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OVIIA M1 BYIY'RHOCT OBPA3OBAIbA

Jomasy 1 Bpeme Kafia he ce mpoTtepanu fyx XxpuimhaHCTBa BpaTUTH
Y IIKOJICKE KYPUKYITyMe?

Caxxerak: [loMnHanuje HeoymibepaHe Ap>kaBe M IBeHIX MHCTPYMeHaTa MOhY yIuHu-
JIa je IMIKOJICKe IIpoTpaMe MHCTPYMEHTHMA ,HayJYHOT XyMaHN3Ma , TOTITyHO TTocBeheHor
npodaHNM BpefHOCTIMA U uaeonorujama. Ha mouetky Tpeher Mmnennjyma usBectas je
TeOTIONMTIIKI MPEOKpeT ,,yCIioHa A3uje 1 omafame AMepuke’, mTo he 6MTHO yTHIIATH
Ha CeTOBe BPEHOCTH ITT0baTHe KYNATYpe, Kao M MPOMeHY IIKOJICKMX crcTeMa. Taj mporec
je IOBpaTaK Aylle, a IITO 61 3HAYMIIO II0Be3NBambe 0cobe ,ca CBETOM Ha 60oraT, CynTIIaH
Y KOMIUIMKOBaH Ha4lH; Ha 3HaYerbe IPNUIacKa APyroj 0cobm Kao AyLIN, a He Kao IyKOM
KOPYICHOM MHCTPYMEHTY WU IIpelpely Ha COICTBEeHOM IyTy . To je ClIOXKeH M TpajaH
IIpOIleC C HEM3BECHMM IPaBIUMa KpeTama. OBaj paji je MOKYIIaj 1a cé CKUIIMPA OKBUP y
kxoMe he mpouec Tehn n xo he 6uTn HocuoN Y IpoMeHa.

Kipyuyne peun: HaydHM XyMaHM3aM, LEIOBUTH XyMaHU3aM, edsternization, cBeto,
HATYOBEK, OOTOTPaXNUTeE D

1.

»VICTOPMjCKO CBEOYAHCTBO HUKAflA He MOXKe OYTH TOIMKO jacHO
Ia 61ICMO 3HA/INM KaKo je citieapHo 6o (wie es eigentilch gewesen), anmu
je 3aTO peNIaTUBHO jaCHO CBefOYere O OHOME IITO JBYAY 8epyjy Jid ce
36m0. A TpeficTaBa O OHOMe LITO JBYAY BePYjy Aa ce 301710 MHOTO je
Ba)XHN]ja Off OHOTA IIITO Ce CTBAPHO 30MI0, jep CY M BUXOBYU HOCTYIILN
3aCHOBAHM Ha MCTVHY BHIXOBOT yBepema.”

Ile¢ppu bepron Pacen, Muiii o hasony

Kpusa (rpuku kpion) je ommc cTama ApyLITBa Ipef ,IIPEIOMHOM TauKOM IIO-
Be3aHOM C morpebom poHouema oanyke”. Crame y [aHALIMBEM CBETY Ce OIINCYje
TOM pedjy. A cTame y IIKOIU Y MOiepPHOM IpabhaHCKOM ApymITBY, 6apeM IOIa Beka,
MOXe Jja ce OIMIIe HacJIoBOM eceja Xane ApeHT us 1961. rogune The Crisis In Edu-
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cation. ApeHr je ymosopuna Aa je ,dyHKI[uja MIKO/IA [a yde [ely Kakas je CBeT, a
He fa ux ynyhyjy Ha ymehe >xusmpema. ITomTo je cBeT cTap, yBeK CTapuju of HIUX,
ydaeme ce HemsbexxHo okpehe ka mpouvroctu 6e3 063upa Ha TO LITO Ce XXMBJbEHE
meuraBa y cagammwoctu” (Arent, 2016, str. 192). A manac usa Kpuse ,OprOMHUX pa-
3Mepa 1 [II00ATHOT 3HAYaja’, M3a CIIEKTAKyJTapHUX YMHOBA Kao IITO je coM bepse
Ha Boncrpury 2008. rogune, ybp3aBajy ce u mpolecu ,yrmaBHOM Hempumehenun,
momyT paka’. Mapra Nussbaum, mcrakHyTn amepmuku ¢umo3od ca MHAM)CKUM
UCKYCTBOM, Ty Ha IPBO MECTO CTaB/ba ,CBETCKY Kpuay obpasoBama’ (Nussbaum,
2012). ,Paguxanne fipomere y OHOMe Y 4eMy JeMOKpATCKa JpYLITBA 0gy4asajy ceoje
mnage n oBe MpoMeHe HICY 6mie fobpo npomuubere. JKegne npodura, Hanuje un
IBUXOBHU CHCTeMM 00pasoBamba Heo0a3puBo 0g6auyjy seuliliuHe Koje Cy HeOIIXOQHe fla
ce IeMOKpaTuje Ofip)Ke y )KMBOTY. AKO ce 0Baj TpeHJ, HaCcTaBy, Haljije NIMPOM CBeTa
he yckopo mpomsBoguTH TeHepalyje KOPUCHUX MAWUHA, & He KOMIIIeTHe rpabaHe
Koju Mucie csojoMm rmasoM” (Nussbaum, 2012, str. 349, kurziv S.R). O6pasoBame
rexepannja koje he 6uru Hocuoru 6ygyhuoctn Hanuja ce He 6u cmeno y Bpeme Kpuse
CBECTH Ha ,ufjease’ My/ITHHALMOHATHUX KOPIIOpaLuja.

OBaj paj je KPUTUYKY MIOI/IE] Ha CTakbe y CABPEMEHOM OOPa30BHOM CUCTEMY KOji
HACTOj! AHA/IM30M PasIMIUTUX Cafip>Kaja U MOITIefia y BPEMEHCKOM PacIOHY Off YUTaBOT
Beka fa mponabhe moryhe cMmepHuiie mmpey Hens6bexxHe IPOMEHe.

IIITa 6u 610 3a0kper? Y cucrem o6paszoBama, cMarpa Hycbaym, Mopa ce Bpatntu
- pyma! Jlok ycMepeHM 3amafHMM MHTEPeCUMa ,jypyuMo 3a CTBapuMa Koje [..] Ham,
HPY>Kajy YTexXy — OHMM IuTO je Tarope Ha3Bao HAIIOM MaTepujaJHOM ‘00/IOrOM’ YMHU
ce”, ynosopaBa Mapra Hycbaym, ga ,3abopasmpamo Ha gyumy’. Hycbaym He kKopucTu
penurujcke KOHOTaIMje ojMa ,AyIIIa’, Majia He UCK/bydyje M TO pasyMeBarbe.

Hako cBety ,,00/10)KeHOM” MaTepUjaIMCTUIKUM 10jefHOCTAB/bUBABIIMA TO fIeTyje
Kao ,,mompadere CyHia’, mozceTnMo fa je Makc Bebep, kao 1 JJocTojeBCKY, MHCUCTHPAO
i Cy IyXOBHE IIPOMEHE YBOJl Y MaTepujanHe MHOBauuje. [IpoTecTanTCKa €TMKa IpeTXoan
HaCTajaby KalMTATMCTUYKOT CUCTEMa, OHA YMHIU Hberos gyx. Ta /ormka je crapmja of
cowyonoruje. ,/lylia je >KMBOT Tela, a >XUBOT fy1ue je [Tyx Boxji’, ToBOPHO je y 4eTBPTOM
BeKy Maxkapuje Benmnkn. [Iyx je yTeMesbere IO BEPTUKA/IM, a AyLIa — XOPU3OHTATHO
pacnpoctupame. Munenujym panuje, [Inraropa je pasymeBao JYoseka Kao TpOjuU4HOT —
Te/Io, AYILIA M IyX, a KOjU ce YK/Iala y CBeT KOji je Takobhe Tpujaja — IPUPOIZHU CBeT,
JbYZICKI CBET U OOXKAHCKI CBET.

Ilakrie, IPXKIMO Ce ,,3HA4erba MUC/U KOja U3/Ia31 13 {YIIe U fi06e3yje 0coOy ca CBeTOM
Ha 6orat, CynTIIaH ¥ KOMIUIMKOBAH HA4MH; HA 3HAaUYeHe HMPIIACKA APYroj ocobm Kao
LyIIN, a He Ka0 ITYKOM KOPUCHOM MHCTPYMEHTY WM IIPEIperyt Ha COICTBEHOM HyTY
(Nussbaum, 2012, str. 351). OBO He 3HauH ,,4a UMaMO IPUTOBOPe Ha JOOPO HAYYHO 1
TEXHIYKO 00pa3oBarbe’, ajiy M3HAJ CBera je ,,CIIOCOOHOCT MIC/IM U MMATMHALNje Koje HAc
4uHe 7bYguMA U KOje Hallle OHOCE YMHe OOraTyM /bYACKMM OZHOCKMA, @ He OFHOCHMA
nykor uckopumhasamwa n Manunynanuje” (Nussbaum, 2012, str. 352). Oa Mucao je
I7100a/THO 1 MCTOPUjCKY YTeMe/beHa.

Bponcon Ankor (Bronson Alcott) 13 Macauycerca je mpe gBa Beka 0OpasoBame
BUJIE0 KA0 ,,[IPOLIeC KOjIM ce MUIIUbetbe ocnobaba 13 ay1e, yjemubyje ce ca ClIo/ballbyIM
cBeTOM, ped)/IeKTyje ce M TaKO II0CTaje CBECHO BhIXO0Be CTBapHOCTH 1 06/muKa” (Nussbaum,
2012, str. 349)..
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Vupujckn emykarop u mecHUK Tarope je yrmosopasao fa ,,/IOK KOPUCTU MaTepujaaHa
no6pa, YoBeK Mopa ia Oy/ie Ha>kK/bJB [ja Ce 3ALUTUTH Off IbUXOBE THPaHuje. AKO je JJOBO/bHO
c1ab ia Mopa Jja ce CMarbl Kako 011 ce CMeCTHO IIO]] ’bUXOB IIOKPYBad, OH/Ia Ce TO IIpeTBapa
y IpOLiec IIOCTEIeHOT caMOyONCTBa ITyTeM cMambliBamba gylre” (Nussbaum, 2012, str. 349).

Ila ce croxum ¢ OBaKBUMM MULIberbUMa Huje 6uo npotnem Hu AHTOHY CeMjoHOBUYY
Maxkapenky (AHTOH CeMEHOBIMY MaKApeHKO), yTeMe/bUTe/by COBjeTCKe Iefaroruje, ,Cra-
JBUHOBOM IIeflarory’, Koju ce cehao kako ¢y napckoj Pycujn y mpenpeBonyiioHapHoj KO-
mm ,upern ourMa haka ‘medumoBamr MopamHy Tpo6IeMN U MOACTULANA UX A O HUMa
PasMUILIbajy U Ca3Hajy BUIIIE’, a IIOC/IEAILA OfCTYIIamba Off Tora je ,,cBe pehe kopuurhemwe
peun ‘BacnuTame’ y CBUM IIKOICKMM TeMaMa U HAIJIO 3acTapeBarbe (M3IaXee 13 MOojie)
TepMHUHA Ka0 LITO Cy: Joopoiiia, ioulifierve, LOCIYWHOCH, 4acill, yineg, cayueushe, iattpu-
ommu3am, xymanuzam, conugaprociti, utn.” (Kamenov, 2016, str. 93).

M y cprckom obpasoBamy 6es fylie excrenyjy ce mpymu 6es Hage. ,Jaxo ce
fielieHMjaMa TOBOPUJIO O ‘CBeCTPAaHOM Pa3BOjy TMYHOCTI Kao LJ/bY BAaCIUTamba, HeMy
je mopey KOTHNTVBHe (Hay4yHe) U eMOL[MOHaTHe (YMeTHINYKe) KOMIIOHEHTe HefloCcTajaa
jol jefHa — AyXoBHa (Hajy>Ke [TOBe3aHe ¢ MopaHouihy)”, koncraroBahe mpodecop Emmn
Kamenos ykasyjyhu Ha To fa je ,0Bajame meparoruje o ¢puiocoduje 1 penurnje yau-
HIJIO HepelllMBJM HU3 IIMTakba — Off TOra KO, KaKO 1 3aIlITO MOXKe I Tpeba [a ofpeny /b
BacHMTama... JInieH BepcKoT MOT/Iefja Ha BaCMTakbe Mefjaror je CTaB/beH y CUTYyanujy fa
LW/ BAaCIUTamba (1 CBe IITO 13 Hera CIefn) M3MUIbA WIK ‘OTKPUBA Y JETETY, IITO je
JIMIIIEHO CKOPO CBaKe 00jeKTUBHOCTI, a TuMe u cmucma” (Kamenov, 2016, str. 94).

Y 106y y KojeM )XMBUMO — Y0BeK 1 poboT nurame je cag. M poboru ¢y dpaBopuru
OBOr 06a: OHM HUKap Hehe uMmarn HOTpe6y 3a JyLIOM HUTU he nx MYYUTU MOpajIHe
nuaeMme.

2.

YTexa Kojy Hyfe 3aCTYHHMIM KOPIOPaTMBHUX MHTEpeca Y ,IIPOM3BOMY pajiHe
cHare” je, UIIakK, UIy3uja. , Y3 He3HAaTHA IpeTepyBama, Moxe ce pehu fa gemosu obpa-
30BHOT CUCTeMa Koji Cy morohenn HesamocneHomhy gaHac (0Bo je mucano 1986. ipum.
C.P) cBe Bullle 1 BUIIE /INYe HA ABEiUCKY Hele3HUUKY CIlAHULY Y KOjoj BO3OBU BIIIIE
He caobpahajy mo BosHOM pepy’, mucao je Ypnux Bek y crmcy nopn onecriokojaBajyhum
Hac/oBoM Jlpywiiniso pusuxa. ,Jmax [..] ko xohe ga mytyje [...] Mopa ma craHe y Hekn
pey Ipeq IIajTepyMa Ha KOjIMa ce M3[ajy KapTe 3a BO30Be, KOj/i Cy MOHAKO NPEIyH!
VIN BUIle He MY Y 0O3HaYeHOM mpasiy. Kao fja ce HumITa Huje JOroamuio, cryx6eHnIm
obpasoBama 13a IIIajITepa 3a KapTe y3 BEMKI OMPOKPATCKU YTPOIIAK BpeMeHa fiefie BO3-
He Kapre 3a Hukypa, a peqi /byzu Koju ce IIpef BMMa IpaBy Ip)Ke Y IIaxy TIpeTHoM : bes
ilyitine Kapiie Hukaga Heheitie mohu ga uyitiyjeitie 603om!” (Bek, 2001,str. 253-254).

[ITkona je usrybmia fpyimrseHy ynory. IbeHe moTBpe o 3Hamby — JUIIOME — jecy
HEOIIXOJIHe, /Il y Pea/lHOM XXMBOTY CBe Mame 3Hade. OHe ,HUCY KIbY4eBU 3a CUCTEM
3aIIol/baBarba HEro caMo Cy K/bydeBU 3a ipegcobma’(Bek, 2001,str. 261). A m3nasak
u3 ,Ipencobpa’ rapaHTyjy Bese poauTteba u pohaka u mapTujcku KoHTaKTH. [you ce u
obehame kapujepe.

Y 2016. roguHM, mpeMa OPUTAHCKOM HCTPaKUBambY, 24% pafiHuKa 0 34 romuHe
crapocrti je Beh pano y yetupy pasmudnte 06/71acTy IPOU3BOJbE, HACYIpoT 59% paj-
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HIKa [10 65 TOAMHA CTAPOCTI KOjI CY 3a YNTAB PafHM BeK pajgwm y Tpu obmactu. [Tpu
OBOM TPEH/TY, HOBe reHepanuje 611 nMase cefjaM IIyTa BUIIe Pa3ININTIX PaJHIX YI0ra Of
ponuterpa (Dizik, 2017). To oTBapa 1 nuTame CMMUCIA YCMEPEHNX CTPYYHNUX IIKOTOBAIbA.

ITpe fBa Beka, YOBEK je MOrao a 06e36enu CpefcTBa 3a XKIMBOT MAKO HIje 3HAO a3-
6yky u pauayn. On XIX Bexa o6pasoBatse 06ehaBa curypHo 3amocnese, BUIIY 3apafy u
BUIIY CTATYC. ,,Y TOCIENbUX IBajieceT meT roguHa XX BeKa je 9aK camo CBeJOYaHCTBO
OCHOBHe IIIKOJIe CBe Marbe JOBO/BHO fla Ce IIPEeKO TPIKUIITA pafa obe3beny MaTepujaiHa
ersucteniuja’ (Bek, 2001, str. 261). A y npBom kBaprany XXI Beka 6poj He3ammocmeHnx
II0 OKOHYaly HIKO/IIOBala M y MHOIMM 3eM/baMa EBpolicke yHmje mpenmasu 50 ofcTo
reHepanuje.

MprTasB je 1 ,,eKOHOMCKI MUT  fia je o6pasoBame MoKperad ekoHomuje. Ilomann 3a
nefeceTorofuImby neprox (1960-2010) mokasyjy: IpoceyHo BpeMe IPOBEeeHO Y KON
papnHe cHare ce moseharo ca 2,8 roguna Ha 8,3, a pesynTar je pasouapasajyhu — pagHa
cHara ®paniycke je 1965. rogune MMana y IpoCceKy Mame Off IIeT TOfjyiHa IKOJIe U IIPK-
xop of 14.000 monmapa 1o I/1aBu, a y 3eM/baMa Ca TOAMKO IIKOIAa pagHuk 2012. roguxe
Hema H1 1.000 gonapa. KuHesu cy mresgeceTux rofguta MMajm HIDKY HUBO 06pasoBama
on Tynmxana, Mekcrkanana, Keanjara nmm Vpasana, anm ux To Hije CIIPednIo Jja mo-
CTaHy Haj>K1B/ba eKOHOMCKa cua Ha nouetky XXI Beka (Nikoli¢, 2017, str. 178).

IITkona je, jaxie, faHac aHaxpoHa. ,Komuko he jour nyro mohu na ce mognocu oBaj
HOfaTaK 10c7e06PasOBHOT IPYINTBA Y AOAE/BUBAY LIAHCH #pegoOpasoBHOT APYIITBA
i Kafa he mocratu MOMMTUYKY €KCIUIO3MBAH VM OFBECTH y HOBE Tajace MPOTeCTa,
manac (1986) jour Huko He Moxke fa ipenBupn’ (Bek, 2001, str. 264). To ce He Moxxe mpef-
BUJETH HU JJaHac, 2017. ropuue. VI 1Be meneHnje KacHuje, Kpusa IIKOJIE j€ HEYIIMTHO OYM-
I7IefHa.

3.

Axo ce Bpatumo onoMenn Mapte pa he memokparuja, rmaBHa MOTHBAI[MOHA CYII-
CTaHIa MOCTKAIUTAMUCTUYKOr APYLITBA, OMTU YrpoKeHa M3 OCHOBA, CTOjUMO IIpef
IMUTameM: a Kako 61 ce Moria BpaTutu aymra? CHIMKOHCKA HONMMHA CBAKAKO HUje Me-
cro opaxie he mohm TakBu motniaju. ,[a 1 je ukaga y uctopuju AMepuke KyiTypa
61ma Marbe IOIITOBAHA HEro jaHac , HaBoxy nurabe JInona Busernpa (Leon Wieseltier),
y by Puiiabnuxy (New Republic), Hemauku ny6muuncta Kpucrod Kese (Christoph
Keese) n untupa oprosop: ,, He. Beh pmenennjama mocmaTpamo u KOHCTayjeMO CTaliHM
U y3HeMMpaBajyhy maj XyMaHMCTUYKUX BPEJHOCTM ¥ XYMaHMCTUYKMX MeTofia. Hamre
IPYIITBO je OIMjeHO TeXHOJIOTVjOM ¥ BPeJHOCTMMA KOPUCHOT, 6P30r, euKacHOr 1 Ja-
ropHor. Hiko Buille He MITA fla /M je HEIITO HMOTPelIHO WM MCIPAaBHO, 06O WM 3710,
Beh camo fa nmu gynkimonumie. CBecT je mpepacia y MHCTpyMeHTanHy csect. He pagu
ce Buie 0 cBecTi y $p1m030pcKoM CMUCTY Koja ce okpehe Benvkum nuramuma u 6uhy
npupope u pyan” (Keze, 2016, str. 269).

[Tocnenuua Tor crama je morpebda Aa poOOTH IOCTAHY PAaBHONPABHM CTAHOBHMUIIN
3eMbe, MOX/Ia U J1a Bo61jy IpaBo riaca u yhy y chepy mormyHe pogHe paBHOIIPaBHOCTIA.
OnycTaje ce of apXeTHIICKe CYIITUHE Jia ce ,,90BeK (mopmke) bory, Beh ca HamepoMm ma
Bora oxctpanumo. ‘Google To n moper csera cmarpa BeoMa y36ymmum” (Kese, 2016, str.
270).
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Y cBery I'yrma jbyacko 3Hatbe ce CBOAM Ha MH(OPMALIN)Y KOja JIETH Off MO3Ia IO MO3-
ra, pasapa ,,/byCKY Xy KOja HaM je 10 cafja 61Ia mo3Hara” 1 ,Halll AyX YMHe IIIPYUM
¥ TIIOBPIIHMjUM . A TO je BeMKa OIACHOCT KOjy paMaTH4HO yOp3aBa HOIIaBa ,Malux
MaInHa’ Koje HocuMo ca coboMm. ,OHe HaM IHpyxajy uHdopManmje Koje MU CMAaTPaMo
3HamweM. Busetnpos caset: ‘Kopucrure HOBe TexHoMOrNMje 3a crape noTpebe. He nosso-
nute fa Bac 6pojeBu 3acrerne jep n3 wux Hehe npousahu Hukasa myapoct™ (Keze, 2016,
str. 270).

Tauno je ma Iyrn aHTMXyMaHM POGOTUCTMYKM NyT CMAaTpa ,y30yWbUBUM , TO
je meroBa ynora y ApyIITBY Koje IpaTy JIOTMKY HmpoduTa 1 HACTOjM Aa TOTpOIIava
CBUM CPE[ICTBUMA [PXU MOJ XUIHOTUYKOM KOHTPOJIOM, aM IIKO/IA HUje HacTama C
TUM LM/beM. ,MopaMo 3HATK fla CBaKM 4OBeK MMa HOTpeby 3a ‘pumosodupamen, 3a
TyMademeM CBOje HCTUHE, CBOje MyKe, CBOje PE/IMTMO3HOCTH, CBOje JbybaBI, CBOT HeycIIe-
Xa, a HAPOYNUTO CBOJUX YCIlexa’, Im1cao je ncuxujatap gp Ceromup BojaHuH, 4oBeK Be-
JIMKOT YBUJIA Y feYjy TICHXY. ,,[IMe JOBEK, 3aIIpaBo, IOKYIIaBa /ja 3a/j0BO/bY MOTpeby 3a
OCMUII/baBamheM BIaCTUTOTL )KMBOTA, j€P CaM >XMBOT 3aXTeBa Pas/Ior ¥ CTa/IHO IOCTaB/ba
auiniarwe cmucna” (Bojanin, 1991, str. 106).

A fiuttiarwe cMucna je KJby4HO IUTalbe caBpeMeHe ersucteHnuje. Anbep Kamm he y
ecejy Haga u aiicypg y gjeny @panya Kagke Tpaxxutn spHue Hafe. ,[losHaTa je mpuda o
Ty[aKy KOju je JI0BMO puby y Kaju; /beKap KOjU je MMao CBOje ujeje O ICUXMjaTapCKOM
Nujedersy ynuTao ra je: ‘Je mu sarpusia?, a oBaj je omTpo oarosopuo: ‘Ma, He, mynade
jemaH, jep 0BO je Kaga. OBa mpu4a je 6usapHa. A/ y 1b0j ce MOYKe CXBATUTY Ha IPUMjeTaH
HaYMH KaKO je aliCypJHN YIMHAK Be3aH 3a npeTjepany noruky. Kagkun ceujet je, ynctu-
HY, HEICKA3¥B CBIjeT y KOMe YOBjeK ce6M JOMyIITa MyKOTPIIHNU TYKCY3 [ia 10BU puby y
Ka/iu, MaKo 3Ha fa u3 e Hehe Humrra ussyhn” (Kami, 1989,str. 145).

Kamu, umak, Bepyje fa ,pujed Haja Huje [...] cMujemna”. Hamporus, oHa je moh.
ITpukpusena, amn Moh - Moh Koja omcTaje y Iemeny msa Kyliuca M IOBPLUIHOCTH
uHpycTpuje. ,yaHo je, y cBakoM CIydajy, a fijeia CIMYHOr HaffaxHyha, kao mrro cy Kad-
knHa, Kjepkeroposa unu lllecToB/beBa, Tj. la YKPaTKO PeYEMO, flje/ia er3uCTeHIMjaTHAX
poMaHcujepa 1 puosoda, Koja Cy IOTIIYHO OKPeHyTa alICy PAy U ’beTOBUM ITOC/beIMIIaMa,
3aBpIllaBajy Ha Kpajy y ToM senukom kpuky Hage (xypsus C.P.). Ona rpie 6ora koju ux ca-
tupe. Hapa ce yBopu nonusHouthy. Jep ux ancypp oBe er3iCTeHIyje jOII BUIIE yBjepaBa
y IOCTOjalbe HAaTHPMPOJZHOL. AKO IyT OBOT >KMBOTA 3aBpliaBa Koj 6ora, oHpa makie
[OCTOju M3/1as. A ycTpajHOCT 1 ynopHocT ¢ KojoM Kjepkerop, lllectos u Kadkuun jynaru
[IOHAB/bajy CBOje IyTeBe HeOOMYaH Cy jamal] 3aHOCHe cHare oBe msBjecHocTn (Kami,
1989, str. 146). ,,IToBparak cBeTOr” y TParn4HOM HAIIOPy TPaXKema CMIC/IA HOjaB/byje ce
Kao u3BecTaH. VM Kao oTBapame IepCreKTuBeE.

4.

Y crynuju Ceeitio u tipogaro (1964) Mupua Enujase je 3akbyuno fa ,CIIO3HATH
CHTyaluje Koje Ipey3uMa pelurno3Hy Y0BeK, IPOIPETH Y BeroB YHUBEP3YM, YIIABHOM
3HAYM YHAIIPEAUTH OIILITe Ca3Hame O YoBeKy. TauHo je fa je ucropuja Beh maBHO mpe-
Basuiia BehnHy TUX cuTyalyja Koje mpeysuma peIMrno3HN Y0BeK IPUMUTUBHIX 1 ap-
XauYHUX JIPYIITABa, a/lil OHe HUCY Heciliase 6e3 flipaia, U ca CBOje CTpaHe JOIpPUHENe Cy
la caMO OBAKBIU KaBI jeCMO, JaKJie, 4iHe feo Haie corctBeHe uctopuje” (Eliade, 1980,
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str. 86). Ha cuenn je gpymrso yopsaHe ceKynapusaruje Koja je bora mcenmma cacBum Ha
nepudepn;jy, rae ce o Ibemy y Hay4HOM CBeTy IpUIIOBeJasIO MIAIATOM. Jep, jecy ,BeluKe
Ky/IType IPOIITIOCTU ¥Majie TaKohe HepeTUIMO3HMX JbYIN [...] anu Tek je y MofepHUM
3ama/[HUM JIPYIITBMMA HEPETUTMO3HU YOBEK JI0KMBEO IIyH mpousar. OH faHac Mpu-
XBaTa HOBY €T3UCTEHMUIIja/IHy CUTYaIMjy: IpU3HAO cebe 3a jemyHOr cyOjeKkTa U TBOpLA
Vcropuje, a ogbanno cBako nosusame Ha Tpancuenaenunjy” (Eliade, 1980, str. 86).

Y samafiHoj UMBWIMSLU)U jecTe ,BepOBambe y IIOCTOjarbeé HEKe BPCTe HeTeleCcHe
CYIICTaHIIMje WIY eHTUTeTa 6110 TOTOBO YHUBEP3A/THO ; &/ je M CKeIITUIIM3aM MIMao YTy
noBecT [...] HeBepoBame je 0614HO y31uMasio o6/IMK MaTepujaanaMa i o ceemy cynehi,
OCBOJWIO je IO3NILMje y MHTEMTeKTyaTHUM Kpyrosuma Ha 3amagy og XVIII Bexa” (Crim,
1990, str. 174). IIpe3up mpema TaHCLIEHTEHTATHOM IIOCTaje CTaHZAPH, AYIIa IOCTaje pe-
JIMKT U3 ,0anckux’ [pu4a, a PeIMIU3HO je 03HAUeHO Kao ,IpuBaTHA cTBap . Ty HU Off
KaKBOT 3Ha4aja HUje HY I03UBakbe Ha ayTopuTeTe Kao WTo je [eopr 3umern fia ,,0Haj KO He
3Ha xpuwihanciiiéo usHympa, cebe MUIIaBa YNTaBe 3aMaJHOEBPOIICKe TpaguIuje y 6110
KojeM foMeHy: ¢uno3oduja, yMeTHOCT, HosjecT. Ko rop mctude ja To He 3Ha, OH HUje
CBeCTaH Jja ce MOHOCK CBOjUM gyxo6Hum cupomawitieom” (Simmel 1992, str. 168). Ha-
CYIPOT PEeIUIUj¥ CTAB/bEHA j€ HayKa, KOja je apOTaHTHO M LMHUYHO HACPTa/Ia Ha /by CKa
BepOBama ,fla Cy borosu creopunn 4oseka u CBeT, Xepoju MPOCBETUTE/bY [JOBPLININ
CrBapatbe, a Ipuya 0 CBUM OO>KaHCKUM U TIOTy00XaHCKIM Jie/IMIMa CadyBaHa je y MUTO-
Buma” (Eliade, 1980, str. 86 ).

VcryHa je ja ce BeMMKY YMOBM HUCY MUPWIN ¢ GaHamHOIIDy I0OjelHOCTaB/b/BabA.
Taxo here Ha KoOHCTaTalNjy ,la HayKa Ha4eMHO Mopyde pemuryjy” xop Jupkema Hahu gm-
peKTaH ofiroBop IyH uyhema: ,,AlM penuruja MOCTOju, OHA je CUCTEM JATUX YMIHEHMIIA,
jemHOM pedjy — cTBapHOCT. Kako 61 Hayka Moria moputatu crBapHocT? OcuM Tora, yKo-
JIMKO je pelnIuja JeNaTHOCT, YKOIMKO je CPENCTBO Jia Ce /by MONCTAKHY Jja JKMBE, HayKa
jé He MOyKe HaJIOMECTUTH; jep aKO KMBOT OfpakaBa, OHa I'a He CTBapa: MICTMHA, OHA MOXe
HACTOjaTy fia 06jacHN Bepy, /i je caMuM TUM npernocrasba’ (Dirkem, 1982, str. 389-390).

Enujapge uspuanto TBpau fa ,HEPEIUTMO3HN YOBEK MTOTUYE OfF homo religiosusa u,
XT€O TO M/IM HE, OH je HEroBO /€10, KOHCTUTYMCAO Ce MOIIAB Off CUTYyalyje ITO Cy UX
HPMXBaTIIN berosy mpeny [...] Bennka Behnna ‘Hepennrnosuyx’ /by Huje y IpaBoM
cMucity ocno6obeHa perno3HOr IOHAIIA A, Teotoruje u Mutonoruje”. Enmjage ykasyje
Ha ,,0e300pojHe ‘Masie penuruje’ of Kojux BpBe CBUM MOJEPHU IPAafioBI’, CEKTe, HEOCIN-
pUTyanUCTUYKe HKOJe. ,IIpepyureno mmm o6e3sBpeheHo” penMrnosHO MOHallambe KOH-
CTaHTa je ,M y IOKpeTuMa KOju ce OJJCTa CMaTpajy JaM4KUM, YaK aHTUPETUTNO3ZHIM.
Tako y HyAM3My M/ IIOKPETHMa 33 aIICOTyTHY CEeKCyaHy cI00O0fy MOTY Ce PacIO3HAaTH
TparoBu ‘Yexxrbe 3a PajeM) Xke/be fla Ce YCIIOCTABH PajcKo CTarbe Off Ipe Iajia, Kajia Ipex
jOII Huje IOCTOjao U JOK jOII Hiuje 61I0 pacrema u3Mehy IIOTCKUX y>XUBamkba U CaBe-
cru” (Eliade, 1980, str. 88). Tako fa je UCTMHA Aa CY ,,/byAu 6e3 penuruje’ jour yBex y
BrIacTi rnceypopenuruje u obesspehere muronornje”. JoBeK CTPOro palMoHANAH jecTe
ancrpakuuja u He cpehe ce Hukap y crapHocTi. CBako byacko 6uhe casgaHo je MCTOB-
PEMEHO Off CBOj€ CBECHE JIETATHOCTYU M MPALMOHATHUX UCKYCTaBa. A cagpicaj u ciupyx-
iwiypa HecgecHoi fioxkasyje sauyhyjyhe cnuuHocTiy ca MUTHONOWKUM CAUKAMA U Upegeilia-
sama” (Eliade, 1980, str. 89, kurziv S.R.).

»KO IIpBO CI0BO Bepe, HauMe C6eilio, MOYXKE CIIO3HATY CBOjUM yMOM — HEKa MU Ce
jaBn!”, ysBukHyo je Kmayc Xapmc 1817. Ha TpucToTy rogummsuiy Pedopmanuje, kaza je

608



Coyuonowxu tipeineg, vol. LI (2017), no. 4, ctp. 603-623

o6jaBuo 95 cBojux Teza Hacynpot Jlyreposum. Pygong Oto (1869-1937), mucan Hesa-
o6nmasHor crca Caeifio — 0 8aHPA3YMCKOM Y HOjMY 60HaAHCKOT U 10eI080M 0gHOCY Tipema
pasymckom, TMM HOBOFOM Toficeha U Ha ,,BEPCKY ped 4ujy jegHy HON08UHY yM cllo3Hdje,
a fpyry nonosuny He'. OH MmofacType ped — ipasHux. YM Ty padyMeBa OHO ,He PafuTn,
»IIPa3aH JaH’, A/l Kajia ce ,pujed mpeobpasn y ‘caeilikosatve, My je TO CMjecTa TaKo fia-
nexo, 3auybyjyhe u mpesucoxko. Vcro tako: ‘nocseheme; ‘6marocnos’ Jesux je Taxko myH,
a XKMBOT Tako 6OraT cTBapuMa Koje Jie)ke CTO TaKO JAIeKO, O yMa Kao [0 TjeeCHMX
ocjetwna. 3ajefHMYKO MOAPYYje TAKBUX CTBAPU je ‘MMCTMYKO. Bjepa jemaH gmo Ttor
nonpydja — terra incognita — HerosHata 3emsba 3a yM~ (Oto, 1938, str. 89).

5.

Amnanusypajyhu ,,iujaneKTHKY IIPOCBeTUTe/bCTBA  MOTyhe je 3ak/byumBaT! 0 Kpajy
jenHe erioxe. ,,Y IPOCBUjeT/BEHOM CBUjETY je MUTOJIOIHMja Tpelia y npoganoct. Oncra-
HaK, TeMe/bUTO ounirheH Of leMOHA U BHUXOBMX ITOjMOBHUX HAaC/beHNUKA, MOIPKUMA Y
CBOjOj T0JI0j IPUPOSHOCTH 4Yy[leCaH KapaKTep KOjU je IpUjalllibyl CBUjeT IPUIMCUBAO
[eMOHMMA... AHUMU3AM je CTHEAPUMA gOGUujenuo gyuly, uHgyciipujanuzam iociisapyje
gyuy. ExonoMckn amapar Beh camocranHo, IIpMje TOTaTHOT IUIAHMpAama, oIpeMa poby
BpMjeSHOCTIIMA KOje OfTIy4yjy o /byAckoM moHamawy (Horkhajmer i Adorno, 1989, str.
40).

»>Ppankdyprosi’, Makc Xopkxajmep u Teogop AOpHO, ITpe BlIIE Off IO/IA BeKa
(1947) cy jacHo moKasanu fa >XUBUMO Y APYLITBY, IeMOKPATCKOM 1 XYMaHMCTUYKOM I10
camooppehemy, anu y koM je ,49oBjek ofpeheH Kao myka cTBap, Kao CTaTUCTUYKU eJle-
MeHT”. Y TOM CBeTY ,,/byAiu 04eKyjy fa he cBujer 6es nsnasa cramntu Heke onmheHUTOCTH
Koje cy oHM camy 1 Kojy He Mory 3ayctaButu’ (Horkhajmer i Adorno, 1989, str. 41). ,,Ja-
Hac, KaJ ce bekoHOoBO mpopuname fa hemo ‘y mpakcn’ Bnafjatyt IpUpoOLOM OOUCTHIbY]e,
y TEXHUYKOM Mjepuiay IIOCTaje O4MTa OUT HPUCUTIE KOjy je MPUIMCHBAO HEOBIANAHO]
npuponnu. To je mpucuia rocrofcTBa caMor. Y HberoBOM paspjellielby 3Hame, y KojeM
ce 1o Bekony 6e3 cymme cactoju ‘HagMoh /by, Moxke cafa orcrari. IIpen TakBuM ce
MoryhHocTMa, MebyTuMm, y cnyx61 cafalimber BpeMeHa IPOCBjeTUTEe/bCTBO IIpeTBapa y
toranuy npujesapy maca” (Horkhajmer i Adorno, 1989, str. 54).

[IIta je HOBO ,0cmob0bere cBeTa of TexHU4YKe 3adapaHocty’ ¢ To ma 6u ,mpen
[aHAIIBUM TPMjyM(GOM CMUCIA 32 YMEEHMIIEe YaK ¥ BeKOHOB HOMMHAIMCTUYKU credo
610 cymmuB Kao MeTadusnka 1 6110 IpOIIAlIeH UCIPasHUM, KaKBOM je BekoH mpora-
cno cxonmacTrky. Moh u criosHaja cy cunonumu [...] He pagu ce o 3ajjoBo/baBary 1ITO ra
/by HA3UBAjy MICTVHOM, Pafii ce o operation, o epukacHom moctynamny (Horkhajmer i
Adorno, 1989, str. 19).

Crame je mocrenyLa 3amailbaukor APYLUITBEHOT OAHOCA PeINTHja—HayKa, y KoMe ce
HACTOjaJIo /ja Ce CPelbOBEKOBHO] OIILITEIIPUCY THOCTU PEIUTHUjCKOT CYIIPOTCTABY OIILITE-
IPUCYTHOCT HAy4HOT. ,MopaMo ce Ha Haj60Jb)t HAUVMH TIOTPYAUTH Ja TIPOIIMPIMO TIPU-
MeHY Hay4HOT MeTOZa Ha CBaKy 00/1acT y K0joj 611 OH MOTrao 61T of Kopucti [...] a Mu ce
TOTa MOpPaMOo ITOAYXBaTuTI 6€3 00631pa Ha ceeitiocitiu u ocettipusociniu” (Haksli, 2016, str.
77). Ilynujan Xaxcnu je Te 1931. roguHe MMao Ha ymy HeusOexaH ,,cykob usmely Hayke n
JbyJICKe IpUpofe” 11, Kao Ha4MH 3a pa3pellaBarbe, BUJEO je ,HOBU CaBe3, HOBO CTAHOBMIII-
Te, KojeM MO>KeMo faty uMe: Hayuuy xymanusam” (Haksli, 2016, str. 84). 3amro HayuHu?
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»>OmWIyaro cam ce fa Mely CBMM /bYACKMM [€TATHOCTHMA MCTAKHEM HayKy, 13 IPOCTOT
pasJiora: HayKa je cafia y OIIaCHOCTH fja cebe YCIIOCTaBY Kao CIIOJballlEbll 3aKOH MJIN OKBIUP
BepoBara Kao IITO Ce JOTOAIIO Ca OTKPUBEHNM PeuIvjaMa y IPOLIIOCTI; I CaMO aKo
je IIOCTaBMIMO Ha IIpaBO MECTO y XyMaHI/ICTI/I‘IKOM CI/ICTeMy MOXXEMO I/I36eh]/[ Taj OITIaCHI
nyammsam“ (Haksli, 2016, str. 98). XakcnumjeB cTpax je 610 ompaBfaH: HayKa je MOCTaIa
13BOPp CBUX pU3NKa 3a HPYIHTBO, IIa 1 (b€TOBOT TOTA/IHOT YHI/IIHTeI—ba.

6.

Tux roguua je tako cxsahenom xymanusmy >Kak Mapuren (Jacques Maritain) cy-
IPOCTABNO ,,L]eTIOBUTY XyMaHM3aM . Tpeba ce mopceTnTy fia je xpuirhaHcka IjpkBa yMmesna
fia Oyfie TaKo HEKOHTPOJ/IUCAHA Jia je yrpoXKaBajla pasBoj APYLITBA U CTOO0ME bYACKOT
6uha. Amu, Hayka — 060roTBOpeHa U IIOCTaB/beHA Kao peka 6e3 obana — HoBerna je CBeT
y jOlI HeXyMaHuje cTame. Jep, GUBMIM3aLMja U KYJITypa Cy CJIO)KEHe TBOPEBUHE Koje ce
pasBujajy ,,u3Mebhy aBajy momosa: usmely rocriogapckor noja HajXUTHUjUX 90jBEUIMjI T10-
Tpeba eTHYKO-61OOIKOT Pefia, Te PEeTUTIO3HOT 11071a HajXUTHUjMX YOBjedIjuX moTpeda
Ha IOAPYYjy AyuteBHOr xxuBoTta~ (Maritain, 1989, str. 120).

JemaH off ,,HajOPM/BHTHMjMX MHTEPIPETATOPA HayKe CBETY OOMYHOT YOBeKa', KaKO
je Tajm (Time)1937. omucao Ilona Camusena (J.W.N. Sullivan), tBpzano je ma cy yrmas-
HOM ,,Hallle peakliyje IpeMa Hay4HMM TeopMjaMa YMCTO eCTEeTCKOT IPUCTYIa. Ann Kaf
ce Ha Hay4He Teopuje ycMepe ¢umno3ocka, penurujcka Uim MopanHa ‘XyMaHUCTHYKE
MHTepeCcOBama OHJIA Ofje/lHOM CXBaTaMo fla He MO>KEMO OCTaTH Y y/I03/ He3aMHTEPeco-
BaHOT Tpaxkureba ucture” (Sullivan, 1953, p. 175). CyodeH ca yCIIOHOM ,,HAy4YHOT XyMa-
Husma” CanuseH (1886-1937) Huje ofycTajao O casHama [ja Cy ,yBepermha MHOTUX CaB-
peMeHMX HayYHMKA /la HaM HayKa Jiaje IaplMjaHa 3Harba O CTBAPHOCTY 1 Jja, Ha IIPUMeED,
Hallle peUTHjCKe TeXXHbe MM Hallla TIepIielliyja JIeIoTe HUKAaKo He MOTy 6uTu miysuje
Kako ce TBpamno” (Sullivan, 1953).

JIpyIITBO yCTPOjeHO Ha I/ejii TAKO pallMOHaIM30BaHOT 3Haba MOpa fia 6y/ie OCHOBa
XyMaHusMa Koju Hocu #y6oky orybenoct o /pysckor 6mha. Jep, ,He mpumaga 3HaHO-
CTM [la paBHA HAIINM >KUBOTUMA, 8efl Mygpociliu; TIOCNIeba CBPXa LUBWIN3aLIMje HUje
Ha OAPYYjy IpujenasHe Beh nMaHeHTHe AjetaTHOCTH; Aa 61 ce CTPOj, MHAYCTpHja 1 TeX-
HIMKa 30M/bCKM CTABMIN Y CTyXOy 4OBjeKa, Ba/ba UX CTABUTU Y CIY>KOy eTuKe K0joj Cy
canpsxaj ocoba, wy6as u cnoboga. Temika 6u 3abayga 6mma ofbALUTH CTPOj, UHAYCTPUjY
U TEXHUKY, KOju Cy 1O ceby mobpy; HampoTuB, Tpeba MX HPUMUjEHUTU Y TOCIOAAp-
ckoM 06upy. Ho, paumonanuctiuka je ooMaHa He cXBaTUTH fa Tpeba 6uparu mnsmeby
LUBWIM3aLMje KOja je 0 CBOjoj OMTM MHAYCTPUjCKa M LUBIIN3ALMje KOja je IIO0 CBOjOj
O6uTH JBYICKA U KOjOj je MHAYCTPHja caMO CPEfICTBO, HaK/le HelITo noppeheHo sakoHnMa
Koju Hucy wesuun” (Maritain, 1989, str. 234, kurziv S.R.).

7.

Janamma 6pura o 3acTpamyjyhem pusuky ga he mxona xoja je mogurayta Ha
obpaszoBamy 6e3 KOHTaKTa ca HYIIOM IIPOMSBOAMUTH ,[eHepalje KOPUCHUX Mally-
Ha” O61Ia je aKTyelmHa ¥ BeK paHUje. ,3HAHOCT Koja ce 6aBU HE/BYACKNMM IOAPYYjeM,
HPOM3BOAILOM CTBApH, aKO [OCTAHe PABHATE/bMIIOM JKMBOTA, MOXKE TOME )XMBOTY Ha-
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METHYTHU CaMO HeJ/byfICKa IIpaBIIa’, KOHCTaTOBao je Maputen. OH je 6110 40Bek 3Harba
- HenpeBasubenu caBpemenu cnefoennk ToMe AKBUHCKOL, aly U 4OBEeK MCKycTBa. VI3
IIPOTECTAaHTCKe NMPOJMIIE Y3€0 je KaTOMMYaHCTBO, MIMAO je JBa M3y3eTHa cycpeTa ¢ Vc-
TOKOM: IIPBO G6/IMCKOCT ¢ pycKoM JeBpejkom Parcom Oymancos (1883-1960), a onpa u ca
Huxkomajem bepbajeBom, pycknm 60roTpaxuresbeM, ocIe beroe eMurpanuje y Ilapus.
buo je u npsu nocneparan ambacapop Ppannycke y Batnkany. Fberosu ysunu cy mm-
POKU, a/mu U HeOfBOjUBM Of xpuirhaHCKe AUMeH3Hje: ,AKO [JIABHU [OTXBAT APYLITBe-
HOT THjena Huje noapebhen Buumm go6puma pyncKe ocobe, OH He MOXe a Jja 3a cebe He
JIITe YMTaBa YOBjeKa Te [a ra /byOOMOPHO He ocropasa 4oBjeKy y bory: ‘Bor je Hanme
HOCTIefba, HUYNM Hellogpeguea CBpxa doBjedje ocobe™ (Maritain, 1989, str. 233). ,,Ilemo-
BUTU XyMaHN3aM , KOjIf je 0Baj MUCIWIAL] HYAMO, TIOApasyMeBa AYIIy U UCK/bYdyje fa Ou
TO MOIJIO OMTU OCTBAPYBO Y PYLITBY KOje 01 Ce CBE/IO Ha HayKy OIUIEB/bEHY Off yTHIiaja
PENTUTHO3HOT.

Tux roguua je n npaBocaaBHu Teosor ap Jycrun Ilonosuh npo6nemaTnsosao gomm-
HAHTHU OfHOC ITPeMa IIIKOJIV V1 ITPOCBETH Y CPIICKOM [IPYIITBY, a KOju cumbonusyjy Jocnrej
O6pagosuh u ceerocaBcku Temeb (,CBetn CaBa je HajBehu cprickn nmpocBeTuTess, jep je
Hajeehu cprcku cseruren”). ITomosuh KoHcTaTyje 1 anTuxupuuthancku Tox y EBponn
KOJjU Ce 3aBplIaBa ,HAAI0BEKOM , KaKo je To ormacro Hude: ,,Ympru cy céu 6oiosu, Heka
ogcag xusu Halivosex — TO Heka Oyne jemHOM y Benuko IlofHeBy, Hallla je MOCTIeHba
nopyka” (Nice, 1983, str. 81). Jyctuna je 6punyna mpomycuoct JJocurejee bpane: ,I0f,
YTHILajeM JOCUTejeBIITIHE J Halll Ce YOBEK II0Ye0 MeaxHM30BaTH, pOOOTI30BaTH ; ,IIOf
TparnIHnuM yTI/IL[ajeM HOCI/ITejeBIIITI/IHe €BPOIICKa XYMaHMCTNYKa IIPpOCBETa CTBOPIMIa
je y Hac cyko6 1m3Mebhy 1pkBe u IIKo/e, KOjU 3a HAlll HAPOJ, 3HAYM, U YBeK je 3HAYNO,
karacTpody”. OH je yKasuBao fia ,Hay4H)M XyMaHM3aM CBaKaKO He JOCeXe [0 Mpeana
CBETOCaBCKe MPOCBeTe. ,[0Ccnofo, ImTa je b MPoCBeTe, aKO He: MPOCBETUTHU JOBEKa,
OCBETIINTH CBE HeroBe MOHOPe U jaMe, IPOTepaT 13 wera cse Tame [...] Ca cBUM cBOjuM
CBeT/IOCTUMA, Y0BeK Oe3 6ora Huje APYyro o CBUTAL] Y 6eCKOHAYHOM MPaKy OBe BacCHOHe.
A mwerosa HayKa [...] IberoBa TexXHMKa, IberoBa LUBIIN3ALM)a, TO Cy cuTHe cBehuie Koje
OH IIa/IM y IOMPYMHI 3eMa/bCKMX U KOCMIYKIMX 361Bama’ (Popovié, 1991, str. 154).

8.

Ha noverxy Tpeher MuneHmjymMa ocHOBa ,,caBpeMeHOT UCTOpHocogCKor cropa (je):
CBOJIM /M Ce TIpeNia3 Ha HOBY, IIOCTMH/YCTPUjCKY €IOXY, Ha HOBM KPYT HayYHO-TEXHUY-
Ke peBOIyILiyje NN je OH Y HOBUM MOPA/THO-PEUTMO3HNUM pellehMa, Koja ce He Ty
TOJIMKO BarbCKOT, IPEIMETHOT CBETa, KOJMKO HAIllel YHYTPAIIber, BpeHOCHOTL. A [pyru
pasjior ce THYe TOra KO Tpeba [a M3BPIIU Taj TPaXKeHM NPEOKPeT: MUbEHUIIV WU He-
cpetHunu 20. Beka, nobeguniy mnn mobehenn” (Panarin, 2016, str. 101).

CrynameM Ha CBeTCKy ClieHy Tpoyriaa Pycuja-Kmua-VIHAuja, Bemukux Hapopa,
CaMOCBOJHMX KY/ITypa ,Tpeba Ipu3HaTH’, CMaTpa 3Ha4ajHM PYCKU COLMOJIOT ATeKcaH-
nap ITaHapuH, ,,Jja CBeCT CaBpeMEHNX MHTENEKTYalTHNUX eI1Ta, Koje ce XpaHe ‘BeIUKIM
ydemuMa’ 3amaja off KOMyHNU3Ma Jio MbepanusMa, y IpUHLNILY Hije agekeailina Kapak-
iwiepy inobanroi uzasosa” (Panarin, 2016, str. 104). A ,,Mu puma3uMo Tadku ogay4yjyhei
UUBUNU3AYUOHOT Hipeokpeiia yoseuarciiea” (Panarin, 2016, str. 107, kurziv S.R.). Hayka
KaKBY [T03HajeMo IIpe je Ipo6/ieM Hero peliere y TOj CUTYaLujiL.

611



Cno6opau P. Perpuh, lyma u 6yayhaoct o6pasosarma

»HajBeha HeBo/pa Hamer BpemeHa je mto ce Hayka n Penmuruja mojasbyjy kao fse
HelpujaTe/bcke U HEIIOMUP/bUBE CUJIE’, jep ,37I0 ¥ PasyMy BpPeMEeHOM IIOCTaje 3710 Koje
3axBara Jymry jia 6u KacHuje nocrano apyurteHo 30’ (Sire, 1989, str. 9) KoHcTaTO-
Bao je dpannycku mucmmian Exyapn Hlupe (Edouard Schure) y xynTHOj Kbusn Benu-
ku tioceehenuyu (1889) Koja je moXXMBea MPeKO TPICTA U3Jaka MIMPOM CBETa, Koja ce
ImTaMIIa 1 YuTa yuTaB Bek. lllupe, Koju je mpujatebeBao ca Baruepom, Huueom u Pygon-
¢dom lllTajHepoM, Kao fja mpuIIafja KapuKama MCTOT TAHIA /bYZICKe MICTOPHje ITO MoBesyje
Harope Pame, Kpnne, Xepmeca, Mojcuja, Opdeja, ITutarope, Ilnarona un Vicyca.

Ha ,iCTMHCKY Tparefjy Hay4HoIr” U ,IJIe{UIITe IparMaTu3Ma“ Koje UCTMHY CBOLM
Ha ,,0HO LITO je KOPJCHO 3a XXMBOT , II0JIa Beka KacHuje he ykasarn Hukonaj Bephajes.
Dusnka 1 xemuja y XX BeKy ,0CTBapyjy Bemyka orkpuha u 1oBojie 1o BPTOI/IABOT ycIIe-
Xa TeXHMKE. AJIM TY YCIECU BOJE YHUIUTAaBalby XXMBOTA M U3/IAXY OMACHOCTU CaMO
IIOCTOjame JbyAcKe LuBuausanuje. TakBu Cy pajioByu Ha pasaparmy aToMa I IPOHa/Ia3aK
aroMcke 6ombe. Hayka oTkpuBa, ako He VICTUHY, a OHO MCTHHe, @ CABPEMEHN CBeT Iafia
y cse Behy u Behy tamy” (Berdyaev, 1992, str. 11). Hayka 1 Ha 10j HOAMTHYT CUCTEM
obpasoBama ,JJoBeka ofjBaja off LenoBUTOCTY VICTHHe, a ITapLujaiHe UCTIHE KOje My Ce
OTKPMBajy, He MOMaXXy My. IIpy nmorpeninoj mogeny ceera Ha /iBa fiefia, KOja 13a3uBa He-
0OMYHY JTaXX/BUBOCT, Hay4HA OTKpuha 1 TeXHMYKY MPOHAJIACIY IPEeACTaB/bajy CTPAIIHY
OIaCHOCT, IIpeTe HOBJMM PaTOBMMa. XeMUdapy Cy MOITIM HeCeOMYHO OTKPUBATI UCTHHY,
MakKap ¥ JeMUMUYHY, anu fobura ce aToMcka 6omba Koja mpertu Karactpodom. To ce
flelaBa y LapcTBy ‘hecapa. Cnacutu ce MoXKe caMo CBeT LiefioBute VICTuHe, Koju ce oT-
kpuBa y llapcty [yxa” (Berdyaev, 1992, str. 11).

Tparuxa Tor Imporeca je y4uHmIA ,1eMOKyIaH IPOoLeC KIBOTA IPOTUBPEYHNM ; a
Taj CBET aIiCyppa ofpasno ce Ha Xajmerepoy ¢mnosodujy, Ha Kadkune pomane. ,,Kop
IbJX C€ HOBOM OIITPUHOM IOCTAaBUJIO IIUTAKE O YOBEKY U 3AXilie6 3a HOBOM PesUiu03HOM
u gunosopckom anitipoionoiujom” (Berdyaev, 1992, str. 34). To gomasu mocre ,IIaBHe
Tparefuje MCToOpuje, Tpareguje c1odofie u Hy>KHOCTHU, YOBEKOBe CYHAOMHE M UCTOPHjCKe
CymOMHe,” LITO je YNMIEeHMIA C KOjOM >KMBUMO — ,Recap mMa Heonpebeny reHpeHImjy
fia 3a cebe 3axTeBa He caMo hecapeBo Hero 1 Boxje, Tj. moT4NbaBame ceOU LeTOKYITHOT
4oBeka”. Y,HoBoM JleBujaTaHy” 4OBEK IOCTaje TeK ,CTATUCTUYKA jefMHNULA" ,,A Hajrope
je xama oHa (gp)kaBa) MOuUNMIbE A Ce CyBUIIe MHTepecyje 3a YOBeKa, OHA MOYMEe Jia
nopo6/baBa He caMo CIIOJballlEbe, HETO U YHYTpallllbe Y 40BeKy, MehyTum, napcrso Jyxa
He MOXe cTati y napcTrso Hecapa” (Berdyaev, 1992, str. 52).

Ha xpajy oBe mpuue, eBo Hac omer ca cTpaxoBambeM Mapte Hycbaym. Ta y3nemu-
PEHOCT KOPecIoHAMpa ¢ fyOOKOM KpU30M mbepanHe ULEONOTHje, YUji Cy Pe3ynTaTu
CTHUITIM Ha TpaHuy anomuje. OBO je 1 ,Kpaj aMmepuyKor Beka”. VI mocye jBa cBeTCKa pata
»IO/Ia3!N N0 aKTUBHOT ylakema VIcToka y cBeTcKy ucropujy. EBporicku 3amaj mpecTaje
ma Oyze MoHomomucra Kyarype. JDyCKu CBeT ce paclajja Ha JielloBe 1 JMCTOBpeMe-
HO CTYIIaMO y yHMBep3ajHy enoxy. VcTok n 3amaj mpe wim KacHuje Tpeba fja CTUTHY
IO jeMVHCTBA, a/li TO Ce HelllaBa Kpo3 pasfope, Kpo3 Mofiesie Koje usrnenajy sehe Hero
pauuje” (Berdyaev, 1992, str. 110).

Y BpeMe 0BaKO BEMMKMX IMPOMEHA TEIIKO je 3aMMUCIMBO Ja 61 IITKOa MOITIa OCTa-
TY MCTA, UCIIPA3HO JIauKa UM ITTyBO CBETOBHA. 1O je MCK/bYy4eHO YaK ¥ aKO eBPOIICKO
IPYIITBO OCTaje ,HePeIUIUO3HO , aHTUTPAUIIMOHATHO. VICTOK He 1jie Y TOM IIPaBILy.
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THE SOUL AND THE FUTURE OF EDUCATION

Is the time for expelled spirit of Christianity to return to the school curricula coming?

(Translation In Extenso)

1.

“Historical testimony can never be so clear as to know how it really
was (wie es eigentilch gewesen), however, a testimony about what people
believe has happened is relatively clear. And an idea about what people
believe happened is much more important from what really happened,
because their acts are based on the truth of their conviction”

Jeftrey Burton Russell

Abstract: During the time of the domination of the liberal political ideology, school
curricula become instruments of “scientific humanism”. Schools were totally committed to
“mundane values”. At the beginning of the third millennium, it is certain that geopolitical
turn will occur. This process could summarize in the slogan “The rise of Asia and Fall of
America”. It has an impact on the transformation of the values that school system have to
establish and continually reproduce. Some theorists, this process of transformation of a set
of the values call “return to a soul”

An ongoing process of transformation of the set values is not merely a process with
religious meaning. The change of values that comes along with geopolitical turn, is more
focused on the new ways of establishing fruitful and subtle connections with the world and
other persons. The other person or persons are not seen as an instrument for our own self-
interest or some kind of obstacle towards realisation, protection or advancement of our own
egoism. The other person or persons are seen as a soul. The birth of the new set of values is
a permanent and complex process with an uncertain outcome burdened with a huge level of
historical and social uncertainties This article is trying to sketch who will be the main agents
of change of values and how this process will be carried out in the near future.

Keywords: scientific humanism, comprehensive humanism, easternization, sacre,
ubermensch, “God-seeker”
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Crisis (kpiomn in Greek) is a description of the social condition before “a critical point
in relation to the need for making a decision” The state of contemporary world is described
with that word. And the state in the school in modern civic society can, for at least half a
century, be described by Hannah Arendt’s 1961 essay title — The Crisis in Education. She
has warned that “the function of the school is to teach children what the world is like and
not to instruct them in the art of living. Since the world is old, always older than they
themselves, learning inevitably turns toward the past, no matter how much living will
spend itself in the present” (Apent, 2016, p. 192). And today behind the crisis of “immense
proportions and global significance”, behind spectacular events such as the Wall Street
market crash in 2008, processes are accelerating “mostly unnoticed, as a cancer”. Martha
Nussbaum, a distinguished American philosopher with Indian experience, puts “the world
crisis of education” in the first place (Nussbaum, 2012). “Radical changes are occurring in
what democratic societies teach the young, and these changes have not been well thought
through. Thirsty for national profit, nations, and their systems of education, are heedlessly
discarding skills that are needed to keep democracies alive. If this trend continues, nations
all over the world will soon be producing generations of useful machines, rather than
complete citizens who can think for themselves, criticize tradition” (Nussbaum, 2012, p.
349, italic S.R.). However, the education of generations which will be bearers of the future
of nations must not, during the time of crisis, be reduced to “ideals” of multinational
corporations.

This paper is a critical view at the situation in modern educational system which
strives to, by analysis of different contents and worldviews spanning a whole century, find
potential leads in the face of inevitable changes.

What would a U turn be? Soul must return, says Nussbaum, to the system of
education! While guided by the Western interests “we are chasing things which... provide
us with comfort — or what Tagore called our material ‘covering’ I think”, warns Martha
Nussbaum, that we are “forgetting about soul”. She does not use religious connotation of
the term “soul” - although she does not exclude that understanding either.

Although in the world “covered” by materialistic simplifications it may seem like a
“solar eclipse” let us remember that Max Weber, as well as Dostoyevsky, insisted that the
spiritual changes are introduction to material innovations. The Protestant ethics precedes
the ascent of the capitalist system, it is its spirit. That logic is older than sociology. “The soul
is life of the body, and life of the soul is the Holy Spirit”, Macarius the Great was claiming in
the fourth century. The Spirit is a vertical foundation, and the soul - horizontal expanse.
A millennia before, Pythagoras understood the Man as threefold - the body, the soul and
the spirit which fits into a world that is also a triad - the natural world, the human world,
and the divine world.

Hence, we maintain that “what it is for thought to open out of the soul and connect
person to world in a rich, subtle, and complicated manner; about what it is to approach
another person as a soul, rather than as a mere useful instrument or an obstacle to one’s
own plans” (Nussbaum, 2012, p. 351). This does not mean that “we have objections
to good scientific and technical education’, but above all “the faculties of thought and
imagination that make us human and make our relationships rich human relationships,
rather than relationships of mere use and manipulation” (Nussbaum, 2012, p. 352). This
thought is globally and historically grounded. Bronson Alcott from Massachusets has, two
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centuries ago, has understood education as a “process by which thought is opened out of
the soul, and, associated with outward things, is reflected back upon itself, and thus made
conscious of their reality and shape” (Nusbaum, 2012, str. 349). The Indian educator and
poet Tagore had been warning that “[W]hile making use of [material possessions], man
has to be careful to protect himself from [their] tyranny. If he is weak enough to grow
smaller to fit himself to his covering, then it becomes a process of gradual suicide by
shrinkage of the soul” (Nussbaum, 2012, str. 349).

To agree with these opinions was not a problem to Anton Semiyonovich Makarenko,
the founding father of the Soviet pedagogy, “Stalin’s pedagogue”, who remembered how in
Tzar’s Russia in prerevolutionary school “in front of the pupils’ eyes were ‘parading’ moral
problems, encouraging them to think about them and learn more”, and departure from
that practice lead to “increasingly seldom use of the word ‘education’ in all school topics
and sudden obsolescence (getting out of fashion) of terms such as: goodness, honesty,
obedience, honour, reputation, compassion, patriotism, humanism, solidarity and similar”
(Kamenov, 2016, p. 93).

In the Serbian soulless education the produce is people without hope. So, “although
it has been for decades discussed ‘multifaceted development of personality’ as the goal of
education, it was missing beside cognitive (scientific) and emotional (artistic) component
one more - spiritual (most closely related to morality)”, concludes professor Emil
Kamenov pointing out that “by separating pedagogy from philosophy and religion made
a number of issues unsolvable - starting with who and why can and should define the goal
of education... Absolved from any religious view on education a pedagogue is put into
a position to invent or ‘discover in a child’ the goal of education, which lacks almost any
objectivity, and therefore any meaning” (Kamenov, 2016, p. 94).

In the age we live in - human or robot is the question now. Robots are favoured by
this age: they will never have a need for a soul nor will have moral dilemmas.

2.

Consolation offered by representatives of corporate interests in “the production of
labour force” is, however, an illusion. “With negligent exaggerations it can be said that the
parts of the educational system affected by unemployment today (this was written in 1986,
S.R.) are increasingly looking like a ghost railway station where trains are not operating by
the time table any longer”, wrote Urlich Beck in a paper with a disturbing title “Risk Society”.
- “However... if one wishes to travel... one must get in line and wait for one’s turn in front
of booths that sell tickets tickets for trains that are anyway already overcrowded or don't
go to the marked designation anymore. As if nothing has happened, the educational clergy
behind the ticket desks issue, with great bureaucratic waste of time, tickets to Nowhere,
while keeping the line of people in front of them in check by threat’: ‘Without passenger
ticket you will never be able to travel on this train!”” (Beck, 2001, p. 253-254).

The school has lost social function. Its knowledge certificates — diplomas - are
necessary, but in the real life mean less and less. They “are not keys for the system of
employment but rather only the keys for the lobby” (Beck, 2001, str. 261). And the passage
from the “lobby” is guaranteed by parents, cousins’ and party contact. Even the promises
of a career are vanishing.
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According to a 2016 British survey 24% of workers up to 34 years of age has already
worked in four different areas of production, compared to — 59% of workers to 65 year of
age which spent the whole working life in three areas. With this trend new generations
would have seven times more work roles of different kinds than their parents (Dizik,
2017). This opens the question of meaning of secondary schools.

Two centuries ago one could find a job without knowledge of alphabet or calculus.
From the XIX century onward an education promises safe employment, higher income
and higher status. “In the last twenty five years of the XX century even the diploma of only
elementary education is decreasingly sufficient to provide for existence through the job
market” (Bex, 2001, p. 261). Simultaneously, in the first quarter of the XXI century the
number of unemployed after finishing education exceeds 50% of the generation even in
many EU countries.

The “economic myth” that education is the engine of economy is dead as well. Data
for fifty year long period (1960-2010) show: the average time spent in the school has
increased for the labour force from 2.8 to 8.3 and the result is disappointing — the work
force in France in 1965 has on average less than five year of education and income of
14,000 USD per capita, while in the countries with the same level of education the worker
in 2012 does not make even 1,000 USD. Or: the Chinese had in the sixties educational
level lower than Tunisians, Mexicans, Kenyans, or Iranians but that did not prevent them
from becoming the most dynamic economic force at the beginning of the XXI century
(Nikoli¢, 2017, p. 178).

The school today is therefore anachronous. “For how much longer would this post-
educational society datum be sustainable in assigning chances of pre-educational society,
or when it will become poitically explosive or lead to new waves of protests, yet no one
today (1986) can predict” (Beck, 2001, p. 264). Not even today, in 2017. However, two
decades later the crisis of the school is indisputably obvious.

3.

If we go back to the warning of Martha Nussbaum that the main motivational
substance of the post-capitalist society — democracy, will be fundamentally endangered,
we are facing the question: how a soul can be brought back? Silicon Valley certainly is
not the place where these incentives would come from. “Was it at any time in the history
of the American culture less respected than today”, the German publicist refers to the
question of Christoph Keese and quotes the answer: ““No. For decades we are witnessing
and acknowledging constant and disturbing fall of humanistic values and humanistic
method. Our society is intoxicated with technology and values of useful, fast, efficient and
easy. No one anymore asks whether something is wrong or right, good or evil, but only
if it functions. Consciousness had transformed into instrumental consciousness. It is not
about consciousness in philosophical sense that is turned towards great questions and
existence of nature and people” (Keze, 2016, p. 269).

The result of such state is the need for robots to become the Earth’s residents with
equal rights, maybe even with voting right and move into the area of gender equality. It
gets abandoned the archetypic essence of “the man (rising) to God, only with intent to
remove God. ‘Google despite all finds this very exciting” (Keze, 2016, p. 270). In the world
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of Google human knowledge is reduced to information that flies from brain to brain,
destroys “human attention that we have been familiar with so far” and “makes out spirit
broader and more superficial”. And that is the great danger which dramatically accelerates
flood of “small machines” which we carry with us. “They give us information which we
consider knowledge. Visetir’s advice: ‘Use new technologies for old needs. Do not allow
number blind you because no wisdom of any sort will come out of them” (Keze, 2016,
p.270).

It is true that Google considers anti-human robotic approach “exciting’, it is its role
in the society that follows the logic of profit and tries with all available means to keep
the consumer under hypnotic control, on the contrary, the school has not come into
existence with that goal in mind. “We have to know that every human has a need for
‘philosophy;, for interpretation of own truth, own anguish, own religiosity, own love, own
failure, and especially own successes’, wrote psychiatrist Dr Svetomir Bojanin, a man with
great insight into children’s psyche. “With that the man actually tries to satisfy the need
for designing own life, because life itself needs reason and constantly asks the question of
meaning” (Bojanin, 1991, p. 106).

And the question of meaning is the key question of modern existence. Albert Camus
would in the essay “Hope and the Absurd in the Work of Franz Kafka” seek a grain of hope.
“The story about a lunatic who was fishing in the bath tub; a doctor with own ideas about
psychiatric treatment asked him: ‘Does it bite?’, and the lunatic sharpy responded: ‘No, you
lunatic, this is a bath tub. This story is bizarre. However, through it can be understood in
an observable way how absurd is the result tied to exaggerated logic. Kafka’s world is truly
unspeakable world in which a man allows himself arduous luxury to fish in a bath tub,
although he knows he will catch nothing” (Kami, 1989, p. 145).

Camus however believes that “the word hope is not.. silly”. On the contrary, it is
power. Obscure, but power — power which persist in the ashes behind the scenography
and superficiality of industry. “It is strange, in any case, that works of similar inspiration,
such as Kafka’s, Kierkegaard’s or Shestov’s, or to shortly say, works of existentialist
romancers and philosophers, which are completely turned towards the absurd and its
consequences, and at the end to that great scream of hope (italic S.R.). They embrace God
that annihilates them. Hope gets introduced with humbleness. Because absurdity of this
existence convinces them even more in the existence of supernatural. If the path of this
life ends at God, there is an exit then. And the perseverance and persistence with which
Kierkegaard’s, Shestov’s and Kafka’s heroes repeat their paths are unusual guarantor of a
seducing power of this certainty” (Kami, 1989, p. 146). The “return of sacred” in a tragic
effort of search for meaning appears as certain. And also as a perspective opener.

4.

In the study The Sacred and the Profane (1964) Mircea Eliade concluded that to “know
the situations assumed by religious man, to understand his spiritual universe, is, in sum
to advance our general knowledge of man. It is true that most of the situations assumed
by religious man of the primitive societies and archaic civilizations have long since been
left behind by history. But they have not vanished without a trace; they have contributed
toward making us what we are today, and so, after all, they form part of our own history”
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(Eliade, 1980, p. 86). At the scene is a society of increasing secularization, which have
relocated God to the periphery, where in the scientific world He was talked about only
in whispers. Because, “the great cultures of the past too have not been entirely without
nonreligious men... But it is only in the modern societies of the West that nonreligious
man has developed fully. Modern nonreligious man assumes a new existential situation;
he regards himself solely as the subject and agent of history, and he refuses all appeal to
transcendence” (Eliade, 1980, p. 86).

In the western civilization a “belief in existence of some sort of non-corpuscular
substance or entity was almost universal’, but scepticism have also had a long history...
Disbelief in ordinary was taking the shape of materialism and judging by everything, has
conquered positions in intellectual circles in the West from XVIII century” (Crim, 1990,
p. 174). Disdain for transcendental becomes a standard, the soul becomes a relict from old
stories, and religious has been marked as a “private matter”. Of no use is even invoking
authorities such as Georg Simmel so that “the one that does not know Christianity from
within, deprives itself of the whole western European tradition in any of the domains:
philosophy, art, history. Whoever emphasizes this lack of knowledge, is not aware the he
is prideful with own spiritual poverty” (Simmel 1992, p. 168). Established as an antipode
to religion is science, which arrogantly and cynically offended human belief “the gods
created man and the world, the culture heroes completed the Creation, and the history
of all these divine and semidivine works is preserved in the myths” (Eliade, 1980, p. 86).

It is true that the great minds were not complicit with banality of simplification.
Hence to the claim “that science in general denies religion” in Durkheim’s work one can
find a direct answer full of astonishment: “But, if religion exists it is a system of given facts,
in one word - reality. How could science deny reality? Besides, if religion is an activity, if
it is a mean to encourage people to live, science cannot replace it; because if it reflects the
life, it does not create it: true, it can try to explain the faith, but in doing so it presumes it”
(Dirkem, 1982, p. 389-390).

Eliade specifically claims that “nonreligious man descends from homo religiosus
and, whether he likes it or not, he is also the work of religious man; his formation begins
with the situations assumed by his ancestors... Strictly speaking, the great majority of the
irreligious are not liberated from religious behaviour, from theologies and mythologies”
He points at “countless fittle religions’ that proliferate in all modern cities’, sects,
neospiritual schools. “Degenerated of camouflaged” religious behaviour is a constant even
“in movements that openly avow themselves to be secular or even antireligious. Examples
are nudism or the movements for complete sexual freedom, ideologies in which we can
discern traces of the “nostalgia for Eden,” the desire to re-establish the paradisal state
before the Fall, when sin did not yet exist and there was no conflict between the pleasures
of the flesh and conscience” (Eliade, 1980: 88). Hence, it is true that “the majority of men
“without religion” still hold to pseudo religions and degenerated mythologies’, and: “a
purely rational man is an abstraction; he is never found in real life. Every human being is
made up at once of his conscious activity and his irrational experiences. Now, the contents
and structures of the unconscious exhibit astonishing similarities to mythological images
and figures” (Eliade, 1980, p. 89, italic S.R.).

“Who can grasp the first letter of faith, namely the sacred, with his mind - let me

know!”, exclaimed Claus Harms in 1817, at the three hundred years anniversary of
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Reformation, when he published his 95 theses alongside Luther’s. Rudolf Otto (1869-
1937) the writer of unavoidable paper The Idea of the Holy: An Inquiry into the Non-
Rational Factor in the Idea of the Divine and its Relation to the Rational reminds us on that
occasion on “the religious word which one half of the the mind comprehend, and the other
half does not” He underlays the word - holiday. The mind there understands the part
“not working’, “empty day”, however, when the “word transforms into ‘celebration; to the
mind that suddenly appears far, amusing and overly high. In the same way: ‘sanctification;
‘blessing’ The language is so full, and life so rich with things that lay so far from the mind
as of the bodily senses. Common area of those things is ‘mystical. Faith is one part of that
area — terra incognita — unknown land for the mind” (Oto, 1938, p. 89).

5.

By analysing the “dialectics of enlightenment” it is possible to conclude - about an
end to an epoch. “In the enlightened world, mythology has permeated the sphere of the
profane. Existence, thoroughly cleansed of demons and their conceptual descendants,
takes on, in its gleaming naturalness, the numinous character which former ages attributed
to demons... Animism had endowed things with souls; industrialism makes souls into
things. On its own account, even in advance of total planning, the economic apparatus
endows commodities with the values which decide the behavior of people. ” (Horkheimer,
Adorno, 1989, p. 40).

Max Horkheimer and Theodor Adorno have, more than half a century ago (1947)
clearly shown that we live in a society that is democratic and humanistic by self-definition,
but within it “Individuals define themselves now only as things, statistical elements”
In that world “human beings expect the world, which is without issue, to be set ablaze
by a universal power which they themselves are and over which they are powerless”
(Horkheimer , Adorno, 1989, p. 41). And: “today, when Bacon’s utopia, in which “we
should command nature in action,” has been fulfilled on a telluric scale, the essence of
the compulsion which he ascribed to unmastered nature is becoming apparent. It was
power itself. Knowledge, in which, for Bacon, “the sovereignty of man” unquestionably
lay hidden, can now devote itself to dissolving that power. But in face of this possibility
enlightenment, in the service of the present, is turning itself into an outright deception of
the masses” (Horkheimer , Adorno, 1989, p. 54).

What is a new “liberation of the world from technical enchantment”? It is that “Faced
by the present triumph of the factual mentality, Bacon’s nominalist credo would have
smacked of metaphysics and would have been convicted of the same vanity for which
he criticized scholasticism. Power and knowledge are synonymous... Its concern is not
“satisfaction, which men call truth,” but “operation,” the effective procedure” (Horkheimer,
Adorno, 1989, p. 19).

The condition is a result of the western social relation religion-science, through
which an attempt had been made to juxtapose the omnipresent scientific to the medieval
omnipresent religious. “We have to make an effort in the best possible way to expand the
application of the scientific method into every area in which the method could be of use...
and we must take upon that regardless of sacredness and sensitivity” (Haksli, 2016, p. 84).
Why scientific? “I have decided that among all human activities to bring up science for a
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simple reason: science is now in danger of establishing itself as an external law or a belief
framework as it had happened with the religions of revelation in the past; and only if we
situate it at the right place in humanistic system we can avoid that dangerous dualism”
(Xaxemu, 2016, p. 98). Huxley’s fear was justified: science has became a source of all risks
for society and even of societies own annihilation.

6.

It was those years that to humanism understood in such (secular) way Jacques
Maritain opposed “integral humanism” We cannot but remind that the Christian church
was able to be so uncontrollable that it was threatening development of society and
freedom of human existence. However, science - made divine and established as a river
without riverbanks — has brought the world to an even more inhumane state. Because,
civilization and culture are complex creations being developed “between the two poles:
between the ruling pole of the most urgent human needs of ethical-biological order, and
the religious pole of the most urgent human needs in the area of spiritual life” (Maritain,
1989, p. 120).

One of the “most brilliant interpreters of science to the word of the ordinary man,
as “Time” in 1937 described John Sullivan, had claimed that mostly “our reactions
towards scientific theories are purely of aesthetic approach. However, when philosophical,
religious, or moral ‘humanistic’ interests get directed at scientific theories we suddenly
realize we cannot remain in the role of disinterested truth seeker” (Sullivan, 1953, p. 175).
Faced with ascent of the “scientific humanism” Sullivan (1886-1937) would not give up
on realization that “convictions of many contemporary scientists that science provides us
with partial knowledge about reality and, for example, our religious inclinations or our
perception of beauty cannot be illusions as it has been claimed” (Sullivan, 1953).

A society modelled on the idea of such rational knowledge must be the foundation
of humanism that caries deep alienation from human being. Because, “it does not belong
to science, but to wisdom, to guide our lives; the final purpose of civilization is not in the
area of transitional but immanent action; in order for a machine, industry and technology
to be put in real service of man, they need to be put to service of ethics containing a
person, love and freedom. It would be a grave mistake to abandon machine, industry and
technology, which are in themselves good; on the contrary, they need to be applied in the
state abundance. However, it is rationalistic deception not to understand that there should
be a choice between a civilization which in its own essence is industrial, and a civilization
which is in essence human, to which the industry is only a mean, therefore, something
subordinated to the laws which do not belong to it” (Maritain, 1989, p. 234).

7.

Today’s attention for a frightening risk of how schools raised on education without
interaction with soul produce “generations of useful machines” was prevailing even a
century ago. “Science that deals with non-human area, production of things, if becomes
a guide of life, can inflict only non-human rules to such a life”, concludes Maritain. He
was a man of knowledge — unsurpassed contemporary follower of Thomas Aquinas, but
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also a man of experience — from the Protestant family has accepted Catholicism, had
two extraordinary encounters with the East: first, intimacy with a Russian Jew Raissa
Oumansov (1883-1960) and then with Nikolai Berdyaev, Russian God seeker, after his
emigration to Paris. He was also the first post war ambassador of France to Vatican. His
insights are broad, but inseparable from a Christian dimension: “If the main venture of
the social body is not subservient to the higher goods of a human person, he cannot but
to ask for himself the whole of the man and not to jealously content to the man in God:
‘God is the last, absolute purpose of human struggle” (Maritain, 1989, p. 233). “Complete
humanism’, which this thinker had been offering, assumes soul and excludes possibility
for that to happen in a society which would be reduced to science depleted from the
influence of religious.

Around that time an Orthodox theologue Dr Justin Popovi¢ contemplated about
generally accepted attitude towards the school and education in Serbian society which
is symbolized in Dositej Obradovi¢ and the Saint Sava foundations (“Saint Sava is the
greatest Serbian luminary, because he is the greatest Serbian saint”). Recognizing anti-
Christian current in Europe, which concludes with a “superhuman” as Nietzsche says,
[“Dead are all Gods: now we want the Superman to live. - Let this be our final will at the
great noontide! (Nice, 1983, p. 81).] Justin was worried by the permeability of Dositej’s
dam: “under the influence of dositejism our man has started to mechanize, robotize™:
“under the tragic influence of dositejism European humanistic education created in us
a clash between the church and the school, which for our people mean, and has always
meant, a catastrophe”. He was pointing out that the “scientific humanism” certainly
cannot reach the ideal of Saint Sava’s education. “Gentlemen, what is the goal of education
if not: to educate a man, to illuminate all his abysses and pits, banish from him all the
darkness... With all his lights, the man without God is nothing than a firefly in an endless
darkness of this universe. And his science... his technology, his civilization, those are
small candles which he lights in the darkness of earthly and cosmic events” (Popovic,
1991, p. 154).

8.

At the beginning of the third millennium the foundation of “the modern history-
sophical” dispute (is): can transfer to a new, post-industrial epoch and be reduced to a
new round of scientific-technical revolution or is it in the new moral-religious solutions,
which are not as much dealing with the external, tangible world, as with our inner world,
concerned with values. And another reason is concerned with who has to execute that
required change: favourites or miserable of the XX century, winners or losers” (Panarin,
2016, p. 101).

With the onset of Russia-China-India, great nations with original cultures, on the
world stage “it has to be admitted”, thinks recognized Russian sociologist Aleksandr
Panarin, “that mind of the contemporary intellectual elites, which are feeding on the ‘great
teachings’ of the West from communism to liberalism is, in principle, not adequate for the
character of global challenge” (Panarin, 2016, p. 104). And “we are approaching a point of
decisive civilizing change of humanity” (Panarin, 2016, p. 107, italic S.R.). The science we
know is more a problem than a solution in that situation.
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“The greatest trouble of our time is that Science and Religion appear as two hostile and
irreconcilable forces” because “ the evil in the mind in time becomes the evil that consumes
soul, later only to become a social evil” (Sire, 1989, p. 9) acknowledged French thinker
Edouard Schuré in his cult book The Great Initiates (1889) which has been published in
more than three hundred editions across the world, and which has been printed and read
throughout the century. Schuré, who was a friend with Wagner, Nietzsche, and Rudolf
Steiner as the links of the same chain of human history that connects efforts of Rama,
Krishna, Hermes, Moses, Orpheus, Pythagoras, Plato, and Jesus.

To the “true tragedy of the scientific” transformed into a blind supporter of “pragmatic
viewpoint” which reduces truth to “what is useful for living”, half a century later will point
Nikolai Berdyaev. Physics and chemistry in the XX century “achieve great revelations
and bring to a head spinning success of technology. However, those successes lead to the
destruction of life and expose to danger the very existence of human civilization. Such are
the works on destruction of atoms and the invention of the atomic bomb. Science reveals,
if not the Truth, truths, and the modern world falls into ever-deeper darkness” (Berdyaev,
1992, p. 11). Science and on it built system of education “Separates man from integrity
of Truth, and partial truths which get revealed, do not help. In an incorrect division
of the world into two parts, which causes unusual falsehood, scientific discoveries and
technological inventions present grave danger, threat with new wars. Chemists could have
discovered selflessly the truth, at least partial, but the result was atomic bomb threatening
with a catastrophe. That happens in the kingdom of Caesar. It can be saved only the world
of the complete Truth, which is revealed in the Kingdom of Spirit” (Berdyaev, 1992, p. 11).

The tragedy of this process has made “contradictory the whole process of life’, and
that world of absurd has presented itself through Heidegger’s philosophy, on Kafka’s
novels. “With new focus they ask a question about man and demand a new religious and
philosophical anthropology” (Berdyaev, 1992, p. 34). That comes after the “main tragedy of
history, the tragedy of freedom and inevitability, human destiny and historical destiny”
which is a fact that we live with where “Caesar has undefined tendency to demand for
himself not only Caesar’s but also God’s, subjecting to himself the whole man” In the
“new Leviathan” man becomes a mere “statistical unit”. “And the worst is when (the state)
starts to be interested in the man too much, it starts to enslave not only external, but also
internal in the man, however, the kingdom of Spirit cannot fit into the kingdom of Caesar”
(Berdyaev, 1992, p. 52).

At the end of this story, here we are with the fears of Martha Nussbaum. That
uneasiness corresponds with the deep crisis of liberal ideology, which results have reached
the boundary of anomie. This is also the “end of the American century” And after the
two world wars “the East actively enters the world’s history. European West ceases to be a
monopolist of culture. Human world is falling apart and at the same time we are entering
a universal epoch. The East and the West sooner or later should reach the point of unity,
but that happens through rifts, divisions that seem larger than before” (Berdyaev, 1992, p.
110).

In the times of such tremendous changes it is hard to imagine that the school
could remain the same, vacuously laic or deafly secular. That is out of question even if
European society remains “non-religious”, anti traditional. The East is not heading to
that direction.
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