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IOYTE CEHKE MAHVU®ECTA KOMYHUCTHUYKE ITAPTUJE

Caxxerak: 3amro je Manugpeciit Komynuctiuuke ilapiivje faHac akTyenan? Y memy je
Hpero3HaTa peBONyLMOHApHA I7100aMN3aLjCKa AMHAMIKA KallUTalI13Ma, IPOMUIIUbEH
je aHTMKAIUTaIM3aM, HeMa flepeTU3Ma, jacHa je Orpajia Of pasHUX peaKIVOHAPHUX
conyjanusama 1 of pIIaHTpoINje, Ha HOBU Ha4MH je fedMHUCAH OFHOC usMeby HyxHO-
cti 1 cnobogie, M36erHyTa je MelofipaMa JIeBULIe.

Kipyune peun: Manugeciti Komynucitiuuke iapifitje, KamuTanusaM, aHTUKAIINTA-
nusam, fepeTnsaM, MeIogpaMa

Axo je Manuceciti KIT ynyhen cBuM /pyauma y cBeTy 610 yOea/buBO Hajy TULIAJHI I
tekcT Hamucau y 19. Beky (Iglton 2016, str. 8), a mrto je youno jour Exrenc 1890. (Engels,
1949, str.12), a nu 6u TaKBy Kapujepy MOrao Aa HaIllpaBly jefaH IPOIaraHgHu cinc? AKo
ce ToMe fofa fa 6u uMneparus Manudgecitia — ,cmobOaH pa3Boj CBAKOT MOjeANHIIA je
ycnoB cnobonHor passutka cBux” (Marx & Engels, 1949, str. 33) — maHac BepoBaTHO HOT-
mycao cBaku nubepan He 3Hajyhu usBop Te mucnu, fa nu Beh TOo ZOBO/BHO CBEHOUM O
akTyenmHocTH Tora cimca? He cacBum, 36or dera akTyenHoct Manudgecitia Tpeba ofaTHO
PalIYTaHUTIH.

Manugpecinn KIT HacTao je Ha Tpary IpOCBETUTE/bCTBA, A/IU MY je TI0 CaXKeTOCTU U
crtuny ysop 6uo bpesujap Martina Luthera, us 16 Beka. Y ckopo noeTckoM ToHy Ma-
nugpecitia KIT BupypuBo je KOMuKo je Mapkc 610 CTUIMCTa BICOKOT PAHIa, C TAJIEHTOM
3a mpobojue popmynanuje, catupy u uponujy. Cse je T0 6110 IOBE3aHO C MPELU3HIM
pazom Ha nojmosuma. Vako je ManudecT noxsaia, Ia 4ak ¥ XMMHA PeBOTYLMOHAPHO-
cTu OyprKoasuje, y CIIUCY je Ha IIPETHAHTAH II0JMOBHM Ha4MH ITOKA3aH LIEHTPa/IHIL 3HAYA]
€KOHOMUj€ 3a ICTOPU]Y, 1 TO je3MKOM KOjJ CIIaja IITYPY BOjHMYIKY KOMaH/y C HEITOTPEeNIN-
BUM MaTeMaTN4KuM fokasuBamweM (Kesting, 2017, p. 61). Mapkc je UCTHUIIA0 jefHY BXKHY
COLMjaNHy HUT Y MHOIITBY PasAMYUTUX UCTOPUjCKUX TOKOBA KOje je IpOoy4aBao, anu Cy
IbETrOB€ PA3HOBPCHE ITOTOME UCTOPUjCKE aHa/IM3€ YOKBJMpaBaHe MOJEPHMM II0jMOBUMA.
Ila 611 oKa3ao fja ce y CTBaparmy CBETCKOT CHCTeMa KaluTas fedpuHmIle Kao mojaM u Aa
KaINTa/M3aM YUTaB CBET IpeTBapa y poby u HoBall, Mapkc je y npBoM tomy Kaiuitiana
kopucTuo mnojam ¢eruur (Marx, 1964, str. 79-93), koju je 610 Bp/Io HOIIy/IapaH Liesfece-
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THX rofiHa 19. Beka, y 700y eBOMYLMOHUCTUYKOT ofibannBatba pemruje. Petuu je 610
MIMPOKY I10jaM, HOBa IIPOJOpHa MeTadopa Koja je IOf| YTHULajeM eBOTYLMOHM3Ma O3Ha-
JaBajla HepasBUjeHN! CTymam Kynrype (Bertschinger, 2017, p. 35). Kox Mapkca je derniu
poba, neo KynType Kanntanuama. Y popmu pode, apxananu ¢eruir Bpaha ce y MogepHO
APYLITBO M 3aMar/baBa HejeQHAKOCTY KalTanu3Ma. [JpyITBeHy OFHOCH IpuMajy Gpop-
My omHOca n3Mehy creapy (Marx, 1964, str. 82), 3aTo mTO ce BPeAHOCT pajia OfiBaja Of
pajiHe CHare Koja Ta je CTBOpuIa. Y IyXy MCTOT IojMa MapKc je JofaBao fia je peIuriuo3Hu
CBeT caMo ofpas cTBapHor ceera (Marx, 1964, str. 88). Kpntuky Heba mpeycMepaBao je Ha
KPUTHUKY 3eM/be Cry>kehin ce IpogopHuM myTepaHCKUM Metad)opaMa fa 6u LITO jacHuje
MapKUpao couujanny bemy.

Ynpkoc ToMe, y MaHudecry je M3pM4uTO pedeHo fia je 6yp>koasuja Ouma peBoiy-
nuonapHa (Marx & Engels, 1949, str.17). [la mu ce 13 Tora Moxxe u3Byhu sax/pydax fa je
Pa3Boj KammTaamMsMa caMo IOBPEMEHO CKPeTao y TOKOBe CBOje jiolile cTpaHe? Hampo-
TUB, HUje mpeomtpo pehn ga KoHTpoma poboBa Ha mraHTaxama inehepa na Kapnbu-
Ma, ¥ 17. Bexy, MOHOIION Ha Kopuinhemwe OecriaTHe TOrOpcKe pajHe CHare y AyIIBMILY,
y 20. 1 ckramame padyHapa y KommaHuju Microsoft, y 21. Bexy, jefHaKO cBefode ja C
TEXHOJIOTVjOM IIPOU3BO/IbE YBEK Ifie HOB 00pasall noxsamhnsarma pafgHe cHare. Kann-
Ta/IM3aM je PelpecuBHa, ajli M PeBONyLMOHAPHA JMHAMMKA CUCTEMaA IIPENO3HATa jOuI y
Manugpeciiry. IllTa je jolr aKTyesHO y TOM CIUCY?

1.

Y Manudgeciiiy ctoju fia je 6yp>koasuja y nefieHoj BOLU CeOMYHOTr pavyyHa yTOIMIA
CBeTe JIpXTaje IMOOOKHOT 3aHOCA U CBE JJOCTOjaHCTBEeHe Ipodecuje IpeTBOpuIa y Bia-
ctute wiahene HajamHe pagauke (Marx & Engels, 1949, str.17). 3ap Te olieHe HIUCY Ba/baH
OKBU U 3a YNMTame CaBpeMeHOr HeomubepanusMa? 3aTo, Kao 1 MOJMOBMHOM 19. Beka, I
faHac Tpeba pacro3HaBaTy CHAXHY [T00aMM3aMjCKy AMHAMUKY KalNUTaaN3Ma, i I
IPOMUIIBATY aHTUKAINMTAIM3aM IIPOTHUB CKaHfiana 3aTBopene 6ynyhnoctu. Ipyru 3a-
JlaTak je TeXXM off npBor. 3amTo? Huje ce caMo KanmTanmusaM M3MEHMO HETO U HETOBYU
KpUTHYapy Ha neBuiy. UMM je neBuija ocmabuia, ayTOMaTrcKu Cy ojadaja IpaBiarba
KanuTanusMa. HacTana je xereporeHa 1 InpekapusoBaHa HajaMHa Kaca OKYIUbeHa OKO
CEeKYH/JAPHUX (PPOHTOBA MAFBVMHCKUX ITOTMUTHKA (TTONHNUX, POIHNX, eKONOIKNX). A. Negri
jé 3ammcao fa ce HIOKPETHOM KallUTa/y laHaC IPOTUBY HOMAJCKM IIOKPETHO MHOIITBO 1
nia je ornop merepuropujanusosad (Keucheyan, 2016, str.18-132). Tognua 1989. oberne-
JKIJIA je TTOB/Iaderbe JeBulle y gedaHsuBy MaKo je Taj mpoljec moveo panuje. Ha Mecto 1o
Tajla XereMOHOT MapKCM3Ma CTYIINIIO je MHOIITBO KPUTUYKUX IpucTyna. Heomnbepanna
pecTpyKTypalMja aKaJeMCKOT I10/ba ONIaKIIaHa je ¥ HeCTAHKOM BEe/IMKIX €BPOIICKUX KO-
MYHUCTHYKUX MAPTHja 3aTO LITO Ce CMamNO 6POj MAPTHjCKM aHTAKOBAHMX KPUTUIKUX
MHTeNeKTyanana. bes MHTeneKkTyamana HeMa Mfieoloruja Hu mpomena. [obanmsaiyja
uMa BiacTUTe opraHcke uHrenekryanue (E.Giddens, W.Kersting) Koju Kamuramusam
cHabfeBajy HOBMM JifiejaMa 11 II0jMOBMMA MM OTKPUBajy cTape Kiacuke (J.Rolls, E Hayek).

OrymbaBame aHTUMKANMTANM3Ma OJAKIIaBa ITPOTOH KIACMYHUX AHTUKAINUTA-
JIMCTUYKMUX II0jMOBA. Y MAmMHM je pafiMKaaHM aHTUKANMTANIM3aM LEHTPUPaH OKO
eKcIIoaTalyje, orybema, aHTUMMIIepHjaI3Ma, aHTUKOJIOHMjaIM3Ma 1 aHTH(AIIN3MA.
IlaHac ce BMIIIe MNIIIe O HEOATOBOPHOCTHU (IMHAHCU)CKOT CEKTOPa, O ITpeKapusanuju, 6es-

454



Coyuonowxu tipeineg, vol. LI (2018), no. 2, ctp. 453-470

LYIIHOCTH TP>KUIITA ¥ O eKOJIOUIKOj KaTacTpodt, Hero o Be3u KammTanuama u ¢amm-
3Ma WM IaK O KOMOHMja/THOM pacusMy. IIpempa ce KannuranmsaM KpUTUKYje Y MHOTUM
I0jeIHAYHMM aCIIEKTVMA, HeMa KPUTUYHE Mace aHTUKAIUTa/IN3Ma KOj/ CIIOPY LIe/IVHY.
Henuny KanutanusMa of, IeTaTHUX CYyMIbM INTUTH U3MEHEHN CTPATEIIKN OJHOC CHara.
Ocmabno je 0CTIOHAL Te CyMIbe Y JBOCTPYKOM CMUCITY. Y KalUTaIu3My HeMa CTpaxa Of
MoOhHe colujanucTudKe Ap>kaBe, a HeMa HIf IPETHe CaMOj JIEBULIM Off COLIMja/INCTUIKOT
ayTopuTapy3Ma Koju 61 Kao peasiHa, a He caMO Kao TeOpMjcKa aHTHUTe3a, jadao IbeHY fie-
MOKPATCKy YCMepPEeHOCT. J{MjaneKTnuKy IIelaHo, caBpeMeHo] JIeBULM MOTpebHa je Kao
aHTUTe3a U ayTOpPUTApHA JIeBMI[a 300T AMCTaHIe Koja je ymepasa. Huje joj moBo/pan camo
penpecuBHM KaluTalausaM KOju je Kao IPOTMBHMK yjemuibyje. IlyTMHOB pgp>kaBHOKa-
NMTAaTUCTAYKY MHTEPBEHIMOHM3AM HMj€ HMKAKaB aHTUKANUTAJIMCTUYKM OC/IOHAIL Te
BpCTe, JIOK je BpexxmeB/beBa Teopyja 0 OTPAHNYEHOM CYBEPEHUTETY COLMjaTUCTUYKIAX
Ip>KaBa TO UIAK 611a. PeXXMM MOTOET H30IITPABAO je IeMOKPATUYIHOCT KOJ] He/larepcke
TIEBHUIIE, TEPAO jy je Jla Ceé MOJEPHIU3Yje, IOK je PeXKUM IIPBOT CaMO OTYIUbYje M YMPTBIbYje.

Jyrotpajuy punemy neBuile usMehy pedopme 1 peBonyuuje 3aMeHnIa je gyieMa
pedopma mnn tpapuiuja. Y 20. BeKy je OpraHM30BaHA AaHTUKAMUTANTUCTUYKA IPETHA
LVBUIN30BajIa KaluTalan3aM, JaHALIbY Pacy TV aHTUKAIINTA/IM3MMI Ta Y/HE OTIIOPHUM
U TIIPETEXHO CIy>Ke Kao IUIypaIHU U AeMOKPATCKU AeKOp Heommbepanusma. VicTuam 3a
BOJbY, He Tpeba 3a60paBUTH Ha Cy KANUTANTUCTUYKY AKTEPHU YIEIIHYje [IPOMUIbAIN
KPM3Ha MCKYCTBAa HEro MITO Cy TO YMHIIN [eJIATHULM Y couujanmusMmy. To cy Mormm
360r Behe emacTuuHOCTH ITpakce u UAeonOrKje Kanutaaama. Huje temko youurn fa je
KaINTa/IM3aM CIIOjUB ca BUIIE OIPeYHNX IJ/beBa U BPeNHOCTM (Of Halu3Ma [0 CKaH-
[MHABCKe COLMjajHe Ap)KaBe), HOK je corujammsaMm (of MaousMa [0 TUTOM3MA) 61O
Mambe XeTepPOreH U Mame eaCTU4aH. YIIPKOC TOMe HITO je CYIITMHA KaluTaansMa ares
yiyheHn nHCTMHKTY mojenuHua fa 3apabyje HoBal u roMmia mocef, ¥ YIPKOC TBPAOj 1
HEMOOUTHOj YMIbeHNIN [ ,Heo0y3aaHo TpxuiTte fpobu tkuBo apymrsa’ (J. Kocka),
Beha rUmKoOCT (CIIOjUBOCT Ca MIMPUM CIIEKTPOM BPESHOCTH Of €KOHOMIje HAI[VIOHATHE
KPBH [0 TO/IEpaHIMje IpeMa MambHAMA) YMHN HeolnbepannsaM xuaasujuM. Beposar-
HO U OTYJa JlaHAIlba II0javyaHa elaCTUYHOCTY YHAjM/bIBalba OTEXXaBa jadyarbe XOMOTe-
He K/IaCHe CBECTM, a MAaHMIIYJATUBHU IUTypalnsaM BUIIECTPYKO je ucrmpobaHa 3aBeca
€KCIUIOaTalije, pelpecuBHE TONIEPAHLIMje U Pe3UTHALje.

2.

Y Manudeciny, mehytnm, Hema fedetnsma. Kibyunn aHTUHePETUCTUYKY CTaB je
[ia IporleTepy HeMajy LiTa fa Usryde ocuM cBojux okosa (Marx & Engels, 1949, str. 44).
JlaHac MHOIM aHaIUTHYApM TOABIade AedeTr3aM JeBMIle YMMe jOlI BUIIE MOjauaBajy
ucro ocehame. Konnko, HauMe, aHanm3a Koja okasyje fa Cy IojMOBM JIeBHIIe TIPOTHAHN
Beh 1o ce6u macuBM3Mpa, Kao IITO Ha APYroj CTPAHM aHATOTHA aHa/lIM3a Koja IoKasyje
yCIIeLIHY HeoMbepanHy OKYIaIjy CUCTEMCKY KPUTUYKIX II0jMOBa Xpabpy IpaBiarma
KanmranusMa? Jla nmu mpusHaBame Iopasa jour Buile yHasabyje mopakenor? Jpyrum
pednMa, HUCY /M U NMeCMMUCTUYKY 3aK/bYULM JleNaTHU AUCKYPC KOjU jada Gesanrep-
HaTMBHOCT KanurannsMa? AKO je Tako, fa /i ce Tpeba MPUKIOHUTU CKeNITULIMMA KOjI
IpXe a je Majo BepoBaTHA IIPOMEHa KalMTaaM3Ma WM IaK OTBOPeHUM JedeTncTu-
Ma Koje mecumusaM ofispaha of cBakor aHTukanuranusma? Huje mu ommax Tpebano
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npecehnu cBe aHaMM3e Koje BOJE ONOPUM 3aK/bydIIMMa M HAMECTO TOTa ONTYMUCTIYIKY
M MeHallepCKM peKlIaMyparyt MoryhHocT anTepHaTiBe KanuTanuaMy 6e3 o63upa Ha pe-
ayHe usrIese Te Bepbanne npomarange? Hu jegro uu apyro. JleBuia tpe6a oTBOpeHO
fla ce Cyo4M C BTAaCTUTUM UCKYCTBOM, ajli ¥ C BIACTUTUM HAUMHMMA CyOyaBama Ca UC-
TUM UCKYCTBOM, Ka0 U C HETIOBO/bHUM aKTYe/THIM OJHOCOM CHara Ha TepeHY IPaKTHUYHe
6op6e. Opaniyckn Tpouxucta Jauujen bercany ynosopuo je Ha CTPIUbEE, TO ,CIIOPO
HECTPIU/berbe’, Tj. Ha CIIOCOOHOCT PEBOMTYI{MOHAPA A4 ,Ce ApXKe” U Y foOuMa Kaj UM Of-
HOC NOIMTUYKIUX cHara He ofroBapa (Keucheyan, 2016, str. 93). Ako To Ba>ku 3a IIpaKcy,
Tpeba /1 1 Teopyja fia deka, Temehnu ce fja je faHac maKine 3aMUCIUTU CMaK CBeTa HETO
Kpaj Kanuranmsma’?

Hukaxo, 6no 61 10 ,CKaHf#an 3aTBopeHe OyayhHOCTH', OCyha Ha caJallbuLYy,
TeMe/bHa Heraluja TOIUIE CTPYje Y MapKCU3My KOja je MCTUIIa/la YyTONUjy U Hafy. Yme-
CTO Tora, Tpeba Ay6/be TeOpMjCKU IPOMMCINTY IITA je JAHAC IOTPELIHO Y KallUTajn-
3My. [la 71 je OH HeIpaBefjaH, MpaIIOHAIAH WIN yTHheTadku? VImm je MoXKaa 3a KpUTHKY
HEYXBaT/bUB jep je U3y3eTHO pasHonuk? IllTa je y cBaKOM KalMUTa/IU3My MHTPUH3UYHO
IIOTPEITHO, KOja je HeroBa reHepMyKa CYIITHHA? [IpyruM pedmma, y KaIUTaIU3My He
Tpeba TparaTu 3a OHMM IIITO je JIONIe ¥ Y IPYTUM UCTOPUjCKUM PEXKUMMMA, HUTH 32 OHMM
IITO je y BeMy CIydajHo jomte. Tpeba jacHO MapKuparyu 0co6eHy KaIMTaIUCTUIKy He-
(YHKIVOHAIHY U yTHeTauKy CTPYKTYpY. To je pe>kuM Koju Io4nBa Ha IPYBAaTHOM BJIac-
HUINTBY HaJl CPeACTBMMA 33 IPOMU3BO/IbY, HAa TPXXUIUTY pajia, aKyMy/lalyju KanuTasa
n npodurty. Kaksa je aprymenranmja kputudapa? IIpsyu npuroBop ncTude ja je cucTeM
MHTPYH3NYHO AncYKLMOHAIaH, fia 13 cebe, a He M3BaHa CTBapa Kpuse. JJpyru nokasyje
fla UCTU MOYMBA Ha eKCIUIOATalMji U Ja CTBapa HeNpaBeJHy APYIITBEHY CTPYKTYpY, a
Tpehy omoMume Ja Kamuraau3aM penpopyKyje oTyheHu >KMBOT ycMepeH Ha CTHLabe,
Heconmupapal 1 6ecmucieH. CBa TPy TeXMIUTa KPUTHUKe, TP CTPYje aHTUKAIUTA/INU-
3Ma, XJIajHe 1 TOIUIe U y PasHUM J00MMa KOBYKTYpHe, Ipajie KOHCTPYKTUBHIU aHTHUKa-
IMTanM3aM TeK Kajia ce moBexy (Jaeggi, 2013). Ha HOBOj aHTMKAIIUTAMNCTIIKO] TEOPHjU
Tpeba Ja pajy CTBapajayka JApyLITBeHO-Hay4yHa MHTenureHnuja. Cro6onHmje pedeHo,
Ia He 61 ocTao bec, rHeBy je moTpebHA Miucao. PeBonyiuju je norpebna ¢puaosoduja
jep M3MeHa CBeTa IPETIOCTaB/ba U3MEHY IpeCTaBe O CBeTy. To je jelMHCTBO MUCIU U
fiena WIM, MapKCOBCKY pedeHo, HeonnbepamusaM Tpeba fpyradnje pacTyMauuTy ga ou
ce mpoMeHno. besanTepHaTMBHOCT KaNMTalIM3Ma je COLMjaHi KBUjeTU3aM 3a Pa3/IuKy
Ol KOHKpeTHe yTonuje cHabneBere makmenum ontumuamoM (Lj. Tadi¢). Huje nu 3a mo-
JeTaK JJOBOJbHO ONTNMM3Ma Beh 06HOBaA yBepemwa fja je KaluTaamM3aM JIOLI 33 YOBEYaH-
crBo. Huje, moTpe6HO je HOBO 06pasioxeme Te MpOLieHe U HOBA CTPATENIKa Iapafurma
IpOMeHe KallMTanusMa. Y3 iy Tpeba cBIajiaTi ,HefocTaTak oceharma 3a JIerMTHMHOCT
pesonyiuje” (G.Lukacs) 1 mpomMeHy KanuTanusMa yCIelHo CHaOfie T ay TOPUTETOM eK-
CTpajIeraTHOCTH.

3a 1CTO HUje NOBO/bHA CAaMO AHA/IM3A CaJALIbLUIIE, HETO jé HY>KHO OfIPEIUTH Ce U
HpeMa COLMja/IMCTUYKO] IIPOLIIOCTH 1 jOII jefHOM ce Bpatnti Manudeciiiy. A To 3Haun
IIPOBEPUTH Jia JIU CY IIPOTHAHM TIOjMOBY (XyMaHM3aM, COIMjaTHA PEBOYIja, IPUPOS-
HO IIPaBO U COLMja/IHA IPaBJia) C Pa3/joroM IOTHCHYTH Kao HeyNOTpeO/bUBU Y OTHO-
Cy Ha HOBe MJIEHTUTCKe TI0jMOBe (POf, MO/, BEPCKe U HAI[MOHAMHE TPyTie) MU U Jja/be
MoTy 6MTV KyMy/aT¥BHA TPafuIiyja aHTUKANNTanu3Ma. Mory nmu focafaiimme Colyjange
pesonyuuje 1789, 1848, 1871, 1917, 1949 u 1968. na 6yny marpuue 6ynyhux cimunmx
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nopyxsara? Ilopas neBuie Huje fepMHUTUBAH jep je Majo BpeMeHa MPOLUIO fa Ou ce
JIOHEO TaKaB 3aKk/by4yak. CTpI/bere U UPOHMja Cy PEBOMYLIMOHAPHE 1IPTe, YIO30PaBao je
Jlewun.

Crpiubetbe, TO [yTO HeCTPIlberbe, Tpeba TeOPMjCKY HErOBaTH jep je TOTOBO MPeKo
Hohm ocabuia myro ofpkaBaHa CTpaTeruja 1 eHeprija pagHIIKOT IIOKpeTa IIPOXKMMaHa
nebaTama nsMeby ayTopuTapHOT 1 IeMOKPATCKOT COLMjaIn3Ma, U3BOPHOT 1 JOTMaTCKOT
MapKcusma. KIIaCHy CBECT CYy IIOTUCHY/IM HOBUM KYITYpHU U IIPOTECTHU MIAEHTUTETH,
6€CKOHAYHO €TaCTUYHI U Je/bUBIL. KOHCprI/tu ce HOBe Halluje, KOH(I)eCMje, ponHu u
TPaHCPOJHY UNEHTUTETH. PacTe Ky/ITypHO MHOIITBO M YCUTIbAaBajy Ce CTPYje JIeBULIE U
pecuute. IlITo ce Buie fudepeHLpa KyITyPHO MHOIITBO, TO C/Ia0U [Ie/TaTHO jeAMHCTBO
aHTMKANUTa/IM3MA. Jadarbe HallMOHa/IM3Ma pa3buja KIaCHU MHTePHAIMOHA/IN3aM jefHaKO
Kao IITO jayarbe peMmHM3Ma c1abu marpujapxar. IIpy ToMe ce oTBapa MuTambe KOMUKO
crabunusalyja HOBUX MAEHTHUTETa JOIpuHOCK ocmobobemwy papa. Excrmoaranuja kao
eKoHOMCKa (opMa T/adera jecTe YBOPHA, MAKO je AOMMHalMja rypanHa (S. Zizek):
€KOJIOIIKA, POJiHA, HaloHaIHa. Vako dernimsam pobe y HallleM BeKy OTBOPEHO IIpO-
KMMa cBe OO/MKe JbyZiCKe aKTMBHOCTM, MHOIM ApxKe fa je ¢opMa peBONyIMOHapHe
maprtuje npesasubena. IIpempa je TPXKUIIHO yrieTaBabe HOPMATU30BAHO, OTIIOP VC-
TOM je CTUTMATH30BaH, ¥ TO je K/by4Ha mapaaninyha mpoTHBpeYHOCT CaBPEMEHOT CBeTa.
Ila 1 weHo objaliberbe e y OHOMe 1To je F Jameson HasBao ,uirde3asajyhum mo-
CpemHNKOM’, CTambeM Kaja [10jaBa Koja je omoryhmia HacTaHak ipyre mojaBe HecTaje Ha-
KOH IITO je 06aBua Ty ynory? IIpoTectaHTH3aM je yOp3ao HacTaHaK KaIlMTaau3Ma, ajli
ra je KacHUje MOTVCHY/IA ceKynapusarja. Couujanusam je yop3ao HaCTaHAK COLMjaTHe
IpXKaBe 1 CBECT O COL[MjA/IHO] je[fHAKOCTI KAo 1 IPUBPeMeHO ybmaxkaBame pobHor de-
TUIN3Ma, ajIii C€ YPYHINO IIPpEl 3aKOHMa rno6am/13au1/1je KanuTana u npes EKOHOMCKUIM
temkohama.

3.

IIncum Manudecra cy ce HOBOM KJIaCHOM BM3MjOM MCTOPMjCKOT eTePMUHM3MA
OITyYHO OTPajV/Ii Off PasHUX Bepauja peakiyoHapHor corujammsMa (Marx & Engels,
1949, str. 34). Ha cimyan HauyH, faHac ce Tpeba AUCTaHIMPATH OF KOH3ePBAaTUBHOT aKa-
meMckor datanmama. Hanme, ncropudapesa uctopuja (Koja mo3UTHBUCTUYKYI OOMUEbE
fia ce 301710 OHO IITa ce 30110 U Jla HeMa MecTa CIIeKy/IMCaby OKO TOora IITa 611 610 ga
je 61sI0) jecTe Apyraumja of KpUTHUUKe 1M CTpaTellke KOHTpadaKTyanHe UCTOpUje KOjy
IpeucnuTyjy camu akrepu tpakehu mMoryhe anrepHartuse Ha MUHYIUM KPYIHUM IIpe-
KPeTHMYKMM TauKaMa. AHAIUTUYapK KOjU TBPJE Jla ce COLMjalu3aM HY>KHO ypyuLINO,
4uMe 6paHe HEMUHOBHOCT HacTaHKa IocTojeher, pefyKyjy Hy>KHOCT UCTOpUje Ha OHO IITO
ce OfMCTa 361710 U MMajy CKYYeHNjy BU3M)Y IIPOLITOCTY OF, BU3Yj€ KOjy MMajy HOMUTUIKN
aKTepy, OIIOMUmao je ppaHniycku conyonor [1. Hasusne. Y 0BOM APYTOM CMUCTY ¥ aKTHB-
HJI MapKCI3aM Apyradnje BUAM UCTOPU]Y OF KIAaCUYHMX ucTopudapa (cit. prema Bensaid,
2004). VicropuyapuMa je 3aIrpaBo TELIKO fa youe ,, TOMUTUYKY MMIIepaTuB UCTOPHje Koja
upe y norpemrsHom npasny’ (V. Benjamin), 3a pasnuky, Ha IpuMep, off peBOIyLMOHapa
Tpoukor, cBefloka 1 aKTepa 3a0KpeTa Ka CTa/bHU3MY HaKoH JIelHOBe CMPTH, KOjH je
rpeliky jacumje Bumeo. Ha nctu Haunn un MapkcoBa fenaTHa Bu31ja KiacHe 60pbe HeMa
MHOTO 3ajeTHIMYKOT Ca aKaJeMCKOM COLMOTIOTMjoM Koja je mctpaxyje. Kimacua 6opb6a je
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cyko6 mn3mely xanmTana u pajia u pesynTar pasiBajama IIpousBohada of cpescrasa 3a
npoussopy. IbeHr akTepy palrdiamapajy UCTOPUjcke MOTYhHOCTM M3 MPOLUIOCTH U
u3BjIaye pyradnje MOyKe U3 e Off HAKHAJHUX aKaJeMCKUX aHa/muTu4apa. JenaTHumnm-
Ma IIPOLUIOCT CIIY>XK! Ja KOPUTYjy CTPATerujy M TaKTUKY fa 6u um Oyayha akTusHOCT
Ouma ycremHmja. AkaileMCKM MCTOpUYApH, HaK caMo ce TPyfe Aa oOjacHe IPOLIIOCT
Pa3HMM YMHMOLMMA, ali Ce He 6aBe ycaBpliaBambeM Moryher alTepHaTHBHOT Je/ama y
6ynyhnocTn. Yak 1 kaga rosope o Moryhum pyraumjuM ofjrykama, akafieMCKi KOHTpa-
(dakTyamHM UCTOpMYAP He pa3MaTpajy BIX0Be aHTUKANNTAIMCTIIKE a/ITepHATUBE. 3a
aKTepe IaK HeOCTBapeHe MOIYNHOCTM 1 a/lTepHATHBE jeCy MPUOPUTET ¥ LIMJb aHAJIM3e
IpoItocTy 360r NcIpas/baba 6ynyher nemama, a He camo 360r MOTIYHUjer objalIberba
nporor. 3amro? R. Koselleck i E. Hobsbawn caxy ce jfa mopas msomrpasa yM caMo
aKo je KoHadaH u nmormyH. O6uyan mopas Huje foBObaH. JIako je HOjM/BMBO fia C€ YM
MO>K€ M3OIITPUTH jeAMHO aKO Ce CBE JeCU Ha HAuMH JAPYTadMju Off OYEKMBAHOL. A Kaja
fio Tora fjohe, oHa cBe Mopa fia Oyze npoMuIUbeHo 13 noveTka. 1llTa je momo 1o 3my?
Koja oueknBama cy 611a HepeanHa? Y THM IMTambUMa HaroBellTeHa je pas/inka namehy
aHa/MTHMYapa U IeNaTHMKA KOja JOHeK/Ie OfiroBapa pasimiy usMeby mojMa u guckypca.
JlemaTHy AMCKypC O MpouIocTy (Mpeka IIojMoBa Koja He IIpeTeH/Iyje CaMo Jia pacTyMa-
Y[ HETO I Ja Mea CTBAPHOCT) MMa IPYTadlji eMCTeMOJIOLUIKY CTAaTyC Off IIojMa KOju
camo objanTmaBa, a He MOACTIYE Ha Jiename. 1o, HapaBHO, HUKAKO He 3HAYM Jia je ,X/Iaf-
Ha” Teopuja cyBulHA. HarmpoTus, KOp1CHA je aKo >KMBU Off pacIpaBa U Off CyodaBarma
OIIpevYHNX I7Iefama. Ped je o oHome mTo BeHcanpa HasyBa ,,0TBOpEHM JOrMaTusam’, O
aHa/musy Koja ymyhyje Ha TecTupare IMpPOrHaHUX mojMoBa 20. BeKa (MMIepujanmsam,
conujanusam, K1acHa 6op6a) HOBOM peanHoILINy [7106aTHOT KalMTaIN3Ma.

4.

Ha HOB Haumu Tpeba meduHMCcaTH U OZHOC HYXHOCTU 1 cnoboze. Kako? OHako
Kako je y Manudgeciiiy o6pasnokeHa peBOnyLOHApHOCT Oypkoasuje (Marx & Engels,
19409, str. 17). OBa je pyumia ctapo u ocnobahama HOBO 3aTo IITO je HaIla HOBY ajTep-
HATUBY Koja je 6uma Hemoryha y deymanusmy. [Ipyrum pednma, He Moxe cio6ofgaH nsbop
6un nsmeby sagarux moryhHocTH, Hero je cTBapHa CToO0OfIa y TOME /ja YOBEK MOXe caM
na npomenu u onpebyje moryhnoctn. To je mosHary JIelbMHOB OfTOBOP MEHbIIEBUIIIMA.
IlaHac je, MehyTnm, Ha ey npunynHY 3agaTu us6op usMely Heonmbepanusma 1 Hanmo-
HaJTHOT KOH3€PBaTU3Ma, 11a U OTY/Ia HeonmbepassaM JaHac UCIasja Kao crac of ¢amm-
3ma. IlITa 6u ganac 6uo cnobonuu n36op? Hakon cmoma eBporcke nesutte, 1989, tpeba
HOYeTH U3 MOYeTKa, a/Ii [PYTUM IyTeM; ,,]I0uHM ToHOBO” 11 ,,ByiuMo peanHu, Tpaxxumo
Hemoryhe”, OTHOCHO TPa)XMMO a/ITEPHATHBY KOja je ca CTAHOBMINTA JjAHAIIIbET IIOpeTKa
HeMmoryha.

To sHauM obauNTH peNPeCcHBHY TOMEPAHIIN)Y Koja KaXKe fla Ce He CMe MeHarH I0-
pefaK CTBapy, aj je J03BO/bEHO Ha/IaTH Ce IeroBoj mpoMeHn. HoBe 11aHce cy conyjamHa
€KOHOMja J1 HelTpo(pUTHA IIPOU3BO/HHbA. 3a JIEBUIIY je CTake HEITOBO/BHO jep HeMa CHaX-
HOT MehyHapomHOr OC/IOHI]a KOju MO)Ke OMTHM caMo Benuka Apkasa. JleBuia je oko-
BaHa KammramaMoM EV n pakerama HATO makra. Mebytum, He Mame HemoBo/bHA
cuTyanuja 6ura je u MoYeTKOM ABafeceTux rogyHa 20. Beka. Kaga je nsocrama eBpor-
CKa peBonyLyja JIeHNH je OLleHNO CUTYaLjy Kao pasodapaBajyhy, HeoueknBaHy, 1a je
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YIIPaBO 3aTO 1 HEBOJbY KPeaTMBHO MCKOPMCTUO 32 HOBM momuTuaku usbop. Ipen kpaj
KMBOTA, Taj Lupniuky hak 3amarao ce 3a ap>kaBHU KanuTanusaM. Huje To 6uma Meno-
IpaMcKa 60p6a IpOTUB HeraTBalla Hero MOKyIIaj JermnHa [ja UCIIPaBy BIACTUTE PaHNje
XasapyHe 1 Horpelrte moTese. Victuucko ymehe monutnke Huje y n3beraBamy rpelraxa
HITH Y IIPaBOM 1360pY HETO y UMiberby IPaBMX IPELIaKa, y n360py afleKBaTHOT IIOrpel-
Hor us6opa (Zizek, 2017). [Ipyrum peunma, TpeliKe ce MOTY HPaBUTH, a/l OHe U3 KOjUX
ce Mmoxe 3Byhu noyka. YIpaBo y OKOTHOCTH fia IOCTOje IIOyYHe KOHCTPYKTUBHE IPeli-
Ke, a jOIII BUIIle Y TOME LITO HY CaBpeMeHM HeonubepasnsaM He UMHM ,,lIpaBe’ IPELIKe,
IIa HUje Kajjap fa y4u, IeXXn MOryhHOCT HeKannTanncTuake antepHaTuse. IlorpebHa je
ceMaHTHUYKa CyOBepsuja fa O ce CPYIINO MOHOIION II0jMOBa KOjUM Ce Heomubepannsam
mpepncTasba OesanrepHatuBHUM. Tpeba je upejHO mpumpeMary. Y CyIpOTHOM, IEBUIIA je
ocybena na OyHe.

5.

Jla ce To He 61 36ms0, Tpeba usbehu u mMenonpamy nesute. Y Manugeciiy je us-
HeTa KPUTMKA (eyHaNMCTUIKOr COLMjanmaMa Kao JKa/loNojKe M KPUTUKA CUTHOOYp-
YKOACKOT colMjammsMa Kao KykaBuukor Mamyprayka (Marx & Engels, 1949, str. 36). U
maHac HeonmmbepamisaMm paba CIMYHY HOCTANIMjy 3a coumjanusMoM. Meamjckm Kud
HOCTa/ITMje HUje aHTUKAIUTAINCTUYKY Hero poMaHTHyHy, napamuinyhmn. To je cehame
Ha COLjajTHe HMIIE COLMjalN3Ma, a He Ha MapTHUjCKy IP>KaBy, Ha YUIYIIKAHO IPYIUTBO ¥
IEHOj CEHIM Ca BIACTUTUM CYOKYITYPHUM CHCTEMOM BpPeTHOCTU (HOCTA/Iruja y IIaH-
CKOM conyjanusmy) uwin ceharme Ha Haunonanuu mup y COPJ. Manudgecini KII je BaxxHO
HITUBO KOje He MOHYMEHTa/IN3Yje Hero IeTPOHM3Yje IPOIIIOCT.

Moske U peaKkTUBMpame KIACHOT CyBepeHNUTeTa JIeMOCa, »fena 6e3 ypmena’, mo-
TUCHYTHU MeTIaHXOJIM)y ¥ HOCTAIIMjy Kao mapamumyhy kynrypy cehama nesuie? Crnom
colujanyusMa 3a MHOTE€ je 3Haylo C/IOM MbMXOBOT JKMBOTHOI CBETa Kao MeXaHM3Ma
yckmabuBama pylTBeHOr fienama (Koju je I0CcTojao moper Ap>KaBe 1 TPXKUIITA) M KOju
je y couyjanusmy omoryhasao ofpebhere dopme cronTaHe capaime M UMIPOBU3OBAHE
kpeatuBHOCTH (Ehrke 2005: 160). Ca ctoMOM eBPOIICKOT COLjanu3Ma HeCTao je U leros
KOHTPACBET KOjI je CIIOHTaHO HACTA0 y eMy, u3Meby ocrasor, 1 kao oasa nueHTuUTeTa ¥
ornopy. HoBo 6e3m14HO Tp)XMIITe KanuTanu3Ma CTBapa 3aTBOPEHM 6e3/TMIHY )KUBOTHI
CBET KOjJ je Pa3opmo MHOTe OpMjeHTHpe CHaIaXemha. XOPU30HT JIeBILe I0CTao je 06-
nadaH. Y KOM CMUCTTY?

ITpe cBera He MO>Xe ce TOBOPUTH O MAJIaKCalIOCTH JIEBUIIE jep Ce OHA HUje HU ,,yMa-
pana” of Kpaja ocamaeceTux rogyHa 20 Beka. JoIl Maibe je ped O MOTPOIIEHOCT JIEBIL[E
jep coljaHe pasiuke He crmabe Hero pacty. Mox/a je 60/be TOBOPUTH O IOMETEHOCTH
caBpeMeHe JIeBUIle, O Clab/berby KpUTepyja pasnuKoBama JIeBOT U NECHOT, O HOBOj yM-
PEXEHOCTH aKaJleMCKOT IIpeKapyjaTa y pasHe npojexTe EY u o TpXMIIHOM HOHallamkby
MHTENEKTYyaHOT KalluTasa fnesue yonure. [lopex Tora mro je mpoIaocT conyjanmusma
IIPUIMYHO YCHENIHO /IEMOHM30BaHa Kao TOTA/IUTAapHA y PasHMM pesonynujama EY n
BeHUX WIAHMIIA, JeBULy omTepehyje u meHa BIaCTUTa MeIOApaMCKa MeTaHXOMNY-
Ha HOCTanruja Kao mapamuiyhm sxanp cehama. IIpBa cturma fjomasyu u3BaHa, JPyTy
cama nesuna Heryje. O ToMe je CKOpO mycana aMepuyKa IONIUTUKONOWKMbA E. AHKep,
Kputukyjyhu caBpemene reopernyape nesute (Anker, 2012). VI y pernony TutocTanrnd-
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Ha cehama oOnyHOTr YoBeKa Kpujy napanuuryhy MenaHXo/mjy 3a HeKafjallllbUM MUPOM U
curyproihy. Menozpama, Kao »aHp cehama, fieo je HOCTaruje Koja CMambyje JeaTHN
noTeHIujan neutie. Kox mecHue je MenoapaMa IpMpofHIja jep ce oBa yBek Bpaha yso-
p¥Ma U3 IPOLITOCTH U ,,3/7IaTHOM 100y~ ZTOMUIIJbEHE CIaBHe Hal[MoHanHe ucropuje. Caa-
KJ HALIMOHA/IM3aM je IETUTUMHUjU IITO je CTapUju, I1a OTY/la TPaKM KOHTUHYUTET U J1y-
6oko cBpaha y ncropujy. 3a pasuky ofi iecHulle, IeBuIa je Ouma okpenyra 6ynyhHocTn.
Huje joj Tpe6aro mpouwo 3maTHO 1063, Kao y3op, Hero 6yayha konkperHa yromuja. ITpo-
IIUIOCT je KOHA4Ha, Y 1H0j HeMa MOIyhHOCTM, a/ly MMa KOHTMHI€HTHOCTHU (ZOTORMUIO ce,
a1 Huje HY)KHO MOPajIo Tako fa ce morozy). Mebytum, He Moxke ce pasmarpary caMo
6ynyhHoct xoja ce ocTBapuma 1 xoja ciemn. JleBuija Tpeba ma ce 3aMMCIN U Haf IIPO-
uvtoM 6ynyhaomhy, Tj. fa KpUTHMYKM pasMOTPM KaKo Cy JbYAM Y IPOLIIOCTU MUCUIINA
ma 6u morito fa 6yme y 6yayhHocT 1 xako je oBa Hajjama 1eBUIA KOPUCTIIA, a/Iit U Ty-
6ua. Ilpoma 6ynyhHoct (Busuja conujanmama Kao CBETCKOT Ipoleca us Manudgeciia)
Ou1a je BakaH [ielaTHY OTeHIMjas connjanuama 20. Beka. JlaHac ce Tpeba sanuTaTu aa
M je BU3Mja OMJIa MHTPUH3MYHO MOTPEIIHA MY Ce CaMO I'PEIIN/IO Y IbeHOM OCTBaperby.
HeocrtBapeHe mporHose Baj/ba aHaIM3MPATU KaO BaKaH [0 MCTOPUjCKe CBeCTH H06a.
KonTpadakxryanHo I7efjaHo, y BU3MjaMa aHTUKAIMTATUCTIYKe JeBuLie 20. BeKa Kpiie
Cy ce unysuje, anu u rpeuike. Tex Kajja ce aHaIMTUYKYU palllyjlaHe KOMIIOHEHTE IPOILie
6ynyhHocTy 1 y 10j pasaBoje HeusOexxHe MIy3uje Off IpelIaka JeBIUIle U3 KOjUX Ce MOTY
usByhnu moyke, Tex Tajia Taj KOHTpadaKTya HM IOCTYIaK MoxXe fia Oy/e eo mpopadyHa
BepoBaTHONe opasa eBpoICKor conujanusma. To CAaMOKPUTUYKO OKpeTakbe MIPOILUIOCTH
HIje Heranuja Busnje us Manudecra, a jolr Mame je HocTaaruja uu Menogpama. Hema
Ty Me/IOJIPAMCKOT BelMYambha XPTBE U Bepe BIAaCTUTE Halluje Kao Kop gecHuie. Kmacau
nopas He OYIM TeXIbY 32 OCBETOM Kao HAIMOHATHO CTpajame. [lecHN4apy KpUTHUKYjy
caflallibUIly 360T TpajHe NCTOPMjCKe HelIpaB/e IIpeMa BIacTUTOj Halyju. Jlernosuty npo-
JMBeHe HallMOHA/IHe KPBU Y IIPOLIIOCTY HAallMOHA/IHE KIbUroBoDhe MpUINCYjy MOpaIHy
KaMaTy go6pa u 371a U Tpake OfLITETY y KpBU 1 T1y. Y MaHudgeciliy CTOju OLleHa ffa paj-
HUIIM HeMajy JOMOBMHE, a/ll U OTpajia [ja Ce IMPO/eTapujaT MOXKe KOHCTUTYMUCATH Kao
HallMja, aly HUKaKo y cMuciy Oypxoasuje (Marx & Engels, 1949, str. 31).

Manndect TymMaun UCTOPHUjy Kao LUKIYC HACWBA, amu 6e3 HOCTaIruje 32 HeKNMM
UAMINYHUM Jo60M. MeraHXo/uja M HOCTa/IrMja Cy NaTOJIOLIKA CTaba jIeBulle. BakHO
je pymutu Menoppamy y cehamy, MeaHXONMM4YHy U Oe3HaJEKHY ecTeTu3aLujy ryouTka
(Ridiger, 2016, p. 245) na cehame Ha opas U3 MPOLUIOCTH He IeMOpaJIVIIIe aITepHATUB-
He Busnje 6ypyhHocTn.

6.

Y Manudeciiiy je MsHeTa KPUTMKA KOH3EPBATUBHOT COLMja/M3Ma KOjyi HACTOjU fIa
YKJIOHM coliujanHy 6eny ga 61 ocurypao oncTaHak 6ypy)KoacKor ApyuTsa (pasHu 5o6po-
TBOPY, pumaHTpomnu 1 xyMmauuTtapiy) (Marx & Engels, 1949, str. 39). VI ganac tpe6a 6utn
KPUTHYAH IIpeMa HeonnbepaaHoj PEBUSHjI COLMjaTHMX II0jMOBa KOja HACTOjM fja XyMa-
HusaM 3aMeHn pumantponujom. O Mapkca je octano fa je pumaHTponuja yomakasame
Oefie Ha HUBOY pacIofiernie, a fia je XyMaHN3aM yKupiame Oefie Ha HUBOY IIPOM3BOJE.
JlaHamma NaHeTapHa COLMjajHA HeNpaBjla HMje CKYIl PasHOMMKMX II0jefVHAYHUX
COLMja/THUX HENPaBMYHOCTHU KOje Cé MOTY PelIUTH Y CYACKOj IPOLeflypy HETo je yCu-
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IipeHa y TeMe/by I100a/IM30BaHOr KallUTaau3Ma Koji yHajM/beHnMa Hamehe yHuBep3aa-
HY COLMja/IHy HEIPaBAYy Y CBOjeBPCHOj KOMOMHAIjU CTOOOTHOT YTOBOPA U €KOHOMCKE
npuHyze. MopaniHa eKOHOMMja CMPOMAIIHKUX HYje CTaTUCTUYIKA YHUBEP3a/Ha ITaTha M-
nuoHa (jep ce ¢ MaTHOM MOPATMCTUIKN caoceha), Hero je yHUBep3amHa HoABaaIheHOCT
HeMONHUX ¥ T/Ia4eHUX Kao IOTEeHIMja/ll PeBOMYLIMOHAPHOT He3aT0BO/BCTBA CHCTEMOM.
Topma rpanniia HeonmubepanHe COMMAAPHOCTY je (UIAHTPOICKM MOpPa KOjU pa3MeK-
maBa ocehamwa n 61m3sak je xpumhaHckoj caMMIOCTH, IITO M3BUpE U3 CallaTie IIpeMa
y6orom, a He npeMa yrieTeHoM. PUIaHTPOIICKA U JOHATOPCKA PAaHMIIA COMMAAPHOCTI
He JJOTUYY yCIOBe aKTYeJIHe COLjja/IHe HellpaBjie Hero UX, HallpOTYB, HOPMA/IN3Yjy TUMe
IITO JIAPEK/BUBOCT, Ka0 KJIACHO mperMyhcTBO OoraTix, IpeTBapajy y BbIX0BO MOPAIHO
npeumyhcrso. To je Moparn ,,jo6por qoBeka” (foHaTOpa) Koju caoceha ¢ HecpehHuKoM,
am1 ce Mupy ca usBopom Oepe. Huje McTHHCKA COMMAApHOCT IMYHA HECEOMYHOCT U
[apeXX/bUBOCT, HUTY je TO jefHAKOCT LIaHCK (Koje Cy Y CTapTy HejefHaKe), Hero Tpeda
OCHTYpATH jeHAKOCT y IIPOLieCy IPOM3BOMEbE KOjH je y KallUTalu3My UHTPUH3UYHU U3-
BOP OCTa/IuX 00/MKa yrieTaBama. 3a npasny, Maxugeciti Huje 610 IpeKpeTHNIA, alu
3a couujaJHy IpaBjy jecTe. VICTMHCKA OCHOBA COMMIAPHOCTH je CUCTEMCKM OCUTYpaHa
HEe3aKMHYTa BPEJHOCT pajia. JefiBa MIITA BUIIIE.

7.

Manugecinn KII mpeTpajaBa cMeHy HOKO/Iera IIoKasyjyhu fa HuIITa HIje IPaKTH-
JHUje Off BajbaHe Teopuje. Y MCTO BpeMe, PParMeHT je U 1ie/IHa, HeTOBPIIeHN KOHCTPYK-
TMBHU KOMIIAC 3a CHa/IaXKerbe y 6eCKOHAaUHOM MaTepujaTy UCTOPUje M CUCTeMATCKM HAl[PT
KOjI ce He Jja YYBPCTUTHU y cucTeM. IIperHaHTHa je HalloMeHa O COLMja/IHOj AMMEH3UjU
JCTOPMje U OIIOMEHA Ha HY>KHOCT CIIoja Teopuje 1 npakce. Huje camo nmocpegosao aH-
TAaroHusMe Hero ux je creapao. Pua03odcKo-MCTOPMjCKM [UCKYPC 3a PacCIIO3HABAbE
colujasHe Helpab/ie ¥ KOHKPETHOYTOIMjCKAa CMEPHUIIA 32 HeHO YKUMAIbe. Je3rpOBUT
(dbparMeHTapHM ecej ca YHYTpAlIbUM jeAMHCTBOM KOje TPaKyl HaJlOTpajiiby, aln ce He
MO>Ke JJOBPLIUTH, aKTye/laH 3aTO LITO je oTBopeH. [IpocBeTnTe/bcKM IIPOjeKT HMKafa KO-
HA4YHOT, He3ayCTaB/bMBOT KpeTamba Ka COLMja/IHO NTpaBefHMjeM APyLITBY. Babaa je cBe TO
oTyza 1ITo Huje mporpam rpabancke Hero Manudect KoMmyHucTnuke mapruje.
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Abstract: Why is the Manifesto of the Communist Party present today? It recognized
the revolutionary globalization dynamics of capitalism, anti-capitalism was considered,
there was no defeatism, there was a clear fence of various reactionary socialisms and phi-
lanthropy, the relationship between necessity and freedom was defined in a new way and
the melodrama of the left was avoided.
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If the Manifesto of the CP, addressed to all people in the world, was most convincingly
the most influential text written in the 19th century (Iglton 2016, p. 8), which was noticed
by Engels in 1890 (Engels, 1949, p. 12), could such a career be possible for a propaganda
manuscript? If we add that Manifesto’s imperative — “the free development of every indi-
vidual is a condition for the free development of all” (Marx & Engels, 1949, p. 33) - would
probably be signed by every liberal today without knowing the source of this thought, is
this a sufficient testimony of the actuality of the manuscript? Not entirely, which is the
reason why the Manifesto’s actuality needs to be further broken down.

The Manifesto of the CP emerged on the trail of enlightenment, but by concision and
style, its model was Breviary by Martin Luther from the 16th century. From the almost
poetic tone of the Manifesto of the CP, it is evident that Marx was a high-level stylist, with
a talent for creating penetrating formulations, for satyr and irony. All this was connected
with his precise work on concepts. Although the Manifesto is a commendation, or even an
anthem, of the revolutionary aspect of the bourgeoisie, the manuscript showed the central
importance of economy for history in a pregnant conceptual manner, in a language that
connects a stiff military command with an unmistakable mathematical proof (Kesting,
2017, p. 61). Marx highlighted an important social thread in many of the various his-
torical flows he studied, but many of his later historical analyses were framed by modern
concepts. In order to show that, in the creation of the world system, capital is defined as

! todorunbg@ptt.rs

462



Socioloski pregled / Sociological Review, vol. LII (2018), no. 2, pp. 453-470

a notion and that capitalism transforms the whole world into goods and money, Marx
used the term fetish in the first volume of Capital (Marx, 1964, pp. 79-93), which was very
popular in the 1960s, in the time of the evolutionary rejection of religion. The fetish was
a broad concept, a new penetrating metaphor that, under the influence of evolutionism,
referred to an undeveloped degree of culture (Bertschinger, 2017, p. 35). In Marx’s view,
the fetish is a commodity, a part of the culture of capitalism. In the form of commodity, the
archaic fetish returns to the modern society and blurs the inequalities of capitalism. Social
relations take on the form of relationships between things (Marx, 1964, p. 82), because the
value of labor has been separated from the workforce that created it. In the spirit of the
same concept, Marx added that the religious world is merely a reflection of the real world
(Marx, 1964, p. 88). He shifted the critique of the heaven to the critique of the earth by
using penetrating Lutheran metaphors to mark social misery as clearly as possible.

Nonetheless, in the Manifesto it was explicitly stated that the bourgeoisie was revolu-
tionary (Marx & Engels, 1949, p. 17). Can it be deduced from this that the development of
capitalism has only occasionally shifted to the streams of its bad side? On the contrary, it is
not a terrible thing to say that the control of the slaves at the Caribbean sugar plantations
in the 17th century, the monopoly over the use of the free concentration camp workforce
in Auschwitz, or the compilation of computers at a Microsoft factory in the 21st century,
equally testify that the manufacturing technology always entails a new pattern of the sub-
jugation of the workforce. Capitalism is a repressive but also a revolutionary dynamics of
the system recognized in the Manifesto. What else is actual in this manuscript?

1.

It is written in the Manifesto that the bourgeoisie drowned the holy tremble of pious
devotion in the ice-water of selfish calculations and transformed all dignified professions
into its paid laborers (Marx & Engels, 1949, p.17). Are those assessments not a valid frame-
work for reading the modern neoliberalism? Therefore, as in the middle of the 19th century,
today it is necessary to recognize the strong globalization dynamics of capitalism, but also
to contemplate anti-capitalism against the scandal of the closed future. The second task is
more difficult than the first. Why? It is not only capitalism that changed, but also its critics
in the left. As the left weakened, it automatically reinforced the justification of capitalism. A
heterogeneous and precarious hired class, gathered around the secondary fronts of minor-
ity policies (gender, ecological), came to being. A. Negri wrote that today’s mobile capital
is opposed to by the nomadic mobile mass and that resistance has been deterritorialized
(Keucheyan, 2016, pp. 18-132). The year of 1989 marked a defensive withdrawal of the left,
even though this process had started earlier. A host of critical approaches replaced the he-
gemonic Marxism. A neoliberal restructuring of the academic field has also been facilitated
by the disappearance of large European communist parties because the number of critical
intellectuals engaged by the party has decreased. Without intellectuals, there is no ideol-
ogy or change. Globalization has its own organic intellectuals (E.Giddens, W.Kersting) who
supply the capitalism with new ideas and concepts or reveal old classics (J.Rolls, EHayek).

The dulling of anti-capitalism makes it easier to abolish the classic anti-capitalist con-
cepts. To a lesser extent, radical anti-capitalism is centered around exploitation, alienation,
anti-imperialism, anti-colonialism, and anti-fascism. Today, more is written about the fi-
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nancial sector insecurity, about precarization, market insolence, and ecological disasters,
than about capitalism and fascism, or about colonial racism. Although capitalism has been
criticized in many individual aspects, there is no critical anti-capitalist mass that disrupts
the whole. Capitalism as a whole is protected from responsibility suspicions by the changed
strategic balance of power. The support for these suspicions has weakened in a double
sense. In capitalism, there is no fear of a powerful socialist state, and the very left is not
threatened by socialist authoritarianism that would strengthen its democratic orientation
as a realistic and not just theoretical antithesis. Dialectically speaking, the contemporary
left needs the authoritarian left as an antithesis because of the distance that moderates it.
The repressive capitalism that unites it as the enemy is not enough. Putin’s state capitalist
interventionism is not an anti-capitalist support of this kind, while Brezhnev’s theory of the
limited sovereignty of socialist states was. The regime of the latter sharpened democracy in
the non-lager left, which made it to modernize, while the regime of the former only dulls it.

The left’s longstanding dilemma between reform and revolution has been replaced by
the dilemma between reform or tradition. In the 20th century, an organized anti-capitalist
threat civilized capitalism, today’s scattered anti-capitalisms make it resilient and predom-
inantly serve as a pluralistic and democratic décor of neoliberalism. The truth be told, one
should not forget that capitalist actors contemplated crisis experiences more profoundly
than socialists did. This was due to a greater elasticity of the practice and ideology of
capitalism. It is not difficult to see that capitalism is compatible with various contradictory
goals and values (from Nazism to the Scandinavian Social State), while socialism (from
Maoism to Titoism) was less heterogenous and less elastic. Despite the fact that the es-
sence of capitalism is the appeal to the instinct of the individual to make money and store
possessions, and despite the hard and indisputable fact that the “unstoppable market de-
stroys the tissue of the society” (J. Kocka), a greater pliability (compatibility with a wider
range of values, from the national blood economy to tolerance towards minorities) makes
neoliberalism more resilient. It is likely that today’s increased flexibility of hiring makes it
difficult to strengthen the homogeneous class consciousness, and manipulative pluralism
is a well-tested curtain of exploitation, repressive tolerance and resignation.

2.

In the Manifesto, however, there is no defeatism. The key anti-defeatist attitude is that
proletarians have nothing to lose except their shackles (Marx & Engels, 1949, p. 44). Today,
many analysts underline the defeatism of the left, thus further reinforcing the same feeling.
To what extent, then, is an" analysis showing that the notions of the left are exiled passiviz-
ing, as on the other side, an analogue analysis showing a successful neoliberal occupation of
systemically critical concepts is spurring the justification of capitalism? Does the recogni-
tion of the defeat downgrade the defeated even more? In other words, aren’t the pessimistic
conclusions also a discourse that strengthens the non-alternativeness of capitalism? If so,
is it necessary to appeal to skeptics who argue that a change of capitalism is unlikely, or to
open defeatists whose pessimism deters them from any anti-capitalism? Wasn't it necessary
to immediately stop all the analyzes that lead to astringent conclusions and managerially
and optimistically advertise the possibility of an alternative to capitalism, regardless of the
real prospects of this verbal propaganda? Neither of the two. The left should openly face
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its own experience, and its own ways of coping with this experience, as well as with the
current unfavorable position on the field of practical struggle. A French Trotskyist, Daniel
Bensaid, warned of patience, this “slow impatience’, that is, the ability of revolutionaries to
“stay put” in times when their political position is not favorable (Keucheyan, 2016, p. 93). If
this applies to practice, should the theory be waiting too, seeking comfort in the fact that it
is easier to imagine the end of the world than the end of capitalism today?

The answer is no, this would be a “scandal of a closed future”, a condemnation to
the present, a fundamental negation of the warm current in Marxism that emphasized
utopia and hope. Instead, we need to theoretically think deeper about what is wrong in
capitalism today. Is it unjust, irrational or oppressive? Or maybe it is elusive for criticism
because it is extremely diverse? What is intrinsically wrong in every capitalism, what is
its generic essence? In other words, with capitalism we should not seek for what is bad
in every other historical regime, nor for what is accidentally bad in it. A distinct capital-
ist dysfunctional and oppressive structure should be clearly marked. It is a regime that is
based on private ownership of means of production, labor market, capital accumulation
and profit. What are the critics’ arguments? The first objection points out that the system is
intrinsically dysfunctional, that it creates crises from within, and not from the outside. The
second shows that it is based on exploitation and that it creates an unjust social structure,
while the third warns that capitalism produces an alienated way of life focused on gain-
ing, without solidarity and meaning. All three footholds of criticism, all three currents of
anti-capitalism, cold and warm, and at various times working in conjuncture, construct
constructive anti-capitalism only when they connect (Jaeggi, 2013). Creative social in-
telligence should be working on a new anti-capitalist theory. To put it more simply, to
avoid rage, anger requires thought. The revolution requires philosophy because a change
in the world presupposes a change in the perception of the world. It is a unity of thought
and deed, or, in Marxist words, neoliberalism needs to be considered differently for it to
change. The non-alternativeness of capitalism is a social Quietism as opposed to a con-
crete utopia with hellish optimism (Lj. Tadi¢). Is a renewal of the belief that capitalism is
bad for mankind not enough optimism for the beginning? No, a new explanation of this
assessment is needed, and a new strategic paradigm for the change of capitalism. Also,
the “lack of sense of the legitimacy of the revolution” (G.Lukacs) should be overcome and
capitalism change should be provided with extralegal authority.

An analysis of the present is not sufficient, it is also necessary to hold a clear stand-
point regarding the socialist past, and once again return to the Manifesto. This means
checking whether the concepts (humanism, social revolution, natural law and social jus-
tice) are suppressed as unusable in relation to new identity terms (gender, sex, religious
and national groups) with a reason, or whether they can still represent a cumulative tradi-
tion of anti-capitalism. Can the socialist revolutions of 1789, 1848, 1871, 1917, 1949, and
1968 be the matrices for future similar ventures? The defeat of the left is not definitive, as
not enough time has passed to reach such conclusion. Patience and irony are revolution-
ary characteristics, Lenin warned.

Patience, this long impatience, needs to be theoretically nurtured, as the long-held
strategy and energy of the workers’ movement has weakened almost overnight intertwined
by debates between authoritarian and democratic socialism, original and dogmatic Marx-
ism. The class consciousness has been suppressed by new cultural and protesting identi-
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ties, infinitely elastic and divisive. New nations, confessions, gender and transgender identi-
ties have been constructed. The cultural masses have grown and the left and right currents
have been broken down into smaller pieces. The more the cultural masses differentiate, the
weaker the unity of anti-capitalism becomes. The strengthening nationalism breaks class in-
ternationalism the same way as the strengthening feminism weakens patriarchy. This raises
the question of how much the stabilization of new identities contributes to the liberation of
work. Exploitation as an economic form of oppression is node, although domination is plu-
ral (S. Zizek): ecological, gender, national. Although the fetishism of goods in our century
openly permeates all forms of human activity, many believe that the form of a revolutionary
party is overcome. Although market oppression has been normalized, resistance has been
stigmatized, and this is a key paralytic contradiction of the contemporary world. Does its
explanation lie in what E Jameson called the “vanishing mediator”, when the phenomenon
that made the emergence of another possible disappears after performing its role? Protes-
tantism accelerated the emergence of capitalism, but was later suppressed by secularization.
Socialism accelerated the emergence of the social state and the awareness of social equality,
and led to a temporary reduction of commodity fetishism, but it collapsed in the face of the
laws of capital globalization and economic difficulties.

3.

The Manifesto’s writers decisively dissociated from various versions of reactionary so-
cialism with the new class vision of historical determinism (Marx & Engels, 1949, p. 34).
In a similar way, today it is necessary to make a distance from the conservative academic
fatalism. Namely, historican’s history (which in a positivist way warns that what happened
did actually happen, and that there is no room for speculation about what could have been)
is different from the critical and strategic counter-narrative history questioned by the actors
themselves looking for possible alternatives at the past major turning points. Analysts who
claim that socialism had to collapse, thereby defending the inevitability of the existing or-
der, reduce the inevitability of history to what really happened and have a narrower vision
of the past compared to the vision of political actors, warned a French sociologist P. Navile.
In this other sense, active Marxism also sees history differently than classic historians do
(quote according to Bensaid, 2004). Historians find it difficult to perceive the “political
imperative of history that goes in the wrong direction” (V. Benjamin), as opposed to, for
example, revolutionary Trotsky, a witness and an actor of the turn to Stalinism after Lenin’s
death, who perceived the error more clearly. In the same way, Marx’s vision of class struggle
does not have much in common with the academic sociology researching it. A class strug-
gle is a conflict between capital and labor and the result of the separation of producers from
the means of production. Its actors break down historical opportunities from the past and
draw different lessons from it than academic analysts do. The past serves actors to correct
the strategy and tactics so that their future activity would be more successful. Academic
historians, however, only try to explain the past by various factors, but do not deal with
the improvement of possible alternative actions in the future. Even when they talk about
possible different decisions, academic counter-factual historians do not consider their anti-
capitalist alternatives. For the actors, the unfulfilled opportunities and alternatives are the
priority and goal of the analysis of the past to correct future actions, not just for the full
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explanation of the past. Why? R. Koselleck and E. Hobsbawn agree that defeat sharpens the
mind only if it is finite and complete. The usual defeat is not enough. It is easy to under-
stand that the mind can be sharpened only if everything happens differently than expected.
And when this occurs, everything has to be thought out from the beginning. What went
wrong? Which expectations were unrealistic? In these questions there is an indication of
the difference between analysts and actors that somewhat corresponds to the difference be-
tween concept and discourse. Actors’ discourse on the past (a network of notions that not
only strive to interpret but also to change reality) has a different epistemological status from
a term that only explains, but does not encourage action. Of course, this does not mean that
the “cold” theory is unnecessary. On the contrary, it is useful if it feeds on discussions and
facing contrary views. This is what Bensaid calls “open dogmatism’, an analysis that leads to
the testing of expelled concepts of the 20th century (imperialism, socialism, class struggle)
with the new reality of global capitalism.

4.

The relation of necessity and freedom should also be defined in a new way. How? Just
as the revolution of the bourgeoisie is explained in the Manifesto (Marx & Engels, 1949,
p. 17). It demolished the old and freed the new because it found a new alternative that
was impossible in feudalism. In other words, the free choice can not be made between
given possibilities, the real freedom entails that a person can change and determine the
possibilities himself. This is Lenin’s famous answer to the Mensheviks. Today, however, it
is compulsory to make a choice between neoliberalism and national conservatism, and
hence neoliberalism today is perceived as a salvation from fascism. What would be the
free choice today? After the collapse of the European left, in 1989, we should start from
the beginning, but in another way; “Start over” and “Let’s be realistic, ask for impossible”,
or look for an alternative that is impossible from the viewpoint of today’s order.

This means dismissing the repressive tolerance that says that the order of things must
not be changed, but it is permissible to hope for its change. New chances are social econ-
omy and non-profit production. For the left, the situation is unfavorable because there is
no strong international support that can only be represented by a large country. The left is
bound by the EU capitalism and NATO missile rockets. However, no less unfavorable situ-
ation existed at the beginning of the 1920s. When the European Revolution failed, Lenin
assessed the situation as disappointing, unexpected, and it was precisely for this reason
that he used this trouble creatively for a new political choice. At the end of his life, this
Zurich student advocated state capitalism. This was not a melodramatic fight against the
villains, but Lenin’s attempt to correct his previous hazardous and wrong moves. The true
skill of politics is not in avoiding mistakes, not in making the right choice, but in making
right mistakes, in choosing the right wrong choice (Zizek, 2017). In other words, mistakes
can be made, but those from which lessons can be learned. Precisely in the circumstance
that there are constructive mistakes, and even more so that modern neoliberalism does
not make “correct” mistakes, and thus is not able to learn, lies the possibility of a non-
capitalist alternative. A semantic subversion is needed in order to collapse a monopoly
of terms that makes neoliberalism seem to be without alternative. It should be ideally
prepared. Otherwise, the left is condemned to rebellion.
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5.

To avoid this, the melodrama of the left should be avoided. In the Manifesto, there is
a critique of feudalistic socialism as a dirge and a criticism of the socialism of small bour-
geois as a cowardly hangover (Marx & Engels, 1949, p. 36). Even today, neo-liberalism has
a similar nostalgia for socialism. The media kitsch of nostalgia is not anti-capitalist but
romantic, paralyzing. It is a memory of the social niches of socialism, and not of a party
state, of a lulled society in its shadow with its own subcultural value system (nostalgia in
planned socialism) or a recollection of national peace in the SFRY. The Manifesto of the CP
is an important study that does not monumentalize the past, it dethrones it.

Can the reactivation of class sovereignty of demos, “work without a share”, suppress
melancholy and nostalgia as the left’s paralyzing culture of memory? For many, the col-
lapse of socialism meant the collapse of their world as a mechanism for aligning social
action (which existed alongside the state and the market), which in socialism enabled
certain forms of spontaneous co-operation and improvised creativity (Ehrke 2005: 160).
With the collapse of European socialism, the counter-world that spontaneously emerged
in it, among other things, as an oasis of identity in resistance, also disappeared. A new
impersonal capitalist market created a closed, impersonal way of life and ruined many
landmarks. The horizon of the left became hazy. In what way?

First of all, it is not possible to talk about the weakness of the left because it has not
even “got tired” since the end of the 1980s. There is even less discussion on the detrition
of the left because social differences have not weakened but grown. Perhaps it is better
to talk about the perplexed nature of the modern left, the weakening of the criteria for
distinguishing between the left and the right, the new involvement of academic precariat
in various EU projects, and the market-based behavior of intellectual capital of the left in
general. In addition to the fact that the socialist past has been quite successfully demon-
ized as totalitarian in various resolutions of the EU and its members, the left is burdened
by its own melodramatic melancholy nostalgia as a paralyzing genre of memory. The first
stigma comes from outside, the other is nurtured by the left. American political scientist
E. Anker has recently written about this, criticizing contemporary theoreticians of the left
(Anker, 2012). In the region, the titostalgic memories of ordinary people hide the paralyz-
ing melancholy for the former peace and security. Melodrama, as a genre of memory;, is a
part of nostalgia that reduces the active potential of the left. On the right, the melodrama
is more natural, as it always returns to the patterns of the past and the “golden age” of
the imaginary famous national history. Every nationalism becomes more legitimate as it
gets older, hence it seeks continuity and a deep foothold in history. Unlike the right, the
left was facing the future. It did not need the golden age as a model, but a future concrete
utopia. The past is final, it holds no possibilities, but it has contingency (it happened, but
it did not necessarily have to happen in that way). However, one can not consider only the
future that has come true and the one which follows. The left should also think of the past
future, i.e., to critically consider what people in the past thought the future would be like
and how the left has used this hope and lost. The past future (the vision of socialism as a
world process from the Manifesto) was an important active potential of the socialism of
the 20th century. Today; it is necessary to ask whether this vision was intrinsically wrong
or just sinned in its realization. Unrealized predictions should be analyzed as an important
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part of the historical consciousness of the era. From the counter-factual point of view,
in the visions of the anti-capitalist left of the 20th century there were both illusions and
mistakes. Only when the components of the past future are analytically broken down, and
the left’s inevitable illusions are separated from the errors from which the lessons can be
learned, can the counter-factual process be part of the probability of the defeat of Euro-
pean socialism. This self-critical contemplation of the past is not a negation of the vision of
the Manifesto, and even less nostalgia or melodrama. There is no melodramatic glorifica-
tion of the sacrifice and the faith of one’s own nation as with the right. Classic defeat does
not spur a desire for revenge as national suffering does. Rightists criticize the present for
the permanent historical injustice against their own nation. The deposit of shed national
blood in the past is attributed the moral interest of good and evil by the national book-
keepers and they seek compensation in blood and soil. The Manifesto states that workers
have no homeland, but there is also a reserve stating that the proletariat can be constituted
as a nation, but not in the sense of the bourgeoisie (Marx & Engels, 1949, p. 31).

The Manifesto interprets history as a cycle of violence, but without nostalgia for an
idyllic age. Melancholy and nostalgia are pathological states of the left. It is important to
demolish the melodrama in memory, the melancholic and hopeless aesthetization of loss
(Rudiger, 2016, p. 245), so that remembering the defeat of the past does not demoralize
the alternative vision of the future.

6.

The Manifesto has drawn criticism of the conservative socialism that seeks to obliter-
ate social misery in order to secure the survival of the bourgeois society (various benefac-
tors, philanthropists and humanitarians) (Marx & Engels, 1949, p. 39). Even today, one
should be critical of the neoliberal revision of social concepts that seeks to replace human-
ism with philanthropy. Marx left us that philanthropy is the alleviation of misery at the level
of distribution, and that humanism is the abolishment of misery at the level of production.
Today’s planetary social injustice is not a set of diverse individual social injustices that can
be solved in court proceedings, but is anchored in the basis of globalized capitalism that
imposes universal social injustice on hired individuals in a kind of combination of free con-
tract and economic coercion. The moral economy of the poor is not a statistical universal
suffering of millions (because it morally sympathizes with the suffering), but a universal
subjugation of the impotent and oppressed as the potential for revolutionary dissatisfac-
tion with the system. The upper limit of neoliberal solidarity is philanthropic morality that
softens feelings and is close to Christian compassion, which springs from empathy with the
poor and not with the oppressed. The philanthropic and donor limits of solidarity do not
affect the conditions of actual social injustice, but, on the contrary, they normalize them by
transforming generosity, as the class advantage of the rich, into their moral advantage. This
is a morality of a “good man” (donor) who sympathizes with the unfortunate, but is at peace
with the source of misery. True solidarity is not personal selflessness and generosity, nor is
it the equality of opportunity (which is unequal from the start), but the equality in the pro-
cess of production, which is an intrinsic source of other forms of oppression in capitalism.
The Manifesto was not a milestone in terms of justice, but in terms of social justice it was.
The true basis of solidarity is the systemically insured value of labor. Hardly anything more.
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7.

The Manifesto of the CP examines the change of the generation, showing that noth-
ing is more practical than a valid theory. At the same time, the fragment is a whole, an
unfinished constructive compass for finding the way in the infinite material of history and
a systematic design that can not be firmly integrated into the system. A notation on the
social dimension of history is pregnant and it is a warning about the necessity of the union
of theory and practice. It did not only mediate antagonisms, but create them as well. A
philosophical and historical discourse on the recognition of social injustice and a concrete
utopian guide for its abolition. A concise fragmentary essay with internal unity that seeks
upgrade, but can not be completed, actual because it is open. The Enlightenment project
of a never a final, unstoppable movement towards a socially just society. Presumably be-
cause this is not a program of a civil, but a communist party.
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