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Kocoscka Murposuia (Cp6uja)

PEIUTUJCKU ®EHOMEH VY COILIMO/IOLIIKOM IIPEIJIE[Y?

Caxerak: Coyuonowxu ipeineq, ,IpBU IPaBU jyrOCIOBEHCKM COLMONOUIKM 4Ya-
comnc” (Munosan Mutposuh), Koju je HOKPEHYT, KaKO Ce HaIJIalllaBa Y YBOAY IPBOT
6poja ,,a IPUIIOMOTHE ca CBOje CTpaHe [..] HAIPeTKy APYLITBEHMX HAayKa y HAC), Aa-
KiTe, momasehn off cBeTCKuX u loMahux McKycTaBa ,,Jja mohe KOpak fla/be y IpoyJaBamy
ApyLITBeHOT )X1BoTa”. CBOjy MUCH]y OBaj YaCOIINC je YaCHO ¥ YCIIEIIHO HOCKO 1 610 Me-
CTO 3a M3/Iarambe HallpelHYX Jieja U CXBaTamba (Y OHOj Mepl KOjy je BpeMe T03BO/baBaIo).
Ty cy ce 1o mpBu 1yT U3/Iaraje ujeje 3a 3aCHNUBaIbe II0CeOHIX COLMOTIOIKIX HayKa, Kao
IITO je 1 conmornoruja penurnje. Vimajyhm y Bupy sHavaj penmruje 3a 9oBeKa 1 APYIITBO,
pasyMeBame PeNUro3HOTr (peHOMeHa y CBUM BpeMeHMMa MMAJIo je CBOj ocebaH 3Ha4aj.
ITpenMeT OBOT pajia je aHamM3a CBMX pajfioBa KoOji Cy of mpsor Opoja mo gaxac y Co-
YUOOWKOM Tpeisieqy ca PasIMUUTUX ACIeKaTa pasMaTpaay U TyMadUIM PENUTUO3HU
¢denoMen. MeTomoM aHa/mM3e cafpskaja U AUCKYp3MBHE aHa/IM3e CBUX TEKCTOBA KOjU ce
I10jaB/bYjy y IOCMaTPpaHOM BPEMEHCKOM IIePHUOJY, Wb pajia je fia ce, Ha TEMEJbY U3JI0XKe-
HJX CTaBOBOBA YTBpJie IMTaBHE O/IMKe AMCKYPCa O PenNTuo3HOM (HeHOMEeHY Koju je ns-
noxen y Coyuonowixom ipeinegy. Y 4IaHKy ayTOP HACTOjU Jla IPY KU COLMONOMIKK YBUT
Y PasBOj COLMONOTMja PEIUTHj€,Ha jyTOCTIOBEHCKOM ITPOCTOPY, ¥ IbeHOM HACTOjarby fla ce
Ha jefjaH noce6aH Ha4yMH JOCeTHe 1 00YXBaTH CBA CJIOKEHOCT PEMUTMjCKOT heHOMeHa.

Kipyune peun: Coyuonowiku ipeineg, penurnosiu HeHOMEH, COLUOIOTja, COLIO-
JIOTUja penuruje.

YBopg

Couponoruja Kao fieo APYIITBEHe CBECTHU, €0 je ¥ CBeyKyIHe APYIITBEHO-UCTO-
PMjcKe peaTHOCTH, Te je IbeH 3a/jaTaK M OCBeT/baBarbe HEeKNX, YeCTO 3aHeMapUBUX acIie-
KaTa IpylITBeHe CTBAPOCTH, KO LITO je pe/IUIuja. YCIOCTaBUTH PallMOHa/IaH OJHOC IIpe-
Ma COIICTBEHO] IPOIUIOCTY HEONXOMaH je MPeyc/IoB CBAKOT MoJe 030M/bHNUjET Hamopa
fla ce TIPOfipe y CYIITVHY CaflalllibOCTU U JOHEK/Ie aHTuIMImpa Tok 6ynyher. baBmeme

! profapetar@gmail.com

2 Paj je pesy/aTar UCTPaXXMBatbiba Y OKBUPY HAYYHOUCTPAXMBAIKOr pojekta VIV 47023 Kocoso
u Metioxuja usmehy HayuoHanHoi ugeHmuitieifia u espounitieipayuja xoju puHaHcupa MuHu-
CTapCTBO IMPOCBeTe, HayKe ¥ TEXHOIOLIKOT pa3Boja Pemy6muke Cpouje.
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npouviomhy He 3Haun 6eXarme Off CafallllbOCTH, HErO HEOIIXONHO pasyMeBambe TeMesba
KOjU YMHE CaJallibOCT. AHAIM3a CABPEMEHNUX TEHJIEHIMja y COLMONOIUjU 3aXTEBA, Jla-
KJIe, jelMHCTBEHO U IIOBE3aHO MOCMaTpare IPOUIIOCTU U Ca[ALIbOCTH KaO PE/IeBaHT-
HOT [IPYIITBEHO-UCTOPUjCKOT KOHTMHYYMA Y OCMUIIbaBahy IIOCTOjehnx 1 OTKpuBarbe u
cTBapame MoryhHocTu 3a HOBe, Oynyhe TenneHIMje. A penmurnosHn peHOMeH jecTe, Kako
npumehyje Aprong Toju6ou (Arnold Toynbee), ,,u3BOp XMBOTHOCTU LMBUIM3ALUjE , JOK
je sa Curmynpga ®pojaa (Sigmund Freud) ,,HajBayKHUjU 10 Y MHBEHTApY jefiHe KyIType”
(Freud, 1986, str. 85). Be3 063upa Ha TO KaKo Ce APYLUITBO OFHOCUIO IpeMa PeIUTuju,
YBa)XKaBa/Io MM HETUPAJIO, jeNHO je€ CUTYPHO — ,,PEIUTINja MMa IIPOUIIOCT, CaJAllbOCT,
6ynyhuoct, Mmoxxe 6mTy u MpTBUX 60TOBa, anu pernruja octaje Beunra’ (Cvitkovié, 1996,
str. 49).

Hay4Ho TyMaderse peuruo3Hor GpeHoMeHa Caipyki T0CeOHO HaralleHy MAeOTIOMKY
IUMEH3Ujy KOjy COLMOIOTYja, OIIIITA I CHCTeMaTcKa (Jakje TeopujcKa) HayKa, Hajuernhe
He ycresa n36ehn.’ I[To Munubersy Munana Bprapa, ,,ApymTBeHa Hayka Huje Moryha 6Ges
oMoTaya HeKe Off Merayufieonoryja’, a ,aKTYelTHOCT jefjHe BapyjaHTe ApYyIITBeHe Hayke
IVPEKTHO 3aBYICK Of IPYIITBEHOT IPOOIeMCKOT 110/ba Ha TeMe/by KOT ce 06pasyje OfHO-
CHO O6OHaB/ba MeranieosIornja Koja Ty Bapujanty Hamehe u ompxasa” (Brdar, 2006, str.
246). Ta je TO IIPUCYTHO Y CPIICKO]j (jyrOCTIOBEHCKO]) COLMOIOTUjHU TTOCEOHO je BUI/BUBO
y TYMadewny pelurno3Hor ¢peHoMeHa 1 To moceOHO HakoH JIpyror cBeTckor para. Vpeja
MYITUKYITYPalu3Ma, KOja je y CBOjoj OCHOBHO] HAMepPU YyCMepeHa Ha PyIlerhe TPaJyLin-
OHAJIHOT, flaHac je Bopieha nyeja caBpemeHor HeonmubepanHor apyimTsa. Mebytnm, ocraje
YMbEHNIIA []A je pasmmunTocT n3Mely nmBMINsanmja 1, CXOGHO TOMe, Pa3IMIUTOCT I10-
rlefia Ha ofpebeHa ApymiTBeHa HNTakba, YCIOB/bEHA YTUI[AjeM [aTe Peluruje, CTora je
TyMadere PeNMUTo3HOr (PeHOMEHA 3a COLMOJIOrHjy 6110 1 jecTe 3HadajaH M3a30B. Y MOCT-
KOMYHUCTUYK/M 3€M/baMa VICTOUHE 1 jyTOMCTOYHe EBporie pennrija je TOKOM IOCTIENbIX
JielieHNja TOKUBe/Ia BeMKe IpoMeHe, 6yayhi ja cy ce TpajiIiOHa/IHe [IPKBe Halllle IIPe
HOBMM N3a30BMMa, a Opoj HOBUX penuruja je y mopacrty. Y toM cmuciy Ajnaun Bapkep
(Eileen Barker), ncrnipaBHO KOHCTaHTYje IIOCTKOMYHMCTIYKA JIPYIITBA IIOCTA/IA CYy MECTO
YKpIITambha ,CTAPUX HOBUX penurnuja’ 1 ,,HOBUX HOBUX pemurnja’ (Barker, 2004, str. 54).
Kako je penurmjcka cmka cBeTa, MoceOHO 3eMajba Y TPAH3ULIUJI CBE CTIOXKEHN]A, jefHO Off
BaXHUX INTalba KOje Ce II0CTaB/ba je ,KaKO IIPOYYaBaTy PEIUTHUjy Y CABPEMEHOM KOHTEK-
CTY, [ /1Y Cy aHTPOIIO/NONIKOM 1 COLIMOJIOMIKOM IIPUCTYITY UCTPaXKMBatba HOTpeOHe Heke
HoBe mapagurme un metopn” (Vukomanovic 2008).

Op npBuX MoYeTaKa yCIoCcTaB/baka HOBE HayYHe JUCHUIIIMHE O PEIUTUjU T1a CBE J10
JAHALIBIX [JaHa, COLMOTIOLIKOM aHa/IM30M MICTOpHUjCKe JuMeH3njet pas3Boja corpyonoruje
penuruje MOory ce youuT! HEKOIMKO BPEMEHCKUX pasfob/ba y KojuMa JOMUHMPAjy pas-
nnante Metofe. IIpBo pasgobpe y conmonoruju penurnje obeneXxeHo je FOMUHALIN]OM
TEOPUjCKO-EO0MOLIKe MeTOfe (Te0pHjCKa COLMOMOTH]ja PeINTHje); APYro pasgobibe obe-
JIEKEHO je JOMIHALIVjOM eMIIMPIjCKO-KBAaHTUTATBHE MeTOze (eMIIMpUjcKa COLMONOTMja

3 VkasuBarbe Ha UJEOJIOIIKY KapaKTep HayKa (y OBOM CJIy4ajy COL[MOIOIN]je, ITI0CeGHO COLMOIOruje
peuruje) uMa 3a Wb KPUTHUKY YCIOBA Y KOjUMa OHA IIOCTaje MAEO/IONIKA, ¥ KPUTUKY CHara y
JIaTOM JIPYIITBY KOje MMajy MOHOIION Ha MCTIHY Ylje BaXKelbe I [0Cef0Batbe Mopa Oty yHUBep-
3aJIHO II0 CBOM CMUCITY, IHa4e Ce IpaHuiia nsMely ncTuHe u HeuCTUHe, HayKe U UEONOruje IyOuL.

4 Jla cy coumonoruja u ucropuja ,Buile Hero Kobpu mpujarersyu” noce6Ho uctnde Croboman
Anronnh (Antonié, 1995).
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penuruje) u y rpehem, 0HOM Koje ce U jaHAC Pa3Buja, JOTA3Y [JO U3PAXKAjA Ty PATUCTIY-
KO-MHTepAUCLUIUINHAPHA MeTofa (IUTypanmucTuika conponoruja penurnje). HapasHo,
ped je 0 ,ufjeayHIM TUIIOBUMA , JOK Y CTBAPHOCTH CBA TPU MPUCTYIA PEIUTUjCKOM (e-
HOMEHY TPajy U JlaHac, CBAaKaKo He y 1CToj Mepu. Hy>XHO je HarmacuTu fa je JaHallma
CUTYyallMja 3a COLMOJIOT)Y PENIUTMj€ NajleKO Off OHe HaKOH JIpyror CBE€TCKOT para, CBe [0
ceffaMyieceTUX TOAVHA, Kajia Cy UCTPaKMBamba OWIa BUILE ,,M/Ie0TIOTNYHA’, ¥ KOjUMa je
jemHa of JOMMHATHUX TEOPUjCKMX IpeMuca Ol [ja je peluruja 4oBeKoBa Ipepacyma.
Y oBOM niepuony JOMMHMPAjy T3B. JECKPUIITUBHA UCTPAKMBAIha, C AKIEHTOM Ha TEOPUjy
oryberma, a saHeMapyBabe eKCIIepYMEHTATHUX U KOMIUIEKCHMjMX UCTPaXK/Bamba. Mapk-
CUCTUYKYM TPUCTYI PeNUTHjcKoM (eHOMEeHY IOCTENeHO 0XKMB/baBa IIPOMeHe y KBa-
NTUTATUBHOM CMUCTY. VIcTpaX1Bama PeMIujcKoT (peHOMeHa Off 0CaMfeceTVX TOfuHa
[a/eKo Cy KPUTUYHUjA U aHTQKOBaHMja. Y TOM CMUCY (IO3UTUBHOM) OMCMO TOBOPHU-
MU O ,IIparMaTM4HOj ¥ KPUTUYKOj AMMEH3UjU TUX MCTpaxkuBamwa. OBaj Hepyop Ka-
pakTepuille ¥ pasByjarbe TEOPUjCKOT M METOLOMIOUIKOT IIyPann3Ma, C IU/beM IIPUMeHe
KOMIUIEKCHUjUX CTPYKTYDPa/JHUX NPUCTYIA MM CTPYKTypPa/lTHUX aHAIM3a PETUTUjCKOT
¢denomena. Jlaxne, cienudnyHa OTBOPEHOCT UCTPAXKMBAYa 32 HOBE APYIITBEHE (peuriu-
o3He) (eHOMEHE TeMe/bHa CY Of/I1Ka BehnHe ncTpakiBada faHac, 1oce6HO OHUX KOjI ce
6aBe oBuM (eHoMmenoM. CBe je IPUCYTHUja TeHAeHIja oborahmBama Teopujcknx dasa
pajia Ha TIpeAMeTHMa VICTPAXXKIBAIba,  TOME je CBaKaKO pasjIor 1 aKyMy/arja 6pojHux
eMIIMPUjCKIX Hajlasa UM MOKa3aTe/ba, Ka0 M METOMOOIIKMX MCKYCTaBa, YMj/ Cé 3HaYaj
BUIIE HE MOYKE 3aHEMAPUBATH Y HAYYHOM, a IIOTOTOBO He y APYIITBEHOM CMUCTTY.

Xpononoruja pagosa o penuruju 'y Coyuonoukom vpeineqy

Y npBoM 6pojy, Kwuia 1 HemaMo TeKcToBa o permruju. JJakie, HauIa3uMo Ha ay-
TOpe KOjU Cy MNCANM O OFHOCY COLMOJIOTHje ¥ APYIMX IOCeOHMX APYLITBEHMX HaykKa
(mpaBa, exoHOMje, pumo3zoduje, UCTOpHUje), anu HMUjeSaH Pag O OFHOCY COLILOIOTNje
1 couyonoruje penuruje. Jeauno y papy Ouwitiu iloineg Haule coyuosnoiuje u HAUUX
gpywitisenux Hayka (Tasi¢, 1938, 239-272) Hopha Tacuha, y xome ce roBopu 0 pasBojy
COLIMOJIONIKe MIUC/IU KOJ] Hac, TOMMIIbe ce 3Havaj Becennna Yajkanosuha u merosor paga
Ha 00jalllberby PeNTMO3HUX 06MYaja CPIICKe HApOJHE peluryje M MUTONOTHje TIa ce,
nsmeby ocrasnor, kaxe: ,[10 cB0joj KpUTUIHOCTY ¥ KOMITAPATUBHOj METOAY 3aC/TYXKY]jy fa
ce ucrakHy pagosu YajkaHorha KojuM je mpoy4yaBao 0OMYHO HOPEKIIO CTAPUX PETUTU-
o3Hux obuuaja” (Tasi¢, 1938, str. 244). Takobe, Tacuh rosopu u o Tuxomupy Rophesuhy
(Tasi¢, 1938, str. 268) ka0 0 €THOJIOTY KOji IIpoy4yaBa 00M4aje HALIMX HAPOKA, U yKa3yje
ce Ha TO J1a je jeaH Off TAaKBUX 00M4Yaja M MaryjCKy VIV PETUTIO3HIL.

Y6pso Jyrocnasujy je ,3aecuaa’ conujanuctiuyika pesonynuja. HapasHo, cacBuM je
OYEKVBAHO Jja HAKOH COLIMjaUCTUYKe PEBOYILIUje I ,,jypHUIIa Ha He60” TyMadu APYILIT-
BeHe CTBAPHOCTH (COLMO/IO3M), BO/BHO MIM HEBO/PHO Y CBOjUM pajjoBUMa y4uHe ,,0er”
off penuruosHor geHoMeHa. Tako f1a ce y 6pojeBuMa Koju 13/1ase HaKoH JIpyror cBeTcKor
para cBe 1o 1964. ropuse ,hytn” o penuruju.

Y 1964. ropyiHu ce IPBK Iy T y YBOJHUKY 32 YaCOIINC, KO jeJHO Off I10/ba MICTPaXK1Ba-
ha HABOAM 1 TTOTpeba uctpaxknpamwa pemuruje. O permvruju nuute Ecan Aumuh nox Ha-
susoM: IIpobremu meitiogonouixol fipuciiyia y apoyuasarny penuiuje (Cimic, 1964, str.
60-75). HapaBHo, Rumuh y To BpeMe MOTIYHO CTOju Ha MapKCUCTUYKO]j MOSULMU 1
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ca we u oppebyje Taj ognoc. IlomasHa, a Morn 6mucmMo pehiy U LeHTpaaHa MO3ULMja ca
Koje Tojasu y objainmemny pemurnje je crnegeha mucao: ,,Counjanmsam je mporec Koju
dbopmmpa IpyIITBeHY CUTYaLMjy He3aBMCHOCTH, Y K0joj he YoBek cBe Bullle fja HaIyIITa
VUIY30PHM, PE/IUIMCKI HAYMH pjelaBarba CBojux /byackux npobnema” (Cimié, 1964, str.
61). AyTop mabe Tpajiy XUIIOTETHYKY OKBUP 3a MICTPaKMBamkhe PENuryje, Tako IITO ce
penuruja mocMarpa Kao oryheHa csect. Jour jefaH wiaHak y 0oBOM 6pojy 3axBaTa pesn-
ruo3Hu (eHOMEH — ped je O IpuKasy WiaHKa Maiuja y caspemerom ceeiiiy ayropa IToma
Brrym6epra (Paul Blumberg), a mpukas je ypagwra Munia Kosuh-JTyanh (Kovié-Ludié,
1964, str. 117-118). ITomasehn op Manunosckor (Bronistaw Malinowski), baym6epr
cMaTpa fia ,I7TaABHM Y3POK MarujCKOM IOHAIakhy CY HENPENBUAUBOCT ¥ HEOUEKMBAHOCT
porabaja”. Mebyum, 3a mera 1ocToje u Apyru y3poum Koju Cy MHOTO YOWBUBUjHU Y MO-
lepHOM CBeTy. Ty y3pouu Cy oIoHalllake, TPaAMiija U BaCIUTambe.

Op 1965. Coyuonowixu fipeineg U3nasy TPy MyTa TONMIIEE, a1 HApEJHE TPU FOfIHE
HeMaMo HUjelaH paf Koju ce 6aBu nuTameM pemnruje. [oguna 1968. u y cBeTy u Ko Hac y
MHOTO0 YeMy IIpe/IOMHa, a Ha HeK) HauJH MO>K/ia U HajaBa IIOHOBHOT Bpahama penuruje Ha
oBuM nocropuma. Y rpehem 6pojy nojapmbyje ce wianak Hayxa u penuiuja — pykyuonannu
apucinyii penuiuju (Susnji¢, 1968, str. 145-162), xojum he Bypo Wymmuh yrabaru myt
COLMO/IONIKOM IIPOyYaBaby Pe/IUIio3HOr heHoMeHa, moce6Ho y Cpouju. HapounT 3Hauaj
OBOT pajia jecTe y TOMe IITO ayTop Bpyo fo6po npumehyje fa ce HayyHNM objalIbermeM
penuruje ry6u camMa CyIITIHA PeNurije. , AKO IIOKYIIaMO pasyMeTy PEJIUTHjy Ha Taj Ha4lH
Jla peuIujcKe npeje BpelHyjeMo [0 TOMe KOIMKO OHE 3aJJ0BO/baBajy Hay4yHe KpUTepujyMe
uctuHe, Mu hemo Maso pasymeru camy cymtuny pemmruje” (Susnjié, 1968, str. 145). 3ato
ce ayTop ompefesbyje 3a QyKuyoHamHu npuctyn pemuruju. Tparajyhn sa dynkumjama
penuruje ykasyje Ha TO a Ce OHe He OHOCe Ha CafjpKaj penuruje Beh Ha mweHy QyHKUujy
y OpYWITBY. ,balr 3aro 4mcTo HaydHM KPUTEPUjyMM MCTVHE He MOIY OUTH YCIIELIHO
HpJMeeHN Ha HeLITO LITO Ce OJHOCH Ha Cafip>Kaj CTaBoBa, Beh Ha mwuxosy ykunujy. Osu
CTaBOBM Cy BaH-Hay4HU, IIpe Hero He-Hay4Hu. Ha penurnujy ce npecraje fja Iiefia Kao Ha
6ecMucruiry, o6Many, cBecHy nax umm Heuctuny” (Susnji¢, 1968, str. 145). HakoH xBatamba
3aseta, 1970. roguse y mpBoM 6pojy Beh nmamo Ba paja koja ce 6aBe 0BUM (peHOMEHOM.
Hajnpe pag Ecaga Rumnha Ilegaioi u penuiuja (Cimié, 1970, str. 3-21). Y oBom papy ce
jacHO BMIM ITO3MLMja ayTOpa Koju Ha Tpary Mapkca (Marx) TBpAu 1a je peuruja mpous-
BOJI 40BeKa, a MOTO 0OBOT paja je cras Ilerasonnuja (Raffaele Pettazzoni) na je yoBex ,,cTBa-
panal cBoje penuruje Ha MCTY Ha4MH Kao IITO je CTBapasal] CBOje YMjeTHOCTH, HaykKe,
¢unosoduje”. Permniruja je MHTerpaIHu ieo cBake KynType cMaTpa Rumuh, mehytnm kako
COLIMjaIMCTUYKO CAMOYIIpaB/batbe CTBapa II0ce0aH CUCTeM BPeHOCTH ¥ CUMOOJIe oTIasn
U JI0 jauara aTe3nMa Koj MIayx (Cimi¢, 1970, str. 4). TToce6ua BPEIHOCT OBOT pajia OIJie-
fla ce y yTeMe/belby eMIIMPHjCKOT ICTPA)KMBakbha PEIUTNje Y jyTOCIOBEHCKO]j COLMONIOT I
penuruje, jep ce y pajy BpLIM MHTEPIIpeTalja pe3yaTaTa UCTPaKMBamba TeMe OJHOCa
penmnruje ¥ MIAIUX, KOja ce YIIpaBo 0aBM IIMTambeM 3allTO U HOpef HalpeTKa HayKe U
XyMaHU3aIyje XIBOTA, MIAfIN 1 Jla/be Bepyjy.

Ipyrn y oBom 6pojy je pan Hypa lllyusuha, koji ce Hacmarma Ha paj; 13 IPETXOLHOT
6poja 0 HaylV U PeNUTHUju, @ HACTOB/beH je: [panuye nayke y kpuiniuyu penuiuje (Susnji¢,
1970, str. 21-34). Maxo ce, Kako caM Kaxe, He crnaxe beprpannom Pacemom (Bertrand
Russell), Illymmsuh nnak HaBopu meroso ynopeheme pemnruje 1 MapKCUCTIYKe MJEO0-
noruje. Pacen ynopebyje >xupmoBcTBO ca MapkcoBuM ydermeM, 1 Homasu fo cregehnx
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cmaHOCTH: JexoBa/[Iujanexktudakn Marepujanusam; Mecuja/Mapke; Vsabpanu Hapox/
[Tponerapujat; Lpksa/Komynuctudka maprtuja; Jpyru pomasak Xpucra/-Pesomyunja;
[Takao/KaxmaBamwe KanuTanucTa; Xubafyrofuilme HapcTBo/KoMyHncTIIKa 3ajenHn-
ma (Suénjic’, 1970, str. 23). Mymmsrh vak uge n gabe n Kaxe: ,Jla je Pacen xojum
CIIydajeM TPKIO CIMYHOCTY U3MeDy jolr Hekyx KaTeropuja MapKCUCTUYKe Ue0NIOTHje
U KaTeropuja penuruje, o je Morao uhu u faspe: JorMa/ydeme 0 0CI000ANIAIKO] YIIO-
31 paffHIYKe KJIace; MPOMOBEIHNIN/ UJeONMOKO-TIOMUTIYKY aKTUBUCTY; CBelu/Bohe
pafHIUIKe KIace; Bepa y CIIac/Bepa y KOHAYHY [00efy KOMYHM3Ma; CTPAIIHU CYA/KPUTH-
Ka; MCIIOBECT/CaMOKPUTIKA; XePETHUI[I/OHM KOju He MUC/Ie Kao Bobe; MydeHMIn/KpTBe
YMCTKM; €KCKOMYHUKAIlMja/U3flajHUIM KIace U ITapTuje; acKeTusaMm/ofipuliama y UMe
6ynyhHocTu; xujepapxuja/,mu rope, oun none” (Susnji¢, 1970, str. 23). Ykasyjyhu na
IIeCT [UMEH3Vja PEIUTMO3HOCTI (eMOLOHA/IHY, PUTYAJIHY, NHTeJIeKTya/IHY, MCKYCTBe-
HY, Mopanuy u ¢yukunonanny) llymmuh cMarpa fa ce KpUTHKA peluryje ca HAyIHOT
CTAHOBUILTA OFHOCK CaMO Ha MHTeIeKTYaIHy (pallllOHaIHY) JMMEH3M1jy U I YOIIIITe He
noraba IpeocTanux meT JUMeHsuja.

HaxoH oBor ysjneTa y roBopy O peluruju Kao fia OHeT JOasu IO 3aTullja, Te y
cnenehum 6pojeBuma npeosinahyjy apyra murama, a o pemruju Hu peun. Tex 1972. ro-
[UHE y IPBOj KIbV3M HAWIA3MMO Ha IIpuKa3 Kiure bubnuja y ceeitiny gpywitieenux 6op-
6u (Stojanovi¢, 1972, str. 165-174) 4uju je ayrop Anppuja Tamc. AyTop oBor mpukasa je
IIparomy6 CrojanoBuh. TaMc y cBOM pajly HaIyInTa JOTAALIY HAYMH TyMadema bubnuje
— faKie, He 6aBM ce MCTOPMjOM jymamsMa u xpuinhaHcke penuruje, lbeHUM IIOPEKIOM
U pasBojeM, U MOKyIIaBa Aa bubnujy 06pas3noxu Kao CIuc y KOMe Cy ce, Hajlpe, Oriefa-
Jla IPBOOUTHA ,,IfIONOIIKA” CXBaTamba /bYAN, a O IMOTOM JOOWIa U KOHAadaH OOMUK U
cafipyKaj U TaKo IOCTaNa, YCIef ofpeheHNx IpyITBeHO-eKOHOMCKIX YC/I0Ba, U3BOP pas-
JIMYUTUX WAEOJIOTMja KojiMa ce Memwa cBeT U ucropuja. (Stojanovi¢, 1972, str. 165). a-
K/le, MO>Ke ce CMaTpaTi Jia Bubnuja Huje caMo BepcKu JOKyMeHT Beh m usBop 6pojHmX
UJIe0NIOTMja Koje Cy ocHoBa cykoba. Takobe, y 6pojy 3 mcre rogute HamasuMo Ha IPKUKa3
nena Eyrena Bep6epa Kpwihancitieo tipuje Kpuciiia? ayropa Vropa ITpumopra (Primorac,
1972, str. 337-343). Bepbep HaBoau mogaTax fa cy 1947. ropute, a IOTOM ¥ HapeIHNX rO-
nuHa TpoHal)eHn Ha MecTy 3BaHOM KympaH, y Jy/iejckoj myCTHESI, ¥ TIOTOM ITOCTETIEHO pe-
KOHCTPYVCaHN 1 00jaB/beHN XeOPejCKI 1 apaMejCKI PYKOICH KOjIt JATHPAjy U3 TOCTIeHba
nBa croneha nepropa Ipyror xpama. Y 58o6pojy 2 u 3 3a 1973. roguny, Xoce Kapnoc Ma-
puarern (Jose Carlos Mariategui) nsnaxxe pag Penuiuja usmehy ayitioxisioHociiu u otipecuje:
kaimonuyusam y Jlamunckoj Amepuyu (Mariategui, 1973, str. 273-293). Mapuareru je
HajIIO3HATHUjM IIPECTaBHMK ayTeHTUYHOT MapKcusMma y JlaTuHckoj Amepuin. Kapa je peu
o0 permruju moce6Ho ce 6aBuo Kynropuma. OH cMaTpa fa je KaTOMMYIKI KY/IT CUIOM 6110 Ha-
MeTHYT foMahuM Ky/lITOBMMA, /I VX je CaMO IeTUMUYHO alicOpOOBa0. 3aT0 UCIUTUBAE
PEMUIMjCKUX TIOIIEfla OHMUX IIpefienia AMepuke Koje cy ocojunu llmannu Baba moyeTu
UCTINTYBABEM YIIPABO PETUTMjCKMX KY/ITOBA KOje Cy Ty 3aTeK/IM KOHKBUCTAIOPI.

Haxon nopysxe mayse, ek he ce 1983. rogune y 1806pojy 1 1 2 mojaBuTit TEKCT 0
peruosuoM peromeny 1 to pax Iparomyba b. Bophesuha Iosop o penuiuju xoju iio nuje
(Pordevi¢, 1973, str. 149-151). YV pany ayrop Hajupe HaBoau Bubemwe Ecaga Rumuha o
PeMIMO3HUM Cafip)KajuMa Koju 6u Tpebao ga yhy y yubennke coumornoruje, saje cBoje
Buberbe TOT IIpeIora, a OH/a BPIIN aHAMN3Y Bulile yitbeHnka connonoruje. OcMenuBIIN
Ce fla muIlle HA TeMy penuruosHocty, [Iparopy6 Hopbesnh, n y napentoj (1984) roguuu
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y BBO6pOjy 3 1 4 nuute wianak Jpywitisere getiiepmunaniie penuiuosrocitiu (Dordevié,
1984, str. 227-241). Y 0BOM TeKCTy ce CaOIIITaBajy 3aBplllHa pa3MaTpamba O 3Ha4ajy He-
KIX [IPYIITBEHMX JIeTepMUHAHTHU, OFHOCHO COIVja/MHMX U ITMYHMX obenexja — THUIIa
Hacesba, I10JI4, CTAPOCTH, 0Opa3oBalba, 3aHNMMalba, MaTepPHjaTHOT 0JI0XKaja, OINTUY-
Keé IPUIAJHOCTY, CAMOYIIPaBHE aKTUBHOCTU ¥ CPeCTaBa MAaCOBHMX KOMYHMKaIMja 3a
HpMXBaTambe JWIN HellpuXBarambe ofpeheHor ckioma eieMeHaTa PeUIMO3He CBECTH U
PEeNUIMO3HOT TIOHAIIaka U YIPY>KUBakba.

Y ropunu 1986. y mpsom gB06pojy cpehemo mprkas kmure Cphana Bpuana Og
penuiujckol cxasatiiara Kpuse ka penuiuju kpuse, a ayrop je Bnagmmump Vimnh (Ili¢, 1986,
str. 151-154). OcHoBHa HUT BprjaHoBe Kmbure 0 K0joj ayTop IIpMKa3a TOBOPH je IOKYIIaj
fia ce COLIMOIOMIKIM Ha4MHOM 00jacHM LITA Ce [ielllaBa Ca PE/IUTMjOM y YCIOBMMa [PYIIT-
BeHe kpuse. Y Coyuonowikom iipeinegy 1990. ropnHe 1ojassbyje ce TEKCT IO, HACTOBOM
Hosa unu citiapa penuiujcka ceeciti ca mogHacnosom Tuilonotuja penuiuosHociiu citlyge-
Haiia, a ayTop TekcTa je JacMuuka Jlaxkmax (Laznjak, 1990, str. 105-121). OBaj pap ce
0aB) MCIUTUBAbEM PEUTIO3HOCTH KPO3 TPU OCHOBHE KOMITOHEHTE: TUII BepOBatba, TUII
MHTepIpeTaT!BHE IIeMe T3B. MOCTeNbUX MNUTamba U TUI pemnrujcke npakce. ITocebna
Ha)KIba y UCTPAXKMBabY je mocBeheHa MCIIMTBaY YTHIIaja CeKyIapu3salyje Ha CTyIbeBe
pemruosHocTy. LIjbHa rpyIa ¢y CTY[eHTH, »,IIOTeHIIMjaTHO HajceKylapHuja rpyma’. Ay-
TOp HOKasyje fia II0CTOj! [OBe3aHOCT u3Mehy Tnma nmpodecnonanHor obpasosama (Koje
ce 6asypa Ha HAYYHUM TeOpUjaMa U OPTaHM30BAHO] IPOQECHOHATHOj AKTUBHOCTH, Aa-
KJIe Ha OIIITUM NPYHIVIINMA PALOHATHOCTU ¥ QYHKIMOHAIHOCTI) M CTYIIba U TUIA
PEeIUTMO3HOCTIL.

JleBemeceTnx rofMHa ¥ MOpeJ HAITANIEHOT HAIOHANMN3MA Y CBUM penybnmKama,
ma n 'y Cpbuju, Koju ce 6ynno Ha 0OHOBM Tpajuuuje Ha Bepckoj ocHoBu y Coumoro-
IIKOM IIpernefy cBe fo 1993. ropuHe HeMaMO TEKCTOBA Ha OBY TeMy. Tajia ce y mpBoM
6pojy mojasmyje cryauja Jparomupa ITantuha nop HasuBom IIpomere penuiuo3Hociiu
ipahana Cpbuje (Panti¢, 1993, str. 177-205). [Tantuh Hajupe ykasyje Ha UMmbeHNIY Aa je
penuruja Hajctapyju 0O/IMK APYLITBEHE CBECTH U JIa je IIOPefl CBUX IIperpeKa OICTaa 1
JI0 IAHAIIKUX JaHa, Te joj Tpeba y MCTpaKuBamyMa MocBeTUTH Behy makmy. Permmruja
3aciy>xyje Behy maxkmy mcTpaxkupaya U CTOTa IITO Yy AeBefieCeTM TofMHaMa OBOT BeKa
y OUBILIMM COLMjaIMCTUYKUM 3eM/baMa fonmasu fo Bpahama rpahana pemurnju (Pantié,
1993, str. 179). IlotoM ciiefie pe3ynTaTi UCTPaXKMBakba i, OHO LITO je IT0ceOHO 3HaYajHO
3a jemHy fy0/by aHa/MM3Yy, Y KOjy ce ayTop Tafia He YIYIITA, jecTe IUTake 3allITO je, Te-
HepaHO MOCMAaTpajyhi, pelurno3HOCT HajBUIIe pallMpeHa y KaTOMMYKUM 3eM/baMa,
[IOTOM CIefe TIPOTECTAHTCKE 3eMJ/be, T1a OPTOJOKCHe xpuinhaHcke. Y 1995. ronnHu Tek
y deTBpTOM 6p0jy cpehemo mpukas xmure Penuiuja u pasymesare, a IpUKas je cadn-
uro Jlasap Hukomuh (Nikoli¢, 1995, str. 598-593). Ped je 0 u3BelITajy ca eTbe LMIKOTIe
ofipxaHe y YIIumbY, a Kojy je opranmsosana OpraHmsarija 3a MHTEPKOH(ECHOHATHN
AVjasor U pasyMeBabe. JellaH Off OCHOBHMX LiM/beBa JleTme MIKOIe je ja Myaje /byfie us
pasmuMunTHX HenoBa Ouslle Jyrocmasuje, EBpore 1 cBeTa, OKYIM Ha jeIHOM MeCTY, a
OCyjeTV TeHJIeHIIjy IPOBMHIIMja/IM3Ma ¥ U30/allMje U NPeBeJie je Y KpeaTBaH KOHTAKT
U KoMyHMKanujy. YerBpty 6poj y 1996. ronmum moTmyHo je nocsehen pemirnossom de-
HoMeHY. [laksie, IIPBU ITy T Off OCHMBaba MMaMO C/Iy4aj /i je FOTOBO unTaB 6poj mocsehen
penuruju. Hajupe nmamo fgBa paga npodecopa llyummuha ca xparkum HacmoBuma Boi
(Susnji¢, 1996, str. 415-423), a apyru Penuiuja (Susnji¢, 1996, str. 423-429). V npsom
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pafy ayTop Ha CaKeT Ha4MH M3/IaKe OHTOJIOIIKO, THOCEOIOMIKO, aKCUOJIOIIKO, aHTPO-
HOJIOLIKO, COLIMOJIOMIKO, IICUXO/IOLIKO, €TUYKO M eCTeTUYKO 3Hayerme cumboma 6or. Oc-
HOBHA HUT Pajia je KOHCTaTanuja fa 6u nutame ,1Ma 1u 6ora win Hema~ Tpebao fa ce
3aMeHN IUTabeM ,,11Ta 60T 3HauM 3a Haul KuBoT  (Sudnji¢, 1996, str. 415). Y apyrom Tek-
cry llymmuh gaje Hajpe, y3 KpUTHUKY aHAIN3Y, HU3 TO3HATUX U PU3HATUX CXBaTaba
penuruje, a OTOM M3HOCHK CBOje Bubeme. Penurnjy He gednHuire kao BepoBame y 60ra,
jep uma Bute penuruja 6e3 6ora. Takobhe, pennrnjy He geduHuMIIe Ka0 BepoBambe Y HAT-
HPMPOJHO, jep MMa peluruja Koje yde fa 60r Huje M3BaH WM M3HAJ NIPUPOJE, HEro y
caMoj Ipupoau. AyTop He MIC/IM HU Jla je Pe/lurija BepoBaibe y CBETO, jep MMa IojaBa
Koje cIlafiajy y penurnujy, ami Hucy csere. Illymmsnh osHagaBa penurujy kao ,,BepoBarbe y
aIICONMyTHY U MUCTUYHY MOR, jep cBe penuruje cBeta 3Hajy 3a TakBy Moh, ann cBe HeMajy
nojam 60ra, CBe He 3Hajy 3a HATIPUPORHO, cBeTo” (Susnji¢, 1996, str. 423). ITotom crenu
pax 3opure Kybypuh Penuiuja u iionme pasnuxe (Kuburié, 1996, str. 459-475), xoja ce
Off CaMOT IOYeTKa CBOT OaB/berba PEIMIUjOM IIPBEHCTBEHO OIIpefieiIa 3a eMIVPHjCKO
npoydvasame peruruje. OBaj paj cacToju ce U3 /IBa Jiela — TEOPHjCKOT, Y KOMe ce yKasyje
Ha pa3miKy usMeby >keHe ¥ MyILIKapIia 11 HOJIOXKaja JKeHe Y PasIMuUTIM pelurujama, a
yuyhyje ce u Ha caBpeMeHe TpeH[OBe. Y [[PYroM fely pafia IIPUKa3aHO je eMIMPUjCKO
UCTpaKUBame Ha Y30pKy off 604 ucrmranyka of 14 no 19 u ox 19 no 40 roguua (Kuburi,
1996, str. 429). Mupomy6 Jesruh nsnaxe wianak nog Hacimosom Cycpeiliu iipasocnasmva u
Hcnama (Jevti¢, 1996, str. 459-475). IlonasHa Tesa ayTopa jecTe fa Cy ce OBe [iBe pPeIurije
cpene BeOMa pPaHo, jolm y BpeMe Myxamefa, 1 fa Off CaMOr IOYETKa, a TO Tpaje U Ja-
HaC, jeJiHa IIpeMa JIPyTroj MMajy HelpujaTe/bCcKy CTaB. AyTOp HaM HAaBOAM HU3 IMpUMepa
y KOjuMa ce BUJIM arpeCUBHOCT MCIaMcke Bepoucnosectu. OcBajauku moXomu Myciu-
MaHa Owmm cy mpaBo kpBomponuhe 3a mpaBociaBHe Hapofge. 360r cBera TOra, IOK He
mobe ;o mpoMeHe McIaMcKe BuU3Mje cBeTa Hije Moryhe ouekmBaTu 3HavajHMje IPOMeEHe,
cMatpa ayTop Tekcra. Crefin 4laHaK HUIIKOT COLMOJIOTa Pe/IUTuje Iofi HasusoM Jomeitiu
u ipanuue jyiocnosercke coyuonoiuje penuiuje (Dordevié, 1996, str. 473-483). Iparomby6
Bopbhesuh Y IeceT TadaKa fiaje mperies JeceTOrOAMII-ET pa3Boja COLMOIOTHje PEIATHje
y Jyrocnasuju, ykasyje Ha KOHKpPEeTHE JJOMEeTe a/li I Ha jaCHe TPaHMIle IIOBOJIOM JJOrMaT-
CKOT IIPUCTYIIA permruji. PasMaTpa ce nmuTame COLMONOIMje peluIuje Kao mpodecuje,
yKasyje U Ha MOJe/ly Ha CeKY/IapUCTUYKY M aHTUCEKYApUCTUIKY CTPYjy. KoHauHo, maje
ce OlleHa O CTalby PelNIuje y jyrOCIOBEHCKOM APYyIITYy. Joun jemaH ayTop u3 Hua, ca
Manmuckor ¢axynrera, borman Byposuh, mmme umanak OcHosHe kapakitiepucifiu-
ke xpuwhancke eitiuke (Purovi¢, 1996, str. 483-493). YV pamy ce pasmarpajy TeMme/bu
xpumrhaHcke eTuke, 6e3 0631pa Ha KOH(eCHOHaHe MPUIATHOCTI, PETUTNO3HE WM
HaIlMIOHA/IHe KapaKTepPUCTUKe. Y OKBUPY aHa/IM3€e U3[Bajajy ce HeKe Off HajsHavajHMj/X
KapaKTepMCTUKA: MOPAIHU AallCOMYyTU3aM, ETUYKM IeCHUMU3aM, OJJIOKEHU ONTUMMU3AM,
COLMja/IHV KOH3epBaTUBU3aM U eINTHM eramuTapusaM. [Ipenokenn sakpydax ymyhyje
Ha KOHCTaTalujy 1o Kojoj xpumhaHcka eTrka, 6es o63upa Ha oppelene mepe u peruo-
Ha/IHO-KY/ITYPHY YCTIOB/bEHOCT, HIj€ U3MEHIIIA CBOje TeMe/bHe rmocTaBke. Bepa Bparymna-
Kymuh usmaxe rexcr nmox HasusoM Ciliare penuiuosHociiiu y 6uswioj Jyiocnasuju Heiio-
cpegro upeg pain 1991. (Vratusa-Zunjié, 1996, str. 495-513). OBa cTyauja je HOTBpAMIa
Hajase paHUjUX MCTPAXMBamha Jja Cy HajMarbe PEeNNIMO3HY, IIpeMa CONICTBEHOj U3jaBl,
Lpuoropru, Makegonnu 1 Cp6y, OFHOCHO HPUIIAAHMIY HAUMja U3 MIPABOCIABHOT
IVBUIN3AIMCKOT KpyTa. VIcTpakuBame je Takohe yTBpAM/IO [a MOCTOjU BUIIN CTENeH
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upeHTNUKaLMje ca oAroBapajyhomM KoH(peCcrjoM 1 BUIIN IPOLEHAT YBEPEHUX BePHMKA
Meby npunagauima 1oKkanHUX feMorpadcKux 1 KoH(eCHOHATHIX MabIHa, Hero Mehy
npunagHuiyMa sehnncke Hanyje. VI Ha kpajy uMaMo Tekct ¢unosoda penuruje VBana
Komnapuha us Yxuua, non Hasusom Xapusmapxuja Hemarouha. AyTop Ham CIIMKOBUTO U
ieTa/bHO IpMKa3syje u objalImbaBa XapuaMy auHactije Hemamuha, koja mounma ca Cre-
danoM anu 3a Kojy je Hajsacmy>kHuju CaBa.

Y 1999. ropunn y gBo6pojy 3 1 4 HammasuMo Ha mpukas Kmure Hacillanax u
yuspuhusaree pedpopmauuje, ayropa Kaxa [lemumoa (Jean Delumeau). ITpukas je ypagmo
Brnapymup IIBeTkoBuh xoju, momano Heyob6mdajeHo, faje APyTM HACIOB IpuKasy: Mo-
gepHu céeili Kao ipeobpaxcero xpuwhancitiso. AyTop mpukasa y caMoM HaCJIOBY YIIPaBO
OCNMKaBa IITa ce fielaBa ca XpuimhaHCTBOM y caBpeMeHOM cBeTy. OcHOBHa [lenmimooBa
Te3a je Aa je pepopmariija, y cTBapy, 3aMacKupana 60pba MaTepujaHIX MHTEPeca HOBUX
K/Iaca, IIpU 4eMy je IIpOTeCcTaHTH3aM 6110 U3pa3 NpoToKanuTanusMa u rpabancrsa, a pu-
MOKATO/IMLM3aM PeaKIMOHapHOj apMCTOKPATHju 1 3eM/boIoCceHMIMMa. Pedopmariyja
je, Kako TBpanM Jlenmo, TanLusoBata CBeTOCT M3BYK/Ia I'a U3 3U/JMHa MaHACTUpa 1 yba-
I[//Ia Y CBAaKMJALIBY SKMBOT.

Maxo cy muoru 2000. roguHy M CMeHy MIMJIEHUjyMa IPOIJNAlIaBajIy 3a TOLUHY
Kpaja cBeTa, OHa je, mTo ce Tude penuruje y Coyuonouikom ipeinegy ocrana mnpasta. V1
cnepeha 2001. je monpuandHo ,MpuraBa”. Y gBo6pojy 1-2. Ha/masuMo Ha IPUKa3 KibIUTe
Mupormy6a Jepritha, Ucnam y geny Mee Angpuha (Marjanovié, 2001, str. 171-174). TIpu-
Ka3 je ypaguo JoBan Mapjanosuh. JepTuh, BpcHu mosnaBasal uciama, y OBOM pagy
HACTOjU Jla HAyYHO ONIOBPTHe TBpAme QyHmaMeHTamcTa ga ViBo Augpuh, nako numiue o
MYC/IMMaHMMAa, OH UX He II03Haje, HeTa4HO U MICKPUBJbEHO MX NpUKasyje. Y cTBapu, I0-
3aJiMHa je, Kako cMaTpa Jepruh, mommnrudka, sxeba ga ce AHgpuh usbamy us yiroennka
noce6Ho MycnuMana y Bocun. Orner jeHa y>ka Iay3a roBopa 0 peMrino3HoM QeHome-
Hy 1 Tek 2006. rogune y tpehem 6pojy Hannasumo Ha pay XKonra Jlazapa o Ha3uBoM
Otneg o Jupxeosom cxsatiiarwy maiuje (Lazar, 2006, str. 393-411). AyTop HacToju Aa fio-
kaxe fa cy Emun Jlupkem (Emile Durkheim) u Po6eprcon Cmut (Robertson Smith)
KOPUCTW/IM Marujy peBacXofHO y aHa/IMTUYKe CBPXe, a Ou ofBojun onpebeny Bpcty
Oaparama HaTIPYPOLHMUM CH/IaMa Off OCTajie Pelurujcke mpaxce. JIMpkeMOBO CTaHO-
BUIITE Ce y HACTABKY pa3MaTpa Kpo3 IIpo0ieM TOTeMU3Ma, Pa3/IMKOBatba APYLITBEHOT
7 jaBHOT.

Hapenna 2007. rogyHa HewTo je 6oraruja npuiosuma o pemuruju y Coyuonouikom
ipeinegy. Y 6pojy 4 Haase ce Ba paga Koja ce 6aBe oBuM penomenom. Hajope paz ITerpa
Omnamrha Coyujantu aciiexitiu Maiujckoi u penuiujckol y cxeamiarwy MeHianHoi 3gpasna
(Opali¢, 2007, str. 509-520). Y yBOgHOM [ieny pajja M3/I0KEHU CY COLMjaTHO- [ICUXOJIOLIKI
ACIIeKTH, HAjIlpe MAryjcKor Ila OHJA PEeIUTMO3HOT MUIUbeHa U IOHAIIama, M TO Y
UCTOPMjCKOM U COLMja/THO-aHTPOIIO/IOIIKOM IIOT/IERY, @ Y OFHOCY Ha MEHTAJTHO 3[]PaB/be
" ncuxmdke nopemehaje, MOTKpeIUbeHN pe3yATaTNIMa eMIMPHjCKIX MCTPaKMBamba. 3a-
M je 06pabeHo nmuTame npucycTsa MmeHTanHux nopemehaja y onpehennm xondecujama
u cextama. Ha kpajy je o6jalimbeH MarujCcKy 1 PeINTijCKY aCIIEKT IPUCYTAH Y CAaBPEMEHO]
ICUXMjaTPUjCKOj Tepamuju u ncuxorepanuju. [Totom cnegn pap parana JakospeBnha
ca ®unosodckor pakynrera y Huxmmhy Bepcxe pasnuke u ionepanyuja: JJokiwipurnapHe
0cHOBe U HeKU elleMeHiliu 3a couuonowko objaurere (Jakovljevi¢, 2007, str. 521-538).
Y wWIaHKY ce MCTPaXKyjy YC/IOBH 3a je[[HO MOTEHILMjaTHO MOTHBIUCAbe KOH(pecnoHanHe
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VHTOJIEPAHTHOCTI M IbUXOBU PA3/IMINTI HAaYMHU yTULAkba. C}ICJII/I [€Ta/bHO YIIOPEAHO
pa3MaTpame JOKTPMHAPHNUX M3BOpa O NINTalby IPMMEPEHOr CTaBa CIIpaM MHOBEPHUX Y
OKBIPY MCTaMCKUX U XpI/[IHhaHCKI/IX CBETUX CIINCA.

3aK/bY4HO Ce M3JIaKe ¥ KPUTUYKM KOMEHTApHIe PaHTMpambe CBETCKUX PeUTuja u
IbUXOBIX BEPHMKA Y IIOITIENY PENMUTMjCKe TPIE/bUBOCTI Koja moTude off Bonrepa u Tpaje
cBe fio [epupe. Y mpBom 6pojy wacomuca 3a 2008. rofuHy MO3HATH COLMOJIOT PEJINTHje
us Cnosennje, Ceprej ®nepe (Sergej Flere), y xoayropcty ca Pynujem Kiamliuekom
(Rudi Klanjsek) o6jaBmyje pap (Ha eHrneckoM jesuky) Cpiicka ipasocnasHa penuinos-
Hociti: emtiupujcku u yitopegru topiapeii (Flere & Klanjdek, pp. 27-44). Y oBom pany
Cpricka ImpaBoOC/IaBHA LIPKBA je IIpeiMeT NCTPaXBamba IIOMONyY pasIMunTuX Mepiia pe-
nurnosHocty. IomTo cy CprcKy perurnosHoCT CUTYUpPanu y KOHTeKCT VcrpaxuBpama
CBeTCKMX BPEJHOCTH, M3BPLIEHO je mopeleme y3opka rpyIe CTyleHaTa C yHUBEP3UTeTa
jyxHe Cpbuje ¢ y3oplLyuMa CTy[eHara IIpeocTae [Be Bepe: 00CaHCKO-MYCIMMaHCKe U
cnoBeHauko-KkaTonnuke. Kopnmhewem WVS nHcTpyMeHata pesynTaTu MOKasyjy fa cy
Cp6u mpaBoC/IaBLUM BUIIIE PeIUTUO3HI HETO HEPETUTMO3HN; HA OCHOBY CBOjUX IIOfIaTa-
Ka ¥ CIIOKeHUjUX MHCTpyMeHaTa Cpbu mmpaBociaBLy Cy penmurnosuuju of CroBeHala
KaTO/MMKA, a/lM Mame off bocanana mycnmmana. Omer jegHa gya maysa, u Tek y 2011.
roguHu y 6p. 3 Oparan Togoposuh usnaxe pap I[pottiecitiantiusam Ha bankany u y
Cpouju (Todorovi¢, 2011, str. 265-294). CTynMO3HOM aHA/IN30M Cafp)Kaja MIPUKYI/beHe
TeOJIONIKe, eTHOrpadCKe, NCTOPUjCKe, COLMONOLIKe rpahe, ayTop y pamy Ipencrasba
Haj3acTyIUbeHMje MIPOTeCTAaHTCKe BepCKe 3ajefiHNIle Ha bankaHy, y 6MBLIIMM perryOi-
kaMa Hekagaime Conujamuctnake OenepatnBHe Permy6imke JyrociaBuje u faHALI®BO]
Cp6uju. Taxobe, ayTop ykasyje Ha IeT eTama pasBoja Kpo3 Koje je IPOTeCTaHTN3aM Ha
Bankany npomrao (Todorovi¢, 2011, str. 268). Y ncrom 6pojy Hamasu ce u MpuKas KiuUre
Mapxa Hukomnha Exymencku ognocu Cpiicke fipasocnasne u Pumokaifionuuke ypkee,
1962-2000 (Pavlica, 2011, str. 453-456). IIpuxas je ypaguo [Ipaxen Ilasmuna, a Haco-
Buo ra Kpos supose exymenusma osgauirvel. VI3 camor HaclioBa MOXKe Ce BUIETH Jla U ay-
TOp NIpMKa3a yIo30paBa Ha ONMACHOCTH Off eKyMeHusMa. Hukomuh ce cmeno mogyxsario
3aJIaTKa [Ia ce Ha ,HecaBpeMeH HaulH [03a0aBy jefHOM TeMOM KOja je Off HeIIPOLIeHhIBOT
3Ha4Yaja 3a OBOBPEMEHOCT.

Jybunapha roguHa 3a COLMOMOLIKY M1cao je 2012. ToguHa, jep je TO rOAMIIbAIA
- cro roauHa conuonoruje y Cpouju u MOBOLOM Te TOAMILbULIE OAPXKAH je U HaydHU
cky1. Y penoBHuM 6pojeBUMa Te FOAVHE Huje OMIO IIpUIora Koju ce 6aBe PeIurijoM.
Y cnenyjanHoM n3gamwy nocseheHom rogymsmumy, y 6pojy 3 Hawnasumo Ha pap Joipu-
Hoc HayuHol ygpyscerva JYHIUP paseojy cpiicke coyuonoiuje penuiuje (1993-2012). Ua-
HaK Cy y KoayTopcTBy ypagumu [Jparan Togoposuh u [Iparosy6 Hopbhesuh (Todorovié,
Dordevi¢, 2012).

AyTopn Ham fajy mpukas pazga JYHIP-a (JyrocmoBcko yapykeme 3a HaydHO
UCTpaXUBamwe penuruje, ocHoBano y Humry, 1993. rogune). JYHVP-oBa 6ubmmnorexa
Penuiuja u gpywiitiéo cBe IO Ipe KOjy TOAMHY — 1O HOKpeTama Punozopcko-itieonouike
6ubnuoiiexe y Cny>x6eHoM IIacHMKY, 6una je y Cpbuju jennHa u jennucTBeHa 6161N-
oreka nocseheHa Iy6/IMKOBaby TEOPUjCKMX pacIpaBa ¥ PYKOIMCa 3aCHOBAaHMX Ha HC-
KYCTBEHMM MCTpakuBamuma penuruje. Hecymmuso fa JYHVP saysuma sHagajHO MeCTO
Y UCTOPUjU CPIICKE COLIMOTIOTHje PEINTHjE, a U jeNHA j€ O HajaKTUBHMjUX COLMOIOMIKIX
cexnyja CpIICKOT COIMOIONIKOT APYLITBA Y epruopy ofi 1993. o 2012. roguse.
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Y 2013. roguun y 6pojy 2 Hawmasumo Ha npukas gema O penuiuju na Bankawny
Iparopy6a Bophesuha, xoju je caunnrno Muomur Josanosuh (Jovanovié, 2013, str. 283
285). Hophesuh, Hai adupMycanu cOnMONOr pelUruje MoBogoM JIBaiece TOrofuIImbuLe
onpxasama JYHIUP xoudepenmuje nprupenno je oaj 36opuuk. I[Ipupebusad je ogabpao
TI0 jeflaH paj ca CBaKe Off Ofp)KaHMX KOH(epeHIMja 1 TeKCTOBE CBPCTAO Y YeTUPH I[N -
He: 1) Bepcka u eTHM4Ka IIpeBupama, 2) IIpaBocia/be 1 IpaBOC/IaBHA PEIUTHO3HOCT, 3)
Bepe Mam1Ha 1 MamnHCKe Bepe 1 4) Heka op mutama conyornoruje pemuruje. Haramra
Josanosuh, y 6pojy 1 3a 2016. roguny o6jaBbyje pan Haciianax ucnama xpos itieopujcky
upusmy Maxca Bebepa (ynoia tipocitioproi Konitiexcitia u gpyuiitiseHux axitiepa u crojesa
y iipoyecy gedpunucaroa u exciiansuje ucnamcxe penuiuje) (Jovanovié, 2016, str. 91-117).
AyTop mo/asu o X1IoTese Aa je y BebepoBoj TeopnjcKo-aHaIUTHYIKO] jefHAYNHY 3HAYA]
ypbaHe cpepuHe 3a pa3Boj 1 LIMperbe MCIaMa M30CTao. Y pafy ce ykasyje Ha TO fa je
Bebep (Veber) cBpcrao mcmaM y KaTeropujy paTHUYKMX PeIATHjA U 3aHEMApHO YIOTY
TProBMHE J TPTOBAUYKOr C/10ja Y popMy/mcarmy UCTaMCKe JorMe U (€KOHOMCKe) IpaKce.
Taxkobe, y ucTom 6pojy Haunasumo Ha pag Ipasa sena y ucnamy: ipumepu Asianuciiana
u Mcnamcxe Petiybnuxe Vpan ayrop tekcra je Mepun Imiropujan (Gligorijan, 2016, str.
119-139). Kapa nocMaTpaMo IpaBa I IIOJI0XKAj JKEHa y MC/IaMy OHJia je HEeOIXOIHO Ja
MaK/BMBO CaINejaMo M PA3INYNTa TyMadelwa y OKBMPMMA MCIAMCKMX BEPCKUX IIKOTIA
(Me3xe6a), BUXOBE pasIM4INTe BUAOBE MHTEPIIPeTallje NCIaMa ca acleKkara ogpehennx
BEPCKUX y4ema I mKoa. CBaka IJIe0/IoT1ja U Y4ere II0CeAyjy CBOj crenuduyaH CUCTeM
BPETHOCTH, Kao 1 ofpebhene HOpMe, mpaBlie U IPUHINIE KOjUX Ce MOPajy IpHUApIKaBa-
TI BVXOBIU UJIEjHN TBOPLY, CIefOeHNIN U TOKIOHUIN. Y 6pojy 2 MCTe TORUHE, ayTOp
Pamomup 3ekasuia usnaxe pan OgHoc xpuuihanciziea u xomocekcyanHociiu us iepciiex-
iniuee The Queen James Bible - ugeonowku unu nayuno xopexitino? (Zekavica, 2016, str.
229-246).

Y pagy ce pasmarpa ogHOC XpuIIhaHCTBA M XOMOCEKCYalTHOCTM KpO3 aHAMU3Y
MHTepIIpeTalyje ayTopa IpBe ,,rej bubzuje’”, Kojyu ¢y HOHYAMIN CBOje Buberbe 1 TyMaderbe
OHMX TeKCTOBa y Bubmmju koju ce yoOuuajeHOo HOBOZie Y Be3y ca XOMOcCeKcyanHouhy
U KOju Cy [i0 cajia KOpuITheHM Kao apryMeHT y IpPUJIOT HheHe OCyfe ca CTAaHOBHUINTA
6ubmmjckor yduema u xpuurhancke eTuke. AyTop M3HOCH YBepeme [ia je 0 Cpefy Hjie-
OJIOIIKA, @ He 00jeKTMBHO 1 HAyYHO yTeMe/beHa MHTEPIIpeTaluja, HyAu apryMeHTe 3a
CBOj CTaB, faje IpyKa3 MOryhux Tymavera OBMX TEKCTOBA VM U3HOCHU CBOj CTaB 0 Moryhem
opHocy xpuirhaHa ITpeMa XOMOCEKCYaTHOCTH Ca CTAHOBUIITA XpUIThaHCKe eTUKe, Kao 1
mpepyior Moryhe cTpaTeruje rej akTMBICTA 3a BBIXOBO IIPUXBaTalbe YHyTap XpUIThaHCKOT
Mojiesna IpyIITBa.

ITpomnura, 2017. roguHa, jegHa je of IJIOJOHOCHUjUX TOAVHA HITO Ce TUYe TyMaderha
penurunosHor ¢peromena y Coyuonoukom ipeinegy. Hajmpe y 6pojy 2 Hammasumo Ha -
Hak JIparane Jepemrth Monnap u Anekcangpa MonHapa mox HasuBoM [lopexsio u cmu-
cao esxapucitivje. Coyuonowxku acitexii (Jeremi¢ Molnar, Molnar, 2017, str. 276-299).
IMonazehu op Teopuje Pere JKupapa (René Girard) o ,,reHepaTuBHOj IPORYKLUjU KPTBE-
Hor japua” u BebepoBe Teopuje pereHepanuje Mara, ayTopu IIpoHaiase IMOPEKJIO U CMIU-
Ca0 €BXapUCTHje Y MHOBALMjY MHULMjALMjCKOT PUTYa/a Y UU/bY YCIOCTaB/bakha HOBOT
HauMHA CTUIama IpodecnoHanHux crnocobnoctn mara Vcyca. Vipeja paga ornena ce y
HaMepH Jja ce NPYKM COLMONONIKY YBIJ, Y TIOPEK/IO0 ¥ MHMUIMjA/IHU CMICA0 IPUINCAH
eBXapUCTIjU K0 jeHOM Off IpBuX XpuirhaHCKMX cakpaMeHaTa. Y 6pojy 3 HamIa3umo
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Ha ABa wianka. Hajmpe pag Camre Mapxosuha ,,Kpcii” tipoitius ,maua”. Pycuja, uniie-
JeKTiyanyu u nHayuonanta ugeja 1914. (Markovi¢, 2017, str. 392-413). Aytop Ham Ha
OpUTIVMHAJIAH HAYMH CAKETO U3JIaXe pasianKy nsMely 3amajjHe KaTomMdKe UBUIM3AL]je
qnji je cuMbOII ,,Ma4” U IPaBOCTABHE MICTOYHE LUBUIN3aLMje ca cuMOOIoM ,KpcTa”. Me-
taopudHO, cykob Pycuje n Hemauxe 6110 je ogpehen repmunnma ,,Max” 1 ,Kpcr’. ,,Mada”
je mpecTaB/bao HeOOy3jaHy ¥ aMOuLMO3HY Moh HeMaukor Pajxa (HajuMIUIMIIUTHUje 13-
paxena y HudueoBoj nzeju ,,Bobe 3a MOh” u cTaBOM ,,0y/1t TOPA U IIOHOCAH”), @ TEPMUH
»KPCT” IIPefCTaB/ba0 je CMEPHOCT, IIPaBRO/bYOMBOCT 1 caocehame ca cyHapogHUIMIMA U
CTIOBEHCKMM HapopuMa (Hajoorbe je To ucKasao J[0CTOjeBCKY, ,allOCTON IPABOC/IAB/bA’
UJIejOM CBEYOBEYAHCTBA M CTABOM ,,CMUPHU Ce TOpAM doBede”). ,Kama je pas6bojHmukn
Mad 610 M3By4eH M3 Kopuia u 6mo pasMaxHyT Hax mMaoM CpOujoM, pycky Hapop ce
HOAUTao MpOTUB mera ca Kpcrom” (Markovié, 2017, str. 393). ¥V ncrom 6pojy Hammasu-
MO Ha pajj Myafie Koneruante 3oje b. Vinmnh Jyxauumje, Eépoucnam bacama Tubuja (1li¢
Duhandzija, 2017, str. 434-456). Aytopka y 4naHKy usnaxe Tu6ujeBy (Bassam Tibi)
¢dunosodujy ,,m3rpaje MoCTOBa” Koja, KAKO OHA CMATpa, HACYIIPOT TeOpHUjaMa o ,,Cy/Aa-
Py umBmaMsanuja’, ,Cykoba MCTOKA M 3aMajia’, AUXOTOMIje ,,0pHjeHTaIN3aM—OKIIIeH-
Ta/M3aM’, HyA) TOJIEPAHTaH, XyMaHUj/ IPUCTYII CABPEMEHOM CBETY, KOjIi carjefjlaBa 13
Apyradujer yria.

Ka sakmyuky

BpemeHcky nepuop; Kpo3 Koju CMO IIPOILIK je CKOpO jefiaH BeK. Taj mepuof je ,Ie-
p1oz 3rycHyTe uctopuje’, Ha bankany moce6Ho To Bakn 3a JyrocnaBujy, Koja je mpeaMeT
Halle aHanu3e. Tpu myTa y3 Tpu parta Cy ce Memanu cucteMu u upeosnoruje. Hajmpe ce
PYLINO KaIMTanusaM Aa 61 ce rpaino KOMyHusaM (couujanusam), fa 61 ce HAKOH II0Ja
BeKa PYIINO COLMjaI3aM KaKo 61 ce oIeT rpajino KamutanusaM. Y mepuogpy mpe Jpy-
TOT CBETCKOT paTa M3alllao je caMo jegaH 6poj Couyuonowkol iipeinega, Ta je TEUIKO Ha
OCHOBY €aMO je[lHOT 6poja JaTu HeKy MPEeLM3HUjy OLieHY O pasMaTpamy 1 OHOCY IpeMa
pemuryju. CBakako fia je To modeTak 60pbe COLMONIOrNje 3a CBOje MeCTO MHOJ, CYHI[eM
y KOPITyCy APYTUX APYLITBEHNUX HayKa Ha jyroclioBeHCKoM npoctopy. On 1912. roguxe
KaJla cé Ha OBMM IIPOCTOpMMA II0jaBM/Ia KaO CaMOCTa/IHA AVICLUIUIMHA, COLMOJIOTNja
je ymarama usBaHpefaH Hamop Haporpabyjyhu mosHaTe kmacuuHe Teopujcke IMOCTaBKe,
yomurrasajyhn eMmmpujcke mopaTke, KpUTHUKM yCBajajyhu fonpuHoce pasHUX MMCA0-
HMX IIpaBalia ¥ TUMe Tparaa 3a cBojuM yreMesbereM. Illupehn coj onyc y mpoydaBamy
ApyILITBEHe CTBAPHOCTH, OIIIITA COLIMOJIOTH]a je CTBapaja IpoCTop 3a hopMupame 1 Io-
CeOHNX COIMOMOMIKUX ANCLUIUINHA, KOje Cy ce TIOCTeIIeHO U3[iBajajie U3 Kpuia ,Majke”
COLIMOIOTHje.

ITepuop HakoH JIpyror cBeTCKOr para, HAPOYMUTO O OcaMjecTuX roguHa 20. BeKa
ob6enexeH je Kako y IPYIITBEHOj IPAKCHU, TAKO M Y HAYYHOM TyMadely Te IIpaKce Ipe-
CyOHUM YTUIIAjeM MapKCUCTU4Ke ujeonoruje. HapasHo fja je u coumosnoryuja, a caMmum
THM U COLIMONIOTHjA pennruje, Koja ce y MehyBpemeny ¢opmmpana, 6mma MapKcucTuy-
K1 000jeHa. Y TaKO CHa)XHOM UJIEO/IOLIKOM OKPY>KebY M3JBOjUIO Ce HeKOMMKO IpHasa
penmnruju.

[Tojemuum aytopu, moce6ro E. Rumuh u C. Bpuan cy pennrnjy Tymadnnu nonasehu
on Mapkcose Teopuje otybema (penuruja je obnuk u uspas orybenor crama). Hema-

283



ITerap M. Anbenkosuh, Pennrujcxn dpernomen y Coyuonouikom tipeinegy

nm 6poj ayropa, a Mehy muma ce mocebno nucrtuay M. Kepuresan u III. Baxtujapesnh,
3a IIOJIa3Hy OCHOBY y TyMauelby DeIuIuje y3uMajy APYLITBEHY IIPaKCy M Tymade je
Kao obmmk crenn¢udHe mpaxce (peanruja je ,HadMH MPUCBajamba CBeTa”) KOjU IIOT-
[aja IOf| OIIITK 3aKOH APYLITBEHe NPOM3BOAme. VI mmamo mpuias, Koju je moce6-
HO yTeMe/pno b. Bommak, Koju y Tparamy 3a OATOBOPOM Ha IUTamhe 3alITO PENNUIuja
U Jlajbe Tpaje y COLMjanmusMy, Pasjiore Hajaasy y OKBMPY aHTPOIOJIOTHMje, COLMONOTHje,
IICUXOJIOTHMje, TICMX0aHanuse. Penruja u y conujammcTUYKuM JPYIITBMMA OfIfOBapa Ha
»BeunTe” er3UCTEeHIIjaIHe ,MyKe  J0BEeKa, I0CeOHO CMPT 11 MPOIa3HOCT. VIcTpaxuBama
penurujckor GeHoMeHa, Koja cy mpukasaHa y Coyuonoukom fipeinegy MOTy ce TIOTeNM-
TI Y HEeKOJIMKO IpyIIa: OHa Koja ce 6aBe OJHOCOM IIpeMa TpajuLMOHaNIHO npyxBaheHnM
koH(ecrjama (IpaBOC/IaB/bY, KATOMMYAHCTBY M MICIaMy) UCTPaXKMBatbha MajMX BEPCKIX
3ajeJHMILIA, KA0 ¥ XeTePOTEHOCTU Y OKBUPY PENNUIMjCKOT UIEHTUTETA, OHOCKMA PeIUTuje
U TONIepaHIuje, PENUTUje M POJHUX UEHTUTETA, CTEIIEHOM BEPCKE [UCTaHlle, HOBUM U
a/ITepHAaTUBHUM penurujama. TokoM nefeceTux u mesgeceTux rogyuna 20. Beka, JOMUHY-
paie cy tese (1 y somahoj u cTpaHoj tuTepaTypi) O CeKyIapusanuji 1 cIab/permhy yTuIa-
ja permuruje. JlaHac TeopeTuYapy CBe BUIIIE TOBOPE O ,,HEMCIIPABHOCTH CEKY/IapM3aLio-
He IapagurMe. JemaH on Bogehux conmorora penuruje, Xose Kasanosa (Jose Casanova),
Y KPUTULIM TeOpuje CeKylapusaluje, IpuxBara Tesy ,,Ja je MapaurmMa ceKynapusanije
OuIa ITTaBHM TEOPUjCKM OKBMP KpO3 KOjU CY APYIITBeHe HayKe cariefjaBasie OJHOC
usMeby penuruje u caBpemeHOCTH” U CMaTpa [a YIPKOC MHOTMM HejacHohama OKo ca-
MOT 3Ha4Yelba, CeKy/Iapy3alja Kao 1ojaM Huje HanyiTeH Beh penedunucan u omoryhyje
TAYHVjy aHA/TU3Y PeIUTuje y pasHuM AenosyMa ceeTa (Casanova, 1994, str. 211).

AHanM3a TEKCTOBA KOjit ce y 6110 KOM OO/IMKY HOTHUY PeINTUO3HOT (eHOMeHa Y
Couuonowxom tipeinegy, ynyhyje Hac Ha jou jenan 3axbydak. CTude ce yTuUCak Ja MMa-
MO IIpeMajlo TeKCTOBa Koju ce 0aBe IpPaBOCIAB/bEM, HOCEOHO IErOBMM 3HauajeM 3a
cprcku HanyoHanHy ugentureT. OBaj ctaB noTBphyje u unmwennia ga Cpbuja y apyroj
Jyrocnasuju, jenuHa Huje MMala MHCTUTYT 3a IPOydYaBarbe HALMOHATHUX ONHOCA, VH-
CTUTYT WU OIETb€HbE 3 COLMOJIOIIKO UCTPAKUBae PETUTHje, TTIOCTEAUIITIOMCKE CTYMje
U3 COIIMOJIOTHje PeNnTHje U TaKo pefiom. Tek y okBupy yapyxema JYHVP (xao HeBmamu-
He opraHusanuje) ¥ Moxe ce pehy MOHMPCKIM YIIOPHUM pajioM 1 3ajIaTarmeM, HUIIKOT
cowyorora penuruje, Iparopy6ba Hopbhesuha, mounme na ce rosopu o Moryhnoctuma
COLIMOJIOTj€ IPABOC/IaB/ba. PyllemeM coLujamiuc THIKOT PEXIMA, ,,CBOj€BPCHOM KOHTpPa-
pesonyuujom ca omnoxenum faejcteom” (Suvakovié, 2014) u msrpammom rpabhaHckor
IpYIITBAa OTBapajy ce HoBe MoryhHocTu conuonoruju pemuruje. Iloce6Ho je To cydaj
laHaC Kajja caBpeMeHa [IPYLITBa >KMBe HOBMM Ha4MHOM )XMBOTa Koju 6u ce Hajkpahe
MOTa0 OIMCATU Ka0 eKCIIO3Mja paBHOAYIIHOCTI. HuKama nieja XyMaHusMa Hitje TOIM-
KO 37I0yIoTpeb/baBaHa Kao fjaHac. Hukazia Tymaderse U fiefiambe MOJ, IbeHOM 3aCTaBOM
H1je 6uI0 MuieMepHUje Hero caja. Kako msahm m3 mcropuje Kao XereynoBcke ,KpBaBe
KIaHnie” U ,JYXOBHOT )XIMBOTUECKOT IIapcTBa’, Majia OHO Huje camo AyxoBHO? Kaxo
CaBJIaflaTy pajMKaaHO 3710 ¥ HaTHY KOjU U laHAC IJIaBe CBET KakaB jecre? Tparame 3a
OZIrOBOpYMMa Ha OBa IMTamba 0TBapa MOryhHOCT 3a olTuMMaHe 00/IMKe aHI'aKOBaba CO-
LI10/I0TA Y COIICTBEHOM BPEMEHY M COIICTBEHOM JPYIUTBY, M TAKO HAY4HO] H€IaTHOCTH,
HOIIYT COLMOTIOTUje peurje, faje FYOOKO XyMaH! CMIUCAO.
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THE RELIGIOUS PHENOMENON
IN SOCIOLOSKI PREGLED/ SOCIOLOGICAL REVIEW?

(Translation In Extenso)

Abstract: Socioloski pregled/ Sociological Review, “the first true Yugoslav sociological
journal” (Milovan Mitrovi¢), was launched, as emphasized in the introduction of the
first issue “to contribute [...] to the progress of social sciences in our country”, therefore,
starting with world and domestic experiences “to take a step further in the study of social
life”. This journal has honorably and successfully carried out its mission and has been
a place to present advanced ideas and views (to the extent that the time allowed). This
was the place where ideas for founding special sociological sciences were presented
for the first time, such as the sociology of religion. Having in mind the importance of
religion for people and society, understanding the religious phenomenon has had a special
significance at all times. The subject of this paper is the analysis of all papers published
in Socioloski pregled/ Sociological Review, from the first issue to date, that considered
and interpreted the religious phenomenon from different aspects. Using the method of
content analysis and discursive analysis of all texts that appeared in the observed period,
the aim of the paper is to determine, on the basis of the presented standpoints, the main
features of the discourse on the religious phenomenon presented in Socioloski pregled/
Sociological Review. In the article, the author strives to provide a sociological insight into
the development of sociology of religion in the Yugoslav area, and its particular efforts to
reach and to comprehend all the complexity of the religious phenomenon.

Keywords: Socioloski pregled/ Sociological Review, religious phenomenon, sociology,
sociology of religion

Introduction

Sociology as part of social consciousness is also a part of the overall socio-historical
reality, thus it is its task to illuminate certain, often neglected, aspects of social reality,

! profapetar@gmail.com

2 This paper is the result of the author’s participation in the scientific research project III 47023
“Kosovo and Metohija between national identity and Euro-integrations” financed by the Ministry
for education, science and technological development of the Republic of Serbia.
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such as religion. Establishing a rational attitude towards one’s own past is a prerequisite
for any serious effort to penetrate into the essence of the present and somewhat anticipate
the course of the future. Dealing with the past does not mean fleeing from the present, but
a necessary understanding of the foundations that make up the present. An analysis of
contemporary trends in sociology requires, therefore, a unique and coherent observation
of the past and the present as a relevant socio-historical continuum in the design of the
existing and the discovery and creation of new opportunities for future tendencies. The
religious phenomenon is, as Arnold Toynbee notes, “the source of the civilization’s vitality”,
while for Sigmund Freud “it is the most important part of the inventory of a culture”
(Freud, 1986, p. 85). Regardless of the way society treated religion, whether it respected or
neglected it, one thing is certain - “religion has its past, present and future, the gods may
be dead, but religion remains eternal” (Cvitkovi¢, 1996, p. 49).

A scientific interpretation of the religious phenomenon contains a particularly pro-
nounced ideological dimension that sociology, as a general and systematic (therefore,
theoretical) science, usually fails to avoid.? In the opinion of Milan Brdar, “social science
is not possible without the shroud of one of the megaideologies”, and “the actuality of one
variant of social science depends directly on the social problem field, on the basis of which
the megaideology that imposes and maintains this variant is formed or renewed” (Brdar,
2006, p. 246). That this is present in Serbian (Yugoslav) sociology is particularly evident in
the interpretation of the religious phenomenon, especially after the Second World War. The
idea of multiculturalism, which in its main purpose is aimed at demolishing the traditional,
is the leading idea of a modern neoliberal society today. However, the fact remains that a
diversity between civilizations and, consequently, a diversity of views on certain social issues
is conditioned by the influence of given religions, therefore the interpretation of the religious
phenomenon for sociology was and is a significant challenge. In the post-communist
countries of eastern and southeastern Europe, religion has undergone major changes over
the past decades, as traditional churches have faced new challenges and as the number of new
religions has risen. In this sense, Eileen Barker correctly states that post-communist societies
have become a place of intersection for “old new religions” and “new new religions” (Barker,
2004, p. 54). As the religious image of the world, especially in the countries of transition, is
becoming more and more complex, one of the important questions posed is “how to study
religion in a contemporary context, whether some new paradigms and methods are needed
for the anthropological and sociological approach to research” (Vukomanovi¢ 2008).

From the beginnings of establishing a new scientific discipline on religion to the present
day, sociological analysis of the historical dimension? of the development of the sociology
of religion can be observed through several time periods dominated by different methods.
The first period in the sociology of religion is marked by the dominance of the theoretical-
ideological method (the theoretical sociology of religion); the second period is characterized
by the dominance of the empirical-quantitative method (the empirical sociology of religion),

3 Pointing to the ideological character of science (in this case of sociology, especially sociology of re-
ligion) aims at criticizing the conditions in which it becomes ideological, and criticizing forces in a
given society that have a monopoly over the truth whose validity and possession must be universal
in its sense, otherwise the boundary between truth and falsehood, science and ideology is lost.

4 The view that sociology and history are “more than good friends” is particularly emphasized by
Slobodan Antoni¢ (Antoni¢, 1995).
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and the third, the one that is still developing today, is characterized by the pluralistic-
interdisciplinary method (the pluralistic sociology of religion). Of course, these are “ideal
types’, while in reality all three approaches to the religious phenomenon persist even today,
certainly not to the same extent. It is necessary to emphasize that today’s situation for the
sociology of religion is far from the one following the Second World War, until the 1970s,
when research was more “ideological’, when one of the dominant theoretical premises was that
religion was a human prejudice. This period is dominated by the so-called descriptive research,
emphasizing the theory of alienation, and neglecting experimental and complex research. The
Marxist approach to the religious phenomenon gradually changed in qualitative terms. Studies
on the religious phenomenon after the 1980s were far more critical and engaging. In this
(positive) sense we would discuss the “pragmatic” and critical dimension of these studies. This
period is characterized by the development of the theoretical and methodological pluralism,
with the aim of applying more complex structural approaches or structural analyzes of the
religious phenomenon. Thus, a specific openness of researchers for new social (religious)
phenomena is a fundamental feature of most researchers today, especially those who deal
with this phenomenon. There an increased tendency to enrich theoretical phases of work on
research subjects, and the reason is certainly an accumulation of numerous empirical findings
and indicators, as well as methodological experiences, the importance of which can no longer
be neglected in a scientific, and especially not in a social sense.

Chronology of papers on religion
in Socioloski pregled/ Sociological Review

In the firstissue, Book 1, there are no texts on religion. So, we come across authors who
wrote about the relation of sociology and other special social sciences (law, economics,
philosophy, history), but no papers on the relation of sociology and the sociology of
religion. In the paper A general view of our sociology and our social science (Tasi¢, 1938,
239-272) by Djorde Tasi¢, which deals with the development of sociological thought in
our country, there are mentions of the importance of Veselin Cajkanovi¢ and his work
on explaining the religious customs of the Serbian national religion and mythology, and
it is stated, among other things, that: “For their criticism and the comparative method,
Cajkanovi¢’s papers in which he studied the origins of ancient religious customs deserve
to be highlighted” (Tasi¢, 1938, p. 244). Tasi¢ also mentiones Tihomir Djordjevi¢ (Tasi¢,
1938, p. 268) as an ethnologist who studies the customs of our people, and it is pointed out
that one of these customs is also magical or religious.

Soon, Yugoslavia was “caught” by the socialist revolution. It is, of course, expected
that the interpreters of social reality (sociologists), after the socialist revolution and
“storming the sky”, willingly or reluctantly “escaped” the religious phenomenon in their
work. Therefore, in the issues that emerged after the Second World War, until 1964, they
“kept silent” about religion. In 1964, for the first time in the journal’s editorial, the need
for researching religion was stated. Esad Cimi¢ writes about religion in the work entitled:
Problems of methodological approach in the study of religion (Cimié, 1964, pp. 60-75).
Of course, at that time, Cimi¢ is completely in the Marxist position and determines this
relationship from that standpoint. The starting point, and we could say the central position
from which his explanation of religion begins, is the following thought: “Socialism is a
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process that forms a social situation of independence, in which prople will increasingly
leave an illusory, religious way of solving their human problems” (Cimi¢, 1964, p. 61).
The author further builds a hypothetical framework for the exploration of religion, in
which religion is viewed as alienated consciousness. Another article in this issue deals
with the religious phenomenon - this is a review of the article Magic in the modern world
by author Paul Blumberg, and the review was written by Milica Kovi¢-Lu¢i¢ (Kovi¢-Lucié,
1964, pp. 117-118). Starting from Bronistaw Malinowski, Blumberg thinks that “the main
cause of magical behavior is the unpredictability and unexpectedness of events”. However,
according to him, there are other causes that are much more noticeable in the modern
world. These causes are imitation, tradition, and upbringing.

Since 1965, Socioloski pregled/ Sociological Review has been published three times a
year, but for the next three years there were no papers dealing with the issue of religion.
The year 1968, in the world and in our country, was in many ways a turning point, and in
some ways perhaps the announcement of the return of religion to these areas. In the third
issue, an article Science and religion - a functional approach to religion (Susnji¢, 1968, pp.
145-162) appeared, in which Djuro Su$nji¢ paved the way for the sociological study of
the religious phenomenon, especially in Serbia. The particular significance of this paper
is the fact that the author very well observes that the very essence of religion is lost in
a scientific explanation of religion. “If we try to understand religion in such a way that
we evaluate religious ideas by how much they meet the scientific criteria of truth, we will
little understand the very essence of religion” (Su$nji¢, 1968, p. 145). Therefore, the author
defines a functional approach to religion. Seeking for the functions of religion, he suggests
that they do not relate to the content of religion, but to its function in society. “That is why
purely scientific criteria of truth can not be successfully applied to something that relates to
the content of attitudes, but only to their function. These attitudes are extra-scientific, rather
than non-scientific. Religion ceases to look like nonsense, delusion, conscious falsehood or
a lie” (Susnji¢, 1968, p. 145). After catching momentum, in 1970, in the first issue, there
were already two papers dealing with this phenomenon. First of all, the work of Esad Cimi¢
Pedagogue and religion (Cimié, 1970, pp. 3-21). In this paper we can clearly see the position
of the author who, following Marx, claims that religion is the product of man, and the motto
of this work is the attitude of Raffaele Pettazzoni that man is “the creator of his religion in
the same way as he is the creator of his art, science, philosophy”. Religion is an integral part
of every culture according to Cimi¢, however, as socialist self-management creates a special
system of values and symbols, it also leads to the strengthening of atheism among young
people (Cimi¢, 1970, p. 4). The special value of this work is reflected in the founding of
the empirical research of religion in the Yugoslav sociology of religion, because the paper
interprets the results of a research on the relationship between religion and youth, which
deals with the question of why, despite the advancement of science and the humanization
of life, the young people still believe. The second paper in this issue is the work of Djuro
Sugnji¢, which relies on the work from the previous issue on science and religion, and is
titled: Science and religion: the limits of science in the critique of religion (Suénjié, 1970,
pp. 21-34). Although, as he says, he disagrees with Bertrand Russell, Susnji¢ nevertheless
mentions his comparison of religion and Marxist ideology. Russell compares Judaism with
Marx’s teaching and comes to the following similarities: Jehovah/Dialectical Materialism;
Messiah/Marx; Chosen people/Proletariat; Church/Communist Party; the Second Coming
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of Christ/Revolution; Hell/Punishment of capitalists; Thousand Years Empire/Communist
Community (Susnji¢, 1970, p. 23). Su$nji¢ even goes on to say, “If Russell, by any chance,
sought similarities between some other categories of Marxist ideology and the category
of religion, he could go on: dogma/learning about the liberating role of the working class;
preachers/ideological and political activists; saints/leaders of the working class; faith in
salvation/faith in the final victory of communism; terrible judgment/criticism; confession/
self-criticism; heretics/those who do not think as the leaders; martyrs/victims of purges;
excommunication/class and party traitors; asceticism/sacrifice in the name of the future;
hierarchy/they are up, we are down” (Sunji¢, 1970, p. 23). Pointing to the six dimensions
of religiosity (the emotional, ritual, intellectual, experiential, moral and functional one),
Susnji¢ believes that a critique of religion from a scientific point of view only refers to the
intellectual (rational) dimension and that it does not affect the remaining five dimensions.

After this surge in discussing religion, as if it came to rest again, so in the following
issues other issues prevailed, without a word on religion. As late as 1972, in the first book,
we come across a book review Bible in the light of social struggles (Stojanovi¢, 1972, pp.
165-174), written by Andrija Gams. The author of this review is Dragoljub Stojanovi¢. In
his work, Gams leaves the former way of interpreting the Bible - hence, he does not deal
with the history of Judaism and Christian religion, its origins and development, and tries
to explain the Bible as a document in which the original “ideological” perceptions of people
were presented, so that later it would get the final shape and content and thus became, due to
certain socio-economic conditions, a source of different ideologies that changed the world
and history. (Stojanovi¢, 1972, p. 165). Therefore, it can be considered that the Bible is not
only a religious document, but also a source of numerous ideologies that are the basis many
conflicts. Also, in Issue 3 in the same year, we come across an review of Eugen Verber’s work
titled Christianity before Christ? by author Igor Primorac (Primorac, 1972, pp. 337-343).
Verber states that in 1947, and later in the following years, at a site called Kumran in the
Judean Desert, Hebrew and Aramaic manuscripts that date from the last two centuries of
the Second Temple were found, gradually reconstructed and published. In a double Issue 2
and 3 from 1973, José Carlos Mariategui presents the paper Religion between autochtonism
and obsession: Catholicism in Latin America (Mariategui, 1973, pp. 273-293). Mariategui
is the most famous representative of authentic Marxism in Latin America. When it comes
to religion, he especially dealt with cults. He thinks that the Catholic cult was forcefully
imposed to domestic cults, but it only partially absorbed them. Therefore, the examination
of the religious views in the areas of America that the Spaniards conquered must begin by
examining the religious cults that the invaders found there.

After a long pause, it was only in 1983 that a text about the religious phenomenon
appeared in a double Issue 1 and 2, Dragoljub B. Dordevi¢s A talk of religion that is not
(Dordevi¢, 1973, pp. 149-151). In his work, the author first quotes Esad Cimi¢’s view on
the religious content that should be included in textbooks of sociology, gives his view of
this proposal, and then analyzes several textbooks. Having the confidence to write on the
topic of religiosity, Dragoljub Dordevi¢, in the following year (1984), in a double Issue
3 and 4, publishes an article titled Social determinants of religiosity (Pordevi¢, 1984, pp.
227-241). The final conclusions on the significance of some social determinants, i.e., social
and personal characteristics, such as residency, sex, age, education, occupation, material
status, political affiliation, self-management activities and mass communication media,
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for the acceptance or non-acceptance of a certain set of elements of religious awareness
and religious behavior and association, are communicated in this text.

In 1986, in the first double issue, we see a review of Srdjan Vrcans book From the Religious
Understanding of the Crisis to the Religious Crisis, by author Vladimir Ili¢ (Ili¢, 1986, pp. 151-
154). The basic thread of Vrcan’s book that the author of the review discusses is an attempt to
explain what is happening to religion in the conditions of social crisis in a sociological way.
In Socioloski pregled/ Sociological Review in 1990, there is a text under the title New or old
religious consciousness with the subtitle the typology of religious students by author Jasminka
Laznjak (Laznjak, 1990, pp. 105-121). This paper deals with the examination of religiosity
through three basic components: the type of belief, the type of interpretive scheme of the
so called recent issues and the type of religious practice. Special attention in the research is
devoted to examining the impact of secularization on the degrees of religiosity. The target
group are students, “the potentially most secular group”. The author proves that there is a
connection between the type of professional education (which is based on scientific theories
and organized professional activity, that is, on the general principles of rationality and
functionality) and the degree and type of religiosity.

In the nineties, despite the pronounced nationalism in all republics, Serbia inclu-
ded, which aroused through the renewal of religious tradition, in Socioloski pregled/
Sociological Review there are no texts on this topic until 1993. Then, in the first issue, a
study by Dragomir Panti¢, entitled Change of religiousness of Serbian citizens (Panti¢, 1993,
pp- 177-205) appears. Panti¢ first points to the fact that religion is the oldest form of social
consciousness and that, despite all obstacles, it has survived to this day and needs more
attention in research. Religion also deserves a greater attention of researchers because
in the nineties, in the former socialist countries, citizens began returning to religion
(Panti¢, 1993, pp. 179). Then, the results of the research followed, and what is particularly
important for a deeper analysis, which the author did not go into at the time, is the
question why, generally speaking, religiosity is most widespread in Catholic countries,
followed by Protestant countries, and then by Orthodox Christian countries. In 1995,
in the fourth issue, we see Lazar Nikoli¢’s review of a book Religion and Understanding
(Nikoli¢, 1995, pp. 598-593). This is a report from a summer school held in Ulcinj,
organized by the Organization for Inter-Confessional Dialogue and Understanding.
One of the main goals of the summer school was to gather young people from different
parts of the former Yugoslavia, Europe and the world in one place, hinder the tendency
of provincialism and isolation and turn it into creative contact and communication. The
fourth issue in 1996 was completely dedicated to the religious phenomenon. So, for the
first time since the launch of the journal, there is a situation that almost the entire issue is
dedicated to religion. First of all, there are two papers by Professor Susnji¢ with short titles
God (Susnji¢, 1996, pp. 415-423), and Religion (Susnji¢, 1996, pp. 423-429). In the first
paper, the author summarizes the ontological, gnoseological, axiological, anthropological,
sociological, psychological, ethical and aesthetic meaning of the symbol of god. The basic
thread of the paper is the conclusion that the question “whether there is a god or not”
should be replaced by the question “what does God mean for our life” (Susnji¢, 1996, p.
415). In the second text, Susnji¢, with a critical analysis, presents a series of well-known
and recognized notions of religion, and then his own view. He does not define religion as
believing in god, because there are religions without gods. Also, he does not define religion
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as a belief in the supernatural, because there are religions that teach that god is not outside
or above nature, but in the very nature. The author does not even think that religion is
a belief in the sacred, because there are occurrences that belong to religion but are not
sacred. Susnji¢ denotes religion as “a belief in an absolute and mystical power, because
all religions of the world know of such power, but not all of them have a concept of god,
or supernatural, sacred” (Susnji¢, 1996, p. 423). Then there is a paper by Zorica Kuburi¢,
Religion and gender differences (Kuburi¢, 1996, pp. 459-475), who from the very beginning
of her work on religion primarily opted for the empirical study of religion. This paper
consists of two parts - the first one is theoretical, indicating the difference between women
and men and the position of women in different religions, also referring to contemporary
trends. In the second part of the paper, there is a presentation of an empirical research
performed on a sample of 604 subjects aged 14 to 19 and 19 to 40 (Kuburi¢, 1996, p. 429).
Miroljub Jevti¢ presents an article under the title Meetings of Orthodoxy and Islam (Jevti¢,
1996, pp. 459-475). The author’s starting point is that these two religions met very early, as
early as the time of Muhammad, and that from the very beginning, and this continues to
this day, they have had a hostile attitude towards each other. The author gives us a number
of examples in which the aggressiveness of Islamic religion can be seen. Muslims’ conquest
campaigns were a real bloodshed to the Orthodox peoples. Because of that, until there is
a shift in the Islamic vision of the world, it is not possible to expect significant changes,
says the author of the text. The article by Ni§ sociologist of religion titled The domes and
boundaries of the Yugoslav sociology of religion (Dordevi¢, 1996, p. 473-483) followed next.
Dragoljub Dordevi¢ gives an overview of the ten-year development of sociology of religion
in Yugoslavia in ten points, points to its concrete reach, but also to clear boundaries in the
dogmatic approach to religion. The issue of the sociology of religion as a profession is
discussed, and he also points to the division into the secularist and anti-secularist fraction.
Finally, an assessment is made of the state of religion in the Yugoslav society. Another
author from Ni§, from the Faculty of Mechanical Engineering, Bogdan Purovi¢, published
the article Basic characteristics of Christian ethics (Purovié, 1996, pp. 483-493). The paper
examines the foundations of Christian ethics, regardless of religious affiliation, religious
or national characteristics. Some of the most important characteristics that appear in the
analysis are: moral absolutism, ethical pessimism, delayed optimism, social conservatism
and elite egalitarianism. The proposed conclusion points to the statement that Christian
ethics, regardless of certain measures and regional and cultural conditionality, did not
change its basic assumptions. Vera Vratusa-Zunji¢ published the text entitled The state
of religiosity in the former Yugoslavia just before the 1991 war (Vratuga-Zunji¢, 1996, pp.
495-513). This study confirmed the findings of earlier research that the least religious
peoples, according to their own statement, are the Montenegrins, the Macedonians
and the Serbs, in other words, the members of nations from the Orthodox civilization
circle. The research also found that there was a higher degree of identification with the
corresponding confession and a higher percentage of convinced believers among the
members of local demographic and confessional minorities, than among the members
of the majority nation. Finally, there is a text by a philosopher of the religion Ivan Kolari¢
from Uzice titled Harizmarh Nemanji¢. The author graphically and thoroughly illustrates
and explains the charism of the Nemanji¢ dynasty, which begins with Stefan, but for which
the most important is Sava.
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In 1999, in a double Issue 3 and 4, we come across a review of the book Birth and
Affirmation of the Reformation by Jean Delumeau. The review was written by author
Vladimir Cvetkovi¢, who, somewhat unusually, gives another title to the review: A modern
world as a transformed Christianity. The author in the very title depicts what is happening
with Christianity in the modern world. The basic Delumeau’s thesis is that reformation
is, in fact, a masked struggle of the material interests of new classes, with Protestantism
being an expression of proto-capitalism and town residents, and Roman Catholicism of
reactionary aristocracy and landowners. The Reformation, according to Delumeau, laicised
the holiness, pulled it out of the walls of the monasteries and put it into everyday life.

Although many declared the year 2000 and the shift of the millennium to be the end
of the world, as far as religion was concerned, it did not leave a trace in Socioloski pregled/
Sociological Review. The following 2001 was quite “thin” as well. In the double Issue 1-2, we
find a review of Miroljub Jefti¢’s book, Islam in the work of Ivo Andri¢ (Marjanovi¢, 2001, pp.
171-174). The review was written by Jovan Marjanovi¢. Jefti¢, an excellent connoisseur of
Islam, in this paper tries to scientifically deny the fundamentalists’ claims that Ivo Andri¢,
although he wrote about Muslims, did not know them, that he incorrectly portrayed and
distorted them. In fact, the background is, according to Jefti¢, a political one, a desire to
leave Andri¢ out of the textbooks of especially Muslims in Bosnia. Again, a long pause of
speech on the religious phenomenon and in 2006, in the third issue, we come across the
work of Zolt Lazar A look on Durkheim’s understanding of magic (Lazar, 2006, pp. 393-
411). The author tries to prove that Emile Durkheim and Robertson Smith used magic
primarily for analytical purposes, in order to separate some kind of involvement with
supernatural forces from other religious practices. The Durkheim’s point of view is then
discussed through the problem of totemism, the distinction between social and public.

The following year, 2007, was somewhat richer with articles dedicated to the study of
religion in Socioloski pregled/ Sociological Review. In Issue 4, there are two papers dealing
with this phenomenon. First of all, Petar Opali&s Social aspects of the magic and the religious
in the understanding of mental health (Opali¢, 2007, pp. 509-520). In the introductory part
of the paper, the social and psychological aspects of magic and religious thinking and
behavior are presented, in the historical, social and anthropological sense, and in relation
to mental health and psychological disturbances, supported by the results of empirical
research. Next, the issue of the presence of mental disorders in certain confessions and
sects was addressed. Finally the magic and religious aspect present in contemporary
psychiatric therapy and psychotherapy is explained. Then follows the work of Dragan
Jakovljevi¢ from the Faculty of Philosophy in Niksi¢, Religious differences and tolerance:
doctrinal foundations and some elements for a sociological explanation (Jakovljevi¢, 2007,
pp- 521-538). The article explores the conditions for a potential motivation for confessional
intolerance and their different ways of influence. Then, a detailed comparison of doctrinal
sources on the issue of a proper attitude towards the believers of other faiths in the Islamic
and Christian scriptures followed. The ranking of world religions and their believers in
terms of the religious tolerance starting from Voltaire all the way to Derrida is presented
with conclusions and critically discussed. In the first issue of the journal in 2008, a
famous sociologist of religion from Slovenia, Sergei Flere, with a co-author Rudi Klanjsek,
published the work (in English) Serbian Orthodox Religion: An Empirical and Comparative
Portrait (Flere & Klanjsek, pp. 27-44). In this paper, the Serbian Orthodox Church is the
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subject of research through various religiosity criteria. Since Serbian religiousness was
placed in the context of the World Values Survey, a comparison was performed between
a sample of a group of students from a University in Southern Serbia and a sample of
students of the remaining two religions: the Bosnian-Muslim and Slovenian-Catholic.
Using the WVS instruments, the results showed that Serb Orthodox Christians are more
religious than non-religious; on the basis of data and more complex instruments, it was
concluded that Orthodox Serbs are more religious than Catholic Slovenes, but less than
Bosnian Muslims. Again, a longer pause, and as late as 2011, in Issue 3, Dragan Todorovi¢
published the paper Protestantism in the Balkans and Serbia (Todorovié, 2011, pp. 265-
294). By meticulously analyzing the contents of the collected theological, ethnographic,
historical and sociological material, the author portrays the most represented Protestant
religious communities in the Balkans, the former republics of the Socialist Federal Republic
of Yugoslavia and today’s Serbia. Also, the author points to the five stages of development
through which Protestantism in the Balkans has passed (Todorovi¢, 2011, p. 268). In the
same issue, there is a review of Marko Nikoli¢’s book titled Ecumenical Relations of the
Serbian Orthodox and Roman Catholic Church, 1962-2000 (Pavlica, 2011, pp. 453-456).
The review was written by author Drazen Pavlica, and entitled Through the source of the
ecumenism here. From the very title, it is obvious that the author of the review warns of
the dangers of ecumenism. Nikoli¢ boldly undertook the task of dealing with this topic in
an “uncontemporary” way, that is of paramount importance for the contemporary time.

The jubilee year for sociological thought was 2012, because it was an anniversary
- one hundred years of sociology in Serbia, and on the occasion of this anniversary, a
scientific meeting was held. In the regular issues of the year, there were no articles dealing
with religion. In a special issue dedicated to the anniversary, in Issue 3, there is a paper
titled The contribution of the scientific association JUNIR to the development of Serbian
sociology of religion (1993-2012). The article was co-authored by Dragan Todorovi¢ and
Dragoljub Pordevi¢ (Todorovi¢, Pordevi¢, 2012). The authors give us an overview of the
work of JUNIR (Jugoslovensko udruzenje za nau¢no istrazivanje religije/Yugoslav Society
for the Scientific Study of Religion, founded in Ni$ in 1993). The JUNIR library, Religion
and Society- until the launch of the Philosophical-Theological Library in Sluzbeni glasnik/
Official Gazette a few years ago, was the only and unique library in Serbia dedicated
to publishing theoretical discussions and manuscripts based on experiential research
of religion. Undoubtedly, JUNIR occupies a significant place in the history of Serbian
sociology of religion, and is one of the most active sociological sections of the Serbian
Sociological Society in the period from 1993 to 2012.

In 2013, in Issue 2, we come across a review of the collection of papers On Religion in
the Balkans prepared by Dragoljub Pordevi¢, written by author Milo§ Jovanovi¢ (Jovano-
vi¢, 2013, pp. 283-285). Pordevi¢, our affirmed sociologist of religion, prepared this
collection on the occasion of the twentieth anniversary of the JUNIR Conference. He chose
one paper from each of the conferences and divided the texts into four parts: 1) Religious
and ethnic turmoil, 2) Orthodoxy and Orthodox religiosity, 3) Religions of minorities and
minority religions, and 4) Some of the issues of sociology of religion. Natasa Jovanovi¢, in
Issue 1 in 2016, published the paper titled The emergence of islam through the theoretical
prism of Max Weber (The role of spatial context, social actors and social strata in the process
of defining and expansion of the Islamic religion) (Jovanovi¢, 2016, pp. 91-117). The author
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starts from the hypothesis that Weber’s theoretical-analytic equation lacks the importance
of an urban environment for the development and expansion of Islam. The paper points
to the fact that Weber classified Islam into the category of warrior religions and ignored
the role of trade and the merchants in the formulation of Islamic dogma and (economic)
practice. Also, in the same issue we find a paper titled Rights of women in Islam: examples of
Afghans and the Islamic Republic of Iran, by author Meril Gregorian (Gregorian, 2016, pp.
119-139). When observing the rights and positions of women in Islam, it is necessary to
carefully consider the various interpretations within Islamic religious schools (madhahib),
their various forms of interpretation of Islam from the aspect of certain religious teachings
and schools. Every ideology and learning possesses a specific system of values, as well
as certain norms, directions and principles that must be adhered to by their creators,
followers and worshipers. In Issue 2 of the same year, author Radomir Zekavica published
the paper titled The relation of Christianity and homosexuality from the perspective of The
Queen James Bible - ideologically or scientifically correct? (Zekavica, 2016, pp. 229-246). The
paper discusses the relationship of Christianity and homosexuality through the analysis
of interpretations given by the authors of the first “gay Bible”, who offered their views and
interpretations of those texts in the Bible that are usually associated with homosexuality
and have been used as an argument in support of its condemnation from the point of view
of biblical teaching and Christian ethics. The author is convinced that this is an ideological
rather than objective and scientifically based interpretation, he offers arguments for his
position, gives an overview of possible interpretations of these texts, and expresses his
views on the possible attitude of Christians towards homosexuality from the point of view
of Christian ethics, as well as the proposal of a possible strategy of gay activists for their
acceptance within the Christian social model.

The previous year, 2017, was one of the more fertile years in terms of the interpretation
of the religious phenomenon in Socioloski pregled/ Sociological Review. First, in Issue 2,
we come across an article by Dragana Jeremi¢ Molnar and Aleksandar Molnar entitled
The Origin and the meaning of Eucharist. Sociological aspect (Jeremi¢ Molnar, Molnar,
2017, pp. 276-299). Starting from René Girard’s theory about the “generative production
of the scapegoat” and Weber’s theory of mage regeneration, the authors find the origin
and the meaning of the Eucharist in innovating the initiation ritual in order to establish
a new way of acquiring the professional skills for mage Jesus. The idea of the paper is
reflected in the intention to provide a sociological insight into the origin and initial
meaning attributed to the Eucharist as one of the first Christian sacraments. In Issue 3,
we come across two articles. First of all, Sa§a Markovi¢’s paper “The cross” against “the
sword. Russia, intellectuals and the national idea of 1914 (Markovi¢, 2017, pp. 392-413).
In an original way, the author summarizes the difference between the Western Catholic
civilization whose symbol is a sword and the Orthodox Eastern civilization whose symbol
is a “cross. Metaphorically, the conflict between Russia and Germany was defined by the
terms “sword” and “cross”. The “sword” represented the uncompromising and ambitious
power of the German Reich (most explicitly expressed in Nietzsche’s idea of “will to
power” and the phrase “be proud”), while the term “cross” represented modesty, justice
and compassion with the countrymen and Slovene peoples (Dostoevsky, “the Apostle of
Orthodoxy”, expressed this idea best of all with the idea of panhumanity and the attitude
“Humble yourself, proud man”). “When the vicious sword was pulled out of the cover and
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swung over small Serbia, the Russian people rose against it with a cross” (Markovi¢, 2017,
p- 393). In the same issue, we find a paper by a young colleague Zoja B. Ili¢ Duhandzija,
Bassam Tibis Euro-Islam (Ili¢ DuhandZija, 2017, pp. 434-456). In the article, the author
presents Bassam Tibi’s philosophy of “building bridges”, which, according to her, is
contrary to the theories of the “collision of civilizations”, “the conflict of the East and the
West’, the dichotomy “Orientalism-Occidentalis”, and offers a more tolerant, humanistic

approach to the modern world, observed from a different angle.

To the conclusion

The time period we covered is almost a century long. This period has been a “period of
dense history”, especially in the Balkans, for Yugoslavia, which is the subject of our analysis.
Three times with three wars, systems and ideologies changed. First, capitalism collapsed
to build communism (socialism), so that after half a century, socialism crumbled to build
capitalism. In the period before the Second World War, only one issue of Socioloski pregled/
Sociological Review was published, so it is difficult to give a more precise assessment of
the study and attitude towards religion on the basis of only one issue. Certainly, it was the
beginning of the struggle of sociology for its place under the sun next to other social sciences
in the Yugoslav territory. Since 1912, when it emerged in this region as an independent
discipline, sociology has invested extraordinary efforts by improving well-known classical
theories, generalizing empirical data, critically adopting contributions from various
thought directions and by searching for its foundations. Spreading its opus in the study
of social reality, general sociology created a space for the formation of special sociological
disciplines, which gradually separated from the wings of the “mother” sociology.

The period after the Second World War, especially until the 1980s, is marked by the
crucial influence of Marxist ideology in both social practice and scientific interpretation
of this practice. Of course, sociology, and hence the sociology of religion which formed
in the meantime, was Marxist oriented. In such a strong ideological environment, several
approaches to religion singled out.

Some authors, especially E. Cimi¢ and S. Vrcan interpreted religion based on Marx’s
theory of alienation (religion is a form and expression of an alienated state). A noteworthy
number of authors, among them M. Ker$evan and S. Bahtijarevi¢, take social practice as the
starting point in the interpretation of religion and interpret it as a form of specific practice
(religion is “the way of appropriating the world”) which falls under the general law of social
production. There is also an approach, especially advocated by B. Bo$njak that, in the search
for the answer to the question of why religion continues to exist in socialism, finds reasons
in the context of anthropology, sociology, psychology, psychoanalysis. Religion in socialist
societies responds to “eternal’ existential “troubles” of people, especially death and transience.
Research on the religious phenomenon presented in Socioloski pregled/ Sociological Review
can be divided into several groups: those dealing with the attitude towards traditionally
accepted confessions (Orthodoxy, Catholicism and Islam), the research on small religious
communities, heterogeneity within the religious identity, relations of religion and tolerance,
religion and gender identity, degrees of religious distance, new and alternative religions.
During the fifties and the sixties, theses (in domestic and foreign literature) on the
secularization and weakening of the influence of religion were prevalent. Today, theorists are
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increasingly discussing the “inaccuracy” of the secularization paradigm. One of the leading
sociologists of religion, Jose Casanova, in a critique of the secularization theory, accepts the
thesis “that the secularization paradigm was the main theoretical framework through which
social sciences observed the relationship between religion and modernity” and thinks that,
despite many uncertainties about its very meaning, secularization as a notion has not been
abandoned but redefined and that it enables a more accurate analysis of religion in various
parts of the world (Casanova, 1994, p. 211).

An analysis of texts that in any form touch the religious phenomenon in Socioloski
pregled/ Sociological Review suggests another conclusion. The prevailing impression is that
there is an insufficient number of texts dealing with Orthodoxy, especially its significance
for the Serbian national identity. This view is confirmed by the fact that in the second
Yugoslavia, Serbia is the only one that did not have an institute for studying national
relations, an institute or department for sociological research of religion, a postgraduate
study in the sociology of religion and so on. It was only within the JUNIR Society (as a
non-governmental organization), and with the persistent pioneering work and advocacy
of Ni$ sociologist of religion, Dragoljub Pordevi¢, that the possibilities of the sociology
of Orthodoxy began to be discussed. With the demise of the socialist regime in “a kind
of counterrevolution with delayed action” (Suvakovi¢, 2014) and the creation of a civil
society, new opportunities for the sociology of religion opened up. This is especially the
case today when modern societies live a new way of life that could briefly be described
as an explosion of indifference. Never has the idea of humanism been so abused as it is
today. Never has the interpretation and action under her flag been more hypocritical than
now. How to get out of history as a Hegelian “bloody slaughter” and ”a spiritual animal
kingdom, although it is actually not only spiritual? How to overcome the radical evil and
suffering that still swamps the world today? Searching for the answers to these questions
creates possibilities for optimal forms of sociologists’ engagement in their own time and
in their own society, and thus, it gives scientific activity, such as the sociology of religion,
a profoundly humane meaning.
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