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EBPOVCIIAM BACAMA TUBUJA

Caxerak: IInb oBor pajia je fa IpyuKayke MHTENIEKTYaHM 1 HAYYHU Paji HEMadKOr
COLIMOTIOra CMPUjCKOT Topekia, bacama Tubuja, HajBulIIe TIPEACTaB/babeM HeroBOr KOH-
LIeTITa eBPONUC/IaMa, KOjU je BUIIECTPYKO IPMMEH/BUB Ha Meh)yHapogHOM APYLITBEHOM U
HOIUTUYKOM HMBOY. EBponciaM mofpasyMeBa MAe0/IONIKe OKBYpe 1 CMepHuIie momohy
KOjUX MYCTMMaHM 1 HeMYCITUMaHM MOTY KOHCTPYKTUBHO fia IpeBasuby HecriopasyMe Ha
KOje Ham/Iase y 3eM/baMa 3anafHe EBporne 1 Ha gpyrum Mectuma. Takobe, Tnbu mpepia-
Ke HaulMHe Ha KOje MyCIMMaHI y MyCIMMaHCKMM 3eM/baMa Mory 6e36o/Huje mpohn kpos
npomeHe Koje he nx Bogun Hanpey. C 0631poM Ha YMILEHNITY A CY U AP>KaBe HeKa/[alllibe
Jyrocnasuje nomosuHa ofpebhenor 6poja MycnmaHa, Tnbujes pax Moxe 6UTH KOPUCTaH
3a COLIMOJIONIKY aHA/IN3Y U CMEPHMIIe IPXKABHIX MOJIUTHKA, u3Mehy ocraor u y Cpouju.

Kipyune peun: bacam Tubu, esponcnam, mycnmumany, EBpona, bankan

YBog

“A choice must be made by Muslims themselves between Qutb and Kant, or in the
case of Europe, between a Muslim Europe or Euro-Islam - that is, the Islamization of
Europe or the Europeanization of Islam..” (Tibi, 2008, ctp. 31).

OsBaj pap ce 6aBn upejama bacama Tubuja, caBpeMeHOr TeopeTHdYapa, HEMAIKOT
[p>KaB/baHMHA CUPUjCKOT MOPEK/Ia, Yuja JIMIHOCT HOTBphyje KOMMKO mojeguHal y
caBpeMeHOM 00y MoxKe y cebu fja 06jeuHM BuIlle MEHTUTETA, A A Ta TO HE OfjBefie
y Kpu3y, wiu anomujy. Buhe pasmorpene Tubujese upeje Koje cy BaXKHe 3a CaBpeMeHY
COIIMONIOTHjY, HAPOUNTO Y KOMOVMHaNUju ca MehyHapomgHUM OfHOCKMA KOjU TUKTHPAjy
6ynyhaoct npymrasa u mojegunana. ¥ anamsu hemo ce mosabaBuTi jeHOM KOHKpe-
tHOM TubMjeBOM UEjoM, a TO je feja eBpoNCIaMa.

Tubwu, xoju cebe HasuBa ,,cekymapuum Mycmumanom” (Tibi, 2001, cTp. 62), Ha uHTe-
pecaHTaH Ha4MH YBOAM 3Ha4aj OaBjbera KyITypoM 3a MebyHapopHe omHOce, MHCK-
crupajyhu Ha ToMme ga je Ge3 mayuaBama IUTypanusMa KyaTypa Hemoryhe pasymern
LUBIIN3ALNjY, @ CAMIM TUM 1 fyOuHy MehyHaponHux ofHoca xoju ce usmeby kyrrypa
U IVBUIKM3aLyja OfBUjajy.

! zokeetza@gmail.com,
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ITlyrem cBOjuUX mfieja ¥ KOHIENITA €BPOMCIAMa, MCAAMU3MA ¥ MCIAMOJIOIHjE,
OBaj ayTOp HYAM pellleba 3a IpolieMe KOjU Cy [jAHAC y MHOTOMe IIO/NMTH30BaHIL,
WIM Cy TOCTa/M HpefMeT PeJyKLMOHU3MA M eCeHLMjamn3Ma, Ifie je YCIyT U3ryO/beH
XO/IMCTUYKY TIPUCTYII HEOIIXOJaH Ja 01 ce pelia Cp>K MpobneMa, a He CaMO HUXOBe
nocnepuie. Tako oBe Mieje MOTY ia ce IIPYMeHe Ha carlefjaBakbe caBpeMeHNX IpobyeMa
Tepopu3Ma, MaCOBHMX MUTPalMja, ncaaMa y EBpomnu, Kao 1 Ha3aJHOCTH KOje MyC/IMMaHI
UCIIO/baBajy 10 MMTalby MOJEPHU3aLNje Y CBOjUM 3eM/baMa, Kao 11 AMCKpelaHIy n3Mehy
ucIaMa, geMokparuje u cekynapusma. OHoO 360r deka je Tubujes? pag moceGHO BaaH
jecTe 1ITO TeMaMa O Kojuma heMo roBopuTH IpUCTyIIa Ka0 MyCIMMaH Koju je pohen Ha
Bruckom ncToky, a akageMckn ¢popmupan Ha 3amany, y Esponu. Ha Tom myTy, Tnbu je
04yBao CBOj MEHTUTET MYC/IVMaHa, JOK Ce MHTeNeKTyaTHO u300puo 3a TO Ja yCBOjU
U eBPOIICKM UZIEHTUTET. Y eMY je BUJIeO BUIIECTPYKY KOPUCT, He caMo 3a cebe Beh 3a
MYC/IMMaHe, X TO KaKO 3a OHE KOj! Cy eMUTPUPaIM Ha 3alajl, TAKO U 3a OHE KOju XKUBE y
HEKO] 0ff 55 MyC/IMMaHCKIX 3eMajba. Kao BemKy IpeoKpeT y pa3Bojy CBOT pasMUIIbakbha
U UJIEHTUTETa, OBaj Ay TOp HABOAU CBOj paf; ,Kpnsa mogepHor ucmama” (Tibi, 1988), xoju
je 610 nHctmpucan kwurom Hopbepra Enmjaca: ,,IIpounec nusunusanuje” (Elias, 2001)
TOKOM CeflaMfieceTux ropuHa. Tuby ncrude EnujacoBa mema kao KpyuujanHa 3a passoj
KY/ITYPHOT M3y4aBarba MCIaMa. Y IIOMEHYTO] KIbM3M, OH Ce TPYAM Jla PEKOHCTPYKIIVjI
€BPOIICKOT ITIpolieca LMBMIN30Balba J0fa KOMIApaTMBaH IOIJIE[, Ha MCTU IIPOLEC y
MICITAMCKOj KYITYPH.

Konuentn n nupeje

TubujeBo cxBaTalbe penuruje y APyLITBY je Iof yTuliajeM ctaBoBa Emuta [Jupkema,
[0 4njoj je mebuMHMIMjU penuruja ,ApyIITBeHa uuibeHuua’ (fait social ), omHOCHO
caryiefilaBa peluIujy Kao JPYLITBEHY PeaTHOCT, a He IPMMApHO Kao CKyIl BepoBaiba
u pormu. Takobe, oBaj ayTop cmarpa fa yaora pemuruje y ApPYLITBEHO-KYITYPHUM

2 Bacam Tubm je pohen y Cupuju, Jamacky, 1944. rogune, y apucTOKpPaTCKOj MOPOAULIM KOja
CBOje TIOpeK/Io Boaum of IeMeHa banual-Tibi. Y Jamacky Tuby ctiude cBoje OCHOBHO U
CPeOIIKOTICKO CIAMCKO obpasoBame. Y Hemauky ce mpecenmo 1962. rofiHe, Kaja je [OLIA0
y ®pankdypt Ha cTyauje y 4yBeHoj ,,Opankdyprckoj mkomn” Makca Xopkxajmepa n Teogopa
AnopHa, e je usydaBao ¢umozodujy, ApyLUITBeHe HayKe 1 MCTOpHjy. Jokropupao je 1971.
ropune. Op 1973. rogune, Tubu npemaje MehyHaponte ogHoce Ha YHuBepsutety y [otunreny,
rzie je manac npodecop emepuryc. OH je mnofaH nucai ca 30 Kibura 06jaB/beHNX Ha HEMauKOM
U IIpeBeleHNX Ha OKO 16 cTpaHux jesuka. IIITo ce Tue Kbura Koje Cy o6jaB/beHe Ha eHITIECKOM
jesuky, TubujeBa TPUIOTHja O IIOMUTUYKOM MCIIAMY M3y3€THO je BaXKHa 3a CBe KOji1 ce 6aBe OBOM
TEMOM. ,,J13a30B QyHIaMeHTaMM3Ma — HOMUTUYKY 132308 1 HOBY cBeTCky nopenak” (The Chal-
lenge of Fundamentalism. Political Islam and the New World Disorder), o6jaB/pena 1998. rogute,
3aTuM ,IIOMMTHYKM MCTIaM, CBETCKa IOMUTHKA M EBpoma — [eMOKPaTCKM MMpP M eBPOMCIaM
Hacynpot rno6anHor rmxazga“ (Political Islam, World Politics and Europe. Democratic Peace and
Euro-Islam versus Global Jihad), o6jamena 2007. roguue u ,Vcmamusam n ncmam® (Islamism
and Islam) o6jaBpena 2012. roguue. Ocum Kibura, Tubu je pefoBHO MMCAO U IINIIE YIAHKE 32
HeKe Of YyBeHIX HOBUHCKYX areHnuja nonyt: Der Spiegel, Frankfurter Allgemeine Zeitung, Finan-
cial Times Deutschland, International Herald Tribune, Wall Street Journal, u npyre. leta/bHuje o
6uorpaduju bacama Tubuja Ha HEroBOj 3BaHNYHOj MHTEPHET cTpaHuiu: http://www.bassamtibi.
de/?page id=17, xao u y ayTOpOBUM KHbUTaMa.
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npoMeHaMa Tpeba Jia Oyzie LieHTpaTHO MeCTO Y CBaKOj aHa/IN3!U OBMX TeMa, HAPOYUTO jep
MIONIMTU3ALMja PENNUTHje Kao IPYLIITBEHE YNIHLEHNIIE jeCTe OHO IITO CTBapa UJEONOTHjy
¢yupamentammama (Tibi, 2012, crp. 188). IllTo ce mcmama tude, Tubu cmarpa fa je
MC/IaM MICTOBPEMEHO Bepa M Ky/ITYPHM CUCTeM, KOji ce KPO3 MCTOPH)Y yIoTpeb/basao
y monuTuuke cBpxe, MehyTum oH ciM Huje momutuyka upeonoruja. Kaga anammsmpa
MCIIaM, OH Ce BOAM KY/ITYPHOM aHa/IM30M Ionasehi 113 aHTPOIOIOLIKOT AUCKyPCa KOjU
penurujy mocMaTpa Kao BakaH usbop KyITypHuX cuM6bora, cxsaheH y ,,repiujaHcKoM”
cmucny (Clifford Geertz). Tume ucnam craB/ba y BeroBy I700aaHy PYIITBEHY CpeIUHY
(Tibi, 2001, ctp. 20)>. IIpema lepuy, penurnja je cucreM cuM60Ia KOjU HEIyjy TaKO
na odopme mohHa, mpoxxumajyha m myroTpajHa pacmonoxema U MOTHUBALU]Y KOJ
pyny, Gpopmymminyhn KoHIenT OIMIITET MOpeTKa OMBCTBOBamA, CTBapajyhn oxo oBumx
KOHIIeIIaTa aypy pallMOHAJTHOCTY, 300r KOjUX pacIIONoXema JM MOTHUBaLuje [enyjy
jemmucTBeHO peanHo (Tibi, 2001). Penuruja Huje camo goKTpuHa, Beh je nHKOMIOpupaHa
Y APYUITBEHY PeaTHOCT.

Behmra mycnmMaHa 1caM mocMarpa Kao CKYII 3aIlI0BeCTH 3afaTux y Kypany, koju
ce cMarpa JMPEKTHOM, HEIPOMEH/bMBOM pedjy OoxjoM, u y Tpaguuuju ITocmaHmka
Myxamepa, OBHOCHO CYHI, Koja je 3alucaHa y Xagucuma. Takobe, MycnMaH IpuxsaTa u
»IeT cry6oBa ncnama’: maxany (as-$ahadah)?, momursy (salat), moct (sawm), MumocTusy
(zakat) n xomouaurthe o Kabe y Mexu, xayx (hagg). OBux met cTy6oBa Cy ucTu 3a cBe
MycuMaHe 1 GOpMMpajy UCIaMcKy KoHceHsyc. Mehytum, ncrimdae Tubu, xana ce nobe
IO KyNType, MyCIMMAaHN C€ BEOMa PA3/IMKYjy YIPKOC BEPOBamby [a NPUIIAJAjy jelHOj
sajeganmy — ymu (Tibi, 2001). OBa pasmuauTOCT MOXeE Aa Ce IIOCMATPa KPO3 UNIEHNITY
Jla MyCTTMMaHM COTICTBEHY BepY, OFHOCHO HheHe N3BOpe TyMade Ha [PyTadnjy HadMH, ITO
OHJIa KOMOMHYjY ca KapaKTepUCTUYHMUM JIOKaJIHUM KyITypama 1 Tpaguijama. OBo ce
MOKe JTaKO 00jaCHUTH — HauMe, Off CaMOT HaCTaHKa IC/IaMa, IMpereM oBe Bepe, forahaa
Cy ce 7Ba Iapajie/iHa IIpolieca — KYATypHa XuOpuaM3auuja 1 1ojasa/pelaBambe HOBUX
npo6eMa, y IpaBHOM U CBAKOM IPYToM cMucTy. IIpaBuia moHalamwa y MyCIMMaHCKOj
3ajeHMIY, Kao 1 Y CyOo4aBarby ca HOBJMM IIPOO/IeMMMa, LiPIIIa Cy ce M3 IIOMEHY THX M3BOPa,
OJTHOCHO IJIXOBe er3erese (TyMadema), OfjakyIe Cy y IPBUM JielleHNjaMa MCaMa MOTeK/In
MC/IaMCKa TeOJIOTHja — KajaM U 3aKOHOJABCTBO — (DUKX, KOjit 10 iePUHULIIU TIPYXKajy
perynatyBe 3a cBe cdepe SKMBOTA, a UMji Cy HPEACTABHULIM OMIM MCITIAMCKM CKOapy/
HPaBHUIN/TEOI03M — yleMa. MycliuMaHu cy Mopasu, 300r IIpoMeHa Koje Cy HacTyIIae,
fla OCMIC/Ie HOBA IIpaBM/Ia U 3aKOHe Koju Hehe oficTymaTu off cBeTux M3BOpa, a Koju he
laTy pellierba 3a HOBe IIpob/ieMe 1 cuTyanuje. JJaHac TO JOXKMB/baBaMO Kao ~pas/nduTe
ucname”. HampocTo, ,,BepCKU KOHIIENTY M3/a3e U3 CBOT CIelMPUIHO MeTapu3UIKOr
KOHTEKCTa ¥ IIPY>Kajy OKBMP OIIUTUX Ufeja Koje 00yXBaTajy LIMPOKO MO/be UCKYCTBA:
MHTEIeKTYa/IHOT, eMOTHBHOT, MOPAJIHOL, 1 aje uM sHademe” (Tibi, 2001, cTp. 47).

nak, oo Bubemwe kpurukyje jeman op TubmjeBmx ,mpuejumx pusana‘, Tapux
Pamapau”(Tarig Ramadan), xoju cMarpa fa MAKO IIOCTOj) PA3HOMUKOCT y TOKOBUMA
U IIKOTaMa MUIIUbeha Y UCIaMy, TeMe/bHYU MPUHLIUIMN Cy jefHOITAcHO mpuxsaheHy u
»UICIIaM je jellaH — OH IIPeJICTaB/ba jefjaH OKBUP YMje Cy TeMe/bHe Oce 3HaHe...u IpuxBaheHe

3 BaxHo je momerytu ga Tubu ucrude cBoje Heclarame ca KyITypHuM penarususmom Kinudoppa
Tep1ia, naKo ra CBaKako LieH! Kao Hay4HMKa.

4 VsjaBa na ,,Hema Bora ceM jegnor Bora u Myxawmer je weros nocnanuk” (Kuran, 3:18)
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on ceux“ (Ramadan, 2002, ctp. 247). OH cMmarpa IOjefHOCTaB/bEHEM IpHOeraBambe
MHOXIHIU ,ICTIaMI” 11 Ka)XKe Jia OBaKBa yIoTpe6a TepMuHa foHOCHK pobieme Mermajyhn
YNTamba M3PA3SUTO CYINPOTCTAB/bEHNX CTABOBA, a ,HE Ka)Ke HMIITA O jaCHUM U 4YeCTO
mpennsHuM rpanniama usmehy mux.” (Ramadan, 2002). PamagaH nye jomr nasbe Off OBOTa,
cMarpajyhn ucIaM TOMMKO YHUBEP3aTHNM, [ia CY HerOBU KOHIIENTH U BpegHocTy Beh
yBeMKo 1ocTojehn y reMespy 3amagHuUX BpeFHOCTIL 1 caMoj fepUHNIjU TOJIepaHLInje.

Y Besnu ca pacIpaBoM MC/IaM: MC/TAaMM KOja Ce Y HayYHUM KPYTOBMMA BOJY, MU CMO
OMmDKM Mfieju 0 ,ucmaMmuma’, a heMo y cKIajly ¢ TMM IpeTIOCTaBUTH fia je ¥ eBPOUCIaM
jemaH ,HOBM McmaMm’. Kao M CBaku CIIOKeHM KOHILENT, ¥ MC/IaM IIOfpasyMeBa HEKy
OCHOBHY 1/I€jy, OlTHOCHO CpXK, LIITO CY Y OBOM Cry4ajy Kypan u cyHa. AyTop moppskapa
Uiejy BUIE MC/TaMa, YIIPAaBO 13 UCTOT JTOTMYKOT K/by4a 113 KOT IIPOM3I/Ia3! U BUIIE BPCTA
xpuirhaHcTaBa, WM KAIUTaIN3aMa, X TO He CaMO Y MHCTUTYLIMOHAIHO] GOpMU y 0OIUKY
CEeKTH/IAeHOMMHALNja, VIV OP>KaBHUX MOEONoruja, Beh u KyITyponomky u, Ha Kpajy,
upeHTUTeTCKN. [IoMeHyTa OCHOBA C/I0’KEHOT KOHIIeNTa MCIaMa [I031Ba Ha MHOTOCTPYKa
TyMadema I, CAaMIUM TUM, Ha pOpMUpatbe Mabe, WIN BUIIe CAMOCTATHUX ,,AICTIaMa” KOji
MMajy ¥ICTY OCHOBY, @/l C€ Pa3/IMKyjy He CaMO y OPTOIPAKTMYHUM MaHMdecTalujaMa
Bepe Beh u y BpenHocHoM cucremy. Kama xopuctumo nspas ,uciamu’, MOpaMo OuTu
OIIpe3HM 1 HATJIACKTH /A j€ Ped O HallleM IMEHOBabY ,yIOTpebe” 1CIaMa y CBAaKOJHEBHOM
JKMBOTY, @ He O IMEHOBAbY PasINIUTUX CTy6OBa Ha KOjUMa Ce Ta Bepa 3aCHUBA, U KOji
ce YIZIBHOM mopypapajy. Ilopremmam 6ucmMo ako 61cMO MCIaM MyCIMMaHa BeXalOujcke
crpyje n3 Caynujcke Apabuje IOMCTOBETIIN Ca MCTAMOM MYC/IMMaHa XUII-XOllepa U3
Mapceja. MehyTum, morpeumnn 61cMo 1 aKo 61CMO BUXOB UCIaM [JOBEIN Y IMUTabe.
Ha mcTy HauMH je 1 eBpOMCIIaM — HOBU 00/INK yIoTpebe McIaMa Koji 611 MOrao BOJUTH
JIaKIIIeM U IIPOSYKTUBHUjeM CYXIBOTY EBporbaHa 1 MycnuMaHa.

IIITo ce Tmye Mcnama faHac, Tubu ncrude ja je y CBOM MOJEPHOM OONIMKY, MCIaM
¢dopma tariga ucnama®, Tako a MOCTOje Pas/IMdnTe BapujaHTe: ahpuuKOL, IePCHjCKOT,
Masie3NjcKor, 1 apyrux ucmama. lllepujat u fabe MOCTOju, amu ce yBaxkaBa GpopMaHo.
YmpaBo 3aTo MCIaM MOXKe I [ja Ce 3/I0YIOTPpebr y MoNMuTIIKe CBpXe. JefaH of IpuMepa
je mepuop cemampeceTux ropumHa XX BeKa, Kaf je, HAKOH 6orahema IeTpo-gonapuma
op TproBune HadroM, Caymujcka Apabuja modena Ja IIPOMOBMILNE BexaOujcKy, apa-
6oLeHTpUYHY Bep3ujy IIepujara, Koja ce CYIPOTCTaB/ba BEPCKOM IUTypanusmy. Takobe,
CaBpeMEeHM MCIaM IIOCTOjU y 55 HalMja—fAp>KaBa, 4Mja je KapaKTePUCTUKA Jla Cy MM
IpYIITBA 4eCTO IIPefMeET BeoMa Op3e u HejefHake gpymTBeHe mpomene (Tibi, 2001).

EBponcnam

Trubujes )XMBOT U HEroBa IMYHA UCTOPHUja Koja Ta je popMmpaa Kao UAEHTUTETCKI
IUTypajIHy JIMYHOCT, HaBeJ/Ia Ia je fa MpMMeTH! KAKO je MCIaMcKa IMBMIM3alija BeoMa
CTIOXKEeH KOHIIENT KOju Hermpa Mpejy Mcaama kKao yHudopmHe cTpykType. Vicmamcka
LyBMIM3anyja je, Tubu cMarpa, cactaB/beHa Off MHOIITBA JIOKATHUX KYATYPa, Off KOjuX
CBaKa Ma 1ocebHy 1 crienuduuHy GopMy TyMaderma I IPaKTUKOBamba MCIaMCKe Bepe.
Kao cBefjok caBpeMeHMX reONnoNUTUYKIX U APYIITBEHO-ICTOPUjCKMX IIPOMEHA, a YjelHO
OJIIMYaH TO3HAaBAJAL] IpoITocTn, bacam Tubu je BemMku meo CBOT KMBOTA ITOCBETHO

5 Tariqa - crasa, METOJ, OCHOBHA TEO/IOLIKA [O3MIMja MYCTMMAHCKIX MUCTIKA, IIpeMa K0joj Io-
CToju Bullle HauMHa (cTasa, myTesa) fo bora.
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HOKYIIIajy fa pasyMe 1 geduHuIIe caBpeMeHe r1obante npobieme n3mehy mycmmmana u
HEMYC/IMMAaHa, 1 1a TIOHYY OATOBOP Ha HIX.

ITonasehu op carmefaBama ncmaMa Kao KOHI[EIITa KOjU Ce MOYKe TYMAadnUTH U IIpa-
KTMKOBAT! Ha pasInunTe HaunmHe, TnbM cMaTpa fia ce y3 pefyKI[MOHM3aM YeCTO jaBrba
u 1po6/ieM yHMUBep3anusalLyje UciaMma, Ifie ce, yoley ujeje ha je MCIaM jefiaH jemuHu 1
CaMo IpaBM YKOMUKO je Kommja oHor u3 VII Beka, mojaBsbyje CTaB [ia je UCIaM U3BOP
KY/ITYPHUX BPEHOCTHU KOje Cy yHMBep3saHe 1 Baxehe 3a ce. VI dyHmaMeHTamicT u
OPTOROKCHNU MYC/IVIMAaHU BePyjy Aa je MCIaM HePOMEH/bUB U BIJie Ia Kao CBeOOyXBaTHY
eceHLIMjaJIHy KYATYpPY Koja je BamuaHa 0e3 fa/be akoMofalje 1 npuiarohasama, y cBa
BpeMeHa, Ha CBMM MeCTMMa U 3a cBe /byzie. OBU JbY[IU MIC/IaM CTaB/bajy U3HAT UCTODHje,
APYLITBEeHMX U KynTypHux npomena (Tibi, 2001, cTp. 26). 3acTymHUIV OBaKBOT pa3MIU-
LIUbakba Cy aHAC PafiVIKa/IHM UCIAMICTH, a HeKajia je 611a yaeMa.

Tubu je mIypamuMcTMYKM MOTEHLMjal MCTIaMa MOKYLIAo fia 0b6jacHM Te30M Ja ce
K/Inla Iwypanuama Moxe Hahu n y camom Kypany, y cypu ,,HeBjepanin” koja Kaxe: ,,...
BaMa Balla Bjepa, a MeHn Moja!” (Kuran, 109:6). Kapa je oBo noxasao, Tubu je y cojum
IenMMa Taj HOTEHILMjall y3€0 KAa0 OCHOBY Teopluje IpeMa KOjoj MCIaM Moxe fa 6yme
KOMITATUONIAH Ca BPEJHOCTIMA MOAEPHOT 3amasa 1 JeMOKPATCKOT I{UBIJTHOT IPYIITBA.
Tubu, nHanme, cMarpa fa Cy MOKymIaju 3a TakBuM Bubewmem nucmama Beh mocrojamm y
HPOLIIOCTY MYCIMMAHCKOT APYIITBA, a/li [a HUCY YCIeNN fla Cé MHCTUTYIMOHAIU3Y]Y.

Y Tom koHTeKCTy Trbu HOMMIbe 3TTaATHU [IEPUOJ] CIAMCKe MUCTIN KOjH je BesaH 3a IX,
Xn XI Bek, Kajja Cy MyCIMMaHCKM MUC/IVOLIM IOy T ABUIIEHE, ABepoeca®u An dapabuja,
CMaTpaM HOXKe/bHIM KOMOMHOBame ,,CTPAHIX MJIejHUX YTHULIAja, IIpe CBera Xe/leHN3Ma,
ca ncnamom. OHM CY, Kao IIpeICTABHNUIIN PAIMOHaTHe McmaMcKe ¢umosoduje, MOHYyAUIN
upejy npocseheHor ucmama kojy 61 Mopao fia ce peopmuiiie Kako 61 IIpaTHo ApyIITBEHe
IIpoMeHe, Ifie 611 pa3yM 6110 mpuMapHy ap6uTap Koju 6 JO3BONNO KPEATUBHO TyMaderhe
ucnama. OHu cy, cryxehn ce xenenncruukom ¢prmo3odujom, yBemn KOHIENT HyanHe
HpMpOJie UCTIHE, Te ce IPM3Haje MCTaMCKO OTKPOBekbe, alii Ce IPaBy pasinka namehy
Bepcke 1 QUI030QCKe MCTHHE, Of KOjUX CBaKa MMa COIICTBEHY, oaronapajyhy cdepy.
OBUM MUCTMONIVIMA Ce€ BEOMa CYNPOTCTaB/bajia MCIAMCKa OPTOJOKCH]ja, yIeMa, Koja je,
360r IOMeHyTe aBep3uje peMa CBAKOj IPOMeHN Y (PyHAaMEeHTATHOM IIPATKTUKOBABY U
TyMadelby MC/IaMa, YBPCTO OpaHNM/Ia CBaKM IOKyIIaj pedopme. Y 0BOM ,,CyKoOY’, yeMa
je opHerta mobexy 1 aBepoM3aM HUKAZA Hifje MHCTUTYIVIOHA/IN30BaH.

Vcropuja ce gonexe monosmna y XIX Beky Kaja je popMupaHa Cp>X MCIaMCKOT
MOJepHM3Ma, 1 Kaja je Ha TeMe/bliMa aBePOMCTMYKE MMCIM MSHUK/IA MamoOpojHa
reHepalmja MCTAMCKIX MUCIMOLA KOjU Cy MMaIu OPUIMKY fla Ce LIKOMyjy Ha 3amajy
WU CyCpeTHY ca buM. Myxamen A6xnyxy (Muhammad Abduh), Ilamanynus an Agranu
(Jamal al-Din al-Afghani), Pamup Pupa (Rashid Rida) n Puda Pada an Taxrtasn
(Rifaah Raf‘i al-Tahtawi) umena cy Bomehmx mcmamckux ¢umozodpa MomepHU3MA 1
panmonanusMa y ucinamy. Taja ce kao HajBehu mpo6eM MojaBU/IO MUTabe HOMUpPEHha
CBeTHUX CIIMCa Ca HAay4YHO-TEXHOJIOUIKMM MHOBallMjaMa Koje Cy Jornasmie ca 3amazia
(Tibi, 2001). VMcmaMcky MOGEpHNUCTY M PalMOHAIMCTI CMATpaM Cy fa ce of 3amajia
MOpajy YYMTH M YCBajaTM KaKO HAyYHO-TEXHOJIOIIKA CPeICTBa, TAKO U Hayke, u-
nosoduja u gpyro. Ibuxos cTaB je 610 Ha je TO jeAMHN HAYMH A MYCIUMAHU OyAy y

6 Ibn Sina u Ibn Rushd (1a apanckom).
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CK/Iafly ca CaBpeMeHVM TOKOBMMA, I Ja He YIAaJHY y 3aMKy JekafeHuuje. MebyTum,
0Ba NIPOCBETUTE/BCKA MEja HMje Ce YKOPeHMIA U3 BUIIe pas/iora, of KOjuxX je oTImop
JIC/TaMCKe OPTOJJOKCHj€e CaMO jeflaH Of.

Kapa nuie o pasnosyuma HeycIeNor MCIaMCKOT IIPOCBETUTe/bCTBa, THoM He yMma-
’byje 3Hauaj MCTOPUjCKUX forabaja m unMmeHnIie ja Cy MyCAMMaHU ca HOBVMM MfejaMa
3amajia [OUUIM Y KOHTAKT Ha pas3/M4lTe, HEPeTKO HeIIOBO/bHE HAaulHe, KPO3 eKCIIaH3Ujy
u fomMmHanujy 3amaza. To je [oBesIo o MHOIITBA HeraTUBHMX ocehara U cTaBoBa mpema
CBEMY IITO JO7a3M ca 3amaja, OCUM IIpeMa OHOMe IITO MOXKe fla Ce MICKOPUCTH Kao OpyXKje
HPOTHB 3allaHMX CMJIa, ITI00a3almje 1 ceKyaapysalije, ITo Cy CBe IPOLEeCH KOju Cy
CMaTpaH ,[IPEHOCKOLMA JOMUHALHje .

MebyTum, KOIMKO TOf yCIOBHU IIOK KOjUMa Cy Ce MYCIMMAaHU Ca 3aIaioM Cpesn
6111 HEITOBO/BHIL, YMIbEHNIA je, cMaTpa Tibu, 1a Cy HAKOH IPOCBETUTE/BCTBA, EBPOIICKE,
OJIHOCHO ,3alajfiHe” BPeSHOCTH, IOocTaje Bofehe 3a CBeT 1 IOKpeTauy APYIITBEHMX
IIpOMeHa Koje Cy JioBerIe /10 Tleprofia MofiepHu3Ma. EBporicka KynTypa MofiepHM3Ma Koja
je HacTynmaa y XIX BeKy Hyfii/lIa je Ha4MH )KMBOTA 3aCHOBAaH Ha BPEIHOCTMMA KOje CY C
BPEMEHOM, Ca IIVpemeM Hallija—/Ip)KaBa, I0CTajle YHUBEpP3alIHO Ioxe/bHe. EBporcko
IPYLITBO je IIOCTA/I0 BEPCKO M KYITYPHO IUTypalucTUIKO ApymTBo. IIpobieM je Hactao
Kajja Cy ce OBe ,yHUBep3anHe  BPEJHOCTH Cycpelie ca ApyrauijiM BPeJHOCTHMA Koje Cy
takobhe cMarpaHe ,,yHUBep3aTHUM , a/I) Off CTPAaHe MYC/IMMaHa.

Tubu cmarpa ga mn3sBop Behmue mpobnema ca KojuMa ce JaHAC CyodaBa CBeT
Kaja ce 0aBM OJHOCOM M CYKOOMMa MyC/IMMaHa ¥ HeMyCluMMaHa 3allafia Hiuje ,,Cyfmap
nuBmmsanyja”’ Beh cymap aBa yHuBepsanmusma. Kao pemrerse oBor mpob6nema, Tu6u
HyJ¥ KOHLENT eBPoNCIaMa, KOji je pBU IMyT npefcTaBbed y Ilapusy, 1992. ropune.
EBponciaMm je 3saMUIIUBEH KAO pelllere MPUMEH/bIBO Ha ABa IpobmeMcka (GpoHTa, Of
KOjUX je meTa/bHMje fedpuHmcaH nmpobmem Mycnnmana y EBpomn, ogHocHO Ha 3amany, u
BJIXOBA HEKOMIIATIONMITHOCT ca EBPOIICKOM Ky/ITYpOM, TOK ce Ha ApyroM GpOHTY paju o
mpobeMnMa MycIuMaHa y BehuHCKY MyCIMMaHCKUM 3eM/baMa.

Vpeja ucmama y EBponu, mmn ,,eBpornckor ucmaMa’ Kao crenududaHe ApPYLITBEHe
okonmHocT! Huje HoBa. Ha 1o mopceha ayrop KcaBuep Byrapen (Xavier Bougarel)®, xoju
cMarpa fia je 3a U3y4aBarbe eBPOMCIaMa HEONXOHO OaB/berbe ,0aMKaHCKIM UCTAMOM
Kao IIPBUM M Ay TEHTUYHIM €BPOIICKIM UCTaMOM. MUIIberbe OBOT ayTOpa je la UICKYCTBO
Mofena 6a/IKaHCKOT MCIaMa MO)Ke JIOIPMHETH KOMIIapaTMBHO] aHAIM3MU Ca MOJEPHUM
MOJIEZIOM MC/IaMa y 3amafiHoj EBpomny, Hapo4MTO ca acleKkTa MHCTUTYIMOHANIM3anuje

7 Unejy xojy je Cemjyen Xaurturron (Samuel Huntington) paspaguo y cBoM geny ,Cygap uu-
sumusanmja” — Clash of Civilzations, o6jaBmenom 1996. ropmuue, Tnub6u dyecTo cymporcTabba
cBojoj mpeju. Tuby He BUM MCTAMCKY HIPeTHHY 3allajy, MaKo He 3aTBapa o4l mpef KOHGIMKTOM
IMBUIM3aLMja. Y TOM CMUCTTY OH cebe cMemTa usMehy XaHTUrToHOBOT ,,cyKO6a IMBMIM3anMja”
U ,CIIpeyaBama CyKoba IMBIUIN3aIMja” 0 KojeM je roBopyo oIy npencenank Hemauke Poman
Xepuor. TubujeBa mosuija je MO3MUIMja MeRMjaTOpa KOjU >KMBM Y KOH(QIMKTOj CUTYALUjU.
Tubm momryje Cemjyena XaHTUITOHA Y TOMe 1ITO je oppeheHe KynTypHe TeMe yBeo y o6macT
MmehyHapoHux ofHOCa.

=)

DpaHIycK1 MCTOpUYAP KOjU je CBOjy HayuHY Kapujepy IOCBETIO U3y4YaBalby TPU OCHOBHE TEMe:
UCTaM y jyroucto4Hoj EBpony, paToBy 1 HOC/iepaTMHA CUTYaIujy Y JyroC/lIaBuji ca HaIr/ackoM Ha
eBOJIYLIMjy OffHOCA Meh)y 3ajemHMIIaMa TOKOM paTa, Kao 1 usy4dasame 13. CC guBnsuje ,,XaHyap’,
Y MeCTO MyCTMMAaHCKUX 60palia y eBpOIICKMM BojcKaMa TOKOM XX Beka.

439



3oja b. Vinuh [yxanumnja, EBpoucnam bacama Tubuja

UCIaMa, a Ipy YyeMy 6M ce MOIIu u3Byhm KOpUCHM 3aK/bydln. Y TOM CMUCIY, OH fiaje
IIpUMep MCIAaMCKMX IIOKpeTa M OpraHusanyja samafiHe EBpone 4uju ce 3axTeBM TUYY
IIpeNo3HaBamba MOPOAMYHOr IIpaBa, alny HUKaJa He NOBOJE Yy IUTarbe IOMUTUYKE
MHCTUTYLMje, @ KAMOJIY TePUTOPUja/THU UHTETPUTET HOCTOjehnx HAMOHATHYX Ap)KaBa.
JJok, ca gpyre crpaHe, Ha bankany mocroje MycnmMMaHCKe NOMUTHYKE IapTHje Koje Cy
KOHCTUTYMCaHE Ha €THIMYKOj OCHOBM M KOj€ MIMajy HAallMOHAIMCTUYKY PETOPUKY KOja m1pe
JIOTJIe fja 3aXTeBa TEPUTOPUja/IHY ay TOHOMU]Y, WM IIPAaBo Ha He3aBucHOCT (yI1. Suvakovié,
2004, crp. 169, 262-263; 2010, cTp. 35). Mycnumann 3amagHe EBpome xene ma Oymy
IIPENO3HATH Kao JEeTNTUMHA BepPCKa 3ajeJHNUIA, Te MOIYIITAjy Be3e Ca OHMM €THUYKIM
KOMIIOHEHTaMa KOje MMajy IO-IMTUYKM 3Ha4aj. bankanckm Mycimmanm, ¢ gpyre CTpaHe,
ozbujajy cBOj cTaTyc Kao He-CyBepeHNUX BEPCKUX MambIHA, KAaKO 01 ce nieHTI(UKOBaIe
ca Beh mocrojehum Hanmjama, m Kako 61 pasBIIN COIICTBEHN HAIMOHAHN IIPOjeKar.
Y tom cmucny hemo HaBecTn cioran 60caHckor peuc-yin-yineme, Mycrage Llepuha: ,3a
CeKy/IapHy ApKaBy, MPOTUB CeKyrapHoOr apymTsa’ (mpema Bougarel, 2008, ctp. 18).
Takobe, Byrapen onoMume Jja je MHTeNneKTyaaHO Hacnehe 6alKaHCKOT MCIaMa MOTITYHO
HEeIO3HATO Y 3amazfHoj EBporm, mTo Tpeba mpoMeHuTn.

ITopepn Byrapena, n npodecop Enec Kapuh® je mucao o Espoucmamy, mormyHo
BaH KoHTeKcTa Bacama Tnbuja. Kapuh cmarpa fa je eBpouciam areHga ycMepeHa Ha
neduHMCabe, NeHTN(UKOBAbE ¥ KOHKPETUSALUjy MCIaMa Y CIenn(pUIHO eBPOICKOM
KOHTMHEHTA/THOM, KY/ITYPHOM U IIOIMTUYKOM KOHTeKCTy. C Ipyre cTpaHe, eBpOUCIaM
je MCTOBpeMeHO 1 areHfa crenuduure ,ucramusanuje” Espome (Kari¢, 2002). 360r
CTIOXXEHOCTH KOjy OBaj TepMUH IofpasyMesa, Kapuh uctnue temxohe xoje ce cycpehy
IOpY CBAKOM IIOKYVIIAjy fla Ce eBPOMCIaM Ae(UHUIIE K O HeMy TOBOPU KOMIIETEHTHO.
VicmamMcky, HaMOHA/IHM M KyATYPHU MIEHTUTET MYC/IMMaHa, 0OBaj ayToOp CMaTpa Iie-
HTPaIHUM TeMaMa y ie6aTit 0 eBponcIamy.

TubujeB KOHIIENT eBPOMC/IaMa je KOHIIENT eBPOIICKOT CXBarama mcnama. OH mpe-
TIIOCTaB/ba Ja je MCIAMCKM KYITYPHU CHUCTeM KOMIIATMOM/IAH Ca €BPOICKMM MJIeH-
TUTETOM U IOfpa3yMeBa OTBOPEHO KYATYPHO M IIOIUTMYKO IpyiarohaBame mcmama
€BPOIICKMM CTaHJApAMMa, HITO OJIaKIaBa IPUXBaTambe €BPOICKOr WIEHTUTETa Off
CTpaHe MYCIMMaHCKMX MWUIPAHaTa, a la IPUTOM He HapyllaBa MCIaMCKy KOMIIOHEHTY
Yy MYCIMMaHCKOM WJIeHTUTeTYy. VI3ydaBame paHMX MCIAMCKUX IPOCBETHUTEha M pa-
IIOHAJIIICTa OTBapa BpaTa OBOM IOAYXBaTy, cMarpa Tubu, jep Cy OHUM Impemaranu
MHCTUTYLIMOHAHO OfiBajame ucmama u nommtuke (Tibi, 2001, ctp. 206; 2012, cTp. 157).
EBponciaM je HauMH TyMadema MClIaMa KOjM Ta YMHM KOMIATMOMIHMM ca 4eTUpPU
€BPOIICKAa KOHCTUTYTMBHA CTaHJapfia: LMBWIHUM JPYIITBOM, IE€MOKPATCKUM ILTy-
panusMoM, TOJIEPAHIVjOM 3aCHOBAHOM Ha VIHAMBMAYAJTHUM JbYACKUM IIpaBUMa (IITO
YK/bydyje cIo0Ofy BepoBama M HeBepOBaiba) M JNAUIM3MOM/CEKYIapy3MOM, OJHOCHO
OfiBajameM penuruje u noautuke. EBponciam Hyan miaTdopMy 3a TpajHM LeMOKPATCKU
mup usMeby LuBMIM3anMja Ha HUBOY eBPOICKOr ApyurTBa. Tubu ce mosmsa Ha VI6H
Xanpyna (Ibn Khaldiin) n weros koHLent acabuje ("Asabiyya), xojy XannyH nedunniie
Kao ,,[[MBIM3ALIjCKY CAaMOCBECT, Ha KOjoj [IOYMBA CBaKa LUBMIM3auuja, u Gopmupa
KOHILIEIIT eBPONC/IaMa Kao eBPOUCIAMCKY CaMOCBECT, ¢ 0031pOM Ha TO /ia je ,CaMOCBeCT
Espore (a u ucrama) npep nzasosom” (Tibi, 2008, cTp. 26).

® TIpocdecop ncnaMcKmx cTyauja Ha yHusepsurery y CapajeBy Koju je 6110 U y /1031 MIUHICTPA
obpasoBama, KynType u ciopra bocte n Xeprerosuse oz 1994-1996. ropuse.
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Jour jemaH caBpeMeHNM MHTENEKTYyanal] BakaH y KoHTeKcTy bacama Tubuja je Hasun
Kepmannm (1967), Hemauky mucan, UCTaMOJIOT U OPjeHTAINCTA, AT UPAHCKOT IIOPeKIIa,
koju obpabyje Temy ncrnama u EBpore Ha cBoj HaunH 1 yMHOroMe oprosapa Tubujesoj
nneju.

Kepmanu y cBOjUM KiburaMa MCTUYE UCIPENIETAHOCT MCAaMa U 3amaja, JI0K
UCTpaXkyje ¥ UAEHTUTET MyCIMMaHa Ha 3amafy. MehyTum, o oBa nuTama aHamu3mpa
KpO3 CBOje pOMaHe, ¥ IMYHE IPUYe y HbUMA, IIP€ HETO KPO3 YMCTO HAYYHMU JUCKYPC.
Kepmann moBesHocT Mc/iaMa i 3anaja objalimaBa IelioToM jesyika KopuurheHor y Kypany
U JIeroTe HeMadKor jesuka (Kermani, 2013, ctp. 72). OH y cBOjUM He/IMMa HEIIPeCTaHO
npasyu napaeny usMmeby Vcroka u 3amaga Kpos Ia>k/b¥BO YMTaEbe TEKCTOBA IIO3HATUX
ayTopa OBMX NOfHe0/ba, Ha Taj HAYMH IpuKa3yjyhu O1mcKocT oBa Ba cBeTa upjeja, Kao
u Mehycobun yrumaj.! OBakaB KepMaHUjeB CTIUI jyKCTAaIOSHUIVOHMpama IMHU Ce
BPJIO MOJEPHUM U YHUBEP3a/IN3yje UCIAMCKY TPAIULIN)y, T€ j€ 3aHUM/bUB ¥ KOPUCTAH
HPNCTYI Ipo6meMaTniy KojoM ce 6aBumo.!! Kepmannu cMmarpa ga Kypan He npefcTasba
HpernpeKy pasBojy JeMOKpaTuje HUIITA BIIlle Hero IITOo 611 TO IpefcTaB/baia 6110 Koja
Apyra peluruja ca HEeHMM CBETUM TEKCTOBMMA, YKOIMKO Ceé IPaBMIHHO IPOTyMade
— n Ty ce Moxe noByhm mapanena ca Tubujesum craBoM. Takobe, Kepmanu cmmdano
Tubnjy cmarpa fa je y3poK paiMKanu3oBama MyCIMMaHa Ha 3amafy mUxoB ocehaj
uH(}epNOpHOCTU ¥ HenpuxsaheHOCTN yc/lel IPUTHUCKA Ja ,MOpajy usabpari jefHy of
IiBe KY/ITYpe U Jja aKO [pUIafajy jesHoj, He Mory mpumagaru gpyroj” (Kermani, 2013.
cTp. 72).

VKONMMKO >KemuMoO fa IMPOMMPUMO COLMOMOMIKY AUCKYPC MfejaMa Kao IUTO Cy
Tubujes espoucnaM, Kepmanu camo Moxke Ja JOIIpMHece TOM IOAyXBaTy M oOoratu
CBOjUM HayYHUM JOIPUHOCOM.

Benuke murpanuje mycnuMana y EBpony u cygap yHuBep3anmsaMa, MebaBIIN
cacTaB eBPOIICKe IOIYyIalluje, M3HeAPUIM CYy MHOIITBO Ipo6ieMa, O KOjuX je
UCTaMI3aM, ONHOCHO IIOMMTUYKM HC/IAM, CaMO jefjaH Off KOjUX Ce IPaHajy Apyru
npo6nemu, Ha deny ca TepopuaMoM. OB M3a30BM 61 MOI/IM Ja Ce IPeCPeTHY APY-
rauyjuM craBoM EBporUpaHa M MyclIMMaHa IPU CYCPeTy Ha eBPOICKOM Tiy. Tubu
cMaTpa fja ce EBpommaHu Mopajy ofpehy eKCKIy3MBHOCTM M €BPOIOIEHTPU3MA,
KOj! je Myc/IMMaHe CBeO Ha eTHMYKM HIDKY Kinacy y EBpormn, 360r dera cy crBopeHa
Iapajie/iHa IPYIITBA U MCAAMCKe eHKIaBe. EBpOLleHTpu3aM Kao IMpenpeKy IOMUbe
u Enec Kapuh xaga xaxe: ,,eBpouciam nma cBoje Henpujatebe Mehy EBporpanuma
Koju HuUCy mocranu rpahanu cBera, 1 KOji ¥ jajbe OCTajy IPY HOTUTUYKOM, GUI030-
¢dckoM, KyITYypHOM M LuBMIM3aunjckom espouentpusmy’ (Karié, 2002, cp. 438).
Tu6u cMatpa fa cy EBporbany CTBOPIIIN IBa eKCTPeMa: C jeflHe CTpaHe — IIONy/IUCTHU -
4KO-MCIaMOOOHM NPUCTYIL, a C Apyre — HeAMCKPUMMHUIIYhM MYATHKYITypamu-
3aM 3aCHOBAH Ha KY/ITYPHO-PENTaTUBUCTIUYKOM CXBATalhY ,CBE MOXe / CBe IIPOIasu’
(Tibi, 2008, cTp. 191). MycniumaHu ca cBoje CTpaHe MOpajy fia pedOpPMUIIY CBOjy
pennrujy. OpTofoKcHY uciaaM, cMatpa Tubu, e cme 6urn geo Espome (Tibi, 2001,
ctp. 226). Takobe, eBpoucnam je aHTUTeXa BaXaOMTCKOM M MOMUTHYKOM HCTIAMY

10 V[smebyy ocranor, Kepmanu nomutse Tetea Kojer je mpusiadmIa HCIaMcKa Ky/ITypa, LITO je OJIN-
4eHO y IecMM ,,3amafgHo-ucrounn gusan“ (West-East Diwan) (1819).

1 Byupern ,,Between Quran and Kafka — West-Easterm affinities“ (2016), kao i ,,Ko smo mi“ (2013).
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(ncmamusmy)'? u moppasymeBa NpuUXBaTambe BUIIECTPYKOT MAEHTUTETA, Ka0 U KYJI-
TypHM IUTypanusam (Koju Huje penatuBusam!) — KOMOMHANM]jY fUBEP3UTETA U [e/be-
Hux ocHoBHMX BpegHoctn (Tibi, 2008, ctp. 157).

Kako ycrocraButu eBpouciam? 3a moderak, Tubu mctmde imepujar'® kao Heruro
IITO HUje ZOBO/BHO caMo pedopmmucary, Beh y HOTIYHOCTV HAIYCTUTU YKOIMKO Ce
e pedopma ncmama y EBporn. IloTryHO HamyInTame je HOOIXOTHO U Kaja Cy LIMXaf
u nposenurusaMm (da‘wah) y muramy (Tibi, 2008). On mopceha fa ucmam uma y cBojoj
UCTOPYjU TPaAMLMjy IIPOCBETUTE/LCTBA, Kaja je 610 OTBOpEH yUewmy Of APYIMX, 3a
PasIKY Off ZaHAC, Kajia IOJIMTUYKI CIaM 3aTBapa YMoBe caBpeMeHNx Mycmmana (Tibi,
2008).

OcHoBHe OfyIuKe eBpoucIaMa Oy YK/bydMBaje JaMIU3aM, KYATYPHY MOJEPHOCT
U CXBaTaibe TOJNEePaHLMje KOja HaJuIa3y MCIAMCKy TONIE€PAHIN]y OTPAaHMYEHY aBpaMo-
BCkuM BepoBameM (‘Ahlal-Kitab!?) (ym. Jovanovi¢, 2016, ctp. 111-112). Takobe, eBpon-
CIaM TOfjpa3yMeBa MpUXBaTake KYITYPHOT M BEPCKOTr IUTypaan3Ma IITO OM 3HAYUIIO
ofipuLiambe Uieje O MCIAMCKOj JOMMHALIM}Y, KOja HUje Y Hopmpy ca peanHouuthy. Cse y
CBeMY, eBPONC/IaM je, muite Trbu, koMmaTnbunan ca mbepanrHoM AeMOKPATIjOM, MHIU-
BUIYaTHUM JbYACKUM IIpaBMMa ¥ 3aXTeBUMa LUBMIHOr ApymTBa. OBaj mpojexar He
Tpeba usjegHavaBaru ca acuMuarujom (Tibi, 2008).

EBponcnam noppasymeBa NOMUTHKY MHTETpalyje Koja ceé pas3nuKyje MCTOBPEMEHO
Off My/ITUKYITypanu3Ma 1 acummwianyje. [IoTpe6HO je Ae/berbe OCHOBHUX BPETHOCT OF
crpane EBporpaHa 1 MycIMMaHCKUX MurpaHata. bes Tora, muute Tubu, u gamse hemo
IJIefaTy MCTaMICTe M canaduje KOju Tpaxke MeCTO 3a JC/IAM Y 3allafiHOM IPYIITBY,
JIOK MCTOBpeMeHO oféujajy ja npuxsare upaejy Espome. ,,Butu rpahanmn Espome,
3akpydyje Tubu, ,MHOro je Buie of macoura. To je WIAHCTBO Y Ap>KaBHOM ypebemwy Ko-
je je 3aCHOBaHO Ha Ky/ITYpH JeMOKpaTuje ¥ MHAMBUIYATHUM JbyACKUM IpaBuMa. OBo
HofpasyMeBa U HpUXBaTame ceKynapHor umsmaHor apymrrsa“ (Tibi, 2008, ctp. 180).
Kaga rosopu o cexymapusanuju, Tubu MHCHCTHMpPA Ha pPas/IMKOBamby CeKylapusaluje

12 TIpema Tubujy,momurusanyja ucrama moCIembIX felleHnja Hamaxe fa ce AeduHNIIe pasinKa

usMeby mcmamMa Kao penuriuje, OTHOCHO KY/ITYPHOT CUCTEMa, U MOJINTIYKe YIOTpebe MCIaMCKIX
KyITYPHUX CUMOOJIA - LITO Pe3y/ITHpa CTBapaibeM HOBe OINTIUUKeE IeoIornje - ucaamusMa. OH
CMaTpa fia MOIUTUYKIM MC/IaM M3Patba 13 KPUSHe CUTYalyje — Te je MICTOBPEeMEHO Kp13a 3Hauerba,
Kao M HOJINTIYKO-eKOHOMCKA, OFfHOCHO CTPYKTYpaIHa Kpysa. 3alpaBo, IMOMUTUYUKY JMCTAM je
UJeOTIOTHja KOja je HacTas/ma y KOHTEKCTY OCIMIaIMja y ucnamy usMeby KynType u monmurmke, a 'y
Be3U je ca IIOMTHU3ALVjOM UCIAMCKMX KY/ITYPHUX KOHIIenara 1 cuM6bora.
Tubu cMmarpa fa je jefHa Of OCHOBHUX ON/IMKA JICIaMM3Ma yHOTpeOa KyITYPHOT FUCKypca y
HOZIUTIYKE CBPXe, LITO CBOjy CHATY LpINM U3 OfOpaMOEeHNX Ky/ITYPHIX CTABOBA ¥ OZHOCY Ha OHO
IIITO Ce HOXKMB/baBa Kao odaHsnBHA 3amafHa KyATypa. VI3 oBora cefy fa moIMTH3aLMja ncIama
HIfje CaMo M3pa3 HONUTIIKOT (peHoMeHa, Beh 1 redansuBHe-KynType (defensive culture). Y cpuy
IOZIMTIYKOT MC/IaMa jecTe IO3MB Ha CTBapame ,ICIaMCKe fpKaBe', Koja 611 61171a a/TepHATUBHA
mopenax 1 ucmaMcko pertese (hall Islami) rexyhe kpuse. [ToTuTHYKY UC/IaM je yjefHO U OBTOBOP
Ha Ky/ITYPHY MOfiepHM3aIjy, Kao 1 Ha pealHoCT 3amafHe xeremonuje. (Tibi, 2012)

13 Vlcmamcku 3akoH n3Befied 13 Kypana u xaguca. OH je ,,mocTkypancku® usym un 'y KypaHy ce kao
U3pas IOMIIbE CAMO jeJHOM

14 Jbymu xmure®, ofHOCHO xpumhanu u JeBpeju Koju ce ImOpel MyC/IMMaHa CMaTpajy JbyAynMa
KEbUTE
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op mpoueca npogananuje (Tibi, 2008, crp. 189)'°. VMmak, foK aHamM3Mpamo KOH-
CTPYKTMBHOCT M MOTYRHOCT KOHIIeNTa eBpouciama, Tpeba ce KPUTUYKM OCBPHYTH U
Ha CTambe CeKynapusMa y ucroj toj Espomn, 3a koju Paye baprasa (RajeevBhargava)
KaKe [ja je y Kpusy, jep ,Huje JOBO/BHO cekyaapana’ (yi. Bozi¢, 2012, ctp. 535-536).
Hanme, EBpona Huje ycmena jja HallpaB/ KOHIIENITYa/IHY TIpe/ia3 ca CEeKyaapusMa Koju
je 6110 MHXEpeHTAaH [PYIITBMMA jefHe penuruje (xpuurhancTsa), Ha OHAj OCET/BUBHUjI
U NPUKIAJHUU LYOOKO NMBEP3UTETHOM JPYIITBY KAaKBO je HACTAJIO Ca HACTYIameM
UC/IaMa Ha CTapoM KOHTVMHEHTY y Hae Bpeme (Bhargava, 2014).

IIITo ce tudue moryhHOCTM peanusanuje MpojeKTa eBPOMCIAMa, NHTEPECAHTHO je
aHa/MM3Mparu fieno ,Mu n Epona,,, 6usiuer ambacagopa Erunra y Perry6mum Cpouju
Xanmja Xamuda (Halaf Hani). OH Ham y IOMeHYTOM [iely fiaje KOHKpeTaH IIpuMep
cripoBobema jefHe BpCTe ,ipXKaBHe MOMUTHKE , KOja IIPEfCTaB/ba HAL[PT I MAITy Capajiibe
u cyxnBora EBporpaHa m Apama (Mycnumana). Vako je Xamadoa Kmibura Buiie
HOJIMTUKOJIONIKO [Ie/I0, OHA je Y KOHTEKCTY Hallle TeMe BaXKHa, jep TulmjeB KOHIeNT
eBpouciama oborahyje mpumemwsnsomthy. Xamad xpos amammsy ,[lexmapanuje us
Bapcenone“ (1995)' HaBoay Tauke HOroBopeHe Ha MelyHapOJHOM, eBPOIICKOM HIBOY,
y capajiiby ca apalcKMM 3eM/baMa, a ca IJ/beM YCIIOCTaB/barba Ay0/be TonepaHLuje,
y3ajaMHOT [le/IOBatba J1 capajiibe, Kako y 00/1acTyMa CIIOJ/bHE MOMUTHKE, TaKO U Ha IOJbY
YHYTpPaITBUX IOMNTHUKA CBaKe 3eM/be. JeflaH Off IIM/beBa OBOT JJOTOBOPA jecTe I Jla Ce CBe
KOMIIOHEHTE CUCTeMa Jp)KaBe ,HAaBMKHY Ha IOIITOBAMme PasiuKka ¥ MUPHM CY>KUBOT
YIPKOC bNMa, Kao ¥ Kopuiiheme KyITypHe, COLMjalHe M BepCKe PasHONMMKOCTH Y
uHTepecy cBux Hapopa u gpxasa’ (Halaf, 1999. ctp. 40). Ha 6a3u tor gema gorosopa
je, Ha IpMUMep, peann30BaHO HEKOIMKO 3ajefHNYKMX KOH(epeHIja Ha KpyLujanHe
TeMe, CyCpeT! 1 MpefiaBama (BUAETM HaBeJIeHO JIeN0), Kao ¥ IpojeKara IoIyT o6HOBe
crioMeHuKa y AHplanysuju koje cpososiu lllnannja, Kao U CUMIIO3MjyM O KEUXKEBHOM
u ucropujckoM Hacehy 1 Gponxnopy u crynuja o Mysuny Ha Mepyurepany, Kojy je mpu-
mpemuo LleHTap 3a aparcky u Megurepancky My3uky us Tynnca (Halaf, 1999, ctp. 55).

Kapa mmite o eBponcamy, Tuou ce Tpy/ ja ce orpajy off HeKMX APYIMX ay TOpa KOju
Cy mucamy Ha CIMYHEe TeMe. Y TOM CMIUCIY, ayTop Of Kojer ce Tubm Hajuerrhe orpabyje
je yHyk XacaHa an Bane, nomenytu IlIBajuapar, Tapuk Pamagan'’. IlIto ce Pamanana
Tide, TuOu ra cMaTpa pUBalIoOM y OKBMPY pasMuIIbaiba O uciamy y EBponn, a Hajsuie
360r PaMalaHOBYX aIlO/IOreTCKUX HACTYIA IpeMa CBOM Jiefiy, OCHuBad4y MycnmMaHcke
6pahe. Ocum Tora, oH ykasyje u Ha PamaanoBo refame Ha EBporry kao daras-sahadah,
oHOCHO ,,Kyhy ncmamcke Bepe” (Tibi, 2008), ka0 HeIpPUXBAT/bUB KOHIIENT YKOIUKO Ce
TEX! TeMOKPATCKOM MCTIaMYy.

15 Cexynmapusauuja pemmruje Hehe goBectn o mweHor kpaxa. To 6u mpouec ,mpodananuje”
ypaamo. Y IOIpMHOCY Jiecakpaan3alyje MOMTUTIKe, OfBajalbe BePCKMX CMMOO/IA Off IIOMUTIYKE
TeruTUMAanuje, CeKynapusayja Koja Huje mpodaHanuja samTuTaa 61 pemrijy of eKCIioa-
THCamba y IONMUTUYKe CBpXe. Pennruja Tpeba fa Oyhe odyBaHa Kao eTUUYKM OATOBOP Ha MNUTamba
pyfcKor noctojama (Tibi, 2001, cTp. 114).

16 JTexmapaiuja us bapcenone wm ,,iepraepcro EBpone n Menurepana” pesynrarje KoHdpepeHije
MIHJCTapa CIIO/bHIUX II0C/IOBA 3eMajba EBpore 1 MennTepaHa, 4nji je 1yb 6110 HAL[PT MOKYIIIaja
€BPOIICKMX 3e€Majba Jla KOHIMIIMPAjy CBOj OJHOC ITpeMa 3eM/baMa ¥ CTAaHOBHMIITBY CeBepHe
Adprke u MenuTepaHCKOT 6aceHa.

17 3BaHNYHA MHTEPHET CTPAHMNIIA OBOT ayTopa je:www.tarigramadan.com

443



3oja b. Vinuh [yxanumnja, EBpoucnam bacama Tubuja

TubujeBa upeja eBpomciamMa HyAM HOBU IIOI/IE[ HA MAEHTUTET MycauMana XXI
Beka. OHa IIpy)Ka alTepHaTUBY OOMMIMMA JIC/IaMa KOjy Cy JJaHAC JOMUHAHTHH, ¥ 9€CTO
[eCTPYKTUBHM U 10 3amlaji ¥ IO caMe MycnumMmaHe. EBpouciaM je ommuja Koja criaja
MebhyHaponHe ofHOCe, [PYIITBEHe poMeHe, Gumo3odujy 1 KyaTypy, ca UjaejoM fia ca-
rpaju MocT usMeby MHOIITBa Ky/ITypa 06jeMibeHIX Y LMBUIM3aLMjaMa Koje Cy [OLIIe
y cyKo6 360r cyfapa pasIMYMTUX BPEJHOCTH KOje je CBaKa CMaTpaja YHUBEP3aTHUM.
OBaj MocT 6M 61O CYIpOTCTaB/beH CTBapalby €BPOICKOT YTOYMINTA 3a MCTaMCKe
¢dyupamenramucte. Vicmam 61 0cTao MOTIYHO MCTA pelnruja, ¢ TuM 1to 6u y EBpornn
6uma KynTypHo npunarohena nuBuiHoj Kynrypu mogeproctu (Tibi, 2008).

ITapko TanackoBuh, Halll MCTAaKHYTH MCIaMOJIOL, CMaTpa Ja Cy Y CMUCIY OCBe-
TOB/baBatba MYC/IVIMAaHCKOT IIOITIefla Ha CBET ,Ha II0Te3y MyC/IMMaHN . Y TOM CMUCITY OH
ykasyje Ha TubujeBe cTaBoBe, cMarpajyhu oBor ayTopa ,BpXYHCKMM MHTEIEKTYyaILeM .
Tanackosuh ce ca BuM cnake onucyjyhu uzejy o eBpouciamy Kao mubepanHy BapujaHTy
UCIaMa Koja je jeflMHa IIaHCa 3a YCHEUIHYy MHTErpauyjy MyCIMMAaHCUX MMUTPaHTCKUX
3ajelHMIIA y CeKy/IaPHO eBPOIICKO OKPYIKekbe, Haralasajyh ja 6u HoBa MHTepIpeTalja
uclaMa Mopasa Jia 3a/J0BO/bM TPY 3aXTeBa: PasjBajabe Bepe U MOMUTHUKE U IPUXBaTake
CEKYaDHOCTH; 3aTUM, YBaKaBake CBUX JbYICKMX IIpaBa, KaKO KONEKTUBHUX, TAKO U
VMHIVBUYaTHUAX; X IPUXBaTambe BEPCKOT ¥ KYITYPHOT ITypanusMa. Har ayTop nogsna-
4y J1a ,yIPaBO HEraTMBAaH CTaB IIpeMa MCTMHCKOM IUIypalM3My 3acaj LIMBUIN3ALN-
jexu opmyuyjyhe orpannyaBa goMaiiaje ncnamcke tonepaniuje” (Tanaskovié, 2010, str.
309 n 310).

3aK/byyak

Bacam Tubnu je Mucnmmal Koju ce KapyujepHO U KUBOTHO IIOCBETHO 6aB/bemy HO-
BUM (eHOMEHNMa M CaBPeMEHMM IpobreMyMa, 3a Koje je MOKYIIAo fa MOHYAY KOH-
ILleNITya/IHa pellera. EBponciaMm kao koHenT koju je Tnubu nonyamo y popmu pemnrermsa
(YHKIMOHAHOT CYXXMBOTa MyC/IMMaHa U HeMycnuMaHa y 3amanHoj EBponu sHavajaH
je U ¢ acmekTa 1ucmaMa Ha bankaHy u mpo6emMa Ha KOje HauIa3uMo y T0j apeHu. YnHu
ce ga je Tubujesa uyjeja MPUINIHO KOMYHUTAPHA Yy CMUCITY Jia HA OJPXKUB U KOHKpe-
TaH Ha4MH CKUIIMPA OKBUP Y KOM OM JbY[M KOjU Cy HO cajj >KUBENU Y CYyKoOy HamaIes
HEIOMMP/bUBUX BPEJHOCHNX 1 YHUBEP3aIUCTUIKIX CTaBOBA — Koersuctupanu Hyaehu
KOpake Koje 61 Tpe6ano mpefyseTu 1 Koju Cy IPYMEH/bUBY y CaBPEMEHUM AP>KaBHUM
nonutukama (policy). Tubujesa punosoduja ,,usrpagmwe mocrosa” (bridging) oxpabpyje,
jep HacympoT Teopujama O ,cymapy uusmansanyja’ (Huntigton, 1996), ,cykoba uc-
TOKAa U 3amajia’, AMXOTOMMje ,OpUjeHTanu3aM-OKI[U/IeHTann3aM’, Hyu TOJNepaHTaH,
XyMaHUjI IPUCTYII CaBPEMEHOM CBeTY, KOjU caryefiaBa U3 fpyraunjer yriaa. Kao mycmm-
MaH Koju objefibyje MCIaMCKO 1 3alaiHO 06pasoBame 1 UIEHTUTET, T1bu je MUKpo-
npumMep Moryher rmo6anHor pemrema Koje he cTpax of MycaMMaHa, TOTUTUYKY KOPEKT-
HOCT, ucnamModobujy 1 jour Heke Ipoliece ca KojiMa ce CBaKOJIHEBHO CyO4aBaMoO Ha
IPYLITBEHOj MMO30PHUIIN, CTABUTU y APYTadMju BUCKYPC, M, MOXKZA, CTABUTYU U Ta4Ky
Ha HeKe of WbuX. EBponciaM Mo)keMo IocMaTpaTu Kao HOBY BPCTy ymoTpebe mcnama
y CaBpPeMEHOM >KUBOTY, Kao MC/IaM KOjJi je CaMOOAP>KUB M TOJJIOKaH aHA/IN3U Y3 OCTa-
e 06/IMKe MCIaMa MOIYT BeXabujcKOT, IOCTMOJEPHOT, WM pafuKaaHor. Jmak, Tpeda
YOUMTHU i je KOHLIENT eBPONMCIaMa TeK jeflaH TeOPUjCKM KOHIIENT, a fia je MpaBUIo Aa
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Ce MCIIPABHOCT jefiHe Teopuje Hajoo/be fOKasyje y Ipakcu. Y TOM MOI/Iefy [OCTaB/ba Ce
IUTambe Koje Cy TO peajIHe COLiujaiHe CHare Koje 61 Oule 0CTIOHAIl OCTBApUBambha je[fHOT
TaKBOT KOHI[EIITA.
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Abstract: The aim of this paper is to show the intellectual and scientific work of the
German sociologist of Syrian descent, Bassam Tibi, mainlyby the presenting his concept
to the Euro-Islam, which is useful on international social and political level. The Euro-
Islamic framework includes advice and guidelines to help Muslims and non-Muslims
to constructively overcome the misunderstandings they encounter in the countries of
Western Europe elsewhere. Also, Tibi suggests ways Muslims in the Muslim countries can
painlessly go through the transition, which will lead them forward.Considering the fact
that the countries of the former Yugoslavia are the homeland of a number of Muslims,
Tibi’s work can be useful for sociological analysis and guidelines for state policies, among
others, in Serbia.

Keywords: Basam Tibi, Evroislam, Muslims, Europe, the Balkans

Introduction

“A choice must be made by Muslims themselves between Qutb and Kant, or in the
case of Europe, between a Muslim Europe or Euro-Islam - that is, the Islamization of
Europe or the Europeanization of Islam..” (Tibi, 2008, p. 31)

This paper’s main subject are works of Basam Tibi, a modern theorist, German citi-
zen of Syrian descent, whose personality is a confirmation of the individual’s ability to
unite several identities in modern times, and not to fall into crisis or anomie. We will
consider Tibi’s ideas which are relevant for modern sociology, especially in relation to in-
ternational relations which dictate the future of societies and individuals. In this analysis,
we will especially deal with one concrete Tibi’s idea — the idea of Euro-Islam.

Tibi, who calls himself a “secular Muslim” (Tibi, 2001, p. 62), introduces, in a very
interesting way, the significance of dealing with culture in the context of international
relations, insisting that, without exploring the pluralism of cultures, it is impossible to
understand civilization, and thus the depth of international relations which take place
between cultures and civilizations.

1 zokeetza@gmail.com,
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Through his ideas and concepts of Euro-Islam, Islamism and islamology, this author
offers solutions for problems which are quite politicized, or have become a victim of re-
ductionism and essentialism, and have, along the way, lost the wholistic approach which
is necessary to solve the essence of the problems, not only their consequences. These ideas
are thus applicable to modern problems of terrorism, mass migration, Islam in Europe,
as well as backwardness which Muslims manifest in lack of modernization in their coun-
tries, and discrepancies between Islam, democracy and secularism. What makes Tibi’s?
work especially importantis that he approaches the topics which we will be discussing as
a Muslim born in the Middle East, but academically formed in the West, in Europe. On
that road, Tibi kept his Muslim identity, while intellectually managing to adopt European
identity, too. In it he saw multiple benefits, not only for himself, but for other Muslims too,
for those who emigrated to the West, as well as those who live in one of 55 Muslim coun-
tries. As a great upheaval in the development of his thought and identity, he cites his work
“The Crisis of Modern Islam” (Tibi, 1988), which was inspired by Norbert Elias’ book “The
Civilizing Process” (Elias, 1939) during 1970’s.Tibi emphasizes Elias’ works as crucial for
the development of cultural approach to Islam. In the mentioned book, he attempts to add
a comparative look between the reconstruction of European civilizing process and the
same process in the Islamic culture.

Concepts and ideas

Tibi’s understanding of religion in society has been under the influence of Emile
Durkheim, by whose definition religion is a “social fact” (fait social), i.e. he looks at re-
ligion as a social reality, not primarily as a collection of beliefs and dogmas. Also, this
author thinks that the role of religion in socio-cultural changes should be in the central
spot of all analyses of these subjects, especially because the politization of religion as a
societal fact is a primary creator of fundamentalist ideology (Tibi, 2012, p. 188). Consid-
ering Islam, Tibi believes that Islam is, at the same time, a religion and a cultural system,
which has been used through history for political purposes, but in and of itself is not a
political ideology.While analyzing Islam, he is driven by cultural analysis starting from
anthropological discourse which considers religion as an important choice of cultural

2 Basam Tibi was born in Damascus, Syria, in 1944. in an aristocratic family which is decdended
from banu al-Tibi tribe. He went to elementary and high school there. He moved to Germany in
1962, when he came to Frankfurt to study in the famous Max Horkheimer and Theodor Adorno’s
“Frankfurt school”, where he studied philosophy, social sciences and history. He received his Phd
in 1971. Since 1973, Tibi has been teaching international relations at the University of Gottigen,
where he is now professor emeritus. He is a very prolific author with 30 books published in Ger-
man, which were translated to 16 foreign languages. His most relevant English language books
are Tibi’s trilogy about political Islam which is very important to everyone who deals with this
subject. “The Challenge of Fundamentalism. Political Islam and the New World Disorder” was
published in 1998;“Political Islam, World Politics and Europe. Democratic Peace and Euro-Islam
versus Global Jihad” was published in 2007 and“Islamism and Islam”was published in 2012. Apart
from books, Tibi has been regularly publishing articles for some of the most famous press agen-
cies like:Der Spiegel, Frankfurter Allgemeine Zeitung, Financial Times Deutschland, International
Herald Tribune, Wall Street Journal, and others.For more details about his biography, refer to his
official website : http://www.bassamtibi.de/?page id=17, or one of his books.
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symbols, taken in “geertzian” connotation(Clifford Geertz). That way, he puts Islam in its
global social surroundings (Tibi, 2001, p 20)3. According to Geertz, religion is a system of
symbols which forms powerful, pervading and long-term attitudes and motivation within
people, formulating a concept of universal order of being, creating around these concepts
an aura of rationality, because of which attitudes and motivations seem uniquely realistic
(Tibi, 2001). Religion is not only a doctrine, but it is also incorporated into a social reality.

Most of the Muslims consider Islam as an aggregation of commandments which were
given in the Qur’an, that is considered a direct, unchangeable word of God and in tradi-
tion of Prophet Mohammed, ie. Sunna, which is written in the hadiths. Also, Muslims
accept “five pillars of Islam™: shahada?, prayer (salat), fasting (siyam), charity (zakat) and
pilgrimage to Kaaba in Mecca (Hajj). These five pillars are the same for all Muslims and
they form an Islamic consensus. However, Tibi emphasizes that, when it comes to culture,
Muslims are very different inspite of the belief that they belong to a single community -
Ummabh (Tibi, 2001). This differentiation can be observed through the fact that Muslims
interpret differently their faith and its sources, which they combine with characteristic
local cultures and traditions. This can be explained easily - since the beginnings of Islam,
and with spreading of that faith, two parallel processes have been unfolding: cultural hy-
bridization and appearance/solving of new problems, in legal and every other sense. The
rules of conduct in Muslim community, as well as in facing new problems, originated
from above mentioned sources, i.e. their exegesis (interpretation), which created Islamic
theology (kalam) in the first decades of Islam, and legislature (figh), which, by definition,
provide regulations for all spheres of life, and whose exponents were Islamic scholars/law-
yers/theologians — the ulema. Because of all the changes, Muslims had to figure out new
rules and laws which would not deviate from holy scriptures, and which would provide
solutions for new problems and situations. Today we interpret that as “different Islams”
Simply put, “the great concepts are extracted from their specifically metaphysical context
and provide a frame of general ideas which include a wide scope of experience: intellec-
tual, emotional, moral, and give them meaning”(Tibi, 2001, str. 47).

Yet, this view of culture is criticized by one of Tibi’s “idea rivals’, Tariq Ramadan,
who thinks that, although there is a difference in streams and schools of thought in Is-
lam, the foundational principles have been unequivocally accepted and “Islam is one
— it represents one framework whose foundational axes are familiar...and accepted by
everyone“(Ramadan, 2002, p. 247). He thinks that a recourse to a plural ,,Islams“ is a sim-
plification and says that such a use of this term brings problems by mixing the readings
of distinctively opposed stances, and ,,says nothing about clear and often precies borders
between them“ (Ramadan, 2002). Ramadan goes even further than that, considering Is-
lam so universal, that its concepts and values are so existent in the foundation of Western
values and the definition of tolerance.

When we approach the topic of Islam Vs. multiple Islams, which is very popular in
today’s social sciences’ discourse, we are closer to the “Islams” pole, from which we are
presenting Euro-Islam. Like every other complex concept, Islam has its core, that is Quran

3 Tt is important to note that Tibi expresses his disagreement with Geetrz’s cultural relativism, al-
though he appreciates him as a scientist
4 The claim that “there is no other god than God, and Muhammad is his prophet“(Qu’ran, 3:18)
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and Sunna. Author supports the idea of multiple Islams using the same logical path which
is applicable to multiple forms of Christianity or Capitalism, not only in institutional form
in the shape of sects/denominations, or national ideologies, but also in the realms of cul-
ture and identity. The core idea of Islam invites multiple readings and interpretations, and,
therefore, emergence of more than one independent Islam that has the same core, but
differs in orthopraxy, as well as in value system. When we use the term “Islams” (multiple
Islams), we must be careful and stress that we are talking about the term that determines
uses of Islam in everyday life, and not different pillars on which Islam stands and which are
mostly the same. We would be making a mistake if we identified Wahabi Islam of Muslims
from Saudi Arabia with postmodern Islam of Muslim hip-hoppers from Marseille. But, we
would also be wrong if we questioned their core Islamic faith. Having this in mind - Euro-
Islam is considered a new form of Islam that could lead to a better and more productive
coexistence of Muslims and Europeans

Considering Islam today, Tibi emphasizes that, in its modern form, Islam is a form
tariga Islam®, such that there are different variants: African, Persian, Malaysian, and other
Islams. Sharia still exists, but it is treated formally. That is why it can be misused in poli-
tical purposes. One of the examples is the period of 1970s, when, after enrichment from
petro-dollars from oil trade, Saudi Arabia started promoting Wahhabi, arabocentric ver-
sion of sharia, which was contrary to religious pluralism. Also, modern Islam exists in 55
nation-states, whose characteristic is that their societies are often the subject of quick and
uneven societal change (Tibi, 2001).

Euro-Islam

Tibi’s life and personal history that formed him a person with plural identity led him
to notice that Islamic civilisation is a very complex concept which negates idea of Islam as
monolit structure. Islamic civilisation is, accordnig to Tibi, puzzle made of many different
cultures, from which every has a specific and special way of interpreting and practicing
Islamic faith. As a witness of contemporary political and socio/historical changes, and,
at the same time, an expert in history, Bassam Tibi has dedicated great deal of his life to
understanding and defining contemporary global problems between Muslims and non-
Muslims, while constructing possible solutions to these problems.

Tibi tried to explain Islamic pluralistic potential with an idea that the bud of plu-
ralism can be found in the Qur‘an itself in sura 109, verse 6 that says: ,,For you is your
religion, and for me is my religion!“ (Qur’an, 109:6). When he made this clear, Tibi took
this potential as a basis of his theory according to which Islam can be compatible with
modern values of the West and of democratic civil society. Tibi thinks that there were at-
tempts in similar interpretations of Islam made by Muslims in the past, but they failed to
institutionalize.

In this context, Tibi awakes golden period of Islamic thought (9, 10! and 11% cen-
tury), when Muslim thinkers like Avicenna, Averroes® and al-Farabi combined “foreign”
ideological influences, primarily Hellenism, with Islam. As representatives of rational Is-

5 Tariqa - path, method, basic theological position of Muslim mystics, according to which there are
several ways (paths, roads) to God

6 Ibn Sina and Ibn Rushd (in Arabic)
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lamic philosophy, they offered an idea of enlightened Islam that would have to be reformed
to follow social change, where reason would be the primary arbiter which would allow cre-
ative interpretation of Islam. By using Hellenistic philosophy, these thinkers introduced the
concept of dual nature of truth where Islamic revelation is recognized, but the difference
between religious and philosophical truth is recognized too, and both have its own, appro-
priate, sphere of action. These thinkers were very much opposed by the Islamic orthodoxy,
the ulema, which, due to the aforementioned aversion to any change in the fundamental
incarnation and interpretation of Islam, firmly defended every attempt at reform. In this
“conflict,” the ulema took victory and Averoisism was never institutionalized.

History is somewhat repeating itself in 19™ century when the core of Islamic mode-
rnism is formed and when a generation of Islamic thinkers had an opportunity to meet
with the West or study there where their ideas were formed on the foundations of Aver-
roist thought. Muhammad Abduh, Jamal al-Din al-Afghani, Rashid Rida and Rifaa Raf’
at-Tahtawi are the names of leading Islamic philosophers of modernism and rationalism
in Islam. The biggest problem that merged at the time was the question of reconciling
scriptures with scientific and technological innovations coming from the (Tibi, 2001). Is-
lamic modernists and rationalists thought that it is necessary to learn and accept new
ideas from the West, as well as technological and scientific innovations. Their attitude was
that it was the only way for Muslims to comply with modern trends and not to fall into the
trap of decadence. However, this enlightenment idea has not been rooted for a number of
reasons, of which the resistance of Islamic orthodoxy is only one.

When writing about the reasons behind the failure of Islamic Enlightenment, Tibi
does not diminish the significance of historical events and the fact that Muslims met the
new Western ideas in various, often unfavorable ways, through the expansion and domi-
nation of the West, what has led to negative feelings and attitudes towards everything
that comes from the West, except for what can be used as a weapon against the Western
powers, globalization and secularization, all of which were considered “transmitters of
domination”.

However, no matter how unfavorable the conditions under which the Muslims met
with the West were, it is a fact, according to Tibi, that after enlightenment, the Euro-
pean (that is the “Western”) values became the world’s leading values and drivers of social
changes that led to the period of modernism.The European culture of modernism that
emerged in the 19th century offered a way of life based on values that, over time and with
the expansion of nation-states, became universally desirable. European society has become
a religiously and culturaly pluralistic society. The problem arose when these “universal”
values met with different values that were also considered “universal’, but by Muslims.

Tibi believes that the source of most of the problems that the world is facing today
when it deals with the relationship and conflicts between Muslims and non-Muslims in
the West is not the “Clash of civilizations™’, but the clash of two universalisms. As a solu-

~

Tibi often opposes the idea developed by Samuel Huntington in his work Clash of Civilizations(1996).
Tibi sees no Islamic threat to the West, though he doesn’t close his eyes to the conflict of civiliza-
tions. In that regard he places himself between Huntington’s “Clash of Civilizations” and “stopping
the clash of civilizations” that was mentioned by former German President Roman Hertzog. Tibi’s
position is the position of a mediator living in a conflict situation. Tibi respects Samuel Huntington

in the fact that he introduced certain cultural topicsinto the field of international relations
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tion to this problem Tibi offers the concept of Euro-Islam, which was first presented in
Paris in 1992. Euro-Islam is conceived as a solution applicable to two problem fronts: the
problem of Muslims in Europe and the West, and their incompatibility with European
culture, while on the other hand is the problem of Muslims in the Muslim countries.

Idea of Islam in Europe, or ,,European Islam“ as a specific social circumstance isn’t
new. For example, author Xavier Bougarel®wrote about ,Balkan Islam“ as the first au-
thentic European Islam, and he thought that studying this form of Islam is necessary
if we are to study Euro-Islam alltogether. This author’s idea is that experience of Bal-
kan Islam’s model can contribute to comparative analasys to model of modern Islam in
Western Europe, especially from the aspect of institutionalization of Islam.Having this
in mind, Bougarel gives an example of Islamic movements and organizations in Western
Europe, whose demands are in relation to family law, but never call into question politi-
cal institutions, let alone the integrity of the existing national states. While, on the other
hand, there are Muslim political parties in the Balkans that are constituted on an eth-
nic basis and which have nationalistic rhetoric that goes back to demanding territorial
autonomy, or the right to independence(compare to: Suvakovié, 2004, p. 169, 262-263;
2010, p. 35). Muslims of Western Europe want to be recognized as legitimate religious
community, so they are willing to lose the ties to ethnic components which have politi-
cal meaning. Balkan Muslims, on the other hand, refuse their status as non-sovereign
religious minorities, so they would identify themselves with already existing nations, or
so they would develop their own national project. Having this in mind we are quoting
the slogan of the Bosnian Reis-ul-Ulema, Mustafa Ceric: “For a secular state, against a
secular society” (according to: Bougarel, 2008, p. 18). Also, Bougarel reminds us that the
intellectual heritage of Balkan Islam is completely unknown in Western Europe, which
needs to be changed.

In addition to Bougarel, professor Enes Kari¢® has also written about Euro-Islam
without any reference to Bassam Tibi. Kari¢ believes that the Euro-Islam agenda is fo-
cused on the definition, identification and concretization of Islam in the specific European
continental, cultural and political context. At the same time, Kari¢ sees Euro-Islam as an
agenda of specific ,islamisation” of Europe (Kari¢, 2002). Due to the complexity that this
term implies, Kari¢ points out the difficulties encountered in every attempt to define the
Euro-Islam and speak about it in competent manner. As central points of debate about the
Euro-Islam, this author seesthe Islamic, national and cultural identity.

Tibi’s concept of Euro-Islam is koncept of European understanding of Islam. It pre-
suposes that Islamic cultural system is compatible with European identity, and implies an
open cultural and political adjustment of Islam to European standards, which facilitates
acceptance of European identity by Muslim migrants, without compromising the Islamic
component of Muslim identity. Tibi believes that the study of early Islamic enlighteners
and rationalists opens the door to this venture, because they proposed the institutional

8 A French historian who devoted his scientific career to the study of three basic themes: Islam in
Southeast Europe, the wars and post-war situation in Yugoslavia with an emphasis on the evolu-
tion of relations among communities during the war, as well as the study of the 13th Division of
the SS “Handzar” and the place of Muslim fighters in European armies during the 20th century.

° Professor of Islamic Studies at the University of Sarajevo, who was also the Minister of Education,
Culture and Sports of Bosnia and Herzegovina from 1994-1996.
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separation of Islam and politics (Tibi, 2001, p. 206; 2012, p. 157). Euro-Islam is a way of
interpreting Islam that makes it compatible with four European constitutive standards:
civil society, democratic pluralism, tolerance based on individual human rights (which
includes the freedom of belief and unbelief), and laicism/secularism, or separation of re-
ligion and politics. Euro-Islam offers a platform for a lasting democratic peace between
civilizations at the level of European society. Tibi mentions Ibn Khaldun and his con-
cept of asabiyya, which is defined by Khaldun as a “civilization self-awareness” which
is the basis of every civilization, and forms the concept of Euro-Islam as Euro-Islamic
self-awareness underlying that European as well as Islamic self-awareness are challenged”
(Tibi, 2008, p.26).

Navid Kermani (1967) is another scholar that is important to us in the context of
Bassam Tibi. He is a German writer, islamologist and orientalist of Iranian origin, and
he writes about Islam and Europe in a way that is similar to Tibi’s. In his books, Kermani
stresses the entanglement of Islam and the West also analyzing the Muslim identity in
the West, and he does this through his novels, rather than strictly scientific discourse.
This author explains the connection and influence between Islam and the West by ex-
plaining the beauty of the language in the Quran and the same beauty in German lan-
guage (Kermani, 2013, p 72). In his works, Kermani often makes comparison between
East and West by careful readings of famous authors that lived in these regions, thus
showing the connection and similarity between these to worlds of ideas, as well as the
mutual influence.!?

The Kermani’s way of juxtaposing seems very modern and it universalizes Islamic
tradition, so therefore it can be interesting and useful approach to the issues we're address-
ing.!! Kermani thinks that Quran is no obstacle to democracy nothing more than any
other religion with its holy texts, if they are interpreted in a right way - and here we can
see a parallel to Tibi’s thinking. Furthermore, Kermani, similarly to Tibi, thinks that the
reason for radicalization of Muslims in the West is their feeling of inferiority and “other-
ness’, along with the pressure that they “must choose one of two cultures, and that if they
belong to one, they can’t belong to another” (Kermani, 2013. p. 72).

If we are to expand the sociological discourse using the ideas such are Tibi’s Euro-
Islam, authors like Kermani can only contribute and enrich this endeavor.

Big Muslim migrations to Europe and the clash of universalisms changed the fab-
ric of European population and provoked number of problems of which Islamism, or
political Islam is one of the biggest, from which other problems branch, having terror-
ism as leading one. These challenges could be met by a different attitude of Europeans
and Muslims when meeting on European soil. Tibi believes that Europeans should re-
nounce exclusivity and Eurocentrism, which pushed Muslims into an ethnically lower
class in Europe, what created parallel societies and Islamic enclaves. Professor Enes
Kari¢ mentions Eurocentrism too when he says: “The Euro-Islam has its enemies among
Europeans who have not become citizens of the world, and who remain in the politi-
cal, philosophical, cultural and civilizational Eurocentrism.”(Kari¢, 2002, p. 438) Tibi

10 Kermani for example mentions Goethe who was attracted by Islamic culture, which is shown in
his poem “West-East Diwan”(1819)

11 See ,,Between Quran and Kafka — West-Eastern affinities“(2016), as well as ,Who are We“ (2013)
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believes that Europeans have constructed two extremes: on the one hand, a populist-
Islamophobic approach and, on the other hand, a non-discriminatory multiculturalism
based on a cultural-relativistic view of “everything goes” (Tibi, 2008, p. 191). Muslims,
for their part, have to reform their religion. Orthodox Islam, according to Tibi, must
not be part of Europe (Tibi, 2001, p. 226). Also, the Euro-Islam is a contrast to Wahhabi
and political Islam (Islamism)!? and implies the acceptance of multiple identities as well
as cultural pluralism (which is not relativism!) - a combination of diversity and shared
basic values (Tibi, 2008, p. 157).

How to establish Euro-Islam? Tibi underlines sharia law!3 as something that shouldn’t
be only reformed, but abandoned completely if a reform of Islam in Europe is desired.
Complete abandonment is also necessary when jihad and proselytism (da'wa)are in ques-
tion. He reminds us that Islam in its history had a tradition of enlightenment, when it
was open to learning from others, unlike today, when political Islam closes the minds of
contemporary Muslims (Tibi, 2008).

The basic features of Euro-Islam would include laicism, cultural modernity and un-
derstanding of tolerance that goes beyond Islamic tolerance limited by the Abrahamic
beliefs (ahl.al-kitab!?) (Jovanovi¢, 2016, pp. 111-112).Also, the Euro-Islam implies the ac-
ceptance of cultural and religious pluralism, which would mean the renunciation of the
unrealistic idea of Islamic domination. All in all, the Euro-Islam, writes Tibi, is compatible
with liberal democracy, individual human rights and the demands of civil society. This
project should not be equated with assimilation. (Tibi, 2008)

Euro-Islam implies the policy of integration which at the same time differs from mul-
ticulturalism and assimilation. What is necessary for Europeans and Muslim migrants is
to share basic values. Without this, writes Tibi, we will continue witnessing Islamists and
salafists seeking a place for Islam in the Western society, while at the same time refusing
to accept the idea of Europe”Being a citizen of Europe;” Tibi concludes, “is much more
than a passport. It is a state-based membership that is anchored in culture of democracy
and individual human rights. This also implies the acceptance of a secular civil society”
(Tibi, 2008, p. 180).

12 According to Tibi - the politisation of Islam in the last years requiers defining the difference

between Islam as a religion, or a cultural system, and new political ideology of Islamism as the
specific political use of Islamic cultural symbols. He believes that political Islam emerges from the
crisis of meaning and at the same time the structural, or political and economic crisis. Actually,
political Islam is an ideology that emerged in the context of oscilations in Islam between culture
and politics, and it’s connected to politisation of Islamic cultural symbols and concepts.
This author also believes that one of main features of Islamism is the usage of cultural discourse
with political goal, and that gets its streinght from defensive cultural attitudes against what is seen
as offensive Western culture. From this we can conclude that politisation of Islam isn’t only the
expression of political phenomena, but also of a defensive culture. In the heart of political Islam is
the invitation for making ,,an Islamic state that would be an alternative world order and Islamic
solution (hall Islami) of the current crisis. At the same time, political Islam is an answer to cultural
modernisation, as well as to the reality of Western hegemony. (Tibi, 2012).

13 Islamic law derived from the Qur'an and Hadith. It is a post-qur’anic invention, and in the Quran
the term is mentioned only once.

14 “People of the Book’, that is, Christians and Jews who, in addition to Muslims, are considered
people of the book.
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When he talks about secularisation, Tibi insists on differing secularisation from the
process of profanation (Tibi, 2008, p. 189)'°. Nevertheless, while analyzing the construc-
tiveness and the possibility of the concept of the Euro-Islam, one should also critically
reflect on the state of secularism in Europe, for which Rajeev Bhargava says it’s in crisis be-
cause “it is not secular enough”Namely, Europe has failed to make a conceptual transition
from secularism that was inherent to societies of one religion (Christianity), to the more
sensitive and more appropriate one for a profoundly diverse society (Bhargava, 2014) ”
(see Bozi¢, 2012, pp. 535-536).

Consideringthe possibility of making the project of Euro-Islam real, it is important
to analyses the book “Europe and Us”, written by ex Egyptian ambassador in Serbia, Halaf
Hani. In his book, Halaf gives a concrete example of policy implementation, that rep-
resents a sketch of and a map for coexistence and cooperation between Europeans and
Arabs (Muslims). Although Halaf’s book is more a political science writing, it’s very im-
portant in the context of our topic, since it adds applicability to Tibi’s concept of Euro-Is-
lam. Through his analysis of “Barcelona Declaration” (1995)!6, this author explains bullet
points agreed upon on the international level, between Europe and Mediterranean coun-
tries, with the aim of mutual deeper tolerance and cooperation in the foreign policy areas,
as well as internal policy of each country involved. One of this declaration’s goals was that
all state components “get used to respect differences and peaceful coexistence in spite of
them, as well as to making cultural, social and religious differences useful to all peoples
and countries” (Halaf, 1999. p. 40). On the basis of this agreement countries implemented
several different projects like conferences on important and crucial topics, meetings and
lectures, as well as cultural projects like monument restoration in Andalusia, which is
financed and implemented by Spain. (Halaf, 1999, p. 55).

When he writes about Euro-Islam, Tibi tries to distante himself from some other au-
thors that have written about similar topics. In this sense, author from which Tibi mostly
distances himself is aforementioned Hasan al-Bana’s grandson of Swiss nationality — Tariq
Ramadan'’. Tibi consider Ramadan as a rival when theorising about Islam in Europe, par-
ticularly because of Ramdan’s apologetical statements about his grandfather, the founder
of Muslim Brotherhood. In addition, Tibi points to Ramadan’s view of Europe as dar al
Shahada, or “house of Islamic faith” (Tibi, 2008), as an unacceptable concept if we seek
democratic Islam.

Tibi’s idea of Euro-Islam offers a new perspective of Muslim identity in 21st centrury,
as well as an alternative to those models of Islam that are dominant today, and often
destructive both for the West, and for Muslims. Euro-Islam is an option that combines

15 The secularization of religion will not lead to its collapse. This would the process of “profanation”
do. In contributing to the de-sacralization of politics, separating religious symbols from politi-
cal legitimacy, secularization that is not profanation would protect religion from exploitation for
political purposes. Religion should be preserved as an ethical answer to questions of human exis-
tence (Tibi, 2001, p. 114).

16 “The Barcelona Declaration’, or “The Partnership of Europe and the Mediterranean,” is the result
of a conference of foreign ministers from Europe and the Mediterranean countries, whose goal
was to draw up a concept of productive relationship with and towards the countries and people of
North Africa and the Mediterranean basin.

17 This author’s official web page is:www.tarigramadan.com
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international relations, social change, philosophy and culture, with the idea of bridging
multitude of cultures united in civilizations that have come into conflict due to collisions
of various values that each consider universal. This bridge would oppose European refuge
for Islamic fundamentalists. Islam would remain the same religion, although in Europe it
would be adapted to the civil culture of modernity (Tibi, 2008).

Our prominent islamologist, Darko Tanaskovi¢, believes that in the sense of
secularising Muslims’ worldview, the ball is in their (Muslims) court. In this regard, he
points to Tibi’s views, considering this author as “top intellectual”. Tanaskovi¢ agrees with
Tibi, describing the idea of Euro-Islam as liberal model of Islam which is the only chance
for succesfull integration of Muslim migrants into the secular European environment,
underlying that new interpretation of Islam would have to fulfill three requirements:
the separation of religion and politics and the acceptance of secularity; respect for all
human rights, both collective and individual; and the acceptance of religious and cultural
pluralism. Our author points out that ,, Precisely the negative attitude towards real pluralism
decisively limits, in civilizational way, the scopes of Islamic tolerance.” (Tanaskovi¢, 2010,
pp- 309-310).

Conclusion

Basam Tibi is a thinker who devoted his career, and his life, to dealing with new
phenomena and moden problems, for which he tried to offer conceptual solutions. Euro-
Islam, as a concept which Tibi offered as a platform of functional co-life of Muslims and
non-Muslims in Western Europe, is important from the aspect of Islam in the Balkans
and problems we face in that field, too. It seems that Tibi’s idea is pretty commutated in
that it very concretely and sustainably draws a framework in which people who lived in
a conflict of seemingly irrenconcilable value and universal attitutes, offering steps which
should be taken and which are applicable in modern state policies. Tibi’s philosophy of of
bridging is encouraging, because it offers a tolerant, more humane approach to modern
world, which he sees from a different angle, unlike theories of ,clash of civilisations®
»clash of the East and the West®, dichotomy orientalism-occidentalism. As a Muslim
who unifies Islamic and Western education and identity, Tibi is a micro-example of
possible global solution, which will put in different discourses, or even an and to some
of the processes we are faced with on social stage, such as fear from Muslims, political
corectness andislamophobia.

We can consider Euro-Islam as a new, contemporary use of Islam, as a self-sustainable
one and a subject to analysis in comparison to all other Islams such are Wahabbi,
postmodern or radical. Nevertheless,it should be taken into consideration that concept of
Euro-Islam is just that — a theoretical concept and that the correctness of a theory can only
be proved in practical reality. The question is — what are the real social powers that could
be supportive enough for making this kind of concept real?
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