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KO JE 3AMEHMO MHTEJIEKTYAJIIIA
YV JEMOKPATCKOJ TPAH3UIINJU?

Caxerak: Y pajy ce aHa/nM3Mpajy COLMjaTHM U IOIUTUYKM IPOLECH KOju Cy yc-
JIOBU/IM pajiKa/lHy IIPOMEHY YJIOre MHTeNeKTyanana y apyursy. OHo mrTo ce goraba
Y 3alaJlHOEBPOIICKMM JpPYUITBMMA Ca MHTE/NEKTyas/llleM IIpeNo3Haje ce U y 3eM/baMa
T3B. TpaH3uLKje y Koje ce yopaja u Cpbuja: BMXOBa jaBHA y/IOTra je Y MOB/Iaderhy Mpern
apyrum akrtepuma. C IpOMEHOM 3Hauera jaBHOCTMU ¥ jaBHOT ToOpa Mema ce U MojaM
MHTeNUTeHIMje. Y pafly ce yKasyje Ha jadarbe jaBHe y/Iore IOMUTUYKUX CTPaHaKa, yyec-
HMKa Y eeKTPOHCKMM M IITAMIIaHMM KOMYHUKalujaMa, rpabaHMCTHYKUM HOKpeTu-
Ma. HoBoHacTajyhe OKOMHOCTM [pPYIITBEHOr M HOMMTUYKOT >KMBOTA MapIUHAIM3Y)y
HeKaJJallliby /IOy MHTETUT€HIIMje Kao I7Iaca jaBHOCTH, Kao JPYLITBEHY IPYIy KOja apTH-
Ky/Iullle MHTepece 1 oTpebe Hapopa u rpahaHa. 3acTymHUIM jaBHOT 06pa BUIIE HUCY
HoTpebHM. Y 3aBpIIHOM JeTy aHalIM3Upajy ce IPOMEHe jaBHE y/Iore MHTETUTeHIuje ¥
Cpbujn.

Kipyune pedn: MHTeNMTeHIVja, TPAHSNIN]A, IO TIYIKE CTPAHKE, MeAMjiL, rpabaHcku
nokpery, Cpbuja.

TpapuiyoHanan mmojaM MHTEIMI€HIINje, Y COLMONOLIKOj IIepCcrieKTNBY, ofpebyje ce
PasIMYNTO Y 3aBUCHOCTH Off MICTUIIAMba IbeHe APYLITBEHe aTPUOYTUBHOCTI WM (QYHK-
LIVIOHAJTHOCTY. AJIM yBeK je ped o jenHoj (He)popMaHoj ApyIITBEHOj TPy KOja CTBapa,
LIVPY, KPUTHKYje ¥ OpaHu nyeje, Bpe[IHOCHA OIpefie/berba I MOI/Iefie Ha IPYLITBO 1 YO-
Beka. [opibe cj10jeBe OBe IpyIle YiHe HayYHUIH, IUCLH, YMeTHUI, G1no3odu, pemuru-
O3HY MUC/IMOLIN & [JOke CI0jeBe — HACTABHUIY, APYLITBEHN KOMEHTATOPYU ¥ HOBUHAPK
(Bottomore, 1967).

Bucoko ¢opmanHo obpasoBarbe Huje K/by4HM KpuTepujyM 3a onpebusare oBor
ApyuTBeHOTr coja. OHO IITO pas/MKyje MHTeTeKTyasla Off CTPydbaKa WK ,HeHHTe-
NeKkTyana” TUYe ce OZHOCA IpeMa jaBHUM IpobaeMuMma ApywmTBa. pyrum pednma,
MHTe/IEKTya/Ial] pacIioyiayke 3sHambUMa 0 jasHom goOpy rpahaHa npxxaBe U IpuUIafHMKA
Harmje (a cBe Buie u rmo6anHor o6pa). OH Huje caMo CTpyumbak Beh 4oBek Koju y3auma
y pasMarpambe OiuifioCcil TIojefUHAYHIX INTaba 1 MHTepeca. OBakBa TBpAma O6u 611a
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uieanu3sanyja nHTeNeKTyanana. buso je mehy muma u onux xoje Illnenrnep nMenyje kao
»KIbUIIKe MOJbIIe KOjU Bepyjy Aa MOTYy 3aMEHMTHU CTBAPHOCT JIOTMIKOM, MOh 4UMIbeHUIIa
ancrpakuujom” (Spegler, 1991, str. 206-3).

Hajsehu ontumucra y morneny pyurseHe yiore MHTeleKTyanala, ceakako je Kapn
Manxajm. bro je yepeH fa je ,cmobonuonebpeha nHTeMreHIMja“ NIejHO-MHTETPaTUBHI
mpyirTBeHy unHwIal. Ha moeTcku HaunH oH TBpAY Aa he nHTemurenuuja y ,,CBakoM Tpe-
HyTKY Hahu oHy Tauky ofakie je MoryhHa Ile/IOKyIIHA OpUjeHTaluja ¥ 301Bakby 1 IITO
he 6urtu 6ynan ayBap y jenHoj Hohm Koja 6u nHave 6mra ncysnine Mpadsa“ (Mannheim,
1968, str.131). [Ipobnem koju He oTBapa MaHXajM Tude Ce YMbeHNIE Aa 0Ba HOh Huje
BEYHA, MeHba Ce, U Y IIOC/TIehbIX HEKONMKO [elleHNja y Hb0j Hala3e MeCTO U APYTHU Ipu-
HafHMLM PYLITBA. JaBHO [OOPO JPYIITBA je OTBOPEHO 3a CBE IeroBe IpUIAJHNKE a
VHTENIEKTYaIM Ce MOjeIHAYHO MM OPTAaHM30BaHO jaB/bajy ca CBOjUM 3HAIbMMAa, BPEJl-
HOCTMMA ¥ BU3MjaMa )KMBOTA.

Y jaBHOM ITPOCTOPY Ce Tpaky OATOBOP Ha BPCTY APYIUTBEHE PALIMOHATTHOCTH, IIPaB-
Zie, cnobofie, MIpa U paTa, MHOCTPAHO-HALMOHAIHO. 3Halbe O jABHOM 00Dy padyHa ca
3HameM 0 oOpoM (paBoM) n3bopy usmely HekonMKo IyTeBa pelllaBamba APYIITBEHNX
mpobjieMa MM APYIITBHOL pasBoja. MehyTnm, sHame 0 jaBHUM CTBapuma, 110 IIPaBUIy,
YBEK CafpX!l 3Habe Koje je TOMEIIaHO Ca BPeJHOCTUMA ¥ BO/bHO-eMOTUMBHUM YMHUO-
I[IMa, OFHOCHO MPAIMOHA/THUM CTaBoBUMa. C TOT CTAaHOBUILTA, 3HAME MHTEUTEHIje
MO)Ke OMTU KBaJIUTETHO U HEKBAIUTETHO (CMPOMAILIHM IIOjJMOBM ¥ 3aHeMapyBame
4ybeHnIa). Ta OKOTHOCT OTBapa INUTabe ,elMCTEMOJIONIKE OATOBOPHOCTI MHTE/IEK-
Tyanana (Savi¢, 2003).

Hayuno casname je, ma mogcetumo Ha IllneHrnepoBy Mucao, CUCTEMATCKO U Kao
TAaKBO OfHOCH Ce Ha mmocTaso. To je kaysamHo sHame. MehyTum, cynbuHcko pasymeBarbe
cBeTa OFHOCK ce Ha ocehajHOCT, Ha OHO IITO HacTaje y KMBOTY a TO je IpaBall, HaTOH,
XTembe, YeXIba, ITOKpeHyToCT. To je BpeMe Koje je cymbuna. ,JoBex goxusmasa cymom-
HY U {{0jMU Kay3a/lUTeT, IOTMKY OHOTa ILITO je IIOCTaJIo, IO y3pOoIuMa 1 Hoc/IefuLama”
(Spengler, 1991, str. 86-94).

HayyHuk Kao MHTeJeKTyasal pacloiake MOjMOBMMa O IocTojeheM, cTBapHOM
mpywTBy. [IpoydyaBasal IpyIITBa casHaje caMoO OHe IPYIITBeHe 00/IMKe KOji Cy HacTa-
nu. A jaBHO Bo6pO IOApasyMeBa 1 OHO LITO Ce 04eKyje, 4eMy ce Texxu. Moxke /1 0Baj TUII
MHTeTeKTyalana fja HaM KaKe Kako ja xuBumMo? Maxc Bebep uma ofpedan ogrosop.
HayuHo 3Hatbe He [jaje OATOBOP Ha MUTame KaKo Tpeba fa ypeanmo Haie xxnBore? Hema
HAyYHVK 3Hama KojuM he pehn mra ga unHMMO y xmBoTy? CMMcao Haller IOCTojamba
067mKyje ce 13 BuIle >KUBOTHUX U3Bopa. Ko he nam pehn kako ga ypegumo Harre Xuso-
te? Kako yBepuTy /pyfie ia UM HEKO APYIU >Kennt foOpo? Bebep TBpAu fa Ha Ta MuTama
OfroBapajy IpopoK, gemaror wiu cracute/b (Weber, 2006). Hayynuk Huje mpopox HU
memaror. CasHaBajIal] ApyLITBa, He Tpeba (1Im: He MOXe) fia [aje OfTOBOpe Kako Tpeda
[a ypeauMo OPYLITBO U KaKo Ja fielyjeMo.

Bebep je sampaBo OCIIOpNo TpPafMIMOHATHY YIOTY MHTENEKTyNara (HaydHWKa,
yMeTHMKa) Koju mpocsehyje, mipu nornene Hapopy. TBpiba ia Cy MHTe/IEKTYaILy Ofro-
BODHM 3a Ofi0paHy YHMBEep3aTHUX BPEIHOCTH, ,/la CTBAPajy BPEFHOCTU U OCMUIIbABAjY
cBoje Bpeme” (Markovi¢, 1999, str. 229) npumnafa IpoOIIIOCTH. 3aIITO OBA TBPAHA IIPU-
Hajia TpourIocTi? Y jaBHM MIPOCTOP CaBPEMEHOT, BIICOKO TeXHOIONIKO-MHPOPMATUIKOT
ApPYLITBA y/Ia3e IPUIIAJHALN pasHMX podecuja. To HMje IPUIALHNIK CAMO BUCOKOOOpa-

979



3opan M. ABpamosuh, Ko je 3amenuo unitienexiiyanua y gemMokpamickoj mpan3umyuju?

30BaHMX KaTeropuja CTaHOBHMINITBA. VIHTe/leKTyanal, Huje BUIIE je[UHM YyBap jaBHeE
UCTHHE O JPYLITBY, WIN 4yBap IPaBUX BPETHOCTH, jep je HayYHO-TEXHOJIOIKM U KOMY-
HIKAIVIOHU pasBoj oMoryhno HarameHy MHAVBUAYaIN3ALUjy TyMaderba OIIITIX BPef-
HOCTH ¥ MHTepeca. Y CaBpeMeHOM APYUITBY OH HeMa BUIIle OHY MUCMOHAPCKY Y/IOTY (aKo
je yoIlITe 1 IOCTOjasIa), OH Huje BUIlle TOBOPHUK Y IMe Hapofa, Mace, Ki1ace. [Tocraje cBe
BIIIE IJIAC Y MHOIITBY APYTMX IJIaCOBa, ITIOHEKax I1ac y mycTumu. Ko ra je samenno? Ko
3aysuma Boziehe MecTo y jaBHOM HOJbY ApyIITBa?

Vsry6uo je TpaguIMOHAIHY YOIy TOBOPHMKA M MUC/IMOLA 3a IpyTe auy Huje He-
cTao. [Ioroguiao ce HEIWTO APYTO: USMEHMO Ce Kapakillep u cagpicaj jasHol gpyuiiliee-
Hol gobpa. Ca mupermeM AeMOKPATCKOT IIOPeTKa [10jaB/byjy ce TpU HOBa aKTepa Koja ce
6ope 3a gepuHULKjy jaBHOT FOo6Opa: momuTHIapH, rpahanu (camoopranusoBanu rpahanu
U HeBJajiuHe TpPYIle, COLMONPOQECHOHaIHE IPYIle), YIeCHUIM Ha MPEXMU eIeKTPOH-
CKMX Mefmja. Y [ileMOKpaTujaMa fie/yjy IOIUTHYapyu Koju ce Gope 3a rmacose rpabana
oKo ypehuBama ,Haumx xuBoTa“. Ty Cy 11 eIeKTPOHCKM U IITaMIIaHN MeJJjI ca CBOjUM
»JTaBOBNMMA", KOjU ¥ TOMe MoMaxy miu ogMaxy. Konauno u rpabanu mory Ha pasHe Ha-
YyHe /1a YTUYy Ha jaBHO MMIUbEHE O 33jefHNYKIM BPEHOCTUMA: Off CIIOHTAHUX IpyIa
1o ,rpabancke HemocTymHOCTH Ha YIULINL.

Oge npomeHe y [pylITBUMA TPAH3UIIMj€ KAO U Y CBMM CABPEMEHUM KallMTaTUCTUY-
KIM JIleMOKpaTHjaMa Cy FBOCTpYKe: 1) TpoMeHe y meprienuuju u fedMHUIMja jaBHOT JI0-
6pa u 2) mpoMeHe y akTepuMa TpaH3uLnoHKX npomeHa. O tome he 6utu peun y oBom
pany. Tepama Koja he ce foxasuBaTu TMYe Ce MOTUCKUBAKbA 1 MOTyhe MapruHanusanyje
MHTeIeKTYya/Ila Off O/IMTIYApa, YIeCHUKA Y MeMjCKUM MpeKaMa, aKTMBHUX rpahaHa.
Ipyraunje aktepe Tpansunuje onpebyje Muman Bpuap: npunagHuny 6usiie HOMEHKIIA-
Type, XyMaHUCTUYKA MHTe/INTeHIuja, HOBY Oorarauu (Brdar, 2007).

ITonuTuyap M MHTENIEKTyanan y meMoKparuju. IlocToju crajmum u3asoB 3a MH-
TelIeKTya/llla Ja CBOjUM MJejeMa yCMepaBa IOAUTUYKM IIOKDET, la MOBele [0 CBeCTU
LbeBe U yTude Ha Boby. ,PasymMoM cam 3Hao #a He Tpeba MAPTUjCKI [ja Ce AHTAXKYjeM.
C mpyre cTpaHe, Off paHe M/IaJIOCTI CaM BepOBa0 y MJieje CoLujalHe IpaBfie U c1060-
me (Markovié, 1999, str. 230) VckyctBo Muxanna Mapkosuha fieo je MCKycTBa Bemu-
Kor 6poja nHTenekTyMana y cBety u Cpouju. O cTabmimsaiyju wiv IpoMeHN APYLIT-
Ba, MOXKe Ia pasMUIIba y THUIIVHY CBOje cobe ¥ y APYIITBY ¢ Kiburama. Mebytum, To
HIfje JOBO/BHO: la 6J1 ce HellTO CTBAapHO jorabaso, moTpebHO je ydecTBOBATH, MOpa Ce
3aKOpaYMTyU y MPAKTUYAH XXMUBOT. A TO MOXKE Jla Cé OCTBapy Ha [iBa HAYMHA: MU KAO
c71060/aH CTpenal] WM Kao MapTHjCKO-IOIUTUYKN aKTUBUCTA. Y IIPBOM C/Iy4ajy OHU
Cy CcI0OOHM Y MUILIUBbEIbY M AeIOBalbY JOK y MapTHjCKOj aKTUBHOCTH mozpedyjy cBojy
MILCa0 OpraHmsanuju (xujepapxuja, Boha, ayTopuTapHOCT).

[lonuTuyap U MHTENEKTyanal, Cy 3aMEHMINM MECTA y JIEMOKPATCKOj TPaH3UIUjL.
Koju ppymrBeHM uMHMOLM Cy ToMe monpuHenn? CTPYKTypHe IpOMeHe MOTUTUYKOT
CHCTeMa a II0TOM ¥ IPUpOfia [JPYIITBEHUX AEMTaTHOCTHU. J[eMOKPATCKM IMOMUTUYKU CH-
CTeM je IopefakK y KoMe e OfiBUja KOMIIeTUIVja IOMUTUYKIX AeVHNINjA OIIITET [10-
6pa 1 60pba 3a BIACT, 3a yIpaB/barbe ApylITBeHOM LemHOM. Ko je momurnaap? To je
JOBEK KOju Texknt 3a Biamrhy fa 61 ocTBapro CBOje Wjeje O APYLITBEHNM BPeSHOCTIMA
u ycranoBama. ITo cyny Makca Bebepa He3aBUCHO Off IIOpeTKa y KOMe fieNyje IOMUTHU-
Yap OH “TeXM Ka y4ecTBOBamby y MOhM” mim Ka yTuiajy Ha pactogeny mohu usmeby
LpYILITBEHNX Ipyma y ap>kaBy. Ko 3akopaun y HOMUTHKY TeXM MOhM Kao CpefcTBy 3a

980



Couuonowxu tpeineg, vol. LIIT (2019), no. 3, ctp. 978-998

OCTBAapMBaIbe ONIUTUX MM €TOUCTUYKUX IW/beBa. IlomuTnaap JOHOCH OfIyKe U YyBa
am1 u cTBapa Tpagunujy. OH Iocefyje MHTEMUICHIIN)Y M KapaKTep, npuiazia ogpehenom
[apTHUjCKOM Iporpamy u kopuctu (He)dacHa cpegcrsa (Tadié, 1988).

[Tonutnyap, Mehytnm, He MOXKe f1a fenyje 6e3 monuTuuKe opranusanuje. Ilapruje
OpraHusyjy, CTBapajy 1 uspakaBajy MOJIUTUIKO MUII/berbe HapO[ja ¥ yCMepaBajy I71acoBe
Ha KaHpaupare. Vsmeby nommruakux mapruja ce ogBuja 60pba 3a BlacT Unje Cy rpaHuile
Y OKBHPY MOIUTUYKOT CUCTEMa WM IPOTUB cucteMa. Y Mehyco6Hoj 60p6M MOMMTIIKIX
CTpaHaKa KOPUCTe Ce pasHa CpeJiCTBa: ujieje, eMOoIje, Mopasl, HoBall, GM3NIKO Hacu/be,
undopmanyje. ITopen 6opOe monmuTHyIKa CTpaHKa ce 3ajIaxe 1 3a OBe3NBakbe APYLITBE-
He Ile7IMHe, 32 MHTerpanujy ApymTsa. Texnuke nHTerpanuje cy: yoehnpame, BacinTame
rpahaHa, mpaBHa Ipoleypa U IpaBHa IPUHY/A.

CBu BEMMKM MMUCIMOLM JIEMOKpATHje MCTULIAIU Cy KAO HeHY IHPENHOCT CJIOo-
60mHO M3paXkaBambe [PYLITBEHMX M IONMTUYKMX pasnuKa rpabana mpema cucremy
MHCTUTYLMja BIACTU M yIpaBbama (Avramovié, 1998). Jenan o KpydHuX mpobaema
CBaKe [[EMOKDaTHje CBAKaKO je HauMH pelipe3eHiliosdtbd HapONHE BO/bE, ONHOCHO II0-
JTUTUYKKX onpefieberba rpahana. CrpaHke BehMHCKMM ITTacoBMMa Ha M300pMUMa CTUYY
MaH[aT Ja ITUTUMHO J JIeTa/THO apTUKY/IMIY M IIpeCcTaB/bajy omire fo6po. [Ipaso Ha
IOHOIIIetbe OfTyKa 3aCHOBAHO Ha BehIMHCKOj MOApIIIY Huje TpajHO, Beh mpoMeH/bIBO.

Tpansuiuuja je o3HauMIa MOBpPATaK BUIIECTPAHAYKOT CUCTEMA U TPXKUIIHE TIPUBEJIE
y ApKaBaMa coLujamicTIIKor nopetka (Vcroyna Espoma). Illta ce goropmno ca nHTe-
JIeKTyaluyMa y IeMOKpaTujaMa M JeMOKpaTujaMa y TpaHsunuju? VIHTenekTyanan Kao
JOBEK 3HaWa He TeXy Mohw, amym yTuiaj Ha Moh He MOXke ce MCK/BbYYnTH. JJoHOmEeme
OIIyKa U yIIpaB/bayKa BeIITIHA je Y pykaMa nomutidapa. OH je (IIOTeHIVjaTHO) IIpaK-
TUYHO MY/iap a He TeOpujCKIL. VI3BaH MOMUTUYKUX CTpaHaKa 1 60pbe 3a Moh MHTe/TeKTy-
ajall je IOTUCHYT M3 LIeHTPa jaBHOCTH ApYyIUTBa. Iberosa ped je sariyleHa moIuTUIKOM
rpajom Ha Tpry, kpehe ce y y>K1M KpyroByMa CBOT CTajexa, c1abo je BUIBIB.

Anu ma nsberseMo cupoMallere IIojMa MHTenekryanai. Hucy nonmtuyap u nnre-
JleKTyajIall yBeK U 3a CBarja CymporcrasbeHn. Ko 61 MpUXBaTHO TBPAbY Aa IOMUTHYAD
He MOXe fia Oyfie MHTe/IeKTya/lall, WM MHTeIeKTyanal noautidap? Ilo mpupopy cTBapu
HOJIMTHYAP JieNTyje Yy IPOCTOPY jaBHOT fobpa apymTsa. HOMUHAMHO OH jecTe MHTe/EK-
tyanarn. OH je TexHMYap BIAacTU (OCBajibe, OfpKaBame, TOHONIeme ofyKa). MehyTum,
4yiCTa IIparMarcKa BelITHHA He MOXe Jja Oyfie CBOjCTBO MHTe/leKTyanana. To 61 6mna
»CTPYYHOCT , a 3a [IO3UB MHTEIEKTYa/Ila TOTpebHa je ImpuHa 3Hatba 1 obpasoBama. a-
KJI€, TIOIUTUYAP je TIOTEeHIIMja/THO MHTeNeKTyall. Kao mTo cTpy4many us Jpyrux fear-
HOCTM HMUCY CAMUM TUM MHTENEKTYa/Il/ TAKO U MOAUTUIAPY HUCY CAMUM TUM IIPUIIA/I-
HIIY OBOT JPYIITBEHOT CI0ja MAKO Ce Ha/lase y jaBHOM IIPOCTODY.

JenHo je curypHo. VIHTemMreHnuja Kao TpaguLOHAIHU APYIITBEHN C/I0j U3TyOuIa
je yTHIIaj M CHATy jaBHOT aKTepa y JeMOKpaTujaMa ¥ TPaH3UIIMOHUM fieMoKpaTtujama. ITo-
JINTUYKe CTPaHKe (M MONMMUTIYapM) IOCTA/IN CY JOMMHAHTHIY Ha jaBHO]j CLIeHV Ha KO0joj ce
6ope 3a B/IACT 1 3a CBOje AeUHMIINje jaBHOT JoOpa.

MHrenekryaman m HoBM Memmju. JIHTenexranmal, He MO)Xe Ja IOCTOju 6e3
komyHukanuje. OH ce o6paha jaBHOCTHU U yuecTByje y sebatama. llTamao je cBojy ped,
a IpyTH Cy je untanm ca ofobpasameM 1w Kputukom. C II0jaBOM pajiija 1 TeleBu3uje
oH rosopu. [lpyru ra coymrajy u riesajy. IlojaBa mHGOpMaIMOHOT [PYyIITBA, yMpPEKEHOT
APYIITBA, MHTEPHET LUBUIM3ALMjE, YMMe C€ HaIlalllaBa Hay4HA-TE€XHOMOUIKA CYLITH-
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Ha CaBPEMEHOTr JKMBOTA, Pajla ¥ CTBApa/lallTBa, MeHha TOTOBO CBE IOACUCTEME JPYIIT-
Ba. CrBapa ce jeflaH CBeT, HAAHALMOHA/IAH, KOjU je OBe3aH ITI00aTHOM KOMIIjy TepCKOM
MpexxoM. Y kmu3u Manyena Kacrenca Yeiton ympesceroi gpywitisa (Castells, 2000), ama-
nM3upa ce Mpenasak MaCOBHUX Mefyja (TeleBnsnja) y HOBe Mefiuje, 3alpaBo MHTEPHET,
Koju omoryhaBa cTBapame KyIType CTBapHe BUPTyanHoCTU. To je KyaTypa Koja He IO-
HMIITaBa TPafILIMOHA/IHe O0/IMKe cTBapasaluTBa Beh 1x ancopoyje.

VIHTeneKTyalHM jaBHM HACTYII JOOMO je KOHKYPEHLUjy y aKTepuMa Ha JAUTHUTAII-
HUM Mefnjuma (KommjyTep, uHTepHeT, e-mail, TBurep, ®ejcbyk, VMucrarpam). Kaxo
BpeMe offMude, OH yOp3aHO Iyby CBOjy TPafMIMOHATIHY [O3ULN)y aKo je Huje Beh us-
ry61/10. VHBasuja Ha caj6ep CBET je TaKBa Jja MHTENEKTYyaall II0CTaje HeBu/bMB. Miama
renepanuja (pohena 2000. rognHe) y3pacra go 20 rogyrHa MaCOBHO KOPUCTY AUTUTATHE
wiaTopMe 3a CBoje KOMYHMKalMje 11 XMBOTHe ycrexe. Ha jenHoj miardopmu Mory fia
6yny TB Boguressi, Ha npyroj pororpadu, Ha Tpehoj GpumMcku cTBapoLy, KOMIIOSUTOPU
U IIeBa4M, HOBMHAPY HA TBUTEPY, PEHTHjepy Ha OYKUHTY, U CTOTUHY APYTUX IIATHOPMIL.
Caaxka mrardopma Moxe fia ce mpexo Pejcbyka, mmacupa Ha Iy

»Y TOKY je[fHOT jaHa Ha JyTjy0 OCTaBU Ce MaTepujast Koju, Kajia Ou ce I7Iefjao y KOH-
TUHYUTETY, Tpaje 65 roguHal [Mefanoct Ha JyTjy6y yBehasa ce 3a 60% mocTto ropuiime.
ITpmmepa papm, kopejcka xunxon rpymna 5TC nmana je 2018. roguse, 450 MumnoHa mpe-
riepa. (Crnobrnja, 2019, str. 12)

Ha mnonoxxaj MHTeleKTyaIna y HOBMM YCIOBMMA Omtydyjyhe menyjy HoBe uH-
¢dopmanoHe TexHomoruje. VIHTepHET ce pasimKyje Of APYIMX CpefcTaBa MAcOBHOT
KOMYHMIMpara (IrTaMiia, GpuiM, paguo 1 TeleBu3uja) Mo TOMe LITO FerOBU CafpiKaju
HOJJIEXXY MHTEPAKTUBHOCTH, OAHOCHO IIPO3MPHOCTH rpaHuLie n3Mely TBOpLa cafpikaja,
IIPEHOCHNMKA U KOpycHuKA. CBaKM cafipykaj — MVICAaHW, ayANTUBHI, BUSYETHI, Ay 1O-BI-
3ye/HU, ZOCTYIAH je CBAKOM KOPUMCHMKY AurnTanHor ypebaja (ca orpaHmdemnuma Koja
II0CTaB/ba IIpOBajfiep-cHabneBay). CTBapame, 00jaB/plBalbe, MIMpewe, Kopuirhemwe ca-
Ip>Kaja je ,CBOjIHA~ CBaKOTa Ha MHTEPHETY.

VutepHer mim Mpexa eMHTUBHO Cy IIOCTaIM TeXHOJIOIVja Koja Hac II03UBa Jja
pearyjemo u cTBapaMo HaIll COIICTBEHN Cafp)Kaj KPo3 IpeTpakuBarbe. Mpexa je 1cTo-
BPEMEHO MeCTO IIPOM3BOJibe, MINperba I M3/Iaraba Ha HAYMH KOji HUjeHa IIPETXOfHA
MeJIMjCKa TEXHOJIOTMja HIfj€ JO3BO/baBala.

Hucy 6e3 ocHoBe TBpame fa 1 Haj6aHaTHUje IpeTpaXkuBame Ha Mpexu sHaun
lla KOPMCHMK cTBapa. Tepmunm momnyt ,produser wm ,prosumer“(produce and user)
HEKV TeopeTudapy KOPUCTe Ja M3pase HOBU THUII ,Iybimke Ha Mpexn. TemeBusuja
eMITOBabeM IIporpama, CTBapa cBojy mybnuky. Vinrepuer Takohe omoryhasa cTBapare
JICKYCTBa CBaKOTa KO je Ha Mpexit. 3a pasinKy off TeleBr3uje Koja ce pyKOBOAM HAauenoM
»YPagyIi cMo 3a Tebe”, Ha Mpexxn Blafia Hadesio ,ypaau caM” 300r IT03uBarba KOPUCHM-
Ka JIa CTBapajy CBOje MeyjcKe Ipakce Koje oMoryhaBajy pasimmunre o0/1uKe akTUBHOCTH.

HoBe Teopuje nHTeIEKTyaTHOT CTBAPA/IAIITBA IIPEMO3Hajy OBY HOTPeby Kao HauMH
fia ce Oyfe eo CTBapasaIlTBa a He caMo perenuuje. Kiacnyan mpuctyn cTBapanamrsy
[OBJIa4N pasiuky u3Mel)y oHOra Ko cTBapa 1 OHOTa KO IIpUCBaja KyATypHe o6nuke. HoBu
MeJVju, MHTEPHET MpeXKa MPOLIMPIIN CY KaIlAlUTeT KOPUCHMKA: cBU cTBapamo. OBa
YNMIbEHNIIA je MOCTaNa MIPEJIOMHY MOMEHAT y HauMHY (YHKIVOHNMCAmha HOBUX Mefuja
- mojepmuar; ( wmm rpyma) uMa MOTyhHOCT [ja ce dyje M IIpefcTaBy, a Aa APYTU JbYAU
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0 TOMe He OfyIy4yjy. VIHTepHeT Hac II03MBa [a Y4ecTBYjeMo, ia He Oy[eMOo caMo MHIMU-
PeKTHHU CyOjeKTy APYIITBA 300T CaMe UMEbEHMIIE [a CMO HeH CACTABHU €IeMEHT. 3aTo
cy Hajuenrhe KapakTepruCTUKe Koje ce Be3yjy 3a Mpexy: OTBOPeHOCT, (IeKCHOMITHOCT,
MHOTOCTPaHOCT, JeMOKPAaTNYHOCT.

a1y MHTeNneKTyalall MOXeE Ja IPEeXMBM OBy EKCTPEMHY J[IeMOKpaTU3alujy
MefujcKe IPOAyKIyje, mpucTyma u Kopuuthewa? OHO ITO ce femraBa Ha Mpexi cBaka-
KO je M3jefHaYaBabe MHTENEKTya/lla y KOMyHUKALUjJ Ca aMaTepyMa ¥ IPUIaJHUIIMA
cBake mpodecuje Koju nMajy cBoje Beb mpesenrtanuje. I[IpoljeHTyaNTHa 3aCTYI/BEHOCT
»TOBOpa“ OHJIAjH IIOKa3yje 3alIpaBo [ja je ped MHTEIEeKTYa/Ila YTOIUbeHa Y MOPY IUIaT-
¢dhopmMu 1 f1a ce, IpuU TOM, MOX/ja C/1abuje dyje Off APYIMX yIecHUKa Ha MpexiL.

HoBu mepuju ucmymwaBajy HOCeOHOCT HAIINX IOTPeba Ha HAYMH Ha KOjJ IPeTXOLHN
Mefuju TO HuKaja He 6u mocturin. Mogen nHTepakiuje ob6yxBaTa MHOIITBO u3bopa.
Iurnranmsanuja, MehymoBesaHoCT 1 KOHBepreHIMja TEXHOMOTHja IIPEKO HOBUX Mefuja
cy omoryhmnre kaHa/MCambe MUPYUX aClIeKaTa HAIINX )KUBOTA U CTBAaparbe HOBOT 3HAYerha
mojma omiure f06po. JemHa Off IOC/TEANIA je CMambMBabe pasinke usMely aprymenTa u
emoriuje. Y 6p3unnm xnBota Ha Mpesxu cBako Mucin 'y kareropuju JA a He M. Vudop-
MaI[oHO-KoMyHuKanuoHa rexaonoruja (VIKT) cteapa jegHy XxumneppeamHocT, CTBapHUje
ox crBapHor. To je cpefcTBO KOje KOMYHUIIMPA C IM/beBUMa. A MHTe/TeKTyanal ce 6aBu
MCTMHAMA O YOBEKY U IPYIITBY.

OunrsesnHo je fa ce MHTENEKTY/All yTOIIMO Y MOPe MHTEPHET KOMyHUKaluje. beros
71ac ce jenBa uyje. Fberosa mucao o ommrem fo6py je 6adena 6orja y okean. Illtasuie,
yBehasa ce 6poj nHTepHeT 3Be3a Ha I1aTopmama 1 mosehamem 6poja BUXOBKX IIPATH-
nana. Konmko MHTeNEKTy a1, Kojy ONTHpa 3a jaBHO JoOpo 1Ma mparuana Ha PejcOyky?
A xommko mtagu Tjybep nnu cenebpuru ocobe us cseta 3abaBe? Peropnuka murama.

Nnrenexryanan y rpahanckom gpymrBy. ConyjamucTMYKo APYLITBO Ce TpaHC-
¢dopmumre y rpabancko, sampaBo y oOnumk MopmepHor kamurtanmmsma. Koje cy ommm-
ke rpabanckor gpymrsa? C pasBojeM [ApyIITBeHe IOfiefie pajia MOjeAMHIN U TPyIe
U3pa)kaBajy CTBAPAHOCT Ha CBOj Ha4yMH, OKpehy ce CBOjUM MapuujamHNM MOTTIEAVMA.
JlpyuiTBHa LiennHa ce pparMeHTHsyje, a XOMOTeHM3Yjy Majle ApYIITBHe IPyIIe OKO CBOjUX
uHTepeca, motpebda u Bpegaoctit. OcHOBHU enemeHTH rpabanckor gpymrsa cy: 1) unan-
BufyammsaM (Kao OCHOBHA IIPETIIOCTAaBKa nubepasnsma); 2) MpuBaTHOCT (Kao BpIMHA
HeMelllama y Tyhu sxuBor); 3) TpxuiTe (caMoperyucame OpOjHIX TPaHCAKIWja — YTO-
Bopa n3meby mojeguHana u acounjaruja); 4) wrypanusam (Belyku 6poj KOMIIETETUBHIX
LPYILITBEHNX IPYIIA U CIOOOIHO M3paXkaBarbe Ifeja, BepoBatba I IIOIUTUIKIX CTABOBA);
5) xacHe pasnuke (OUTHU acleKT cTpyKType rpabanckor gpymrsa). (Keane, 1988).

Ipabancko apyurrso ce, akite, KOHCTUTYHIIE HA IpUHINITY rpahannHa (MHANBUAY-
QJIHOCTI) A TO 3HAYM Ha IPUBATHOCTY U CeOMIHOM MHTEPeCY, JOK je OIHOC IIpeMa JIpKa-
BU (OMIITOCTY APYIITBA) CTBAP HETOBOT MOMUTHYIKOT n3bopa. Ipahanun xopuctu coja
JbyJiCKa IIpaBa 1 cnobofie, a off Ipkase Tpeba fa saxTesa ja ux wrutu ([Toreposa Tesa
(Popper, 1993)).

Vpeonoruja rpabannsma momasu of IMOjefUHI[A U HErOBUX CBeTHX MHTepeca. OH
IIOCTaje IieHTap OpraHusalyje p>KaBe, a He MHTepeCcy HalMje U Jp)KaBe a IOrOTOBY He
IpyIITBEHA KjIaca. Y TaKBOj BU3MjU IIOjeAMHIA fp)KaBa Moxe fa Oyme camo 607bu min
JIOLLIVj U CEPBIC 3a eTOBe MHAVBIYaTHE IIpojeKTe Ha TpKuIITY. OHa je BellITauKa TBOpe-
BuHa, Oynyhn fa MHAMBUYaIMCTIYKO IPYIITBO [I0/IA3M Of MPETIOCTaBKe fIa MOjefrHaL]
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cBoje moTpebe 1 MHTepece 3a/J0BO/baBa Ha TeMeJby IIPMPOHNUX ITpaBa U Teopyje ApyIITBe-
Hor yrosopa. Hajsap, rpahannn dpopmimpa corcTBeny oHOC IpeMa IOMUTUYKAM CTBapHh-
Ma — aHTaXKOBaH CTaB, IIPOMEH/BUBO OIIpefie/berbe, He3aMHTePeCOBaH, TOTA/IHO HeyIyheH.
Iberoso je mpaBo fa n3abepe HAUMH COTICTBEHOT OJHOIIEHA IIPeMa MOMUTHIN.

Jp>kaBa Kao penpe3eHT OIIITOCTY, jaBHe CTBAPM, APYIUTBEHMX IPOTUBPEYHOCTY U
pasimka, nobuja ,onosuuujy” y rpabanckom ppymrsy. Vpgeonosu rpabannsma Bep6ban-
HO He YCIIOCTaB/bajy OBaKaB OfIHOC, a/li IIPOMOBMIIY rpahaHiHa Kao cybjeKTa Jp>KaBHOT
noperka. Jeman 6poj oBux rpabannctuyknx ygpyxemwa (HBO, Llentapa, VHunmjarusa)
y0allyjy ce Ha pasHe HaulMHe Y jaBHJ IIPOCTOD IIONUTHUKe. PadyMe ce, oBaj IpocTop Huje
HIKAKaB 3a0paH, a/li OH je Io/be Ae/I0Bamka IMOINTUIKIX OpraHu3aImja Koje ce bope 3a
BJIACT U OFTOBOPHOCT. IpabaHucTuuKy MOKpeTn Cy CMUIJbEHY YIpaBo 300T HUCTaHIe
IIpeMa IOIUTUYKUM ITapTHjaMa, A 3a ay TOHOMHO Je/I0BAkbe Y UU/bY MHANBULYAIMCTIIKe
KOHCTPYKIjyje omuIter nHrepeca. MehyTum, Heke rpabannctinyke opranmnsanuje yaasey
HPOCTOp HONMUTUKe ca My Oe3 caBe3a ca HEeKMM IIOMUTHYKMM IapTijama. OBako caMo-
opraHusoBanu rpahanmsam, umMa npo6neM ca apTHKYIaLMjoM ONIITHUX MHTepeca. OHM
CBOje MOCeOHe MHTepece IPefCTaB/bajy Kao OIIITEe WM IIPUCBAjajy IMpaBO Aa OIIITH
MHTEpeC IMpefcTaBe Kao CBO;.

YumeHua je ja ce APyIITBEHe 1 IOJINTIIKE MHUI[UjAaTUBe [IOMePajy y pyKe rpabama.
He tpeba UM npepcTaBHMK HUTHU OHaj Koju he y buxoBo nmMe fa ropopu. Ipahanun sna
IITa Cy IeTOBM IPOO/IeMI, OH 3HA Jja OLieH) Ba>KHOCT jaBHUX IIMTakba 1 He Tpeba My MH-
TeseKTyasIal Koju he na aprukynure omiure mpob6ieme (Avramovié, 1990). Illta moxxe ga
YMHY U KaKBa je y/IoTa MHTENeKTYy/Ia y rpal)aHcKoM ApyIITBY, Y APYIITBY CAMOOPTraHM-
30BaHIUX IOjeluHalla KOjU U3pakaBajy cBoje uHTepece? Kakpa je ymora uHTenexTyanma
y rpabanckom apymrBy? AKO fienyje Ha TpajMIMOHaJaH Ha4MH, JaK/le Kao OHaj Koju
KPUTHKYje, IpefinaXke, 6paHy HEeKO CTAHOBMILTE O jaBHOM H0OpY, meros rmac he 6uru
71ac u3MelaH ¢ fgpyrum rpabannma (HBO). O6jasuhe cBoje MuiIbere y JHeBHIM HO-
BMHAMa WY Hele/bHMKY KOj) Cy IIpeToBapuIn y nonute Ha knocky. Hahu he ce neko na
npoynta 1 Ty he ce 3aBpIINTU IeTOB aHTAKMaH.

YKOIMKO MHTe/eKTyalall IpuxBaTu rpabaHUCTUYKY aHTaKMaH OH he Hy»HO cBOje
MMUILUbEHE YTONUTH y TPYIIHY HOITIe] Ha cTBapu. To 3Hauy na he moce6Ha mepcrekTn-
Ba Ha/IB/IaJlaTy OMIITOCT IOI7Iefa. Y rpahaHcKoM ApYIITBY MHAMBUAYATHO MUAIUBEHE 1
IeNIOBatbe Ce OPTaHM3Yyje Ha CIIOHTaH, TPeHYTHIM HauMH W/IM II0CTaje e0 HeKe HeB/IajuHe
opraHusanuje.

Vnak, HUIITa Ce alpuopy He MOXKe 3aKk/bydnTu. OH TeXku 3a ofOpaHOM HpaBfe,
cnobope, ucTHHe, anu Huje ocnobohen yrTumurapHor fenoBara. HekoM je moxperad
MaTepHujaiHa HOOUT, IPyroMe YOBeK 1 1eroBo 00po. OBe pasike ce yodaBajy y MHAU-
BUJya/HOM U IPYIIHOM aHTa)kMaHy. Pas/nka je y ToMme 1mTo y rpahanckoj opranusanuju
OH He MOJKe JIa 10 Kpaja CTaHe 13a CBOT CTaBa ¥ /ja Ipey3Me MHTeNeKTyanHy (enmucreMo-
JIOLIKY) OAATOBOPHOCT.

Iakne, y rpahaHcKoM OpYyIITBY MHTENEKTYIAl] je CyO4eH ca OrpOMHUM Opojem
MHUIIMjaTUBa rpahaHCKUX opraHusalja Koje Aeyjy 13 CBOjUX apTUKY/IapHUX MHTepe-
ca, notpeba 1 LybeBa. Y WIyMM HeBIafMHNUX M CaMOOOpPa3OBaHNMX OpraHM3alyja OH je
CTaB/beH Ipef M360p: OCTaTy Ha MHAMBILYaTHOM CTAHOBMIUTY M/IM IIOCTATH Y/IaH Heke
rpabanncriyake opranusaryje. Jou je JIpkeM yrmosopno fa MHTEIEKTyasIal] Texe MofyIe-
Ke 3aHOCUMa roMuie u yrieny ayropurera (Durkheim, 2007). Tako, gorogmo ce gpyuT-

984



Couuonowxu tpeineg, vol. LIIT (2019), no. 3, ctp. 978-998

BeHM napafiokc. bop6a nHTenexryamana y XIX n XX Bexy 3a apymTBo ocno6obhennx
nojefirHana Ha Kpajy XX BeKa OKPHY/Ia ce MPOTUB IbUX Yy TOM CMUCITY IITO BUILE HUje
NIPeJBOJJHMK HApOZa M IITO CBAKM I1OjeINHAL] ITOCTaje 3aCTYIIHMK CBOjUX MHTepeca, Io-
Tpeba 1 paBa. AprymeHToBaHo TBpAn Mutau Bpaap na je 3a ,,CMPT XyMaHUCTUYKOT MH-
Te/IeKTy/Mala“ a To je OHaj KOju CTBapa yHMBep3a/lHe BPeJHOCTH, OAroBOpHa rpabancka
eMaHIMIIaNMja Kojoj je 1 caM foupuHeo (Brdar, 2007).

Cpncku MHTeNeKTyalal y TpaHsuuuju. Bpeme npe u nocne Turose cMpTH, Ka-
PaKTEPUCTUYHO je IO II0jadyaHOj IMOAUTUYKOj AaKTMBHOCTM MHTENUTEHLYje y Lby
HIMperha MOMUTUYKNX croboza u geMokparuje. Cy0jeKkT eMOKPaTCKMX ONO3MIIMOHUX
uHnnymjatusa y Cpouju Omia je KpUTUYKA XYMAHUCTAUYKA UHITleuleHYUja ca OTBOpe-
HMM NOIMTUYKMM MHTepecoBamyMa. IbeHo 1IejHO je3rpo OOMMKOBami Cy KPUTUYUKY
MapKcucTH, Guao30hM U COLMONI03M, YMETHULY 1M KIbVDKEBHUIL. Y CBOM JIelOBaby
JeMOKpaTcKa onosunuja je go 1990. rogmue, KOpucTuIa HeKe MHCTUTYLUje SPYIUTBA —
CTpy4Ha yApY>Keba, Ipajicke TPMOUHE, jaBHa IJIaCM/IA ¥ YaCOINCe, Kao 1 Heke o0ImKe
camoopraunsoBama. Off OBUX APYIUX CpeicTaBa HajppekBeHTHMja je 61ta ymorpebda
HeTHINja, jaBHUX IIMCaMa, OpraHN30Bambe ,CTTOOONHIX YHIBEP3NUTeTa', OCHUBAIbE Pas-
uux Opbopa 3a opbpany cnobopa u mpasa oBeka. Ogmax mo Turosoj cmpry 1980. rogu-
He, TPOKIJIO Ce YKUJiathe BepOaHOT HeMMKTa.

Y TOKy IOCTIETUTOBCKE IeLieHNje Ie/T0Batba CPIICKE OIO3UIMIOHE NHTENUTeHIje TPU
K/byYHa NOMUTHYKA 3aXxTeBa OWIa Cy: yCIOCTaB/baibe IOMUTHYKE JeMOKpaTuje, HeMo-
KpaTcka peopMa jyroc/oBeHCKe IpKaBe, YCIIOCTaB/bakhe HallMOHATHe PAaBHOIIPABHOCTHI
cprickor Hapoga y Cp6uju u JyrocmaBuju. Y cOLMjamuCTIIKOj JyTOCIaBUjU MHTENEKTY-
IV Cy MMaJIu 3Ha4ajHy jaBHY ynory (Avramovic, 1998; 2016). Patno pasbujame COPJ
MHCTUTYLIMOHAIN3aMja feMoKpaTuje 1990. roguHe (IIoyeTak TpaH3uIMje), y IpBMU IVIaH
6opb6e 3a jaBHO FOOPO U36MTIE Cy MOMUTUYKe CTPaHKe. KpUTIiKa MHTeMTeHITIja 13 Bpe-
MeHa KOMYHMCTIYKOT MOHOIIONA HA BJIACT, Ie/IM CE TAaKO LITO HeKe Tpymanuje ymnase y
HOIMTUYKE CTPAHKE a [pyre Cy ocTane Mo crpaHu. Kako je Bpeme ofMuIIazno, Tako ce
MamJHa MPOQeCcroHam30Baa y OMUTUIKOj IeNaTHOCTH a BehuHa fienyje commcTuaku
WIM TPYIIHO MOJCTAKHYTa HeKMM jaBHUM IMTambeM. TpujeceT rofiiHa off 06HOBe ApiKaB-
HOCTH U AeMOKpaTHje, HOMUTUIKY clieHy y CpOuji JOMIHAHTHO Kpeupajy IMOMUTIIapu
U TIONIUTUYKE CTPaHKe.

Ca TpaH3MLIMjOM, XyMaHUCTIYKA UHTeTIUTEHIMja je u3rybmmia Ty yiory. 3amro? V3
MICTUX Pasjiora Kao U MHTEINUTE€HIIMja Y 3allafHIM JPYIITBUMA: JOMMHALMjA IO TIYIAPa,
HOBIU Mefiuju, Mupee rpabanckor apymrsa (camoopranusosaun rpabann, ,,HeBnagune”
opranumsanuje). Moh opryunBarma 1 yTulama Ha pelllaBaibe jaBHMX Ipo61eMa KOHILeH-
TPMUILIE Ce Y IOMUTUYKOM CEKTOPY APYLITBA, Y MEAVj/Ma, MHTENIEKTyaal] je pAaBHOIIPaBaH
ca Ipyruma Ha Mpexn, CBefleH je Ha jefMHKY Y TpahaHCKOM JIPYIITBY a HajBUAbUBUjU
je y HeKMM IpynHuM aknyjama. CpIICKM MHTeNeKTyasal] je OIO3MIMOHAp MM IIPUCTa-
JNIa BIACTY KAO 1 CBaKM Apyru rpahaHuH. VIHTeNeKTyaniy Koju IpeTeHyjy Ha BlIacT
HOHAIIIAjy ce Ha HauMH Ha Koju je To jour Cro6opman Josanosuh youno u onncao. ,Peannn
monmutHdapy’ Cy OHU KOjU pajiyi OCBajarba I 3a/jpyKaBamba BIaCTI XXPTBYjy CBa MOPA/IHa U
CasHajHa Hauesa. PeanmucTu ce Hanmase ny Bmactu u'y onosunuju. C apyre cTpaHe, ,II0/N-
TUYAPYU UEUTUCTI KPUTUKYjY CBAKM ITOTe3 IIOJIUTUIKOT IIPOTUBHIKA 1 HUCY CIIPEMHI
fla KO IPYTOTr Hajlase palliOHA/IHE e/IeMEHTe. BbuTn yBeKk mpoTus — TO je bIX0Ba 103MH-
Ka. [la 11 HeyMOpHaA KPUTMKA APYIUX Y HOMUTULY IOTUYE U3 TPYIIHE IICUXOIOTHje WIN
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U3 HeCIIPEMHOCTH Jia Ce TIpey3Me OfTOBOPHOCT (kako je mucmuo C. JoBanosuh) nurame
je Off CIIOpeTHOT 3HaJaja.

Cprcku uHTeNeKTyanan mMa Heke creruduaHoctu. JyxoBHO je usrpabeH Ha
IIPaBOC/IAB/bY U KibVDKeBHOCTU (Avramovi¢, 2016). Tokom ucropuje usrpaben je jeman
MEHT/IUTET KOjH je IIOTOJAH 32 00/IMKOBame IPTA IMYHOCTH KO IITO CY CyjeTa, HapLu-
COMJHOCT, 3aBJCT Ca jaAKOM €KCIIPECHjOM, TAKO i ¥ B/IACTH jaKUX €MOLja, HEKU CPIICKM
MHTENeKTYya/IN »,3a00paB/bajy” Ha OILITe OOPO HalMje u fpxaBe. TadyHO je 3amasmo
Crobogan JoBaHoBuh fa je CPICKM MHAMBUAYaIM3aM MeLIABMHA OMIITHX MHTEpeca U
Hebpire 3a IMYHO yCaBpIIaBabe U IONpaB/batbe. VIHAUBIIyaMN3aM CPICKOT MHTETIEK-
Tyaslla ce MCIo/baBa Ha MaTepyja/THOM M IIOJIMTUYKOM IUTaHy. [JaHalImby MHTeNeKTyaaly
je jemaH ofj yd4eCHMKa CBEOIIIITe TpKe 3a 3apajfioM. OKyIMpaH je OCHOBHOM BpegHoUIhy
CaBpeMeHOr [I00aIMCTUYKOT [PYIITBA: 3apafiuT MWTO Buiie, oboratutu ce. Crobomgan
JoBanoBuh je y MOMyMHTeNeKTyaIy Busieo 00pa3oBaHy alu He ¥ MOPAJIHY U KYITYPHY
mmanoct (Jovanovié, 1991). OBakBo ofpeherse monynHTenexTyania Tpeda JOMYHUTH.
OH je u nomyo6pasosan: mpodecop yHMBep3uUTETa U3 IOTUTUKOJIOLIKE 006TacTI 32 Jie-
MOKPATCKM 13abpaHOT TIpeficCTaBHMKA HapOJia U3jaB/byje fia je y3ypIaTop, fak/ie Hacuil-
HU OTMMAa4 B/IACTU ¥ NIPM TOM — Tpaxky ocTaBKy! IIpaBa ciayka MHAMBMUIYaMMCTUYKOT
rpabanckor ekcrpemnsma.

IIpUTHUCHYT eKCIIaH3MjOM HOBMX MeJuja 1 jadareM upeonoruje rpahannsma cprcku
UHTeIEKTyaslall IOoCTaje ,eo HOBe e/IEKTPOHCKe jaBHOCTU. OH Cce He ITpero3Haje Kao Bec-
HUK HOBUX upeja. To moce6HO BaXKu 3a ,MUCHOHAPCKY nHTeureHnujy y Cpbuju. Cae
IbeHEe KapaKTepUCTHUKe: JOrMaTu3aM, CasHajHU €KCK/ITy3UBU3aM, je3VK HeTPIe/bUBOCTH,
arernoBambe 3a mosehare penpecnje Haj HeuctToMolbeHunnMa (Antonié, 2003) mocenyjy
y4eCHUIM Ha APYLITBHUM MpeXXaMma, ca CBOjM KOMeHTapuma ,,0H naju‘. Hosa jaBHOCT
Kpeypa e/IeKTPOHCKUM IIyTeM BUPTLYeNHO jaéHo gobpo y KoMe ce 3ajajy yAapLy CBUMa
U CBaKoMe 1 Y KoMe Tpujymdyje JA cranosumre Ha ejcoyky u Turepy. Victuna u mo-
CTUCTHHA Cy U3je[IHAYeHe.

Y 60p6u 3a cBOjy CIuKy jaBHUX forahaja oBaj Heo CpICKe MHTEMUTEHIMje TOKA3a0
je He3Hame, CTEPEOTHUIIe, HeTaTUBHe eMoluje M rnocebHe nHTepece. C mpeMano momm-
TUYKIX KOMIIeTeHIMja a ca IpOpUTepCKIM MOTMBMMA Ae/IOBAJIN CY TAKO ILITO CY MEHaIl
3HaYeHa K/bYYHUX [10jMOBA KOJIEKTUBHOT UeHTUTeTa. AdrupMucanu cy MHAUBULYaIN-
3aM Kao YTWIMTapHM €rousaM a He MHAMBUAyanusaM y KaHTOBOM CMUCTY pedn: Kao
LY>XHOCT, MOpanHOCT 1 paBegHocT (Durkheim, 2004). ITpo6reM je y ToMe 1ITO 3HaHeE O
jaBHMM IIOCTIOBMMA YK/bY4yje 1 3a0/Iyfe, TPeliKe, He3Habe I IOCTUCTHHY. Jour je Xeren
YBIJEO [ jABHOCT Yjeanbyje UCTUHY ¥ 6ecKoHa4uHy 3a6myay. Huje omuy mHTepec cKia-
JMIITE CaMO IIPOCOLMjaTHUX M TPOHALMOHATHUX MHTepeca. Huje japHu mHTEpeC pesep-
BICaH CaMoO 33 3Hame 0 67arocTamy. ViMa MecTa 1 3a leCTPYKIMjy ONIITHX MHTEpeca 13
IepCIeKTUBe M0jefMHIIA 1 TPYIIE.

XXX

Connonosn 3Hajy KO je MHTeNeKTyanall, any IuTame je HeroBor MecTa U yiore y
jaBHOM MMIUbEIbY U [ieNIoBalby. VIHTeNIeKTyanal, Mo IpUPOAY CTBApH, paclonaxe, Kao
U cBU Apyru, Mohmma pasyma amm ¥ IOTEHLMjaIMMa BO/bHO-aeKTUBHOT MUILUBEHA
U HOHalIama. JHama KOjiiMa ce OH MeIlao y mpobieMe jaBHOT f0o0Opa HUCY UCK/BYYUBO
HYI TeOPUjCKa, HY YMIbeHNYKa, HU MHCTPYMEHTaIHA. 3Hambe O jaBHOM H0OPY je 3ampaBo
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3HamWe O TAKTOBMMA KOJIEKTMBHOT XXIBOTA, O TOMe KaKo fIa YPeAuMO Ha Hajbo/py Ha-
YYH IOpeJaK 3a MHAVBU/YA/THU U 3ajeflHNYKN KUBOT /byAu. To je 3Hame 0 OHOMeE IITO
HOCTOjM a/m M OHOMe LITO HacTaje. JKuBor je oHo mTO ce oceha, mTo mokpehe, nome
MoryhHoCTI. Y TOM IIOI/Ieffy MHTETEKTya/all ce He PasjlIuKyje Of APYIUX JbYAU: BPef-
HOCTM JXIMBOTA OCBET/baBajy IyT CBAKOT IOjeAUHIIA Ha beroB HauuH. Ilog mputnckom
HOMUTHYAPa, HOBUX MefUja M CaMOOpraHmsanyje rpahaHcKor ApyuITBa MHTEIEKTYaIIn
HIICY Y CTaby [ja II0jMOM 00yXBaTe CTame [p)KaBe U IPYIITBA Y KOMe Cy Ce HAIUIN, rybe
jaBHY Moh 5a TIpoHUKHY y @0k, y 6ynyhe kperamwe. Ox Hajseher coronouxor 3Havaja
CBAKaKo je YMILEHNIIA [Ia 3Hambe O jABHOM MHTEPECY IIOCTaje PACHPLIEHO M IOJI0KHO
HerpeBubuBoCT. Harmop fa ce cxBaTu M3BeCHOCT [JPYLITBEHOT KpeTamba TpaHCchop-
MIIIIe Ce Y HeU3BECHOCT. YOp3aHo ce yBehaBajy akTepy KOHCTpyKImje omiuTer obpa. A
MHTe/IeKTya/IHa TPyIaliija 4ecTo O0MBa 3HauajHa MarbIHa.

CaBpeMeHO JPYLITBO a ca UM 1 APYIITBO y TPAH3ULIM)H, KMBE C HOBUM 3HA4ebJMa
TPaiIUIIMOHANHIX ITI0jMOBA. JaBHOCT je, 3aXBa/byjyhy eleKTPOHCKMM MeAMjuMa, II0-
CTajia ONUITH FOBOP, CKYIl CBAaKOJHEBHMX M3jaBa IojefnHana Ha Mpexun. [Incame mo-
pyka o cebu, mpuMame NOpyKa Off LPYTOL, TO je CaBpeMeHa jaBHOCT. 3Hauera jaBHOT
VLN OIIITET J00Opa, JaKjIe Kao jaBHO MUILUBEE O 3ajefHIIKOM f0o0py rpabaHa, Hanuje,
Ip>XaBe YTOIUBEHO je Y jABHOCT KOHCTPYMCAHY Off MIIMOHA mopyka Ha Dejcbyky u Tu-
Tepy, Vucrarpamy. Bennku 6poj monuTuuKux mapTuja ce yITpKyje y IIacupamy CBOjUX
KOHIIeNIyja jaBHOT fobOpa. [pahanun ysuma cTBapu y cBoje pyke. JaBHOCT ToBOpa je I0-
CTasla 3aMeHa 3a MUCAOHY jaBHOCT OMILTET A0Opa. JaBHM CTABOBM MOTY OMTY HOJ, CHAX-
HUM yTHUIIajeM MHTepeca U >ke/ba. OHM ce 4ecTo Be3yjy 3a HeKe MHTepece (MaTepujajHe,
[IpUBATHE, YCKOIPO(deCHOHaNIHe) 1 IPU TOM ce Iybu crioco6HOCT afjekBaTHOT yBubharma
MONIMTUYKE U APYIITBEHE PEaTHOCTH.

Huje usBop npobema y 61hy nurenexryania Beh y HOBOM 3Ha4ery I10jMa jaBHOT
nobpa. OHO je OCTa/IO HOCTYIIHO CBUM aKTepUMa APYIITBA. [IOIUTHIKY TOBOP je IIO-
cTao foMuHaHTaH. HOBY €/1eKTPOHCKYM Me1ju Cy IPUBATHO Mpebanyin y jaBHo Ha Mpe-
xu. Ipabarcke nHUIMjaTVBe CY mpolnpeHe Ha cBe obmactu apyurrea. Cy6jeKkTy jaBHOT
IUCKypca Cy MOMUTHYAp, yIeCHUK Ha Mpexi, rpahannH. JaBHO f0OpO je mOMeIaHo ca
npusatHUM. OBO APYro IOTHUCKYje IpPBO.

TpamuumoHaIHM MHTENEKTYasal, HecTaje, MHTeNeKTyanlal] y TeXHOIOUIKOj LIMBU-
Nu3anyju ca HOBMM MHQPOPMALMOHMM TexHomormjama ce Oarpra. Illta he ox mera
ocratu cyrpa? Kako yrommcTumyky 3Byde MaHXajMOBe Te3e O MHTeTpaTUBHOj Mohm
UHTeNUIeHIMje y caBpeMeHOM fpyiutBy. Fberosa tBpama ga he ,cmobognonebaeha
MHTenureHja” O6UTH HOCWIAL [PYIITBEHE ¥ IONMTUYKE CHMHTe3e, Aa he mompuuetn
ycxaabuBamy pasnmanTyX MAejHUX U TOMUTUYKIX [IEANIITA, IOKa3ajIa ce Kao TeOPIjCKI
caH. Y cyfiapy ca TeXHO-TeXHO/IOLIKOM jaBOM KOMIIjyTepCKOT CBeTa, OcCTaje cehame Ha
TPpaINLIMIOHA/IHY VHTEIUTEHLI)Y.

CucreMarcka IOMUTHYKO-KY/ITYPO/IOUIKA aHA/IN3a aHTa)KoBaHe (jaBHe) MHTeNN-
TeHI[Vje 11 ’EeHOI 3Hamba O OINIITKMM CTBapMMa APYILITBA IIOKa3yje Aa ce YOp3aHO U KO-
PEHNUTO Mema HeHa y/Iora y CaBPEMEHOM JIPYIITBY a CaMUM TUM ¥ Y TPaH3ULMOHUM
npywreuMma (Pemry6mmka Cp6uja). Yaec CpIicKor MHTeIEKTYaILa y TPAHSULIN)I je CIMYaH
€BPOIICKOM.
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WHO REPLACED THE INTELLECTUAL
IN THE DEMOCRATIC TRANSITION?

(Translation In Extenso)

Abstract: The paper analyzes the social and political processes that have led to a
radical change in the role of intellectuals in society. What is happening with intellectuals
in Western European societies is also recognizable in the so-called transition countries
which include Serbia: their public role is to retreat before other actors. As the meaning
of the public and the public good changes, so does the notion of intelligentsia. The paper
highlights the strengthening of the public role of political parties, participants in electron-
ic and print communication, civic movements. The newly created circumstances of social
and political life marginalize the former role of intelligentsia as the voice of the public, as
a social group articulating the interests and needs of peoples and citizens. Public good
advocates are no longer needed. The final part analyzes the changes in the public role of
intelligentsia in Serbia.

Keywords: intelligentsia, transition, political parties, media, civic movements, Serbia.

The traditional notion of intelligentsia, from a sociological perspective, is defined
differently depending on the emphasis on its social attribution or functionality. However,
it is always a (non) formal social group that creates, expands, criticizes and defends ideas,
values and views on society and man. The upper layers of this group are made up of schol-
ars, writers, artists, philosophers, religious thinkers and the lower layers include teachers,
social commentators and journalists (Bottomore, 1967).

A high level of formal education is not a key criterion for determining this social
stratum. What differentiates an intellectual from an expert or a “non-intellectual” con-
cerns the attitude to public problems of society. In other words, the intellectual possesses
knowledge of the public good of state citizens and nation members (and increasingly of
the global good). He or she is not only an expert but a person who takes into account
the generality of individual issues and interests. Such a claim would be the idealization of
intellectuals. Among them, there are those whom Spengler refers to as “book moths who
believe they can replace reality with logic, the power of facts with abstraction” (Spengler,
1991, pp. 206-3).
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The greatest optimist with regards to the social role of intellectuals is certainly Karl
Mannheim. He was convinced that “free-floating intelligentsia” was a conceptual-integra-
tive social factor. In a poetic way, he argues that intelligentsia will always achieve “the dis-
covery of the position from which a total perspective would be possible. Thus they might
play the part of watchmen in what otherwise would be a pitch-black night” (Mannheim,
1968, p. 131). The issue that Mannheim does not raise has to do with the fact that this
night is not eternal, it is changing, and in the last few decades, other members of society
have taken a place in it. The public good of society is open to all its members and the intel-
lectuals, individually or in an organized way, come forward with their knowledge, values
and visions of life.

In the public space, a response is sought to the kind of social rationality, justice,
freedom, peace and war, foreign-national. Knowledge of the public good counts with the
knowledge of the good (right) choice between several ways of solving social problems
or social development. However, knowledge of public affairs, as a rule, always contains
knowledge that is mixed with values and voluntary-emotional factors, that is, irrational
attitudes. From this point of view, the knowledge the intelligentsia possesses can be of
high quality or of poor quality (unsubstantiated notions and neglect of facts). This cir-
cumstance raises the question of “epistemological responsibility” of intellectuals (Savi¢,
2003).

Scientific knowledge is systematic, to recall Spengler’s thought, and as such refers to
what has become. This is causal knowledge. However, the understanding of the world based
on destiny is about feeling, about what happens in life, and that is direction, urge, desire,
longing, movement. It is the time that is destiny. “Man experiences destiny and understands
causality, the logic of what has become, by cause and effect” (Spengler, 1991, pp. 86-94).

The scientist, as an intellectual, has concepts about the existing, real society. A social
scientist studies only those social forms that have been created. However, the public good
also implies what is expected, what is sought. Can this type of an intellectual tell us how to
live? Max Weber gives a negative answer. Scientific knowledge does not answer the ques-
tion of how we should arrange our lives. There is no scientist who knows what to do in life.
The meaning of our existence is shaped by multiple sources of life. Who will tell us how to
arrange our lives? How do you convince people that someone else wishes them well? Weber
claims that these questions are answered by a prophet, demagogue or savior (Weber, 2006).
A scientist is neither a prophet nor a demagogue. The one studying society does not need to
(or cannot) answer how we should regulate society and how we should act.

Weber actually challenged the traditional role of the intellectuals (scientists, artists)
who enlighten, widen the views of the people. The claim that intellectuals are respon-
sible for the defense of universal values, “to create values and make sense of their time”
(Markovi¢, 1999, p.229) belongs to the past. Why does this claim belong to the past?
Members of various professions are entering the public space of the modern, high-tech
information society. This person is not only a member of the highly educated categories of
the population. The intellectual is no longer the sole guardian of the public truth about so-
ciety, or the guardian of true values, because scientific, technological and communication
development has allowed for a pronounced individualization of the interpretation of gen-
eral values and interests. In modern society, intellectuals no longer have that missionary
role (if they even had it), they are no longer speakers on behalf of the people, the masses,
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the classes. They are becoming a voice in a multitude of other voices, sometimes a voice in
the desert. Who replaced them? Who takes the lead in the public sphere of society?

The intellectual lost the traditional role of a speaker and thinker for others but did
not disappear. Something else happened: the character and content of the public social
good changed. With the spread of democratic order, three new actors emerged that are
fighting for the definition of public good: politicians, citizens (self-organized citizens and
non-governmental groups, socio-professional groups), participants in electronic media
networks. In democracies, there are politicians who fight for the votes of citizens about
regulating “our lives”. There are also electronic and print media with their “lions”, which
help or dissuade them. Finally, citizens can also influence public opinion on shared values
in various ways: from spontaneous groups to “civil disobedience” on the street.

These changes in transition societies, as in all modern capitalist democracies, are
twofold: 1) changes in the perception and definition of the public good, and 2) changes in
the actors of transitional change. This will be discussed in this paper. The argument to be
made concerns the repression and possible marginalization of intellectuals by politicians,
participants in media networks, and active citizens. Different actors of transition are de-
fined by Milan Brdar: members of the former nomenclature, humanistic intelligentsia, the
new money (Brdar, 2007)

The politician and intellectual in democracy. There is a constant challenge for the
intellectual to direct the political movement with his/her ideas, to bring about goals and
influence the leader. “I knew with reason that I did not need to engage in a party. On
the other hand, from an early age, I believed in the ideas of social justice and freedom”
(Markovi¢, 1999, p. 230) The experience of Mihailo Markovi¢ is part of the experience of
many intellectuals in the world and in Serbia. He can think about stabilizing or chang-
ing society in the quiet of his room and in the company of books. However, this is not
enough: in order for something real to happen, one must participate, one must step into
practical life. And this can be accomplished in two ways: either as a free shooter or as a
party-political activist. In the former case, they are free to think and act, while in a party
they subordinate their thought to the organization (hierarchy, leader, authoritarianism).

Politicians and intellectuals have switched places in the democratic transition. What
social factors contributed to this? Structural changes in the political system and then the
nature of social activities. The democratic political system is a political order in which the
competition of political definitions of the common good and the struggle for power, for
governing the social whole, take place. Who is the politician? It is a person who strives for
the government to realize his/her ideas about social values and institutions. In Max We-
ber’s opinion, regardless of the political order in which the politician operates, he “tends
to participate in power” or to influence the distribution of power between social groups
in the state. Whoever steps into politics seeks power as a means of achieving general or
egoistic goals. A politician makes decisions and protects tradition but also creates it. He/
she possesses intelligence and character, belongs to a particular party program and uses
(in)honorable means (Tadi¢, 1988).

However, a politician cannot act without a political organization. Parties organize,
create and express the political opinion of the people and direct their votes to the candi-
dates. There is a struggle between political parties for power whose borders are within the
political system or against the system. Various means are used in the fight between politi-
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cal parties: ideas, emotions, morals, money, physical violence, information. In addition to
this struggle, a political party is committed to bringing the social whole together, to inte-
grate society. Integration techniques are: persuasion, educating citizens, legal procedure
and legal coercion.

All the great thinkers of democracy emphasized, as its advantage, citizens’ free ex-
pression of social and political differences towards the system of government institutions
and governance (Avramovi¢, 1998). One of the key problems of any democracy is cer-
tainly the way of representing people’s will, that is, citizens’ political choices. By majority
vote, in the elections, parties are mandated to legitimately and legally articulate and to
represent the common good. The right to make decisions based on majority support is not
permanent, but changeable.

The transition marked the return of the multi-party system and the market economy
in the countries of the socialist order (Eastern Europe). What happened to intellectuals
in democracies and democracies in transition? The intellectual as a person of knowledge
does not aspire to power, but the influence on power cannot be ruled out. Decision-mak-
ing and management skills are in the hands of politicians. They are (potentially) wise in
terms of practice but not theory. Outside of political parties and the struggle for power,
the intellectual is suppressed from the center of social public space. His word is deafened
by the political noise in the public arena, he moves in the narrow circles of his class, is
poorly visible.

But, lets avoid the impoverishment of the term intellectual. Politicians and intellec-
tuals are not always and forever opposed. Who would accept the claim that a politician
cannot be an intellectual, or that an intellectual cannot be a politician? By the nature of
things, a politician operates in the area of the public good of society. Nominally, he is
an intellectual. He is a technician of authority (conquering, maintaining, making deci-
sions). However, pure pragmatic skill cannot be attributed to intellectuals. This would be
“expertise”, and the calling of an intellectual requires a broad knowledge and education.
Therefore, a politician is potentially an intellectual. Just as experts in other fields are not
necessarily intellectuals, so are politicians not necessarily the members of this social stra-
tum, even though they are in the public space.

One thing is for sure. Intelligentsia as a traditional social stratum has lost the influ-
ence and power as a public actor in democracies and transitional democracies. Political
parties (and politicians) have become dominant in the public arena in which they fight for
power and for their definitions of the public good.

The intellectual and the new media. An intellectual cannot exist without communi-
cation. He/she addresses the public and participates in debates. He/she prints their word
and others read it with approval or criticism. With the advent of radio and television, the
intellectual speaks. Others listen and watch him or her. The emergence of information
society, networked society, internet civilization, which emphasizes the scientific and tech-
nological essence of modern life, work and creativity, is changing almost all subsystems
of society. One world, supranational, is being created, connected by a global computer
network. In the book The Rise of the Networked Society, Manuel Castells (2000) analyzes
the transition of the mass media (television) to new media, the Internet, which enables
the creation of a culture of real virtualness. It is a culture that does not abolish traditional
forms of creativity but absorbs them.
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Intellectual public speaking has got a competition in digital media players (computer,
the Internet, e-mail, Twitter, Facebook, Instagram). As time goes on, it quickly loses its
traditional position, if it has not already lost it. The invasion of the cyber world is such that
the intellectual becomes invisible. The younger generation (born in 2000), up to the age of
20, has been massively using digital platforms for communication and life achievements.
On one platform, they can be TV presenters, on another they can be photographers, on
the third film creators, composers and singers, journalists on Twitter, renters on Booking,
and hundreds of other platforms. Any platform can access Google via Facebook.

“Material uploaded on YouTube within one day would, if viewed continuously, last
for 65 years! YouTube’s viewership increases up to 60% a year. For example, the Korean
hip-hop group BTS had 450 million views in 2018.” (Crnobrnja, 2019, p. 12)

The position of the intellectual in new conditions is decisively influenced by new
information technologies. The Internet differs from other mass media (print, film, radio
and television) in that its contents are subject to interactivity, that is, the transparency of
the boundary between the content creator, the transmitter and the user. All content - writ-
ten, auditive, visual, audio-visual - is accessible to any digital device user (with restrictions
set by the provider). Creating, publishing, distributing, using content is the “property” of
everyone on the Internet.

The Internet or the Web has definitely become a technology that invites us to re-
spond and create our own content through search. The Web is simultaneously a place of
production, dissemination and exposure in a way that no previous media technology has
allowed.

The claims that even the most trivial search on the Web means that the user is creat-
ing something are not unreasonable. Terms such as “produser” and “prosumer” (produce
and user) are used by some theorists to express a new type of “audience” on the Web. Tele-
vision creates its audience by broadcasting programs. The Internet also makes it possible
to create an experience for anyone online. Unlike television, which is guided by the “we
did for you” principle, the Web is governed by the “do it yourself” principle, because it is
inviting users to create their own media practices that allow for various forms of activity.

New theories of intellectual creativity recognize this need as a way to be part of cre-
ativity, not just reception. The classical approach to creativity draws a distinction between
one who creates and one who appropriates cultural forms. New media, the Internet, have
expanded the capacity of users: we are all creating. This fact has become a decisive mo-
ment in how new media works - an individual (or group) has the ability to be heard and
presented without other people having to decide. The Internet invites us to participate, not
just to be indirect subjects of society, because of the very fact that we are its integral ele-
ment. That is why the most common features related to the Web are: openness, flexibility,
versatility, democracy.

Can an intellectual survive this extreme democratization of media production, access
and use? What is happening on the Web is certainly equating the intellectual in communi-
cation with amateurs and members of every profession who have their own web site pre-
sentations. The percentage representation of online “speech” indicates that the word of the
intellectual is drowned in a sea of platforms and may be less frequently heard compared to
other participants on the Web.
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New media meet the specificity of our needs in a way that the previous media would
never have achieved. The interaction model encompasses many choices. Digitization, in-
terconnection and convergence of technologies through new media have made it possible
to channel broader aspects of our lives and create a new meaning for the concept of the
common good. One consequence is to reduce the difference between argument and emo-
tion. In the speed of life on the Web, everyone thinks in the category of I and not WE.
IInformation and communication technologies (ICT) creates a hyper reality, more real
than the reality. It is a means that communicates with goals. And the intellectual deals with
the truths about man and society.

It is obvious that the intellectual has drowned in the sea of internet communication.
His/her voice is barely audible. His/her thought of the common good is a bottle tossed into
the ocean. Moreover, the number of internet stars on platforms is increasing as well as the
number of their followers. How many public intellectuals have followers on Facebook?
And how many do young YouTubers or celebrities in the entertainment world have? Rhe-
torical questions.

The intellectual in civil society. Socialist society is transformed into a civic one,
in fact, into a form of modern capitalism. What are the features of civil society? As the
social division of labor develops, individuals and groups express reality in their own way,
turning to their partial views. The social whole is fragmented, and small social groups are
homogenized around their interests, needs and values. The basic elements of civil society
are: 1) individualism (as the basic premise of liberalism); 2) privacy (as a virtue of non-
interference with someone else’s life); 3) the market (self-regulation of numerous transac-
tions - contracts between individuals and associations); 4) pluralism (a large number of
competitive social groups and free expression of ideas, beliefs and political views); 5) class
differences (an essential aspect of the structure of civil society). (Keane, 1988).

Civil society, therefore, is constituted on the principle of the citizen (individuality),
which means privacy and selfish interest, while the relation to the state (general society) is
a matter of his/her political choice. Citizens exercise their human rights and freedoms and
needs and require the state to protect them (Popper’s thesis (Popper, 1993)).

The ideology of citizenship starts from the individual and his/her sacred interests. It
becomes the center of state’s organization, as opposed to the interests of the nation and
the state and especially the social class. In such a perception of the individual, the state can
only serve his/her individual projects in the market in a better or worse way. It is an artifi-
cial creation, since individualistic society assumes that the individuals satisfy their needs
and interests on the basis of natural rights and social contract theory. Finally, the citizen
forms his or her own attitude toward political matters — the engaged attitude, changeable
affiliation, the disinterested attitude, total ignorance. It is their right to choose their own
attitude towards politics.

The state, as a representative of the general, public affairs, social contradictions and
differences, gets its “opposition” in the form of civil society. The ideologues of civicism
do not verbally establish such a relationship, but promote the citizen as a subject of state
order. A number of these civic associations (NGOs, Centers, Initiatives) are being inserted
into the public space of politics in various ways. Of course, this space is not blank, it is
a field of action for political organizations fighting for power and accountability. Civic
movements were designed precisely for the sake of distancing from political parties, and
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for autonomous action with the aim of individualistic construction of general interest.
However, some civic organizations enter the political space with or without alliance with
some political parties. Such self-organized citizenism has problems with articulating gen-
eral interests. They represent their special interests as being general or claim the right to
represent the general interest as their own.

The fact is that social and political initiatives are shifting into the hands of citizens.
They do not need a representative or one to speak on their behalf. The citizen knows what
his/her problems are, he/she knows how to evaluate the importance of public issues and
does not need an intellectual to articulate general problems (Avramovi¢, 1990). What can
they do and what is the role of intellectuals in civil society, in the society of self-organized
individuals expressing their interests? What is the role of intellectuals in civil society? If
they act in the traditional way, that is, as ones who criticize, propose, defend some view
of the public good, their voice will be a voice mixed with that of other citizens (NGOs).
They will publish their opinions in daily or weekly newspapers that overflow kiosk shelves.
Someone will read them and this will be the end of their engagement.

If an intellectual accepts civic engagement, he/she will necessarily immerse them-
selves in a group perception of things. This means that a particular perspective will out-
weigh the generality of the view. In civil society, individual thinking and action is orga-
nized spontaneously, instantaneously, or becomes part of an NGO.

Still, nothing can be concluded a priori. The intellectual strives for the defense of
justice, freedom, truth, but is not free from utilitarian action. Someone is prompted by
material gain, someone else by man and his good. These differences are observed in in-
dividual compared to group engagement. The difference is that in a civic organization,
he/she cannot fully stand behind their attitude and take on intellectual (epistemological)
responsibility.

Thus, in civil society, the intellectual is confronted with a huge number of initiatives by
civic organizations operating out of their particular interests, needs and goals. In the forest
of non-governmental and self-educated organizations, he/she is put to the choice: to remain
on an individual standpoint or to become a member of a civic organization. Durkheim also
warned that intellectuals are more difficult to succumb to crowd enthusiasm and authority
(Durkheim, 2007). Thus, a social paradox has occurred. The struggle of intellectuals in the
19th and 20t century for the society of liberated individuals turned against them at the end
of the 20™ century, in the sense that they were no longer the leaders of the people and that
each individual became an advocate of their interests, needs and rights. Milan Brdar argues
that “the death of humanist intellectual’, the one who creates universal values, was caused
by civil emancipation to which he himself contributed (Brdar, 2007).

The Serbian intellectual in transition. The time before and after Tito’s death was
characterized by heightened political activity of the intelligentsia with a view to expand-
ing political freedoms and democracy. The subject of democratic opposition initiatives
in Serbia was critical humanistic intelligentsia with open political interests. Its core was
shaped by critical Marxists, philosophers and sociologists, artists and writers. Until 1990,
the democratic opposition used some institutions of society - professional associations,
city panels, public media and newspapers, as well as some forms of self-organization. Of
these other means, the most frequent was the use of petitions, public letters, the organi-
zation of “free universities”, the establishment of various committees for the defense of
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liberties and human rights. Immediately after Tito’s death in 1980, the abolition of verbal
offense was requested.

During the post-Tito decade of Serbian opposition intelligentsia, three key political
demands were: the establishment of political democracy, the democratic reform of the Yu-
goslav state, the establishment of national equality for the Serbian people in Serbia and Yu-
goslavia. In socialist Yugoslavia, intellectuals played a significant public role (Avramovi¢
1998; 2016). Political parties erupted during the breakup of the SFRY and the institution-
alization of democracy in 1990 (the beginning of the transition). Critical intelligentsia
from the time of the communist monopoly on power was divided in such way that some
groups entered political parties and others remained aloof. As time went on, the minor-
ity professionalized in political activity and the majority acted alone or in a group driven
by some public issue. Thirty years since the restoration of statehood and democracy, the
political scene in Serbia is predominantly created by politicians and political parties.

With the transition, humanistic intelligentsia lost that role. Why? For the same rea-
sons as intelligentsia in Western societies did: the domination of politicians, the new
media, the spread of civil society (self-organized citizens, “non-governmental” organiza-
tions). The power of decision-making and influence to solve public problems is concen-
trated in the political sector of society, in the media; the Serbian intellectual is as opposed
to or supportive of government as any other citizen. Intellectuals aspiring to power behave
in the way Slobodan Jovanovi¢ has observed and described. “Real politicians” are the ones
who, for the sake of conquering and retaining power, sacrifice all moral and learning prin-
ciples. Realists are both in power and in opposition. On the other hand, “idealist politi-
cians” criticize every move made by a political opponent and are not ready to find rational
elements in the other. Always be against - that’s their code phrase. Whether the relentless
criticism of others in politics stems from group psychology or from a reluctance to take
responsibility (as S. Jovanovi¢ thought) is a secondary issue.

The Serbian intellectual has some specifics. He/she is spiritually built on Orthodoxy
and literature (Avramovi¢, 2016). Throughout history, a mentality has been built that is
suitable for shaping personality traits such as vanity, narcissism, envy with strong expres-
sion, so that in the power of strong emotions some Serbian intellectuals “forget” about the
common good of the nation and the state. Slobodan Jovanovi¢ correctly observed that
Serbian individualism is a mixture of general interests and carelessness for personal im-
provement and self-correction. The individualism of the Serbian intellectual is manifested
on a material and political plane. The modern intellectual is one of the participants in the
universal race for profit. He/she is occupied with the fundamental value of the modern
globalist society: earn as much as possible, get rich. In the semi-intellectual, Slobodan
Jovanovi¢ saw an educated but not moral and cultural personality (Jovanovi¢, 1991). This
definition of the semi-intellectual should be supplemented. He/she is also semi-educated:
a university professor in the political science field declares a democratically elected rep-
resentative of the people an usurper, therefore a violent abductor of power, and in doing
so - he is seeking his resignation! A true picture of the individualistic civic extremism.

Pressured by the expansion of new media and the strengthening of the ideology of
citizenship, the Serbian intellectual becomes part of the new electronic public. He/she
does not recognize oneself as a messenger of new ideas. This is especially true of “mis-
sionary intelligentsia” in Serbia. All its characteristics: dogmatism, cognitive exclusivism,
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language of intolerance, appeal to increase repression against non-likeminded persons
(Antoni¢, 2003) are shared by social media users with their comments “on line”. The new
public is electronically creating a virtual public good in which they attack everyone and
anyone, and in which the I attitude triumphs on Facebook and Twitter. Truth and post-
truth are equal.

In the struggle for its perception of public events, this part of Serbian intelligen-
tsia showed ignorance, stereotypes, negative emotions and special interests. With too
few political competencies and with profiteering motives, they acted by changing the
meanings of key concepts of collective identity. They affirmed individualism as utili-
tarian egoism rather than individualism in Kant’s sense of the word: as duty, morality
and righteousness (Durkheim, 2004). The problem is that knowledge of public affairs
includes delusions, mistakes, ignorance, and truth. Even Hegel realized that the public
unites truth and infinite delusion. The general interest does not store only prosocial and
pronational interests. Public interest is not reserved only for the knowledge of well-
being. There is also room for destruction of general interest from the perspective of the
individual and the group.

XXX

Sociologists know who the intellectual is, but the question is his place and role
in the public opinion and action. The intellectual, by the nature of things, possesses,
like everyone else, the powers of reason but also the potentials of voluntary affective
thinking and behavior. The knowledge he/she used to interfere with the problems of
the public good is neither theoretical nor factual nor instrumental. The knowledge of
the public good is, in fact, the knowledge of the tempo of collective life, of how to ar-
range the order for the individual and common life of the people in the best way. It is a
knowledge of what exists but also of what is going to become. Life is what we can feel,
what drives us, a field of opportunity. In this respect, the intellectual is no different than
other people: the values of life illuminate the path of each individual in his or her own
way. Under pressure from politicians, new media and the self-organization of civil soci-
ety, intellectuals are unable to conceptually capture the state of society and the state in
which they find themselves, losing public power to penetrate into the flow, into future
movements. The fact that the knowledge of public interest becomes diffused and subject
to unpredictability is certainly of greatest sociological importance. The effort to under-
stand the certainty of social movements is transformed into uncertainty. The actors of
construction of the common good are rapidly increasing. And the intellectual group is
often a significant minority.

Modern society and society in transition live with the new meanings of traditional
terms. Thanks to the electronic media, the public has become general speech, a collec-
tion of everyday statements made by individuals on the Web. Writing messages about
oneself, receiving messages from another, this is the modern public. The meaning of the
public or the common good, as a public opinion about the common good of the citizens,
nation, state, has been drowned in the public constructed from millions of posts on Face-
book, Twitter and Instagram. A large number of political parties are racing to market their
conceptions of the public good. The citizen takes matters into his/her own hands. The
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publicness of speech became a substitute for the public thinking of common good. Public
attitudes can be strongly influenced by interests and desires. They often relate to some
interests (material, private, narrow-professional) and thus lose the ability to adequately
grasp political and social realities.

The source of the problem is not situated in the being of the intellectual, but in the
new meaning of the concept of public good. It has become available to all actors in society.
Political speech has become dominant. New electronic media have transferred the private
to the public on the Web. Citizens’ initiatives have been extended to all areas of society.
The subjects of public discourse are the politician, the participant on the Web, the citizen.
The public good is mixed with the private good. The latter suppresses the former.

The traditional intellectual is disappearing, the intellectual is struggling in the tech-
nological civilization with new information technologies. What will be left of him to-
morrow? Mannheim’s theses on the integrative power of intelligentsia in contemporary
society sound so utopian now. His claim that “free-floating intelligentsia” would be the
vehicle of social and political synthesis, contribute to the reconciliation of different ideo-
logical and political views, proved to be a theoretical dream. In the collision with the
techno-technological reality of the computer world, there is only a memory of traditional
intelligentsia.

A systematic political-cultural analysis of engaged (public) intelligentsia and its
knowledge of the general affairs of society shows that its role in the contemporary society
and, consequently, in the transition societies (Republic of Serbia) is changing rapidly and
radically. The Serbian intellectual’s fate in transition is similar to that of the European one.
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