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KAPII MAPKC: MAHUDECT, PAIVIKATHA JEMOKPATUJA
VIV ®YTYPUCTUYKA ATIXEMUJA®

Caxxerak: ObenexaBame 200 roguna ofi pohemwa Kapna Mapkca, McTakHyTOT COLU-
jaylHOr TeopeTudapa 1 CUMOO/IA CBETCKE PEBOMYLNje, HUIITA Marbe U MHTEJIEKTYaILa,
kao u 170 ropuua o objasmpuBama Komynuciliuukoi maHugeciiia, OCHOBa 1 IIporpama
UJIe0JIOTMje M IIOKpeTa ocnobohera off KannTaausMa, Kao fia IOHOBO ,,Bpahajy” Mapkca y
Cplie KAl TaIM3Ma, EKCTPEMHOT M apOoraHTHOT /b epaama. To ce 4nHM Ha KOMEpLjaIaH,
MapKeTVHIIKA ¥ TYPUCTUYKM HauVH, IIpeTBapajyhu ra y cyBenup u ,,po6y” nopertka 6e3
QITepHATHBE, 32 KOTa je YaK ¥ caM IIojaM KammTanusMa cyBuiia. Tume ce maryduxyje
u MapkcoBa KpUTHKA KallMTanu3Ma, Kpo3 CBOjEBPCHY HOPMAIM3AL)y €KCIJIO3MBHOT
IIOTEHIIMjajIa, BerOBUX IIPOTUBPEYHOCTH (eKCIUtoaTanyje, 6efie, HejenHaKoCcTH), cBofehn
IETOBY HajAy0/by U Haj3penujy aHAIMTUYKY MIICA0 O CTPYKTYPY KAIMTAIMCTUIKIUX Ofi-
HOCa Ha KOH3epBaTMBHY mMIUmKanyjy. OBa nMimkanuja Buie gyryje MapkcoBoj mmd-
HOCTJ HEr0 KOXEPEHTHOCTY HerOBMX CIVCa, HOrotoBo KomyHuciiuukoi manudeciia, y
KOM je IIPBY KOpaK HemsbexxHe ,,QyTypucTIIKe ajnxemuje’ KOMYHVUCTUYKE PEBOTIYLje,
TO jecT, ,IIpoJIeTepujaTa OPraHN30BaHOT y Blasiajyhy kmacy’, 6op6a 3a gemoxparujy. Ila-
PafIOKCATHO WM He, [OJ] OBMM C/IOTAHOM CPYIIEH je U KOMYHM3aM, HefOBpIIeHa By3uja
crmobopHor ApyIuTBa, Y cyurrnan MapkcoBor Manugecitia. OcTaje OTBOpEHO InTakbe Aa
nu he Ta Bu3Mja 3ayBek OCTaTy 3aTpraHa IO OBYUM pylieBrHama niy he morpeba meHOr
OTKOIIaBarba N3HOBA YMHUTY BpeMeHNTIM MapKcoBe nzeje 1 fiero.

Kipyune peun: Mapxc, Manudgeciii, reMOKparuja, KOMyHU3aM, GpyTypUCTUYKA ajIXe-
Muja.

»Hexa Huko He ouexyje 0g Hac uuie Heio WO CMO KHcenenu ga gamo.”
G. Canguilhem (2017)

Hajbomu gokas 3a begy #usoiia u360gu ce u3 pasmumparod 0 weiosoj y3euuie-
Hocimu.”
S. Kierkegaard (2015)

1 sutovicm@gmail.com

2 Pap je pe3ynTaT MCTpaXXMBamba y OKBUPY HAYYHO-VICTPAXKMBAYKOr Ipojekta VIV 47023 xoju
¢drHaHCHpa MUHMCTapCTBO IIPOCBETe, HayKe 1 TeXHOJIOIIKOT pasBoja Pemy6muke Cpouje.
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Hajsnauajuuju acnextu conmonomkux Teopuja XIX Beka, koje oOyxBarajy Teopn-
jcKe Mozernie JyTOpOYHOT APYIITBEHOT pasBoja aTor y pagoByuma Mapkca (Marx), Konra
(Comte), Crrercepa (Spencer) ¥ MHOTYX APYTUX, IOYMBA/IN Cy AEIOM Ha IIPETIIOCTaBKa-
Ma yCTIOB/beH)M IIPBEHCTBEHO CBETOHA30POM M MONIMTUYKMM CTAaBOBJMA OBMX ayTOpa, a
TeK [OTOM Ha moBe3aHoCTH ¢ unmeHnama (Elias 2001, str. 16-17). Mebytum, ykonuko
JKeMVMMO JaTy KPUTUYKY aHAMM3y KAaIUTaNIM3Ma VN IIPOLEHUTY BPELHOCT PA3IMINTIX
KPUTUYKIX aHa/IM3a KAIIUTa/IM3Ma Koje ce TuMe 6aBe, HajBepoBarHuje hemo mocernyTn 3a
MapkcoByM [ie7IoM, THIIONOLKY ux yrnopehyjyhu ¢ Mapkcosum opurunanom (Aleksander,
1999, str. 300). Pasjtor BumIe 3a TO je YnmbeHNIIA 1A je AUjaTHO3y MOAEpHe LMBIIIM3ALNje,
KaKo HeHy QUKCMPAHOCT Tako 1 oTyheHoCT, MapKc ¢ pasnuyuTOM OMITPMHOM OIVICHU-
Bao IIPEKO 0COOEHNX 3aKOHUTOCTM KaIlMTaIMCTIYKe IIPOU3BOIhe (Angehrn, 2014, str.
282). [TaHac, 6e3 xopumurhera cujaceT MojMOBa KOjU Cy HOCPEFHO MM HETIOCPEIHO Be3a-
HI 32 MapKCOBY MICA0 U TIOCTAaB/beHI Y KOHTEKCT Koju je MapKc geduHmcao u OImcao,
Hemoryhe je mucaTy MCTOPH)Y, Pa3TUKOBATI KOMYHUCTIYKO U MAPKCUCTIYKO, AeK/Iapu-
caHo u OHO mmTO je Mapkc kopupao (Foucault, 2010, str. 120). [Tpo6em je y ToMe IITO
IbEroBa reHepuvKa Teopyja IpyIITBEHe HEIIOBE3AHOCTH, KOja TBPAY KaKO je TPXKUIIHM Ka-
IMTa/IM3aM CTBOPHUO ,XJIAJHO APYLITBO , CHYDKABajyhu BpeHOCT /bYACKMUX Be3a HA HUBO
0614He pobe IIMPOKe MOTPOILbe, IpeBulile Tora objaumasa (Putnam, 2008, str. 371).

IMumyhn o omjennma pesonynuje 1848. rogune y Enrneckoj (rognue o6jabuBama
Komynucitiuuxoi manucgecitia), Mapkc je y HOroBopy ApyroM usjiamy npsor Toma Kaiu-
wana 1873, objacHuo: ,Jbyan Koju cy jolI HojIaraam IpaBo Ha TO Ja Ba)ke Ka0 HayYHU-
I ¥ KOjU Cy XTenu fja OyAy HeIlTo BUIIE a He caMo coducTu u cukopantu Baapajyhe
KJIace, MOKYyIIAlle Ja IMONUTUYKY eKOHOMMjy KallMTala JOBely y CKIaf ca 3aXTeBMMa
IIpoJieTapujaTta, Koju ce cafi BUIIe HUCY Jaau urHopucatu. To je ypommuiao jefHUM Ty-
IaBYM CHHKDETM3MOM, UMjH je Haju3pasutuju npepncraBHuUK John Stuart Mill. Tume je
06jaB/beHO 6aHKPOTCTBO ‘Oyprkoacke’ eKoHoMHje, Koje je Beh H. UepHuiieBckiu, Bemn-
KI PYCKI HayYHMK U KPUTMYAP MajCTOPCKM PACBETINO Yy CBOM feny Haupit ilonuitiuvuke
exoHomuje o Muny.” (Marx, 1979, str. 21).3

Beh y kpahem panom cmucy Ipunoi kpuitiuyu Xeienose ¢punozoduje ipasa,
Mapxkc cmaTpa Jla KaJi 3aXBaTi Mace, camMa Teopyuja I0CTaje MaTepyjalHa CHIa, CBOjOM
crioco6Homhy cpayyHaTa Ha YOBeKa, MM IOCTaHe PAfUKa/IHA, CXBAaTa CTBAPU Y KOpe-
HY, I7ie je KOPeH JOBeKa caM 4OBeK, ydereM Ja je uoeex Hajeuuie buhe 3a vosexa. Tum
Ce 3aBpIIaBa KPUTUKA PENNTHjE, JaTa ,KAelopuuKUM UMiepaiuéom ga ce cpyuie céu
0gHOCU Y KOjUMaA je YOBEK IIOHVDKEHO, YTHEeTeHO, HAIlyIITeHO, IpespeHo Omhe [...]
KOju ce He MO)ke 60Jpe ommcaTu of y3BMKa jenHor ®PpaHIysa mpu IpOjeKTOBaby MO-
pe3a Ha nice: ‘Jaguu ncu! C Bama xohe fja mocTymnajy kao ¢ pygumal’ 3aTo Teopmjcka
eMaHIMIIalMja UCTOPUjCKU VIMa crienndIYHO IpaKTUYHO 3Hadewe. VI pesonyyuonap-
Ha TIPOLIIOCT HeMauKe pedopMmaiije jecTe TeOPMjCKa, 3alIpaBo, PeBOAyLMja je Hmovena
y 1aBu kanyhepa, Tako ¥ HOBA IOUMIbe Y [IaBU unozopa.” (Marx, 2009, str. 83-84).
OHa je Ha Tpary IpOCBETUTE/CTBA MAEATHO yobnudeHa y Manugecitty Komynucitiuuke
ilapiiiuje, KOMe je IO CTUIY U CaXeTocTu 610 y3o0p Bpesujap Maptuna Jlyrepa usz XVI
Beka (Kulji¢, Politika, 2018). Manudecii je nornyHa KynMuHanuja Mapkcose iieopujcke
pesonyyuje, cafipxane y Exonomcko-gdunozopckum pykoiucuma, MICAHUM OF, allpuiIa 50

3 Top yruuajem Yepuuuesckor, CBerosap Mapkosuth 6110 je v IpBI pajiKaTHU CPIICKI COLIUOIOT
Koj je mpomarupao Mapkcose uzieje (Sutovié, 2012).
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aBrycTa 1844. rogmHe. Pykofiuce 63 Cymmbe y3uMaM Kao M3BaHPENHY CKUIY LIeTTOKYTTHOT
MapKcoBOT TeOpIjCKO-IIOIMTIYKOT ITOMMatha eKOHOMIje U APYIITBA, KOjy je paspabuBao
o Kpaja cBor xuBoTa. OHN HPeNCTaB/bajy a/lXeMIjy HberoBOr HEe[OBPIIEHOT Aea, 6es3
cIieKyrnanyja, ahOopUCTUYKIX IIPMKas3a U IPUBUJA 030M/bHOT CHCTeMaTn3oBama. basehn
ce HAGHUUOM, BTIACHULLILBOM, UPUBATHHUM BACHULLTIIBOM U pa3pauyHasarbem ¢ Xereno-
BOM gujanexiiuxom u gunozogpujom, Mapkc je y pyxoiucuma o6paguo kpuiiuxy ipasa,
Mmopana, Gonuiliuke, 3acHUBajyhu cBoje eMIMpUjcKe aHajIM3e HA ,CBjeCHOM, KPUTHU-
KOM CTy[j¥paiby HallMOHA/IHe eKOHOMUje', YMjH je IM/b 60TaTCTBO JPYIITBA, KOje e I0-
CTeIleHO IIOCTIDKE, a CTalbe ,CTalHa Oefla 3a pajHMKe’, Koje TI03Haje ,CaMO Kao pajiHy
KMBOTUY, KOja je CBeJleHa Ha HajHEONXOfHIje byacKe moTpebe” (Marx, 1972, str. 182,
189, 191). Crora ce emMaHIUIIALUja JPYILITBA Of IPUBATHOT BIACHUIITBA VI POIICTBA, 13-
paXkaBa Y ,,HOnUTIUUKOM 00/IUKY eMaHyuiiayuje pagHuka, He Kao a ce pagu 0 rwuxoeoj
eMaHyUilayuju, Hero o JbYZICKOj eMaHIUIIALMj I, KOja je cafipyKaHa y eMaHLUIIALUj1 paj-
HUKA ,,3aTO 1ITO jé L[eJIOKYIIHO JbY/ICKO POIICTBO MHBOIBUPAHO Y OIHOCY PaJiHMKA ITpeMa
HPO3BOAIbY, A CBY POIICKM OFHOCHU CaMO €y MopdMKaluja M KOHKpeTU3aliuja TOT OHO-
ca” (Marx, 1972, str. 225). Pererse oBe ,,3aroneTke xucropuje” Mapkc je BUIEO Y Komy-
HU3MY KAO UOSUTIUBHOM yKUGAtby TPUBATliHOT 671ACHUMITBA U 408jeK06a camooiiiyheroa
U JIOBPIIEHOM HATYpaau3My — XyMaHU3MY/XYMaHM3MY-HAaTypU3MYy, KaO USUCHIUHCKO
pelee cykoba nsMel)y doBexa 1 Ipupoie, Y0BEKa I YOBEKa, er3UCTEHIHje U CYIIIITH-
He, onpenmehnBama 1 caMonoTBphuBama, c1o60fie 1 HyXHOCTI, MHAMBUAYYMA 11 POAA
(Marx, 1972, str. 237). I[Ipema Mapkcy, ,KOMyHU3aM je Hy>XKaH 0O/IUK U eHepriuvaH IpUH-
Ly HenocpenHe OyayhHOCTH, amy KOMyHHU3aM, Kao TaKaB, HUje LB JbYACKOT PasBUT-
Ka - 06/muK JpyficKor pymrsa’. Kako 6 ce yKuHyI0 30M/bCKO IIPUBATHO BIACHMUIITBO,
notpe6Ha je ,,301/bCka KOMyHMCTHYKA aKumja” (Marx, 1972, str. 244, 250). Hekuma je,
morryT Mapkcosor npujate/ba ApHornza Pyrea, ¢ KojuM cy mpemnmcka 1 IpujaTe/bCTBO
PacKuHyT! KpajeM Maja 1844. rogune, cMeTana MapKcoBa M3HEHa/JlHA KOMYHUCTUYKA
eycdopuja, 6rcKocT ¢ rpynanujama koje xohe ma ocnmobope cBe /byae mpersapajyhn nx
y 3aHarauje. VICTOBpeMeHO je KPUTUKOBAO HET0B ,Pa3BpaT’, CKIIOHOCT 60EMCKOM XXIBO-
TY U €JIETAaHTHNM CaJIOHIMa pycKe mbepanHe apuctokparuje, TBpaehn na je Mapxce ,,07
oxonocty u jefa nomaxuutao” (Hosfeld, 2014, str. 43).

Y mncamwy ExoHomcko-punosopckux pykotiuca, Mapkc ce CIy>K1o pafoBuMa HeMad-
KX, PpaHIyCKNX, eHITIecKUX conyjanucta u ExrencoBum Haupitiom 3a kputtiuky tio-
nuitinuke exoHomuje (1844), Koju HacTaHAaK ITOUTUYKE €KOHOMIje BUAY KaO IIPUPORHY
HOCTIeANITY TIPOIIPEha TPrOBIHE Y ,,u3rpabeH cucteM 03Bo/beHe IpeBape” U KOMIUIET-
HY HayKy o 6orahemy, yMecTo IpMMUTHBU3MA J HEHAay4YHOT Topbapema. Cr1o6onHa Tpro-
BIHA IIPOM3BOJY, C jefiHe CTpaHe, 0OHaB/batbe MOHOIIONA, a C IpyTe, YKUatbe IpJBaTHe
CBOjMHe, Ha YMjMM Ce IIPeTIIOCTaBKaMa y3aurao GpabpudKm c1CTeM U MOIEPHO POIICTBO,
Koje I10 OKPYTHOCTY U HeYOBEYHOCTI HUIITA He 3aocTaje 3a ctapuM (Engels, 1968a, str.
24, 26, 25).

Mapkc je 610 nctuncky uMmnpecuopupas Exrencosum tekcrom (Wheen, 2017, str.
24) n xacHuje ra je HazBao lenujanrom ckuyom (Hosfeld, 2014, str. 49), HajsepoBaTHuje
3a mucamwe Kaiiumiana, xoju Hocu nopHacnoB Kpuiliuka dlonuifiuuke eKkoHoMUje, IC-
Kypca JJOMMHALlMje WIN ,MUKPOU3UKe BIACTU y KOMe Cy ,eKOHOMCKe KaTeropuje
IpefcTaB/baje AUCKYPC KalUTaINCTIIKE K/Tace Ha Bractu’” (Touraine, 2011, str. 12). To
je crora mTo ,MMCIM Baagajyhe ximace ¢y y cBakoj emoxu u Bragajyhe mucmn”. Oryna
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eMIMPUjCKO IIOCMATParbe Y CBAKOM IOjefJTHATHOM CIIY4ajy, Kako ¢y obacHmmm Mapkc u
Enrenc y Hemauxoj ugeonoiuju (1845-1846), kpuruxyjyhu ,,6nejehy dpumosodujy” ,,osa-
I1a Koje cebe cMaTpajy BYKOBMMA', MOpa ,eMIUPUjcKM 1 Oe3 MKakBe Muctudukanmje
CIIeKy/aLje, OTKPUTHU Bedy 13Mely pylITBeHe U HOMUTUYKe CTPYKTYPe, ca jefiHe CTpa-
He 1 IponsBofme ca apyre’, (Marx, Engels, 1974, str. 43, 13, 22). To je yrunano, Kako
ce yunamno JIucjery Tongmany (Lucien Goldmann), Ha To #a IpBy II0jaBy reHeTHYKOT
CTPYKTypaamM3Ma Kao TeMesbHe (puo3odcke ujeje, moBexe ca Xereom 1 MapkcoM, 1ako
OHM HICY ynoTpeb/baBany Taj mojam (Goldmann, 1986, str. 21).

MebyTMM, Mapkc ce Hmje Yymmo IpUCTanuIiaMa CIOOOZHe TProOBMHE IITO HE
CXBaTajy eKcIUIoaTanujy 6orahemeM jefHe Haluje Ha padyH Apyre, WK jeffHe KIace Ha
pauyH gpyre, yHyTap 3embe. Kputukyjyhu cnobonny TpropuHy mak oH Huje HompiKa-
BAO KOH3epBaTMBM3aM 3alITUTHUX LjapuHa. Bunehnu y woj peBonynmonapHo fenopame
pasapama HeKaJallllkbiX HAlMOHATHOCTU M 3a0LITPaBama 70 KPajHOCTV CYNPOTHOCTU
usmeby 6ypkoasuje u mposnerapujata, Mapkc je ,I1acao” 3a CUCTeM CIOOOJHE TPro-
BHHe, Koju ybp3aBa conmjanny pesonyuujy (Marx, 1974a, str. 374, 375). Kaxko je nucao
Enresic y cBoMm paHoM peMek-feny Ilonoxaj paguuuke xnace y Eninecxoj (1845), xoje
je Mapkcy mpy»kano OrpOMHM eMIMpPUjCKM MaTtepujaa o OOrarcTBy ¥ CUPOMAILUTBY 3a
TEOPUjCKO YOIIITaBame, Ha MOJJIO3M VICKYCTBA jefjHe MMIIEpHUje CTBapHa OCHOBA U IIO-
7la3Ha TauKa CBUX TAJAIIbUX IPYIITBEHNX IIOKPETa jecTe MOMI0XKaj paJHNIKe Klace, Kao
HajBUA/bMBHja 1 HajBeha KpajHOCT mocTojehe Gene, Tfe je pagHUK ,pO6 CBOT OCTOAABIA,
3alITUTHMKA OYP>KOACKMX MHTepeca, Ia ,peBomylyja Mopa fohiu”. To He 3aByCH TOMNKO
off pa3BUTKa Oy»Koa3uje, KOIMKO Off pa3BUTKa IposeTapujata. Ty mopeny Ha Oyp>koasnjy
U IIposeTepujat, KoMyHnsaMm xohe fia ykune. (Engels, 1968b, str.113, 243, 326).

Komynmsam, cmarpa Enresic, Huje HMKakBa JOKTpKHa, Beh fiokpeili Koju He IIpOMC-
TIYe U3 MPUHIINIIA, HETO U3 YUtbeHUUa, TIOUNBajyhy Ha MpeTIIoCTaBIN Iiefie fOCaallmbe
UCTOpUje U CTBApHMX pesy/iTaTa y IMBMIN30BAHNMM 3eM/baMa, Kao ITOC/IefUIIa pasBoja
KPyIHe MHAYCTpHUje U YCIIOCTaBe CBETCKOI TPXKMILUTA M HeroBUX Kpy3a, KIacHe 6ophe
usmebhy nponerepujara u 6ypxoasuje (Engels, 1974a, str. 261). ,,YcioB 3a ocmobobeme
pajiHIYKe KJIace jecTe yKiame CBake K/1ace’, yCoCTaBOM 3ajefHu1ie 6e3 K/Iaca, yKIambeM
HONMNTUYKe BIACTY Kao 3BaHMYHOL 1M3pas3a CYIPOTHOCTY OYP>KOACKOT JPYIITBA, Kiac-
He 60pbe moBenHe 10 BPXYHIIa, KOja, KaKo uctude Mapkc, 3Hauu MOTIIYHY PEBONYLH]Y,
TOCTIefibe pellierbe JoMacka IposeTapyujaTa Ha BIAcT, unMe he ,,gpywiitisena esonyyuja
[...] mpectaru fa 6yne donuitiuuka pesonyyuja” (Marx, 1974b, str. 144).

Hacrojehu na mpeBnasia HeNOTIYHY goiMaidicKy atcilipakiyujy KOTafallmber KO-
mynnsma (Hosfeld, 2014, str. 46), Mapkc je y3 momoh EHrenca cBOjy XyMaHMCTUYKY
BI3Mjy KOMYHMU3MA, Ca[ipKaHy Yy CBOjUM PaHMM PafloBMMAa, YMjUX Ce OKBUPA IIPUIPIKA-
BAO JI0 Kpaja KMBOTA, CUHTETN30Ba0 y Komynucitiuukom manugeciiiy. To je BepoBaTHO
HajuMTaHMj|U M HajyTuLajHuju mamder pyncke ucropuje (Wheen, 2017, str. 29), uuju
TEOPUjCKO-TIPOTPAMCKM CafipKaj Ja/leKo IpeBasuaasy okBupe mamdreTa, mokasyjyhu
Jia ,HUIITa HUje IIpaKkTu4HKje o BabaHe Teopuje” (Kulji¢, Politika, 2018) o opurpaHoj
peBONYLMOHAPHOj Y03y Oypixoasuje. ,OHa HPOM3BOAM Mpe CBera CBOT BIACTUTOT
rpobapa. Hbena mpomact u mobema mponerapujata jegHako cy HemsbexHu o (Marx,
Engels, 2017, str. 57). OBaj NCTOPMjCKO-aHTPOIOIOLIKY ONTMMMI3aM, KOjI Ce OC/Tamba Ha
UCTOPUjCKE aHaJIOTHje, 10 KOjUIMA j€ UCHIopuUja C8UX gocagauitux gpyuiiasa uciiopuja
knacxe 6opbe (Marx, Engels, 2017, str. 37, mogsykao M. III.), moTBpaoM ,fha je Mad
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OflyllleB/berba UCTO TaKo fobap kao u Mad renuja’ (Engels, 1968c, str. 136), uspas je dy-
Typuctnuke atmocdepe. Tako je GyrypucTuakum gyxom spauno u Komynucitiuuku ma-
nugeciti (Hosfeld, 2014, str. 62), antununupajyhu csojeBpcHy anxemujy 6ynyher cmo6og-
HOT JIPYIITBA, ¥ KOjeM, yMeCTO CcTapor rpahaHckor fpyIITBa, HEeroBMUX K/laca 1 KIaCHUX
CYIIPOTHOCTY, ,,CTYIIa acoLMjaIiuja y Kojoj je cTobofaH pasBoj CBAKOT IOjeAMHIIA YCIIOB
crno6opHor passoja 3a cee” (Marx, Engels, 2017, str. 73). ,,JIuannux 063upa He cMe 6utn”
jep »To cBe kBapu~ (Marx, Engels, 1974b, str. 19). CrBapno, KomyHucitiuuku manugecii
HacTao je 1847. roxmHe, Koja je ,0mma 3a 6ypxoasujy Opuwpbantna” (Engels, 1974d, str.
410). HammpegoBara je 4ak u y ,6ap6apckum 3empaMa’ KakBa je napcka Pycuja. Unanio
ce, KaKo je objaurmaBao Exreic, ma ce ¢ meHOM mo6efoM cBeT fepMHUTIBHO yoO/IMda-
Ba. KomyHucTn (1 meMokpate) pafoBanu Cy ce TOM TprjyM¢y Kao MaTepujaaHOj OCHO-
BU 3a ocnoboheme mponerapujara (Engels, 1974d, str. 412). KomyHucitiuuxu manugpecii
je BUJIEO ,,IIPBU KOPAK Y PAJHIYKO] PEBOTYLMj! [TOAMU3abe IPOIETepHjaTa y PaJHIUIKY
Kyacy, 6opba 3a memokpatujy’. CBOjy HOMUTHYUKY BIACT IpojteTapujaT he uckopuctutu
TaKO ,,Ja Oyp>KOasujy IOCTYIIHO OTMe CaB KaIlMTAJl, [ja CBe MHCTPYMEHTe IIPOMU3BOfbe
LieHTpa/IM3yje y pyKama fpykaBe, Tj. IpojIleTapujaTa OpraHM30BaHOTr Y BiIafajyhy kmacy u
nma urto je moryhe 6pxxe yBeha macy mponsBoguux cHara” (Marx, Engels, 2017, str. 70, 71).

Csoje fo6a, muuryhu o pesonyuuju y Iapusy (1848), Exrenc, Mapkcos mpujarers,
CapafiHNK, MeLleHa ) areHT, OIMCYje Kao ,400a AeMOKpatuje’, KOjiM IOUYNIbe ,PyMeH
3ope mposerapujara’, rae he ce BrajaBuHa 6ypikoasuje cama CIOMUTI WM CBYAa OUTH
cpruyta (Engels, 1974b, str. 437). ITojaBuhe ce, kako je Mapkc npensugeo y ExoHom-
cko Puno30gpcKuM PyKoiUCUMA, jOLI YBeK HeJOBPIIEH) KOMYHI3aM HOIUTIYKE IPUPO-
fie, leMOKPATCKM MY JIeCIIOTCKM, Be3aH C YKUameM fipKaBe M MHOUIMPAH IPMBATHAM
BracHumTBoM (Marx, 1972, str. 237). Manudecii cBojy enoxy pgedyHMIle Kao ,emoxy
6yprxoasuje” Koja I0jeHOCTaB/bYje K/IACHe CYIPOTHOCTH, M300OPUBIIN Ce ¢ HACTAHKOM
KPyIHE MHAYCTPHUje ¥ CBETCKOT TPXKMIITA (APYyror Tajaca I7obanmsaluje, KojeM je mper-
XOZi0 IpBM Tamac Bemukux reorpadeknx orkpuha — M. IIL.), MCK/bY4MBY IOMUTUYKY
B/IaJlaBMHY y BUJly MOJiepHe IIpeficTaBHIYKe Ip)KaBe, IJe je: ,MogepHa gpiasna énacii
camo 0gbop |[...] koju yipasmwa 3ajegnuuxum fiocnosuma yene Oypicoacke xnace” (Marx,
Engels, 2017, str. 30, 40-41, mogsyxao M. III.). HapaBHo, He Tpe6a ry6buty u3 Buga (1to
je dect cy4aj) Aa je 3a Mapkca gp)xaBa cyBuile 0361/pHa CTBap, Aa 61 ce Off Hbe Moria
HpaBUTHU JTAKpAKja, IIOIMITO Hocpenyje usMeby doBeka u mwerose c1oOoie, a CyfenoBame
Y B€HOj IOMUTUYKO] 3ajeHUIN YMHIU CafpPyKaj /bYACKUX IpaBa Koja Cy JAeMMIUYIHO io-
autiuuka (Marx, 2009b, str. 28; Marx, 2009c¢, str. 46, 56).

Enreric je cMarpao fia 6op6a KOMyHMCTa U leMOKpaTa Mopa OMTU 3ajeHIYKa CBe
IOK He Oyfie M3BOjeBaHa [IeMOKpAaTHja, TAKO fla Cy IUXOBU MHTepecu MCTU. Pasimuke
IUXOBUX NAPTHUjA CY ,4YMCTO TEOPHjCKe IPMPOJe” Koje He CMeTajy 3ajeHIYKOj aKIUjI
U CIIOpa3yMeBaiby O Mepama I0C/ie 0CBajarba AeMOKpaTyje Y MHTepecy OMBIINX IIOT/Ia-
YeHNX K/Iaca, Kao IITO Cy Pa3BOj KPyIHe MHAYCTpHUje U >KelesHulle, 06pasoBaie felie
0 JIP>)KaBHOM TPOUIKY. Y TaKBMM OKOJTHOCTMMA KOMYHUCT) CBOja NPaKTHYHA IapTHjcKa
INTama PelaBajy Kao IeMOKpaTe, TIOIITO AeMOKpPaTHja y CBUM I[VIBUIN30BAHNM 3eM/baMa
MMa Kao HY>KHY IOC/IEANIY TOJIUTUYIKY BIACT IIPOJIeTapujara, Koja je ,IIPBa IIPETIIOCTaB-
Ka CBMX KOMyHMCTHYKux Mepa” (Engels, 1974a, str. 257). Ounrnenno Mapkc u Enrenc
noncrosehyjy cBoj ,,KOHILIeNT” pafiuKaHe eMOKPaTHje C OpraHM3aLMjoM IpoJieTapujaTa
y Bnagajyhy kmacy, kao ,caMoCTa/aH IIOKpeT OrpoMHe BehimHe y MHTepecy orpoMHe
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BehuHe”, TO je y CyIPOTHOCTH ca CBMM HOTA[ALIBIIM ITOKPETUMA MAbIHA Y UHTEPECY
mamuHa (Marx, Engels, 2017, str. 55). To je cTora mro ,,IOINTIYKA B/IACT Y IPABOM CMI-
CIIy jecTe OpraHM30BaHa B/IACT jeiHe KyIace 3a yrimeTaBame aApyre” (Marx, Engels, 2017,
str. 72). To ce y moueTky (KOMyHM3Ma), foraha ,,caMo OCPeCTBOM JIeCIIOTCKOT II0Ce3atha
y IIpaBO BIACHUINTBA 1 y TpahaHcke OfHOCe IIPOU3BOAbE’, IOCPEACTBOM €KOHOMCKIX
Mepa, Koje ce YiHe HeJOBO/bHIIM U HEOLP>KUBUM, aJlii KpeTareM HafjuIase cebe Kao He-
M30€XHO CPefCTBO MpeBpara Lie/Ior HaunHa npoussopme (Marx, Engels, 2017, str. 71).
Cam ,kaHMOamM3aM KOHTpapeBoyLje” 13 1848. rofune 1 y3anyaHy IOKoby yBepuhe
Hapojfie, KaKo je TpAuo Mapkc, fa je jefIHO CpefcTBO KOjeM MOTY Ia ce ,00paiiie, yIpo-
CTe, KOHLIEHTPMIIY Y>KaCHY arOHUjy CTapor ApyILITBa U KpBase IopobhajHe Myke HOBOT
mpyiiTBa” caMo pesonyyuonapuu iepopusam (Marx, 1975, str. 395, mogsykao M. IIL).
LInp MapkcoBor mpefrosopa IpsoM nsnawy Kanuitiana 1867. 610 je OTKpuBarbe 3aKOHA
eKOHOMCKOT KpeTarma MOJIEpPHOT ApYIITBa, KOpUCTehn McTopujy, cagpkaj u pesynrare
eHT/IecKoT (Gabpuykor KOHTPOMCama CMETHM Koje Koue pasBoj pafHNUIKe Kiace, ITe
ce IPOLIeC COLMjaHOT IIpeBpaTa MOXe ,PyKOM omuIaTi . MapKc je y 0BOM IIpeAroBopy
YTBPAMO fIa Ce Taj IPUPOJHIM 3aKOH KpeTarba JPYLITBA He MOXKe IIPeCKOYNTH, ,HUTU Ha-
penbama ykuHyTH (pase IPUPOTHOT Pa3BUTKA , Y KOM CBaKa HAI[Mja MOXKE YIUTH Off ApyTe
»a/J1 opobajHe 60/10Be MOXKe fla CKpaTy WM YOnaxu [...] 6pyTalTHUM WM XyMaHUjUM
o6muuuma” (Marx, 1979, str. 17).

Cse 10, KaKo je Mapkc 3axpyuno y nmpBoM ToMy Kammrama (kao paumonamHo-
€KOHOMCKe IIOfIore apryMeHTauuje y npuior ¢yrypuctudke Busuje KomyHucitiuuxol
manugpeciia - M.IIL), HY>KHO IPOUCTUYE U3 IPUPOFHOTr IIPOIleca KaNUTATUCTUIKE
npousBopme. OBaj mpotec paba BIacTUTy Herarujy Kpos MOHOIOIM3ALN]Y, OafjalkbeM
6poja KanmuTaMMCTUYKUX MarHara, 00yXBaToM CBMX HAapOAa ¥ MPEeXY CBETCKOT TP)KIII-
Ta U MHTEPHALMOHATHOT KAIUTATUCTUIKOr IIOPETKA, C KOjUMa PacTy POICTBO, Oefa,
JleTeHepaLja, eKCIUIoaTalllja ¥ PEBOIT pajHUIKe K/Iace, KOjy ,UIKOyje, Yjeluibyje 1
opraHuayje” caM KallTaJTUCTUIKY IIPOLieC MOHOIIO/IA KaIlUTa/la U LieHTpan3aluje cpef-
CTaBa, KOjU Ce BMIIe He MO)ke ImopHocuT. Kamnrammcrudka jbycka ce pasouja. ,Kyua
HOCTIef’kY YaC KalMTaIUCTUIKe CBOjiHe. Excrpompujatopu 6uBajy eKCIpOIpUCcaHu.
Pagu ce ,,0 ekcIpompujanyju Manor 6poja ysypraTopa of, cTpate HaponHe Mace” (Marx,
1979, str. 672, 673).

ITpema Mapkcy, porictBo (mponerapujata 1 LipHana) je ,,eKOHOMCKa KaTeropyja Off
HajBeher 3Havaja”, cTOXep MHAYCTPHje, KOji Aaje BpegHOCT KomoHujama. OHe cTBapajy
cBeTcKy Tprosuny. Crora 61 yKupame pOICTBa 3HAYMIIO ,,36pucaru Amepuky (CAJT) ¢
KapTe cBMjeTa’, WTO OM HOBE/IO 10 IOTIyHe aHapXMje 1 IPOIACTI IPOMeTa 1 MOJepHe
uyBumsanuje (Marx, 1974e, str. 458). OB1 3aK/by 41y jACHO M HeABOCMUCIIEHO HOTBPhyjy
3ajeIHMYKY MJejHYy HUT Koja moBe3yje Mapkcose Exonomcko-gpunosopcke pyxoiiuce, Ko-
MmyHuciiuuku manudecii u Kaniuitian y jegny, kaxo 6u xaszao Josed Ilymmerep (Joseph
Schumpeter) umitozanitiny cunitiesy xao uenury (nopsykao M. III.). OHa je mo cBojoj
IpUPOAY U LVJbY, YIIPKOC HEJOCTALMMA, 3AUCla HAYy4HA Tleopuja, Koja He ujie y IIpU-
nor lllymmeTepoBoj Te3n Aa Haj3penuja, Hajayb/ba U HeIOrpelnnBa aHaIUTIIKA MICA0
crpykrype Katiuiiana canpxu ,1of GpaHTaCTUYHUM CjajeM Apary/ba CyMbIBE BPELHO-
CTH, jeHY U3PA3UTO KOH3epBaTuBHY nMiykauyjy” (Schumpeter, 1960, str. 77, 45, 95).

Vaxo HepioBplIeHa, OIPOMHA pyrHa (pparMeHTapHOCTH, KOja MIMa Of/IMKe TyLUTHe
TeHMja/THOCTH, Y YMjeM Ce IABMPUHTY /IaKO Jia U3TyOUTH, ¥ OPell ABOCMIIC/IEHE, TIOHEKa]
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PEeTOPUYKO-CIIEKYTATUBHE CTUIMCTUKE, T1a YaK U CXOTACTUKE, YHUBEP3aTHE YIEHOCTU U
€HIIMK/IOIeVIjCKe HalaXHYTOCTH, 33 MeHe je Kaiiuitian nornyad HaCTaBaK Mm-mgﬁecma,
usMeby kojux Huje OMIO HUKAKBOTL, KAKO Ce 4eCTO IIOMOJAPCKM UCTULIANO, jeTHOM OII-
IWITOM Xuilepmapkcusayujom ogyuesbera (M. Fuko), akcnononxor pesa. Ognoc Ma-
nugpectiia u Katiuiiana NoKylaBaM ia pasyMeM 1 00jaCHUM Ka0 OHOC Te3e U OTPOMHE
apryMeHTaIuje, Koja roBopu o rpahaHckoj peBOMyLMjI caMO KaO HEIOCPEFHO] Ipean-
TPy TPONIETEPCKE PEBONYLMje, CMEHe OTA/JallleT APYIITBeHOr nmoperka. [lopyka Ma-
Hudecra: ,,Heka Bnagajyhe xiace pxre mpesi KOMyHUCTUYKOM PEBOTYLjOM ™ Y3 HOK/INY
»IIponeitiepu ceux 3emarma, yjegunuitie ce” (Marx, Engels 2017, str. 95), y cyiutunu je u iio-
pyka u dapona Kauuiniana. Y3 To, Manugecili je IpenopydrnBao KOMyHIUCTIMA fja CBYfa
pajie Ha CIIopasyMeBamby IeMOKPATCKMX CTPaHaKa CBUX 3eMajba U IIOMaXKy CBE PEBONY-
LIMIOHapHe TTOKpeTe Kojy ce 60pe MOpoTHB IocTojeher APy TBeHOr U MOMUTIYKOT IIOpeT-
ka. TakBoj ilegaioiuju pesoHosara JUBE Ce, ysrpef, u MapKkcoBu KpUTUYAPH, jeP je Kao
HPOPOK, YYNTe/b, COLIUOJIOT 1 ,,IPBY €KOHOMMCTA HajBuile Knace” (Hemalr n ekoHOMICTa
- Mapkc) cXBaTyo U CHCTeMaTCKH MOffydaBao KaKo eKOHOMCKA TeopHja MOXe fia ce Impe-
TBOPU Y ,,histoire raisonnee”. beroB aHa/IMTUYKIU MMITYJIC U CTPACT €KOHOMCKOT TyMaderba
UCTOpUje [N CY njefaH of Hajsehux MHAMBUAYaTHNX yCIeXa COLMOJIOrNje K0 JaHac
(Schumpeter, 1960, str. 53, 76, 30), unju cy OMTHMU eleMEHTH 11 Haj3sHAYajHUjH JOIPUHOCK
objalmerbe yIore 1 MOTHBA HEEKOHOMCKUX (hakTopa ¥ aHanusa pediekcuje coryjante
CTBApPHOCTY Y IICUXV IOjefiuHIA. TuM mpe mro je gpymBeHocT (Y K0joj je y3ajamHa
nomoh ¢axrop eBonyiuje) ,,[10fjefHAKO 3aKOH IIPKPOJe KOMUKO je To Mehycobma 6opba”
(Kropotkin, 2017, str. 23).

Yak u oHM KOju MapKcoBy Teopujy HeMONNM NONMMUTMKE M CXBaTama JIeMOKpaTuje
CMaTpajy NOTpelrHNM Wiy (aTamHo IOTpeIrHnM, 360T Heycrexa fa pasyme 6yayhHocr,
KOjy je cTpacHo mpenBubao, He Criope 1a M3a OBUX MPAYHIX, KOIMKO U BUCTIPEHNX TEOPIja,
CTOjJ IPOHUIYBMBOCT COLIMOIONIKOT YBHU/IA IeTOBOI BpeMeHa, HeriobeheHor xymanusma
u cmucna 3a npasay (Popper, 1993, str. 147). ,,Fberos maTepujanusam je 610 HOTIIYHO
y CKIafy ca fyOOoKMM MOpanHuM 1 AyxoBHuM yBepemnma’ (Eagleton, 2016, str. 226).
Hexku TBpze kaxo je Mapkc 3a cBoje crefjOeHuKe ,,0110 HeKa BPCTa HaydHOT 616/1mjcKor
mpopoka 6e3 Bora” kora je 3aMemnBaa UCTOpHja, unja ce Behuna mpopovaHcrasa Huje
VICITYHUJIA, TAKO JIa MapKCUCTUYKOj PENUTMO3HOj CBECTH, IPUTUCHYTOj TPEHYTKOM OYM-
[JIEAHOCTY HUje IIPe0CTasIo HULITA [PYTo, ocuM usbopa usmeby ,ormagumnmrsea” u 4nHa
kanutynanuje (Herling-Grudzinski, 2010, str. 81). OBa objaiimema HOTUYY Of MeTa-
Mopdo3e, KOjy je IO cBOj MpuaMuy (KaKo MCTUYY 3allafiHi CTpaTe3y aHTUKOMYHN3Ma
- M. II.) goxxmBena MapKcuctudka punosodpuja y pyckoj pesonyruju. Ilpersapajyhu
MapKCH3aM Y ,,eMOLMOHATHY U MHTENeKTyalTHy 3aMeHy ITPaBOC/IaBHOT XpUIThaHCTBa, ca
MapkcoM kao cBojuM Mojcujem 1 JlewHOM, Kao cBojuM MecujoM, 1 BUXOBUM cabpa-
HUM fieniuMa Kao CBeTUM MICMOM, Te HOBe MITUTapUCTIdKe areuctidke Lpkse’, y3 umjy
6u ce momoh pajgukanHUM M aMOMIMO3HUM IIOKYIIajeM BeCTepHU3aluje, CTBapameM
LUBIINA3ALMje HOBOT IPYINTBA, cTapa Pycuja nmpeTsopuia y HOBy AMEPUKY, aMepUIKy
TI0 OITPeM/beHOCTH, anmu pycKy no pymmu (Toynbee, 2002, str. 181).

Yspcrom yb6ehenomhy Mapkc je o6jammaBao ja Cy HberoBU ,T€OPUjCKU PaioBU
KOPMCHUjU PaJHUYKOj K/Iacy Off Melllarba y paj pasHux yapyxemwa (Wheen, 2017, str.
46), xao u ja 61 6110 ,,roBeno” Kaja 61 okpenyo neha pyncknm marwama (Eagleton 2016,
str. 151), ciosHajyhn ,,/ia McTopuja KammTaza Moxe OUTU yCIOCTaB/beHa CaMo y TBO3Je-
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HOM JIaJIEKOCeXHO HAIIpErHYTOM OKBMpY Heke Teopuje” (Benjamin, 2017, str. 177). To,
CBaKaKo, BXV U 3a MICTOPUjy KOMYHM3Ma (HbeH YCIIOH U paclaj) KOji ce UIIAK Y3 CBe
medopManje, KpeTao y OKBMPY MapKcoBe IpyLITBEeHe TeOplje ¥ Mepa MOJiepHe pyKaBe,
cxnipanux Komynuciiuukum manugecitiom, Kao CBOjeBPCHe CHHTe3e nubepanusma u
coyujanu3ma, pelerha 3aroHeTKe UCTOpHje, jep MapKc Huje MoCcTao KOMYHMCTA 3aTO IITO
je 6uo anTNhMUI030(, eKOHOMMCTA MN mponsBohay, min 3ato mTo je KomyHucitiuuxkum
Mmanugeciiiom ,caMo” BeINYao emnoxy Kanmramnsma (Schumpeter, 1960, str. 27) Beh ym-
pxoc tome. OH je 610 y CTamy f1a CXBAaTV BPELHOCTHU HErOBe LMBUIN3ALU]jE, YaK M Kaf
ce ocehao ymapeHNM Off e, WIN jOj M3PULIA0 CMPTHY IIPECYAY, PEAUCTUIHO CBECTaH
fia [I0 TIPUPOJY CTBAPH ,IAPCTBO 06O’ ce HajlasM C ,0He CTPaHe caMe MaTepujaiHe
IpOU3BOAKE” U MOXe€ IPOLBETATH HA ,L[APCTBY HYXXHOCTI, TaMO TIfie IpecTaje paf,
onpeheH HeBO/LOM U criojbalIBbOM cBpcucxogHomhy (Marx, 1979, str. 1816).
Vipeonoruju MapKcusMa-jielbMHM3MA HENOCTajaa je M3HMjaHCUPAHOCT MapKCH-
cTuuke Teopuje. Yommre y3es, CojeTn (u Apyru) Hucy umrtamum camor Mapkca. Tako
ce M3a MOeO/NOrMje MAacoBHE YTOIMje Mame CKpMBajla MallnHepuja MomepHe Mohu, a
BUIIIE je O1/Ia BeH IPOU3BOJ, IOTEHIMjasl 38 YIOTPeOy Cile y Me WM IIPOTUB KOJIEK-
TUBA, IPOOJIeM KOjJ HIUCY YCIIeNM pa3pelllnTy HU 3allaJHN KaIlUTa/lInu3aM, HY COBjeTCKI
conyjamusaM (Buck-Morrs, 2005, str. 272-273). IIpema MapKcOBOM MMII/bEHY, YTOMN-
CTH Cy OHM KOjU ,IOJIMTUYKe OO/NUKe OBajajy Off IUXOBE APYLITBEHE OCHOBE, I1a MX
IpUKa3yjy Kao omiuTe, ancrpaktHe gorme” (Marx, 1974c, str. 422). Ilputom, ucropuja
HO3Haje YyJHe aHaJIoIHje, 10 KO0joj »jakoOuHal n3 1793. rogune” mocraje ,KOMYHNCTa
Hammx fiana” (Marx, 19744, str. 427). Kao wmto cy ,,jako6unim” us 1917. u 1945. mocranu
ymbepany HalMX JaHa, ,HoBa kiaca” (Dilas, 1990) je y3 nmormcTuuky moppiuky 3amaga
ypyumIa coumjanmsam. 3anajgHa jaBHOCT, bunacoBy Hosy knacy IMPOM CBeTa je peK/a-
MIpaja Kao AHIUKOMY HUliu4KY MaHupeciti, Basbaa fa 6u mapupama Mapkcosom/Enrern-
coBoM Komynuciuuxom manugeciiiy (Bogdanovié, 2013, str. 161), koju Huje npeasubao
Kpax KOMYHM3MA, WPAH3ULUJOM Y KATUHAIU3am, Kao ,I1oce0aH BUJ OPYILITBEHe IPO-
MeHe, crienuduyan cry4aj kourpapesonyuuje” (Suvakovié, 2014, str. 18), HUTH TPOTHUB-
peun Tpagunuju aHTIINOepaHOT KapTerna (Y CPICKOM C1y4ajy) cnabe apxkase (Antonié,
2009). ITapapokcanHo caMo Ham3ITIef, Kao [ja Yy[Ha aHajIoryuja MapkcoBe MCTOpuje caMo
HacTaB/ba JIOTMKY HeroBe ,eKCIpolpyjalyje eKcIponpujaTopa’, fosogehn y murame
MapkcoB kpaj mpegncropuje u 6ajke ,,0 6ayKy KOMyHU3Ma’, TAKO HEIYBEHO ,,/Ia Ce Ca-
MOIIPOK/IAMOBAHY MIIMjaphep KOji ceiyt Ha 3/1aTHOM Ipectony (Amepuke, D. Trump),
IIpeiCTaB/ba Kao CIacuIal] pafHudKe Kiace’, kopuctehu mocnenniie 1360pHOT CucTeMa
(enmextopa), ,IPBOOUTHO OCMUIIBEHOT fia 3aurTuTy Bact pobosnacanka’ (Klein, 2018,
str. 44-45, 22). VI MopiepHe cOLVIjaIMCTUYKe apUCTOKpaTe, IOy T KMHEeCKe YeTBOPOYIaHe
6aHfie KyITypHe peBOIyLje, 3Hale Cy Kako Aa yxuBajy (Gzung, 2014, str. 467).
Muxann bakymus, pyckn aHapxucra u3 wiemnhke nopopuie, MapkcoB IO3HaHNUK
¥ TaKMall C KOjuM ce IOTITYHO Pa3uIlao, Kao fobap mo3HaBaall pernpecuje, Io0ymeHIK
IPOTHUB YCIOCTaB/bEHOT 0O/INKA CBaKe BIACTY ¥ IIOPETKa, fobap mmo3aBasal] ayTopurap-
HIUX TMYHOCTHU, CMaTpao je Mapkca ,, TPOCTPYKO ayTopuTapHuM, kao Hemija, Xeremosia
u Jespejuna” (Berlin, 2013, str. 136). IIpo6nem je mro u camu nucuu ayrobropaduja
HOKYIIaBajy ja Hal)y HOB ofHOC paBHOTexe n3Mely cBoje Cy6jeKTMBHOCTI 1 00jeKTHBHOT
[IpUKa3VBamba, OFHOCHO OMOrpadCKOr U MCTOPMjCKOT MPUKA3MBaha, jep HUIITA JIMTHO,
OCHM OffHOCA IIpeMa HayLy, He 3acIyXyje uHTepecosame (Freud, 2017, str. 81). Ox ose
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HeypaBHOTEXXEHOCTH Iate U 6uorpadcka nHTepecoBama 3a Mapkca, Koja MUCTUPUKY)Y
U MUTOJIOTM3MPAjy HETOBY TMYHOCT, OKO Koje ce usrpal)yje opeon KynTa, cBelia u Ipo-
poxa, umja ce npespubamwa 6ynyhHoCTN ,,HUCY 0OMCTMHIIA” HOIYT PyCKe PeBONMyLje,
KOjy OH HaBOJHO HUje IpenBujieo. Tako CyMapHO IpefoueHe Te3e MHOTO BUILE LYTYjY,
ma ce nocmyxum JK. KaHruneMoBuM u3pasom, ,IMYHOCTI CAMOT ayTOpa HETO KOXEPEHT-
HocTu werosor Tekcta” (Canguilhem, 2017, str. 35). Yak u pycka uensypa (1872) py-
CKor usfama Kaiiuiiana, MUMOMIIIA jeé OBO JIENI0, KAO y4eHe KOje Ce He MOXKe IIpuMe-
HUTH y Pycnju, ma camuM TuM Huje cy6Bep3uBHO (Mafia Cy yKIOHWIN MapKCOBY CIUKY
cTpaxyjyhu o KyaTa IMIHOCTH), OLEHUBIIN TEKCT TOMMKO XepMeTHIKNM fia he ra ,Tex
HEKO/IUIVHA JBYAM IIPOYUTATH, @ jOLI Matby 6poj pasymeri’. JINCTOBYU U YaCOMMCH TIpe-
TKanmMTanucTidke Pycuje (Ha Kojy ce Huje ogHocno Komynucitiuuku manugeciti - M. 111.)
06jaB/bMBaNyU Cy IIOBOJbHE IIPUKa3e U, 3a Pa3/MKy Off KaIMTAIMCTUIKUX 3eMaba 3alla-
Iia, T7Ae je Kibura 61a TOTOBO M/IM YaK HEMO3HATa, leH THpax of 1000 mpumepaxa pac-
IIpOJAT je 3a TOIMHY JlaHa. Y jeJHOM CBOM INCMY, MapKc je TO IpOKOMeHTapucao Kao
»CTBAapHO UPOHU]jy CynbuHe na Pycu [menTap eBporcke peakiuje - MLIIL], mpoTus kojux
caM ce fBafieceT et ropyHa 6opuo [Exrenc um je npensubao ¢ gpyrum CroBeHnMa 4ax
U IIOTIYHO YHUIITEHE Y HOBOM CBeTCKOM paty, (Engels, 1977, str. 148)], yBek Texxe fa
6yny Moju mokpoButebu! OHU U3 4MCTe TMPOKAPB/HBUBOCTI TPUe 32 HAjeKCTPEMHUjUM
unejama Koje 3amag Moxxe fa um nouyan.” (Wheen, 2017, str. 105-106). Ta Tpxa je cTBa-
paa u ofip)KaBasia BPCTY allOKanUITIIHe KoHdysuje.

Moxxpa riaepajyhn cser, kako ce >xamna Posa JIykceMOypr, ,,Kpo3 eHITIeCKe Hao4a-
pe” (Wheen, 2017, str. 114), Mapxc je Beh 1879. Buzeo ,,BenuKu 1 HefaieK cioM y Pycuju:
MuciuM fa he nmodern pedopmama ofosro koje jnoma crapa srpaja Hehe mohu ma us-
Ipxu U Koje he foBecTit 0 BEHOT HOTIYHOT Maja’. BputaHcky momuTHIap Koju je 0Bo
repnuite npereo khepun Kpamuue Bukropuje, Mucino je fa 0Bo Hiuje ,HepasyMHO
(Hobsbawm, 2003, str. 262). YeTupu rogute KacHuje (1882) y mpeAroBopy pycKor uspama
Komynuciniuuxoi manugeciiia, Mapkc u Exrernc, rpaxxehn ogrosop na mnrame: ,Mosxe n
pycKa 06u4uHa, Taj HOTKOIaHM OO/IMK IIPacTapor 3ajeJHIYKOr 3eM/BbHIIHOT II0CeNia, He-
nocpenHo npehu y Buim 061K 3ajeffHNYKe KOMYHICTUYKe CBOjIHE, MM Mopa npohu
Ipoljec pacHajiamba Kpo3 KOji je MpOIIao MCTOPMjCKM Pa3BUTAK 3amagal’, Jamm Cy y TO
BpeMe jefytHo Moryhyt oiroBop: ,,[...] mocTaHe /m pycka peBoIyLja CUTHAI 3a IIpOJIeTep-
CKY peBONyLMjy Ha 3amajly, Tako Ja jefiHa APYTy JOINYHbYjy, OHJja MOXKE caflalliba PycKa
3ajeHMYKa 3eM/bMIIHA CBOjMHA IIOCTYKUTU Kao II0/Ia3Ha TaYKa KOMYHMCTIYKOT Pa3BUT-
ka.” (Marx, Engels, 2017, str. 12). OBo mmoka3yje fja cy Teopuje 0 MapkcoBoM ,IIpoMaiiajy’,
PYCKOj CTUXMjI U BOTACKY OO/bIIeBMKA HUOTKYAA, 6€3 aHTUKOMYHUCTUIKOT apPIyYMEHTa,
Heo36m/pHe. [TorpentaocT MapkcoBOT 10jMa O yjeIuEbeHOM IIpoieTapyjaTy IoCBeoYaBa
Cce HaIMOHa/IN3MOM, HOLITO HaBOJHO IMIobam3anuja moTsphyje Tesy o BesaHOCTH BIac-
HIIKa 3eM/be 3a [I0jefHAYHY 3eM/bY [IOK je BIacCHNUK akuuja rpabannu cera (Huntington,
2008, str. 287). OBoj Te3n ounIIefHO IpoTUBpeun unmberna ga cy CAJl (kao mpomoTop
tpeher Tanaca rmobanusanyje, Ka0 HEOKOTOHMjaIMCTIYKOT IIMPeba KalluTaaa MpBeH-
CTBEHO Ha IIPOCTOpe ypylIeHor KomyHn3Ma — M. I11.) ,,y BracaniTBy Bumie of 95% Ame-
puKaHaia 1 Mame of 5% crpanana’ (Piketty, 2015, str. 172).

IToCTKOMYHUCTUYKY CBET, OKPeHYT 3amapy, ToToBO fia Huje fo6uo Humra. Kao ma
ce hapcoM camo Bpato y MapKcoBO BpeMe, LIMPerHa CBETCKOT TPXKMINTA M MHTEPHA-
LMOHa/IM3alyje KaluTasa, BpeMe II00aTHOr KaluTaa, Kajia je IpocevHa IieHa MYIIKOT
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poba y Hajbo/p1M rogrHama, oko 1860, 6uma ornpunuke 2000 fomapa, HOK je mpocedHa
IIaTa cI060HOT 3eM/bOpasiHMKa 6uta oko 200 monapa (Piketty, 2015, str. 179). To je Bpe-
Me Kaja je Pukappos (David Ricardo) nu6epammisam, of xora je Mapkc Hay4mo ,,yMeTHOCT
teoperucama’ (Schumpeter, 1960, str. 46), 3aBnafao MOTIyHO EHI/IECKOM MCTO OHAKO Ka0
IITO je ,,cBeTa MHKBU3MIMja” Bragana [lnannjom (Keynes, 2013, str. 41). KomyHuciiuuxu
manugectii 610 je peaxuuja Ha Hadena PukapfoBe eKOHOMIje U HA KaTacTpodasiHe 1Io-
CllefiuIie Koje je OHa JiOHeNa, IPOy3poKyjyhy peBonynmoHapHa Bpemwa y EBporn u gyx
¢byrypusma. JIubepanu cy Mopanu IpusHATH, He CTaB/bajyhu Buile colujaiHe mpobieme
IOf] TEINX, ia Cy MapKcoBe aHa/lN3e y MHOTO YeMy TadHe, VI IIPUIATOAVIN Cy Ce TOMe.
IMocne maga Bepnuuckor 3upa, [o6uniu cMo HeonmbepannsaM, €KOHOMCKI U HOIUTUY-
KJ €KCTPEMHUjU HETO 6110 1ITa LITO je cBeT BuUeo off yeTppeceTux ropnua XIX Bexa,
Kap je PukappoB exoHoMmcku nubepanmsam gocrurao BpxyHar (Reinert, 2010, str. 132,
194). TakaB 06pPT AUCKPEAUTOBAO je COLMjATUCTUUKY UIEOMOTH]y eKOHOMCKOT JeTep-
MMHU3MA, Oalll y TPEHYTKY KaJ je MOITIa 3aO00OUTI YBEP/bUBY eKCIUIAHATOPHY MOR, anu
»Ha paBHM IIyKe IonuTuKe, oBu he morabaju sayBex ocratn camo cpehan o6pT unmja je
tajHa HemokyunBa~ (Buck-Morrs, 2005, str. 322). TajHa MOXXJa JIEKU Y TPAAULMjU IIa-
pasuTMU3Ma, PaCIyLITeHOCTY ¥ CAMOBO/bY KOPYMIIMPAHNX KOMYHMCTIYKNX €/IUTa, Koje
Cy eKCHpONpHjalMjoM IbadyKallKe MpUBaTHU3alMje 3ajefHIIKe Ap)KaBHe (IpyIITBEeHe)
CBOjMHe II0CTaJIe ¥ CTBAPHU BJIACHMIIM, KOjU Ce LHIMYHO Ha3MBajy OM3HMCMEHMU, HUKO
He TOBOpM 0 KamnTanuctuMa. [lapagokcanHo, yCIIOH 1 paciaj KOMyHU3Ma OffUTPaIN Cy
ce mog; ob6maugoM 60p6be 3a emMokparujy. JlaHac je aHTMKAINTAIN3aM Ha PacIIpPOajiL.

To mokasyje Kako ce peBONIyIUje UCTOPUjCKY Kpehy ,TI03HATUM KPY>KHUM TOKOM
KOjU HepeTKO BOAY IOBpaTKy crape Biaactu (Weber, 2006, str. 415). Tum myTem cy ce
KpeTa/Ii IOCTKOMYHUCTUYKY forabaju, myTeM cuMO6103e MONMNTHUKE U KPUMUHAIIA, CUBE
U I[pHe eKOHOMUje, y KojeM je Maduja 6mra 6aburiia kamutanusMa, a rmobaamsanyja u
[106a/THO TPXKUIITE JONPUHOCUIN CY CIIEKTAKYIAPHOM PACTy OPTaHM30BAHOT KPUMMU-
Hajia. Y3 TO, M LMHMYHO NOHAIIalbe BeIMKUX CUIA CKyIa CY CTBOPIIN IUIOGHO T/IO 3a
rrobaHe KopHopanyje 1 TpaHCHAIIMOHAIHN opranusoBany kpuMunan (Glenny, 2008,
str. 345-346).

Crora, Huje C/Iy4ajHO IITO Ce C pacllafloM KOMYHM3Ma BpIIM HeyTpanusanyja Map-
KCa, KaKo OU ce OTK/IOHNU/IA OIIACHOCT ,,cafi Kafi je MapKc MpTaB, a HAPOUUTO Kaf je Map-
KCM3aM y TyHOM pacmapny . 3Haun, 6aButy ce MapkcoM, 6e3 y3sHeMupaBama MapKCUCTIMA
u caMuM MapKcoM; ,,jefHIM (aHTOMOM KOjH jOII yBeK TOBOPH , OTBOPEHIIM pacIpaBama,
»00jeKTUBHO, 63 MPUCTPACHOCTI: IIpeMa aKaJeMCKUM IIPABIINMA, Ha YHUBEP3UTETY,
y 6ubmmorer, Ha KomoksujuMa’. To Tpeba YMHNUTH CUCTEMATCKM IO IIPABWINMA Xep-
MeHeyTIUKe, (uiononike u Gpumosodcke erserese. Mapkc He ,,IpuIIaia KOMyHUCTIMA,
MapKCUCTUMa, ImapTujama’, Beh ,BeIMKOM KaHOHY 3amafimadke (umoszoduje” u tpebda
ra YMTaTy, Haj3ajl, Kao jeHOr 8enuKkoi Punosoda, ogakie je ,,CyBuIlIe Tyro 610 UTHAH
(Derrida, 2004, str. 43-44).

Y nHamepu cBoje kmwure Kako uuitiaiiu Katiuitian, AnTicep M HberoBu capajHULIN
jaCHO HaBOJe [ Cy YUTATIN camo genose Katiuitiana, OTHOCHO ,,0[yIOMKe” KOje je KObYKTypa
»Oflabpaa’, 1 [ia je Off CyulifiuncKol 3Ha4aja ia jefHOT AaHa CTBapHO npountajy Kanuitan
J10 ,[IOCTIEMIEber CTI0BA’, 1A IIPOUMTA]Y ,,CAM TeKCT . AJITHCEP je Y CBOjUM IOCTXYMHIUM MeMO-
apuma (1994) mpusHao ga je 6110 ,,CKJIOH TPUKOBMMA 11 0OMaHaMa, [ je IPeBapaHT’, Koju
je y cyurrunu cmabo mo3HaBao Guao30¢cKe TEKCTOBE 1 KOHAYHO, 0 Mapkcy je 3Hao camo
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»Hekomko macyca” (Wheen, 2017, str. 132, 134). Heku Ha 10jaBy a/InTICepCTBa ITIeajy
»Kao0 Ha MaHudecTalujy jefjHe OIILITe IIOMUIMjCKe aKLuje yHyTap npeonoruje” 1 ,IOKyIIaj
Jla ce CTa/bIHM3AM PEKOHCTPYHUIIIE Ha HUBOY Teopuje’, cBopehn ,,MapKcoBO BemmyaHCTBe-
HO fiento Ha ducto HaydHu pan’ (Wheen, 2017, str. 133-134). OBe pacpaBe IpeTXOnuIe
cy rnobanHoj mobyHn crymeHara (1968) Ha cro gBagecery ropummsuly KomyHuciiuukol
manuecitia, Koja ce Huje cnaBua. [TapucKyl CTYIeHTH CY ,,jypulliaimi Ha He6o, He 3Hajyhn
mTa Tpaxe’, 6EOTPaiCKU Cy TPAKWIM LITO BUIIE COLMja/IM3Ma, IIPALIKH ,COLMjaTn3aM
ca JbY[CKMM JIMKOM ; aMePUYKY Cy IPOTeCTBOBA/IN IIPOTUB paTa y BujeTHamy, sxusehn y
KOHTPAKyITyPaIHUM KOMyHaMa, TIOf, C/IOraHoM: ,, Mapkc-Mao-Mapkyse”. buo je To Benu-
Kit MapKcOB IIOBpaTaK Ha jaBHY CILI€HY, KOjU HIje BUIIE BE3aH 3a CTa/bMHU3AM, U IIpeMa
MOjOj CKPOMHOj IPeTIIOCTABLY, leHepanta ipoba 3a inuuiare pesonyyuje nana bepnun-
CKOT 31713, KOji je IO Tafia 610 cHMMOOI IOfie/Ia ¥ FapaHT CTAOMIHOCTY CBETCKOT IOpeT-
Ka YCIIOCTaB/beHOr 1ocyIe JIpyror cBeTckor para. Fberosum pyiermeM IpBu HyT Cpylie-
Ha je BlILe Off jefHOr MIIeHUjyMa fyra rpanuua nameby Vcroka u 3amaza, oTBapameM
moryhHOCTM 3a (HEO)KOTOHMja/MCTUYKY eKCIIaH3Mjy 3allafiHOT KalMTama, y OOTaHfu
mIo6anusarje Ha IPOCTOpe MOCTKOMYHMCTUYKOT VIcToKa y mocay HeBubeHuM pasmepa-
Ma, ocTaB/bajyhn moce6Ho bamkaHcka apymTBa (¢ Mapkcom min 6e3 Mapkca), jour yBek
Ha HMBOY PmmMckux nposunuyja. OHa mare of ,,eBpo3a’, ,MaHTPM HOBOI' €BPOLIEHTPUY-
HOT' MeTaUCKypca’, Y CYLITUHY, ,XeIeMOHICTUYKOT MeTaflicKypca yjemumbeHe Eppore”
(Velikonja, 2007, str. 22, 27) cBeTa 6e3 anrepHaruse. YuHM ce fa je IOJ KOMYHUCTIIKIM
pylleBMHAMa 3ayBeK OCTao 3aTpiiaH 1 KomyHuciliuuku manugpecii, y3 peTke U3y3eTKe ,,0T-
MaHIIKIX 0a3a’, ,MapkcoBux cabmasun’, monyT CeBepre Kopeje, 3Bepn koja je y mocTym-
KY ,[IPUIINTOM/baBatba Off CTPAHE BIACTOAPIKALIA [TIOOATHOT KAIIUTa/IN3MA.

Beh 1872. rogune, y mpearosopy HemadkoM uspawy Manugpeciia Mapkce (u Enrernc),
nonasehy off MeCTUMMYHE 3aCTAPe/IOCTI HEroBMX I0jeAMHAYHNX Mepa, 300T IIpoMeHe
HOJIMTUYKE OCHOBE M MCTOPUjCKOT PasBUTKA, jaCHO Cy yKasamy Ha KapakTep KomyHu-
citiuukoi manupecinia: ,Manugecili je ICTOPUjCKU JOKYMEHT, X ce0M BUIIIe He IIPH/iajeMo
IIpaBoO fia HA BbeMy Ma IuTa Meamo” (Marx, Engels, 2017, str. 8, 9). Ja He sHam urta 6u fa-
Hac MapKc peKao, YBEpeH ,,KOJIMKO je TEIKO MICITPaB/baTy IIOBMjeCT HAKOH IITO Ce OHa J0-
ropmna’. He xenmnm ce 6aBUTIL OHUM IITO C ,,KOBCKIM HA0UHALIMa Oy PXKOACKOT jaBHOT
MHHjema” mpeTe MapKcy, ofpesuBameM mberose ,,JoKTpuHapcke Koce u 6paze” (Trotsky,
1972, str. 239,190, 191). Jour Marse 3HaM fia /1 je, 6e3 063upa Ha BeroBY JOKTpUHY, Mapkc
»Taj OYP>KOj UIYYIIaH U3 KOpjeHa, HOCKO |[...] JeMokparujy y cBojoj Kkpsu™~ (Schumpeter,
1960, str. 440). MehyTum, y HOTIYHOCTH caM car/lacaH ca OHOM ,,IIKOJIOM” MMUII/bEHha O
MapKcoBoOj MCTOPUjCKOj YIIO3M Y ,LMBUIM30Batby  KallUTaaM3Ma, KPO3 IIPeTy KOMY-
HusMa (E. Reinert), jemuHe ocTBapeHe, KaKO-TaKo IIPOTrpaMcKe U TeOPUjcKe MICIIN, TAKO
jacHo KoHLMMNUpaHe y KomyHuciiuukom manugeciiiy, I0 MOM MUIbelbY, HeBOCMICTIE-
HOM OCTBapemy ,,Kpaja~ KallUTa/IM3Ma y jefHOj IIOIOBMHY CBeTa, Koja y 3aceHak Oalla cBe
Tese y HaBOJHOj MapKcoBOj KOH3epBaTUBHOj MMIIIMKanyju. OHa joIl BUIlle, ¥ aKO je MMa,
Jlaje Ha BHErOBOM 3HAUajy, HOMaKyhnu kanurammsmy y mocmenmsux 170 roguHa y ¢riekcn-
OMIHOCTYU U IpeXMB/baBalby, YMHehn, ¢ MOCTeNBUM MCTOPUjCKUM MCKYCTBOM YCIIOHA
nopetka 6e3 anTepHaTUBe, 1 caM IojaM KanuTanusma cysuinuM (Keucheyan, 2016, str.
232). TakBa CYBMIIHOCT He IIPENCTaB/ba HEKY HOBOCT, jep je jour Illymmerep, 6aBehn ce
MapKcoBOM HOKTPMHOM, TUIIONIOTM30Ba0 KaIMTATNCTIYKO APYLITBO KO KOMEPUUANHO
(Schumpeter, 1960, str. 244).
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MapkcoBa MOh KpuUTMKe KanMTaaM3Ma, MIAK, MOKasyje CTaTMYHOCT KAIUTaJIN-
CTMYKOT TIOPeTKa, [oBOfiehM y MuTambe MUT O HeroBOj AVHAMUIIY U IIPOMEH, KOjUM Ce
CaMo IPUKPYBA CTBAPHOCT ,HOBOT BapBapusMa’. Ja3 usmeby 6oratux 1 cupoMaliHux,
MohHux 1 HeMohHMX, CTBOpeH MHAYCTpUjanusanyujoM u umiepujanusmom y XIX Bexy,
HesanamheH y ucropuju, camo ce noderkom XXI Beka mpopy6rpasa. IIpokramMoBaHa
jeguaxociii moiyhnoctiiu, UCTO Kao y MapkCcoBOM BpeMeHY, AaHac He focinioju. OHaj Ko
KOHTpOJIVIIIe HOBALl Y Op>KaBU (CBeTy) He BOLY OpUTIYy KO IIpaBU IbeHe 3aKoHe (M. A.
Rothschild). OBa He6pura ocHuBaua 6anxapckux guraciiuja, Koje jou yBeK BIafjajy I1o-
OaNTUCTUYIKIM CBETOM, Hitje 61ya HerosHata Mapkcy. Hanporns, MapkcoBa fpyiTseHa
Teopyja He 3a0CTaje 3a CypOBOM CaBPEMEHOM JPYIITBEHOM pealHOIINy 1 MOXKe IOCTy-
KWUTH Kao ITyTOKa3 y pasyMeBamy 1 TyMademy (II03HOT) rmobamicTidkor csera. Ilome-
Muka ¢ Mapkcom (xoja ce Bopu Beh Bumre ox 170 rogmHa) jour yBeK MoxKe OGMTI MHCIIN-
paTuBHA, MHTYUTUBHA U IJIOJOHOCKBA. HecyMbuBO, y MOJIEpHO]j IPYLITBEHO] TEOPUjU
Jlasa je HeKe of HajsHauajHUjuX fena (Bebep, Ilomep u [Tapconc). Y cymtnuu, ycyhyjem
ce oTBOpeHO pehn, 13a TUX pacipaBa (JTaTeHTHO ¥ MaHM(eCTHO) cTajana je Busuja Komy-
HuUciliuuKoi manugecilia, Koja je faBajia 3Hadyaj M TEKMHY CBEYKYIIHOT MapKcOBOT jierna.
Bes mera 0HO 611, CAaCBUM CUTI'yPHO, 6110 Ipyradnje I7IeflaHoO 1 BPeJHOBAHO.

Crora MapkcoB MOpajHM KalMTaj XyMaHUCTUYKOT HAaTypanmu3Ma KOjUM je Jjao
IIAaHCY MOT/IAYeHMMa ¥ CMPOMAIIHMMA, YMje TeHJeHI[uje, YMHM Ce C YPYIIaBambeM KO-
MYHI3Ma, He3ayCTaBHO, HeKOHTPOIMCAHO pacTy, faBahe Mapkcy u MapkcoBoj Teopuju
I0BOJbAH PA3/IOT HErOBOT CBETCKOT 3HaYaja, KoMe he Ayrosary, Kao 1 jocaji, Kako Cref-
6enniy, Tako u jour Buite mpotuBHunu. Ocrahe Mucrepnja mm TajHa 1ITa je TO TOMUKO
ynHnI0 Mapkca gobpum u ocehajHum JIa je LeMOKYIIHM CBOj )KMBOT M 3HaEbe IIOCBETHO
KOHA4YHOj MPOMEHN cBeTa. Mucrepuje u TajHe OfyBeK Cy NPUBIA4N/Ie KaKO IyCTONOBE,
TaKo u pagosHane fyxose. Hamam ce ga u y 6ynyhnoctn nehe 6utn ppyraumje. Mapkca
je moTpebHO (Ie)MMUCTNUKOBATY I IOHOBO YUTaTH, 63 TpaXkerma KOHAYHOT cyAa. bithe
TO y CBAKOM IIOI/IeRy 0Opa MHBeCTULIjA.
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KARL MARX: MANIFESTO, RADICAL DEMOCRACY
OR FUTURISTIC ALCHEMY"

(Translation In Extenso)

Abstract. The celebration of 200%™ anniversary of birth of Karl Marx, a renowned
social theorist and the symbol of world revolution, not less an intellectual, as well as 170
years since publication of the Manifesto of the Communist Party, the foundation and the
ideological programme of the liberation from capitalism movement, seems to bring Marx
back into the heart of capitalism, extreme and arrogant liberalism. That is done in com-
mercial, marketing and tourist way, turning him into a souvenir and “the goods” of social
system without an alternative, for which the term capitalism itself is dispensable. That way
even Marx’s criticism of capitalism is pacified through a kind of normalization of explo-
sive potential, its contradictions (exploitation, poverty, inequality), reducing his deepest
and the most mature analytic consideration of the structure of capitalist relations to a
conservative implication. Such implication is more due to Marx’s personality than the
coherence of his writings, especially the Manifesto of the Communist Party, in which the
first step towards the inescapable “futuristic alchemy” of the communist revolution, i.e.
“proletariat organized into a ruling class’, is a struggle for democracy. Paradoxically as it
may sound, it even brought about the crash of communism, the unfinished vision of free
society that is in the core of Marx’s Manifesto. The question remains whether that vision
would forever stay buried under these ruins or the necessity of its excavation would make
Marx’s ideas and work topical again.

Keywords: Marx, Manifesto, democracy, communism, futuristic alchemy.

“May no one expect more from us than we wanted to give.”
G. Canguilhem (2017)

“The best proof of the misery of life comes from thinking about its loftiness.”
S. Kierkegaard (2015)

! sutovicm@gmail.com
2 This paper is the result of research conducted as part of the research project I1I 47023 funded by
the Ministry of Education, Science and Technological Development of the Republic of Serbia.
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The most important aspects of the 19 century social theories, including theoretic
models of long-term social development presented in the works of Marx, Comte, Spen-
cer and many others, were partly derived from assumptions primarily presupposed by
Weltanschauung and political stances of these authors, and then from facts (Elias 2001, p.
16-17). However, if we are to present a critical analysis of capitalism or to assess the quality
of different critical analyses of capitalism concerned with it, we will most likely reach for
Marx’s works and compare them typologically with Marx’s original (Aleksander, 1999, p.
300). An additional motive for that is the fact that the diagnosis of modern civilization,
its fixation as well as its alienation, Marx described with different sharpness by means of
specific laws of capitalist production (Angehrn, 2014, p. 282). Today, without using plenty
of terms directly or indirectly connected to Marx’s thought and put into context that Marx
defined and described, it is impossible to write history, to distinguish between communist
and Marxist, what is declared and what is coded by Marx (Foucault, 2010, p. 120). The
problem is that his generic theory of social unconnectedness, which maintains that the
market capitalism has created “cold society”, reducing the value of human relations to the
level of mere consumer goods, explains much of it (Putnam, 2008, p. 371).

By writing on the echoes of 1848 revolution in England (the year of publication of the
Manifesto of the Communist Party) in the 1873 Afterword to the Second German Edition
of Volume 1 of the Capital, Marx explains: “Men who still claimed some scientific stand-
ing and aspired to be something more than mere sophists and sycophants of the ruling
classes tried to harmonize the Political Economy of capital with the claims, no longer to
be ignored, of the proletariat. Hence a shallow syncretism of which John Stuart Mill is the
best representative. It is a declaration of bankruptcy by bourgeois economy, an event on
which the great Russian scholar and critic, N. Tschernyschewsky, has thrown the light of
a master mind in his Outlines of Political Economy according to Mill” (Marx, 1979, p. 21).2

In an early short article themed Critique of Hegel's Philosophy of Right, Marx holds that,
as soon as it grips the masses, the theory itself becomes a material force, capable of gripping
the masses as soon as it demonstrates ad hominem, as soon as it becomes radical, when it
grasps the root of the matter, whereas the root of a man is man himself, with the teaching
that man is the highest essence for man. The criticism of religion ends with the “categorical
imperative to overthrow all relations in which man is a debased, enslaved, abandoned, de-
spicable essence, relations which cannot be better described than by the cry of a Frenchman
when it was planned to introduce a tax on dogs: ‘Poor dogs! They want to treat you as hu-
man beings!” Even historically, theoretical emancipation has specific practical significance
for Germany. For Germany’s revolutionary past is theoretical, it is the Reformation. As the
revolution then began in the brain of the monk, so now it begins in the brain of the philoso-
pher” (Marx, 2009, pp. 83-84). On the trail of enlightenment, it was ideally shaped into the
Manifesto of the Communist Party, which was modelled in style and conciseness on Martin
Luther’s 16" century Breviary (Kulji¢, Politika, 2018). Manifesto is a logical culmination of
Marx’s theoretical revolution presented in Economic and Philosophic Manuscripts, written
from April till August 1844. Manuscripts are doubtlessly an extraordinary outline of overall
Marx’s theoretical and political conception of economics and society, on which he worked
for the rest of his life. They are the alchemy of his unfinished work, without speculations,

3 Under the influence of Tschernyschewsky, Svetozar Markovi¢ became the first radical Serbian
sociologist who promoted Marx’s ideas (Sutovi¢, 2012).
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aphoristic accounts and the semblance of serious systematization. By dealing with wages of
labour, ownership, private property and critique of the Hegelian dialectic and philosophy as a
whole, in his Manuscripts Marx deals with the criticism of law, morality, politics, founding
his empirical analyses on “a conscientious critical study of national economy”, aimed at the
wealth of society progressively achieved, and the condition is “static misery” for a worker,
known “only as a working animal — as a beast reduced to the strictest bodily needs” (Marx,
1972, pp. 182, 189, 191). Therefore, the emancipation of society from private property and
servitude is expressed in the “political form of the emancipation of the workers; not that
their emancipation alone is at stake, but because the emancipation of the workers contains
universal human emancipation - and it contains this because the whole of human servi-
tude is involved in the relation of the worker to production, and all relations of servitude
are but modifications and consequences of this relation (Marx, 1972, p. 225). The solution
to this “riddle of history” Marx sees in communism as the positive transcendence of private
property as human self-estrangement and as the fully developed naturalism equals human-
ism, and as fully developed humanism equals naturalism, as the genuine resolution of the
conflict between man and nature, between man and man, between existence and essence,
between objectification and self-confirmation, between freedom and necessity, between
the individual and the species (Marx, 1972, p. 237). According to Marx, “communism is
the necessary form and the dynamic principle of the immediate future, but communism as
such is not the goal of human development, the form of human society”. It takes an “actual
communist action” to abolish actual private property (Marx, 1972, pp. 244, 250). Some
authors, such as Marx’s friend Arnold Ruge, with whom Marx ended the correspondence
and friendship by the end of May 1844, object to Marx sudden communist euphoria, his
closeness with groups striving to liberate all the people by turning them into artisans. At the
same time, he criticizes his “debauchery’, his preference for bohemian life and the elegant
salons of Russian liberal aristocracy, claiming the Marx have gone wild from haughtiness
and spite (Hosfeld, 2014, p. 43).

In writing Economic and Philosophic Manuscripts, Marx follows the works of Ger-
man, French and English socialists, as well as Engels’s Outline of a Critique of Political
Economy (1844), which sees the creation of political economy as a natural result of the
expansion of trade into “a developed system of licensed fraud” and an entire science of
enrichment instead of primitivism and unscientific huckstering. Free trade produces the
restoration of monopolies, on one hand, and on the other, the abolition of private prop-
erty, begetting the factory system and modern slavery, not less inhumane and cruel than
the ancient slavery (Engels, 1968a, pp. 24, 26, 25).

Marx was truly impressed with Engels’s text (Wheen, 2017, p. 24), calling it later a
genius outline (Hosfeld, 2014, p. 49), most likely for the writing of the Capital, subtitled
Critique of Political Economy, a discourse of domination or “micro-physics of power”, in
which “economic categories represented a discourse of capitalist class in power” (Touraine,
2011, p. 12). It is because “the ideas of the ruling class are in every epoch the ruling ideas”
That is the reason why the empirical view in every single instance, as Marx and Engels
explain in German ideology (1845-1846), criticizing the “bleating” philosophy of “sheep,
who take themselves and are taken for wolves”, must bring out “empirically, and with-
out any mystification and speculation, the connection of the social and political structure
with production” (Marx, Engels, 1974, pp. 43, 13, 22). It influenced Lucien Goldman, as
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it seems, to connect the emergence of genetic structuralism, as a founding philosophical
idea, with Hegel and Marx, although they did not use that term (Goldmann, 1986, p. 21).

However, for Marx it is no wonder that the supporters of free trade do not see the
exploitation as an enrichment of one nation at the expense of another, or how within one
country one class can enrich itself at the expense of another. By criticizing freedom of
trade he does not defend the system of protection. By seeing in it the revolutionary ac-
tion of breaking up old nationalities and pushing the antagonism of the proletariat and
the bourgeoisie to the extreme point, Marx “votes” for the free trade system, because it
hastens the social revolution (Marx, 1974a, pp. 374, 375). As Engels writes in his early
masterpiece The Condition of the Working Class in England (1845), which served Marx as
a huge empirical resource on wealth and poverty for theoretical generalization, drawing
on the experience of an empire, the actual base and starting point for all social movements
of that time is the position of the working class, as the most visible and the most extreme
exponent of the existing poverty, where a worker is “his employer’s slave”, a slave to the
defender of the interest of the bourgeoisie; therefore “the revolution must come” This
depends more upon the development of the proletariat than upon that of the bourgeoisie.
In that respect, communism wishes to do away with the antagonism between bourgeoisie
and proletariat (Engels, 1968b, pp. 113, 243, 326).

Communism, Engels maintains, is not a doctrine but a movement, which proceeds
not from principles but from facts, based on the whole course of previous history and
specifically its actual results in the civilized countries, a consequence of the development
of large-scale industry and the establishment of the world market and its crises, a result of
the class struggle between proletariat and bourgeoisie (Engels, 1974a, p. 261). “The condi-
tion for the emancipation of the working class is the abolition of every class”, by establish-
ing a kind of association which will exclude classes, by abolishing political power as the
official expression of antagonism in civil society, of a class struggle carried to its highest
expression, which, as Marx points out, means a total revolution, the last resort for bring-
ing the proletariat into power, with which the “social evolutions will cease to be political
revolutions” (Marx, 1974b, p. 144).

In the attempt to overcome the incomplete dogmatic abstraction of the then existing
communism (Hosfeld, 2014, p. 46), aided by Engels, Marx synthesizes his humanistic vi-
sion of communism, presented in his early works, to the framework of which he would
stay true for the rest of his life, in the Manifesto of the Communist Party. It is probably the
most widely read and the most influential pamphlet in human history (Wheen, 2017, p.
29); its theoretical and programme content largely exceeds the form of a pamphlet, prov-
ing that “there is nothing more practical than a good theory” (Kulji¢, Politika, 2018) on a
revolutionary role that the bourgeoisie plays. “What the bourgeoisie therefore produces,
above all, are its own grave-diggers. Its fall and the victory of the proletariat are equally
inevitable” (Marx, Engels, 2017, p. 57). By confirming that “the sword of enthusiasm is
just as good as the sword of genius” (Engels, 1968c, p. 136), such historical and anthro-
pological optimism, derived from historical analogies claiming that all history has been a
history of class struggles (Marx, Engels, 2017, p. 37, italicized by M. S.), is the expression of
futuristic atmosphere. Such futuristic vibe emanates from the Manifesto of the Communist
Party as well (Hosfeld, 2014, p. 62), anticipating a kind of alchemy of future free society,
in which, in place of the old bourgeois society with its classes and class antagonisms, there
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will be an “association, in which the free development of each is the condition for the free
development of all” (Marx, Engels, 2017, p. 73). “Personal considerations must be utterly
disregarded” because “they ruin everything” (Marx, Engels, 1974b, p. 19). And really, the
Manifesto of the Communist Party appeared in 1847, the year that was “for the bourgeoisie
brilliant” (Engels, 1974d, p. 410). The bourgeoisie thrived even in “barbaric countries”
such as tsarist Russia. It seemed, as Engels explained, that with their victory the world
was definitively shaping. Communists (and democrats alike) rejoiced at that triumph as a
material basis for liberation of the proletariat (Engels, 1974d, p. 412). The Manifesto of the
Communist Party sees that “the first step in the revolution by the working class is to raise
the proletariat to the position of ruling class to win the battle of democracy”. The prole-
tariat will use its political supremacy “to wrest, by degree, all capital from the bourgeoisie,
to centralize all instruments of production in the hands of the State, i.e., of the proletariat
organized as the ruling class; and to increase the total productive forces as rapidly as pos-
sible” (Marx, Engels, 2017, pp. 70, 71).

While writing about the revolution in Paris (1848), Marx’s friend, associate, patron
and agent, Engels describes his age as “the age of democracy”, marking the beginning of
“the dawn of the proletariat’, when the rule of the bourgeoisie will come crashing down,
or be dashed to pieces (Engels, 1974b, p. 437). As Marx envisages in Economic and Philo-
sophic Manuscripts of 1844, incomplete communism, still political in nature, democratic
or despotic, will emerge, connected to the abolition of the state and infected by private
property (Marx, 1972, p. 237). The Manifesto defines its time as “the epoch of the bour-
geoisie” that simplifies class antagonism, the bourgeoisie conquering for itself, since the
establishment of the large-scale industry and the world market (the second wave of glo-
balization, following the first wave of global explorations that marked the beginning of the
Age of Discovery - M. S.), exclusive political sway in the shape of the modern representa-
tive State, whereas “the executive of the modern state is but a committee for managing the
common affairs of the whole bourgeoisie” (Marx, Engels, 2017, pp. 30, 40-41, italicized my
M. S.). Of course, one should not disregard the fact (which is so often a case) that for Marx
the state is too grave a matter to be turned into a buffoonery, since the state acts as the
intermediary between man and man’s freedom, and participation in its political commu-
nity is the content of human rights, which are partly political (Marx, 2009b, p. 28; Marx,
2009¢, pp. 46, 56).

Engels holds that communists and democrats have to fight side by side until a de-
mocracy is achieved, concluding that their interests are the same. The differences between
the two parties are “of a purely theoretical nature” and do not prevent common action
and understanding concerning measures which are to be carried out after democracy has
been achieved in the interests of the previously oppressed classes, such as the running of
large-scale industry and the railways, the education of all children at state expense, etc. In
such circumstances “the Communists rather take the field as democrats themselves in all
practical party matters’, since “in all civilized countries, democracy has as its necessary
consequence the political rule of the proletariat, and the political rule of the proletariat is
the first condition for all communist measures” (Engels, 1974a, p. 257). Obviously, Marx
and Engels identify their “concept” of radical democracy with the organization of the pro-
letariat into a ruling class, as the “independent movement of the immense majority, in the
interest of the immense majority”, which is in opposition to all up-to-then movements of
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the minority in the interest of the minority (Marx, Engels, 2017, p. 55). It is because “po-
litical power, properly so called, is merely the organized power of one class for oppressing
another” (Marx, Engels, 2017, p. 72). In the beginning (of communism), that can be ef-
fected only “by means of despotic inroads on the rights of property, and on the conditions
of bourgeois production’, by means of economically insufficient and untenable measures,
but which outstrip themselves as unavoidable means of entirely revolutionizing the whole
mode of production (Marx, Engels, 2017, p. 71). “The very cannibalism of the counter-
revolution” from 1848 and futile slaughter will convince the

nations, as Marx argues, that revolutionary terror is the only way in which “the mur-
derous death agonies of the old society and the bloody birth throes of the new society can
be shortened, simplified and concentrated” (Marx 1975, p. 395, italicized my M. S.) The
aim of the Max’s preface to the first edition of the Capital from 1867 is discovering the eco-
nomic law of motion of modern society through history, details, and the results of Eng-
lish factory legislation that hinder the free development of the working class, where the
process of social disintegration is “palpable”. In this preface Marx concludes that society’s
natural law of movement cannot be skipped, nor “the obstacles offered by the successive
phases of its normal development” removed by legal enactments, a society in which one
nation can learn from others, and where birth-pangs can be shortened and lessened, in “a
form more brutal or more humane” (Marx, 1979, p. 17).

As Marx concludes in the Volume I of the Capital (as a rational and economic me-
dium for the argumentation in favour of the futuristic vision of the Manifesto of the Com-
munist Party — M. S.), all that is an imperative result of the natural process of capitalist
production. Such process brings about its own negation through monopolization by the
constantly diminishing number of the magnates of capital, by including all the nations
into a network of the world market and international capitalist movement, which brings
about the growth of slavery, misery, degradation, exploitation and revolt of the working
class, a class “disciplined, united, organised” by the very mechanism of the process of the
monopoly of capital and centralisation of the means of production to the point where they
become unbearable. “The capitalist integument is burst asunder. The knell of capitalist pri-
vate property sounds. The expropriators are expropriated.” It is all about “the expropria-
tion of a few usurpers by the mass of the people (Marx, 1979, p. 672, 673).

According to Marks, slavery (of both the proletariat and African Americans) is an
“economic category of paramount importance’, the pivot of industry bringing value to the
colonies. They create global trade. That is why to abolish slavery would be “to wipe Amer-
ica off the map”, which would lead to complete anarchy and crash of trade and modern
civilization (Marx, 1974e, str. 458). These conclusions clearly and unequivocally confirm
the common ideological thread connecting Marx’s Economic and Philosophic Manuscripts,
Manifesto of the Communist Party and Capital, as Joseph Schumpeter would put it, in
grandeur of that synthesis as a whole (italicized by M. S.). it is in its nature and cause,
despite its shortcomings, truly a scientific theory, that does not speak in favour of Schum-
peter's thesis that the most mature, the deepest and unmistakable analytic thought in the
structure of Capital “carries, beneath the fantastic glitter of dubious gems, a distinctly
conservative implication (Schumpeter, 1960, pp. 77, 45, 95).

Although unfinished, a huge ruin of fragmentation characterized by lucid genius, in
the labyrinth of which one can easily lose their way, apart from being ambiguous, at times

576



Socioloski pregled / Sociological Review, vol. LII (2018), no. 2, pp. 559-585

rhetorical and speculative in style, even scholastic, universally learned and inspired by
encyclopaedias, the Capital, for me, is the logical continuation of the Manifesto, between
which there has never been, as it so often has been trendily pointed out with a sharp hy-
permarxist exaltation (M. Foucault), axiological incision. I have been trying to understand
and explain the relation between the Manifesto and the Capital as a relation of a thesis to
extensive argumentation, speaking about bourgeois revolution only as a direct prelude to
proletarian revolution, the change in up-to-then social system. The message of the Mani-
festo: “Let the ruling classes tremble at a Communistic revolution’, together with the cry
“Working men of all countries, unite!” (Marx, Engels 2017, p. 95), are essentially both the
message and the slogan of the Capital. What is more, the Manifesto recommends to com-
munists to labour everywhere for the union and agreement of the democratic parties of
all countries and support all revolutionary movements against the existing social and po-
litical order of things. Such pedagogical reasoning, by the way, has been admired even by
Marx’s critics, since as a prophet, teacher, sociologist and “the first economist of top rank”
(a German and an economist — Marx), he understands and systematically teaches how
economic theory may be turned into “histoire raisonnée”. His analytic impulse and the
passionate economic interpretation of history have yielded “one of the greatest individual
achievements of sociology to this day” (Schumpeter, 1960, pp. 53, 76, 30); its important
element and the most significant contribution is the explanation of the role of and the mo-
tive behind non-economic factors, as well as the analysis of the social reality’s reflection on
an individual psyche. All the more so because sociability (in which mutual aid is a factor of
evolution) “is as much a law of nature as mutual struggle” (Kropotkin, 2017, p. 23).

Even those who hold Marx’s theory of the impotence of all politics and his view of de-
mocracy to be not only mistakes, but fatal mistakes, since he fails to understand the future
which he so keenly wishes to foresee, do not argue with the fact that these grim as well as
ingenious theories are the result of a keen sociological insight into the conditions of his
time, of his invincible humanitarianism and sense of justice (Popper, 1993, p. 147). “His
materialism was in complete harmony with his deep moral and spiritual beliefs” (Eagle-
ton, 2016, p. 226). Some maintain that, for his followers, “Marx was a kind of scientific
biblical prophet without God’, replaced by history. The majority of his prophecies have
not fulfilled, so for Marxist religious consciousness, burdened by a moment of obvious-
ness, there is no other option but to choose between “dissension” and an act of capitula-
tion (Herling-Grudzinski, 2010, p. 81). This explanation comes from the metamorpho-
sis which Marxian philosophy appears to be undergoing in the Russian environment (as
western strategists of anticommunism point out (M. S.), by converting Marxism into “an
emotional and intellectual substitute for Orthodox Christianity, with Marx for its Moses
and Lenin for its Messiah and their collected works for the scriptures of this new atheistic
church militant”. Through radical and ambitious attempt of westernization, through cre-
ating a civilization of the new society, the old Russia will be turned into a new America,
which would be American in equipment but Russian in soul (Toynbee, 2002, p. 181).

Marx explains with fervent conviction that his “theoretical works are more useful to
the working class than interference into work of different associations” (Wheen, 2017, p.
46), and that he would be “a jackass” if he did not turn his back on human suffering (Eagle-
ton 2016, p. 151), having realized that “the history of capital is only to be constructed in
the steely, widespanned framework of a theory” (Benjamin, 2017, p. 177). That certainly
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stands for the history of communism (its rise and fall), which, with all its deformities,
still stays in the framework of Marx’s social theory and characteristics of a modern state,
drafted in the Manifesto of the Communist Party as a kind of synthesis of liberalism and
socialism, a solution to the riddle of history, since Marx did not become a communist
because he was an anti-philosopher, an economist or a producer, or because his Manifesto
of the Communist Party was “an account nothing short of glowing of the achievements of
capitalism” (Schumpeter, 1960, str. 27), but in spite of it. He was capable of understand-
ing the values of his civilization, even when he felt remote from it or was pronouncing a
death sentence to it, realistically aware that it is in the nature of things that “the realm of
freedom” lies “beyond the sphere of actual material production” and can blossom forth
only with the “realm of necessity” as its basis, where the work defined by trouble and outer
appropriateness stops (Marx, 1979, p. 1816).

The ideology of Marxist-Leninism lacks the nuances of Marxian theory. Generally
speaking, Soviets (and others) did not read Marx himself. The ideology of mass utopia was
less a cover for the machinery of modern power and more its product, a potential to the
use of force in the name of or against the collective, a problem that had not been solved
neither by Western capitalism nor Soviet socialism (Buck-Morrs, 2005, pp. 272-273). In
Marx opinion, utopians are people who separate “political forms from their social foun-
dation and present them as general, abstract dogmas” (Marx, 1974c, p. 422). In addition,
there are striking analogies in history: “the Jacobin of 1793 has become the communist
of our day (Marx, 1974d, str. 427). As “the Jacobin of 1917 and 1945” has become the
liberal of our days, so “the new class” (Dilas, 1990), logistically aided by West, has under-
mined socialism. Western society advertised Dilas’s New Class throughout the world as
the Anticommunist Manifesto, possibly as the answer to Marx and Engels’s Manifesto of
the Communist Party (Bogdanovi¢, 2013, p. 161), in which he did not predict the crash of
communism through transition to capitalism, as “a special aspect of social change, a spe-
cific case of counterrevolution” (Suvakovi¢, 2014, p. 18), nor did it contradict the tradition
of antiliberal cartel (in Serbian case) of a weak state (Antoni¢, 2009). It is only seemingly
paradoxical, as if a strange analogy of Marx’s history only continued the logic of his “ex-
propriation of the expropriators’, calling into question Marx’s end of prehistory and the
fairy tale “on the scare of communism” so unprecedented that “a self-proclaimed billion-
aire sitting on the golden throne [of America, D. Trump] is presented as a saviour of the
working class”, by using the consequences of the electoral system, “originally conceived
to protect the rule of slave owners” (Klein, 2018, str. 44-45, 22). Even modern socialist
aristocrats, such as Chinese four-member gang of the Cultural Revolution, knew how to
enjoy (Gzung, 2014, p. 467).

Mikhail Bakunin, Russian anarchist from an aristocratic family, Marx’s acquaintance
and rival with whom Marx completely differed in opinion, who could recognize oppres-
sion when he saw it, who rebelled against every form of established authority and order,
and who knew an authoritarian when he met one, considered Marx to be “triply authori-
tarian, [...] as a German, a Hegelian and a Jew” (Berlin, 2013, p. 136). The problem is
that even writers of autobiographies have been trying to find a new balance between their
subjectivity and objective presentation and/or biographic and historic presentation, since
nothing personal, with the exception of one’s attitude towards science, is worth our inter-
est (Freud, 2017, p. 81). This imbalance is perceived in the biographical interest for Marx
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as well. His biographers mystify and mythologize his person, building around it an aura
of cult, saint and prophet, whose visions of future have not fulfilled, such as the Russian
revolution, which he allegedly did not foresee. Theses summarized in such way own much
more, to use G. Canguilhem’s phrasing, “to the personality of the author than to the coher-
ence of his text” (Canguilhem, 2017, p. 35). Even the Russian censure (1872) of the Rus-
sian edition of the Capital passed this work as a teaching inapplicable in Russia and there-
fore not subversive (although they did remove Marx’s photograph from the book fearing
the start of the cult of personality); the censors qualified the text as so hermetic that “only
few people will read it, and even less understand it”. Favourable reviews were published in
papers and magazines of pre-capitalist Russia (to which the Manifesto of the Communist
Party did not refer — M. S.), and in contrast to the capitalist states of the West, where the
book was almost or even entirely unknown, its print run of 1,000 copies was sold out in a
year. In one of his letters, Marx commented on it as ,,an irony of fate that the Russians [the
centre of European reaction — M. S.], whom I have fought for twenty-five years [Engels
envisaged disappearance of Russians and other Slavs from the face of the earth in the next
world war (Engels, 1977, p. 148)], [...] have always been my ‘patrons. [...] They always
run after the most extreme that the West can offer” (Wheen, 2017, pp. 105-106). That race
created and maintained a kind of apocalyptic confusion.

Looking at the world “through English glasses”, as Rosa Luxemburg complained,
(Wheen, 2017, p. 114), Marx saw as early as in 1879 “a great and not distant crash in Rus-
sia’, that, in his opinion, “will begin by reforms from above which the old bad edifice will
not be able to bear and which will lead to its tumbling down altogether.” A British politician
who cited this view to the daughter of Queen Victoria thought this not “unreasonable”
(Hobsbawm, 2003, p. 262). Four years later (1882), in a preface to the Russian edition of
the Manifesto of the Communist Party, while trying to find the answer to the question: “Can
the Russian obshchina, though greatly undermined, yet a form of primeval common own-
ership of land, pass directly to the higher form of Communist common ownership? Or, on
the contrary, must it first pass through the same process of dissolution such as constitutes
the historical evolution of the West?”, Marx and Engels gave the only possible answer at
that time: “If the Russian Revolution becomes the signal for a proletarian revolution in the
West, so that both complement each other, the present Russian common ownership of land
may serve as the starting point for a communist development.” (Marx, Engels, 2017, p. 12).
This shows that the theories on Marx’s “failure”, Russian blind forces and the coming of
the Bolsheviks out of nowhere, without anticommunist argument are flippant. The fault of
Marx’s notion on united proletariat is proved by nationalism, since globalization allegedly
proves the thesis that owners of the land are tied to individual countries, while the owners
of action are citizens of the world (Huntington, 2008, p. 287). Contrary to that thesis is the
fact that United States (as the promotor of the third wave of globalization as neocolonial
spread of capital primarily to the areas of collapsed communism - M. S.) ,,is more than 95
percent American owned and less than 5 percent foreign owned” (Piketty, 2015, p. 172).

Post-communist world turned to the West won almost nothing. As if by farce, it re-
gressed to Marx’s time of expanding global market and internalization of capital, the time
of global capital when, around 1860, the average price of a male slave of prime working
age was roughly $2,000, whereas the average wage of a free farm laborer was on the order
of $200 (Piketty, 2015, p. 179). It was the time when the liberalism of David Ricardo, from

579



Milojica M. Sutovi¢, Karl Marx: Manifesto, Radical Democracy Or Futuristic...

whom Marx had learned “the art of theorizing” (Schumpeter, 1960, p. 46), conquered
England as completely as “the Holy Inquisition” conquered Spain (Keynes, 2013, p. 41).

The Manifesto of the Communist Party was a reaction to the principles of Ricard-
ian economic theory and its catastrophic consequences, causing revolutionary turmoil in
Europe and the spirit of futurism. Liberals had to admit, without sweeping social prob-
lem under the carpet anymore, that Marx’s analyses were in many respects correct and
adjusted to it. With the fall of the Berlin Wall, a neoliberalism emerged, economically and
politically more extreme than anything the world has seen since the 1840s, when Ricardo’s
economic liberalism was at its highest (Reinert, 2010, pp. 132, 194). Such turn of events
discredited the socialist ideology of economic determinism at the very moment it could
gain credible explanatory power, but “at the level of pure politics, that will remain just a
lucky turn of events, the secret of which is unfathomable” (Buck-Morrs, 2005, p. 322).
The secret may be in the tradition of parasitism, licentiousness and self-will of corrupted
communist elites, which, through expropriation of marauding privatization of common
state-run (public) property, have become the real owners, cynically called businessmen
- nobody mentions the term capitalists anymore. Paradoxically, the rise and fall of com-
munism were sugar-coated as the struggle for democracy. Today, capitalism is on sale.

It shows that revolutions historically move “in familiar circular ways that rather often
result in the return of the old power” (Weber, 2006, p. 415). That was the path that post-
communist events took, the path of symbiosis of politics and criminal, grey and black
economy, in which mafia was a midwife of capitalism, and globalization and global market
contributed to spectacular growth of the organized crime. On top of that, cynical behavior
of great powers has proved to be a fertile ground for emergence of global corporations and
transnational crime (Glenny, 2008, pp. 345-346).

That is why it is not a coincidence that the collapse of communism brought along the
neutralization of Marx, in order to conjure away a danger “now that Marx is dead, and es-
pecially now that Marxism seems to be in rapid decomposition”. It means that we are going
to be able to concern ourselves with Marx without being bothered by the Marxists and by
Marx himself - “a ghost that goes on speaking” through open debates, “objectively, with-
out bias: according to the academic rules, in the University, in the library, in colloquia”
It should be done systematically, by respecting the norms of hermeneutical, philological
and philosophical exegesis. Marx does not belong to “the communists, to the Marxists, to
the parties”, but to the “great canon of Western political philosophy” and should finally be
read as a great philosopher from the list of who “he has been banned for too long” (Der-
rida, 2004, pp. 43-44).

By stating their intention in the book Reading ‘Capital’, Althusser and his associates
clearly say that they read only bits of it, the “fragments” which the conjuncture had “select-
ed” for them, and that it is essential they one day really read Capital “to the letter”, to read
“the text itself”. Althusser admitted in his posthumously published memoirs (1994) that
he was “prone to tricks and deceptions”, that he was “an impostor” with essentially poor
knowledge of philosophic texts who, finally, knew only “a few paragraphs” from Marx’s
work (Wheen, 2017, pp. 132, 134). Some people regard the emergence of Althusserism “as
a manifestation of a general police action inside ideology” and “an attempt to reconstruct
Stalinism on the theoretical level’, reducing “Marx’s magnificent work on purely scientific
paper” (Wheen, 2017, pp. 133-134). These arguments preceded the global student protests

580



Socioloski pregled / Sociological Review, vol. LII (2018), no. 2, pp. 559-585

of 1968, at the one hundred and twentieth anniversary of the Manifesto of the Communist
Party, which was not marked. Parisian students “charged at the sky, not knowing what
they were after”, Belgrade students demanded more socialism, Prague students wanted
“socialism with a human face”, Americans protested against the Vietnam War and lived in
countercultural communes under the slogan: “Marx-Mao-Marcuse”. It was Marx’s great
comeback to the public scene, no more tied to Stalinism, and in my modest assumption
a dress rehearsal for the velvet revolutions of the fall of Berlin wall, which up till then had
been a symbol of divide and a guarantee of stability of the world order established after
the World War II. Its fall marked the first removal of more than a millennium old border
between East and West, and opened possibilities for (neo)colonial expansion of the west-
ern capital disguised as globalization in the territories of post-communist East in so far
unprecedented proportions, leaving Balkan societies in particular (with or without Marx)
still at the level of Roman provinces. They suffer from “eurosis”, from the “mantras of the
new Eurocentric meta discourse’, in essence “hegemonic meta discourse of the united
Europe” (Velikonja, 2007, pp. 22, 27), the world with no alternative. It seems the Manifesto
of the Communist Party as well has stayed forever buried under the communist ruins, with
rare exceptions of “dissenting oases”, “Marx’s spectres”, such as North Korea, the beast that
is currently in the “domestication” phase by the power-holders of global capitalism.

As early as 1872, in the preface to the German edition of the Manifesto of the Commu-
nist Party, aware that its specific measures are antiquated in place due to changed political
situation and the progress of history, Marx (and Engels) clearly pointed to the character
of the Manifesto: it has become “a historical document which we have no longer any right
to alter (Marx, Engels, 2017, pp. 8, 9). I do not know what Marx would say today, having
realized how difficult it is to change the history after it had already happened. I have no
wish to deal with those who with “pompous feature for the bourgeois public” threaten to
cut Marx’s “doctrinaire head of hair and beard” (Trotsky, 1972, pp. 239, 190, 191). I know
even less whether, despite his doctrine, Marx, that “uprooted bourgeois had democracy
in his blood” (Schumpeter, 1960, p. 440). However, I am completely agreeable with that
“school” of thought on Marx’s historic role in “civilizing” capitalism through the threat of
communism (E. Reinert), the only realized programme and theoretic thought, in a way,
so clearly outlined in the Manifesto of the Communist Party, in my opinion unequivocal
achievement of “the end” of capitalism in one part of the world, which put in the shade
all the theses in apparent Marx’s conservative implication. If there is one, it makes it even
more important, helping capitalism in the last 170 years to be flexible and survive, making
the term capitalism itself dispensable, with the last historic experience of the rise of the
system with no alternative (Keucheyan, 2016, p. 232). Such dispensability is no news since
even Schumpeter, studying Marx’s doctrine, defined capitalist society as the one of a com-
mercial type (Schumpeter, 1960, p. 244).

Marx’s power of criticizing capitalism still shows the statics of the capitalist order,
questioning the myth that it is dynamic and prone to change, only masking the reality
of “new barbarism”. The gap between rich and poor, powerful and powerless, created by
industrialization and imperialism in 19th century, unprecedented in history, at the begin-
ning of 21st century only deepens. Proclaimed equal possibilities, the same as in Marx’s
time, does not exist today. Those who control the money of a nation (world), care not who
makes its laws (M. A. Rothschild). Such carelessness of the founders of banking dynasties,
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which still rule the global world, was not unknown to Marx. On the contrary, Marx’s so-
cial theory does not lag behind cruel contemporary social reality and can serve as a clue
for understanding and interpreting (late) globalized world. Debating with Marx (present
for more than 170 years) can still be inspirational, intuitive and fruitful. There is no doubt
that it produced some of the most important works in modern social theory (Weber, Pop-
per and Parsons). Essentially, I dare say it openly, behind those debates (latent and mani-
fest) there stood a vision of the Manifesto of the Communist Party that gave importance
and heft to Marx’s complete work. Without it, almost certainly, his work would be looked
at and appreciated differently.

That is why Marx’s moral capital of humanist naturalism, thanks to which he gave a
chance to the downtrodden and the poor, the tendencies of which, with the crash of com-
munism, seem to unstoppably, uncontrollably grow, will give Marx and his theory enough
reason for his global significance; so far both the followers and even more the opponents
are indebted to it. It remains a mystery or secret what it was that made Marx good and sym-
pathetic to devote whole his life and knowledge to the final transformation of the world.
Mysteries and secrets have always attracted adventurers and inquisitive minds. I hope it
will stay the same in the future. It is crucial that we (de)mystify and re-read Marx, without
searching for the final judgement. It will no doubt be a good investment
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