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AEMOKPATWIA a
CABPEMEHOTI
OPAHLIYCKOI
NOCTCTPYKTYPAAMZMA

Caxerak: OBa, 3a Hally jaBHOCT,
U3y3eTHa KIbMra OTBapa JMiIeMe O Mo-
ryhHOCTM [leMOKpaTuje Kao TakBe, jefiHe
MMCIM KOja Ce OBJe 4ecTo O/NaKo IIpH-
XBara MIM opbaiyje, 1 TO Ha IPWINYIHO
npousBojbaH HauyH. Hacympot Tome, xa-
KO Y CTPYKTYpalu3My, TaKO U Y HETroBOj
»I0CT” (hasy Takohe BIaja BUCOKa CTpPO-
TOCT y MUIUBEHY U ayTOpKa Ce TOKOM
CBOjVIX M3/Iarama Tora ApXKW. AyTOpka He
6upa mmpema IpocTOM Haxohemy fia nso-
xn Brbersa 13 oe Busype, eh MuIbema
CMO JIa TO YMHMU C 003MPOM Ja Taj paKypc
omoryhasa cMycaoHe a/ITepHaTHBe Y OHO-
Cy Ha UJ€jy ¥ aKTyalHOCT (3aIpaBo TOTa-
ymTapHe) (Heo)nubepanHe feMokpaTuje. Y
LE/IMHY, ped je 0 KIbM3U casperie ayTopKe
y MONMUTUYKOj G1UI030duju, 1 TO ayTOpKe
ca CTaBOM, 4nja JeTa/bHa U NOY3[jaHa aHa-
7M3a, M3HOCU Ha BMAeno ropyha mmrama
CaBPEMEHOCTIL.

Kibyune peun: ieMoKparuja, perpeseHTaTuBa JJeEMOKPaTHja, jeHAKOCT, HeIIOCPpeiHa
JeMOKpaTHja, yHUBEP3aTHOCT.

! boris.bratina@pr.ac.rs

2 Paj je meMMMMYHO pe3YITaT UCTPAXKMBAKA Y OKBUPY HAyYHO-UCTPAKMUBAYKOr mpojexra OV
179064 xoju ¢punaHCcHpa MUHICTAPCTBO MPOCBETE, HayKe M TEXHOJIOLIKOT pasBoja Pery6muke
Cp6uje.
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ITocenyje nmmM peMOKpaTHja Kao MCTOPMjCKM KOHLIEHT joul yBeK ocnobabajyhu
IOTeHIVja/l U Ja i je yommmTe Moryha? OBo je IpaKTMYHO LEHTPA/THO NUTAmbe KIbUTe
Hemoxpatiiuja caspemenoi gparuyckoi Gocicupykinypanusma, caga seh uckycue ayrop-
ke Borpane Komesnh. [loncra, OHO CTOjU Haf MMHYLMO3HIM MCTPAXXMBABIMA KOja Cy
OBJle CIIPOBeJIeHa, He CaMO CBOjMM 3HadajeM, Beh y 3a ayTOpKy KapaKTepUCTIYHOj UIPU
HpMXBaTamba 1 ofbalMBaba Koja MUTabe YBeK YMHM UMIUIMLUTHO NpucyTHUM. OHO 611
ce MOITIO peOPMY/IICATI 1 OBAKO: 3a KOTa MOXKe [Ia B! IeMOKpATHja, Ko ¢y homoioi?

Ws60p “carosoprnka” Kosesuhese, a To cy Pancnjep (Ranciére), Bagjy (Badiou),
Myd (Mouffe) n Herpu (Negri), nok y mosagmun croju ®yko (Foucault), a y tememy
Mapxc (Marx), cam Beh 110 ce6u TOBOpY 0 ICKYCHOM 1360pY, TAKBOM /I OH He TEXXU ITYKOj
CaBpeMEeHOCTH ¥ He JICKa3yje jeAMHO TeMe/bHy O6pa3soBaHOCT ayTOpKe, HETO CUTYMpa
HMTakbe O IeMOKPaTUju y 11030 CKY HajalTepPHATUBHM)I Ie0 “KOHTMHEHTATHe  MUC/IM.
Ta nMHUja KOjy OHA U3BOAM HPeN YNTAOLE, @ TEKCT je TaKaB fia TO MOpajy 6uru obpaso-
BaHU YMTAOLM, IIPECTaB/ba jOLI jeflTHO OKIMIEHTATHO MULI/berbe Koje y3uMa caMo cebe
3a CBOj mpenMeT, wTo he pehu cBojy ersucreHLyjy, n ceby TpaKu alTepHATHBY y ceOu
3Hajyhu fja He MoKe OMTI IPYTO, HETO eBEHTYa/IHO Apyraduje Of OHOra LITO je OU/IO — YuM
mpecTaHe f1a 6yge ontepeheno onnM “moct” 1 concTBeHnM “BevHuM BpahameM ncror’.

To cBaKko He 3Ha4YM Jja Cy OBJle U3/I0)KEHA HEKA YHMCOHA MUII/bEHma; UMM Ce BUU
KOji Cy ayTOpM y IIUTakby jacHO je Jla Cy TO He3aBUCHA MUII/bErba Koja Cy OBJE JlaTa C
00631poM I0jMOBHY TeH3Ujy usmehy “nubepanue gemoxpaitiuje u paguxante eianuiiane
gemoxpaitiuje” (Koljevié, 2018, str. 18). 3ancra, kako u ayTopka npumehyje, femoxparuja
je ImocTaja O3HAYNTEsb, JOCIOBHO “aKycTuuKa cmmka” (Saussure, 1989, str. 83), koja y pas-
MMYUTUM TIPUIMKAMa U 33 PaslINduTe TOBOPHUKE/CIYIIAOLe IMa Pas/IMIUTO 3HAYErbeE,
nocTajyhm faxse He HeKy IpasHY HETO HAIIPOTVB PeNyHAAHTHNU O3HAUNTesb. TaKo CTPYK-
TYpUpaH 3HaK JeMOKpaTHja, HAKOH LITO je 06aBIO CBOjy UCTPUjCKY Y/IOTY 3aMar/biBarba
0 CBOM IIOjMy/O3Ha4eHOM, MO/Mas) y OIIACHOCT [ja CcacBUM Oyhe CTUIMaTM30BaH I
HeynoTpe6/byB, OJHOCHO IOTPOLIEH IIONYT IIOjMOBA THUIA ‘KOMYHM3aM', “MCTUHA,
“mpaBpa” win “mobpora’. [leMokparuja Ha [iely WIN II0jaM IeMOKpaTuje, MpoLeaypa-
Ha VIV € TYMOJIONIKA JieQMHUIINjA, PeTpe3eHTaTHBHA VTN IpeACTaBHIIKA IeMOKpaTja,
IueMe Cy Koje ce y oBOj kwusu Hamehy Ha yntumarusaH HaumH. Hujamcupajyhn
Pancujeposo pegednunmryhe nurame o eMokparuju, bazijyos pagnkanusam, KpUTHIKI
ce ogHocehn npema npuknamamy (Heo)mmbepantoj Tpaguiju Mydose 1 KOHTpapeBo-
TYIIMOHAPHOM CXBaTakby AeMOKpatuje jemHor Herpuja, ayTopka y CBOM OCBPTY Ha HeKa
BakHa MapKcoBa cxXBaTama II0Kasyje KOMKO Cy IIPETXOJHO MIPUKa3aHa yuebha y eroxar-
HO fedaH3MBHOM MOJI0XKAjy Y OTHOCY Ha FbeTa.

Jour jefHO Ba>KHO IMTakbe MOMUTIYKe GIII030¢Nje HOCTCTPYKTypan3Ma ca KOjuM Hac
Komesuhesa, a koja Cy 3ajegHIYKa CBIMM ay TOPMMA KOjII Ce Y BbeHOM TEKCTY Impare (1 Apyr-
zie), jecte mpobneM eMaHuuITyjyhux “HoBux npaxcy’. CBy OHY Hac yIyhyjy Ha Te pakce, anu
He yMejy fla KaKy ILTa Cy OHe; joll ce Ha Mapkca Bajie f1a je 1 oH Tako mucmo. CMaTpam ja
TO 3aIIPaBO CAMO IIOKa3yje MMIOTEHIN]Y “IIOUTIYKE MHBEHTVBHOCTY OBAKBUX IPUCTYIIA
ujiejaMa CoLja/IHe IIPpaBe, MaKo Ce Ha caMor bafijya To MOXX/la HajMarbe OHOCK. AYyTOPKa ca
npaBoM crora nocsehyje maxy npeju gorabaja, jep Hemamo camo “lTpajk gorabaja’, KaKo
6u Boxpujap pexao, Hero ncToBpeMeHo MmTpajk uaeja. He camo to: 3amanHe “mace” ocTajy
Oe3HafIe)kKHO HepeBOJTYLIOHAPHE, TaKO Jja CBAKO KO 0¥ 04eKMBAO fla TY HEIITO Yy/eCHO J10-
TO IIOBOJIOM CTBAapHe [ieMOKpar3alyje YIIpaBo Ty Ha leHOM U3BOpPY 0110 01 y TParndHoj
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3a07yzit, a TO ce 3aIIPaBO OFHOCHU M Ha eMAHI[UIIATUBHY MOTEHIMjal Mjeja U MPaKCK Koje
oryna nonase. Kay Beh Te mpakce mommmeMo, YMHY ce Kao IOTIyHa 3a0Iyfia BepoBaTu y
eMaHIMIIaTVBHE TIOTeHIIMjajle TeXHO-3a0aBa, yMeCTO CeTUTH Ce Jja CaBpeMeHa TeXHOMOImja
y nocrenmyx 60 romyHa oMoryhasa cBaky BpcTy pedepeHAyMa, ILITO je IIPaBO MECTO Ife
ce JbyaM II0jaB/byjy Kao jemHaKM; HapaBHO He M jenuHo. Vm, mpakca “mare peun” Koja je
TeXHMYKM HeKOHTponmabyiHa 3a cucreM. C ipyre cTpaHe, (Heo)nmmbepanHa JeMakpariuja
je samcra y MHorome Beh 3aTBOpmIa Hekafa yoOudajeHe ITyTeBe MHTEPCYjeKTUBHOCTU U
MoryhHOCTH T3B. OpraHM3oBara 0f03710. To 1IITO je yIIpaBo OHa OMeTeHa caMo I10cebu 1o-
BOJIY [0 CXBaTama fia je pedepennyM “yeex yniniumainym” (Bodrijar, 1991, str. 42).

AyTopKa CBOj OJHOC IIpeMa JeMOKpaTUji CUTYUPa, ocomeHa Ha Oykoa 1 Mapkca,
naBupajyhn nsmeby nosuiuja Pancnjepa u bagjya, HesHaTHO HaK/IOBeHMja IpBOM. Vmak,
TO je HUje MOBYKJIO Aa OROAIM PAfMKaTHO HEIPHjaTe/bCKU CTAB Ka PElpe3eHTaTUBHO]
[IeMOKpATHj)i OBOT APYTOr; IITABUIIE, YIPaBO OM AMpeKHa AeMOKpaTuja Omma “mpaBa
nemokpatuja” (Koljevi¢, 2018, str. 177). Moske usIyiefatyt IyHO aKO OHA HeTfje MOfpas-
yMeBa Jja ce TO CTaibe Bedyje 3a IpKaBe, IIOf YCIOBOM Jia Me CYJ He Bapa, a/i HOCTMO-
JiePHO CTakbe YIIPaBO Ce CyodyaBa ca MOBPATKOM Mjieje HallMOHa/IHe ApKaBe, Ifie CIMYHO
¢dyHzaMeHTaMNCTIMa, TOLIABIIY Off IPUBUAHO Npebalimer cTymma pasBoja, mbera Ha-
JTa3y Kao MeCTO Koje ce y IaHalllibe BpeMe MOKe JIaKIlle JeMOKPaTI30BaTH Hero r1o6a-
HO CTambe U HeroB IIABHU eleMeHT y BUAY ‘TpoMafHux Kopropanuja’. IIpakca (Heo)
nmbepanHe IeMOKparuje ¥ HbeHa onpasfaBajyha mpeonoruja foBena je 3amaj y crame
pedeynanusanuje, IUITo Ce TOIMYHO AelraBa Kaja Hajeha moh, moh Hapopa, “mocrme y
PYKe YCKOT CeKTopa Jby/M, Koju caMo 6puHy o ToMme fia cBojy Moh ysehajy” (Chomski,
2015). To cTame je rmobanHa “IIpeBEeHTUBHA KOHTPAPeBOMyLMja” KOja UCTOPUjCKY CBOje
edexTHBHe U3BPIINOILIE HAIl/IA TOYETKOM OCaMeCeTHX TOfjiHa IPOIIOT BeKa Y TMKOBMU-
ma Maprapet Tauzep (Margaret Thatcher) n Ponanpa Perana (Ronald Reagan). ITpu tome
jour ce6e HasyMBa AEMOKPATHjOM, IITO 3HAYM HACK/be OO/MNKA IIPEY3Matba O3HAYNTE/ba,
HEIITO C/IMYHO OHOMe IITO je MehyHapofjHO Ipu3HaTa eKiIla 3a CMebUBatbe JIeraTHO U3-
abpanux Biaafia nog HasusoM “Ormop yunHmna y CPJ majyhu ce6bu rakso ume. V3 osor
HecT0OOIHOT CTalba, CTakba YIPOXKEHOCTH jeMHCTBA CAMOCBECTH, Tpeba [ja HOTeKHY OHe
“HoBe” eMaHLIMIIATMBHE IIPAKCe; 3a1ICTa, IIPOOIeM HUje CacBUM jaraH, nMajyhu y Bumy
CHUCTeMCKI M3a3BaHe IPOIACTHU CTPApUX 00/IMKA YAPYKUBaka Y BUAY CHHANUKATA U Y-
TUX PAfHIYKNX OpraHu3aNuja.

Moxxpia je oBzie MECTO IPUMETUTH Jla Ce JeMOKpaTHja IPUKIOHNMIA CBOjOj CYIIPOT-
HOCTHM, KOjy je caMa M3MUCIWIA, TOTaJIUTapU3My, y KOji Ceé CTBApHO IIPOjeKTOBaja
onpmyjyhn nanuctiuxy Hemauky n meno gpyro CCCP kao ucTo n HinkepaspenHo. Taj
TOTANINUTapU3aM yBeK je 610 3amaj caM, a IPOMOBeJA0 je AeMOKpPaTHjy, 300T dera ce Ha-
IIA0 yCPeN OPBETOBCKOT TOBOPA, T1a KaKo ¢y y “1984” (a u faHac) Mor/ie BaXXUTH GopMye
“par je Mup” mnu “cro6opa je porcTBO” TAKO U caja y OOPHYTOM K/bydy MOXeMO IIpH-
IOty U IpodnTaTy GOpMYIy “HeMOKpaTHja je TOTa/luTapusaM’ — CBU Z06puU pasnosn
3a TaKBY yHoTpe0y II0jMa JleMOKpaTuje 11 Iipe HeonubepanusMa Cy Ty, Ila HeMa HUKaKBUX
npobneMa yrpaiuTy jeflaH OBaKaB MAEHTUTET Y OPBEIOBCKM HOBOIOBOP, YaK Y Lie/O-
KYIIHY OPBEJIOBCKY cuTyalujy. Hanme, IpaKTHYHO Lie/IOKYIIHA cMOOIMYKa pa3MeHa, T3B.
KOMYHMKAIIMja, OfiBMja IIPEKO APYIUTBEHNX MPeXKa, TEXHOIOIMjOM 4Mji CY IPOAYKT MO-
6utHK TenneoHn onckp6OpeHn nuTepHeToM. OBaj MOZIe KOMYHMKAIIje, Kao 1 0O/IMK 3a-
CHOBaH Ha pauyyHapMMa, IPEeICTaB/ba jeflaH HellITO M3MeHbeH ! /1ajOHII[OBCKI OHTOIOIIKY
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mopern. Jbyay cy Ty MOHafie, MOHafie OfipakaBajy HeKy IOjefHAYHY IIepCIIeKTUBY CBeTa
(HemITo MajIo IOMEPEHY, jep CBaKi Telle(OH je TeIo MOHaie), MOHa/le “HeMajy Ipo3ope’,
OHe He KOMYHMIIMPAjy HEIOCPeTHO HETO Cy OffBOjeHe, a KOMYHMIMPAjy jelMHO IPEKOo
BPXYHCKe MOHa/ie, y JIajOHMII0BOM CiTy4ajy TO je Bor — y caBpeMeHOj KOMyHMKAIIMjH, IITO
je TOTOBO CBe, TO HeKI “cBeTH” Lyri, Kopromanuja nogpehera aMmepnukoj gp>xaBu, TUIN-
4aH npuMep OyKoOBOr NAHONTUKYMa, KOji CBe Oe/IeXt U y IIPUBIIETOBAHOj je Be3n ca
CaTeIMTCKMM TPaHCMUTEpMMa curHana. Hanokon, oBaj cucrem ommTema napajgurma je
Heclo6oHe KOMyHMKatje. [leMOKPATCKO je MUTarbe, KaKo ce 3a by u3bopuru?

HarokoH, ako ce OKpeHeMO “IpaBoj feMOKpaTuju” Hen30eXXHO HaM je UCIIOPYIeHO
“murame jegHaxoctn” (Koljevic, 2018, str. 193). HumorTo He Tpe6a IOMUCINTH [ Y TOP-
Ka oBJle 6pKa ca MIEHTUTETOM, jep 3a Iby YIIPaBO HIUBEPCUTET TMUYHOCTI/CY6jeKTUBHOCTH
Tpeba cauyBaTy /WM yHAIIpenuTu. To je HeCyMIBMBO JOC/IEHO IMHYjU KaKBY Y KIbU3N
3acrymna. Vmak, jeHo of muTama Koje ce T4Ye pasjallli-erba jecTe ¥ MOXKe jOj ce IIOCTaBM-
TU jecTe, fa /iU II0jaM je[THAKOCTM HOCHU BUIE W/IM Makbe Off MHOTO jaCHUj€eT, BEPOBATHO I
rpy6sber, mojMa paBHOIIpaBHOCTI? V3/Iea cacBUM jacHO, C jeiHe CTPaHe, [ja perpe3eHTa-
TVMBHA IeMOKpaTHja HUKaJja He YCIIOCTaB/ba PaBHOIIPABHOCT; YIIPaBO OOPHYTO, IIOKasyje
ce, kako 1 Komeuhesa cyrepuiire, ja OHa MHCTa/IMpa IIOJ BUAOM Clobofe 6all HepaBHO-
mpaBHOCT. To 3Hauu 1 f1a ce nubepaaHa AeMOKpaTHja MOpa OfOALNTI KA0 IIPOjeKT: IITA je
peKIa MMaa je, a MU CXBaTaMo Aa y ceby Kpuje yIpaBo OHO LITO HajBUIIIE HATIA/A, Tj. TO-
tamuTapyusaM. CaBpeMeHOCT je Ty, KaKBa rofi OuIa, 1 cajia Cy HoTpeOHe Te eMaHuyjyhe
IIpakxce, jep Kaja ce jeSHOM YCIIOCTaBM “TIpaBa fleMoKparuja’ oHe he samcra croHTaHO
notehu. IITo ce TYe HemocpefHe eMOKpaTHje, OHa Ce YBEK MOXKe 3aIlOYeTH, a IeHO
OJICYCTBO CaMo yKa3yje Ha Oe[JHO CTame caBpeMeHe Cy6jeKTMBHOCTI.

ITnBo Koje je mpex Hac IMOCTaBMIA ayTOPKa JOMCTa MCIyHaBa CBOj HAC/IOB, Iy
IbETOBA MPEITIEHOCT HaJjMalllyje MpUKa3 MULbEha O NEMOKPATHUjy jeJHOT Jie/la caBpe-
MeHe ¢uno3oduje 1 0CcTaB/ba IPOCTOP ayTOPKY fia H1MI030(PCKM IK/BUBO HE CaMoO CH-
TyUpa MUII/berbe O KoMe je ped, Beh 1 /ja apTuKyIle CONCTBEHY MO3UIIN}Y, 3a KOjy MU ce
9IUHM J]a je Y U3BECHOj Mepy MOTMBICAHA CTAHOBUTHM He-3aMaJHUM JICKYCTBOM 3amaja
U He-3aMaJHUM MCKYCTBOM YOIIIITE, KOjU YBEK MOTY IIOCTY>KUTH Kao M3BOP ayTeHTHd-
HIIX I HeCTAHMIAPHYX Ufeja upaeja y pumosoduju. Odexyjemo ca nHTepecoBameM 6ynyhe
kmure Kopesrthese 1 Bepyjemo fa he mraHu ayTOPCKH CTaB joII KOHKPeTHUje 6uTH ap-
TUKY/IJCAH, jep CMaTPaMO JIa je jeflHa TAKBa T'eHe3a y MU3BECHOM CMMCITY IpupopHa. IToct-
CTPYKTYpa/mi3aM y GppaHIlyCKOj FOBOPHO] 3ajeIHMIM HOCK ca COOOM YMTABO IIPETXOHO
JCKYCTBO MMUIUbEHa 1 HEIPEeKNUAHO My ce Bpaha: “memoppama pasimke” IOKasasa ce,
mehyTtum, kao “pacusam” pasnuke (Baudrillard, 1994, p. 121), pacusam Tor y mOC/IeRHBIUX
200 ropgyHa BepoOBAaTHO HajBakKHUjeT (HrI030(CKOT MOjMa 1 OTYHA je IOCTa/IO jaCHO Ja
je Ha (POpMa/IHOj paBHU eIOXA/JHO IpOMana CcBaka MoryhHocT yHuBepsamusanuje (u
CIIeACTBEHO, “IpaBe leMOKpaTuje’, Koja 611 ce OIUIOAMIIA TY T7i€ je TEOPUjCKMU M3HMKIIA).>

3 Tomrreno roopehi, TomMe He M3Mudye H Mapkc Kafja TOBOPU i je peBOJyLja pe3epBIUCaHa
caMo 3a “nyBmIN3oBaHe Hapoye” “crape EBpome”, ok cBe fpyre cMarpa “BaeBapyuma’ U “TIOny-
BapBapyMa’ KojuMa He Jiaje HUMKaKBe MCTOpujcke mmaHce (Marx, 1976, str. 7, 13, 14). Ciuuno
Baxu 1 3a @uxrea (Fichte) n Xerena (Hegel), kao u 3a mmpy Hay4HY 3ajeSHNUILY TOKOM BEKOBa,
Ia 1 JaHac Kajja HaC MOMVBajy pacucTUYKMM ¢dpasama o “amepudkoj usysetHoctun” (american
exceptionalism). Ha TakaB “pacusam” cmo Beh paHuje ykasuBaiu, anu OBJie TO HE MOXXEMO €K-
crumuypary mype (Bratina, 2018, p. 591).
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Teopujcku, mMa Ty MApyrmx MOTyhHOCTHM, MOXHAa M O CTparellike BaXHOCTM 32
MUIUbewe. Periumo, mra 6u 6ue TeOpUjCKe MOCTIEANIIE jeIHOT KOHTPAOKIM/IEHTaIN3Ma,
Koju 61 TpaAMIIMOHAIHY PefOCIe] OCHOBHIX HAYYHNX MUTamka, 1. Kako je moryh cet?,
2. Kako je moryh >xuBot? u 3. Kaxo je yorure moryhe Ja, Tj camocect?” - Koju 611, BaKe,
0Baj HI3 HANpoCTO M30Kpenyo? (Bratina, 2017, p. 14) Taj rect 6u 3amoveo punozodujy
He of Ja, He off Apyror, Beh of JIpyror, of MHTepCy6jeKTUBHOCTH, Off U3BOPHO-HEM3BOPHE
ppyumrBeHocty. [la mu je To cacBuM Moryhe, ocTaje fa ce BUAIL
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EQUALITY AS THE NAME OF DEMOCRACY”

- about the book Democracy of Contemporary French Poststructuralism by Bogdana
Koljevi¢, Serbian State Publisher of Textbooks, Belgrade, 2018, 207 pp. -

(Translation In Extenso)

Abstract: This exceptional book for our public opens dilemmas about the potential
of democracy as it is, an opinion which is frequently taken for granted or rejected here, in
a rather arbitrary manner. In contrast, both in structuralism and in its “post” stage there
is also extreme strictness of opinion which is observed by the author throughout her pre-
sentation. The author does not choose to present the view from this point of view by sole
discretion, but instead, in our opinion, does it because such perspective ensures meaning-
ful alternatives in relation to the idea and actuality of (essentially totalitarian) (neo)liberal
democracy. On the whole, this is a book by the author mature in political philosophy, the
author with an attitude, whose detailed and reliable analysis brings to light the burning
questions of contemporaneity.

Keywords: democracy, representative democracy, equality, direct democracy, uni-
versality.

Does democracy as a historical concept still possess the liberating potential and is it
possible at all? This is practically the central question of the book Democracy of Contem-
porary French Poststructuralism, by the now experienced author Bogdana Koljevi¢. As a
matter of fact, the question is above the minuscule research conducted here so far, not
only because of its significance but also because of the game and rejections, characteristic
of this author, always making this question implicitly present. It could be paraphrased in
this manner as well: Who can democracy apply to; who are homoioi?

The “interlocutors” chosen by Koljevi¢ — namely Ranciére, Badiou, Moufte and Ne-
gri, with Foucault) in the background and Marx in the base — immediately acknowledge
an experienced choice which does not strive for mere contemporaneity and does not only
express only the author’s thorough education, but also situates the question of democracy

1 boris.bratina@pr.ac.rs

2 This paper is partly a result of research conducted as part of the research project OI 179064 funded
by the Ministry of Education, Science and Technological Development of the Republic of Serbia.
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in the philosophically most alternative part of “Continental” thought. The line she pres-
ents to her readers, whereas the text presumes educated readers, constitutes yet another
Occidental opinion which takes itself for its subject, i.e. its existence, and searches for its
alternative in itself, knowing that it cannot be something else, but possibly different from
what it was — as soon as it stops being burdened with the prefix “post” and its own “eternal
return of the same”.

It definitely does not mean that some unison opinions are presented here; as soon as
one sees the above-listed authors, it is clear that those are independent opinions given here
by the notional tension between “liberal democracy and radical egalitarian democracy”
(Koljevi¢, 2018, p. 18). In fact, as the author also notes, democracy has become the marker,
literally “the acoustic image” (Saussure, 1989, p. 83) with a different meaning in different
circumstances and for different speakers/listeners, thus becoming not a blank, but, on the
contrary, redundant marker. Such structured sign of democracy, after fulfilling its histori-
cal role of blurring about this notion/market, is at risk of being stigmatized and useless, i.e.
worn out like notions such as “‘communism’, “truth’, “justice” or “goodness”. Democracy
in practice or the notion of democracy, procedural or etymological definition, representa-
tive democracy - these are dilemmas imposing in this book in an ultimate manner. By
fragmenting Ranciére’s redefining question of democracy and Badiou’s radicalism, while
critically treating the acceptance of Moufle’s (neo)liberal tradition and Negri’s counter-
revolutionary understanding of democracy, in her overview of several Marx’s important
opinions the author shows to what extent the overviewed teachings were in an epochal
defensive position in relation to him..

Another important question of political philosophy of postsructuralism posed by
Koljevi¢ and shared by all the authors followed in her text (and elsewhere) is the problem
of emancipating “new practices”. All of them indicate such practices, but they are unable
to say what they are; they even resort to claiming that Marx was of the same opinion. I
believe that it in fact only shows the impotence of “political inventiveness” of these ap-
proaches to the ideas of social justice, although it perhaps refers least to Badiou himself.
The author correctly pays attention to the idea of events because we do not only have the
“strike of events”, as Baudrillard would call it, but at the same time the “strike of ideas”
And not only that: Western “masses” remain hopelessly non-revolutionary so that ev-
eryone expecting something miraculous to happen regarding true democracy at its very
source would be tragically wrong, because it actually refers to the emancipatory poten-
tial of ideas and practices originating from there. Speaking of those practices, it seems
completely mistaken to believe in emancipatory potentials of techno-parties, instead of
remembering that in the past 60 years contemporary technology has enabled every type
of referendum, which is the real place - of course, not the only one — where people appear
to be equal. Or: the practice of the “word given” which is technically uncontrollable for the
system. On the other hand, (neo)liberal democracy has really and to a large extent already
closed formerly usual roads of intersubjectivity and possibility of so-called “organizing
from below”. It is the very fact that it has been disturbed that leads to the belief that the
referendum is “always an ultimatum” (Baudrillard, 1991, p. 42).

The author situates her attitude to democracy relying on Foucault and Marx, balanc-
ing between the positions of Ranciére and Badiou, slightly more inclined to the former.
Nevertheless, it did not make her reject the radically hostile attitude towards representa-
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tive democracy of the latter; as a matter of fact, direct democracy would be “true democ-
racy” (Koljevi¢, 2018, p. 177). It may seem strange if she sometimes implies that such
condition is connected to states, if I am not mistaken, but the postmodern condition is
exactly facing the return of the idea of the national state, where, similarly to fundamen-
talists, starting from the ostensibly former stage of development, she finds it as the place
which can be democratized more easily nowadays than the global condition and its main
element in the form of “massive” corporations”. The practice of (neo)liberal democracy
and its justifying ideology have brought the West into the condition of re-feudalization,
which logically occurs when the greatest power, the power of the people, “comes into
the hands of a narrow sector of people whose only concern is to increase their power”
(Chomsky, 2015). That condition is the global “preventive counter-revolution” which his-
torically found its effective executors at the beginning of the 1980s in the personalities of
Margaret Thatcher and Ronald Reagan. Moreover, it calls itself democracy, which means
the violence of the form of assuming markers, something similar to what the internation-
ally recognized team for overthrowing legitimately elected governments called “Otpor”
(“Resistance”) did in the Federal Republic of Yugoslavia giving itself this name. From this
non-free condition, the condition of endangered unity of self-consciousness, those “new”
emancipatory practices should originate: the problem is not minor at all, having in mind
the systematically caused declines of old forms of association in the form of unions and
other workers’ organizations.

Perhaps it is the moment to note that democracy is inclined to the opposite it in-
vented itself - totalitarianism, into which it really projected itself by defaming Nazi Ger-
many and its other Soviet Union as the same and lower-class. Such totalitarianism has
always been the West itself, and it advocated democracy, thus finding itself in the midst
of Orwellian speech. Therefore, just as in “1984” (as well as today) the formulas “war is
peace” or “freedom is slavery” were applicable, now, in reverse key, we may add and read
the formula “democracy is totalitarianism” - all good reasons for such use of the notion of
democracy and before neoliberalism are here, so it is no problem whatsoever to add such
an identity to Orwellian newspeak and even to the entire Orwellian situation. Namely,
practically the overall symbolic exchange, so-called communication, is performed via so-
cial networks, the technology whose product - mobile telephones have access to the Inter-
net. This model of communication, as well as the method based on computers, constitutes
a somewhat altered Leibniz-style ontological model. People are monads there; monads
reflect an individual perspective of the world (somewhat slightly changed, because every
telephone is the body of a monad); monads “have no windows”; they do not communicate
directly but are separated instead, communicating only through the supreme monad. In
Leibniz’s theory it is God - while in modern communication it is “Holy Google”, the cor-
poration subordinated to the American state, a typical example of Foucault’s panopticon
which notes everything and is in privileged connection with satellite signal transmitters.
In the end, this system of communicating is a paradigm of non-free communication. A
democratic question arises: how to fight for it?

Finally, if we turn to “true democracy”, “the question of equality” is inevitably posed
to us (Koljevi¢, 2018, p. 193). We should by no means thing that the author here mis-
takes it with identity because it is the personality/subjectivity diversity that should be pre-
served and/or improved. It is undoubtedly consistent with the line she advocates in her
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book. However, one of the questions regarding the clarification that may be posed to her
is whether the notion of equality contains more or less than the much clearer and perhaps
coarser notion of egalitarianism? On one hand, it seems quite clear that representative
democracy never establishes egalitarianism; quite contrary, it transpires, as Koljevi¢ also
suggests, that it actually introduces inequality under the masque of freedom. It also means
that liberal democracy must be rejected as a project: it said what it had to say; while we
realize that it hides in itself what it assaults most, i.e. totalitarianism. Contemporaneity is
here, no matter what it is like, and now those emancipatory practices are necessary; once
“true democracy” is established, those practices will begin spontaneously. As for direct
democracy, it can always be initiated, while its absence only points to the poor condition
of modern subjectivity.

The text presented to us by the author definitely substantiates its title, but its clarity
exceeds the overview of the opinion about democracy of a modern philosophical work,
leaving space to the author not only to situate the given opinion in a philosophically care-
ful way, but also to articulate her own position, which is, in my opinion, to a certain extent
motivated by somewhat non-Western experience of the West and non- Western experi-
ence in general, which may always serve as a source of authentic and non-standard ideas
in philosophy. We expect future books by Koljevi¢ with interest and we believe that the
personal attitude of the author will be even more specifically articulated, considering such
genesis in a sense natural. Poststructuralism in the French speaking community carries
along the entire previous experience of opinions and constantly returns to it: however, the
“melodrama of difference” has manifested as the “racism” of difference (Baudrillard, 1994,
p. 121), the racism of the probably most important philosophical notion in the past 200
years, thus making it clear that every opportunity of universalization has been destroyed
at the formal plain in epochal terms (and, consequently, of “true democracy”, which might
be reproduced where it appeared theoretically).? In theory, there are other opportunities,
perhaps of strategic significance to the opinion For example, what would be the theoretical
consequences of counter-Occidentalism that would simply change the traditional series of
fundamental scientific questions: “1. How is the world possible?; 2. How is life possible?;
and 3. “How is I, i.e. self-conscience, possible at all?”? (Bratina, 2017, p. 14) Such gesture
would initiate the philosophy not from I or from someone else, but from Someone else,
from inter-subjectivity, from original-non-original sociality. It remains to be seen whether
it is completely possible.

w

Frankly speaking, Marx does not escape it either when saying that the revolution is reserved
only for “civilized nations”, “old peoples of Europe’, while considering all others “barbarians” and
“semi-barbarians” with no historical chance (Marx, 1976, pp. 7, 13 and 14). Something similar
refers to Fichte and Hegel, as well as for the broader scientific community throughout the centu-
ries, and even today, when we are inundated by racist phrases about “American exceptionalism”.
We have pointed to such “racism” before, but we cannot explain it in further detail here (Bratina,

2018, p. 591).

306



Socioloski pregled / Sociological Review, vol. LIII (2019), no. 1, pp. 298-307

REFERENCES / JINTEPATYPA

Baudrillard, J. (1991). Symbolical Exchange and Death. Gornji Milanovac: Decije novine
(in Sebian)

Baudrillard, J. (1994). Transparency of Evil Novi Sad: Svetovi [In Serbian]

Bratina, B. (2017). The Problem of The Other in Late Modernity. Beograd: Zavod za
udzbenike, [In Serbian]

Bratina, B. (2018). In Search for New Manifesto. Socioloski pregled LII (2), 586-606.
[do1:10.5937/socpregh2-17832]

Chomsky, N. (2015). Requiem for the American Dream. DVD

Koljevi¢, B. (2018). Democracy of Contemporary French Poststructuralism. Beograd: Zavod
za udzbenike [In Serbian]

Marx, K. (1976). The Manifesto of The Communist Party. Novi Sad: Budu¢nost [In Serbian]

Saussure de, E (1989). The General Linguistics. Beograd: Nolit [In Serbian]

307


doi:10.5937/socpreg52-17832



