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Abstract: Socialism as a political system, based on the supreme authority of the party,
and relying on collectivism, tried to wipe away every difference between the social groups
in the SFRY. Marxist ideology had a generally negative attitude towards religion, which
led to the weakening of the religious identity in the population of Yugoslavia. On the
other hand, the creation of the Yugoslav nation obstructed the development of the ethnic
identity to a large extent. Consequently, the state identity was maximally intensified in the
citizens of the SFRY. An above-national society with no state religion was formed. With
this, the principles of ethnic and religious tolerance were practically implemented, relying
on the brotherhood and unity of the peoples and nationalities, as its highest ideals.
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Introduction

In the social system of the Socialist Federal Republic of Yugoslavia, there existed
many ethnic groups that shared their destinies and carried the elements of communal life.
Yugoslav nations and ethnic groups have had common victories and defeats in many im-
portant moments of their history. Consequently, they share a cult towards their common
ancestors. Furthermore, especially in the context of Christianity, they celebrate many of
the same saints, whom they pray to and celebrate together. This acted as a form of a strong
spiritual backbone for these different religious and ethnic identities in the moments of
social crises. Because they lived in the same country, they had the same political fate. This
created ethnic and religious collectives with common histories, which had a strong influ-
ence on strengthening the feeling of common origin. This sometimes provides that last
and crucial thread of belonging to the national consciousness (Weber, 1963). However,
despite all this, these ethnic communities have kept their own national identity. The fact
that they were united in their fight against the fascist regime certainly influenced this.
Consequently, they lived together for a long time in the same political system and they
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created and implemented a communist system, different from other systems in the context
of a socialist communist system, which is again different from other in the context of a
socialist self-government (Giddens, 2007).

To understand all this, we have to highlight certain cultural and political characteris-
tics of the Yugoslav state. From a historical point of view, Yugoslavia was burdened by an
authoritarian political culture. The strong and long-lasting domination of foreign powers
and empires (such as the Ottoman Empire, the Austro-Hungarian Empire, etc.) left their
mark on all political, ethnic and religious events and relations. The citizens of the SFRY
lived at a time marked by the clash of the authoritarian political culture, on the one hand,
and the socialist political culture on the other. The way in which the religious and ethnic
relations in the SFRY unfolded greatly depended on the outcome of this epochal collision.
The indication of a parallel existence of these elements of authoritarian and socialist politi-
cal cultures is exceptionally important in the genesis of these relations, which would later
turn into bloody open conflicts during the breakdown of Yugoslavia. The ex-Yugoslav
republics are rather heterogeneous in an ethnic, religious and cultural way (Cebi¢, 1988).
In all this diversity, we should not underestimate the religious element, which is deeply
rooted, which has tradition and which divides the population in separate religious groups.
Namely, the tradition of all three religions in the ex-Yugoslav region (Orthodoxy, Catholi-
cism and Islam) is to rely on the elements of authoritarian action. All this has had an effect
on society as a whole.

Social identity implies group self-categorization and a self-identification of the in-
dividual, with certain stereotypes about other religious and ethnic groups that are differ-
ent. The term collective identity is tightly linked to the disappearance of personality and
individuality in bigger structures. Each individual tries to create his or her own personal
identification. Without it, they feel lost in time and space. There exist various mechanisms
of personal identification. For the purposes of this analysis, we will focus on three, in
our opinion, most important mechanisms of personal identification. These are ethnic,
religious and national (civil) personal identifications. All these mechanisms of personal
self-identification cannot exist with the same intensity. The strengthening of one necessi-
tates the weakening of another. The question we will try to answer is which mechanism of
personal identification was most important and most intense in the citizens of the SFRY?

Ethnic identity in The SFRY

Different ethnic and religious groups in the SFRY always felt a need to differenti-
ate themselves from the others. With the answer to the questions of identity, individuals
strived to find out how they were different from the religious and ethnic other. Identity is
tightly linked to the feeling of security, trust and belonging to a certain religious or ethnic
group. However, the strive to incorporate and preserve this identity prompted the citizens
of the SFRY in certain situations to act irrationally and sometimes even violently. In the
conditions of ethnic and religious diversity, in an attempt to answer the question of belong-
ing, individuals first attach themselves to their ethnic and religious origin. In ethnically
mixed environments, the identity of an individual is largely linked to their belonging to
linguistically, culturally and religiously determined communities. The ethnic identity, more
than any other identity, is a product of primary socialization. Ever since early childhood,
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individuals learn the differences between “us” and “them” and to not accept anything that
comes from “them” so easily. This process can happen spontaneously and peacefully, but
can also be followed by tension and conflicts, especially when “they” impose their identity
on “us” This tense situation represents one of the main reasons behind the appearance of
ethnonationalism in the SFRY. This is a doctrine which an ethnic group sets as a goal for
every political activity, while the ethnic identity is set as a measure for every human value.
Ethnonationalism becomes a power that attracts individuals and groups because it is a doc-
trine empowered by ethnic myths, heroes and a common destiny. With those individuals
and groups where the ethnic and religious identity hadn’t been burdened by ethnonation-
alism, it represented a cultural tradition which didn't pressure nor confine. On the other
hand, to certain political structures and elites in the SFRY, ethnonationalism was basically
a way to manipulate, which would ultimately lead to the breakdown of Yugoslavia.

At the time, identity strengthened the process of unifying the personal and the col-
lective, and represented a way of finding one’s own personal identity in the context of the
collective. Since a person belongs to different social groups, which define their identity,
then the identity gained different group and collective dimensions. The personal dimen-
sion of the collective identity made it possible to legitimately talk and act in the context of
the nation and religion. National identities were based on common myths and historical
memories, common mass culture, common rights and duties for all members of the com-
mon economy, with territorial mobility of its members (Smith, 1991, p. 14). Despite the
external functions of the national identity, many of its internal functions were established,
such as the socialization of individuals as members of the national entity and the citizens
of the SFRY.

The ethnonationalism in the SFRY manifested itself as an overdependence of indi-
viduals to their nations and their interests, disregarding the interests of the other nations
which were determined as friendly in certain historical and social contexts and hostile in
others. It appeared as a form of national consciousness which constantly emphasized the
differences between one’s own and other nations, representing one’s own as superior to
all others. This led to an expression of prejudice with regard to other ethnic groups and
doubt in their intentions. Parallel to this was a perpetual devaluation of cultural creations
and characteristics of other nations in their immediate surroundings. Everyone strived
to achieve the privileged position in the context of the Yugoslav federation (Zunig, 2008).

The instrumentalization of the ethnic identity through ethnonationalism manifested
itself through many ethnic conflicts in the SFRY, especially in the 1970s and 1980s. That
was of course further strengthened by the processes of economic, political and cultural
globalization. At that time, slowly but surely, the process of transition from one model of
government and socio-collectivist paradigm (socialism) to a completely different model,
such as political pluralism in the context of liberal capitalism, was started. All this has led
to a new socio-interactive template of behavior wherein ethnonationalism has imposed
itself as a mobilizing and homogenizing resource. That process unfortunately pushed out
the previous policy of brotherhood and unity which was a symbol of ethnic and religious
tolerance. The kindling of ethnonationalism and national exclusivism overpowered the
idea of the coexistence of various ethnic groups, which had been the dominant social
value in the previous period and the foundation of a peaceful resolution and management
of ethnic and religious conflicts.
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One of the main reasons for the conflicts in the SFRY in the 1990s was the manipula-
tion of the national question, where different social, economic, cultural and political ques-
tions turned into problems centered around the national one, which represented an eth-
nicization of the political and a politization of the ethnic question. The ethnonationalist
discourse is founded on the historic past, tradition, customs and oral tradition. The basic
and most important identity in ethnonationalism is the ethnic identity. It is determined,
given, inherited and cannot be changed. The ethnic identity largely determines the other
identities. Above all, it determines the religious identity. One of the fundamental problems
related to ethnonationalism in the SFRY was the overlap of ethnic and religious identities.
To define their own identity, the ethnic groups in the territory of ex-SFRY used cultural
characteristics, symbols and myths which can be found in large amounts in Orthodox,
Catholic and Muslim religions. For that reason, as a rule, a large majority of ethnic Serbs,
Macedonians and Montenegrins declared themselves as Orthodox, while most ethnic
Croats and Slovenes declared themselves as Catholics. Even a large part of the atheists
weren't exempt from this rule (Bogomilova, 2005).

The process of overlapping Islam with ethnicity was unique and intriguing. In the
census of the Yugoslav population in 1948, the population of Bosnia and Herzegovina
was given 3 options regarding their nationality: Muslim Serb, Muslim Croat or Muslim
with an undetermined nationality. The result was that 25,000 chose Muslim Croat, 72,000
chose Muslim Serb and 778 000 declared that they were of an undetermined nationality.
The census of 1953 was the last time questions related to religion were asked. Then, in all
of Yugoslavia, 12.5% declared themselves as being Muslims. At the time, the term Muslim
had only a religious meaning. In the context of the idea to establish the category Yugoslav
as an ethnicity, the category Muslim-with an undetermined nationality appeared on the
census. In Bosnia and Herzegovina, 891 000 declared themselves as such. From the census
of 1971, the term Muslim gained a national connotation again (Malcolm, 1994). Because
of this, the largest part of the population declared to be ethnically Yugoslav lived and
worked in Bosnia and Herzegovina.

Unlike in the other parts of the SFRY, in Bosnia and Herzegovina, ethnic and reli-
gious Muslims overlap, because only here do they form one ethnonational category. It is
a fact that even before the Islamization, the population of Bosnia and Herzegovina didn’t
have a unified Serbian or Croatian identity. If we judge the complex religious, cultural and
historic legitimacy of the Bosnian Muslims, they have expressed a clear demand for an
ethnic identity which differs from the Serbs and Croats. They have identified themselves
as members of the formed Muslim culture, which was accepted several centuries ago,
more or less voluntarily in the capacity of Slovenes under the Ottoman rule. Furthermore,
people who did not belong to the Muslim community and did not practice their faith also
joined the Muslim nationality.

Muslims determined their own ethnonational identity and started to declare them-
selves as Bosnians in a national sense more often. With that, the political elite in Bosnia
and Herzegovina wanted to prove that Bosnian people existed, i.e. the Bosnian ethnic
group, which differs from the Serbian and Croatian ethnic group. The legitimization of the
Bosnian identity imposed a serious of questions, which among other things, only illustrate
the complex cultural tradition of the SFRY. Does the determination Bosnian relate to all
inhabitants of Bosnia and Herzegovina or just to the Muslims? What kind of relations do
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the Bosnians have with other Islamized Slovenes in the SFRY, such as the Macedonian
Muslims in Macedonia? This clearly points out that, in the ethnocultural mixture in the
SFRY, there were no clear ethnic solutions.

Religious identity in the SFRY

The geopolitical position of the SFRY was such that, even during the so-called Great
Schism in the 11™ century, the borders between the Eastern (Byzantine) and the Western
(Roman) Churches were crossing the territory of the SFRY. The situation fundamentally
changed, becoming even more complex, in the 15% century, when a large portion of the
territories that later became a part of the SFRY were annexed by the then mighty Otto-
man Empire. From then on, three distinct types of civilization went together with the
three types of religion: Catholicism, Orthodoxy and Islam. In the territory of the SFRY,
three kingdoms of heaven (Catholicism, Orthodoxy and Islam) came into contact and
intertwined. Consequently, it has been a battleground of three great cultures and civiliza-
tions. Europe, especially in the beginning of the Middle Ages, was shaped by the ancient
authentic values of Judaism, Christianity and Islam. Not far from there, in Macedonia,
Bulgaria and Bosnia and Herzegovina, there were secret groups of Bogomilism, active in
those regions for several centuries. All these religions are very similar to one another in
their cores, because they originate from Judaism as their common ancient foundation.
Furthermore, all of them preach peace as their ideal. Despite this, the SFRY was faced
with interreligious disputes that later turned into bloody conflicts during the breakdown
of the SFRY through a harsh and merciless abuse of the religious feelings of the citizens
of the SFRY.

This, above all, results from the essence of the great monotheistic religions that
emerged from the Abrahamic tradition. At their core, they are very intolerant. They have
solidified and unchangeable worldviews, a strict ethical codex and they draw a clear bor-
der between those who are and those who are not true believers. Their dogmas and rules
are said to have been given by god and are eternal truth. They cannot be subject to nego-
tiations, compromise or concessions. When one such group is faced with another similar
group, they inevitably declare each other as heathens, heretics and apostates. They are not
able to admit each other’s share in knowing the truth. To do that would be to throw doubt
on their own dogmas. When the believers of these three religions step into contact, they
usually end in conflict. These religions are, at the same time, very collectivistic. They claim
that their believers create a special and morally superior community. The connections
with them easily become a sign of a political or national loyalty. The biggest danger lies in
the connection between a nation and religion. Moreover, if Abrahamic religions become
factors in politics, they lead to eternal conflict with the religious other due to their uncom-
promising views (Heywood, 2009).

Now, in the context of the subject, we will talk about the relationship between reli-
gion and nation. To begin, we need to emphasize the irrefutable fact that both religion
and nation are two powerful forms of belonging and identification. They are powerful
mechanisms through which a person searches for their own identity. Nevertheless, these
two forms of identity cannot have the same intensity at any one time. To strengthen the
national feeling, the religious one needs to be weakened and vice versa. The majority of
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sociological research studies in this domain point to an interesting piece of data. Religion
and nation have no logical connection. In addition to this is the fact that faith is a uni-
versal category above nation. However, despite these irrefutable facts, these two social
phenomena are in an indestructible psychological connection and secret union. Religious
intolerance is especially heightened in times of ethnic conflict. Only then do faith and na-
tion become the same thing. In all other peaceful times, that is not the case (Ramet, 2008).

From all this we can conclude that people and nations are historical facts, while faith
is beyond history and an eschatological category. For religion, and church as her institu-
tion, the most important thing is the person or the believer, while the spirit of belonging is
most important for the nation. If we try to make a certain distinction between nation and
religion, then we can say that temporally speaking, religion precedes nation. The existence
of religion is linked with the very appearance of man, while nations have only existed for
the past 2 centuries. Secondly, religion is a more important classifier than nation because
it is more general. If you want to point out that someone is a good person you would say
that he or she is a good Christian or a good Muslim. The expression “good believer” points
to a morally perfect person. Thirdly, from an ethical point of view, religion is above na-
tion. Religion is an ethical category, while nation is an ethnic category. We will conclude
this part with the statement that equality of religious institutions and groups gives a bet-
ter chance of cohesion and integration of the social community (Davie, 2017). Similarly,
the idea of forming a single state religion reduces the chances that all segments of social
life would be integrated. Consequently, we could state that in the SFRY there were never
religious conflicts, only ethnic conflicts encouraged by political goals.

The best way to establish religious and ethnic tolerance as well as the idea of ecu-
menism and neo-ecumenism is to create an above-national society. In this above-na-
tional society, the only criterion is citizenship. In that type of society, human values
become more general. The generalization of values and norms goes up to forming uni-
versal human rights and values. This brings the fall of the inherited ethnic rights and
their associated customs, moral norms and precepts. The universal values and norms,
as well as their associated human rights and liberties apply to the entire population of
said society, which is not the case in ethnic communities. All this was established in the
SFRY through the idea of brotherhood and unity. The system of values and norms was
elevated to a universal plane. The case of the SFRY confirms that, as there is a process of
separation of the church and the state, similarly, there is such a process for separating
citizenship and nationality.

The phenomenon of religious other, i.e., alterity, became the highest priority for the
socialist Yugoslav society. The communist political elite of the SFRY could not neglect,
much less ignore, this phenomenon. The brotherhood and unity as a political ideology
was based on the idea that the citizens of the SFRY should respect one another despite
their religion and ethnicity. In the multiethnic and multiconfessional environments in
every autonomous republic and province of the SFRY, people were instructed to com-
municate and live with one another. Through the ideas of brotherhood and unity, people
were taught that another’s religious identity does not threaten them in any way, but on
the contrary only enriches them and their own religious identity. The Yugoslav federation
survived on the basis that the system of socialist self-government was created by everyone
equally, despite their religion and ethnicity. All else was prejudice, which during certain
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periods of the development of the Yugoslav socialist society couldn’t be overcome, or was
needlessly emphasized. All this led to ethnic and religious conflicts, especially during the
breakdown of Yugoslavia.

The ideologues and the political elite of the socialist political system in the SFRY
knew that religious otherness is a very sensitive phenomenon. From a theoretical point of
view, ethnic and religious otherness is a constitutive category, i.e., a problem of interac-
tion between two people, between two statements, or a problem of spatial and temporal
communication between two or more cultures, as was rightfully emphasized by one of the
greatest contemporary anthropologists and sociologists Claude Lévi-Strauss. This phe-
nomenon of the ethnic and religious other was explicitly established in the most sensitive
spheres of social life, in education, politics and mass media. The children, in all of educa-
tional institutions of all republics and provinces of the SFRY, learned about the practical
benefits of respecting the ethnic and religious other.

In this analysis, we are trying to elaborate on the problem of closedness of small
organic cultures. When we talk about the SFRY, we are talking about cultures that have
always clashed and were faced with potential misunderstandings. The eventual conflicts
were solved by “euphoria of closedness”, dividing the subjects between ‘us’ and ‘them), such
that it is known beforehand who belongs to which group. This type of culture surrenders
itself to its own airtightness, living the illusion that everything that is not ‘ours’ is un-
natural. Our analysis of the factual status of all types of otherness represented in educa-
tion, politics and mass media in the SFRY offers arguments which prove that the distrust,
closedness and isolationism were not only unnatural for the Yugoslav socialist society,
but were completely unattainable as existential categories in the larger sphere of everyday
life. All this was realized through a practical implementation of the principles of ethnic
and religious tolerance, expressed through the idea of brotherhood and unity between all
peoples and ethnic groups in the SFRY.

For the longest time in the social development of the SFRY, the principles of tolerance
were accepted under the so-called model of communal living of different communities
with different cultures and religions. In the SFRY, there were several religious communi-
ties and religious groups that showed an interest in keeping and nourishing their cultural
and historic heritage. This was expressed by a resistance towards that which was “alien and
not mine” or which belonged to “them” and not “us”. Consequently, the question of devel-
oping a consciousness and methodology that would make the sharing of religious heritage
over the entire territory of the SFRY possible was raised. The representation of the other,
his or her naming and recognizing by another religious group depend on the point of view
of the subject. For instance, for an Orthodox Christian, the other is a Muslim, a Catholic,
a Protestant or a member of any new religious movement.

Everything that has been created on territory of the Yugoslav Federation through the
ages by different cultures and civilizations should not be negated, but cherished, objec-
tively treated and studied and accepted as joint cultural heritage. The questions that were
raised in this context were treated seriously and elaborated by the Communist Party of
Yugoslavia. Many congresses and plenums organized by the CPY were dedicated to the
development of the principles of ethnic and religious tolerance expressed through the
ideas of brotherhood and unity for all citizens of the SFRY. Brotherhood and unity were
cherished as the highest ideals in the context of Marxist education and upbringing of the
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children in the primary and secondary schools. In fact, the entirety of the Yugoslav social-
ist moral was based on this idea.

Conclusion

Someone could say that the idea of religious other was overcome with the collapse
of the idea of brotherhood and unity of the peoples in Tito’s Yugoslavia, that this model
of cooperation of different ethnic and religious groups is gone. Some of the radical think-
ers would say that maybe one of the reasons that Tito and his League of Communists
smothered religious belonging and participation was the wish to stop any kind of religious
intolerance and hate in the SFRY. Some could say that today’s idea of religious and ethnic
tolerance is just a logical continuation of the idea of brotherhood and unity, as a kind of
neo-socialism. Nevertheless, today’s situation is not any better than it was in the time of
socialism. Consequently, what we're looking for is nothing but parallelism. If we think in
this way, that means that we do not believe in the values and the meaning of one of the
capital values of civilization, tolerance. The SFRY needs to be understood as a structural
unit with different religions cultures and systems. The attitude and culture towards the
other as world’s richness and towards everything in it as a universal human experience
was formed. That means that the attitude that the richness of diversity of human social
experience is a requirement for its vitality and creativity was affirmed.

Thirdly, Macedonia, in the context of Tito’s Yugoslavia in recent history, marked an
advancement of the socialist project that had little room for publicly expressed religious-
ness and its free practicing, while the church, which was legally separate from the state, in
reality positioned itself on “that” side of official society. The socialist state first national-
ized church property which drastically decreased the economic power of the Macedonian
Orthodox Church. Then it undertook a series of activities to minimize and marginalize
the church. However, we need to emphasize the fact that the “Yugoslav case” is very differ-
ent from the rest of the countries of real socialism or communism (the USSR, Romania,
Albania, Bulgaria, etc.). In addition, we need to highlight several facts about the Socialist
Republic of Macedonia as a part of the SFRY. Priests had seats in the first assemblies of
national liberation during the Second World War. Furthermore, during that dark com-
munist period, called so by the church, in 1945, the Ohrid Archbishopric was restored as a
Macedonian independent church. Even more importantly, in 1967, the autocephality of the
Macedonian Orthodox Church as the successor to the Ohrid Archbishopric was declared.
In addition, in this period, the Socialist Republic of Macedonia not only did not close and
destroy church buildings, but on the contrary, gave significant funding for their restoration
(for instance, the most beautiful and impressive church ceilings of the Macedonian Or-
thodox Church were built during this time). In fact, this comes from the fact that the state
perceived the church as a form of cultural heritage, which was a very important element in
portraying the country to the world. This contributed to the preservation of the traditional
values of the Macedonian people. During the time of the SFRY, the process of seculariza-
tion of society was also characteristic. Consequently, in SR Macedonia it led to a decrease
in the number of declared and true believers. This was followed by the eroding of religious
practice, the dissolution of the dogmatic content of faith and a decrease in the influence of
the church and Orthodox religiousness in the everyday life of the people.
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In the end, we will conclude with an answer to the question we asked in the begin-
ning of this sociological analysis. From the three types of personal identification (ethnic,
religious and civil), the civil identification was the most prominent in the citizens of the
SFRY. This is complete identification through belonging to a state and its symbols, such
as the flag, national anthem, national emblem etc. All this contributed to the long-lasting
successful functioning of a society which was above nations and in which no state religion
existed, and all religious communities were equally respected. Despite the breakdown of
the SFRY, it will remain an example of a successful functioning of both religious and ethnic
tolerance through the ideals of brotherhood and unity of all its peoples and nationalities.
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ETHUYKY Y PEJIMTUJCKU UTEHTUTETU
YV COLINJATUCTUYKOJ ®ETEPATVBHOJ PEITY/IULIA
JYTOCJIABUJU

(Ilpesog In Extenso)

AncrpakT: CoumjannsaM Kao IOMUTUYKM CHUCTEM, YTeMe/beH Ha BPXOBHO] BJIa-
CTHU TapTHje, Koju ce oc/Mama Ha KOMeKTUBM3aM, MTOKYIIAo je fa M30puile CBe pasiynke
usmeby ppymreenux rpyma y COPJ. MapkcucTudka ujeo/oryja je umMana y Hadelny He-
raTMBaH CTaB IpeMa PEeINTHUjU, MITO je TOBENO [0 Clab/bera PEeTUTO3HOT MIEHTUTEeTa
CTaHOBHMINTBA Jyrocmasuje. C pyre cTpaHe, CTBapambe JyrociaBuje, y BEIMKOM JIely
je oMeTano pasBoj eTHMYKOr upeHTUTeTa. CTora je mp>KaBHM UEHTUTET MaKCHMAa/IHO
nojayaH Meby rpabannma COPJ. Tako je popMupaHo jemHO HaJHAIVIOHATHO JPYIITBO
6e3 pxaBHe penuryje. TuMe cy IPaKTUYHO IPYIMEEEHU IPUHIVIINA e THIYKE VI PeIUTY-
O3He ToJIepaHIyje, oclamajyhn ce Ha 6paTCTBO M jeIMHCTBO HApOJa VM HAPOJTHOCTH, Kao
Ha HajBULIN Ueall.

K}bque peun: ETHMYKN UAEHTUTET; pe}II/II‘I/IjCKI/I VNIOEHTUTET; AP>XaBHU NAEHTUTET

YBoOg

Y pmpymrseHoM cuctemy Couyjamuctiake PepepatnHe Peny6muke Jyrocnmasuje
IOCTOjajIo je TYHO eTHUYKUX Ipymla Koje cy Oumile MmoBe3aHe CYZOMHOM M HOCHIIE CO-
6oM elleMeHTe 3ajeTHNYKOT >KMBOTA. JyrONIOBEHCKe Halluje M eTHMYKe TpyIle MMaje Cy
3ajeHMYKe mmobefie ¥ MOpase y MHOTMM 3HaYajHMM MOMEHTUMa cBoje ucropuje. Cro-
ra Cy pasBuIe KyIT y CMepy 3ajefHUYKuX Hpenaka. [Topen Tora, HOCeOHO Y KOHTEKCTY
xpuirhaHCTBa, UMaIu Cy MHOTO 3ajeJHMYKMX CBeTalld, KOjUMa Cy ce MOJIWIN U Cla-
BIIM MX 3ajeiHO. To je 3a oBe pasmuyMTe peNUIyjcKe ¥ eTHUYKE UJEHTUTETE JeI0BaTIo
Kao OO/MK CHa)KHE J[yXOBHe KMUMe y MOMEHTMMa JIpyIITBeHNUX Kpusa. [Tomro cy »xu-
BN Y UCTOj 3eM/bU, MIMA/M Cy MICTY MOMUTUYKY CyfouHy. OBO je CTBOPUIO eTHMYKE
U PENUTMjCKe KOJIEKTUBE Ca 33jelHMYKOM MICTOPMjOM, LITO j& MMajI0 CHa)KaH YTUIIAj Ha
jagame oceharba 3ajeTHMYKOT OpeKIa. To MoHeKas IPUAOHOCH TOC/IENH0j 1 ORIy 4yjyhoj
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HUTYU NpHIajiama HaluoHanHoj cBectu (Weber, 1963). Ila nmak, yrpkoc cBeMy OBOMe,
OBe €THMYKE 3aje[IHNLIE Cy 3a[pyKajie BIACTUTU HALMOHAHN UIEeHTUTET. Ynumbenniia na
cy 6ue yjenumeHe y cBojoj 60p6u npoTus (amncTUYKOr PeXXMMa je CUTYPHO yTUIa-
Jla Ha OHO LITO UM je 3ajefHIyKo. CIeICTBEHO TOME, XXUBENU CYy 3aje[IHO AYTO BpeMeHa
Y UCTOM MONMUTUYKOM CUCTEMY M CTBOPUIN Cy ¥ HPUMEHMUIM KOMYHUCTUYKU CUCTEM,
KOj¥ Ce Pa3NMKOBAO Off APYTUX Y KOHTEKCTY Jia je TO 610 COIMjamCTUIKN KOMYHNCTIY-
KM CHCTEM, KOjU Ce IIaK DPAa3/IMKOBAO y KOHTEKCTY COLMjaTMCTUIKOr CaMOYIIpaB/barba
(Giddens, 2007).

Jla 6mcmo cBe OBO pasyMmeni, IOTPeOHO je fa ucTakHeMo oipebene KynTypHe u
MIONUTHYKE Of/IMKe jyTOC/IOoBeHCKe ApskaBe. Ca MCTOpPUjcKe Tauke IVleflalba, JyrociaBuja
je 6mma omrepehena ayropuTapHOM MOMMTUYKOM KynTypoM. CHa)kKHa M JyrorpajHa
TOMUHANVja CTPAHNX CUIa 1 MMIlepyja (Kao mTo cy OToMaHCKa MMeplja, AycTpoyrapcka
uMIIepuja UTH.) obeIeXxa je cBe MOMUTIYKE eTHUYKe U penurnjcke gorahaje n opHoce.
Ipaharn COP] cy sxusenn y 106y 03HaueHOM CYKOOOM ayTOpHUTapHe MOMUTIIKE KYATYpe,
C jemHe CTpaHe, M COLMjaNTUCTUIKe IIOMUTUYIKE KYNType, ¢ gpyre. Hauun Ha koju cy ce
penurujcku u eTHuky ofHocu y COPJ ogBujanm y BenMKOj Mepu Cy 3aBUCUIN Off UCXOJA
oBe ernoxanHe Konmusuje. [lokasaresp mapaieHoOr IOCTOjamba OBMX €/IeMeHaTa ay TOpUTap-
HE M COLMja/IICTUYKE IIOIMTUYIKE KYATYype je U3Y3€THO 3Ha4YajaH y reHe3y OBUX OJIHOCA,
koju he ce kacHuje mpeo6pasnT y KpBaBM OTBOPEHM CYKOO TOKOM pasaparba Jyrocisuje.
bupre jyrocmoseHcke penmy6/mKe Cy JOCTa XeTeporeHe y eTHUYKOM, PeIUTHjCKOM I KY7I-
typrom cmuciy (Cebi¢, 1988). Y cBoj 0BOj pasHOBPCHOCTH, He 611 Tpe6aio 1a MOTIEHNMO
PEIUTTjCKU MOMEHAT, KOju je AYOOKO YKOpeHeH, UMa TPAANLIN)y U [Je/Ii CTAHOBHUIIITBO
y ofBojeHe penurujcke rpyme. Hanme, y Tpagniuju cBa Tpu pernosa 6usiie Jyrocnasuje
(mpaBocmaBsba, KaTONMMIM3MA ¥ MC/TaMa) MOYMBAbe je Ha eleMEHTVMMA ayTOPUTapHOT
fenoBama. CBe je 0BO MMasIO yTHUIIaja Ha IPYLITBO KO Le/TNHY.

JpymTBeHN MAEHTUTET UMIUIMIPA TPYIHY CaMOK/TACH(UKALNjy ¥ CaMOUEHTH-
¢dukanujy nojeayHia, ca ogpeheHUM cTepeoTHINMMA APYIUX PEIUTMjCKUX Y eTHUYKUX
IpyIia Koju ce Of HbUX pas3nukyjy. VIspas KONeKTUBHM UEHTUTET je TECHO MOBE3aH ca
HeCTaHKOM JIMYHOCTU M MHAMBUAyanHocTy y Behum crpykrypama. CBaka MHVIBU-
fiya IOKyIIaBa [ia CTBOPM IbeTOBY WM IbeHy NUYHY MAeHTuukanujy. bes me onu
ce ocehajy nsrybennma y mpocropy 1 BpeMeHy. IlocToje pasHM MeXaHM3MM JITUYHE
upentndukanymje. 3a norpede oe aHaaM3e, Mu heMo ce ycpencpesuTit Ha Tpy, IO Ha-
IeM MHUIUbEHY HajsHAYajHMja MeXaHM3Ma audHe upeHTn¢uKanyuje. To Cy eTHMUKa,
penurusHa u HauyoHanHa (rpabancka) mnuna npentudukanuja. CBM OBY MeXaHUSMMU
NUYHE caMOMJEeHTU(MKaIje He MOTY Jia MMajy TOfijefHAK MHTeH3UTET. Jadame jefHOT
noppasyMeBa cnabjbere fpyrux. [Iutame Ha Koje heMo MOKyIIaTyt 1a OTOBOPMMO jecTe
KOjJ je MeXaHM3aM TMYHe NeHTUUKaIMje 610 Haj3HAYajHUj) U HAjUHTeH3UBHUjU Mehy
rpabannma COPJ?

Ernnuku upenturer y COP]

Pasnmuunte eTHuuke u permurujcke rpyne y COPJ cy yBek ocehane moTpeby aa ce
nudepeHuupajy y ogHocy Ha gpyre. Onrosapajyhn Ha nurame ueHTUTETa, OjeJUHIIN
Cy Texum fia IpoHaby Ha OCHOBY uera ce pasjiuKyjy Of PelTUTMjCKOT M eTHUYKOT fIpy-
ror. MeHTuTeT je TecHo moBe3aH ca ocehameM 6e36eHOCT, OBEpea 1 IPUIIAakha
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ozpebenoj pemurujckoj nan eTHuMuKoj rpymu. MehyTum, Texma Ka OTEIOTBOPE®nY U
O4yBay OBOT UAeHTUTeTa moficTakia je rpabane COPJ y ogpehenum curyannjama ma
[eTyjy MPalyOHA/IHO U IIOHEKaNl YaK HaCU/IHO. Y yCIOBMMa €THUYKO-DEIUTUjCKe Pas-
HOBPCHOCTH, y TIOKYIIajy [a OArOBOpE Ha IMUTAMe IPUIIAflatha, IIOjeqUHIN Cy Ce IPBO
Be3a/IM Y3 CBOj€ ETHNYIKO ¥ BEPCKO IIOPEK/IO. Y eTHUYKM MEIIOBUTUM CPeIUHAMA, UJIEH-
TUTET IOjeiMHIA je BEIMKUM [e/IOM IIOBE€3aH Ca IPUIAJHUIITBOM je3UKY, KyATypu U
penuruju ogpehennx sajenHnua. ETHUUKY MAEHTHUTET, BUIIIE HETO OMJIO KOjU [PYTHU UAEH-
TUTET, jecTe IIPOM3BOJ IpMMapHe conujanusanyje. O paHOT JeTUIHCTBA, IOjeIMHIN yde
pasimuke usmeby ,Hac” u ,,BUX” 1 a He IPUXBATAjy TAKO JAKO GMIIO LIITA IITO [OMA3Y OF
»m1X . OBaj IMpoljec MOXe Jia ce OfiBMja CIIOHTaHO ¥ MMPHO, a/li TaKoDhe MoxKe [la My ycre-
[IY HATIETOCT ¥ CYK0O, 0COOMTO Kajia ,,oH)” HaAMETHY CBOj MJICHTUTeT ,,HaMa”. OBa Harera
CUTYyallMja IpefiCTaB/ba jeflaH Off IIABHNUX pasJora Iojase eTHoHanyoHamsma y COPJ.
To je mOKTpMHa KOjy eTHMYKA IPYIa I0OCTaB/ba Kao IU/b 3a CBAKY IIOJIUTUYKY aKTUBHOCT,
a eTHUYKM UIEHTUTET Kao Mepy CBake /by[cKe BpefHOCTH. ETHOHAaMOHanM3aM mocTaje
MORh Koja IIpuB/IauN mojefMHIle U TPYIIe 3aTO IITO je TO JOKTPUHA KOja je OCHAXKEHA eT-
HMYKMM MMTOBMMA, XePOjIIMa U 3aje[fHUYKOM CYHOMHOM. Y OHMM IIOje;UHIIMMA Y IPy-
Iama y KOjuMa eTHIYKY U PENTUTUjCKU MAEHTHUTET Hifje onTepeheH eTHOHAIMOHAM3MOM,
OH IIPE/ICTAB/ba KYATYPHY TPAAULIMjy KOja HIje BPIINM/IA IPUTUCAK HUTU OTPAHNYIABATIA.
C npyre cTpaHe, 3a ofpehene nmomuridke crpykrype u emure y COPJ, eHToHaIMOHAIN-
3aM je y OCHOBM IIPeCTaB/ba0 Ha4MH MaHUITyIanuje Koju he Ha Kpajy soBecTy 1o pac-
maja Jyrocnasuje.

Y To BpeMe, MIEHTUTET je jadao IPOLEC yjeluiberha NMYHOT ¥ KOJIEKTUBHOT,
IpecTaB/bajyhu HAaYMH TpOHA/NaKema COICTBEHOT WEHTUTETa y KOHTEKCTY KOJeK-
tyBHOL. C 063MpoM Ha TO Ja 0coba IpuIaja pasIuuUTUM LPYLITBEHMM IpylaMa Koje
fedVHNUIIY HeH MASHTUTET, UACHTUTET je 3a001jao pasauyuuTe IPyIHe ¥ KONEKTUB-
He fyMeHsuje. JInMdHa yIMeHsUja KOEKTUBHOT MeHTUTeTa oMoryhuna je ma ce meru-
TUMHO TOBOPU U JeNlyje y KOHTEKCTy Haumje u penuruje. HaumoHanHm ugeHTUTETH
Cy yTeMe/beHM Ha 3ajefHMYKMM MUTOBMMA JM MCTOPMjCKMM cehamyMa, 3ajeHUYKO]
MacOBHO]j KYT/IypH, 3aje[[HNYKIM IPaBMMa ¥ NY>KHOCTMMA 3a CB€ YWIAHOBE 3ajeJHIYKE
IpUBpeie, y3 TePUTOPHUjaTHy MOOWIHOCT heHux npumnagurka (Smith, 1991, str. 14). V-
pKOC crio/bantsmuM (QyHKIMjaMa HallMOHATHOT MAEHTUTETa, YCIIOCTAaB/beHe CYy HheroBe
6pojHe yHyTpalibe QyHKIIMje, Ka0 IITO CY TO COLjMjalu3alyja MojefHALla Ka0 WIAHOBA
HALMOHATHOT eHTUTeTa U Tpahana COP].

Ernonanuonanusam y COP] ce maHmupecToBao Kao IpeTepaHa 3aBUCHOCT IIOje-
[MHALla Off CBOje HaljWje M IEHMX VMHTepeca, 3aHeMapyjyhu mHTepece Opyrux Hanuja
KOjit €y y ofpeheHnM MCTOPMjCKUM M IPYIITBEHNM KOHTEKCTHMa OM/IM JleTepMIHICa-
HJ Kao IPUjaTe/bCKu, a ¥ APYTUM HempujaTe/bcki. I1ojaB/p1Bao ce Kao OOMMK HaImo-
Ha/lHe CBEeCTH KOja je CTaJHO HaIJIalllaBajia pas/ke u3MeDy BracTuTe u Ipyrux Haruja,
IpecTaB/bajyhn BIaCTUTY HAIUjy Kao CYTepHOPHY y OFHOCY Ha CBe ApyTe Hanuje. To
je IOBEJIo 1o M3pakaBarba Ipeapacyfia y OGHOCY Ha Jpyre eTHUYIKE IPYIIe U JO CyMibe Y
wux. [TapanenHo ca oBuM ce femaBaao CTalHO MOTLEHUBAKE KYITYPHUX TBOPEBUHA I
OJI/IMKA IPYTUX HallMja y HEIIOCPEHOM OKpy>Kemy. CBaKo je TeXMO fla 0CTBapy IPUBU-
JIETOBaH TIOIOXKaj Y KOHTEKCTY jyrocioBencke defepanuje (Zunic, 2008).

VHCTpyMeHTanM3anyja eTHNIKOT MAEHTUTEeTa KPO3 eTHOHAIMOHAM3aM MaHMpe-
cToBasa ce Kpo3 MHOre eTHIIKe cykobe y COP] TokoM cemamMaeceTnx 1 0CaMAeceTUX ro-
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nuua. OHa je curypHo 61/1a JOZATHO OjadaHa IPOLeCuMa €KOHOMCKe, TOMUTUYKE U KYJI-
TypHe rnobammsanuje. Y TO BpeMe, IIOTIAKO a/IU CUTYPHO, 3aI0YeT je IMPOLeC Ipeacka
ca jegHOr Mozena ypehemwa 1 OpyIITBeHO-KOMEKTMBUCTUYKe MapajurMe (conujamsma)
Ha [OTIIYHO [PYyTadyjyi MOZE, Kao LITO je MOIUTUYKY IUTypaan3aM y KOHTEKCTY mube-
panHor kanuTanusMa. CBe 0BO je JOBEJIO /10 HOBOT IPYIITBEHO-MHTePaKTIBHOT obpaciia
[OHAIIAkha Y OKBUPY KOjea ce eTHOHAI[OHA/IN3aM HaMETHYO Kao U3BOp MOOMIM3anuje u
xomorenusanuje. OBaj mpoliec je HKAIOCT MOTUCHYO MPETXOAHY IOMUTUKY OpaTCcTBa 1
jenyHCTBa Koja je 61Ia cMOOIT eTHIYKe U BepcKe TomepaHuyje. [lofcTuname eTHOHALU-
OHAaJIM3Ma U HallMOHA/IHE VICK/bYIMBOCTH je MIPEBJIafiajio UJejy KOET3MCTEeHIje pas3/Inin-
THUX eTHUYKUX TPYIIA, KOja je 61Ia JOMUHAHTHA APYIITBEHA BPETHOCT Y IIPETXOSHOM IIe-
PUOLY U TeMe/b MUPHOT paspellaBarba eTHIKNX U BEPCKIX CYKOOa U BIIXOBE KOHTPOJIE.

Jeman op raBHUX pasnora 3a cykobe y COPJ] neBemecetux ropmua 6mma je
MaHUITyJal/ja HALMOHAHOT IUTAMa, Yy KOjOj Cy pasaM4YuTa APYLITBEHA, €KOHOMCKA,
KyITypHA U HOJMTUYKA [UTama IpeobpakeHa y mpobieme ycpencpebene oxo Hanm-
OHAJIHOT, HITO je IPENCTaB/balo €THU3ALMjYy IONUTUYKOr ¥ TOMUTU3ALN]Y €THUIKOT
murama. OBaj eTHOHALIVOHAMIMCTUYKIY AUCKYPC je 61O yTeMe/beH Ha MCTOPUjCKOj IIPOo-
LUIOCTY, 00MYajuMa 1 ycMeHoj Tpapuuyju. OCHOBHM U Haj3HAYajHUjU UIEHTUTET Y eT-
HOHAIMOHAIM3MY je eTHn4Kn upeHTuteT. OH je onpeben, Hacmehen u He Moxe fa ce Ipo-
MeHU. ETHIYKY UIeHTUTeT BeMMKNUM fiefioM ofpebyje apyre upgenturere. V3Hap cBera,
oH ofipebyje penurujcky MIEeHTUTET. JefaH Off OCHOBHUX IIpOo6/ieMa y Be3l ca eTHOHAIIN-
ona/mzomoM y COPJ 6uio je mpervmnrame eTHUYIKOT U PEIUTHjCKOT ufjeHTUTeTa. la 61
meduHMCaTe BIACTUTI UIEHTUTET, eTHNYKe TPyIIe Ha Teputopuju 6usure COPJ cy kopu-
CTH/Ie KYITypHE OfjIMKe, CuMOOJIe M MUTOBE NIPUCYTHE Y BEMKOM OpOjy y pennrujama
IIpaBOC/IaBalla, KaTOMMKA 1 MyC/IMMaHa. VI3 oBor pasjora, IIo mpaBuiy, eTHU4IKY Cpou,
Maxegonuu u IlpHoropuu, y BeImkoj sehuun, M3jalllbaBaan Cy ce Kao IMpaBOCIaBIN,
mok ce BehymHa eTHIukux XpBarta 1 C/ioBeHalla U3jalimaBaa Kao KaTomum. Yak u Bem-
KI JIeo aTencra Hije 6110 UCK/bydeH u3 oBor npasmia (Bogomilova, 2005).

[Tpornec mpek/anama 1c1aMa ca eTHULUTETOM je jeAMHCTBEH U 3aHMM/bMB. TokoM
TIOTIICA jyTOC/TIOBEHCKOT CTAaHOBHMINTBA 1948, cranoBHMIITBO BocHe n Xepuerosnue je
pobuno 3 moryhHOoCcTM ¢ 003MpOM Ha HAIMOHATHOCT: MycanMaH-CpOMH, MyCIMMaH-
XpBar u Mycnmumat ca Heogpehenom Harmonannomhy. Pesynrar je 6uo taj ma je 25.000
omabpamo mycruman-Xpsar, 72.000 mycinman-Cpbun n 778.000 je msjaBummo fma je
Heoppehene HaryonanHocTy. ITommc 3 1953. je mocensu Koju je HOCTABUO MUTAmbe Y
Be3u ca penurujom. Taja ce Ha HUBOY Jyrocnasuje 12,5% CTaHOBHUIITBA U3jaCHUTIO KAO
MYCIMMaHH. Y TO BpeMe 13pa3 MyC/IMMaH je IMao CaMO PeIUIMjCKO 3Hadermbe. Y KOHTEK-
CTY UJigje [ja Ce yCTaHOBM KaTeropuja JyrocioBeHa Kao jeJHOT eTHUIUTETA, Y IIOINCY ce
II0jaBIIa KaTeropyja MycmmmaH-Heonpehene Hanyonannoctn. Y bocuu u XepueroBuau
ce 891.000 cTaHOBHUKA TaKO u3jacHmUn0. Tokom mommca 1971, uspas MyciumaH je 11o-
HOBO 33100110 HauMOHaMHy KoHOTanujy (Malcolm, 1994). 360r oBor, Hajsehu feo cra-
HOBHUIITBA KOje Ce M3jaCHMU/IO KaO eTHUYKM JYTOC/IOBEHM XXMBENO je U pajuno y bocan
71 XepLeroOBYHI.

3apasnuky of ipyrux genosa COPJ, y bochn n XeprieroBuHM e THUYKN 1 PeIUTHjCKI
MYC/IMMaHI Ce IOKJIamajy, 3aTO IITO jefIHO OBJie OHM IPENCTaB/bajy jeHY €THOHALIN-
OHAJIHY KaTeropujy. UnmmeHuna je fa yak M Ipe mucraMmusanuje, CTaHOBHUIITBO boche
n XepleroByHe HUje MMAaIo jeJUHCTBEH CPIICKM MM XPBAaTCKM WUJEHTUTET. YKOIMKO
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HPOLIEHYjeMO CIIOKEeHY BEPCKO-KYTYPHY M MCTOPUjCKY JIETUTMMHOCT OOCaHCKMX MYyC-
JIMIMaHa, OHY CY M3PA3WIN jacaH 3aXTeB 3a €THMYKMM UIEHTUTETOM KOjU C€ PA3/IMKYje
op Cp6a u Xpsara. OHn cy ce npeHTH(UKOBAMN Kao IPpUIAfHNULN pOpMUpaHe MyC/In-
MaHCKe Ky/IType Koja je mpuxsaheHa npe Biille BEKOBa, BUILE VI Matbe JOOPOBO/BHO Y
cBojctBy CrioBeHa 1o, 0TOMaHCKOM yrpBoM. Ilopen Tora, /bynu xoju ¢y 6unu oryhenn
Off MyCTTMMaHCKe 3aje[JHNULIe 1 HUCY IIPAKTIKOBa/IM MyCIMMaHCKy Bepy Takobe cy ce npu-
APY>KWU/IU MYCTMMAHCKOj HAL[IOHA/THOCTI.

Mycnumanu cy nodenu cse 4enthe fia ofpelyjy BracTuTu eTHOHAIMOHANIHY UJIEH-
TUTET 1 J]a Cé U3jallllhaBajy Kao bommany y HanmonaaHoM cmucty. OBUM Cy MONUTUYKE
emte bocHe 1 XeplroBuHe erene ga TOKaXy Ja je IOCTOja0 60CaHCKO-XepLeroBavyKim
Hapof, T.j. 6OIIbauKa eTHIYKA IPYIIa, KOja Ce Pas/IuKyje Off CPIICKe M XPBATCKe eTHMY-
Ke rypie. JlerutuMusanyja GOLIBAYKOr MIAEHTUTETA je HAMETHYIa 030M/bHO IUTambe
koje usMeby ocranor camo mnycrpyje cnoxeny KynrypHy tpapuuujy COPJ. Ta mu ce
ozpebeme bommak ogHOCKM Ha CBe cTaHOBHMKe BocHe m XepljeropymHe mam camMo Ha
MycnuMane? Y KojeM cy ogHocy bommany n ocranu ncnamusosanyu Crnosenn y COPJ,
Ko HMITO Cy MaKeJOHCKM MycnuMaHy y Makenonnju? OBo jacHO IOKasyje Ia y eTHUYIKO-
KynTypHoj Memasuuy y COPJ Huje 6110 jacCHMX eTHUYKUX pellierba.

Penurmjckn npenturer y COPJ

Teononutnuky nonoxxaj COPJ je 6uo TakaB fa je yak u 3a BpeMe T3B. Bemnke 1mms-
Me Yy jefaHaeCTOM BeKy IpaHuiia usMehy BU3aHTUjCKe — UCTOUHE U PMMCKe — 3amajjHe
1pkse nita kpo3 teputopujy COPJ. Curyaruja ce u3 0CHOBA IpOMeHMIa, nmocTajyhn
CBe CJIOKEHN)a, Y IIETHAECTOM BEKY, Kafla je BE/IMKU JIe0 TEPUTOPUja KOje Cy KacHUje I10-
crane fieo COP] anekTnpaH of crpaHe tasa MohHe Oromancke nmnepuje. Of Taja, Tpu
pasnMynTa THUIA OUBUIN3ALMje Cy MILJIA 3ajeHO ca TPY TUIIA PEIUTMje: KaTOMUIIM3MOM,
npaBociaBbeM 1 ncaamoM. Ha repuropuju COPJ, Tpn Hebecka KpabeBCcTBa (KaTOMUIIN-
3aM, IPaBOC/IAB/be U UCIaM) Joa3e y KOHTakT u mpemumhy ce. Crora, To mocraje 60jHO
H0Jbe TPU BeJIMKe KyType 1 nuBmansanyje. EBpomna, moce6HO Ha IOYETKY CPEIIbeT BeKa,
6una je 0OMMKOBaHA IPEBHMM ayTeHTUMYHUM BPEJHOCTMMA jyfamsma, xpuinhaHcTBa u
ncnama. Hepaneko oparne, y Makenonuju, byrapckoj u bocan n Xepuerosunu, tajHe
rpyme 6orymuina cy Beh BekoBuMa 6une akTuBHe y TMM pernonnma. Ce oBe pennruje
Cy Y CBOjOj Cp>XI BpJIO C/IMYHE je[lHa IPYToj, 3aTO LITO IIOTUYY Off jyflausMa Kao CBoje
3ajemHMYKe ApeBHe ocHOBe. [lopey Tora, cBe OHe IPOIOBENAjy MUP KA0 CBOj 1jea. Y-
pxoc Tome, CDPJ je 6uma cyouena ca Mehypemurujckum pacrpaBama Koje €y ce KacHuje
IpeTBOpUIE Y KpBaBe Cykobe TokoM pasapamwa COPJ, kpos rpydy u becronrrteiHy 3moy-
notpeby Bepckux ocehara rpahana COPJ.

OBo, npe cBera, pe3ylITupa U3 CYIITHMHE BENMKUX MOHOTEUCTUYKUX PEIUTHja KOje
CYy ce TI0jaBW/Ie 3 aBpaMCKe TpajuLuje. Y CBOjoj CpKu, OHe Cy Bp/Io HeTonepaHTHe. OHe
uMajy yTBpheHe u HellpOMeH/bMBe IIOITIefle Ha CBET, CTPMKTAH eTUYKY KOJIeKC 1 TTOB/IavYe
jacHy rpaHuIly usMel)y OHUX KOji jecy U OHMX KOjU HUCY MICTMHCKY BEPHULIN. 3a BUXOBE
IOTMe M TIpaBMIa ce KaXke 1a Cy fare ofi bora U Ja IpeficTaB/bajy BedHy uctuny. OHe He
Mory fa OyAy IpefMeT Imperopapama, KoMIpomuca i ycrynaka. Kapna je jegHa Taksa
rpyIa cyodeHa ca pyroM CIMYHOM IPYIIOM, OHE HEMUHOBHO IIPOIJIAIIABAjy jefiHa APYyTy
3a Marase, jepeTuke u ornagHuke. OHe HUCY y CTamy Jja IPU3HAjy jefHa JPYTOj YHieo y

1450



Coyuonowxu tipeineg, vol. LII (2018), no. 4, cTp. 1437-1455

casHaBamwy ycTuHe. Kaga 6u To yumHmie, To OM 6aumio CyMiby Ha HBUXOBE BIACTUTE
porme. Kaga BepHunyu oBe Tpy penuruje fohy y KOHTaKT, 061M4HO 3aBpIIaBajy y CyKooy.
Ose penuruje cy UCTOBpeMEHO BeoMa KOJeKTUBUCTIYKe. OHe TBpJE []a IBUXOBU BEPHM-
LM IPENCTaB/bajy CIIeLMjaJHy M MOPAJIHO CyNIepUOPHY 3ajefHuiy. [ToBesaHOCT ca muMa
JIaKO TIOCTaje 3HaK eTHWYKe MM HalMOHajnHe nojamHocTH. Hajseha omacHocT mexn y
Besn usMeby Haumje u pemiruje. Ilopep Tora, yKonmko 6y aBpaMcKe penriuje mocrae
(haxTop y mONMMTHIN, fOBeTIe 61 O CTATHMX CYKO6a ca PeIUTHjCKIM JPYTuM 360T CBOjuX
6eckommpomucuux nornega (Heywood, 2009).

Capa, y KOHTeKCTY TeMe, roBopuhemo o ogHocy nsmehy penurnje n nanuje. Ha mo-
4eTKYy, Tpeba [ja MCTAKHEMO Ja pPeIUTHja I HallMja HETOOUTHO NpefcTaB/bajy ABe MohHe
¢dopme npunazama u nnentudukanyje. OHe cy MONHM MeXaHM3MM KPO3 KOje TMYHOCT
Tpara 3a BIACTUTUM upeHTUTeTOM. MehyTum, oBe nBe dopMe MueHTUTETa He MOTY fia
UMajy HOfjeflHaK MHTEH3UTET HU Y jeTHOM TPeHYTKY. Ja 61 ce OCHa)KII0 HalMOHaI-
Ho ocehame, pernrujcko ocehame Tpeba ga Oyme ocmabmeHo u obparHo. Behmna co-
LMOOIIKIX UCTPaXKiBakba y OBOM IOMEHY yKasyje Ha 3aHUM/bUB IOlaTaK. Penuruja u
Haljija HUCY JIOTMYKM IoBesaHe. Ilopes oBora, 4nmeHNnIa je fa je Bepa jeflHa yHUBEp-
3aJIHa KaTeropuja 1u3Hap Hanuje. MehyTum, ynpkoc oBMM HEIOOMTHMM YMHEHUI[AMA,
OBe [IB€ APYLITBEHE II0jaBe CY Y jefHOj HEYHUIITUBO]j IICUXO/IOUIKOj BE3M U TajHOj YHUjI.
Penurmjcka HeTOJIEPAHTHOCT je HAPOUUTO MOBUIIEHA Y BpeMe eTHMYKUX cykoba. Camo
Tafla Bepa ¥ Hallyja IIOCTajy UCTa CTBAp. Y CBUM JPYTUM IIepUOAMMA MIPa, TO HUje C/Tydaj
(Ramet, 2008).

W3 cBera oBora MoXeMo Jja 3aK/bY4MMO Jja Cy HapOJ, M HallMja MICTOPYjCKe YMIHLEHMIIE,
IIOK je Bepa M3HaJl ICTOpMje M jelIHA eCXaTO/IOIIKa KaTeropyja. 3a pe/Inurujy, 1 LpKBY Kao
IbeHy MHCTUTYLMjY, HajsHa4ajHMja je 0coba MM BEepHUK, IOK je 3a HallMjy HajBaXKHUjU
IyX IpuIajama. AKO IIOKYyIIaMo fia HarpasuMo ofpebeny puctunkuujy nsmeby nanuje
U pe/Iuruje, MOXKeMO Jia Ka)keMo Jia, TeMIIOpaIHO roBopehi, peuruja fomasy mpe Hawje.
ITocrojame penuruje je MoBe3aHO ca CaMOM II0jaBOM JbYIM, OK Halyje IOCTOje caMo
ToCTIefha 1Ba BeKa. [Ipyro, penuruja je BaKHMjU KpuTepujyM Knacudukanuje off Hanuje
3aTO LITO je YOIILITEeHMju. AKO XKenTe [ja MCTaKHeTe Jia je HeKo Jobpa ocoba, pehn here
Ia je oH mn oHa mobap xpuirhaHwH win gobap mycrmuMad. Vspas ,mzo6ap BepHUK
yKasyje Ha MOpaJIHO caBplueHy oco6y. Tpehe, ca eTM4KOr CTAHOBHMILTA, PETUTH]ja je 13-
Hajl Hanje. Permiruja je eTmuka KaTeropuja, IOK je Halluja eTHUYKa Kateropuja. Mu hemo
3aK/bYYUTH OB3j [I€0 MCKA30M Jia jeJHAKOCT PEINIUjCKUX MHCTUTYLMja U TPyIa Ipy>Ka
6o/pe 1IaHCe 3a KOXe3Wjy U MHTerpauujy apyiurseHe 3ajeguuie (Davie, 2017). Crudso,
uzseja o GopMupamy jefHe p)KaBHE peNuTHje CMambyje IaHCe fa CBY CETMEHTH JPYIIT-
BeHOT X1BOTa Oyxy nnrerpucaun. CrescTBeHo, Mu 61cMo Moru fja TBpauMo ga y COPJ
HMKaJja HICY TOCTOja/li BEPCKM CYKOOM, HErO caMo eTHUYKM KOH(IMKTHU IOfCTULIAHN
IIOJIUTUYIKUM L/bEBUMA.

Haj6o/pu HauMH fja ce YyCTAHOBM PEIMTHjCKA M €THUYKA TOJEPAHIMja KAao U Mfeja
€KyMEHM3Ma U HEOEKYMEHI3Ma, jeCTe CTBapame HaJ-HalMOHA/THOT APYIITBA. Y OBOM
HaJl-HALMOHATHOM [JPYIITBY, jeHVHMU KPUTEPUjYM j€ IP>KaB/baHCTBO. Y TOM TUILY JPYLIT-
Ba, JbyCKE BPEIHOCTH IOCTAjy ONIITHje. YOIIITaBakhe BPEHOCTU U HOPMMU JOBOZIM [0
dbopMupama yHUBep3amTHMX JBYACKUX IpaBa ¥ BpefHOCTH. Ca OBMM [OTAsy [0 Maja
Hacreh)eHUX eTHMYKNUX IIpaBa 1 nparehnx o6uyaja, MOpaTHUX HOPMU M IIPETIIOCTABKM.
YHuBep3anHe BpeHOCTI I HOPMe, Kao Ipareha /byzicka mpasa u cnobofie, IpUMeYjy ce
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Ha LIe/IOKYTIHO CTAHOBHUIITBO JATOT APYLITBA, IITO HUje C/Ty4aj Y €THMYKIM 3ajelH/IIaMa.
Cge je oBo 6uso yrBphero y COPJ kpos npejy 6parcrsa u jegunacrsa. CucteM BpefHOCTH
U HOpMH je 6110 M3AMTHYT Ha yHuBep3anuu Huso. Craydaj COPJ norsphyje ma, cnmy-
HO Kao HITO IIOCTOjU IPOLEC OfjBajarba LPKBe U JIp>KaBe, IOCTOjM U IPOLEeC OfBajarba
IP>KaB/baHCTBA Off HALMOHATHOCTIL.

ITojaBa penmMIujcKor Apyror, T.j APYrOCTM, IIOCTaja jeé HajBUIIM IIPUMOPUTET 3a
COLMja/TUCTUYKO jyTOCTOBEHCKO IpymTBO. KoMmyHucTruka nonurudka enura COPJ uje
MOIJIa [ja 3aHeMapy 0Baj (PeHOMEH, a jOII Mame fia ra UTHopule. BpaTcTBoO U jexnHCTBO
Kao MOMNTHYKA Uaeonoruja Omma je 6asmpana Ha mpeju ga rpabanum COPJ tpeba ma
MIOLITYjy je[IHM IpYTe YIPKOC EUXOBOj PEIUTUjU WM €THULUTETY. Y MYNTUETHUYKIM
U MyITUKOH(DECHOHATHNM CpeiMHaMa CBaKe ay TOHOMHe perry6nuke u nokpajuxe COPJ,
JbY[YL Cy HOAYYaBaHM [ja KOMYHULMPAjy U XMBe jefHu ca apyruma. Kpos upgejy 6pat-
CTBa U jeAVHCTBA, JbY[U Cy MOAYYaBAHU [ja PEIUTUjCKM UAEHTUTET APYTUX HUX HU Ha
KOj¥ Ha4YMH He YyTpoxkaBa, Beh HarmpoTus, camo o6orahyje u \HIXOB BIACTUTU PETUTTCKU
UIEHTUTET. JyTocmoBeHcKa defepanyja je mpeXXuBesna 3aTo IITO CY, CBY IOfjeHaKO, YII-
PKOC pelUIMji 1 eTHULIUTETY CTBAPAIM CUCTEM COLVjaIMCTUYKOT CaMoyIipaB/bama. Cse
ocTao cy buse Ipefpacysie Koje 3a BpeMe oapebhennx meproza pasBoja jyrocioBeHCKOT
COLIMja/IMCTUYKOT [PYIITBA HIUCY MOI/Ie Aa Oyay npeBasubeHe, niu cy 6ure HermoTpe6-
HO HarnamasaHe. CBe OBO je IOBE/IO TO eTHMYKUX U BEPCKMX CYK00Oa, HAPOUNTO TOKOM
pasapama Jyrocnasuje.

Vipeononika 1 HONUTHYKA eTUTA COLMjATUCTUIKOT MOMUTHUIKOT cuctema y COPJ je
3Ha/a fla je peNnIujcKa JPYyrocT Bp/Io OceT/bMBa MojaBa. Ca TeopujcKe TauyKe I/IeAUILTa,
eTHMYKA VI PeNUTMjCKa APYTOCT je KOHCTUTYTMBHA KaTeropuja, T.j. Ipob/ieM y3ajaMHOT
menosama n3Mebhy nBa Hapopa, usMeDy fBa craHOBMINTA, MM IIPOOIEM HyXOBHO-TeM-
nopanHe KOMyHMKaInuje u3Melyy Be mmu Buie KynTypa, Kao IMTO je C TPaBOM HaIlacuo
jemaH opf HajBehux caBpemenux anrpomonora u counonora Kion Jlesu-Crpoc (Claude
Lévi-Strauss). OBaj eHOMEH eTHNYKOT ¥ PEIUIUjCKOT APYTOT je M3PUUINTO YTKAH Y
HajoceT/buBHje cepe [PYIITBEHOT XIUBOTA, Y 00pa3oBarbe, IOJIMTIUKY U MACOBHE Meflje.
Tlena cy y cBMM 00pa3oBHUM MHCTUTYLMjaMa CBUX perry6imka 1 mokpajuaa COP] yunia
0 IPAKTUYHMM KOPMCTUMA IOIITOBAbA eTHUIKOT ¥ PETNUIMjCKOT JPYTOT.

Y 0B0j aHa/M3M MU IOKYIIABaMO Aa 06jacCHNMO IIpo6/IeM 3aTBOPEHOCTI MAJINX Op-
raHckux Kynrypa. Kaga rosopumo o COPJ, Mu roBopuMo o KyITypHu Koja je yBek 6mia
y CyKoOy U cyodeHa ca MOTEHLMja/IHUM HeclopadyMuMa. EBeHTyamTHn KOHQIUKTU Cy
pellaBaHy IyTeM ,eyhopuje 3aTBOPEHOCTI, IOfE/IOM CybjeKara Ha ,HaC” I ,,ibUX , TAKO
7la je YHAIIpeJ II03HATO KO IpuIajia Kojoj rpymu. OBaj TUII KYIType ce Ipefjaje BTacTUTOj
XepMeTUYHOCTH, CTBapajyhm miysujy ma cBe IITO HUje ,Halle Huje npuponHo. Hamra
aHa/IM3a YMIbEHIYHOT CTaTyCa CBUX TUIIOBA APYTOCTH 3aCTYIUbEHNX Y 00pa3oBamby, I10-
AUTUIM U MacOBHUM MeiujuMa y COP] Hynu aprymMeHTe Koju JOKasyjy fa HEIOBEpEbe,
3aTOBPEHOCT ¥ M30JIAllMOHM3aM HNUCY OMWIM CaMO HeNPUPOJHM 3a jyrOC/IOBEHCKO
COLMja/IMCTUYKO JPYILITBO, HETO CY OM/IM MOTIYHO HEJOCTVDKHU Kao erM3CTeHILMjaiHe
KaTeropuje y mmpoj cepy CBaKOZHEBHOT >K1BOTa. CBe OBO je OCTBapeHO KPO3 IIPaKTINI-
HY IIpUMeHY IIPMHLIUIIA eTHUYKe U BepCKe TOJIepaHInje, U3PaKeHNX Kpo3 upejy Opart-
cTBa 1 jeuHCTBA U3Meby cBux Hapozna u eTHnukux rpyma COPJ.

Y gpymrBenoM paszsojy COPJ, nprHumny tonepannnuje cy gyro 6unu npruxsahenu
IIOfl T3B. MOJIE/IOM 33jeJHMYKOT JKMBOTA PA3IMINTUX 3ajeHUIA Ca PA3IMIUTUM KY/ITY-
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pama u penurujama. Y COPJ 6110 je Bulile pe/TUIMjCKUX 3ajeSHUIA U PEIUIUjCKUX TPYIIa
Koje Cy IIOKa3uBaJle MHTEPECOBAbE 32 Of[PXKABAILEM U I'ajeheM COIICTBEHOT KY/ITYPHOT U
ucropujckor Hacneba. To je 6umo nspaxkeHo y 067Ky OTIIOpA IpeMa OHOM IITO je ,CTpa-
HO 11 Hfje Moje” M/IV OHOM ILTO IpUIIaja ,ibuMa’ a He ,Hama . C/ieicTBeHO, TOCTaBUIIO Ce
IITae Pa3Boja CBECTHU U METOZO/IOTHje Koja O y4nHWIA Ae/betbe penurujckor Hacmeha
Ha 1enokymHoj reputopuju COPJ moryhum. ITpencrasmbame IPyror, BEroBO WIN BEeHO
MMEHOBabe I IPENI03HABAK:E Off CTPaHe IpyTe PEIUTHjCKe IPYyIIe 3aBIUCH Off YI/Ia I/eflamba
cybjexra. Ha mpumep, 3a mpaBocimaBHor xpuirhaHiHA [PYTO MpeCcTaB/ba MyCINMaH, Ka-
TOJIUK, IPOTECTAHT WM WIAH OMIO KOjer HOBOT PEIUIMjCKOT IIOKPETa.

CBe mITO Cy KpO3 BEKOBE CTBOPWMJIE Pa3IM4YUTe KYIType M LMBUIU3ALMjE HA
TEPUTOPUjU jyrocoBeHCKe ¢enepanuje He Tpeba ma O6yme Hermpano, Beh momrTosa-
HO, 06jeKTMBHO TPETMPAHO M IPOYYaBaHO M IpyxBaheHO Kao 3ajeIHMYKO KYITYPHO
Hacnebe. [TnTama Koja Cy IIOCTaB/baHa Y OBOM KOHTEKCTY OMIa Cy TpeTupaHa 0301/bHO 1
KoMmyHucTmuka napTuja JyrocnaBuje je pacnpas/baja O byUMa. MHOIM KOHTPeCH U Iiie-
HyMH Koje je opraamsoana KIIJ 6umm cy nocsehanm paspojy mpuHIIUIIA eTHIYKE U Bep-
CKe TOJIepaHIuje, U3paKEHNX Kpo3 ufejy 6paTcTBa u jequHCTBa 3a cBe rpabane COPJ.
bparcTBO 1 jefMHCTBO OMIN CY LieEeH! Kao HajBUIIN Mfieal Y KOHTEKCTY MapKCUCTIY-
KOT 06pasoBara I ONroja jielle Y OCHOBHMM M CPeJbMM IIKO/IaMa. Y CTBapy, LielHHA
jYTOCIIOBEHCKOT COLMja/IMCTUYKOT MOpasa je 61a yreMe/beHa Ha OBOj UJ€jIL.

3ak/byyak

Heko 6u Morao fa Kake Ja je ujeja pelUrujcKor APyror mocTaa npepasubena ca
KOJIAIICOM MAeje OparcTBa M jeAMHCTBA Hapopa y Tutosoj Jyrocmasuju, ga je Taj Mopen
capajiibe pasIMUUTUX €THMYKUX M PEIUTMjCKUX Tpymna Hectao. Hexm op pagukanHux
MMCIMIAIA OU Kasam Jia je MOX/ia jelaH off pasnora mro ¢y Turo u CaBe3 KOMyHMCTa
HIPUTYLINBAJIY PETUTHjCKY IPUIATHOCT U MAPTULMIALN]Y OVIa Ke/ba a IPEKNHY CBaKy
BPCTY penurujcke Hetonepaniyje u Mpxxmwe y COPJ. Hexu 611 Mo ga Kaxky ja faHaIlba
Uieja peuIyjcKe ¥ eTHMYKe TollepaHIyje IpefcTaB/ba CaMo JIOTMYHM IIPOJY>KeTaK uzieje
OparcTBa I jeMHCTBA, KA0 jefHe BPCTe HeocounjamsMa. MehytuM, nananma cutyanuja
HMje HUIITa 60Jba HEro IITo je 61Ia y BpeMe conyjanusma. CTora, OHO 3a Y/Me TparaMo
je camo mapasnenyusaM. AKO MUC/IMMO Ha OBaj Ha4yMH, TO 3HA4M Jja MI He BepPyjeMo y BpeJ-
HOCT U 3Haueme jeflHe Off KalMTaTHUX BPeJHOCTU IuBUIM3anuje, Tonepanunujy. COP]J
Tpeba pasyMeTy Kao CTPYKTYpPa/HY jeAMHNIY Ca PAsIUYUTUM PEIUTHjCKUM KyITypama
u cucremnMa. OfHOC U KYITypa ITpeMa pasInyUTOM Kao 671ary cBeTa 1 IIpeMa CBeMy IITO
ra YMHY Ka0 YHUBEP3aIHO JbY[CKO MCKYCTBO, Ounn cy popmupann. To sHaun fia je 6uo
HOTBPhEH CTaB /ia je MOLITOBae PasIMIUTOCTH JBYACKOT APYIITBEHOT UCKYCTBA YCIOB
32 IEroBY BUTA/THOCT U KPEaTUBHOCT.

Tpehe, MakenoHuja je y KoHTeKCTY TuTOBe JyrociaBuje y HeflaBHOj MCTOPMjU O3Ha-
YIIa HallpelaK COLMja/JICTUYKOL IIPOjeKTa KOjM jeé MMao Majo IPOCTOpa 32 jaBHO M3-
paXXeHY PeIUIMO3HOCT U HBeHO CTTOOO0IHO IPAKTUKOBabeE, IOK je IIPKBa, KOja je IpaBHO
OfIBOjeHa Of Ip>KaBe, Y CTBAPHOCTU cebe MO3UIMOHNpPAa Ha ,TOj CTPAHU 3BAaHUYHOT
ppymwrsa. ColujanucTuyKa p>KaBa je IPBO HAIMOHAIM3BajAa IIPKBEHY CBOjUHY ILUTO
je ApacTMYHO CMamUIO eKOHOMCKy Moh MakefjoHCKe HpaBoCiTaBHe LpkBe. Tama je
COLMjaMUCTUYKA JIp>)KaBa IIpefysena cepujy MeNaTHOCTH Ja yMakby M MapruHanusyje
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1pkBy. MehyTum, Tpeba a HarIacKMo YMEEHNUIY A je ,jyTOCTIOBEHCKM CIy4aj” BeoMa
PasIn4uT Off OCTAaTKa 3eMasba peaHor conmjamsma ywm komyransMa (CCCP, Pymynuja,
Anb6annja, Byrapcka ntn.). Ilopen Tora, Tpeba fa MCTAKHEMO HEKOIUKO YMEEHUIIA O
Conyjamctnakoj Pemmy6mmim Makenonuju xao geny COP]. ITomosu cy numanu cepgmi-
Ta y IPBUM CKYIIITYHAMa HAl[MOHATHOT ocnobobema 3a Bpeme JIpyror cBeTCKOr para.
ITaBuie, y 0HOM, KaKo Ta je I[pKBa Ha3Bajla, TAMHOM KOMYHUCTUYKOM Iepuopy 1945.
ropuue, OXpuAcKa apXUemCKoNuja je 0OHOB/beHA Ka0 MAKe[OHCKA He3aBMCHA LIPKBA.
Jour 3HauajHuje, 1967. rofgmHe fekIapucana je ayrokedaTHocT MaKkejOHCKe IPaBOCTaBHEe
I[pKBe Kao HacnegHuie Oxpupicke apxmemickonuje. IToper Tora, y oBom nepuony CPM
He CaMO Jja HMje 3aTBOPM/IA M YHMINTHIA IIPKBEHE 3TPajie, HETO je, HaIPOTUB, JlJaBaja
3Ha4ajHe pIMHAHCYje 3a IbIXOBY pecTaypanyjy (Ha IpuMep, HajyelIlle ¥ HajuMIIpeCUBHIje
npkseHe TaBaHuue y MIII] cy usrpabene Toxom oBor BpeMeHa). Y cTBapy, 0BO JOJa-
31 U3 YMIbeHUIIE [ je Ap)KaBa MOCMATpaia LPKBY Kao 06/MMK KynTypHOr Hacrteha koju
je 6110 Bp/IO BaXKaH €JIEMEHT Y IIPefCTaB/baby 3eM/be CBeTY. 10 je JOIPMHENTO OIyBamby
Tpa/iILIMOHATHIX BPEFHOCTI MaKeJOHCKOr Hapopa. 3a Bpeme COPJ, taxobe je 6mo xa-
PaKTepUCTUYaH IIpoliec ceKynapusanyje gpymrsa. Crora je y CP MakegoHuju fouuio
0 CMamVBama Opoja M3jallbeHNX 1 MpaBUX BepHUKa. To je 6uno mpaheno eposujom
penurmjcke mpaxce, pasjefuibermheM NOTMaTCKOT cafpyKaja Bepe M CMambemeM yTUlaja
LPKBe ¥ IPaBOC/IaBHE PENUTMO3HOCTU Ha CBAKOJHEBHM XKMBOT HapoJia.

Ha kpajy, 3axpyunheMo ofroBopoM Ha IuTame Koje CMO IIOCTaBVJIM Ha IIOYETKY
oBe couyoronke aanuse. Of Tpy TUIIAa TMYHe nAeHTHGMKaLje (eTHUYKe, PeIUTjcKe
U Jp>KaBHe), Ap)KaBHA MaeHTU(UKanuja je 61Ia Hajuspaxkennja Meby craHoBHMIfMMA
C®P]J. To je xommteTHa neHTUUKALMjA KPO3 IPUIIAfjatbe APXKABI I BbeHUM CUMOOIN-
Ma, Kao IITO je 3aCTaBa, HAIMOHA/THA XMMHA, Hal[oHamHy am6emn uty. CBe 0BO je fjo-
IIPMHEIO JYTOTPAjHOM YCIeITHOM (YHKIMOHNUCAbY Ha[HALMOHAIHOT [PYLITBA y KOMe
HIje IIOCTOjajIa Ap)KaBHA PEIUIHja 11 CBe PEIUIMjCKe 3ajefHuIle Cy 6ule OojeHAKO Io-
mroBaHe. Yrpkoc pacrany COPJ, ona he ocratn npumep ycrmeursor GyHKIjMOHMCAbA
KaKO peUTujCKe TaKO U eTHUYKe TO/epaHInje Kpo3 ujeane OpaTCTBa I jefMHCTBA CBUX
Ib€HMX HapOJia ¥ HADOJHOCTM.
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