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OUIO30PUJA KAO EMAHIIMITATOPCKA ITOJIMTUKA:
HA TPATY MAPKCA 1 BA]JYA

Caxxerak: [Tomasehn, npe cBera, of Mapkcosux 1 bafjyoBrx aHanusa, paamarpa ce
KoHIenuuja ¢purozoduje Kao monuTrke eManunmnanuje. Kourpacrpupajyhn nommruxy
MohM via HOMUTHKY CUle caBpPeMeHOj TIOMUTUIM eMaHI[UIalMje, aKIleHaT ce — TTopef
mpaxcn ¢nobofie, jeTHAKOCTH U IIPaBJe — CTaB/ba Ha MapKCOBY nzejy ,Ipase feMoKparuje”
(wahre Demokratie). Ped je 0 mpoMuIIUbatby IONNTIKE HAPOAA U peD/IeKTOBAbY IINTARA O
AHI')KOBAHO] CTPYKTYPU 3Habha KOje Ce YIPaBO KA0 eMAHIUIIATOPCKO 3HAIbe, UCIIOCTAB/ba
Kao ofyry4yjyhe 3a monmmuTHIKO [ienarmbe, OTIOP U YCIIOCTaB/balbe IEMOKPATCKe IpKaBe.
C IOHOBHMM pobemeM UCTOpuUje 0TBapajy ce IOTeHLMjaIM 3a CYIIPOTCTaB/bambe Heo-
nubepanusmy Kao ,KaluTaaonapiaMeHTapu3My U 3a U3TPajiby fleMOKpaTyje Kao
BIafaByHe Hapoaa. OCHOBY caBpeMeHe IO/IMTIYKEe OHTOIOTje MO0jaB/byjy Cce y penanyjn
TIOINTUIKE HApOJa " IIONINTUKE NCTUHE.

Kipyune peun: momutuka eMaHIMIAIMje, CT060MA, jeIHAKOCT, UCTIHA, HAPO.

1. imnepujanuctmaky gucKypc vs. OCHOBe IONMUTUKE EMaHIIMIIAIje

Y cBeTny OCTENneHor cagpemenol WoAUUYKOL U gpyuiiéeHol paciuiaxarea Uonuiu-
Ka UMUepujanusma u HeoKONIOHUjanu3ma — Koje Cy TEOPMjCKM U MPaKTUIHO JOMUHMPA-
7le Ha 6e3Marlo IenoM 3amajy BUIIe Off /iBe fielieHNje — I3HOBA Ce IOUYNbe OCTaB/baTu
IITake 0 HOBOM eMaHIMIATOPCKOM MOTEHIIUjaTy Tj. O XOPU3OHIILY c11060ge, jegHAKOCTHU
u fipasge, a ca BHUMa 1 INTake IPOMUIIIbaba Mapkcose (Marx) ,,ipaBe feMoKpaTuje”
(wahre Demokratie), xao sonuitiuke Hapoga (Marx, 1970). Vinu, npeunsuuje, c 0631pom
fia je TpagMLMOHAIHA HONMUHUYKA U PU030(hcKa ilogena Ha e Uty u geCHUUY mpaHcueH-
gupaua y pasnuyu® donutiiuke mohu via GoAUTHUYY cuse ¢ jegHe, U UOAUTHULYU HAPOga, C
Ipyre CTpaHe, HEOIIXOJHO je OIeT Pa3MOTPUTH OCHOBE HONUiiUKe c/1060ge U jegHAKOCTIU

! bb2polfil@gmail.com

2 OBpe ce cBaKaKo He MUC/IU Ha T3B. , Tpehut Iy T”, Ko ,,COLMjanieMOKPATCKI Iy T~ KOjU JIEXI C OHe
citipane nesuye u gechuye (Giddens, 1994). CacBuM CyIIPOTHO, IPAKTUYHO HOTIYHY T€OPUjCKO-
HOTIUTUYKY KPaX OBe ,LIeHTPUCTUYUKE HO3NIje” — Y KOjoj Ce Ha Kpajy M3Ty010 CBAKM MOTUTIIKI
cajpikaj — y3poKoBao je, y Hajsehoj Mepu, caspemenu paciii pagukaniux GonuiiuKka nesue u
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KpO3 1UX08 UMAHEHIIHU eMAHUUTAAIopCKY Kapakiliep. VICTOBpeMEHO, aHa/IM3a OBE UCTUH-
CKe HOJIMTHKE Kao IIOMUTHKe UCTHHe yyhyje u Ha crierprdmyan nosparak gunosoduje kao
Hajaniaxcoeanujei 3Harod, OJJHOCHO, 3HAIbA U3 YMje CTPYKTYPe Ce YCioCHlas/ba cam cagp-
Haj HOAUTUUKOL.

Taxo ce cynpoTcTaB/batbe KBa3UIOMUTHIN ITOOAMICTIYKIX KPUIITOCTNTA II0Kasyje
y 06/IMKY TOHOBHOT IOJIMTUYKO-APYIITBEHOT CAMOYCIIOCTaB/balba M CaMOpPa3BHjarba 1ITO
noBpaTHO pedepupa Ha Gpunosodujy neannsma, kao 1 Ha Mapkca, a y caBpeMeHOM KOH-
TEKCTY, IIpe cBera, Ha bapjyos (Badiou) cucrem.’ Jujanexiwuxa cnoboge u jegnaxocitiu —
KOja yKa3yje Ha BIXOBY yBeK Beh IPUCYTHY UCITPENIETEHOCT Ha TI0jMOBHOj 1 IIPAKTHY-
HOj paBHI — CTOTA je Hepas3ay4unBo yyheHa Ha 3Hambe CI000/Ie U jefHAKOCTH jep HUTH je
cnobopa moryha 6es 3Harba U CBECTHU O CIOOOAY, HUTH je, TAPaJIeHO, jeTHAKOCT OCTBAPHU-
Ba a fia Beh nperxonHo Huje ocBemhena ympaso Kao jefxakoct. Op Xerenose (Hegel) @e-
HomeHonoluje gyxa (C HOCeOHNM aKIL[eHTOM Ha IUja/IeKTUYKM 0OPT y penanuju poba 1 ro-
criofiapa), Ipeko MapkcoBMX PYKOIINCa, IPAKTUYHO Le/oKyIHe Tpaaunuje Opankdyprcke
1IKOTIe, cBe 7o BanjyoBor Buhia u goiahaja u Jloiuxke céeitiosa, 1 HU3a pacIpasa U eceja, 1o-
CTaJIO je jacHO fja CI000fa U jeFHAKOCT 3HaYe 3Hatbe CI1000/ie U jefHAKOCTH U fja CY, Y TOM
CBeT/Iy, 00a ojMa GUTHO CTBap IMOCPefoBaa. VICTo Tako, U caMo 3Hatbe Ce y 0BOj pera-
LVjJ ICIIOCTaB/ba Y MCTY MaX M Kao caMOCasHame Tj. Kao caMopedieKcyja, jep yBek Beh
IUTa U O COTICTBEHOM II0JIOXKAjy U CTaTyCy — U KPO3 OBaj ABOCTPYKMU IMPOLIEC YCIIOCTaB/ba
ce Kao emanyuiiosaro snarwe (Hewlett, 2000).

ITaBuie, oBaj mpolLec MpOXKMMara HajBUIIIe TeOPHje M HajBUIIE IIPAKCE TUPEKTHO
je CYympoTCTaB/beH MMIIEPUjaTVICTIIKOM, ITT006aMNCTIYKOM ¥ HEOKOTOHMjaTHOM JIUCKYPCY
y KOjeM Cy T0jMOBYM cT060fie U jeTHAKOCTHU MM CACBYM OfICYTHM U 3aTUM HAaCTaBIbajy
fia IIPOTOHe Ha HauMH cabnacTi,’ NI ce 10jaB/byjy Kao IPasHO MeCTO Koje apOuTpapHO
MO>Ke OUTH UCIYHheHO Ma KaKBUM CajpKajeM, jep He IOCTOjy MOBPaTHA CIIpera IpeMa
3Hamby 11 caMopedieKcyju. [IpyrumM pednma, umilepujanuciiutku guckypc HUKaja 3aipaBo
He MO>Ke OMTY eMaHIMIIATOPCKU AUCKYPC jep HUKaZla He pedhepupa Ha penauujy 3narea,
cnoboge u jegraxoctiu. Jep, cnobopa ce iy CT060FHO MUCIN — 1 KA0 TaKBa je OCHOBA
CTI060/HOT Jleflarba — WM Ce YOIILITe He MIUCIIY, jefHAKO Kao IITO 3Hambe jefHaKocTu Beh
THofipasyMeBa MO3UIN]y jeTHAKOCTH, jeffHO busarve-y-jegraxociiiy. KOHCEeKBeHITa Koja mpo-
U3/1a3)1 U3 OBe YMIbCHNIIE je /A je y Pas/IMuuTIIM OOIMIIMa MMITePUjaIMCTUYKIX AUCKYpca
- a JaK [TOHajBMIIe ¥ HeoMbepanusMy Kao mberoBoM par excellence mpumepy — y IuTamy
¥ CaM CTaTyC MUIbEba, C 003MPOM Ha HeJOCTAaTaK KPUTUYKOT ergo caMOpedIeKCHBHOT
cTaBa. Jep, HalMe, CBaKy FOBOP KOjH, IIONYT IMOeparTHor KalliTannu3Ma, IPOMOBHIIE

gecuuye Ha 3amajy. A7 yIpaBo OBe HOBe TIOMUTHKE UCIIOCTABUIE Cy 3ajegHuuKe onuiiuuxe,
eKoHOMCKe U gpyuiitiéere umeruitiere y 60pou tipoiiue Heonubepanuszma (Koljevi¢, 2013. str. 37-53.).
IToce6na 6uTHOCT MapKca JIeXIt U y YMbeHUI [a je HheroBa KOHILeNIuja 3HaYIIa U37a3aK
punosopuje y ceeili Tj. U3rpanmwy dunozoduje kao nonuitiuke emanyuiayuje. Ha cBoj HauuH, u
Banjy u Pancujep noxyuranu cy usmectuty ¢punos3odujy u3 eKCKIy3sMBHOCTU YHUBEP3UTETA U
OGHOBITH 3aMIICA0 IbeHe ay TeHTIYHe aHTaXKOBAHOCTH [OK je Bafjy, jour pasyMeo 1 HEOIIXOTHOCT
{10HOBHOT YCTOCTABLAA CUCTTIEMA.

Y TOM CBeTIIy, yIIpaBO y BpeMe alcoTyTH3aliije KalnTaausMa Kao HeombepannsMa IpoLmpyo ce
IVCKYPC KaKo je ,Mapkc MpTaB’, AUCKYpC Koju per definitionem uma upeonolko obenexije. Jepupa
CTOra MCIPaBHO CKpehe MaXkiby Ha YMIbEHMIY J1a je JaHAC CTPax Off He-MapKCUCTa KOji ce HUCY
oznpekyy MapkcoBor peneBanTHOr ¢punosodckor Hacneha najsehn (Derrida, 2006).
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HeC1060HO YOBEYAHCTBO — YOBEYAHCTBO Ofa0PAHIX 1 HIKA/[a YOBEYAHCTBO CBUX —
CTPYKTYPHO je yoOnmieH Kao MHeme 1 Kao tunudan Weltanschauung, Te crora Huje Hu
HajMarbe HeOOMYHO, a HI C/IYYajHO, /1a OBA Pa3/MKa acolipa Ha M3BOPHY COKPATOBCKO-
IUIATOHOBCKY PACIIpaBy 1 OCHOBHY Audepeniyjannjy nsmely snama u coducruxe.

Y ToM cBeTy, TOTpe6HO je MMaTK Y BUALY Aa yIpaBo baajyosa ¢unosoduja — xao
jemuHU caBpeMeHN (1UI030(CKU CUCTEM per se — IIOC/Ie AHTUYKE TPARULIVje, HEMAUKOT
upeanusMa, Mapkca 1 KpUTHYKe Teopuje APYIITBA, M3HOBA YCIIOCTaB/ba Be3y nsMehy
nonntuke n purosoduje, MOMUTUKE U TeOplUje, HOMUTUKE U JIOTUKe, cKpehyhn maxmy
Ha YMILEHMILY Jia je MOIMTHUKA Kao CTBAap MUII/bEa YBEK JIe/I0 MOMUTUYKOT MUIL/bEba I
vice versa. OCHOBe flonuitiuke emayuilayuje, N beHa TeMe/bHa Pas/inKa CIIpaM HONMUTH-
Ke MOhM Kao MONNTHKe Cujle, CafpyKaHe Cy ¥ TOMeE Ja je MONUTHUKA eMaHIUIALje YBeK
CTBap MUII/beba Tj. KpuTHdKe pediekcuje nocrojeher, jenHe crennduyHe MOMUTUIKO-
¢unosodcke norMKe JOK MOMUTHKA Ciie per definitionem mpencTas/ba ofOpaHy status quo-a.
A HeynmTHOCT status quo-a, 1 u3 Tora nponsmrasehnu formarnsam, ynyhyjy Ha cTaB MHeHa
a He Ha CTaB 3Halba — M TAKBOM MHEIY CYIIPOTCTaB/ba Ce 6ECKOMIIPOMICHO MULIbEHE,
OIHOCHO, pedIeKcuja Koja yIpaBo Kao camopedyieKcuja He MO>Ke [ja IIPaBU KOMIIPOMIICE.

Heonmubepanan nMIepujatncTUIKu SUCKYPC, KpO3 KOHCTeNTAlNjy caBpeMeHNX
MehynapopgHux ogHoOCa Ha Kpajy 20. u modenyma 21. Beka — Kao IapagUurMaTUaHI IPUMep
HO/TUTHKE CIJIE — COOOM je JOHeO I IPeTeH3Mjy Ha TOTAJIUTET Tj. Ha OIILITe BaXKere M0
CBaKy LieHy U Ha IIpOLIMpUBabe Ha CBe chepe KUBOTA U fienama. lllTaBuie, Toraurapan
u Toranusyjyhu kapaxrep Heonubepanusma CTPyKTYPHO je U OUTHO PELYKOBAO CBE
HOTEeHI[UjaJie OTIOPA ¥ HIje PETKO [ja CY Ce U T3B. ,eMAHIUIATOPCKE MOIUTUKE  HEPETKO
I10jaB/bUBaJIe Ka0 HeroB CACTaBHIU [Ie0.” Jep, Y COIICTBEHOM IIOKYIIAjy yHUBep3aIusanyje,
OJIHOCHO, I7I06anusaryje, HOIUTHKA CIUIe je YBeK Beh Mopara ja ypadyHa, MHKOpIopupa
U y pelleBaHTHOj Mepu aricopbyje cBe 3aMIC/IMBE alTepPHATUBE, CBAKY PYTOCT Koja 61
ce yorurre Mora Muciuti. llITasuire, yipaBo y TOM CMUCIY, 3 IIOJINTUKY CUJIe G110 je
Haje(eKTHIje YIPaBO fa y3ypIMpa UMe [IONUTUKE eMAHIUIALNje U Ka0 TaKBa PeasHo
ocTBapu CBOjy anconyrusyjyhy marpuiy. Tako je rrobanHa uMIepujaiHa MOTUTUKA
yHaIpesi IpeTBapaa CBaKy MOMUTUKY eMaHLIMIALMje ¥ BIaCTUTY IONUTHUKY JOK je,
IapasiesIHO, MMIEPUjaINCTUYKO MHEIbe PACTaKalIo KPUTUYKO MUILIUbEIbE, a CBAKM TPadyak
VICTMHCKOT OTIIOpa 6110 je — CKOPO cacBUM (YKOOBCKM — HAA3MPAH U KOKIaBaH § CKOPO
cappuieHoM [lanTONTHKYMY.

2. ITobyHa u geMOKpaTCKa Ap>kaBa

ITocrne o6jaspuBama Basjyosor fena o fioHosHOM pohervy ucitiopiije, OTHOCHO O HOBO]
epu ornopa, mobyna u ycranaka (The Rebirth Of History; Times Of Riots and Uprisings),
U mpeTxofHo Beh, ¢ Apyre cTpaHe MOMUTUYKOT CIIeKTpa, KaraHoBor nporaiema 106pa-
itika ucimiopuje (Kagan, 2009) — kazia Cy 4ak ¥ aMepU4Ky KOH3€PBaTUBLIN® YBUEIN [ja Ce

> OBoO je acIeKT y KojeM je cepuja aHTU-INM06aTNCTUYKUX U aITep-I7I00aNNCTUIKNX AUCKypCa,
XOTMMMYHO WM He, TOXKUBeIA CYLOUHY KapHeBasIa 3a Koje ce, Kao IOTEHI[1ja/THI 00/IMK OTIIOPa,
Kartkap sanarana (Hardt & Negri, 2000).

6 Banjy o6jamrmaBa Kako je of ocamjeceTux roguHa 20. Beka IPaKTUYHO 11e0 3amaj mocTao
peakIMoHapaH 1 HEOKOH3EePBATUBAH, C TUM ILITO 0Baj (eHOMeH Tpebha II0jJMOBHO pasIMKOBaTH OF
oppeberma Teopuja kmacudHor KoHsepBaTBusma (Badiou, 2005).
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®yxyjamma (Fukuyama) meonomky cad y MOTIYHOCTH PacIiao — wupom 3anaga ioueno
je ga iiocitiaje cee jacHuje ga iocitiojeha kKauuanucliuuKa cii6apHOCI He Hpegciliasna
HYHCHO TOCegrey eiiaily y HOAUU1KO-gPYULii8eHOM PA3EO)Y U 3ABPULHU CTULAGUIYM Y
ipouecy ociisapusara woseuarciiéa. Xecen (Hesel) uctude ga naxo y oBoj curyanuju
jolI Hifje y HOTIIYHOCTH jaCHO KO JlaHac yIpaBJba U OfIy4yje — jep je MehycobHa mosesa-
HOCT U yCTIOB/bEHOCT U3y3€THO BENMKA — /i 3aK/bydyje U KaKo CBET, a Ipe cBera Espo-
I3, MOpa Jja Ce TPrHe U3 CTamba PAaBHOAYIIHOCTH y KOjOj Y0BEK IMpecTaje Aa Oyme 10BeK
YIIPaBo jep rybu croco6HOCT OOYHE Tj. yOIIITe CIOCOOHOCT ja Ce IPOTUB Heder OKPEHe,
MHCUCTHPajyhu Ha ToMe fia fipysxaiiiu ofiilop 3Hauu ciiéapaifiu Hewiitio Hoso (Hesel, 2011).

Anm, y BasijyoBoj Teopuju Tj. eranmuTapHOj M EMAHIUIIATOPCKO]j TIOUTULY, jegHAKOCTL
Huje b Koju Tpeba goctuhu Beh mpe moyeTHU aKCHOM jep ,,je[JHAKOCT HUKAKO He
Ipou3Ia3y 13 ApywTsa... Beh 13 pexknMa 1ckasa 1 ofIyKa... OHa je, y TOM IIOITIeAY,
Haueno ceake emanyuiiaimiopcke ionuimiuxe” (Badiou, 2006). C gpyre cTpaHe, nako je
ucnpasaH bafijyoB yBuz fja jeHakocT Tpeba pasyMeTy Kao IIOJIasylITe U Ja ce, KOH-
CEKBEHTHO, TeK Ha 6a31 TaKBOT IIOJIA3MIITA KOHCTUTYNIIY OTIIOP ¥ ITOOYHA, HOTPebHO je
OCBPHYTH ce 1 Ha MapKCcOBY MICa0 Jia y /byIMMa Tek Tpeba IIpobymiTu 4oBeKoBo ocehame
B/IACTUTE BPETHOCTH Tj. C106OAY 1 fia je ympaso To ocehame Koje je ¢ Ipunma Hectasmo us
cBeTa — Kao 1 Jla ce CaMo 13 Tor ocehama cTBapa ITpaBa 3ajefHNIIA, OHOCHO, JeMOKPAilicka
gprasa. OBo, HauMe, 3Hauu cinefehe: jegrakociti ce iojasmwyje kao Honasumitie kaga ce
ipettixogHo fipobygu ocehaj cnoboge kao camopedrieKkcuja Tj. Kao apUCTOTEIOBCKA Be3a
usmeby zoon politikon-a u zoon logon echon-a u oBo cy ycnosu MoryhHOCTH He caMo ay-
TEHTMYHOT OTIIOpa 1 moOyHe Beh, jol janeKko pe/ieBaHTHU]je, YCTIOBY 3a YCIIOCTaB/bakbe
uctiiuHcKke gemoxpaiiicke gpuase.”

TakBa geMOKpaTcKa Ap>KaBa CyUpoiciliasvera je Heonubepanoj naprameniapHo;
gemokpaifiuju, 6ajyoBCKMM PEeYHUKOM ,KaUUlianoiaprameniapusmy’, Koju je, y
Haj6o/peM crtydajy, uHAMDEPEHTAH CIIpaM Huiliara tipasge u cnoboge — a 'y IPaKCK ce
Hajuemrhe McrmocTaB/ba Kao yCIOCTaB/beHN OPeJaK OMUTaPXMjCKO-IIyTOKpaTCKe
BramaBuHe. CBakako, 3a Mapkca, ileMOKpar¥ja je yBek Beh u Buie off ileMOKpaTcKe /ipyKaBe
jep je oHa CyIITVHA MOJIMTUYKOL Y CMUCTIY fia IIpeBasmiasu npasHy ¢popmy (Springborg,
1984, str. 537-556) TIOWITO je y MUTamy Uenokyiina mygeka eisuctienyuja (Kpuiiuka Xe-
ienose punosoguje tipasa). llltaBuiie, 0BO je HAYMH f1a Ce APTUKYIINUIIE KAKO je UCTHUH-
cka gemoxpaitiuja (wahre Demokratie) nutarme 1 Ap>KaBe U APYIITBA KOjit, Y GUHAIHO]
VMHCTAaHIM, BUIIE HNUCY HU CYIIPOTCTaB/bE€HN HIU IIOAE/bEHN ]ep gp}fCﬂBﬂ suuie Huje Hewiio
cilomauitve y ogrocy Ha Hapog. Oba mojma cycpehy ce y mojmy sajenuntie, Kosexiiueuitie-
ifia Kojut adVpMIULIIe UHGUBUGYATHOCIT, KPeayujy, Kao U HOPMATHUBHU XOPUSOHTTL OUBCTHO-
sara u genara. Yupaso 6panehi npejy HapogHoi cysepenuilieifia Ha 0Baj HAYMH — ULiEjy
Kojy Xeren Ha Kpajy cBoje Qunosopuje iipasa ofdaiyje Kao 3aCHOBAHY Ha ,AUB/BO] WUAEjN
»Hapoma” — Mapxkc, y anysuju Ha XameTa, nuire: ,CyBepeHUTeT MOHapXa MM HapoJa,
nurae je cay’ (Marx, 1975, str. 86).

Y ToMm cBeTy - 1, OTIET, 3a Pas/uKy off Xerenma Kof Kojer je fp)kasa ycmos MoryhaocTn
nopopaute u rpahanckor gpymrsa — Mapkc anoctpodupa Kako je yInpaBo CyIpOTHO:

7'V oBOM cBeTIy, MapKcoBa Teopuja pasinyuTa je off CyIpPOTCTaB/batba JeMOKpaTHje I AP>KaBe
Ha KOjeM MHCUCTIPA AGeHCYp, a unju KopeHu cexy of JlepeBpose peuntepnperanuje (Absen-
sour,1997).
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~nmwenna je ga gp>xaBa IpousIasy 13 3ajegHNIe bYACKUX 6uha Koja mocroje Kao
YIAaHOBY MOPOANMIA 1 WiaHoBM rpahanckor gpymrsa.” (Marx, 1975, str. 63). lllTaBute, cBu
Ha3HaYeH! elleMEeHTH 3aje[JHO 00enofamyjy IpaBy cMuUcao MapKcoBe YyBeHe CHHTarMe
KaKo je ,,CaMOOYMITIEHO fla CBY P)KaBHMU OO/MNLIY MMajy HeMOKPATHjy 3a CBOjY MCTUHY U
fia Cy 113 TOT pasjiora HMCTMHNUTI Yy MepH Y K0joj Hucy femokpatuje” (Marx, 1975, str. 89)

Jep, ¢ mpyre cTpaHe ,KaluTaaolapiaMeHTapyu3Ma’, IpaBa ieMOKpaTija KOpecIoH-
IMpa, OTHOCHO, OCTaje y JOCIyXy ca aHTU4KuM Hacnebhem ympaso crora jep ce 6aByu mu-
TamkIMa TeMe/bHIX BpegHOCTY (Marx, 1947, str. 87). Y MapKcoBOM JIeTy apiCTOTeIOBCKa
Teopuja 0 JOOPOM XKMBOTY, CAMOOCTBAPEHY, PALIOHATTHOM Aujanory 1 cpehn cxpahenoj
Kao euademonia-e 3ay3aumajy GUTHO MeCTO Kao padyMeBarbe UCIPEIUIeTEHOCTH Teopuje
U IpaKce 1 Kao Mulivbetse nennne (Exonomcko-gpunosopceku pykoiiucu). Y TOM CBETIY,
KaJla TOBOPMMO O #ipasoj gemokpailiuju ped je, IOHajBUIIE, O HOPMATUUBHOM UPUHYUILY
YKYUHOT gpyuilieeHoi #Uusoilia, o TI0ceOHOj clipesu eiliuukoi, HONUTUUKOT U Puno3opckoi
MoMeHifia, a KOjU, ICTOBPEMEHO, 1 TIpe CBera, yiyhyje Ha USBOPHU cMuUcao gemokpaitiuje
Kao 671agasuHe HAPoOga — Kao IOINTUKE HAPOJia KOjU HEIIOCPEHO OfIydyje O CBUM OMTHUM
IMTamkMMa Koja ce Hamehy Ipey jemHOM MonMMTIIKOM 3ajesauiiom. llITapnine, HerocpenHo
u3pakaBarbe HAPOJHE BO/bE Y BE3M je C XKMBOM pedjy Koja je yBek Beh saunTepecoBaHa 3a
nyrTama ucTuHe u npaspe. Cnenehe, u Mapkc u bazjy Bpio fo6po pasymejy u apTUKy/IALIy
ma cy ynpaso ctapy [puy Hajsacny>KHMjU 32 M3yM IOJUTUKE KAO YMHE JIeTaTHOCTU U
IleMOKpaTHje Kao HajIpyKIafHujer 00/I1Ka Kojii OAroBapa Toj YMHO] AelaTHOCTH.?

Y uctu Max, Tako feMokparuja apupmuie nosunujy jeghaxociiu (Ranciere, 2005)
- 6e3 Koje 3aIIpaBO HeMa HM II0CTaB/barba MUTalba MCTUHE 1 IIpaBje — 11 II0jaB/byje ce
Kao TIOTeHIINjaJI 33 peanu3ayujy gpywieeno-uctiopujcke cnoboge. CBakakxo, IIo CBeMy Cy-
nehu, auko ynopuuje og Kacropujapuca (Castoriadis) Huje uHCncTHpao Ha QyHAaMeH-
TaHoOj Be3u usMeby ayitionomuje u gemoxpaitiuje (Castoriadis, 1999) usnocehn Ha Bupe-
710 cBe ayTopedeKCMBHE U IIPaKTUYHE IUMeH3Nje OBe penanyje. AyTOHOMHA IO THYKA
3ajeJTHNIIA YIIOCTaB/ba BACTITE HOPMe 1 TaKO Ce CaMOYCIIOCTaBba, IeMOHCTpupajyhu mo-
TEeHIMja/l BIACTUTE YHUBEP3aaM3alilje 9/Me Ce IIPOLeC II0jaB/biBatba IIO/IMTUKE CTUHE,
IIOJIUTUKE HapOfia M YMHe IIO/IMTUKE — TPY MOMEHTA IIpaBe IEMOKpaTuje — IoKa3yje Kao
jenan te uctu. OBO Cy, UICTOBPEMEHO, U cAdpemere 0CHOBe HONUUYKe OHITL0I0TUje KOja ce
UCIIOCTaB/ba Ha Tpary Mapkca u Bapjya — xao crenmdunana reopuja 6uhe u cdepe gorabaja
Tj. Ae/ama — a Koja IOBPATHO CBEJOYN O CYLITHHCKO] ucipeiineifieHocitiu Punozoduje u
tonutiuxe.

Y cBeT/y cBera Ha3Ha4YeHOT, IOOyHa ¥ OTIOP jeCy ay TOHOMHM IIPOLIeCH YKOIMKO
YCIIOCTaB/bajy MONUTUKY eMaHIUIIAIje via MONUTUKY Hapopa. [IpaBo Ha mobyHy, 3a
Mapkca xao u 3a bagijya, cacBuM je TerMTYMHO IPAaBO Hapojia YKOMMKO HIUCY UCTTYHHEHN
YC/IOBM 3a ay TOHOMHO IIOJIMTIYKO U3pakaBabe I fieflatbe ali OHO Mopa 61t BoheHo
€MaHLUIIATOPCKUM MUI/beleM 1 npakcoM. Ilpema Mapxcy, gemoxpaiiuja snauu
camoogpeherve HAPOGa 1 y Mepu y K0joj gpaasa, Ycinias u 3aKoHu KOPeCHOHGUPAjy 08aKE0M
camoyciiocitiasmwarvy (jep ZeMOKpaTuja je ,,paspelieHa MUCTePHUja CBUX YcTaBa” ), MOMEMO
i060puiliu 0 geMOKPATCKO] gpHcasy 0gHOCHO 611agasutu Hapoga. To je cMMUCao KOHIenTa

8 Pasyme ce, bagijy HanoMutbe 1 Aa je aHTMUKa GUIO30¢uja, yIpaBo Kpo3 COKPATOBCKO-TIATOHCKY
IMjajor, IpBa yKas3aja M Ha IBOCMICIIEHY IPUPOAY AeMOKparuje Tj. Ha Moryhe IpaBlie BbeHOT
U3BUTOIIEPEHA 10 KOjIX je y caBpeMeHOM KanuTanusmy u gouuio (Badiou, 2005, str.10-18).
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fia je y IpaBoj AeMOKpaTuju rpahaHcKo ApYLITBO MOMUTUYKO APYIITBO jep AeMOKpaTuja
je u cagpkaj 1 popMa, Y B0j je — 3a pasnuky o Xerena — GpopManHy IPMHINII jeTHAK
marepujanHoM npuuunny (Kpuitiuxa Xeienose gunosopuje tipasa). Hajsan, u mpe cBera,
Mapxkc donuiliuky emanyuiayuje eKCIIMEUTHO apPTUKY/INILE KPO3 CTaB JIa je UCHUHA
CBUX gPHABHUX 007IUKA geMOKPATiUja, Kao U [a CY, IOCIeIYHO, Ip)KaBe JIaXKHe Y Mepn
Y K0joj HUCy 1paBe ieMokparuje. KOoHCEKBEHTHO, IeMOKPaTHja Ceé TaKO MCIOCTaB/ba Kao
KOMCIUTYTHUBHA MO, AU YIIPaBO Ka0 TAKBA CTYKTYPHO je ¥ HeIIPEMOCTIBO Pas/IndINTa
o monutuke Mmohnu via nmonutuke cute. lllTaBuine, Nox UCUHUTOM geMOKPATRUjOM
(wahre Demokratie) Mapxc pedepupa, mpe cBera, Ha UCTUHY fipema gemMokpatiiuju ypaBo
y cMuCITy KacHuje pasujeHor baajyosor nojMa seprociiiu (fidelity) npema gorabajy. Vi,
jOII IpeLM3HMje, ped je 0 MCTOM OKBUPY Y KOjeM je MCTUHA, 3a bapjya, ,cTBapHM ITpoliec
BepHocTu gorabajy” (Badiou, 2001, 42).

C TuM y Besu, HOTpeOHO je MMaTH Ha yMy f#a Cy, 1 3a Mapkca u 3a Bapjya, ayTenTn-
YHY OTIOP J1 IOOYHA MMaHEHTHY MOMEHTH CaMOIIOCTaB/batba Tj. fla Ce JUPEKTHO CYIIPOT-
CTaBJbajy CBUM HeONUOEPANHUM CaspeMeHuM ipakcama u3eosa gemoxpainiuje (exporting
democracy) jep uciiuncka gemokpaiiuja Huje Hewiiio witio moxe gohu citorwa yipaso
cifioia, jep oHa Gpousnasu u3 camopednexcuje cnoboge, jegHakociwiu u ipasge, 0gHOCHO,
iipegciiasiva Husu u3pas uonumiuke emanyuniayuje. VIcto Tako, feMOKparTyuja HUKajia Huje
rorosa creap Beh ynyhyje Ha ApyLITBeHO-MCTOPMjCKY IIPOLEC Y KOjeM Ce YOBEYaHCTBO
peanmsyje Ha yMaH HauMH jep pasyMeBa Ja IIOMMTUYKA 3ajefHNIA TOYMBA Ha CTo6ou
cBux. IJen0KyIHa KOHLEIIIIMja YCIIOCTaB/batba CI000/e I jeTHAKOCTH Y OOIMKY MCTHHCKe
neMokpatuje, MehyTum, He MOXKe OUTH peannsoBaHa 6e3 3HArbA 0 10j Tj. KA0 MITO c1060-
na Beh mpernocras/pa camopedieKCcijy 1 camopedepeHLnjaTHOCT U jefHAKOCT yCBajarba
MIO3MLIMj€ jefITHAKOCTH, ITpaBa IEeMOKPaTHja MICTOBPEMEHO O3HaYaBa M TEOPUjCKO-Ca3Haj-
HJ 1 OHTOJIOUIKY MOMEHAT jep PealHOCT HMje MCTO LITO U er3UCTEHIM)ja Tj. 3Hatbe Uciiute
He mode ce Toctiuhu us uckyciiea éeh u3 iosuyuje snara 6uha. baajyos sakbydak je fa
U3/Ia3aK U3 HeonubepanusMa 3HauM MCKOPAK 113 HUXVMIUCTNYKE C/IVKe HIYEOBCKOT ,I10-
CTIefiibeT YOBeKa™ ¥ H08pailiak xepojcke guiype y HOBOM Ciliusy, Ka0 HAYMHA [ja Ce OINIIe
fla je CBaK! UCTUHCKM OTIIOP CTBaparbe IyKOTMHE — a OBa J€/IATHOCT 3aIl0YNMIbe C KPUTII-
KIM aHIaxmaHoM Kpo3 Koju ce 00nuKyje honuiiiuka emanyuiayuje.

3. Exckypc: pat npotus Cp6uje 1 eMaHIIMIIaTOPCKA OMATIKA

IIpe cBera, HOTpeOHO je MMATH Y BUAY KaKO ce MeCTO (pumosoduje y 1eT0KyITHOM
MapKcoBoM Jiefly — Y MHTepIpeTalluju Koja cexxe y paclioHy of AHToHMja Ipaminja
(Gramsci) go Muxanna Mapkosuha (Lozano, 2013, str. 231-236)° - y HajouTHMjeM
CMUCTIY 10jaB/byje Kao ¢unosoduja praxis-a. llltaBuiie, y HaleM CIy4ajy, ynpaBo 13
gunosopuje praxis-a xako je pasymeo Mapxosnuh, kao nurame @pancopmayije ceera,"
IIPOM3AILTIA je CPUCKA eMAHYUTATUOPCKA Hapaguima Koja ce MCIIOCTaBUIIA Ka0 TEOPUjCKI

JIo3aHO eKCIUTUIPa KaKo ce 1o oBoMe Teopuje [pamuja 1 Mapkosuha pasmukyjy u ox JIykauese
oHTONIOIMje ApymTBeHor 6uha, u og GPpoMOBOr HOBOT XyMaHU3Ma, U AJITICEPOBE ,,Teopije
Teopujcke mpakce’, u KocnkoBe iujanexTuKe KOHKPETHOT U KpUTIUYKe Teopuje XopKxajmepa u
ApopHa kao u JlepeBpose MeTadunoszoduje.

10 OBa MapkcoBa 3amMicao HeTa/bHO je apTuKy/icaHa 1 y Backe3osoj punosoduju npaxce (Vazquez,
2003).
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u npaktudku oryayjyha sa Cpbujy y paitiy 3atiaga tpotiius twe. Vinm, jour nmpeunsHuje,
u3 Mapkosuhese Teopuje KOMyHUKaI[Mje ¥ AUjaeKTUIKOT 3HaUeha IIPON3AIIa je
KOHIIENIVja XyMAaHU3Ma Kao CIIoja caspemene Kpuitiuuke iieopuje KomyHuxayuje i praxis-a
Tj. Kao HajyIedaT/bUBIj} II0OKa3aTe/b MMaHEHTHOT IPOXKMMaba UciliuHcKe unosoguje u
iipase tionuitiuxe. bes funeme, oBaj MOMEHAT IIOBE3aH je U ca [paMimjeByM MHCUCTUPAbEM
Ha ToMe Kako je pumo3oduja opraHnsanmja KaTeropuja MulUbeba y JaToj KyITypu I
ergo, 3HaTHO BIIIIe OF ITyKe aKafieMcKe pucuuivmmae (Gramsci, 2011, str. 39-46). Y Tom
CBeTILY, cpilcKu otiiiop aipecuju 3aiiaga 610 je cacTaBHM Jle0 CBEOIILITHX YBeperba Yuju je
KapakTep CilipyKillypanHo eManyuiiailopcky i Iofpa3yMeBao je ciefehe: Kpuruky sta-
tus quo-a, UCTopujcko pasymesarve i XyMaHu3am Kao TeMesbHa ofipebema punosoduje
praxis-a, Te je OBO erseMIl/IapaH IpUMep IpeI/InTaa APYHITBa, KYATYpe U MOIUTUKE.
[ItaBuure, Mo>xxeMo pehu Kaxo je ped o jefMHCTBEHOj HUTH Y KOjoj ce, moasehn ox
MapkcoBe 3aMMUC/IN eMAaHIIMIIATOPCKOT IPOjeKTa, Te KPUTHUKE U pearyje usmebhy suara
U fipakce fajbe pasBuja cpIcKa ¢umosoduja praxis-a Koja CBOj Haj>KUB/bM 06/1UK 3a506uja
Y CaBpeMeHOM OTIOPY OKYIMAaTOPCKMM CU/IaMa 132 YeTa CTaje Le/la KYATypa jeJHOT Hapopa.

Benexxehn, y mpearosopy gpyrom usgamy Ipeuciuiniusarva, xako cy CAIl u HATO
KPEHY/IU y Cepujy arpecMBHMX PaToBa KOjU Cy HajIpe OMIN ONpaBJaBaHy KpIIeheM
JbY[ICKUX TIPaBa I ,XyMaHNUTapaHUM KaTtacTpodama’, Te KaKO ce Ha IPAHNI[N MIUIEHIjyMa
CBET HallIao y y6OKOj IPUBPEIHOj, [PYIITBEHOj 1 MOPaHOj Kpuay, Mapkosuh 3ak/bydyje
KaKo je MIaK IIOCTOojajia I BelIMKa JMMeH3Mja TpaTuKe CPICKOr OTIOpa. Jep, HanMe,
»Tparyka Tor OTIopa Oua je y Tome MTo MO OpaHWIN eilittKe U geMOKpailicke UpuHyuiie
jemHor cBeta Koju je Beh 610 onbaden...(Markovic, 2004, str. 6)” Anu, pasyMe ce, mutame
HIje 610 caMO eTUYKO U MOMUTUYIKO Beh, mmn, Ipe cBera, MUTAmbe payUOHATHOCTAY per
se Tj. IuTame OfOpaHe eTeMeHTaPHOT pa3yma U CTOTa HU HajMame Hitje HeOOWIHO fia je
yIIpaBo OBO TadyKa CjIarama jBa cprcka ¢umosoda — Mapkosuha, ¢ jenne, u Hypuha, ¢
IpyTe CTpaHe.

Jep, kama je Muxanno Hypuh mpe ckopo iBe feljeHnje 3ammucao Kako

,»MOpPaMo, JaKJie, 0301/BHO CXBATUTH Jja je CPIICKM HAPOJ JaHac Ha Opanuky Eepoiie
Beh caMyM THM IITO je ycTao y ogbpaHy logos-a, LITO ce 3a/1axe 3a gujanol, 3a gUCKyp3usHo
paciipasmwarve, MITO Ce TIO3MBA HA IIPABO CBAKOT YOBEKA VM CBAKOT HAPOJA /la IPUXBATU
CaMO OHO LIITO je Pa3/oNHHO yileMebeHo, IITO ce OCHYBA Ha Pas3io3yuMa KOju Cy CIOOOIHO
noHyheHn u pasmMoTpeHn, UITO IPOUCTUYE U3 VHYTPAIIbe HY>KHOCTY CaMOT IIpefMeTa
criopa” (Puri¢, 2003, str. 23).

— O3HAYEHO je, jOLI jeTHOM, KIbyYHO MECTO CaspemeHe CPiicKe eMaAHUUTLAoPCKe UoNUiuKe
KOja je CBOj IToYeTaK MMasla y IPUHIMUIINjeTHOM OTIIOPY HeonubepanaHoj arpecuBHOj
IO THIN 3alaja fieBefieceTux roauHa. Ilomrro ce, HamMe, NCIOCTAaBUIIO Ja CY YIPAaBO
Cp6u octanu Ha 6paHKKy logos-a, CMMCIa U IONUTHKE UCTUHE, ONHOCHO, Ha OefieMy
IIpakTU4HO Leye EBporne y jour jemHoM uctopujcku ogrydyjyhem pasgo6osmy. llltaBumre,
CB€ OBO JIECUJIO C€ Y CUTYaLMji y KOjOj je IIOMUTUYIKY, BOjHI, EKOHOMCKM U JPYIIBEHNU
HeonubepanusaM MPaKTUYHO 0e3 ocTaTka I04eo fia foMyHMpa CTapuM KOHTMHEHTOM
- KpO3 JBOJIEIIeHMjCKI IIPOjeKaT CTBapama TpaHcaTnaHTcKe 3ajeganme CAJu EY - a
¢dbuHaIHYU pesynTar Tora Omna je HowiyHa Uoinurwerocii Espoiie wonuimiuyu CAJ.
IToce6HO Tpeba MMaty y Buply kako cy CpOu Tako IOCTaIM HajHe3TONHUjI KUBY CBEJIOK,
607 pujapoBCKN pedeHo, CKOPO ,,CaBPIIEHOT 3/I0YIHA’, jep YIIPaBo y Yacy objase paiia
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upoitiue Cpbuje — 0 kojeM KpuT4ku 1 pedekropano ruie bagjy, uctiayhu xaxo je ,,08a
omnyka 6uma cBe camo He femokparcka” (Badiou, 2006, str. 68)" - necro ce mpenoMHu
norabaj Tj. 3atioueo je tipoyec cymimluHCKol pasmumounaxcerva u, Ha kpajy, wowiyHoi
packona usmehy 3aiagHux uHitiepeca u 3aiagHux 6pegHoCiiiy.

Yerajyhm nporus nomrrke crte HATO-a ypaBo cpecTBUMa U OPYKjeM IIOTUTHKE
emannunanuje CPJ je, y ToM MCTOpMjCKOM TPeHYTKY, OC/IMKaBajIa yIpaBo Haj6osbe
3amajgHe Tpajuiuje npasje, cnobope, jeTHAKOCT! a UCTOBPEMEHO, 6ma je Haj>)KMB/bU
M3pas 1 HajOO/bUX CPIICKMX BUIIIEBEKOBHIUX Tpaauuuja 6opbe 3a cmobony - jep je mocrano
jacHo xonmko je, peunma Jloo6pune Rocuha, ,,y Hapopy jaka caMOCBeCT U HaL[MOHATHO
IOCTOjaHCTBO; KOJIMKO je TpafnIyija OTIopa Tyh1Hy 1 mpkoca CUIM jOII YBeK CHaXKHA Y
cprickom Hapony” (Cosi¢, 2011, str. 39). Y ornopy npoTus MehyHaponite nonutuke 3a-
HDaJHNUX CUJIa KOje CY XKeJlele YCIOCTABUTH allCONMyTHY goMuHanujy, Cpbuja je, axie,
611a MPOTUB CaBpeMEHOT KOJIOHMja/IM3Ma 1 MMIIEpPUjainsMa, IPOTHUB I100ann3anuje Kao
nopo6/paBara 1 [eCTPYKIMje, IPOTUB IYOUTKA COIICTBEHOT HALMOHATHOT UEHTUTET],
nportus 3abopasa MCTOpHje, IIPOTHUB aTbaHCKoOr cenapaTusMa Ha KocoBy n Metoxuju,
mabapckor cemaparusma y Bojsopnuu u npaoropcekor cemaparusma y lpuoj Topu — u
npoTus 3anasine anujance HATO-a.

TaxaB cTaB y cienuQu4HOj CBETCKO-UCTOPMjCKOj CUTYALVIjI IIOKA3a0 Ce YIIPAaBO Kao
Boben oM ocHoBHUM logon didonai Koje yBek CTOju y OUTHOM JOCTIYXY ca cTo60[OM U
ayTOHOMIjOM U OUTHO Ce YCIOCTaB/ba Kao CaMO3aKOHOABCTBO 1 CAMOIIOCTaB/batbe. He
Matbe peIeBaHTHO, CTOTA HIfje HI HajMame HeoOUIHO fja ¥ 21. Beky, Ha mpenasy usmeby
JiBe eroxe, CBe BUILE pacTe TeOPMjCKO U MIPAKTMYHO padyMeBaibe Ja je boMbapyioBambe
Cp6a npornsHO moserby YH 61171a mpekpeTHMIA 32 ITYHO YCIIOCTaB/balbe T3B. ,,InbepanHe
IleMOKpaTuje” Kao aKHe JeMOKpaTije, OHOCHO, 32 yTeMe/belbe 3aIlalHOT paTa II0Cie
XmagHOr paTa, M Ha Taj HAa4MH, TPaH3MIMja Ka BpeMeHY JJOMUHaL/je TIOIUTUKE CUIIe U
T3B. XyMaHUTApHMX MHTepBeHNMja. llTaBue, Ha TeMe/by CBeTa OBfie APTUKY/IMCAHOT —
a moceOHO Ha TeMe/by peranyje usMeby IONMUTHKe MICTUHE M YMHE IeNaTHOCTY Tj. yIPaBo
crioHe ¢punosoduje 1 HOMUTUKe — IOCTEAMYHO OCTaje TPAHCIIAPEHTHO Ja Ce ek Ha
ocHosy camopedrniexcuje, a 3aTUM U ja6HOT GUCKYP3UBHOT TIPU3HABANA UCTAUHE O PATILY
apoitiue Cpba u3H08a Moxe CAMOKOHCTHUTLY UCATliU espoTicku u en generale 3atiagru logos
— jep 0OBO je sine qua non ycmoB MOryhHOCTH 3a BberoB HoBparak camoM cebu. Kpos Taksy
apTUKy/IALUjy U JIefIOBak-e U3HOBA Ce YCIIOCTaB/bajy NePCIEKTUBE 3a OTIOUMIbAILE Hpoveca
ciisaparba caspemere uno3oduje kao emanyuiamiopcke HonaUiGUKe.

CacTaBHH [1e0 OBOT jeAMHCTBEHOT Iporieca 61he, cBakako, u noBpatuu diken didonai
CIpaM CBUX IPETXOJHO IOYNIEHNX HePaBAM IOC/Ie Yera je, IPUPOHO U TOTUIKM,
HOTpe6HO [ja yceny oOHaB/batbe MICTIHCKE IeMOKpaTHje, Kao 671agasute Hapoga 3a Hapog.

1 Bazjy meta/bHO apTUKY/INILeE NPOLEC KPUMUHAIU3ALMje HETIpUjaTe/ba Koju je 610 0CHOBa
AHTUCPIICKe IpOIIaraxpie, 1 ckpehe MaXkipy Ha YMHEHMITY [ IIOjefHAIHe eBPOIICKe 3eM/be HUKAKO
HIICY XTeJle [ia ce 3Ha fla OHe paTyjy npoTus Cpbuje Tj. fa ce M3BPLINIIAL] arpecyje MOKYIIaBao
CaKpUTH.
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PHILOSOPHY AS POLITICS OF EMANCIPATION:
TRACING MARX AND BADIOU

(Translation In Extenso)

Abstract: Beginning, first and foremost, from Marx’s and Badiou’s analyses, the
concept of philosophy as politics of emancipation is considered. Politics of power via
politics of force and violence is contrasted to a contemporary line of rethinking politics of
emancipation and the emphasis — besides the exploration of practices of freedom, justice
and equality - is placed on Marx’s idea of ,,true democracy” (wahre Demokratie). This refers
to rethinking politics of the people and reflecting the issue about the engaged structure of
knowledge which precisely as emancipatory knowledge turns out to be decisive for political
action, resistance and the foundation of a democratic state. With the rebirth of history, the
potentials for confronting neoliberalism as “capitalo-parliamentarism” are reopened, as
well as the potentials for the construction of democracy as the rule of the people. The basis
of contemporary political ontology appears in the relation between politics of the people
and the politics of truth.

Key words: politics of emancipation, freedom, equality, truth, the people.

1. Imperialist discourse vs. Basics of the politics of emancipation

In the light of gradual modern political and social dissolution of politics of imperialism
and neocolonialism — which theoretically and practically dominated almost the whole
West for more than two decades — a question is raised again about the new emancipatory
potential, i.e. about the horizon of freedom, equality and justice, and together with them,
the question of rethinking Marx’s “true democracy” (wahre Demokratie) as the politics of
the people (Marx, 1970). More precisely, having in mind that the traditional political and
philosophical division into the left and the right wings was transcended in the difference

between the politics of power via the politics of force on one side, and the politics of the

! bb2polfil@gmail.com

2 This definitely does not refer to the so-called “third way” as the “social-democratic way” which lies
on that side of the left and right wings (Giddens, 1994). On the contrary, it was practically the total
theoretical-political collapse of this “centrist position” - in which all political content was lost in the
end - that caused, to the greatest extent, the modern development of radical politics of the left and
right wings in the West. However, these new politics brought about common political, economic and
social denominators in the struggle against neoliberalism (Koljevi¢, 2013, pp. 37-53.).
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people on the other side, it is necessary to reconsider the basics of the politics of freedom
and equality through their immanent emancipatory character. At the same time, the analysis
of this true politics as the politics of truth also points to the specific return of philosophy
as the most engaged knowledge, or the knowledge from whose structure the very content of
the political is established.

Such opposition to the quasi-politics of globalist crypto-élites is manifested in the
form of the repeated political-social self-establishment and self-development, which in
turn refers to the philosophy of idealism, as well as to Marx and, in the contemporary
context, primarily to Badiou’s system.> The dialectic of freedom and equality — which refers
to their ever-present interconnection at the notional and practical level - is therefore
inextricably directed towards the knowledge of freedom and equality because freedom is
not possible without the knowledge and awareness of freedom or, in parallel terms, equality
is not achievable if it has not been previously articulated as equality itself. From Hegel’s
Phenomenology of Spirit (with a special emphasis on the dialectical turn in the realization
of the slave and the master), via Marx’s writings, practically the entire tradition of the
Frankfurt School, through to Badiou’s Being and Event and Logics of Worlds, and a series
of debates and essays, it became clear that freedom and equality mean the knowledge of
freedom and equality and that, in such light, both notions are substantially a matter of
mediation. Moreover, the knowledge itself in this relation proves simultaneously to be self-
discovery, i.e. self-reflection, because it always asks about its own position and status — and
through this twofold process it is established as emancipated knowledge (Hewlett, 2000).
Furthermore, this process of permeation of the highest theory and the highest practice
is directly opposed to the imperialist, globalist and neocolonial discourse in which the
notions of freedom and equality are either completely absent and continue to persecute
in a haunting manner®, or appear as an empty place which can be arbitrarily filled in with
any content, because there is no feedback to knowledge and self-reflection. In other words,
the imperialist discourse can actually never be an emancipatory discourse because it never
refers to the relation of the knowledge, freedom and equality. Namely, freedom is either
thought freely — and as such it is the basis of free action - or it is not thought at all, just as
the knowledge of equality already implies the position of equality, the being-in-equality.
The consequence deriving from this fact is that in different fours of imperialist discourses
- and even most in neoliberalism as its par excellence example - the very status of thinking
is in question, having in mind the absence of the critical ergo self-reflexive attitude. Name-
ly, every speech that, like liberal capitalism, promotes unfree humanity - the humanity of
the chosen ones and never the humanity of all - is structurally shaped as an opinion and

3 Marx’s special importance lies in the fact that his concept meant the emergence of philosophy in the
world, i.e. the construction of philosophy as the politics of emancipation. In their own respective
ways, both Badiou and Ranciére attempted to take philosophy out of its university exclusivity and
to reinstate the idea of its authentic engagement, while Badiou further understood the necessity of
the system re-establishment.

* In that light, it was exactly during the absolutization of capitalism as neoliberalism that the discourse
“Marx is dead” became spread, the discourse which per definitionem had an ideological character.
Therefore Derrida properly pays attention to the fact that nowadays the greatest fear is among
non-Marxists who did renounce Marx’s relevant philosophical legacy (Derrida, 2006).
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as a typical Weltanschauung. Therefore it is not in the least unusual or accidental that this
difference is the association to the original Socratic-Platonic debate and basic differentia-
tion between knowledge and sophism.

In that light, it is necessary to take into account that it is Badiou’s philosophy - as the
only modern philosophical system per se — after the ancient tradition, German idealism,
Marx and the critical theory of the society - that re-establishes the connection between
politics and philosophy, politics and theory, politics and logics, turning attention to the
fact that politics as a matter of opinion is always the work of the political opinion and vice
versa. The basics of the politics of emancipation and its fundamental difference in relation
to the politics of power as the politics of force are contained in the fact that the politics
of emancipation is always a matter of opinion, i.e. critical reflection of the existing, of the
specific political-philosophical logic, while the politics of force per definitionem represents
the defense of status quo. The unquestionability of status quo, and the dogmatism deriving
from it, refers to the attitude of opinion and not the attitude of knowledge - and such
opinion is opposed by uncompromising thinking, i.e. the reflection that as self-reflection
itself cannot make compromises.

The neoliberal imperialist discourse, through the constellation of international
relations at the end of the 20th century and the beginning of the 21st century - as a
paradigmatic example of the politics of force - also brought along the claim to totality,
i.e. to the general validity at all costs and the expansion into all spheres of life and action.
Moreover, the totalitarian and totalizing character of neoliberalism structurally and
substantially reduced all potentials of resistance so the so-called “politics of emancipation”
frequently appeared as its integral part.” Namely, in its own attempt of universalization,
i.e. globalization, the politics of force already had to take into account, incorporate and
absorb, to a relevant extent, all the imaginable alternatives, every otherness that could be
imagined. Namely, in this very respect, it was the most effective for the politics of force
to usurp the name of the politics of emancipation and, as such, to actually achieve its
absolutizing matrix. That is how the global imperialist politics turned in advance every
politics of emancipation into its own politics while, simultaneously, the imperialist opinion
dissolved the critical thinking and every spark of true resistance was — almost completely
Foucaultian - controlled and punished in the almost perfect Panopticum.

2. Rebellion and the democratic state

After the publication of Badiou’s work The Rebirth of History; Times of Riots and
Uprisings and, previously, on the other side of the political spectre Kagan's The Return
of History and the End of Dreams (Kagan, 2009) — when even American conservatives®
realized that Fukuyama’s ideological dream had completely collapsed - throughout the West

5 This is the aspect in which the series of anti-globalist and alter-globalist discourses, intentionally or
not, experienced the fate of carnivals which it advocated at times as a potential form of resistance
(Hardt & Negri, 2000).

6 Badiou explains that from 1980s onwards practically the entire West became reactionary and neo-
conservative, whereas this phenomenon should be notionally distinguished from the determination
of the theories of classical conservatism (Badiou, 2005).
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it became cleared that the existing capitalist reality did not necessarily represent the last stage
in the political-social development and the final stage in the humanity realization process.
Hesel emphasizes that, although in this situation it is not completely clear who governs
and makes decisions - because mutual connection and conditionality are exceptionally
large — but he concludes that the world, first of all Europe, must snap out of the state of
indifference where the man stops being the man because he loses the ability to rebel, i.e. the
general ability to move against, insisting that putting resistance means creating something
new (Hesel, 2011).

However, in Badiou’s theory, i.e. egalitarian and emancipatory politics, equality is
not a goal to be achieved but rather a starting axiom because “equality does not originate
from the society at all... but from the regime of statements and decisions... in that respect,
it is the principle of every politics of emancipation” (Badiou, 2006). On the other hand,
although Badiou correctly finds that equality should be understood as a starting point
and that, consequently, only on the basis of such starting point resistance and rebellion are
constituted, it is also necessary to consider Marx’s thought that in the man’s feeling of his
own value is yet to be awakened, i.e. of freedom, and that is the feeling that disappeared
from the world with ancient Greeks - as well as that only from that feeling the true
community, or democratic state, can be created. Namely, that means the following: equality
appears as the starting point when previously the feeling of freedom is awakened as self-
reflection, i.e. as the Aristotelian connection between zoon politikon and zoon logon echon,
and these are the conditions of the possibility not only of authentic resistance and rebellion,
but, much more relevantly, the conditions for establishing a truly democratic state.”

Such democratic state is opposed to the neoliberal parliamentary democracy, in
Badiouian language “capitalo-parliamentarism” which, at best, is indifferent towards
the questions of justice and freedom - and in practice it most frequently turns out to be
the established order of oligarchic-plutocratic rule. Certainly, for Marx, democracy is
always more than the democratic state because it is the essence of the political in terms
of surpassing the legal form (Springborg, 1984, pp. 537-556) since the entire human
existence is in question (Critique of Hegel’s Philosophy of Right). Furthermore, this is way of
articulating how true democracy (wahre Demokratie) is the question of both the state and
the society which, in the final instance, are neither opposed nor divided because the state
is no longer something external in relation to the people. Both notions are encountered in
the notion of community, or collectivity that promotes individuality, creation, as well as the
normative horizon of being and acting. By defending the idea of the people sovereignty in
this manner - the idea rejected by Hegel at the end of his Philosophy of Right as founded
on the “wild” idea of “the people” - Marx, alluding to Hamlet, writes: “Sovereignty of the
monarch or of the people, this is the question” (Marx, 1975, p. 86).

In that light - again, unlike Hegel, who considers the state as the condition for the
family and the civil society - Marx emphasizes exactly the opposite: “The fact is that the
state derives from the community of human beings that exist as members of the family
and as members of the civil society” (Marx, 1975, p. 63). In addition, all the emphasized
elements together reveal the true meaning of Marx’s famous syntagma that it is “self-evident

7 In this light, Marx’s theory differs from opposing democracy and the state insisted upon by Aben-
sour, the roots of which go back to Lefebvre reinterpretation (Absensour, 1997).

34



Socioloski pregled / Sociological Review, vol. LIV (2020), no. 1, pp. 23-39

that all forms of the state have democracy as their truth and, for that reason, they are
untruthful to an extent to which they are not democracies” (Marx, 1975, p. 89).

Namely, on the other side of “capitalo-parliamentarism’, true democracy corresponds,
i.e. remains in junction with the ancient legacy because it deals with the questions of
fundamental values (Marx, 1947, p. 87). In Marx’s work, Aristotelian theory about good
life, self-realization, rational dialogue and happiness seen as eudaimonia take an important
place as the understanding of the intertwinement of theory and practice, as well as the
opinion of the majority (Economic and Philosophic Manuscripts). In that respect, when
speaking of true democracy it mostly refers to the normative principle of the entire social life,
to the special bond of ethical, political and philosophical moments which simultaneously and
primarily refers to the original meaning of democracy as the rule of people — as the politics
of the people directly deciding about all important matters encountered by a political
community. Furthermore, direct expression of the people’s will is in relation to the living
word that is always already interested in the matters of truth and justice. In addition, both
Marx and Badiou understand and articulate very well that ancient Greeks are the most
meritorious for the invention of politics as a mental activity and democracy as the most
appropriate form that suits such mental activity.®

At the same time, this is how democracy promotes the position of equality (Ranciére,
2005) — without which it is actually impossible to poses questions of truth and justice — and it
appears as the potential for the realization of social-historical freedom. Of course, judging by it
all, no one was persistent than Castoriadis in insisting on the fundamental relation between
autonomy and democracy (Castoriadis, 1999), revealing all auto-reflexive and practical
dimensions of this relation. The autonomous political community establishes its own norms
and thus establishes itself, demonstrating the potential of its own universalization, where the
process of the emergence of the politics of truth, the politics of the people and the politics of
the mind - three moments of true democracy — proves to be the same process. These are, at
the same time, modern basics of political ontology that emerges tracing Marx and Badiou -
the spheres of events i.e. acting being a specific theory as well - which in turn bears witness
to the essential intertwinement of philosophy and politics.

In light of the above-mentioned, rebellion and resistance are autonomous processes
if they establish the politics of emancipation via the politics of the people. The right to
rebellion, both for Marx and Badiou, is a completely legitimate right of the people if the
conditions have not been fulfilled for the autonomous political expression and action, but it
must be guided by the emancipatory opinion and practice. According to Marx, democracy
means the self-determination of the people to an extent to which the state, the Constitution
and laws correspond to such self-establishment (because democracy is the “resolved
mystery of all constitutions”), so we may speak of the democratic state and/or the rule of
the people. That is the meaning of the concept that in true democracy, the civil society is
a political society because democracy is both the content and form and - in contrast to
Hegel’s opinion - the formal principle equivalent to the material principle is contained
in it (Critique of Hegel’s Philosophy of Right). Finally, and first of all, Marx articulates the

8 Naturally, Badiou also asserts that ancient philosophy, through Socratic-Platonic dialogue, was the
first to indicate the ambiguous nature of democracy, i.e. the possible directions of its distortions,
which actually occurred in modern capitalism (Badiou, 2005, pp.10-18).
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politics of emancipation explicitly through his attitude that democracy is the truth of all
state forms and that, consequently, states are false to an extent to which they are not true
democracies. As a result, democracy turns out to be the constituting power, but as such it
is structurally and insurmountably different from the politics of power via the politics of
force. Moreover, under true democracy (wahre Demokratie) Marx refers primarily to the
truth fowards democracy in the very terms of subsequently developed Badiou’s notion of
fidelity towards an event. More precisely, it is the same framework in which the truth, for
Badiou, is the “real process of a fidelity to an event” (Badiou, 2001, 42).

In that respect, it should be taken into account that, both for Marx and Badiou, the
authentic resistance and rebellion are immanent moments of self-establishment, i.e. that they
directly oppose all modern neoliberal practices of exporting democracy because true democracy
is not something that can come from outside exactly because it derives from the self-reflection of
freedom, equality and justice, i.e. it represents the vivid expression of the politics of emancipation.
Equally, democracy is never the finished matter but it refers to the social-historical process in
which humanity realizes itself in a mindful manner because it understands that the political
community relies on the freedom of all. The entire concept of establishing freedom and
equality in the form of true democracy, however, cannot be realized without knowledge about
it, i.e. just as freedom already assumes self-reflection, self-referentiality and equality attaining
the position of equality, true democracy simultaneously marks the theoretical-cognitive and
ontological moment as well because reality is not the same as existence, i.e. the knowledge of
truth cannot be attained from experience, but from the position of the knowledge of the being.
Badiou’s conclusion is that leaving neoliberalism means stepping out from the nihilistic image
of Nietzsche’s “last man” and the return of the heroic figure in a new style, as a way of describing
that any true resistance constitutes making a fissure — and this activity begins with the critical
engagement through which the politics of emancipation is shaped.

3. Excourse: war against Serbia and politics of emancipation

First of all, it should be taken into account that the place of philosophy in Marx’s
entire work - in the interpretation ranging from Antonio Gramsci to Mihailo Markovi¢
(Lozano, 2013, pp. 231-236)° — most importantly appears as the philosophy of praxis. As
a matter of fact, in our case, it is from the philosophy of praxis, understood by Markovi¢
as the matter of the transformation of the world' that Serbian emancipatory paradigm
originated that proved to be theoretically and practically crucial for Serbia in the war of
the West against it. Even more precisely, from Markovi¢’s theory of communication and
dialectic meaning the concept of humanism derived as a connection between modern
critical theory of communication and praxis i.e. as the most pronounced indicator of the
immanent intertwinement of true philosophy and true politics. There is no dilemma that this
moment is also connected with Gramsci’s insistence on philosophy being the organization
of categories of opinions in a given culture and, ergo, much more than a mere academic

® Lozano explains that, according to this, Gramsci’s and Markovi¢’s respective communication the-

ories differ from Lukacs’s ontology of social being, Fromm’s new humanism, Althusser’s “theory
of theoretical practice”, Kosik’s dialectics of the concrete, the critical theory of Horkheimer and
Adorno, as well as from Lefebvre’s meta-philosophy.

10 Marx’s idea is also articulated in detail in Vazquez’s philosophy of practice (Vazquez, 2003).
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discipline (Gramsci, 2011, pp. 39-46). In that respect, Serbian resistance to the aggression
of the West was integral part of universal beliefs of structural-emacipatory character and
implying the following: criticism of status quo, historical understanding and humanism as
fundamental determinations of philosophy of praxis, so this is an exemplary illustration
of the intertwinement of the society, culture and politics. Moreover, we may say that it is
a single thread in which, starting from Marx’s idea of the emancipatory project, and the
criticism and relation between knowledge and practice, Serbian philosophy of praxis further
develops and attains its most vivid form in the modern-day resistance to the occupying
forces, with the entire culture of one nation standing behind it.

While in the preface to the second edition of Reexaminations, Markovi¢ notes that
the USA and NATO began a series of wars of aggression which were first justified by the
violation of human rights and “humanitarian catastrophes”, and since the world was in a
deep economic, social and moral crisis at the turn of the millennium, he concludes that
there was also a great dimension of the tragedy of Serbian resistance. Namely, “the tragedy
of such resistance was in the fact that we defended ethical and democratic principles of the
world that had already been rejected...” (Markovi¢, 2004, p. 6). However, it goes without
saying that the question was not only ethical and political but also, or, first and foremost,
the question of rationality per se i.e. the question of defending elementary sense and that
is why it is not in the least unusual that this is the very point of agreement between two
Serbian philosophers — Markovi¢, on one, and Duri¢, on the other side.

When almost two decades ago Mihailo Puri¢ wrote that

“we must, therefore, understand seriously that the Serbian people today are standing
to defend Europe because they have stood up to defend the logos, because it strives for the
dialogue and discursive debate, because it quotes the right of every man and every nation to
accept only what is reasonably substantiated, on what is based on the reasons freely offered
and considered, on what derives from the internal necessity of the very subject of dispute”
(Puri¢, 2003, p. 23)

- once again the key place of modern Serbian politics of emancipation which began in the
principled resistance to neoliberal aggressive politics of the West in the 1990s. Namely, since
it transpired that Serbs were the ones that remained to defend the logos, sense and the politics
of truth, or on the ramparts of practically whole Europe in yet another historically decisive
period. Furthermore, this happened in a situation where political, military, economic and
social neoliberalism began, practically with no exception, to dominate the Old Continent —
through the two-decade project of creating the trans-Atlantic community of the USA and
the EU - while the final result being complete subordination of Europe to the US politics. What
should be particularly considered is how Serbs became the most inappropriate living witness
of, in Baudrillardian language, an almost “perfect crime”, because at the very moment when
the war was declared against Serbia — written about in a critical and reflected manner by
Badiou, who points out that “this decision was all but democratic” (Badiou, 2006, p. 68)"!

1 Badiou articulates in detail the process of criminalization of the enemy which was the basis of
anti-Serbian propaganda and turns attention to the fact that individual European countries did
not want it to be publicly known that they were in war against Serbia, i.e. the attempt was made
to hide the aggressor.
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- a watershed event occurred, i.e. the process of the essential divergence began and, in the end,
of total schism between Western interests and Western values.

Standing up against NATO’s politics of force by using exactly the instruments and
weapons of the politics of emancipation, the Federal Republic of Yugoslavia, at that historic
moment, reflected the very best Western traditions of justice, freedom, equality and, at
the same time, it was also the most vivid expression of Serbian century-long traditions of
struggle for freedom - it became clear, according to Dobrica Cosi¢, “that self-awareness and
national dignity are strong among the people; that the tradition of opposing the foreigner
and of defiance to force is still strong among the Serbian people” (Cosi¢, 2011, p. 39). In
its resistance to the international politics of Western powers which wanted to establish
absolute dominance, Serbia was, therefore, against modern-day colonialism, against
globalization as enslaving and destruction, against the loss of its own national identity,
against forgetting history, against Albanian separatism in Kosovo and Metohija, Hungarian
separatism in Vojvodina and Montenegrin separatism in Montenegro - and against the
Western NATO Alliance.

Such attitude in the specific world-history situation has proved to be guided exactly by
the basic logon didonai which is always in significant junction with freedom and autonomy
and is significantly established as self-legislation and self-proclamation. It is not less relevant
and in not in the least unusual that in the 21* century, at the turn of the epochs, there is
increasing theoretical and practical understanding that NATO bombing campaign against
Serbia, being contrary to the UN Charter, was the turning point for full establishment of
so-called “liberal democracy” as false democracy, i.e. for the foundation of the Western war
after the Cold War and thus, the transition towards the time of domination of political force
and so-called humanitarian interventions. Moreover, on the basis of everything articulated
above - particularly on the foundations of the relation between the politics of truth and
mental activity, or the very relationship between philosophy and politics - it consequently
becomes transparent that only on the basis of self-reflection, and then public discursive
admission of truth about the war against Serbs can European and, en général, Western logos
be self-constituted again — because this is sine qua non the condition of the possibility of its
return to itself. Through such articulation and action, the perspectives are re-established
for beginning the process of creating modern philosophy as politics of emancipation.

The integral part of this unique process will definitely be the recurrent diken didonai
opposed to all the previously committed injustices which, naturally and logically, should
be followed by the recovery of true democracy as the rule of the people for the people.
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