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BETETAPUJAHCKA ETUKA U IYX KAIMTAJIU3MA”®

Caxerak: TekcT o6jalnmaBa IJTaBHe eJleMEHTe eTHKe >KIBOTHOL, JYXOBHOT U MO-
pasHOr OIpefe/berba: BereTapujaHcTBa. [laje MOYETHU YBUJ Y HeTOB OZHOC IIpeMa
»AYXy Kamutamusma“. AHaIMTUYKO-JEeCKPUITUBHUM METOLOM ayTOpKa palldlambyje
BereTapyjaHCKy eTHKY Ha elleMeHTe MOPATHOT OFHOIIIe A [IpeMa )XUBOTUHAMA, I/IAHETH
u npuponu, 6yayhum renepannjama u ce6bu. bpoj mpucranmnia oBe xxuBotHe punozoduje
pacte 1 oHy he MOXXfIa yCKOPO ITOCTATV Ba>KHM PYLITBEHI aKTepy Ha I7T06aTHOM HIBOY.
BererapujaHcka eTyKa, MaKO Ce y OCHOBU CYIPOTCTaB/ba IIOjeAMHUM OMTHUM eJleMeH-
TVIMa KalUTa/IN3Ma, TO jeCT — OHMMA KOji Ce OffHOCe Ha MAaCOBHU y3roj u Kopuirherbe
KUBOTHIbA Y MHAYCTPUjU, He IPECTaBba OMACHOCT IO caM cucrem. IllrtaBuie,
BereTapyjaHCcKa MHAYCTPHja Cce CBe BMILE PasByja, KA0 M HEHO TPXKIIITe, mocTajyhu u
cama caBpeMeHN [100aTHu (eHOMeH.

K}I)Y‘{He peun: eTuKa, BeI‘eTapI/IjaHCTBO, Kamnurajansam, I/IH]IYCTpMja, AaKTUBM3aM.

YBop

ITowTo ce 6aBMMO peaTMBHO HEMCTPAXMBAHOM II0jaBOM, IIOKyIuahemo Hajipe na
je medununmemo u objacHumo. Panrurannhemo BereTapyjaHCKy eTHKY Ha eJleMEHTe MO-
paIHOT OJHOLIea ITPeMa KMBOTHUIbAaMa, INIAHETH U IpMpoau, 6ynyhuM renepannjama u
ce6bu. Pasmorprhemo moryhHOCT fja BereTapujaHiy 1 BeraHCKM ITOKPET OCTAHY BaXKHU
APYIITBeHN aKTepy Ha rnobanHoM HuBoy. ObjacHnheMo ofjHOC BeraHcke eTHKe IpeMa
HOjeMHNM OMTHMM elleMeHTMMa KaIllUTaan3Ma, TO jeCT — OHMMA KOji ce OJHOCE Ha Ma-
COBHU y3roj 1 Kopuitherbe )XNBOTUA Y MHYCTPUjIL.

Beh na npsum crpanniama Bubmuje, bor, y cBoM o6pahamy byanma, mopyuyje:
»EBO, a0 caM cBe 61/be IITO HOCU cjeMe II0 CBOj 3eMJ/bM, M CBa JpBETa pOJHa KOja HOCe
cjeme; To he Bam 6mn 3a xpany“ (Bubnuja, 1Moj 1: 29). Curmynn ®pojn je ynopenyo
CTaB JleTeTa IpeMa )XMBOTUIbY Ca CTaBOM IIPMMUTHUBLA, Hamasehn fja 06a He mocenyjy

! redzichfilfak@gmail.com

2 Papy je mpencraBbeH Ha MehyHaponnoj Hay4uHOj KoH(peperuuju y KocoBckoj Mutposuun
Tnobanusayuja vs. Inokanuzayuja 3-4. 06. 2017. xojy cy opranusoBamyu CpIICKO COLMOMOLIKO
IPYWTBO, VIHCTUTYT 3a MOMUTUYKE CTyzAuje, VIHCTUTYT 3a yrmopenHo mpaBo u3 beorpaga u Ou-
nosodcku pakynret YHuepsuteTa y Ilpuurrunn, us KocoBcke Mutposuiie.
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HaJIMEHOCT, KOja LIVBII30BaHOT YOBeKa HABOAY Ia pasrpaHnyy cebe y OOHOCY Ha OCTa-
JIM )KUBMU CBeT. ,JleTe 63 ABOyM/berba IPM3Haje XMUBOTHUILY jeHAKOCT, IIUCAO je OH, U
oceha ce Omyckimje KMBOTHIBY HETO Ofpac/IMIMa yIpaBo 360r ,HemoMyheHor I03HaBamba
cBojux notpeba“ (Freud, 1984, str. 253). 3amrto oHza TpeTUPAMO TIOjeINHE KIBOTUCKE
BpCTe, He caMo Kao xpaHy, Beh u kao po0y, onysumajyhn tum 6uhuma npaso Ha xuBsor,
Co60xy, POANTEBCTBO?

TexcT je moKymIaj fa ce jaBHOCTM HpuOIKe U 0OjacHe ITIAaBHIM €IEMEHTH eTKe
jeHOT >KMBOTHOT, [[yXOBHOT ¥ MOPAJ/IHOT OIIpEfie/berba: BEreTap1jaHCTBa, OJJHOCHO Be-
FaHCTBA, KA0 ¥ [ja Ce HAUMHI [IOYETHY YBUJ Y HeroB OfHOC IIpeMa ,[yXy KaInTaan3ma’
Maxc Bebep, Kmacuk coruosoruje, JaBHO je yoU1o MOCTojame Bede usMeby etuxe n Ha-
4MHa ApyumTBeHe penpopykiuje. O6jacHMO je Aa je IPOTeCTAaHTCKA eTHKa 61/1a KOMITATH-
OuHa, ma 1 y GYHKIMjU PasBUTKA KaIUTATNCTUIKOT BuAa npuspebusama, ynyhyjyhu
BEpHIIKe Ha BpeHOCTI® Koje Cy IorofoBase Ayxy kanurammsma (Weber, 2013). Crepu
IOKYIlIaj aHa/IM3e OJHOCA eTHKe Kojy heMo Ha3BaTu BereTapujaHCKOM IIpeMa MCTOM Ha-
YMHY IPON3BOJbE.

1. IllTa je BererapujaHCcTBO?

ITox BereTapujaHCKOM €THKOM 00jeNbYjeMO CTaBOBE, YBEPEHha, BPEHOCTY 1 HOP-
Me Meby /byuMa Koju Cy ce OfpeK/IM Meca y UCXPaHU U U3 KOjUX IIPOM3/Ia3u BIXOB Ha-
YJH XMBOTA. Ped BererapujaHncTBo noTude of IATMHCKE pedy vegetus, IITO 3HAYM IPU-
ponaH, 6mwbHM, Kpenak (Ivanov), )KuBaxaH, 410, OTHOCHO vegetarianarius — Y0BeK Koju
jeme camo 6mpHY xpany (Vujaklija, 2007, str. 141). Beretapujanaii je, gake, ocoba koja
He jeme Meco. JIaKTOOBO BereTapujaHIM KOPUCTe Y MCXpaHU MIEKO (JTaKTo) 1/win jaja
(oBO). Beranm cy ocobe Kkoje He KOpUCTe HAMUPHMUIIE )KUBOTUICKOT MIOPEK/IA Y UCXPAaHN
(4ak HU Mef), @ [T0 MOTYNCTBY HU YV APYTMM acrieKTrMa XuBota (KoxkHa o6yha nan ogeha,
Top6e, Ko3MeTMKa Koja CafipXKy cacTojke fo6ujeHe Off KMBOTUHA, KA0 IITO je IIIaljeH-
Ta U ToMe CcM4HO). PpyTapujaHIy KOPUCTE 3a jeIo caMo fienoBe 61/bKe Koje OHa cama
oz6ary, OIHOCHO HeHe IVIOfoBe, TaKO [ja He YHMINTABAjy Lely OMbKY paiu MCXpaHe,
Iok cupoBmany (raw foodists) kopucTte camo 61/bHe HAMUPHIIIE Y CUPOBOM — IIPECHOM
CTamy, W1u TepMudky obpabeHe Ha BeoMa HUCKMM TeMIlepaTypama, Kako He 61 YHMII-
TUIY eH3uMe Y ibrMa. OBo je HajoCHOBHMja mofena. /bymu Koju y ucxpaHu Kopucte pudy
He MOTy OUTHU BereTapujaHIM, MOMITO je pr6a )KMBOTHbA Yije KOH3YMUpAabe 3a by 3HaUU
cmpr. Takobe, BeretapujaHijeM ce He MOXKe Ha3BaTu 0co6a Koja ce TaKo JeK/Iapuie, a
»IIOBPEMEHO TI0jefie Majio muietnHe iy pube. [Jakie, BeretapujaHall, mpe cBera, He
JKeNy 1A )KUBOTHbA CTPafia Kako O OH Morao fia 3afioBosbyu aretutT. OH Hamasu anrep-
HATMBY y XpaHu 6M/bHOT mopekia. CTora je BereTapujaHCTBO BUIIE Off HAYMHA UCXPaHe:
»10 je XyMaHa, HeHacu/IHa Quno3oduja, HA4MH XIUBOTA Koju ofbalyje 3acTapenu aH-
TPOIIOLIEHTPM3aM ¥ KOPUCT IpOcBeT/byjyhe MCTHHE [ja cBe )KUBOTHE GopMe, JbYACKE U
He/bYJICKe, TIOTUYY OFf JeTHOT Koje je Haute 3ajesHn4ko mopekao” (Kapleau, 2002, str. 53).
OBo moIITOBaMkbe XIMBOTA KOjU HUje JbYACKM yIyhyje Hac Ha BeoMa BUCOKO OCHOBHO MO-
paTHO HayesIo BereTapujaHala: He youj na 61 jeo.

3 PanMoHa/HOCT, MHAMBIYaI13aM, CKPOMHOCT, caMocaB/ahuBare 1 CBETOBHA YMECTO [IyXOBHe
ackese, CXBaTame 0 IpeJieCTHHAIM)Y U TI03VBY Kao 3aJaTKy Koju je of bora jat y Busiy cBeToBHE
IY>XHOCTH, IIOBJIaYakby Off CBeTa Kao OEKCTBY Of IY>KHOCTU U Hepaay Kao IPexy.
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HapagHo, Tpe6a y3eTu y 0631p ocTojarme OpOjHUX 3ajeSHNUIIA KPO3 UCTOPU]Y /bYAN
KOje Cy, 300T CypOBOTI' IIPMPOIHOT OKPY>Kelba, 3aCHMBaJle (3aCHUBAjy) YUTABY MCXpaHy
Ha Mecy. Bepyjem fa je muxoBo kopumheme Meca CYIITHHCKY PAasANYuTO Off Hamer. Tu
JBYIM MIMajy OpyTadljy OfHOC IIpeMa >KMBOTUIbM KOjy yOujajy M KOPUCTH KOjy Of e
nobujajy. Hamme, oHM MOTy #a ImpeXXBe caMo 3aXBa/byjyhy Mecy >KUBOTHIbA KOje YIIO-
Be. Ajy, IpeMa YMTaBOM OKPY)KeIbY 1 KUBOTY, Kao 1 IIpeMa CBOjOj IOBUHU, OHM UMajy
crienuduIaH OFHOC 3aCHOBAH Ha MTOIITOBAbY U IOHU3HOCTH TIpeMa XMBOTHOj CHIIN KOja
UX CIlaja U fjaje MM >KuBOT. JIoB U prOOTIOB Cy 3a WX CBETU PUTYA, & Ca )KUBOTUHOM
Kojy noBe ce moucrosehyjy, He ocehajyhu cynepnoproct u goMuHaIMjy Y OZHOCY Ha BY
(Kapleau, 2002, str. 61), jep Hucy orybenu on me, npupope n cebe camux. PekoHcTpy-
MCcaHy ToBOp/mucMo normasune CujeTit aMepiukoM IpefcenHnky (1854) Beoma zo6po
WIYCTpPYyje TaKaB CTaB IIpeMa XXUBOTY, morpebama u cmpri: OH >Kaau Ha XWbafie Tea
OM30Ha y IIpepuju Koje Cy OeIiy yCTpenIy 13 Bo3a y IPOJIady M OCTaBUIIN VX TaKO. Jep,
Vnpujanan ybuja camo a 61 ocrao >xus. IlITa je yoBek 6e3 xuBoTHa? Ako oy, oH he
YMpeTH Off BeJliKe ycaM/beHOCTH Ayxa. OHO LITO ce oropy wiMa yopso he ce gorogntu
n yoBeky. CBe je moBezaHo. CTora oBakse 3ajeHNUIIE UCK/bYUYyjeM U3 pasMaTpama, Koje
yIpaB/baM Ha CaBPEMEHOT, ,, [IVBI/IM30BaHOr " YoBeKa.!

Inpom cBeTa Cy IOCTOjajie ¥ IIOCTOje BereTapujaHCKe Ipynanyje /by U3 OBOT MU
oHor pasjora. Ha 0cHOBY fyrorpajHOr (BUIIerofuIImar) mocMarpama 1 ydenrha y ¢o-
PYMY jefiHe BereTapujaHCKe, BETaHCKe M CUPOBIbAUYKE 3ajelHNIe HA MHTEPHETY,” Kao 1
IMTaba IOCTaB/beHOT Ha IbeHOM (POPYyMy Koje ce THYe OBUX MOTHBA, Moryhe je 3ak/byunTu
Jia IIOCTOjU BMILE Pasiora 3a OBakBy ofryky.® Hekum jpynuma mwuxoBa penuruja 6panu
ymoTpeby Meca, APyru ra camu ceb61 yCKpaTe U3 eTMIKMX HOo0y/Aa mpeMa XMBOTUHAMA,
Tpehi cy mpyMopaHy Ha BereTapMjaHCTBO yC/Iell 00/IeCTH, YeTBPTU CaMo >Kelle fia Oyay
»UH V1 TIPUBYKY Ha)kiby. VIMa 1 J/by[M KOjU jeJHOCTaBHO He BOJIe Meco, IITO je pasyor
KOj! ce THde JIMYHUX IpedepeHnyja, Te je MOPaHO MpeeBaHTaH. [lojenuHIN omIyKy
JIOHOCE pajiyl CBOT 3[jpaBjba (3aTO IITO je Beh yrposkeHo, MIN 3aTO LITO Cy CXBATWIN Ja
usbanuBame Meca/>KUBOTUIBCKUX MPOU3BOJA M3 UCXPaHe YMHU SKUBOT 3[IPaBUjUM) U
0Baj MOTUB TaKohe HeMa MHOTO Be3e C eTHKOM KOjy JKeIMMO /i PasOTKPHjeMO, IIOIITO
je y ocHOBU erouctydas. VMa ¥ OHMX KOji TO y4MHe 3aTO LITO MM Ce fiolaja ja Oymy
»PA3IMUINTI WIN Y HEKOM HOBOM TPEH[Y, LITO OYUITIEHHO HE UMHM MOTUB KOji Hac
MHTEpecyje, MOUITO IIPENCTaB/ba Ie/lalhe KOje HeMa MHOTO Be3e Ca JKMBOTUIbAMA, Te Ce
IIpe MOXKe OIIMCATH Kao eroleHTpuyHo. IlojenHny nocrajy BeretapujaHun/Beranu ns fy-
XOBHMX pasjiora (cMaTpa ce fia KOH3yMUparbe Meca IITeT! JYXOBHOM Pa3BUTKY YOBeKa),
LITO YMHI MOTUBALN]jy KOja Ce 4eCTO IPUIINCYje WIAHOBMMA PASHMUX PE/IUTHUjCKIX CEKTH,
a MOpaJHO je peneBaHTHA. Hamme, Mako ce OBaj pasjor 4nMHU CeOMYHMM, M3a Hbera ce
KpMje CBECT O MaTHM KOja C€ HAHOCY XXMBOTUILY AKO C€ H€HO MeCO KOPUCTY Y UCXPAHH.

4 Kunes KOji je 6110 y moceTrt y AMepuIy IIpe OKO BeK I I10 WM ABa (HEIIO3HAT TavyaH IIOJATaK)
10 IOBPATKy OINCYje CBOje 3rpakaBaibe HaJj HeIMBMIN30BaHUM AMEPUKAHIMMA KOjU CEKY,
KOMafiajy 1 ryrajy Meco mpen sum (Kapleau, 2002, str. 53).

° ¥V nuramy je http://vegan.editboard.com, ogrocHo popym Zdravaishrana.rs

6 Aytop tekcra ,My 49 Reasons for being a Vegetarian® Ham o6jaiumasa a pasnora uMa cKopo
nefeceT. OHM Ce MOTY YOIILITaBambeM CBECTH Ha HEeKOJIMKO: eKOMOLIKM, eCTeTCKH, 3PaBCTBEHI,
GbMHAHCHjCKU U eTUYKY, KOjH IPOM3/Iase U3 JbyOaByU IpeMa KMBOTUHAMA, TeKIbe Ka HeHaCUbY,
Za ce ja IpUMep APYIuMa, 3apaj fJOOPOOUTIL 1 YMCTe CaBeCTH.
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MotuB Koju Hac HajBUIIe 3aHMMA jecTe ocBemheH ocehaj 3a Hempapfy, MaTHy U
JKMBOT JKMBOTHIbE, KO M 3a OIACHOCTY KOje MeCHa MHAYCTpHUja U H0j O/icke rpaHe
YMHE 10 IJIaHETy — JaKje, eKCIIMLIUTHO MOopanHu nopus. HapaBHoO, Kof HEKUX Jbyau
je MPUCYTHO BUILE HaBEJEHMX MOTUBA MCTOBPEMEHO. YIIPABO jé MOTHB OHO ILITO >KE€/N-
MO Ia pasoTkpujemo. MebhyTnm, momro Hac 3aHMMajy OJIyKe KOje Cy CaMOCTaIHO JI0-
HeTe 1 ayTeHTMYHU MOTUBY, HeheMo ce 6aBUTH BereTapujaHIMMa KOji Cy TO CUIOM
IPUINMKA: OHMMA KOjUMa Meco OpaHM penuryja Wiy MeJMIMHA, Kao HY OHMMA IITO CY
TOCTanmy BereTapujaHuy mpatehym TpeH[j0Be, HM OHMMa KOjIMa MeCO He IpeJicTaBiba
TypPMaHCKM 13a30B. 3aHMMajy Hac Ipe CBera OfIyKe Koje Cy HOHeTe M3 eTUYKUX 1oby-
ma. One Hac ymyhyjy Ha 4eTBOpOCTpPaHOCT BeTeTapMjaHCKe eTVKe (OJHOCHO, HajMarmbe
4eTBOPOCTPAHOCT):’

a) MOpAJIHO OJHOIIEHhE TPeMa XKUBOTUHAMA;

6) MOpaNHO OFHOIIEE IpeMa ceOu;

B) MOpAaTHO OffHOLIEH:€ TpeMa IIAHeT! U IPUPONN; ¥ CAMUM TUM

r) MOpaJHO OfHOIIeke IpeMa Oyayhum reneparjama.

Crepu OCBpPT Ha OBe e/IeMEHTE BereTapiujaHCKe eTHKE, Ca TI0jalIbebeM.

a) MopanHo ofHOIIeHe IpeMa >KUBOTHIAMa II0fpasyMeBa MO/IasHM CTaB fla HO-
BeK Huje jenmHo O61he Koje HEKMM Uy[OM 3acCIyXKyje MOPAIHO HOCTOjaHCTBO. TO MITO
KMBOTHUIbE He MOTY [ia TOBOPe O CBOjOj IaTkM, He 3Ha4M fia je He ocehajy 1 ma oHa Hac
He Tpeba fa ce Tude (HAPOYUTO aKo je Mu y3pokyjemo)d. Jbyacka mcropuja 1o caia He
[03Haje Meprofi y KOjeM je TOMUKM OpOj XKMBOTHUIA JKUBEO Y 3aTOUEHUIITBY IO CMPTH
(Singer, 2008, str. 14). Yckpahusamwe IpupoIHUX YCIOBA KMBOTA, KPeTama U UCXPaHe,
yckpahuBame Opure o MiafyuMa, POAUTE/CKOT CTapama M MajuMHOr MJ/IeKa MJIafuMa
(kop cucapa), cakaheme (KacTpupame, cederme POrosa, pernosa, mun cakaherme ycmen
HeMoryhmx ycmoBa X1BOTa: Ha IPMMep, KOKOIIKaMa Y KaBe3Ma YeCTO CPacTy KaHiie U
IPCTH Ca >KUIIOM KaBesa, K/byHOBe M CeKy fia ce He 61 Melyco6HO moybujae 360r cKy-
YEeHOCTH IIPOCTOPA y KaBesy, I TOMe CIMYHO) M Ha KPajy — MaCOBHO yOujarbe XIBOTU A,
OYMITIE{HO je HEelITO BeoMa jiolle (BUeT! BUILIe KOJ: Kapleau, 2002, str. 15-25; Singer,
npeMa Jardin, 2006, str. 162-163; fokymentapun ¢unm Earthlings, 2005; 1oKyMeHTapHU
¢dunm Food.Inc., 2008).

ITpe HeKOIMKO TOAMHA CMO OVJIN y IPUINIIA fja HA MHTEPHETY BULUMO BUIEO-KITHUII
Koju je 06jaB/beH C HAMEPOM Jja JIAHCUPA TPEeHJ, aKO He U CeH3alNjy y KYIMHAPCTBY,
KOjJ Cy BETaH! M BeTeTapujaHIIM OfiMaX OIUTPO OCYAMU/IN: KYyBap IIP>KU Ha BPE/IOM YIbY Y
TUTaBbY )XMUBY puby, Koja HEMO BallM 3a BOJOM U Tp3a ce y cCaMpTHUM MyKama. Hama je
He3aMICIIMBO J1a HaM HEeKO offy3Me c1o6oxy. BekoBuMa cMo ce 60pnn 3a 1Y, Benudanu
je ¥ IMHYIM 360T e, anu je Mako yckpahyjemo ApyruMm BpcTaMma, IOf| IPeTIOCTaBKOM
fla Cy OHe HaMa KOpUCHe, Ila CMaTpaMo Jia CTOra MMaMo IIpaBo Ha To. VI3 ucror pasno-
ra XMBOTUIb€ 3aTBAPAMO y BEIITAYKY KUBOTHY CpPefuHy, Hajuemrhe y Mamyu mpocTop,
U3 Kojer HuKaja He n3aby Ha BasayX, He BuJie CyHIIe ¥ CBOjy IPUPOAHY XpaHy. Fbuma

7 3aHUM/BUBO je Aa Cy aHTUYKUN TI'pYKN BereTapMjaHuM 3aCHMBA/IN CBOja CTAaHOBMIIITA Ha 4Ye-

tpy ocHoBe (of Kojux he Tpym y HacTaBKy TekcTa OUTM JOTaKHyTe KPO3 YeTUDPM €leMeHTa
BereTapyjaHCKe eTHKe): BepoBarbe O 37TaTHOM JJ00Y y KojeM Cy CBU OU/IM BereTapujaHIii, BepOBabe
Y TpaHCMUTpalujy Ayma ()KMBOTUECKUX U JbYAICKMX), BEPOBAkbE Y ITETHOCT Meca I10 Te/IO 1 {yX U
BepoBambe y OKPYTHOCT KOjy MOBJIadM KOH3yMupambe Meca (Dombrovski, 2008, str. 21).

8 B. Bentham npema Jardin (2006, str. 167).
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je kperame oHemoryhewno. U tako o kmaHmie. JegHuM of HajBehnx 3mounua 6mucmo
CMaTpa/m OTHMambe JleTeTa Of MajKe, a/lil TO CTa/IHO YMHMMO Ca )XMBOTHUHaMa Koje KO-
puctumo 3a ucxpany. Koncrarno Bogumo fiebare o ToMe fa i 61 Tpebano [03BOIM-
TU CIIpoBObere CMpTHe Ka3He YaK U HaJl HajOKOPeIMjUM 3/I09MHIVIMA, /U )KMBOTHUE
ybujamo 6e3063upHo, He mepuunmpajyhm mx xao >xmsa 6mha, Beh kao mpegmer 3a
3a/j0BO/bEIbE CBOjUX IOTpeba.” BeretapujaHary cMaTpajy ia TO IITO Taj 0cao 06aBibajy
/bYAU KojuMa je To mpodecuja, a He CBAKO Off HAC IIOjefMHAYHO, HUMAJIO He yMamyje
OITOBOPHOCT CBAaKOTa Off HAC, KA0 HU 4YNMibeHMIA 4a BehmHa He 6u HM Gmma croco6-
Ha Jla 3aKO/be KUBOTHIbY fa 61 je mojerna.!? Hanme, cBu Mu najemo mpehytau mpucra-
HaK VMHIYCTPUjU Meca, aKO He THMe IITO He IIPOTeCTyjeMO IIPOTUB e, OHAA THMe LITO
KyIyjeMo 6e3nnuHM KoMaj Meca y camonocnysu. OHu takobe kaxy: kafa Ou Kr1aHu-
Iie MMasie 3UI0BE Off CTAaK/Ia, CBU O /byAM mocramy BererapujaHun. OBako, oryhenoct
YJMHI Ja O KOMajy Meca Ha TambUpy HUKO Yy TOM TPEHYTKy He pa3MUIba Kao O JielIy
Hekazia xuBor 61ha, koMe je ofysera croboza, Koje je My4eHO U MAaTUIO, BPUIITATIO
ox 6orma 1 cTpaxa, WK je MOXKJa 6110 BO/BEHO Kao bybumar, Beh kao 0 06poKy, mpep-
MeTy Koju he 3agoBopuTH Gu3noIONLIKY MOTpedy (Koja MOKe 6MTH 3a[J0OBO/beHA M Ha
Apyrayyju HauuH) — I7Iaf.

Buononutrka, Kao ,,CymKaTeropuja MOINTUKe Koja ce 6aBM peryranmjoM, yrupas-
J/barbeM ¥ TOCIIOfApereM XXMUBOTa Ha OMOHMBOY IIOIy/anyje, 6MOBIACT Koja je myTeMm
IpXKaBe Ipey3eia BIACT HaJ OMOMOLIKMM TenmMa >KuBUX 6uha, CBOAM XMBOTUEGY Ha
npepmet (Fuko, mpema Janovi¢, 2009). 3anagmauka TpagMLIMOHaIHA eTUKA je aHTPOIIO-
LIEHTPUYHA — IPUIINCYje MOPAIHO JOCTOjaHCTBO CaMO JbyiMMa. Beranu u Beretapyjanum
CY yCBOjM/IU M PA3BIIN jeIHY HEAHTPOIOLIEHT PUYHY, OMOLIEHTPUIHY eTHUKY, KOjOj je MMa-
HEHTHA BPEJHOCT CBAKOT XXMBOTA.

6) Mopa/Ho ofHOlIe e ITpeMa ceOM je MHULIMPAHO YBepereM, Koje CY Y IPOTeK/IOM
BeKy HOTBphuBanu HaydHWMINM CBOjUM HCTpaKuBamwuMa (Bupgetu Buire kox Kapleau,
2002), pa KOH3yMupame Meca IITeTH YOBEKY Y (PU3NUIKOM, ICUXNYKOM ¥ TYXOBHOM
cMucry. Hamme, Meco Tpynn y npeBuma, IIpOM3BOAU TOKCUHE, C BJIMe YHOCKMO XOp-
MOHe pacTa KojiMa Ce XMBOTIIbE K/bYKajy fia 61 Opxxe pacie, aHTHOMOTUKE KOjit Ce UM
ce majy ma 6u ce msberzo MacoBHO pasbo/peBame U Aa 61 MM Meco OMIO MeKIie, Kao
U TaKO3BaHe XOPMOHe CTpaxa, Koje XUBOTUe NHCTUHKTVMBHO JIyde CyO4eHe ca MacOB-
HIM yOUjameM y KIaHUIIaMa; CBe 0BO, YK/bY4Uyjyhut 1 aguTuBe Koju ce 0OMIHO KOPHUCTE
y MeCHOj MHAYCTPMjI, YMHU fia Ce 40BeK oceha yMOpHIM, 6e3BO/BHIM, a OIIET, arpecyB-
HIM, CKJIOHUjU je 060jIecTyMa, HAPOUNTO OHKOTeHUM. Y JYXOBHOM CMHCIY, IITETa KOjy
JIOHOCH KOH3yMMpatbe Meca je orpomHa. Yosek onrepehyje mcuxy u cBoje fyxosHo 6uhe
nomoM kapMoM (Dramicanin, 2008, str. 11) ycren maTie M CMPTU XXUBOTHUIbA. Y>KAac
KOjU )XMBOTHIA TPIU He MOKe D1 y KOPUCT IyXOBHOM pasBojy. Kako ga ocoba xoja

©

AKO 0y3MMaMo >KMBOT caMo fia GMCMO 3aJOBO/BI/IN ameTuT mpema onpelheHoj BpcTu XpaHe,
oHfa je To 61the 3a Hac caMo IIpeIMeT 3a MOCTH3abe LNba I CBaKa HABOLHA OpuUra o meMy je
JIuIeMeHa (Singer, npema Dombrovski, 2008, str. 197). Hanomeme 6oma CMaTpaMo IOTPEIIHNM, a
ybujame nerntumuuM dnHoM (Nelson, mpema Dombrovski, 2008, str. 198).

10 Hajuemhm usrosop mecojena rmacu: ,,Hucam je ja youo.“ Ouu Mucie a 61 nxX AMpeKTHO youjarbe
JKUBOTH b€ YMHIIO HEITOCPEIHO OATOBOPHIMA 38 IheHY CMPT, 10K MX KYIOBIHA 1 KOH3YMIpatbe
Meca KMUBOTUIbE yOujeHe 6e3 HhIXOBe HaMepe WM 3Hama YMHY TeK MOCPEFHO OJTOBOPHMMA
(Dhammika, 2009, str. 224).
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yuHM 3710 6uhuMa ¢ KojuMa Henu oBaj CBET OCTBApY NYXOBHU M MODPAIHM Hampemak?
Kako ma, youjajyhu n jenyhu >xuBoTume, He CTUMYIMIIEMO Hacu/be y ceOy 1 IpyruMa
(Kapleau, 2002, str. 23)? JenHOCTaBHO, KOH3yMUpambe Meca Hitje fo6po 3a /byne. Moxpa
he nexu op unranana pehu a Hayka 0BO HUje IIOTBPAMIIA, U I HE MOXKe Jia IOTBPAY, Te
la HUCY Y IUTamYy YMibeHNIe. AN, OBa yBepema Cy BeoMa CTBapHA 3a BereTapyjaHIle,
OHa yTIPaB/bajy HUXOBYM XIMBOTUMA I MIOHAIIAEM, Te UX U HayKa MOpa TPETUPATH Kao
peneBaHTHa.

B) MopanHO OfHOIIEHe BereTapujaHalla Ipema IUIAHeTH ¥ HPUPOAU TIPOM3TIA-
3U U3 HEaHTPOIOLIEHTPUIHOCTH, TO jeCT — U3 OMOLEHTPUYHOCTU HUXOBe eTyke. Mo-
pajHO JOCTOjaHCTBO M yBa)kaBarbe MOXKe la OOyXBaTH, OCHM YOBeKa, )KUBOTUHCKE U
Om/pHe BpCTe, au U MpUpoAHe 0bjeKTe 1 00/IacTy ANBbIHE, I1a 1 caMy miaHety (Jardin,
2006, str. 177). ITocToje TOKYyIIaju fa ce HAYYHO JOKa)ke ITEeTHOCT MACOBHOT y3rajama
KMBOTUA 110 I1aHeTy (Kapleau, 2002). ITpo6/1eM MacoBHOT y3roja >KMBOTHbA 3 MICXPa-
HY /byf Beh je O3HAT eKOJIOMIKOj eTHUIN 1 COLMjaIHOj eKomornju 1, a y cupomanrHnm
3eM/baMa JbyiU yMUpY off rnau. JJoxie hemo ce6u ompasfaBaryt MOCTYIKe M yBepera
Koju >xuBa 611ha 11 CBeT OKO HAC CTaB/bajy y MO3UILINjy IIyKUX CPeACTaBa 3a 3a/I0BO/bEHbE
HalMX MoTpeba, 6e3 063upa Ha 3710 Koje YMHUMO 3a/j0BojbaBajyhu nx?!2 Yak u fa jecmo
cynepuopHa 61ha Ha 0BOj I/IaHeTH, YIIPaBO Ta Hallla yMUII/beHa CYIIePUOPHOCT Tpebaso
61 1a Hac obaBexe Jja ce y3UIHEMO U3HaJ| IPMPOIHOT JIAHIIA ICXPaHe Y jefaH XyMaHNju
OJJHOC IIpeMa XMBOTY Ha H0j, yMecTo Ja je ynponauthasamo 3noynorpe6pasajyhu ra.
I[TTaBuIe, BereTapyujaHija MO>KeMO CMaTpPaTi MOPA/IHO CyIepyopHuM OuheM, mowTo oH
Jiena MopasHo, n3beraBajyhu HaHOIIewe maTke U ofy3uMame xnBota (Dikajarh, mpema
Dombrovski, 2008, str. 57).

U ’bymm cy >KUBOTHUIbE, alil MM TO 3a00paB/baMo, 300T Haller CUMOOIMYKOr Ka-
HaIUTeTa KOji Ce OITIefia ¥ CIocobHoCTM roBopa. MehyTum, cumbommuky Kamannurer
uMa 1eHy. OH Hac JOBOIM y CUTYalMjy fia 61paMo XoheMo i TeXXUTH Ka CaBpIIEHCTBY,
JIOK OCTaJjIe XMBOTHIbE TO He YMHe: OHe CIIOHTAHO Jie/Iajy Haj6osbe ITO MOry — OpMHY O
MIayHIMMa, TOMaxy ce MehycoOHo, ma yak 6pMHY 0 XMBOTUHAMA KOje He IPUNAfajy
»1xoBoj Bpctu (Hartshorn, mpema Dombrovski, 2008, str. 210). 3amagmany Benmndajy
yM, MehyTum, yMecTo Jja ra KOPUCTMMO Kao IPETIOCTaBKY MOPAIHOT y3[U3amba paiu
Ynmbea o0pa, Kao ,,y4dy Builer Hayka“ (Dramicanin, 2008, str. 9), My ra KOPUCTIMO
Kao IPETIIOCTABKY /bYACKe JOMMHAIMje Hafi OCTaTKOM CBeTa, 3710ynoTpeO/baBajyhu ra
(Hartshorn, mpema Dombrovski, 2008, str. 210).

MopaHo ofHOIIeke BeraHa Iy BereTapyjaHIja IpeMa I/IAHeTH ¥ IPUPOM Ma 3a
M0/Ia3Hy TA4YKy MMYHO ybebheme, a TOTMYHNM ITyTeM MOJKe fla 3aBPIIY HAyIHOM pacIpa-

11 OcHOBHIM y3poOILIMMa HapyllIaBatha eKOJIOLIKe PABHOTEXE ce CMATPajy IPO6/IeMI CTaHOBHUIIT-
Ba (memorpadcka eKcIUIo3uja), eHepruje M UCUPIUbUBAbA IIPUPOJHNUX pecypca u 3arahuBare
IpUpOfe Kao yHUBep3anHu npobnem. [Ipumepa paau, racoBu Koju ce cTBapajy 360r MacoOBHOT
y3roja XMBOTHUbA CIA/[ajy Y TAKO3BaHe KBAHTUTATHBHE 3arahuBade — 3a pasimKy off KBa/luTa-
TMBHUX CYIICTAHIM KOje Y0BEK CTBApa, TO Cy CYICTaHIe Koje Beh mocroje y mpuponu, anm ux
JbYJICKA aKTUBHOCT 0c/1o6aba y BeMKMUM KONMYMHAMA, KOje HAPYIIaBajy eKOJIOUIKY PaBHOTEXY
(Markovi¢, 2001, str. 188, 196).

12 Xajpe a saMucinmo fia fienyy Tpeba ofrajaTi Kao Tenaf, 3a xpany. [Ipu rome um 06es6ebhyjemo
IPUCTOjHE YCTIOBE 3a XXMBOT, ca MUHMMYMOM mnatibe. Kagia caspy, saxmahemo nx, anmu Tako na 3a
wIX TO 6yzie 6e360mHO (Regan, npema Jardin, 2006, str. 189-190).
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BOM O 3aIITUTY (IIO3UTUBHYX M HETATVMBHIX) IIpaBa Y0BeKa, a/I1 ¥ APYTUX IOTEHIIMjaTHIX
cybjekara (Fajnberg, Stoun, mpema Jardin, 2006, str. 180, 181). AKo 1 He MOXXeMO CBUMa
BVIMa TIPUINCATH TIpaBa (IIOMTO MOXK7A HEMajy MHTepece U HUCY Cy6jeKTy MOpamHOT
Jlenama), TO He 3Ha4M JIa He 3aCTy’Kyjy MOPaIHO yBaXkaBame (M /1a HUCY MOPA/THY TPIIH-
oLM — IpeMa BIMa Ce MOjie MOCTYIATH MOpaaHo win HemopanHo'®). Konauno, ako
YCBOjUMO OMOLIEHTPUYHY CTAB IIPEMa KUBOTY, HA YTy CMO Ia YBUAMMO a MOXKEMO Jie-
natu 3a fobpobut gpyrux 6uha, a He camo 3a CBOjy.

BpenHOCT XMBOTA je MHTPUHCUYHA, MHXEPEHTHA, OHA He IPOU3/Ia3U U3 MHCTPY-
MeHTaJIHe yIoTpebe y KOPUCT 4YoBeKa, Beh je BpemHOCT cama o cebu. IIpupopna Huje
MeXaHMYKa CH/Ia JIMIIeHa BPEJHOCTH, a )KMBOT HUje HeyTpaaHa YMibeHuIa, seh fo6po
o cebu 1 Tpeba IMOKa3aTU MOIITOBame IpeMa Tyhoj Bo/bM 3a )XMBOTOM Kao U IpeMa
cBOjoj. JKuBOTUIbE MOXK[IA HE YMEjy [ja BPeJHYjy U UCKa3yjy MHTepece, ali MU CMO TU
KOj¥ 3HAaMO IITa je 3a BUX J0OPO, a 1ITa UM HAHOCH 3710. VIaKo MOX/ja TOra Huje CBECHa,
JKUBOTUIA, KAO M MU, TEXKM PACTY, Pa3MHOXKaBalby, OfIpXKaky )KMBOTA U CTOTra j€ Te/leo-
JIOLIKM LieHTap XuBoTa. /bynu cy camo npunagHunm 3ajeHuIie XUBOTA Ha IJTAHETH, [IE0
cy cucrema MebysaBucHocTH, U Kao cBa xuBa 61ha Texxe COICTBeHOM H00OPY Ha CBOj Ha-
4IH, a [ja IIPY TOMe HUCY HaJMONHM y OHOCY Ha ocTajie BpcTe Ha mtaHeTu ( Schweitzer,
mpema Jardin, 2006, str. 219; Taylor, mpema Jardin, 2006, str. 225).

Xunpy MeteusIdKa Tpaguija IPeNoCcTaB/ba ja CMO CBIL, I1a U HajMamby IHCEKT, fIe0
jefiHe jeNHCTBEHE Iyllle CBETa — Ha OHTOJIOIIKOj PABHY I YOBEK M )KMBOTHIbA CY €0 aICo-
JTyTHOT JIyXa U jefHAKO CMO BpelHM Y cB0joj MeDysaBucnoctn (Dramicanin, 2008, str. 8-9).

Anu, Tpeba HAYMHMUTK AUCTMHKIM)Y M3Mehy cxBarama Koja Ce TMUY MOPATHOT
OfIHOILIIEHA IIpeMa S>KMBOTMIbAMA, WIM mpeMa oppebeHnM >xuBoTumama (WM BpcTa-
Ma) Koje 61 MCIymbaBaje KPUTEPHjyM IpeMa KOMe 3aCIy)Kyjy IPUINCHBabe MOPaTHOT
JOCTOjaHCTBA U jeHOT MHOTO IIMpPET — CTAHOBMIITA €KOJIOoMIKe eTuke. [Ippo cranoBmmI-
Te Ce, YIIpaBo 300r IOKYIaja MIMpeha MOPaTHOT JOCTOjaHCTBA C J/bY[) Ha Ipyre BpCTe
(koje cy Hama C/IMYHE), MOXKe U Jja/be CMATpATy aHTpOIOLeHTpudHNM. Takobe, oHO je
VHAVBUAYATUCTUYKO, HOLITO y3UMa Y 063Mp MOpPATHO OfHOLIEHme IpeMa ofpeheHnM
KMBOTHIbaMa. EKosollika eTuka 3axteBa Ay6/py u mmpn 3axsaT. OnHocy nsmeby mynu,
JKUBOTIIbA, KUBOTUbA PA3TIMIUTUX BPCTA, KUBOTUA, JbYAU M HBJUXOBOT CTAaHMIITA Cy
BeoMa KOMIUIEKCHI — MHOro6pojuy 1 pasHoBpcH. Crora ce japjba moTpeba ja ce Ipo-
6eMM ¥ IIUTaba MOPATHOT OJHOILIEHa IPOLIMpe Ha eKOJIOIIKE 3ajefjHIIe, aKO He U Ha
IUTaHeTY, TO jeCT — Jia Ce pa3MaTpajy y XomucTndkoj nepcrexrusu (Jardin, 2006, str. 195-
201). BererapujaHcKa eTVKa, 9aK M aKO He ITOCTaB/ba OBE 3a30Be CBAKOj IOje[YIHAYHO]
CBeCTM eKCIUIMIMTHO, CAipXKM UX y ceb) Kao IIOTeHIMjaHe TeMe. A KaKo je eKOJIOLIKa
Kpu3a riobanor kapaxrepa (Markovié, 2001, str. 185), 1 gerioM je y3pokyje u HHAyCTpuja
JKMBOTMIA, TO Ce 1 OBAKBA IIPOMMIIIbaba TUYY IJI0OATHMX TOKOBA. BereTapijaHcTBO 1
eKO-IIPAKCIC Cy Hepackuauso nose3ann (Dramicanin, 2008, str. 12).

13 Cmarpa Jja /byiu IOCEYjy MHXEPEHTHY BPEJHOCT — BPEJHOCT CaMy IO cebu, Koja He 3aBUCU
Off MHTepeca U IybeBa. AKO TPeTHpaMo jbyfe (IIa U )KUBOTHUbe!) Kao CPeficTBa 3a IMOCTU3Abe
L/beBa, IMIIABAMO X MHXEPEHTHe BPEJHOCTI, MOPATHOT HOCTojaHCcTBa. OBO Baxku 1 3a 6uha
KOja HUCY CIIOCOOHA [ia Jie/ajy MOPaHO (IOIYT /byAM KOj)i Cy MEHTATHO OHEeCIIOCOO/beH N, MU
y KOMM), a/i ce IpeMa HbJMa OHOCHMO MOPAJIHO, 3aTO LITO Cy CY0jeKTHU )KMBOTA — ONaXajy,
mamre, ocehajy, xkerne... MopaMo fia yBaXKIMO HUXOBY MHXEPEHTHY BPEJHOCT aKo SKelTUMO Aa
HOCTYNIaMO MOPAJIHO, jep OHU Cy MOPaJIHI TPIIVOIN.
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r) MopaiHo ofHoIIee TpeMa Oyayhum reHepariyjama ce MO>Ke JOBOILUTH y IIMTAbE Ca
BIILIE TO3MIMja, ' /v 6110 Kojit apryMeHT I1ajia IO TeXXEoM cBakor Orha ia s, fa 6yze
3zpaBo u cpehHo — faKiie, fa XUBM UCITYEBEHNM, JOOPVM KMBOTOM. M1t He caMo fja HeMaMo
paBa fja To yckparumo 6ynyhum rexeparjama, Beh nmamo u o6asesy ma ce moTpyamnmo aa
T0 BuMa 6yae ocTBapuBso (Jardin, 2006, str. 157). OBze ce Hajuemthe MOTeXXy MuTamka IopacTa
HOITy/IaLiyje, OTPOLIIEbE U OTPAHIYEHOCTH PeCypca, OBHOCHO OIPKUBOT pasBoja. Mebhy i,
Pazy ce O OICTAHKY CBMX BPCTa I 4OBeKa. 3upapjbe Oymyhux renepauuja je yrpoxxeHo n
Off TIOCTIENVIIfA MACOBHOT y3roja KMBOTUEA 32 KIame (racoBy, y3roj ogpehenux 6mmpaxa...),
sarahema Kao mocmenuiie oBora, pemehersa IprposHe PaBHOTEXeE YC/IE MACOBHOT y3roja
JKUBOTHbA, KA0 ¥ y3roja xpaHe 3a wux.!> [locenurie 10 3ipas/be Y0BEYAHCTBA AOMIA3e 1 Of
Beh MOMeHyTOr KOH3yMUpara FeHeTCKI MOAU(IKOBAHOT Meca IyHOI XOPMOHa, aHTHUOMO-
trka. OcBemnrhiBarbe 0 0BOMe HIMPY eKOJIOIIKY CBECT, 4 PelllaBarbe OBMX IIpobieMa goHehe u
HaMa I HallliM Hac/legHuIMa 607by OyayhHOCT y cMuciTy KBanuTeTHIjer, 3ApaBljer )KUBOTA.
Crora, O4UI/IEAHO je 1a Ce BereTapMjaHCTBO U BETAHCTBO IIOCPETHO TUUY U OfHOLIEHA IIpeMa
Oynyhum renepanujama 1 1BUxoBoj f06po6uTi. OcuM TOra, MHOTH Bere TAPUjaHII CY CBECHN
eKOJIOLIKIX PasjIora M CMaTpajy Aa je 3a CIacaBarbe IUIAHeTe IIPeCy/HA BereTapyjaHCKa Mc-
XpaHa, Te He KOPJCTe KUBOTHIbe Y Vicxpanu (Zorko).

MebyTum, ako je BeraHCTBO CTBap IMYHOT U360pa, 3aLITO Ta carjefaBaTi Kpos3 Mpu-
3My coumosnoruje?

2. BereTapujaHcTBO Kao pyIITBeHN (HAKTOP

Harne sannMame 3a BereTapujaHcKy eTHKY je 10 cafia M3paKeHo aHamn30M Moryhux
MOTVBA IIOjefi1HAIIA, Te MHXEPEHTHO IPETIIOCTaB/haMO JIa je BereTapyjaHCTBO Y JJaTUM
CTydajeBMMa MUYHM U300D, KOjU je HAYMHIO I0jefHaL], IOKPEHYT BUCOKUM MOPaTHUM
no6ynama. To 1ITO je OfTyKa je[fHOM JOHeTa MPOMMUIIJBEHO ¥ Ay TOHOMHO U IITO Ce IheHe
HOCTIeiuIie Y TOM TPEHYTKY TU4Yy IIpe CBeTa HauMHa KMBOTA II0jeiMHIIA KOjH jy je IOoHeo,
MehyTnm, He 3HauM 1a OHa HeMa LIMpe APYIITBEHO 3Hauebe. [Ipe cBera, OHa ce TMYe U CBUX
OHIIX KUBOTHHbA Koje Hehe 6uTu youjene. Ocoba je 04nITIefHO CBECHA TOTA KaKaB KOpaK
je HauMHMIIA 3a cebe 1 3a ipyra kuBa 6uha, 3a BUXOBO ITPaBO Ha KUBOT. OHO IITO MOXKe
Jla YCTIeA jecTe CBECT O APYIITBEHOj pelleBaHTHOCTHU TaKBe OIyKe, I1a CTOra 1 yderrhe
y IIpOTeCTVMa, IIOTIMCHBabe eTUIVja U pa3He Ipyre BpCTe aKTMBM3MA. JIMdHa ofTyKa
TaKo MOCTaje IPYLITBEHO pelleBaHTHA. Benmyku 6poj BereTapujaHalja 1 BeraHa je CBeCHO
IMbEHNUIIE 1A BUXO0BA OJTYKa IIPefiCTaB/ha eKOHOMCKH YMH 00jKOTa MeCHe MHAYCTpHje.

14 AprymeHT 13 He3Hama rOBOPM HaM fja HeMaMmo obaBesa mpema Moryhum 6ypyhum pynuma 3a
Koje HeheMo HU 3HATH KaKBI Cy U KakBe he uM O6uTH morpebe; apryMeHT nirdesasajyhux yxmsa-
Jalia TBpAM fa He mocToje oppehenn — moryhu (ucrto komuko 1 Hemoryhn) pynu y 6yayhuoctu,
IIa TAKO HN 06aBe3e IMpeMa HbIIMa; apIyMeHT Ha OCHOBY BpeMeHCKe JIoKanuje yyhyje Ha 6ecmu-
CJIEHOCT OITOBOPHOCTH ITpeMa reHepaijama koje he mocrojatu y ganexoj 6ynyhuoctn.

15 Bupetu Buue y usseurrajuma Millennium Assessment Reports. Ha npumep, MHTEH3UBUpPabe MHIY-
CTpMje )KMBOTUELCKOT Meca 1 TIPOV3BOfa MOBIadM 3a cO60M 0301bHe IpobieMe y Be3U C OTIa-
IoM, Kao 1 Behe moTpebe 3a IPOM3BOAHOM XpaHe 3a )XUBOTUbE, IITO 3a IIOCIEAMITY MMa roBehaHo
kopuiherse Boe 1 hyopusa (MAR. Ecosystems and Human Well-being: Current State and Trends:
Food, str. 211). Ckopo Tpehnna emucuje MeTaHa y arMocdepy IOTHYe U3 arpOKYITYpe: Off IIPeXN-
Bapa I ¢ IMPUHYAHMX 11073, Ka0 U 35% a30THOT OKCHIA — IIPeBacxXofHo 360r Kopuitherwa hy6pusa
(MAR. Ecosystems and Human Well-being: Current State and Trends: Climate and Air Quality, str. 357).
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Hucam CUTypHa MOXXEMO JIN BereTapI/IjaHCTBO/BeFaHCTBO CMaTpaTyt OpyHITBEHUM
nokperom!®, amu 6poj mpucranuia oBe XuBoTHe ¢punosoduje pacre (Ivanov) u Huje
Hemoryhe /ja yCKOpO IIOCTaHy BaXXHU APYLITBEHU aKTepy Ha II00ATHOM HIUBOY (aKO TO
Beh Hucy, 3axBapyjyhu npomarannu, nHpoOpMICa®y ¥ MACOBHOM IINpEHY HO3UBA HA
BeTeTapUjaHCTBO IIyTeM HajMOhHUjer MeiMja — MHTepHeTa). Y CBaKOM CIIy4ajy, BeraHCKU
AKTUBU3aAM HOCTOjI/I ", Kao IITO je TO 9€CTO KOJ HOBMX APYHITBEHMX IIOKPETa, AETIOM
ce TIpeK/Iana ¢ Je/loBambeM eKONOUIKMX ITOKpeTa. Tako Ha MHTepHETy MOXKeMO Hamhny Ha
II0jMOBE IOITY T BEraH ymxan!’ uam Beran PajX, BeraHCKe MpeXke 3a yro3HaBame Oynyhnx
naprHepa,'® u pasue gpyre o6mmke MelycoGHe moppiike u anena 3a ocsenthBabe /by,
[103VBa 3a IOTIIICUBAIbE IIETUIMjA... YOCTAIOM, 3aIITO 611 TpebasIo a HaC TyAu KaMIamba
HPOTHB KYIIOBJMHE Meca )XMBOTUIA KOje IaTe ¥ MACOBHO MX ybujajy? Y Kpajiboj IMHumjI,
aKo ce TI030BeMO Ha ITOMEeHYTe eKOJIOIIKe eJleMeHTe BereTapujaHcKe eTHKe, I0CTaje jaCHO
fIa ce Pafii U O TeXIbM Ka OCTBapelby /bYACKUX IIpaBa Tpehe renepanyje (mpe cBera mpaBo
Ha Pa3BOj U 3[JpaBo OKpYy>kerbe)'® 1 mpery OCHOBHMX /bYACKIX IIpaBa ([ONyT IpaBa Ha
JKMBOT U C1000MLY) Ha ipyre BPCTe ca KOjUMa JIeIMMO IUIaHeTYy.

3. BererapujaHcka eTuKa 1 yX KanuTaansma

MopanHa #yuMeH3mja 3axTeBa ,He yOuj ma 61 jeo“ OFHOCK ce HENMOCPefHO Ha
MoryhHOCT MopanHOr 1360pa YoBeKa y MCXPaHU, a CaMUM THM HOCPEJHO MOpannsyje
MHAYCTPUjY XpaHe >KMBOTUIbCKOr mmopeknaa (Janovié, 2009). Vmak, 4mHM ce fa
BereTaprjaHCKa eTHKa He Halafia KanmuTanusaM aupekTHo. C jedHe cTpaHe, OYUIIIETHO
je Ia ce BereTapujaHIM M BETaHU CYIPOTCTAB/bajy AYXY KanuTaausMa uctymajyhu mpo-
TMB MaCOBHOT y3Tajama, yOujama 1 Ipepajie KMBOTUA Y TIPOM3BOJe MeCHe/MIIeKapcKe
unpyctuje. Kanurannsam mosHaje jefas 1usb: IpouT, 1 He 3Ha 3a caocehame HU mpe-
Ma )KMBOTUIGY, HII IIpeMa 40BeKy. [IpyLITBEHO OArOBOPHO MOC/TOBatbe, 2’ XyMaHUTapHE
aKIMje M CIMYHY TIOCTYILY He MOTY Jla M3MeHe, Majia IIOKYIIaBajy /ja IPUKpPUjy, HexyMa-
HOCT KallUTa/IMCTUYKe TIPOM3BOJbE KOja JOMIUHMPA [IAHETOM.

16 JIpyIuTBeHNM [IOKPETOM Ce cMaTpa OG/IMK KOTEKTMBHOT Jieflatba ca He(pOPMaTHUM WIAHCTBOM I
cmaboM OpraHM3aIMOHOM CTPYKTYPOM, YCMepeH Ha [IPYLITBEHY IPOMeHY, Y KOjeM MOTHB MOTIde
ofi craBoBa 1 TexXu wiaHosa (Heywood, 2004. str. 531).Jmak, y mutepaTypy ce MOXKe IpOYUTATI
Ia je BereTapujaHcTBO Gunosodcku nokper (Dramicanin, 2008, str. 5), W 4ak jemaH Off caBpe-
MEHIX MAaCOBHMX MOPAJIHVX U MHTE/IEKTYa/IHIX, M3Y3eTHO XeTepOreHNX MoKpeTa (Janovic, 2009).

17 Ha npumep, necme King Veganismus One & Dr. Alsan u 6pojHu LipTexu.

18 TocrynHo Ha: https://veggiedate.org/, http://veganpassions.com/, https://www.veggiematchmake-
rs.com/ ¥ pa3HUM APYTUM CajTOBMUMA.

19 TIpaBa Tpehe reHeparuje mogpasymeBajy HpaBo Ha Mup, PasBoj 1 YKCTO, 3PABO OKPYXKerbe
(Bumre o Tome xop Tomusat, 2006, str. 95-99). ¥ comumjanHoj eKOMOruju KBaaUTeT YOBEKOBE
JKIBOTHE CpefiiiHe ce fedMHNIIe HBeHOM BPeMEeHCKV U IMPOCTOPHO CTabuiHoM onpehenourhy
Mehyco6HO moBesaHNM (aKTOpMMa pecypca, aKTUBHOCTY 1 IIPOLieca Y CPeAMHM, CpefCTaBa I
Mepa 3a OCTBaplUBarbe eKOJIOLIKe IIONUTHKE I YTUIIaja YOBEKOBe CPefiHe Ha APYLITBEHU Pa3Boj.
Iben kBanuTeT Tpeba ga omoryhu orncranak u passoj uoseka (Markovié, 2001, str. 176).

20 [Ipy1ITBeHO OArOBOPHO IIOC/IOBAbE MOPasyMeBa CBECT O MOJIOXKA)jy U 3HAYAjy U OATOBOPHOCTH
IIOC/IOBHOT CEKTOPA Y CaBpPeMeHOM, I7I06aTHOM [APYIITBY, KOHLIENIT IIpeMa KojeM KOMITaHlje MHTe-
TpUIIY IPYIITBEHA I eKOJIOIIKA IUTakba y CBOje IIOCTIOBHE OIepalyje 1 OTHOCe Ha JOOPOBO/BHO)
ocHOBY (mocTymHo Ha https://odgovornoposlovanje.rs/csr).
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C ppyre cTpaHe, 4MHU Ce Ja HapacTa 4MTaBa Bere-MHAYCTpHja, Koja Tpeba fia orm-
ckpbu cBe Behn 6poj BeretapmjaHala ¥ BeraHa IIPOU3BOAMMA KOje OHU JKeJIe Y CBOjOj
MCXPaHU, N OfieBamby, 1 Koja, Takobe, ocTBapyje mpoduT, a/n He HapylaBajyhn Hudnje
IPaBO Ha )XMBOT, CTBAapaibe XMBOTA, CTapaibe 0 MIaJMUMa, Maj9uHo MIeKo u 6pury. Ha
OBaj HAuMH, Wb KallMTAIM3Ma HIje TOBEMIEH Y UTambe, a/li jeCy JUPEKTHO HallajIHyTe
UHJIYCTPUje Meca, M/IEKa, jaja, KOXKe, I1a ¥ OHE KOje €KCIIEPMMEHTUINY Ha KUBOTUIbAMA
ma 6u yrBpaue (6€3)0IMacHOCT CBOjUX IIPOM3BO/A, IOy T KO3METIUKe I (hapMariey TCKe.
BereTapujaHiyu ounrieqHo He XeJle fa Cpylle KalluTaan3aM, MaKo ce IPOTUBE TOME IITO
UHJIyCTPUja XpaHe CBAKOHEBHO OJy3JMa XMBOTE U YTPO)KaBa €KOIOLIKY PAaBHOTEXY Ha
wraHetapHOM HIBOY. IlITaBuIIe, KaNMTaIN3aM je ,,IIPOTYTA0 U CBAPHO“ BETeTAPUjaHCTBO
Yy CBOjy KOPWCT, PasBMBINN ITIPOM3BOJHY BereTapujaHCKe XpaHe, Ko3MeTuke, obyhe,
opehe... llInpom cBeta je Moryhe nahu nponsBozie HaMereHe 3a/J0BO/bEHY PA3HOBPCHUX
noTpeba ca HasHaKoM ,Vege-friendly“. BererapujancTso je mocrano rmo6anHu 6peHs, a
Bere-MHAYCTpPUja JOKMB/baBa €KOHOMCKM IIPOIIBAT. 3a MoTpebe BereTapyujaHalia I Bera-
Ha Ce IPOM3BOAIU U TPOILY MaCOBHO.

BererapujaHcka eruka, makie, ocyhyje caMo HeKOIMKO acIlieKaTa KalUTaTNUCTUY-
Ke Mpou3Bofme (OHe KOju ce THUY JKMBOTA U TIpaBa >KMBOTHUHA), IOK je Y OCTammMa
YKJIOIUbeHA y cucTeM. BeretapnjancTBo 3a jegaH Opoj /byAM IpefcTaB/ba MOPAIHA 13-
60p, 3a ApyTe je HAYMH XIUBOTA KOJU je ,MH', JOK My ce Tpehu mpoTuse kao Hedemy He-
IPUPOINHOM ¥ HESIPABOM, a/IM I'a, Y CBAKOM CTY4ajy, M CAMO KOH3YMMpa APYIUTBO Ma-
COBHE MHAYCTPUjCKe IPOU3BO/IbE, I1a My He IIPe[CTaB/ba OMacHOCT. HanpoTus, monocn
My TIpOGUT, a AyX KalUTaMM3Ma 0CTaje yCMepeH Ha CTUIIamkbe Kao CBPXY M Ha yCIIeX Ha
TP>KUIITY, LITO Cy KapaKTepUCTHKe Koje je 1 Bebep (Weber, 2013) npumerno.

Bererapujanar y Cpbuju je o mpe gBafeceTak, MOXK/a U IIeTHAECTAK TOAMHA 6110
Hajuenrhe ycaM/beHNK, aKO He 1 9y/jaK eKCTPEMHIX CTaBOBa 3a CBOje OKPY)Kelbe, a ’beIr0BO
Jienatbe ce CacTojajio U3 OfIyKa Koje cy Oume muuHe mpupope. JlaHac BereTapujaHall Be-
OMa JIaKO MOYKe Jla Ce ITOBEXKE Ca CBOjUM MCTOMMUI/bEHUIMMA U [ia CTYIIN Y JPYLITBEHY
aKIUjy aKO TO JKeIN: Ha IIPUMED, fa IPOMOBUILE BETAaHCTBO, IOTINIIE IETULNjY, WIIN
HPOTECTYje IPOTUB XUBOTUHCKUX BapMIL.

Beranu n Beretapujaniju modetkoM Tpeher MuIeHnjyMa MucIe U [eajy IOKaIHO
u rnobaHo, 6anancrpajyhu usmeby cybjexTusHe ofyke Koja ce OLHOCK HA JIMYHY XKI-
BOT, IPYIUTBEHMX IIOCTIEANIIA T€ OJI/TYKe U aKIyja Koje Cy IPYIUTBEHO penieBaHTHe. Bpen-
HOCTM BETeTapMjaHCTBa Ce CYNPOTCTaB/bajy KaIMUTAIMCTUYKOM HAYMHY IPOU3BOLIbE
CaMO y aCHeKTy 3alUTUTE IIpaBa >XMBOTHIbA U YTPOXKaBaka OKPYXKEHa, NOK je caMo
BereTapyjaHCTBO IIOCTATIO jOII jeflaH TOUKMN penpofyKImje MacoBHOT pymTBa. CaBpe-
MeHa Cpe[iCTBa MaCOBHMX KOMYHMKaIMja, Ka0 I MaCOBHA IIPOM3BO/ba I MMOTPOLIHA 32
BeraHe 1 BereTapujaHlie, y4MHIIN Cy BeTeTapujaHCTBO I7100aTHIM (peHOMEHOM.
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THE VEGETARIAN ETHICS
AND THE SPIRIT OF CAPITALISM®

(Translation In Extenso)

Abstract: The text explains the main elements of the ethics of a life, spiritual and
moral commitment: vegetarianism. It provides an initial insight into its attitude towards
the “spirit of capitalism” By means of the analytical-descriptive method, the author breaks
down vegetarian ethics into elements of moral behavior towards animals, planets and
nature, future generations, and self. The number of supporters of this life philosophy is
growing and they may soon become important social actors on a global scale. Vegetarian
ethics, although essentially opposed to some of the important elements of capitalism, that
is, to those relating to massive rearing and the use of animals in industry, poses no danger
to the system itself. Moreover, the vegetarian industry is rapidly developing, as well as its
market, becoming a contemporary global phenomenon.

Keywords: ethics, vegetarianism, capitalism, industry, activism.

Introduction

Since we are dealing with a relatively unexplored phenomenon, first we will try to
define and explain it. We will parse vegetarian ethics to the elements of moral attitudes
towards animals, planets and nature, future generations and ourselves. We will consider
the possibility of vegetarians and the vegan movement becoming important social actors
on a global scale. We will explain the relationship of vegan ethics and some of the essential
elements of capitalism, that is, those related to massive husbandry and use of animals in
industry.

As early as the first pages of the Bible, God, in his address to people, says: “I give you
every seed-bearing plant on the face of the whole earth and every tree that has fruit with
seed in it. They will be yours for food.“ (Bible, Genesis 1:29). Sigmund Freud compared a

! redzichfilfak@gmail.com

2 The paper was presented at an international scientific conference in Kosovska Mitrovica Global-
ization vs. Glocalization, June 3-4, 2017 organized by Serbian Sociological Association, Instute for
Political Sciences, Institute for Comparative Law and University of Pri§tina with temporary Head
Office in Kosovska Mitrovica - Faculty of Philosophy.

757



Sadusa F. Redzi¢, The vegetarian ethics and the spirit of capitalism

child’s attitude towards an animal with the primitive attitude, finding that neither of them
possesses the arrogance that induce a civilized man to distinguish himself from the rest of
the living world. “A child recognizes animal equality with no hesitation,” he wrote, and it
feels closer to the animal than to the adults precisely because of the “undeniable knowl-
edge of its needs” (Freud, 1984, p. 253). Why then do we treat certain animal species not
only as food, but as goods, taking away their right to life, freedom, procreation?

The text is an attempt to bring the public closer and explain the main elements of
the ethics of a life, spiritual and moral commitment: vegetarianism, that is, veganism, and
to make an initial insight into its attitude towards the “spirit of capitalism”. Max Weber,
a classical sociologist, has long recognized the existence of a link between ethics and the
way of social reproduction. He explained that Protestant ethics was compatible with and
in the function of developing the capitalist form of business, referring believers to values?
that favored the spirit of capitalism (Weber, 2013). An attempt to analyze the relationship
between an ethics that we will call vegetarian and the same method of production is in the
text that follows.

1. What is vegetarianism?

Under vegetarian ethics, we combine attitudes, beliefs, values and norms shared by
people who have given up meat in their diet which is a fact deriving their way of life. The
word vegetarianism is derived from the Latin word vegetus, which means natural, veg-
etable, rugged (Ivanov), lively, hearty, or vegetarianarius - a man who eats only vegetable
foods (Vujaklija, 2007, p. 141). A vegetarian is, therefore, a person who does not eat meat.
Lacto-ovo vegetarians use milk (lacto) and/or eggs (ovo) in their diet. Vegans are people
who do not use foods of animal origin in their diet (not even honey), preferably avoid-
ing it in other aspects of life (leather footwear or clothing, bags, cosmetics containing
ingredients derived from animals, such as placenta and the like). Frutarians use only parts
of plants that the plants rejected, i.e., their fruits, so that they do not destroy the whole
plant for food, while raw foodists use only vegetable foods in their raw state, or thermally
processed at very low temperatures, so as not to destroy the enzymes within. This is the
most basic division. People who use fish in their diet cannot be called vegetarians, fish is
an animal whose consumption means death for the fish. Also, a person who claims to be
a vegetarian but “occasionally eats some chicken” or fish cannot be called a vegetarian.
Therefore, vegetarians, above all, do not want animals to suffer so that they can satisfy
their appetite. They find an alternative in foods of plant origin. Therefore, vegetarianism
is more than a diet: “It is a humane, nonviolent philosophy, a way of life that rejects ob-
solete anthropocentrism in favor of the enlightening truth that all life forms, human and
non-human, come from the One who is our common origin” (Kapleau, 2002, p. 53). This
respect for non-human life leads us to a very high moral principle of vegetarians: do not
kill to eat.

Of course, the existence of numerous communities throughout history should be
taken into account who have, due to the harsh natural environment, based (or still base)

3 Rationality, individualism, modesty, self-control and worldly instead of spiritual asceticism, an
understanding of predestination and a calling as a task given by God in the form of a worldly duty,
a withdrawal from the world as a flight from duty and reluctance as sin.
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their entire diet on meat. I believe that their use of meat is fundamentally different from
ours. These people have a different attitude towards the animal they kill and the benefits
they get from it. Namely, they can only survive thanks to the flesh of animals that they
capture. But, to the whole environment and life, and to their prey, they have a specific at-
titude based on respect and humility toward the life force that connects them and gives
them life. Hunting and fishing are sacred rituals, and they identify with the hunted animal,
without feeling superior and dominant over it (Kapleau, 2002, p. 61), because they are not
alienated from it, nature, and themselves. The reconstructed speech/letter given by Chief
Seattle to the American president (1854) illustrates this attitude towards life, the needs
and death very well: He complains about the thousands of bison carcasses in the prairie
who were shot by white people from a passing train and left there. Because, an Indian
kills only to stay alive. What is a man without animals? If they left, he would die from a
great loneliness of the spirit. What happens to them will soon happen to man. Everything
is connected. Therefore, I exclude such communities from consideration, steering it to a
modern, “civilized” man.*

There were and there are groups of people worldwide who are vegetarian for this or
that reason. On the basis of a long-term (multi-year) observation and participation in a
forum for vegetarian, vegan and raw communities on the Internet®, and on the basis of
questions raised at the forum regarding the motives behind such life decision, it is pos-
sible to conclude that there are several reasons.® For some people, their religion prohibits
the use of meat, others reject it themselves from ethical reasons directed towards animals,
some are forced to vegetarianism due to illness, the fourth group only wants to be “in”
and attract attention. There are also people who simply do not like meat, which is a rea-
son pertaining to personal preferences, and is morally irrelevant. Some individuals make
this decision for their health (because it has already been fragile, or because they realize
that leaving out meat/animal foods makes life healthier), this motive as well has little to
do with the ethics we want to reveal, as it is basically egoistic. There are those who do it
because they like to be “different” or part of a new trend, which obviously does not belong
to the motive of our interest, since it represents an action that has little to do with ani-
mals, and can be described as self-centered. Some people become vegetarians/vegans for
spiritual reasons (the consumption of meat is considered to be detrimental to the spiritual
development of man), which is a motivation that is often attributed to members of various
religious sects, and is morally relevant. Namely, although this reason seems selfish, behind
it there is a hint of the suffering that is inflicted on the animal if its meat is used in the diet.

The motive that interests us most is the conscious compassion for the injustice, suf-
fering and life of animals, as well as the understanding of the dangers that the meat indus-
try and its close branches pose for the planet - that is, an explicit moral urge. Naturally,

4 A Chinese man visiting America about a century and a half ago (unknown exact details) upon re-
turn described his frustration over uncivilized Americans who cut, chopped and swallowed meat
in front of him (Kapleau, 2002, p. 53).

5 It’s http://vegan.editboard.com, or forum Zdravaishrana.rs.

6 The author of the text “My 49 Reasons for Being a Vegetarian” explains that there are almost fifty
reasons. They can be generalized to a few: ecological, aesthetic, health, financial and ethical, which
result from love of animals, aspirations for nonviolence, setting an example for others, for the sake
of well-being and clean conscience.
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some people have multiple motives at the same time. The motive is precisely what we want
to expose. However, since we are interested in decisions made by a person and authentic
motives, we will not deal with the vegetarians who are so by chance: those who are forced
to give up meat by religion or medicine, as well as those who have become vegetarians by
following trends, or those who do not consider meat to be a gourmet challenge. We are
primarily concerned with the decisions made for ethical reasons. They point to four-fold
vegetarian ethics (that is, at least four-fold):”

a) moral behavior towards animals;

b) moral behavior towards oneself;

¢) moral behavior towards the planet and nature; and hence

d) moral behavior to future generations.

The following is a review of these elements of vegetarian ethics, with clarification.

a) A moral behavior towards animals implies a starting point that man is not the
only creature who miraculously deserves moral dignity. The fact that animals cannot
talk about their suffering does not mean that they do not feel it and that it should not
concern us (especially if we caused it).8 So far, human history has not known a period
in which so many animals lived in captivity until death (Singer, 2008, p. 14). Denying
the natural conditions of life, movement and nutrition, denying care for the offspring,
parental care and nursing (for mammals), mutilating (castrating, cutting horns, tails, or
mutilation due to impossible conditions of life: for example, the claws and fingers of hens
in cages often merge with cage wire, their beaks are cut not to kill each other because of
the cramped space in the cage, and so on) and, finally, the massive killing of animals are
all obviously something very bad (see more: Kapleau, 2002, p. -25; Singer, according to
Jardin, 2006, pp. 162-163; the documentary film Earthlings, 2005; the documentary film
Food.Inc., 2008).

A few years ago, we were able to watch a video clip on the internet that was pub-
lished with the intention of launching a trend, if not a sensation in the culinary world,
immediately condemned by vegans and vegetarians: the cook fried a live fish in hot oil,
the fish silently cried for water and jerked in mortal torments. It is inconceivable to us
that someone would take away our freedom. For centuries we fought for it, glorified it
and died for it, but we easily deny it to other species, assuming they are useful to us, so
we believe that we have the right to do so. For this reason, animals are closed in artificial
environments, usually in small areas, from which they never get out, they never see the
sun and their natural food. Movement is impossible for them. All the way to the slaugh-
terhouse. Taking the child away from the mother is considered to be one of the biggest
crimes, but we constantly do it with the animals we use for food. We are constantly de-
bating whether the execution of the death penalty should be allowed even with the most
cruel criminals, but we kill animals ruthlessly, not perceiving them as living beings, but

7 Interestingly, ancient Greek vegetarians based their views on four footholds (three of which will be
touched upon in further text through four elements of vegetarian ethics): the belief in the golden
age in which all people were vegetarians, the belief in the transmigration of souls (animal and hu-
man), the belief in the harmfulness of meat for the body and the spirit, and the belief in the cruelty
that the consumption of meat entails (Dombrowski, 2008, p. 21).

8 See more in Bentham, according Jardin (2006, p. 167).
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as objects to satisfy our needs.” Vegetarians believe that the fact that this work is done by
people professionally, and not by each of us individually, does not in any way diminish
the responsibility of each of us, nor the fact that most would not be able to slaughter an
animal to eat it.!% Namely, we all give a tacit consent to the meat industry, if not by not
protesting against it, then by purchasing an impersonal piece of meat in a supermarket.
They also say: if slaughterhouses had glass walls, all people would become vegetarians.
In the current situation, due to alienation, no one thinks of a piece of meat on the plate
as part of a once-living being, who was deprived of freedom, who was tormented and
suffered, who screamed with pain and fear, or perhaps was loved as a pet, but only as a
meal, an object that will satisfy a physiological need (which can be satisfied in a different
way) - hunger.

Biopolitics, as a “sub-category of politics dealing with the regulation, management
and ruling over life on the population bio-level’, the bio-power that has taken over the bio-
logical bodies of living beings through the power of the state, reduces animals to objects
(Foulcault, according to Janovi¢, 2009). Western traditional ethics is anthropocentric - it
attaches moral dignity to people only. Vegans and vegetarians have adopted and developed
a non-anthropocentric, biocentric ethics, which places an immanent value to every life.

b) Moral behavior towards oneself is initiated by a belief, confirmed by scientists in
the past century (see more in Kapleau, 2002), that the consumption of meat is harmful to
man in physical, psychological and spiritual terms. Namely, the meat rots in the intestines,
produces toxins, and together with the meat we bring in growth hormones that animals
are given in order to grow faster, the antibiotics they are given to avoid mass sickness and
that their flesh be softer, as well as the so-called hormones of fear, which animals instinc-
tively produce faced with the mass killing in slaughterhouses; All these things, including
the additives widely used in the meat industry, make people feel tired, volatile, and again,
aggressive, more prone to illnesses, especially oncogenic ones. In a spiritual sense, the
damage done by consuming meat is huge. Man burdens his psyche and spiritual being
with bad karma (Dramicanin, 2008, p. 11) due to the suffering and death of animals. The
horror that an animal suffers cannot be directed towards spiritual development. How does
a person who inflicts evil on beings with whom he shares this world achieve spiritual and
moral progress? How, by killing and eating animals, should we not stimulate violence in
ourselves and others (Kapleau, 2002, p. 23)? Simply, meat consumption is not good for
people. Perhaps some of the readers will say that science has not confirmed this, and that
it cannot confirm it, and that this is not factual. But these beliefs are very real for vegetar-
ians, they control their lives and behavior, and thus science must treat them as relevant.

¢) Moral behavior of vegetarians towards the planet and nature stems from non-an-
thropocentricity, i.e., from the biocentricity of their ethics. Moral dignity and appreciation

9 If we take a life only to satisfy our appetite for a particular type of food, then that being is only an
object we use to achieve a goal, and every alleged concern about it is hypocritical (Singer, accord-
ing to Dombrowski, 2008, p. 197). Causing pain is considered wrong, but killing is considered a
legitimate act (Nelson, according to Dombrowski, 2008, p. 198).

10 The most common excuse of carnivores is: “I did not kill it myself.” They think that a direct slaugh-
ter of an animal would make them directly responsible for its death, while buying and consuming
meat of animals killed without their intent or knowledge makes them only indirectly responsible
(Dhammika, 2009, p. 224).
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can include, other than human species, animal and plant species, but also natural objects
and areas of the wilderness, as well as the planet itself (Jardin, 2006, p. 177). There are
attempts to scientifically prove the harmfulness of massive animal husbandry to the plan-
et (Kapleau, 2002). The problem of massive animal husbandry for food has already been
known in ecological ethics and social ecology!!, while in poor countries, people are starved.
For how long shall we justify the processes and beliefs that put living beings and the world
around us in the position of being mere means to satisfy our needs, regardless of the evil we
inflict while satisfying them?!? Even if we were superior beings on this planet, it is precisely
this supernatural superiority that should oblige us to rise above the natural food chain into
a more humane attitude towards life on it, instead of ruining it by abuse. Moreover, we can
consider vegetarians as morally superior, since they act morally, avoiding the infliction of
pain and deprivation of life (Dicaearchus, according to Dombrovski, 2008, p. 57).

Humans are animals too, but we forget this due to our symbolic capacity reflected
in the ability of speech. However, this symbolic capacity has a price. It puts us into posi-
tion to choose whether to strive for perfection, while other animals do not do so: they
spontaneously do the best they can - take care of the cubs, help each other, and even care
for animals that do not belong to their species (Hartshorne, according to Dombrovski,
2008, p. 210). Westerners glorify the mind, however, instead of using it as a prerequisite
of moral upbringing for doing good, as the “light of higher science” (Dramicanin, 2008,
p. 9), we use it as the premise of human domination over the rest of the world, abusing it
(Hartshorne, according to Dombrowski, 2008, p. 210).

The moral behavior of vegans or vegetarians to the planet and nature has a personal
conviction as the starting point, and logically it can end with a scientific debate on the
protection of (positive and negative) human rights, as well as of other potential subjects
(Feinberg, Stone, according: Jardin, 2006, pp. 180, 181). If we cannot attribute these rights
to all (since they may have no interests and are not subjects of moral action), this does
not mean that they do not deserve moral respect (and that they are not receivers of moral
action - they can be treated morally or immorally!?). Finally, if we adopt a biocentric at-
titude towards life, we are on the road of realizing that we can work for the benefit of other
beings, not just for ourselves.

11 The main causes of the disturbance of the ecological balance are the population problem (demo-
graphic explosion), the energy and exhaustion of natural resources, and the pollution of nature
as a universal problem. For example, gases created by massive husbandry fall into the so-called
quantitative pollutants - unlike the qualitative substances that man creates, these are substances
that already exist in nature, but are released in large quantities by human activity, which disturbs
the ecological balance (Markovi¢, 2001, pp. 188, 196).

12 Let’s imagine that children should be raised as calves, for food. In doing so, we provide them with
decent living conditions, with the minimum of suffering. When they mature, we slaughter them,
but do so in a way that is painless for them (Regan, according Jardin, 2006, pp. 189-190).

13 Tom Regan (Jardin, 2006, p. 190) thought that people possess an inherent value - a value in itself,
which does not depend on interests and goals. If we treat people (and even animals) as a means of
achieving goals, we are depriving them of inherent values and moral dignity. This also applies to
beings that are not able to act morally (like people who are mentally disabled or in a coma), but
we treat them morally, because they are the subjects of life — they perceive, remember, feel, and
want ... We must respect their inherent value if we want to act morally, because they are receivers
of moral action.
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The value of life is intrinsic, inherent, it does not stem from instrumental use for the
benefit of man, but is a value in itself. Nature is not a mechanical force devoid of value,
and life is not a neutral fact, but good in itself and we should show respect for another’s
will for life as much as we do for our own. Animals may not be able to value and express
their interests, but we are the ones who know what is good for them and what causes
them harm. Although perhaps unaware of it, an animal, like us, tends to grow, reproduce,
sustain life, therefore, it is a teleological center of life. People are only members of the life
community on the planet, they are part of the system of interdependence, and as all living
beings, they strive for their own good in their own way, without being superior to other
species on the planet (Schweitzer, according to Jardin, 2006, p.219; Taylor, according to
Jardin, 2006, p. 225).

The Hindu metaphysical tradition assumes that all of us, even the smallest insects,
are part of a single soul of the world - on the ontological level, both man and animals are
part of the absolute spirit and are equally worthy in their interdependence (Dramicanin,
2008, pp. 8-9).

However, a distinction should be made between standpoints concerning moral be-
havior towards animals, or towards certain animals (or species) that would meet the
criteria according to which they deserve to be attributed moral dignity and a much
broader point of view of ecological ethics. The first standpoint, precisely due to attempts
to spread moral dignity from people to other species (similar to us), can still be consid-
ered anthropocentric. It is also individualistic, since it takes into account moral behav-
ior towards certain animals. Ecological ethics requires a deeper and wider grip. Rela-
tions between humans, animals, animals of different species and their habitats are very
complex - numerous and diverse. Therefore, there is a need for problems and issues of
moral attitudes to extend to ecological communities, if not to the whole planet, that is -
to be considered in a holistic perspective (Jardin, 2006, pp. 195-201). Vegetarian ethics,
even without posing these challenges to each individual consciousness explicitly, holds
them as potential themes. As the ecological crisis has a global character (Markovi¢,
2001, p. 185) and is also partly caused by the animal industry, these considerations con-
cern global flows. Vegetarianism and eco-practice are inextricably linked (Dramicanin,
2008, p. 12).

d) Moral behavior to future generations can be called into question from multiple
positions!4, but any argument falls under the tendency of every being to live, to be healthy
and happy - that is, to live a fulfilled, good life. Not only do we not have the right to deny
it to future generations, but we also have an obligation to try to make it possible (Jardin,
2006, p. 157). The issues of an increasing population, consumption and resource con-
straints, or sustainable development are most frequently addressed here. However, this is
about the survival of all species and of man. The health of future generations is also endan-
gered by the consequences of the massive breeding of animals for slaughter (gases, the cul-
tivation of certain plants...), consequent pollution, the disturbance of the natural balance

14 The argument of ignorance tells us that we have no obligation to possible future people since do
will not even know what their needs are and what their needs will be; the argument of the disap-
pearing beneficiaries claims that there are no specific - probable (and improbable) people in the
future, and therefore there is no obligation to them; the argument based on the time location
points to the absurdity of responsibility to the generations that will exist in the distant future.
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due to massive breeding of animals, and providing food for them.!®> The consequences for
human health come from the already mentioned consumption of genetically modified
meat full of hormones, antibiotics. The awareness of this in turn spreads ecological aware-
ness, and solving these problems will bring us and our offspring a better future in terms of
a better, healthier life. Therefore, it is obvious that vegetarianism and veganism indirectly
relate to future generations and their well-being. In addition, many vegetarians are aware
of ecological reasons and believe that vegetarian diet is vital for saving the planet, thus
they do not use animals in their diet (Zorko).

However, if veganism is a matter of personal choice, why should it be seen through
the prism of sociology?

2. Vegetarianism as a social factor

Our interest in vegetarian ethics has so far been expressed by analyzing possible mo-
tives of individuals, and inherently assuming that vegetarianism is a personal choice in
the given cases, made by individuals, initiated by high moral incentives. The fact that the
decision was made in a thoughtful and autonomous manner and that its consequences at
that moment concern, first of all, the way of life of the individual who made it, however,
does not mean that it has no broader social significance. First and foremost, it concerns
all those animals that will not be killed. The person is obviously aware of the step he or
she has made for themselves and for other living beings, for their right to life. What can
follow is the awareness of the social relevance of such a decision, participation in protests,
signing petitions and various other types of activism. Thus, a personal decision becomes
socially relevant. A large number of vegetarians and vegans are aware of the fact that their
decision is an economic act of boycotting of the meat industry.

I am not sure if vegetarianism/veganism can be regarded as a social movement!é, but
the number of supporters of this life philosophy is growing (Ivanov) and it is not impos-
sible for them to soon become important social actors on a global level (if they are not
already, thanks to propaganda, information and a massive spread of calls for vegetarian-
ism through the most powerful medium - the Internet). In any case, vegan activism exists
and, as is often the case with new social movements, it partly overlaps with the action of
ecological movements. On the Internet, we can come across terms such as vegan jihad!”

15 See more in Millennium Assessment Reports. For example, the increase in the animal product
industry entails serious problems with waste, as well as higher needs for the production of animal
food, resulting in increased use of water and fertilizers (MAR. Ecosystems and Human Well-Being:
Current State and Trends: Food, p. 211). Almost a third of methane emissions in the atmosphere
come from agriculture: ruminant animals and rice fields, as well as 35% of nitric oxide - primarily
due to the use of fertilizers (MAR. Ecosystems and Human Well-Being: Current State and Trends:
Climate and Air Quality, p. 357).

16 A social movement is considered to be a form of collective action with informal membership and
a weak organizational structure directed towards social change, in which the motive derives from
the attitudes and aspirations of its members (Haywood, 2004, p. 531). However, it can be found in
the literature that vegetarianism is a philosophical movement (Dramicanin, 2008, p. 5), or even
one of the contemporary massive moral and intellectual, extremely heterogeneous movements
(Janovi¢, 2009).

17 For example, songs King Veganismus One & Dr. Alsan and numerous drawings.
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or vegan reich, vegan networks to get to know future partners!8, and various other forms
of mutual support and appeals for people’s awareness, calls for signing petitions... After
all, why should we be surprised by the campaign against buying meat from animals that
are suffering and are killed on a massive scale? Ultimately, if we refer to the mentioned
ecological elements of vegetarian ethics, it becomes clear that it is also a tendency towards
the realization of human rights of the third generation (above all, the right to development
and a healthy environment)!® and the spread of basic human rights (such as the right to
life and freedom ) to other species with whom we share the planet.

3. Vegetarian ethics and the spirit of capitalism

The moral dimension of the requirement “do not kill to eat” refers directly to the
possibility of a moral choice regarding diet, and it consequently indirectly moralizes the
food industry of animal origin (Janovi¢, 2009). However, it seems that vegetarian ethics
does not attack capitalism directly. On the one hand, it is obvious that vegetarians and veg-
ans oppose the spirit of capitalism, striving against the massive animal husbandry, killing
and processing in the meat/dairy industry. Capitalism knows only one goal: profit, and it
does not know of compassion either towards the animal or to man. Socially responsible
business management?’, humanitarian actions and similar procedures cannot change, al-
though attempt to conceal, the inhumanity of capitalist production that dominates the
planet.

On the other hand, it seems that the vege-industry is growing, supplying an increas-
ing number of vegetarians and vegans with products they want in their diet, or clothing,
which also generates profits, but does not violate anyone’s right to life, procreation, care
for the offspring, nursing and care. In this way, the goal of capitalism is not jeopardized,
but the meat, milk, egg, leather industries are, as well as those that perform animal experi-
ments in order to determine the (un)safety of their products, such as the cosmetic and
pharmaceutical industries. Vegetarians obviously do not want to ruin capitalism, although
they are opposed to the fact that the food industry takes lives on a daily basis and en-
dangers ecological awareness at the planetary level. Moreover, capitalism has “swallowed
and digested” vegetarianism in its favor by developing vegetarian food, cosmetics, foot-
wear, clothing... It is possible to find products intended to meet various needs under the
term “vege-friendly” all over the world. Vegetarianism has become a global brand, and the

18 Available at: https://veggiedate.org/, http://veganpassions.com/, https://www.veggiematchmakers.
com/ and various other sites.

19 The rights of the third generation mean the right to peace, development and a clean, healthy envi-
ronment (more in Tomusat, 2006, pp. 95-99). In social ecology, the quality of human environment
is defined through its temporally and spatially stable determination of interrelated resource fac-
tors, activities and processes in the environment, means and measures for fulfilling environmental
policy and the influence of the human environment to social development. Its quality should en-
able the survival and development of man (Markovi¢, 2001, p. 176).

20 Socially responsible business management involves an awareness of the position, significance and
responsibility of the business sector in the contemporary global society, the concept by which
companies integrate social and environmental issues into their business operations and relation-
ships on a voluntary basis (available at https://odgovornoposlovanje.rs/csr) .
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vege-industry is experiencing an economic boom. The production and consumption for
the needs of vegetarians and vegans have been massive.

Vegetarian ethics, therefore, condemns only a few aspects of capitalist production
(those concerning life and animal rights), while being incorporated into the system in
terms of other aspects. Vegetarianism is a moral choice for a number of people; for others,
it is a way of life that is “in”, while some oppose it as something unnatural and unhealthy,
but in any case, it has also been consumed by a society of mass industrial production and it
does not represent a danger to it. On the contrary, it brings profit, and the spirit of capital-
ism remains focused on profit as a purpose and a measure of success on the market, which
are characteristics that Weber (2013) noticed.

A vegetarian in Serbia, until twenty or perhaps fifteen years ago, was most often a
loner, if not a freak of extreme attitudes in the eyes of the environment, and his or her
actions consisted of decisions that were personal in nature. Today, a vegetarian can easily
connect with like-minded people and become part of social action if desired: for example,
to promote veganism, to sign a petition, or to protest against animal farms.

Vegans and vegetarians, at the beginning of the third millennium, think and act
locally and globally, balancing between a subjective decision that relates to personal life,
social consequences, and decisions and actions that are socially relevant. The values of
vegetarianism are opposed to the capitalist mode of production only in the aspect of pro-
tecting the rights of animals and endangering the environment, while vegetarianism itself
has become another wheel in the reproduction of a mass society. Modern means of mass
communication, as well as mass production and consumption for vegans and vegetarians,
have made vegetarianism a global phenomenon.
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