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JPYHITBEHE MACE 1 MACOBHA JPYIITBA - CIMYHOCTH
U PA3INKE?

Caxxerak: Tema 0BOT Hay4HOT pafia Cy APYIITBEHE Mace ¥ MAaCOBHO ApymTBo. [Ipen—
MeT MCTpakuBama 6uhe cy>xeH Ha HeduHMCabe II0jMOBA ,,APYLITBEHa Maca” 1 ,MACOBHO
APYLITBO U M3HAIAXKEE CIMIHOCTI U Pasiuka Mehy mrma. AyTop monasu of moderHe
HpeTHOCTaBKe oa Cy HPYIHTBeHe Mace 1 MaCOBHa ,HPYHITBa OBa CIIMYHA, a/IN N HOHPI/I-
JIMYHO pasinunta mojMa. ¥ pagy cy kopuinrhenn cregehu meropy: mocMarparse, aHam-
3a caipyKaja, pa3BOjHM METOJI, CTPYKTYPaJTHU NPUCTYII, YIOPENHMN METOJ], aHAIUTUIKI
HpI/ICTyH... Haquo onpaBna}be I/[CTp&)KI/IBaH)a Hpomsmnasm ns3 yTprI/IBaH)a CIINYHOCTU
u pasmika usMmeby oba iBa mojMa, 4rMe ce fjaje 3Ha4ajaH LONPUHOC U3rpagmy Couno-
JIoTHMje Maca, Kao jefHe Off HayYHUX QUCLUIIINHA conuornoruje. [IpymTBenn Jomaniaj
I/ICTpa)KI/IBaH)a 3aCHINBa Ce Ha HpOHI/ITI/IBaH)y HPYIHTBCHI/IX Maca u cHare miuaja MAaCOBHOT
APYIITBA HA CaBPeMeHa IPYIITBEHA KpeTama.

KipyuHe peun: gpymTBeHa Maca, MaCOBHO JPYIITBO, ApyluTBeHa Moh, corujanHa
IICUXOJIOTMja, KYITypa, MONUTUKA

YBog

JIpyLuIiTBeHe Mace Cy Of ;JaBHIMHA [TPeMeT MHTepecoBarba OPOjHIX COLMOMIOra, IICH-
XO0JIOTa, IOIMTUKOJIOra U KY/ITyposora. Jou kpajeM XIX Beka ppaHITyCKU COLVjaIHN
ncuxonor Incras e bon (Gustave le Bon, 1841-1931) usaimao je y jaBHOCT ca ¥ ZaHacC
KYJITHOM KIUTOM ,IIcuxonoruja romusne” (Psychologie des foules, u3 1895), kojoM je mo-
KpeHyo TeMy 0 Mohu mace. COLMO/IOIKOM [03a/J{HOM APYLITBEHNX Maca Ouiu cy 3a-
okyibern u Jle BoHoBu caBpeMennny, connonosu noantrke faerano Mocka (Gaetano
Mosca, 1858-1941) noce6Ho y meny ,Bnanajyha knaca” (Elementi di scienza politica, us
1896) n Bundpeno Ilapero (Vilfredo Pareto, 1848-1923) y xwusu ,,Kpyxemwe emura” (Un
applicazione di teorie sociologiche, 1900). IlonamameM y Macama 6aB1o ce 1 GpaHIyCKu

1 stvlada@sbb.rs

2 Pap je HACTAO y OKBUPY HAYYHOMCTPAXKMBAYKeE AEMATHOCTYU VIHCTUTYTa 3a IOJIUTIYKE CTYAMjE,
KOjy puHaHCHpa MUHICTApCTBO IIPOCBETE, HayKe U TeXHOJIOLIKOT pa3Boja Pemy6nuke Cpbuje.
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COLIMOJIOT, COLYjaTHN TIcUXosor 1 KpuMuHonor [abpujen Tapn (Gabriele Tarde, 1843-
1904) y crynuju ,,Counjanuu 3akoun” (Les Lois Sociales: Esquisse d’une Sociologie, n3
1898). CpenuroM XX Beka Xose Optera u acer (José Ortega y Gasset, 1883-1955) us-
7Na3y ca KpUTUIKOM CTyAujoM ,ITo6yHa Maca” (La rebelion de las masas, n3 1930), rue
OTBapa IUTalbe jayara MaCOBHOI IPYLITBA y CaBpeMeHUM MeDybynckum ogHOCHMA.
Aptyp Kopuxaysep (Arthur William Kornhauser, 1896-1990) y cBojoj ,,[Tomutuiu ma-
cosuor apyurrsa” (The Politics of Mass Society, u3 1959) nctpaxxyje HOIUTUYKE acIIeK-
Te caBpeMeHMX MaCOBHIUX JIPYIITABa, a €CejUCTa, coLmonor 1 nonmutukonor Ennjac Ka-
Hertu (Elias Canetti, 1905-1994) n3nasn y jaBHOCT ca CTyAmjoM ,Maca u moh” (Masse
und Macht, us 1960). Konauno, Cansagop Iuuep (Salvador Giner, 1934-2019) y ksusu
»MacosHo npyurrso” (Mass Society, u3 1976) oropyje peHOMEH MaCOBHOT APYILITBA 13
OpOjHUX paBHM APYLITBEHUX HayKa.

Meby caBpemennm reoperndapuma Maca noce6uo rpeba ucrahn Cepsxka Mocko-
Bucuja (Serge Moscovici, 1925-2014) u merose 06uMHe CTyAMje IOf HACTOBOM: »,[lo6a
ryxse” u ,,Connjanna ncuxonoruja” (The Age of the Crowd - A Historical Treatise on Mass
Psychology, us 1985, n Psychologie sociale, n3 2014), Te 06MMHO ncTpakubame Puyapia
Xammnrona (Richard F. Hamilton) mog HacnmoBom: ,MacoBHO ApPYIITBO, ITypaIn3aM 1
6upoxparnja” (Mass Society, Pluralism, and Bureaucracy — Explication, Assessment and
Commentary, n3 2001).

JonpuHoc n3ydyaBamy APYIITBEHNUX Maca HPYXXWUIU Cy U IICUXOAHATUTUIAP
Curmyng ®pojg (Sigmund Freud, 1856-1939) y meny ,,Ilcuxonoruja mace 1 aHaamnsa
Era” (Massenpsychologie und Ich-Analyse, u3 1921), anu 1 HeypoJior 1 HeypOIICUX1jaTap
Bundpen Tpotep (Wilfred Trotter, 1872-1939) xoju je moce6HO NCTPaXXMBAO MHCTIHKTE
mpyiiTBeHyx arperara (taxo Hup. Instincts Of The Herd In Peace And War, us 1924). Ty cy
u counonosu Emun [Jupkem (Emile Durkheim, 1858-1917) KOju ce 6aBIO ,,KOTIEKTUBHOM
ceemthy’, noce6Ho y eny ,,Camoyb6uctso” (Suicide, 1897), Te Xepbept Mapkyse (Herbert
Marcuse, 1898-1979) xoju je ICUXIYKA CBOjCTBA MaCOBHOT APYIITBA UCTPAXKUO Y ,JOBeKy
jenne gumensuje” (One Dimensional Man, us 1964)... C npyre cTpaHe, UCTpaXMBabIMa
MaCOBHOT JIpyIITBa y KyITypu 6aB1o ce Kynryposnor AneH Ceunresys (Alan Swingewood,
1938 -) y ,Mury macosHe kynrype” (The Myth of Mass Culture, u3 1977).

Mo>keMO 3aK/bY4UTH KaKO Cy II0YeTHA NCTPaXK/Bamba O1Ia BUIlle ycMepeHa Ha IICH-
XOJIOTMjy Maca. BpeMeHOM ce IIpelIo Ha UCTpaXKMBatbe CTPYKType APYIITBEeHNX Maca: Ha
IIIXOBY aHATOMMU]Y, II0jaBHe 00/IMKe, T0jMOBHa ofipeberba (neduHmcame) 1 pasBpcTaBarmba
(xmacudukanuje). JpyiTseHa Maca ce TpeTUpaa Kao IIacCHBHYU 06jeKT: OHa je CTPYKTypa
WM MHOLITBO KOje ce pacTade y CUTyallMOHO pasHOBpcHe dopme. Kako cy ce ucTpaxu-
Bama [POAyO/pMBAIa, U KAKO je ca eMOKPAaTMU3aIjOM APYILITBA jadaa Moh Maca, Tako
je OpyLITBeHa Maca M3 TPIIHOT CTaba Ipepacia y akTUBHY YMHWUIALL IMTAaHOCTH. 32 CaMO
HEKOJIMKO JielleHNja Off M3y4aBarba [PYLITBEHNX Maca IPEIIO Ce Ha MCTPaXKMBaba Maco-
BHOT ApywTBa. Hay4yHa McTpaxkusama Cy ce, Off IPyIITBeHe Mace Kao 0bjeKra pyLITBe-
HJX OJJHOCA, TOMepWJIa Ka MICTPaKMBalby MAaCOBHMX JIPYLITaBa, KOja Cy IIpepacia y Cy0jeKkt
mpymBeHe akuyje. Off IpoyyaBarma ICUXOJIOIMje TOMIIIE, CTUITIO Ce 10 MCTPaKMBarba
AMIKTaTa MACOBHOT PYLITBA J IeTOBUX KY/ITYpa/HMX 3aXTeBa, KOju Kpenpajy: useje, Bpe-
IHOCTM, HOPMe U IOHAIIAka, Te OIIpefesbyjy AUCTPUOYLN)Y fpyLITBeHe Moh.

A7y BpaTUMO ce Ha IIOYeTaK, Y IPOCTOP APYLITBEHNUX Maca.
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Bnapgan I1. Crauxosuh, Jpywilieene mace u MacosHa gpyuinea — CIUMHOCHY U pasiuKe

HpymrBene mace

Yuwm ce Haby 3ajenHo, /byau, cBY 6e3 pasnuke, YMHE U3BECHO MHOIITBO KOje ce Sui
generis Ha3uBa maca.” Maca Wiy armomeparyja je Haiomunasarve: iyHoha ipocitiopa uciiy-
weHoi byguma.* Maca je apXeTUIICKa TpyIIa CaulibeHa Off MHOIITBA II0jefiMHaLa KOjU CY
ce HACYMMYHO CacTasIl, a 4Mja XOMOI€HOCT ITo4YNBa Ha ocimobohenocTu of araBucTu-
4KOT CTpaxa IIpK JOJUPY ca [pyruMa 1 HemosdHatuMa.® Ped je o ckymy ocoba koje obje-
IubaBajy: eMmonyje, yoehemwa un akiuje (Milenkovi¢ & Kisjuhas, 2016, str. 432). Jenntke ce
ozipudy fiena cebe, pacKuyajy motpedy fApxarma JUCTAHIIe Off APYrora Kako OU CONCTBEHY
CUITy BUIIIECTPYKO OCHaXKuJIe Kpo3 cHary rpyie (Tarde, 2011, str. 20). ¥ macu je ,,crajarme
U3y3e3HO C1ab0, Y 10j Ce MHTEIPUILY CaMO NMOBPIINHCKA CTakba MHAUBU/YaTHE CBECTH
(Gurvitch, 1997, str. 192). Maca je, naxie, npuBpeMeHa HeCTPYKTypUCaHa APyLUITBEHA
IpyIa uuje MpUIaJHUKe OIIMKYjY MPaLMOHA/IHA HACTOjakba: eMOLyje, CTPaXOBU, MMITY/I-
CIL M TIOBPIIIHA YCMEPEHOCT Ka HekoM 1mby (Rot, 2015). [Tojennuan y Macu 1ako CBOjy
eMOIjy IPeHOCH Ha Macy, [1a Maca 3all04iibe eMITOBalbe COICTBEHe eMoluje (,eMo-
nuja mace”). OcHa)keHa, eMOLJja Mace IpeIUIaB/byje jefHKY: IT0jefMHall Ce Oluja He-
3aycTaB/pMBOM OyjUIIOM CeH3alja Koje 3a100uja 13 Mace U TaKO CBOjy BO/bY IIPEHyIITa
BojbY Mace.® IlojenmHar ryou KpUTHIKY Ctoco6HOCT pacyhuBama 1 npemnyiura ce adex-
Ty.” Tako ce jenuHKa yTama y macy... YecTo HojeHIM CBe 0BO pajie OOPOBOBHO: cebe
Jlajy Macy Kako 61 ce 0CTBapuiIo KakBo KojmeKTuBHO mpernyhe. Otyza y Macu jeguHKa
HecTaje, I1a je BOAM ICuxosoryuja Mace.® Y xpajibeM UCXOMY, Maca je TeK pe3y/ITaHTa dYoBe-
Ka-Mace — YHI(OPMHOT IIpeIIallleHOT MOjeMHIa KOj! ce Y MacK CKPMO I Y Bb0j obuTaBa.’

XaoTM4YHa Maca je 1ysx#éd, VI MHOIITBO IIOTIIYHO HeyCMepeHNUX jefuHKn. ['yxBa je
HeKa HaCyMIYHO caKyIubeHa romma /pyau.'° IllemaTckim, ry>xBa MOHajBUIIIe OATOBapa pu-
3MYKMM YeCTUIIaMa Koje ce HaCyMUYHO Cyfiapajy. Jbyu cy ofyBek HacTojanu fa yTBpre
3aKOHUTOCTM KpeTara YeCTUI[A Y Xa0Cy, Kao 1 jeNUHKM y Iy>KBI. Ty ce cBako BOfM CBOjUM
MOTMBMMA U Y CKJIaly C TUM yCMepaBa CBOjy BO/by. Yak U Kajia CTpeMe UCTOM LUbY, Y
TY>KBU Ce JbY[IU TYPajy — MOHEeKaJ ,,lIPOpajii TaKat : TYCTIMHA je BeMKa, a IIPOCTOPa MasIo.
Y meMy cBako refia cebe (homo homini lupus). HajxaoTnuHMje ry)KBe U3as31Bajy rasKerbe.
Ty monasu fjo [pylmITBeHe 1 IICUXOJIOIIKE perpecyje: IIOHOBO Ce jaBjba CTPax Off Apyrora.

Dpanirycku corponor MockoBuc seduHuiile Macy MHAMBHYa Kao: ,,Jomua”. (Moskovici, 1986, p. 7.)
Oprera u [acer cMaTpa a MHOLITBO arjioMepaluja MpoM CBeTa CAIMKOBUTO yKasyje Ha TO fja
X1BUMO y foba romme. (Ortega y Gasset, 2013, str. 33)

KaHeru cmarpa fja ce 4OBeK je[IIHO y Macy MOXe 0C/I000UTH ,,cTpaxa off fopupa’. (Canetti,
2010, str. 14)

Epurt MITaju (Edith Stein) je cMarpaina fa je rpyma cioco6Ha fja HOKake 3ajeffHINYKy eMOLMOHATHY
€Heprujy Ipy OCTBapEIby 3ajeJHIYKOT IIM/ba MM YaK Ja ICKYCH 3ajeflHIUKy eMonujy. (Quéré,
2015, p. 4)

VHpuBuya ce 4eCTO y Macy IpeIyIuTa CTpacTuma u nogaje macu. (Velinovi¢, 2018, str. 10)
IlojenuHan y MacK CTUYe ,3ajefHIIKY AYyIIy , Ia: oceha, MUC/IM M pafu Ha HAYMH Ha KOjU TO

CHUTYPHO He 611 YMHNMO MHANBUAYAIHO. Y MacH je jeAMHKa MOBOJ/bMBA 32 MACOM I APYTUMa y
macu. (Le Bon, 1920, str. 14-16)

3a Oprery u lacera, Maca ce cacToju off cacBuM ImpocedHux nojepunana. (Ortega y Gasset, 2013,
str. 35)

10 J] Kaneru cMarpa 11a je ,,CBaka roMIIa HacTaa cakyibatmbem”. (Canetti, 2010, str. 96)
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Hurpe Huje Tako mora>xeH Y0BEKOB MHTETPUTET KA0 IPUIUKOM citiamitega. Ty byam Hacy-
MIYHO Tajiajy 1 6ykBamHo 6uBajy (3)raxkenn. [Toceban 061K XaOTHYHE Mace je iy#6a Ha
citiaguoruma. OIaCHUjU TUI TY>KBe je py7bd. Pyiba je Beoma arpecuBHa Maca. Pyba mpetu
JIMHYOM: OHa je 10 )KMBOT OIIaCHa 3a OHOT Koju Oexx. bexxehu npey Henpujatebem, Maca
ce cabupa y 36ei. Y 36ery je TeK MajIo BIlle IIPOCTOPa (MaKo Hu 36er He IyOu O MHTEH-
3UTETAa XAaOTUIHOCTY Mace).

Beh y macu ynuye uma Hexaxsor pena. Ty 30upHe jefuHKe MMajy MHAUBUAYATHO U3-
KPUCTAJIMCaHe IIM/beBe U BOJBbY MIa IIVJb OCTBape. 3a pasiuKy off Iysxee, y K0joj IpeTexe
Xa0TUYHOCT, Y MACU Y/iute TIOCTOjU M3BECHO jeJUHCTBO Mace Ha HajHIDKeM HUBOY. Maca
YIMLIE je CKYII IPOJIa3HMUKA KOjI Cy Ce CITy4ajHO CacTall, U KOju Ce, Y 3aBUCHOCTH Off Be-
NMYMHE MECTA, jeNHM [PYTUMA VI jaB/bajy WIA Ce YOIILITE He jaB/bajy. Y MambUM Cpelu-
HaMa Ha Y/IMIy ce He M3/1a3y caMo fia 61 ce 06aB1O HeKakaB Iocao, Beh u ga 6u ce 610
Buben. OBfie mocTojn MoTpeba 3a Mpero3HaBameM, aay U 33 yBakaBameM KPO3 IOTBP-
Iy jaBHOT Npu3Hama. Maca ynnie je mpusHame Jla jefHKa IIOCTOj !, Jja IPUIIaja U3Be-
CHOj 3ajegHNIN. Y MambyM CpefuHaMa I JaHac IOCToju »,3acTube usmacka Ha ymuny’ —
ocyga ynuye. CaMo OHM KOju Cy Y HeKOj 3aBajiyi M/IM CBahu ce jemHM JpyruMa He jaBibajy.
Y Be/MKVM arloMepanyjaMa Maca je HOTIIyHo aMopdHa 1 HepopMmaHa Ko HefjepuHCa-
HocTu. HepopmanHOCT cexymapHUX Maca je TOMMKA [a Maca 4ecTo rybu Ha 6pojHOCTH U
06/muky. To je Hajuerrhe MHOIITBO KOje OKYIUbajy CIMYHM MOTVBH: Jla Ce CaBJIafia HeKakK-
Ba IIpenpeKa, fja ce 006aBy M3BECHA pajiiba WM MO/ HeKaKBa MOTpe6a, OMHOCHO YXKI-
TaK... CBaKo je BobeH cBojuM LnbeM: fa mpebe ymuiy Ha IelIaukoM Iperasy, ja IpeBo-
30M CTUTHe JI0 IpeOMBaIMIITA, 1a 00aBM HEKY I10CA0 Y PaJibI MM YCTAaHOBH, fa TIOfeIN
IPUCYCTBO Ha M3BECHOj 3a0aBIL...

Maca cxyiia je BULIK CTETIEH MHTETpaLuje Off Iyxcee U/ Uan mace yauue.

Maca ckyma Moxe OUTH Maca eepe, alnu U Maca yxuilika/3abase. ,ysepenu  ce
OKYIIbajy OKO J13BeCHe Hfieje I BPeFHOCTU y KOjy Bepyjy. To Moxke 6uTu: IMTYprijcka
3ajegHuIa (Maca y MecTy) WAy MuTHja (Maca y XOfy), aly ¥ HeKaKaB IMOMUTUIKY CKYII
(Meeting). OHe Koju cy yBepenu objenumana Bepa y Herro. [TojeiiHaly je BepoM y HEIITO
0007IpeH [ia ce II0jaBy 1 Ja IPUCTYIIN 3ajeHNIN. Maca ckyma Ma Heob6aBe3aH KapakTep:
MOXe joj ce C7I060IHO IPUCTYIIUTH, A/l Ce U3 e Moxe 1 ako u3ahn. Huje HeonxozHo
HUKaKBO JoIylTembe. Hurme ce Tako 1ako y9eCHUK IpyIIe He IIPEIYINTa eMOoylju Mace Kao
OHaj KOji Bepyje y UCIIPAaBHOCT Hedera. IIperasHu 06/MK o BepcKe Ka MOIUTIIKOj Macu
Cy gpymbe: OMabe IpyIie CIMYHOMUIbEHNKA — KPY>KOLM WIN ,,YAPYKeta ICTOMMUILIbE-
HIKa’, Ha MBUIIM Jia TIOCTaHy Maca. VIsmeby Bepcke u mommTidke Mace OCTOjU pas/inKa.
Bepcka maca 3afip>kaBa KOMITAKTHOCT, OK Ce ITOJIMTHYKA Maca ITOKaTKa/ja pacTade Ha Cer-
meHTe (ppaxuuje). [lomMTHYKY CKYIIOBU, HAPOUYNMTO OHU Ha OTBOPEHOM, MIMajy ,,[1IeCKOBY-
Ta CBOjCTBA : 4€CTO Ce 300T HeOCTATKA I1/ba CaMIL Off cebe OCUIIajy.

W ok macy eepe oKyIbajy 3ajefHIYKA BepPa, UIeje /U BPETHOCTU, Mace yicuilixa/
3a0a6e OKYI/ba TeXHba Jja MOjef{IHALL Y0BO/bY COIICTBEHNM IICUXO(DUSNIKUM ITOTpeba-
Ma. OBJie cy Bepa 1 Mjieja y APYTOM IUIaHy. Y Macu yiuuiika CBeIpUCyTHa je HoTpeba na
Ce HeIlTO KOPUCTH, YIOTpeO/baBa, KOH3yMupa... OBlie TOMMHMpA TeXIba [ja ce Jierie 3ajefi-
HIYKe BPeHOCTI: CKIIOHOCTH, abMHUTeTH, yTUcHM... [TojenmHal yyecTByje y KOTeKTUBHO]
CBECTI M3BECHE KY/ITYypaJIHe MaTpuUlle: Ty OIIeMerbyje CBOjY AYLLY — ,0fyiIeB/basa ce”. Ha
Taj HAYMH KOH3YMEHT IIOIyhaBa JOKOIUIY ¥ KOjOj KUBIL: OIJIEMelbYje MYLITy UM Ce Ha-
HpocTo 3abaBjba 1 IpelyinTa caMo3abopasy. VI Ty je Beh Ha TepeHy macoste kyniiiype...
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Bnapgan I1. Crauxosuh, Jpywilieene mace u MacosHa gpyuinea — CIUMHOCHY U pasiuKe

MacoBHa fpymTBa

3a pasnuky ofj gpyuiiliéeHux maca Koje cy objekar, macosHa gpyuiiiiéa cy cybjexar
IPYLITBEHNX OffHOCA. By cy6jekToM IpYIITBEHNX OfHOCA IPETIOCTAB/ba, HAjIIpe, 00jeK-
TMBU3AIIN}y, @ IOTOM 1 IIpeTBaparme 006jeKTa y aKTUBHI YMHM/ALL KOjY TIOCTaje BU/bUB
UCTpaXMBadMMa, IIpe cBera conmonosuma. OBJie ce HaMehe muTame MITa Cy TO MACOBHA
gPyuiiiiéa N KaKo VX IIPeTIo3HATU?

Beh xop Iaerana Mocke (Gaetano Mosca) u Bundpena Ilapera (Vilfredo Pareto) na-
WJIa3MMO Ha MJiejy TOCMAaTparba IPYIITBEHNX Maca: He BUIIIE Ka0 OPraHM3aIMOHMX 00/IKa
MHOIIITBA, Beh Kao 6pojuaHO MaCUBHUX eHTuTeTa. [aeTaHO MOCKa I10/1a3u Off IPeTIOCTaBKe
fla CBAaKO JIPYIITBO y OCHOBM IOCE/yje Be KIace: 1) opraHn30oBaHy MambIHY Koja BIaja,
u; 2) HeopraHusoBany BehuHy xojom ce Braga (Stankovié, 2003, str. 163). [Ipsa je ,,momu-
TUYKa K/maca’, a gpyra je ,maca”'' [Ipeysumajyhu ocHoBHY 1aejy Mocke 0 ,,IOTUTIYKO]
kaci’, [TapeTo 0 opraHn30BaHOj MambVHIY INIIIE Ka0 O et y Apywtsy” (Pareto, 2017),
U U3 TOTa M3BOAM 3aK/bYUaK Jia je e/InTa ,OpTaHM30BaHa MambIHA M3y3eTHIX , CIIOCOOHA
u npefonpebena ma Brnaga, oK je Maca HecrrocoOHa 1 Heoprauusosasa (Pareto, 1935,
p. 226). Maca je macuBaH efieMeHT mopyioxxaH Biagasuun. Koxg Maxca [lenepa (Max Scheler),
Jleomonpa ¢pou Busea (Leopold von Wiese) u, Hapounto, kox JKopxa I'ypsuda (Georges
Gurvitch) HammasuMo Ha upejy 0 Macu Kao HajHVDKeM OO/IUKY APYLITBEHOT jefNHCTBA; OHA
ce obpasyje Ha eMoLMOHATHNM ocHoBaMa (Gurvitch, 1997, str. 189-196). Bennku gorpu-
HOC Y ycMepaBamy MICTPaXXIBamba ca gpyulitiesHe mace Ha MACOHO gpyUiitiéo Ao je IIIaH-
cku Teopetnyap Xose Optera u acet (José Ortega y Gasset), Koju je IIOJ Macom IOApasy-
MeBao: ,301p TojeAIHALIa KOjJi HICY 3HA4ajHO MCTAKHYTIH. [...] Maca je mpocedaH 4OBeK.
[...] Ha Taj HaumH ce oHO 1ITO Gellle ITyKM KBAaHTUTET IIPeTBapa y KBaIUTATNBHY OfPeHM-
1y - mHowTBO” (Ortega y Gasset, 2013, str. 35). Po6ept Jan (Robert Dahl) u Yaprnc Pajr
Munc (Charles Wright Mills) nctidy moce6HO UniseHUILY fa e1UTe YIPAB/bajy APYLITBH-
Ma, JIOK je MacaMa HaMeHeHO JIa TaBope ca BP/Io Masio 1w 6e3 MKakBe ApyIITBeHe Mohu
yZia/beHe Off LieHTapa OfTy4MBaba. VI3 0BMX casHama IIPOUCTUYE U TIpBa fleMHNUIIMjA KOja
APYILITBEHY Macy IIpeTBapa y MaCOBHO APYLITBO M TPETHPA Kao: BPJIO PASHOPOIHO JbYJ-
CTBO 6e3 IpYIITBeHe OpraHusanyje, Koje Ha 3ajeTHUYKI KyITYPHU MOAICTPEK jeHooOpa-
3HO ofroBapa. [IpyLITBeHe Mace TeXe Jia JOCETHY jegHakociil. VI3 jemHaKoCTy IIpOusIIa-
31 Apyra ocob1Ha gpyuiilieeHe mace Koja je Hoceha ocob1Ha MacosHoi gpyuiitiea, a To je:
imiexcroa jegroobpasmociniu. Beh je Curmynn ®@pojz (Sigmund Freud) yrepano ga cy mya-
CKe jefflMHKe CK/IOHE ,,J3jefHadaBamy ¢ ApyruM nojeguuuyuma y macu” (Freud, 2006, str.
149). Texxmpa yHuduKanuju uMa csoje pase: UMUTALN)Y, CYrecTHjy, uaeHTnGuKanyjy (van
Ginneken, 2003, p. 38). [IpBa dasa je umuitiayuja n y 10j ce jefHKa TPYAY fa Ce YKIO-
II: fla Ce MOMCTOBETH ca MacoM mu BohoM Kojer maca crefu. Y apyroj dasy mnojennHari
y Macu, Oalr Kao 1 caMa Maca, CKJIOHM ¢y cyleciiuju. To je pasa makor ofpuiiarma of Kpu-
T4Kor mpocybusama. Y Tpehoj dasu ugeniiuguxayuje nojenuHar npeysuma MgeHTUTET
Mace: oH ,,Ja” 3amemyje ca ,Mu” (Gurvitch, 1997, str. 190). 3a moHamame y Macy Beoma
cy BaxkHa crefieha cBojcTBa OfIHOCA Mace U jefiiHKe Koja Of/IMKYjy CBa MacOBHA JPYLITBA:
1) pywitieenu tpuifiucax KojuM ce MHAMBUAYATHOCT MOjeHIIAa Y MacK aHYIUpa, a

1 Mocka nstnde fa je IIpBa Kaca, yBeK Marbe GpojHa; OHA BPUIM CBE MOMUTHYKe QyHKIUje ¥
IPYLITBY: MOHOIIONM3Yje MOh U y>KuBa IpegHOCTH Kojy Moh gonocu. (Mosca, 1939, p. 50)
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FETOB BPETHOCHN CHMCTEM U ITOHaMIame yckaalyje ca JOMMHAHTHOM KyITypaaTHOM Ma-
TPMILIOM TpPYIIe. Jef[iHKa Y Macy ancopOyje BpeIHOCHM CHCTeM JPYLITBEHOT arperata 1 yc-
Kmahyje cBoje OHaNTame ca MOXKE/LHNM CHCTEMOM BPeTHOCTH 1 ormxohema. 2) ITocmenm-
I1a OBe yCIIe/le TPAaHCMUCH]je jecTe gpyuliiieena ogpuika Kojy jefuHKa y Macu gobuja of
IPYTUX UCTOMUIIbEeHMKA 13 Tpyme. OBa MOApIIKa OfaTHO MHTETPUIIIE jeANHKY Y Macy. 3)
Jpywitiseno oxpabpusarve je HajBUIIN CTaUjyM MHTETpaluje jenuHKe y Macy. OBJie moje-
IMHALl HACTOj 1A Ce MCKaXKe CBOjUM IIOHAMIameM. Y TOM C/Tydajy Moryha je pagmkammnsa-
I1ja IIOHAIIAKka MOjefiMHIIA KOju Ce Kpuje n3a Mace Kojoj npumnapa (Tarde, 2011). Maca xe
CaMo Jja ToZepuIle eKTPEMUCTIYKO TIOHaMIame, Beh Ta HepeTKo 1 MOoACTIYe.

CaBpeMeHO MacOBHO JJPYLITBO OfINKY]y clefiehe KapakTepucTHKe.

ITpBo, APYLITBO je aTOMM30BAHO, U IIOCTAB/bEHO XOPM3OHTAIHO TAKO Jja BIaja gop-
manna jegruaxocii. KBaHTUTET 3aMerbyje KBanuTeT. [Ipyro, Blajja exoHOMCKA HejeqHaKOCT:
6oraru cy samTinheHn HEIPUKOCHOBEHNM Y>KVBatbeM IMOBIMHCKIMX 1paBa. ITofena apyut-
Ba Ha 6oraTy eKOHOMCKY e/IUTY 11 cupoManiny mMacy. Tpehe, cumbuosa exonomcxux u ionu-
wuukux enuitia (Nolan & Lenski, 1999). Criajarbe IOTUTHYKMX 1 EKOHOMCKMX €/IUTa 13a-
31Ba (popMIpame IOIUTUYKe K/Iace ITyTOKPATCKOT TUIIa. YeTBPTO, II0jeA1HALL je Y MacK
€KOHOMCKI 3a8UcaH 0g lipuxoga of 3apafe nnu coryjante nomohn. Kamuran je y pykama
6orarix, a TpKuIITe oMoryhaBa KOHKYpEeHTHOCT BJIacHMKa KanuTaia. ITeTo, mpeTexxe Ma-
COBHa Kynifiypa 3abase: pa3dubpura, onymrame 1 jepriny xegonnsmu. CTBapanalTBo
3aMemYjy MeXaHIYKe permpoAyKIje NHAYCTpujcKor ceeTa (Benjamin, 2003, p. 15-16).
Ilecto, fOMMHALIMja MHCTUTYLIMja HaJl MacoM: esuilie 00UKYjy Mace U U3 BUX U3esnade
upoguini. CegMo, yHupukayuja BpeIHOCHOT OIX0hewa 1 ciliaHgapgu3ayuja mo>Ke/bHIX
noHamama (Perrucci & Perrucci, 2014). Jenunka je y Macu HeayTOHOMHA I Heay TeHTIY-
Ha. OcMo, orpaHMYee ¥ KOHTPOJIa Maca MEKUM UHCHLPYMEHTAUMA COYUjante KOHIPO-
Jie: KYITypa JOKOJIMILIE, Mac-MelUjI, KOMYHMKALMOHY Hafg3opu... (Giner, 1976). [leBero,
jemHOCMepHa AMCTpUOYLMja IOMUTIYKE, eKOHOMCKe 1 MHpOpMaLuoHe Mohn U3, IpaBoM
samTrhennx, macTHTYIMja Ka Macu (Mills, 1956/2000, p. 304).

/3 oBako OOPOjaHNX OM/IMKA MOXKEMO 3aK/bYYNTH fla CABPEMEHO [JPYLITBO CTPeMI
M3BECHOj CUMITUUKaMjy, ynpormhasamy mogena. OCHOBHA COIMjaTHa MOfiena caBpe-
MEHIX [eMOKpPaTHja je IOfie/Ila Ha YIIPaB/badKy eUTy U JPYIITBEeHY Macy. Enura ympasiba
jep cy joj moBepenu pecypcu. EKOHOMCKa enuTa mocefnyje eKOHOMCKy Moh: HOBall, NMO-
BUHY, BelITUHY 00pTa... [lomTiuKa enura noceyje MONUTIYKe MHCTPYMEHTe MONM: KOH-
TpOJNIIIe YIIPaBHM allapart, JOHOCH Iponuce 1 npecybyje y cnopuum curyaryjama. Me-
IMjCKa elnTa Ofjabypa YMbeHNUIIe U3 peayHOT )KMBOTA 1 IIpeficTaB/ba ux Macu. CBe oBe
enMTe 3ajefHO UMHe, CBaKa Ha CBOj HAYMH, yIIpaB/kadkKy Kmacy. OHa mocenyje moh, ympa-
BJ/ba PECYPCUMA I IOACTUYE IPOjeKTOBAHE, a eJIMMIHUIIE HEIIOXXe/bHE MPOIlece y jaB-
HOCTH. Y YNTaBOj OBOj MHTEPaKIMjI, Maca je cybjekar Koju cToju 1o crpann. OHa je HeMH,
MTaCMBHY ITOCMaTpay KOju IpUXBara IOJpiKaje W, IPOCTO, He pearyje Ha HeKe Off IhUX.

Omno y ueMy maca y4ecTByje jecTe Kpeupamwe macosHe kyaiype. Kao, nemu nnn ma-
CUBHM ITOCMaTpayd Maca MO>Ke IIPMXBATUTY HOBe TOfipakaje I CeH3aluje Koje Kpeupajy
ApyILITBEHe e/INTe, a MOXKe UX 1 ofOaumTit. [ToHeKas ce y caMoj Macu 3a4Miby U3BECHU
MMITY/ICY ¥ CafIpXKajyl CBeCTH Kao 3aXTeBM Maca IIpeMa elIMTaMa Kako 61 uM 61io ypo-
BO/bEHO. Y TUM PETKUM CUTYyallMjaMa [o/Ia3y N0 IPOXONHOCTY U3 Mace y enuty. Enute
CY Y OCHOBU KOH3ePBaTUBHE U TeXe HeMemarby, a/ll Cy M CaMe CK/IOHE KOMIIPOMUCHMa
KaKo ce He 61 yrposuo Bragajyhm status quo. Yipasmauxe enute Hajuenrhe 1 Hajpaguje
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YIIOBO/baBajy MacaMa yIpaBo y HpocTopy Kynrype. Hurze kao y mpocTopy macoste xy7-
ifiype He IOCTOjU MPUAPKABaAIbe JeMOKPATCKMM IPUHIMINMA 3aXTeBa Maca. Tako ma-
C06HA KYNTHLypa TIOCTaje HeKa BPCTa ,J13[lyBHOT BEHTI/IA  IIPEKO KOTra Ce ,IIpa3He FOMIIIe
y macn’”. ITomuto je: ,Maca OCHOBHM KOH3YMEHT, IIOTPOIIAY 1 3aBMCHUK MaCOBHE KY/ITY-
pe, oHa je moroziHa 3a IpymTBeHy Manumynanujy.” (Panteli¢ & Cukanovié, 2014, str. 180).
Manumnynanuja Macama Ufie YBeK IIPEKO MAcosHe Ky/iiype Koja Iofip>KaBa Yy/IHe CeH3a-
Luje U MOACTUYEe CTPACTH, METAJIOMAHNjy 1 II0jadaBa aneTure. Maca Texu ynpocedn-
Baby: JIAKIIIE je jeAVMHKN Y MacK ja 000py KPUTEPYjyMe 1 CIIYCTIL HUBO, HETO Jja Ce MHO-
IOTBO U3AVUTHE M3HAN CBOjI/[X JY/IHUX 1 TYIIEBHUX CTamba. ,,KaKO MAaCOBHO APYHITBO TEXU
Ka CaKMMakbhy Pa3HOBPCHOT IPYITHOT KUBOTA, OHO (aBOpu3yje KYITYPHY YHI(POPMHOCT.
OBa yHIdOpMHOCT YK/by4yje He caMo (paKTUIKO HMBENNCatbe CTaH#apya; OHa Takobe 1mo-
craje HopmaTusHa  (Kornhauser, 1959, p. 103). CBe 0BO o/1aKiiaBa enuTama fia 00/ImKyjy
Mace U Jia OfpKe 11 04yBajy noctojehe crame fpymrsennx nosurmja (Gajic, 2014, str. 291).

Harnoperio ca rimo6anusaiyjoM, HaljMoOHaTHA MacOBHa [IPYIITBA ce IIpeobpaXkaBajy y
jemHo i106a1H0 MACOBHO gPYUiTTL60, TAKO IITO yMpeXXeHe Hal[MOHA/THE ByIaJie IIPEey3nMajy
VHCTUTYLIVOHATHE MEXaHN3ME U KY/ITYpHE MOJE/I€ BpPETHOCTI KOjI/I HO‘{I/IBajy Ha je,HI/IH-
CTBEHOM CBETCKOM IIOTPOIIAYKOM IIOPETKY U CUCTEMY YHUBEP3ATHNX BPETHOCTI ne(bm-
HMICAaHMX KPO3 KOPITYC /bYICKUX IIpaBa: Ha JbYICKN JXMBOT, Ha 3alLUTUTY (I)M3I/I‘{KOI‘ " 1ncum-
XIYKOT MHTETPUTETA, Ha KpeTambe, Ha Jlederbe, Ha MHTUMY U cIMdHO... (Breton & Reitz,
2003, p. 3) [no6amHo MacoBHO APYINTBO je ,,ianeTapHo ApymTBo” (Suvakovié & Kragovié,
2015, str. 299), cBeTCKM HOpeaK BIACTI Koji he ce cacTojaTit Off yIpaB/badykIX eIUTa, Koje
OZIpXKaBajy cucteMm, 1 I7I06anHe 11 I7I06aTM30BaHe Mace y Kojoj he ce motpTu cBe: pacHe,
eTHIUKe 1 penurujcke pasimke (Berger, 2002, p. 4-5). Vfieja je ma HecTaHy pasmuke u fa
HOBal] TOCTaHe jeflMHa BPEJHOCT — MEPMUTIO YCIeNTHOCTH 1 cpehe.

Cnu4HOCTM U pasnnKe

U mpywmTBeHe Mace ¥ MAacOBHa JIPYIITBA CY, IIpe CBera, APYLITBEHE IPyIIe Y KOju-
Ma JbYAM IIPEHOCe Ha KOEKTHB CBOje MMITYJICe VI BO/bHE Pajiibe, TAKO [ja OBY JPYIITBEHN
arperaTy IpepacTajy y ,eHTUTeT-1o-cebu”. Vmak, mebhy muma nocroje 6pojae pasnuke.
JlpyuiTBeHa Maca je CTPYKTypasHa jefHIIA, OHA je TTACUBHY 00jeKT APYIITBEHNX OHO-
ca. MacoBHO JpYIITBO je APYLITBEHM eHTUTET, OHO je aKTUBHM CY6jeKT APYIITBEHNX IPO-
teca. JIpylTBeHa Maca ce cacToju of MHoIITBa MehyobuKa Koju ce pasinkyjy mpema 1H-
TEH3UTETY APYIITBEHOCTH 1 CTelieHy GopMarHe 06aBe3HOCTH. MacOBHO PYLITBO MOXe
6UTH HALMOHATHO MY [I0OATHO: OHO TeXMU jefHOOOpasHOCTH. [IpyIITBeHa Maca Onu-
Cyje CTPYKTYpY ApPYLITBEHOT OpraHKM30Bamba. MacoOBHO APYIITBO OIICYje YTULAj Mace Ha
ppyurrso. [IpoydaBae gpywilisere mace IIpy>xa 3Ha4YajHIje JOIPUHOCE MUKPOCOLIVIONO-
TUjJ M KOMYHUKOZIOTHjIL. VIcTpaxkuBarme MacosHol gpywitiéa faje Behe gonpuHoce Ha IObY
MaKpOCOLIMOIOTHje 1 KYATyposoruje. VI oK je ucTpakuBare JPYLITBEHNUX Maca 06jeK-
TVBUSMPAHO U BPEIHOCHO HeyTpaIHO (jep M3y4aBa CTPYKTYPY APYLITBEHNUX arperara u
HadlHe YAPYXXIBaba), ZOT/Ie Ce UCTPKMBabe MACOBHOT IPYIITBA 3aCHIBA HA BPEJIHO-
CHJIM OLleHaMa YTHI[aja Maca Ha APYLITBeHe [poliece 1 robanHe ofHoce. [IpyluTBeHe Mace
yKasyjy Ha Hadl{He CIIOHTAHOT YAPY>XMBamba /byA1 y APYIITBeHe KoleKTuBuTeTe. Macos-
Ha APYLITBA YKa3yjy Ha AUCTpuOyLujy momuridke Mohn nsmely ynpaspaukux enra u
6pojuane HaMOhM Maca: Ha OZHOCE TEXHOKpATHje I leMOKpaTuje.
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3aK/by4yHa pasMaTpama

Maxo TepMUHOIOLIKY CIUYHM OjMOBY, U3Mehy ApyLITBEHNX Maca M MaCOBHUX
ApyIITaBa I0CTOje 3HauajHe pasnuke. OHO IITO UM je 3ajeJHIYKO jecTe [ia ApYIITBeHe
Mace U MacoBHa JIPYIITBa yKa3yjy Ha MOHAIIambe /bYAY Kaja ce Hal)y y MHOILITBY Koje Io-
CTaje ,eHTUTeT-110-cebu’”. VImak, mocToje u 3HayajHe pasnuke. [IpyiiTBeHe Mace ¢y o6/mu-
IL[M IPYIITBEHOT OPraHU30Baba, PopMe y Koje ce JbYAu YAPYXKYjy y MHOIITBO. Macos-
Ha IPyIITBA Cy CybjeKTu ApymTBeHNx npoueca. Kao mohHa ,,cynepcrpykrypa’, MacoBHO
ApPYIITBO AMKTMpA Ipoliece pefucTpubynuje Mohu y ceakoM Apymtsy. JJpyirseHe Mace
Kao CTPYKTypa/IMCTUUKe jeAJHNUIIe [PYLUITBEHOT (CaMO)OpraHn30oBama 1Majy BpejHo-
CHO HeyTpaJHy KOHOTAIUjy. 360T IPUPOJie Mace, MACOBHA gPyUiiTiéa NaHAC MIMajy YIIaB-
HOM BPEJHOCHO HeraTMBHY KOoHOTanujy. Moh MacoBHUX ApyiiTaBa jajeko je nsHaj Mohu
61710 KOje IpyITBeHe Mace Moce6HO, YaK M3HAJ CBMX APYIITBEHNX Maca 3ajefHo. Macos-
HO JPYIITBO je JaHaC aKTUBHU YMHM/IAL, y MHOTMM JPYIITBEHMM IIPOLIeCMa, UAKO Ce Ca-
BpEMeHM MOMUTUYKY IPOLeCH CBOJie Ha HEYMOJBMBOCTI ,JUKTATa YIPaB/bauKUX elUTa .
YrpaBo 13 TOT pasiiora, MAco6HO gpyuiifieo je He CaMo COLMOJIOMIKY, Beh 1 monuTuyaKu
deHOMeH.
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SOCIAL MASSES AND MASS SOCIETIES - SIMILARITIES
AND DIFFERENCES?

(Translation In Extenso)

Abstract: The topic of this scientific work is social masses and the mass society. The
subject of research will be reduced to the definition of the notions of “social mass” and “mass
society” and finding similarities and differences between them. The author starts from the
initial assumption that social masses and mass societies are two similar, but also quite dif-
ferent notions. The following methods were used in the paper: observation, content analy-
sis, developmental method, structural approach, comparative method, analytical approach
etc. The scientific justification of the research derives from the establishment of similarities
and differences between these two notions, which makes a significant contribution to the
construction of the Sociology of the Masses as one of the scientific disciplines of Sociolo-
gy. The social reach of the research is founded on questioning social masses and the power
of the impact of the mass society on contemporary social trends.

Keywords: social mass, mass society, social power, social psychology, culture, politics

Introduction

Social masses have long been the subject of interest of many sociologists, psychologists,
political scientists and culturologists. As early as the end of the 19" century, French social
psychologist Gustave le Bon (1841-1931) published his still cult book Psychologie des foules
in 1895, initiating the topic of the power of the mass. The sociological background of social
masses was also the preoccupation of Le Bon's contemporaries, political sociologists: Gaetano
Mosca (1858-1941), particularly in his work Elementi di scienza politica from 1896, and Vil-
fredo Pareto (1848-1923) in the book Elite Circulation — Application of Sociological Theories
from 1900. The behaviour of masses was also dealt with by French sociologist, social psycholo-
gist and criminologist Gabriele Tarde (1843-1904) in his study Les Lois Sociales: Esquisse dune
Sociologie from 1898. In the middle of the 20™ century, José Ortega y Gasset (1883-1955) put
forward the critical study The Revolt of the Masses (La rebelion de las masas, 1930), where he
opens the question of the strengthening of a mass society in contemporary interpersonal rela-
tions. In his The Politics of Mass Society from 1959, Arthur William Kornhauser (1896-1990)

1 stvlada@sbb.rs

2 The paper was written within the scientific-research activity of the Institute for Political Studies,
financed by the Ministry of Education, Science and Technological Development of the Republic
of Serbia.
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explores political aspects of contemporary mass societies, while essayist, sociologist and politi-
cal scientist Elias Canetti (1905-1994) became publicly known with his study Masse und Macht
from 1960. Finally, in his book Mass Society from 1976, Salvador Giner (1934-2019) exposes
the phenomenon of a mass society from numerous planes of social sciences.

Among contemporary theoreticians of masses, the ones worth mentioning are in par-
ticular Serge Moscovici (1925-2014) and his comprehensive studies entitled The Age of the
Crowd - A Historical Treatise on Mass Psychology from 1985 and Psychologie sociale from
2014, as well as Richard E Hamilton’s comprehensive research entitled Mass Society, Plu-
ralism, and Bureaucracy — Explication, Assessment and Commentary (2001).

A contribution to the study of social masses was also made by psychoanalyst Sigmund
Freud (1856-1939) in his work Group Psychology and the Analysis of the Ego (Massenpsychol-
ogie und Ich-Analyse) from 1921, as well as neurologist and neuropsychiatrist Wilfred Trot-
ter (1872-1939), who specially researched the instincts of social aggregates (e.g. Instincts of
the Herd in Peace and War from 1924). There are also sociologists: Emile Durkheim (1858~
1917) who dealt with “collective consciousness”, particularly in his work Suicide (1897) and
Herbert Marcuse (1898-1979) who explored the psychological features of a mass society in
One Dimensional Man from 1964... On the other hand, a mass society in culture was stud-
ied by culturologist Alan Swingewood (1938- ) in The Myth of Mass Culture from 1977.

We may conclude that initial studies were directed more to the psychology of masses.
With the passage of time, they shifted to the study of the structure of social masses: their
anatomy, manifestations, notional determinations (definition) and sorting (classifications)
A social mass was treated like a passive object: it is a structure or a multitude which dis-
solves into situationally diverse forms. As the research deepened and as the power of mass-
es increased with the democratization of the society, a social mass developed from a pas-
sive state into an active factor of questionability. In just several decades the focus shifted
from the study of social masses to the study of a mass society. Scientific research moved on
from a social mass as an object of social relations on to studying mass societies which grew
into the subject of social action. The road was covered from the study of the psychology of
masses to the research of the dictate of a mass society and its cultural requirements which
create: ideas, values, norms and behaviours, and determine the distribution of social power.

But let us return to the beginning, to the space of social masses.

Social masses

As soon as they get together, people invariably constitute a certain multitude which is
sui generis called a mass.*> A mass or agglomeration is an accumulation: the fullness of the space
filled with people.* A mass is an archetypical group made up of a multitude of individuals who
have met randomly and whose homogeneity relies on the freedom from the atavistic fear in
an encounter with others and strangers.” It is a gathering of people united by: emotions, con-
victions and actions (Milenkovi¢ & Kisjuhas, 2016, p. 432). Individuals give up part of them

3 French sociologist Moskovici defines a mass of individuals as: “crowd”. (Moskovici, 1986, p. 7.)

4 Ortega y Gasset thinks that a multitude of agglomerations throughout the world graphically
indicates that we live in the time of crowd. (Ortega y Gasset, 2013, p. 33)

5 Canetti believes that it is only in a mass that man can free himself from the “fear of being touched”
(Canetti, 2010, p. 14)
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and do away with the need of keeping distance from the other one in order to strengthen
their own power in multiple ways through the power of the group (Tarde, 2011, p. 20). In a
mass, “‘connecting is exceptionally weak, only superficial states of individual consciousness
are integrated in it” (Gurvitch, 1997, p. 192). Therefore, a mass is a temporary unstructured
social group whose members area characterized by irrational efforts: emotions, fears, im-
pulses and superficial orientation towards a goal (Rot, 2015). An individual in the mass eas-
ily transfers his or her emotion to the mass, and the mass begins emitting its own emotion”
(“emotion of the mass”). Thus empowered, emotion of the mass overwhelms the individual:
the individual is intoxicated by an unstoppable torrent of sensations obtained from the mass
and easily resigns his own will to the will of the mass.® The individual loses the critical ability
of judgment and abandons himself to the affect.” That is how the individual merges with the
mass... Individuals often do it in a voluntary manner: they give themselves up to the mass in
order to accomplish a collective endeavour. That is how the individual disappears in the mass
and is led by the psychology of the mass.® In the final outcome, the mass is merely the man-
mass resultant — a uniform, frightened individual who hides in the mass and resides in it.’
A chaotic mass is a crowd or a multitude of completely undirected individuals.
A crowd is a randomly gathered group of people.'® Schematically, a crowd corresponds
mostly to physical particles crashing randomly into one another. People have always tried
to establish the laws of particle motion in chaos, as well of individuals in a crowd. There
everyone is guided by their own motives and direct their will accordingly. Even when
striving towards the same goal, people in a crowd push - sometimes even elbow: densi-
ty is high while there is little space. In it everyone takes care of themselves (homo homini
lupus). Most chaotic crowds cause trampling. There is social and psychological regression
there: fear of others emerges once again. Human integrity is never so crushed as in a stam-
pede. People randomly fall and are literally trampled. A special form of a chaotic mass is a
crowd at sports stadiums. A more dangerous type of a crowd is a mob. A mob is a very ag-
gressive mass. A mob threatens by lynch: it is dangerous to the life of the one who is run-
ning away. When running from an enemy, a mass gathers into an exodus. There is slightly
more space in an exodus (although it does not lose its intensity of the chaotic mass either).
In a street mass there is no order whatsoever. There, aggregated individuals have individ-
ually crystal-clear goals and will to achieve that goal. Unlike a crowd, where chaos prevails, in
a street mass there is a certain unity of the mass at the lowest level. A street mass is a number
of passers-by who have encountered by chance and who, depending on the size of the place,
greet one another or do not greet one another at all. In smaller environments, people go out
to the street not only to do something but also to be seen. There is a need for being recog-
nized, as well as for being appreciated through the confirmation of public recognition. A street

Edith Stein asserted that a group was able to show its joint emotional energy in achieving a
common goal or, even, to experience a mutual emotion. (Quéré, 2015, p. 4)

An individual in a mass frequently abandons himself to passions and gives himself in to that.
(Velinovi¢, 2018, p. 10)

An individual in a mass acquires a “common soul’, so he feels, thinks and acts in the way he would
certainly not do it individually. In a mass, an individual is easily-led by the mass and others in it.
(Le Bon, 1920, pp. 14-16)

® For Ortega y Gasset, a mass consists of completely average individuals. (Ortega y Gasset, 2013, p. 35)

10 Canetti also believes that “every crowd has been made by gathering”. (Canetti, 2010, p. 96)
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mass is the recognition that an individual exists and belongs to a community. In smaller en-
vironments, even today there is a phenomenon of “being ashamed to go out to the street” -
street condemnation. Only those who have an argument or a quarrel do not greet one another.
In large agglomerations, a mass is completely amorphous and informal to the point of vague
definition. Informality of secular masses is so large that a mass often loses in numbers and
form. Most frequently it is a multitude gathered by similar motives: to overcome an obstacle,
to do something or to share a need and/or pleasure... Everyone is guided by their own goals:
to cross the street at the pedestrian crossing, to use public transport in order to reach the place
of residence, to do something in a shop or an institution, to share their attendance at a party...

A meeting mass is a higher degree of integration than a crowd and/or a street mass.

A meeting mass may be a religion mass as well as a pleasure/entertainment mass. “Be-
lievers” gather around an idea or a value they believe in. It may be: liturgical community
(a mass in one place) or a procession (a walking mass), but also a political meeting. Those
who believe are united by their faith in something. An individual with faith in something
is encouraged to make an appearance and join a community. A meeting mass has an infor-
mal character: it may be joined freely, but it is also easy to leave it. No permission is neces-
sary. Nowhere else does a participant in a group abandon to a mass emotion as the one who
believes in the correctness of something. A transitional form from a religious to a political
mass is associations: small groups of people with similar beliefs - circles or “associations of
the like-minded’, on the verge of becoming a mass. There is a difference between a religion
and a political mass. A religion mass maintains compactness, whereas a political mass some-
times dissolves into segments (factions). Political meetings, particularly those held outdoors,
have “sand-like properties™: due to the lack of a goal, they often crumble by themselves.

While a religion mass is united by the common religion, ideas and/or values, plea-
sure/entertainment masses are united by an individual’s aspiration to fulfil his/her own psy-
cho-physical needs. Religion and an idea are in the background here. In a pleasure mass
there is a need to use, take or consume something... It is dominated by an effort to share
common values: inclinations, affinities, impressions... An individual participates in col-
lective consciousness with a certain cultural matrix: there an individual ennobles his/her
soul - “his/her soul is spiritualized”. In that way, a consumer enriches the leisure he/she
lives in: ennobles the soul or just has fun and indulges in self-oblivion. And there, a con-
sumer already reaches the ground of mass culture...

Mass societies

Unlike social masses which are an object, mass societies are a subject of social relations.
Being a subject of social relations implies, first of all, objectification, and the transforma-
tion of the object into an active factor that becomes evident to researchers, primarily to
sociologists. Here a question arises: What are mass societies and how to recognize them?

It is already in Gaetano Mosca and Vilfredo Pareto that we encounter the idea of ob-
serving social masses: no longer as organizational forms of a multitude, but as numerical-
ly massive entities. Gaetano Mosca starts from the assumption that every society basically
has two classes: 1) an organized ruling minority, and 2) an organized ruled majority (Stan-
kovi¢, 2003, p. 163). The former is a “political class”, while the latter is a “mass”!! Taking

' Mosca asserts that the First class is always smaller; it performs all political functions in the society;
monopolizes power and enjoys the advantages provided by power (Mosca, 1939, p. 50)
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Mosca’s basic idea about a “political class’, Pareto writes about the organized minority as an
“elite in the society” (Pareto, 2017) and derives a conclusion that an elite is an “organized
minority of the outstanding ones”, able and predisposed to rule, while a mass is unable and
disorganized (Pareto, 1935, p. 226). A mass is a passive element subject to the rule. In the
works of Max Scheler, Leopold von Wiese and in particular Georges Gurvitch we encoun-
ter the idea of a mass as the lowest form of social unity; it is formed on emotional founda-
tions (Gurvitch, 1997, pp. 189-196). A great contribution in directing the research from a
social mass to a mass society was made by Spanish theoretician José Ortega y Gasset who
considered a mass as: “a collection of individuals who are not significantly outstanding.
[...] A mass isan average man. [...] In that way, something that used to be a mere quanti-
ty now turns into a qualitative determinant — a multitude” (Ortega y Gasset, 2013, p. 35).
Robert Dahl and Charles Wright Mills emphasize particularly the fact that elites rule so-
cieties, while masses are intended to scrape a living with very little or no social power, far
from decision-making centres. These findings result in the first definition that converts a
social mass into a mass society and treats it as a very diverse humanity with social orga-
nization, which responds uniformly to a common cultural incentive. Social masses strive
to reach equality. Another characteristic of a social mass derives from equality, as a funda-
mental characteristic of the mass society, and that is: striving for uniformity. It was Sigmund
Freud that realized that human individuals are inclined towards “equalization with other
individuals in the mass” (Freud, 2006, p. 149). The aspiration towards unification has its
stages: imitation, suggestion and identification (van Ginneken, 2003, p. 38). The first stage
is imitation, in which an individual tries to fit in: to identify oneself with the mass or the
leader followed by the mass. In the second stage, an individual in the mass, just like the
mass itself, are inclined to suggestion. That is a stage of easy denial of critical judgment. In
the third stage of identification an individual assumes the identity of the mass: he replaces”
I” with “We” (Gurvitch, 1997, p. 190). For behaviour in a mass, the following characteris-
tics of the relation between tan individual and mass, typical of all mass societies, are very
important: 1) Social pressure which annuls the individuality of an individual in the mass,
while adjusting his/her value system and behaviour to the dominant cultural matrix of the
group. An individual in the mass absorbs the value system of the social aggregate and ad-
justs his/her behaviour to the desirable system of values and acting. 2) The consequence
of this successful transmission is social support given to an individual in the mass by other
like-minded people in the group. Such support additionally integrates an individual into
the mass. 3) Social encouragement is the highest stage of integration of an individual in the
mass. Here an individual tries to express himself with his behaviour. In that case, behaviour
radicalization is possible in an individual who hides behind the mass he belongs to (Tarde,
2011). The mass not only tolerates extremist behaviour but often encourages it as well.

Contemporary mass society is characterized by the following features.

First, the society is atomized and placed horizontally so that there is formal equality.
Quantity replaces quality. Second, there is economic inequality: the rich are protected by
the inviolable enjoyment of property rights. The society is divided into the rich economic
elite and the poor mass. Third, there is a symbiosis of economic and political elites (Nolan
& Lenski, 1999). The merging of political and economic elites causes the formation of a
plutocratic-type political class. Four, an individual in the mass is economically dependent
on income from earnings or social assistance. Capital is in the hands of the rich, while the
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market ensures competitiveness of owners of the capital. Five, mass entertainment culture
prevails: leisure, relaxation and cheap hedonisms. Creativity is replaced by mechanical re-
productions of the industrial world (Benjamin, 2003, p. 15-16). Six, the domination of in-
stitution over the mass: elite shape masses and extract profit from them. Seven, there is unifi-
cation of value behaviour and standardization of desirable behaviours (Perrucci & Perrucci,
2014). An individual in a mass is non-autonomous and non-authentic. Eight, the restric-
tion and control of masses through soft instruments of social control: leisure culture, mass
media, communication supervision etc. (Giner, 1976). Nine, there is one-way distribution
of political, economic and information power from law-protected institutions towards a
mass (Mills, 1956/2000, p. 304).

From the above-listed characteristics we may conclude that the contemporary soci-
ety strives for certain simplification of divisions. The basic social division of contempo-
rary democracies is into the governing elite and the social mass. The elite governs because
resources are entrusted to it. The economic elite possesses economic power: money, as-
sets, trading skills... The political elite possesses political instruments of power: it controls
the administrative apparatus, enacts regulations and makes decisions in contentious situ-
ations. The media elite selects facts from real live and presents them to the mass. All these
elites together, each in its own way, constitute the governing class. It has power, manages
resources and encourages the projected, while eliminating undesirable processes in pub-
lic. In this interaction as a whole, the mass is a subject standing aside. It is a silent, passive
observer which accepts impulses or simply does not react to some of them.

What the mass takes part in is the creation of mass culture. The mass, as a silent or
passive observer, can accept new impulses and sensations created by social elites, but it can
also reject them. Sometimes it is in the mass itself that certain impulses and contents of
consciousness are conceived as requests of masses from elites that need to be fulfilled. In
those rare situations there is the possibility of moving from the mass into the elite. Elites
are essentially conservative and strive to remain unchanged, but they are also susceptible
to compromises in order not to endanger the ruling status quo. Governing elites most fre-
quently and most willingly try to please masses in the very space of culture. Democratic
principles of the requests of masses are nowhere else so observed as in the space of mass
culture. Therefore mass culture becomes a kind of an “exhaust vent” through which “crowds
empty themselves in the mass”. Since “mass is a basic consumer, user and addict of mass
culture, it is suitable for social manipulation” (Panteli¢ & Cukanovi¢, 2014, p. 180). Ma-
nipulation of masses always goes across mass culture that supports sensory sensations, en-
courages passions and megalomania, and increases appetites. The mass aspires towards av-
eraging: it is easier for an individual in the mass to bring down criteria and lower the level
than for a multitude to rise above its sensory and mental states. “As a mass society tends
to summarize diverse group life, it favours cultural uniformity. Such uniformity includes
not only factual levelling of standards, but it also becomes normative” (Kornhauser, 1959,
p. 103). All this facilitates elites to shape masses and to keep and maintain the existing state
of social positions (Gaji¢, 2014, p. 291).

Simultaneously with globalization, national mass societies are transformed into a glob-
al mass society where networked national governments take over institutional mechanisms
and cultural models of values founded on the unique world consumer order and the system
of universal values defined through a corpus of human rights: to human life, to protection
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of physical and mental integrity, to movement, to medical treatment, to privacy etc. (Breton
& Reitz, 2003, p. 3) A global mass society is a “planetary society” (Suvakovi¢ & Kragovié,
2015, p. 299), a world order of power which will consist of governing elites that maintain
the system, and of the global and globalized mass in which all racial, ethnic and religious
differences will be neutralized (Berger, 2002, pp. 4-5). The idea is to make differences dis-
appear and to make money become the only value - a measure of success and happiness.

Similarities and differences

Both social masses and mass societies are, first of all, social groups in which people
transfer their impulses and voluntary actions on to the collective, so that these social ag-
gregates grow into an “entity-by-self”. However, there are many differences among them.
A social mass is a structural unit; it is a passive object of social relations. A mass society is
a social entity; it is an active subject of social processes. A social mass consists of a multi-
tude of semi-forms that differ by the intensity of sociability and the degree of formal obli-
gation. A mass society can be national or global: it strives for uniformity. A social mass de-
scribes the structure of social organization. A mass society describes the impact of a mass
on the society. The study of a social mass makes more significant contributions to micro-
sociology and communicology. The research of a mass society makes more significant con-
tributions in the fields of macrosociology and culturology. So while the research of social
masses is objectified and value-neutral (because it explores the structure of social aggre-
gates and ways of association), the research of a mass society is based on value ratings of
the impact of masses on social processes and global relations. Social masses indicate the
ways of spontaneous uniting of people into social collectivities. Mass societies indicate the
distribution of political power between the ruling elites and numerical superiority of the
masses: the relations of technocracy and democracy.

Final considerations

Although social masses and mass societies are terminologically similar notions, there
are substantial differences between them. What they have in common is that social masses
and mass societies indicate the behaviour of people in a multitude that becomes an “enti-
ty-by-selt”. However, there are significant differences. Social masses are forms of social or-
ganization, forms in which people unite in a multitude. Mass societies are subjects of social
processes. As a powerful “superstructure’, a mass society dictates the processes of power
redistribution in every society. Social masses as structuralist units of social (self)organiza-
tion have a value-neutral connotation. Due to the nature of the mass, mass societies today
generally have a value-negative connotation. The power of mass societies is by far above
the power of any separate social mass, even above all social masses together. Today a mass
society is an active factor in many social processes, although modern political processes
are reduced to the relentlessness of the “dictate of the ruling elites”. That is the very reason
why a mass society is not only a sociological, but also a political phenomenon.
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