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SOCIAL AFTER PANDEMIC DISTORTION: TOWARDS
THINKING IN PLANETARY TERMS

Abstract: Along with climate change, the COVID-19 pandemic represents a specific
planetary event, with surprising effects that require a rethinking of the social. The
paper starts from the thesis that the pandemic essentially undermines modernity and
the institutions of sovereignty, geopolitics and political economy due to their essential
separation from non-human things. In the second part of the paper four propositions for
a better understanding of planetary events are offered, including removing the difference
of parts/wholes, non-relational thinking, rejecting the difference between global and
local, and understanding collectives as constantly made in a continuum of humans and
non-humas. Finally, the importance of speculation as the basis of planetary thinking
is considered. There is a need to revise scientific practice and enhance its sensitivity to
recognizing heterogeneous attachments of humans and non-humans in planetary settings.
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Drastic changes in everyday life caused by the outbreak of the COVID-19 pandemic
in a strange way have showed probably the first among events with truly planetary
pedigree. Since it was freed from its ecology in the south of China, this tiny object that
reaches only between 60 and 140 nanometers in diameter,> managed to create serious
tumble and leave many wonder-struck in front of its rapid spread across the planet.
Lockdowns, quarantine and other epidemiological measures introduced around the world
in order to prevent the virus transmission have been pushed by peculiar “isolationist”
ethic created with an aim of saving both human lives and health systems. Virus, still, has
succeeded with great ease to suffocate the hectic and chaotic intensity of contemporary
life and bring indeed incredible scenes of deserted cities. With numerous transaction
chains being cut-off and leaving the everyday without much of habitual comfort, Western
world has faced an unprecedented situation that caused nervousness especially among
neo-conservative politicians who hastily refused to treat the virus condescendingly while
hurrying to restore the regular economic flows as soon as possible (Sheilds et al., 2020).
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On the other hand, countless dissonant tones regarding the coronavirus “management”
hinted serious cracks concerning the political guidance in this strange occasion. Genuine
infocide and a flood of different interpretations, accompanied by indeed shocking
depictions of people from hospitals struggling to catch their breath, combined with
conspiracy theses about the origin of the virus. Moreover, these delicate moments
represented for some the sudden collapse of some of the glorious institutions of Western
civilization (see: Maffesoli, 2020). All this, however, indicates a much deeper confusion
and anxiety created with pandemic distortion and its uncanny planetary scale. Namely,
how did one micrological entity manage to break away from human control, take over
the regular course of events and become a strange hyper-globalizer - which causes similar
effects all over the planet?

While the many socio-economic pitfalls created by the COVID-19 pandemic are yet
to come to light, along with all the destructive implications, the potentially reformative
germ for understanding the complicated ecological continuum in which humans are
involved in planetary settings is already emerging. The shocking astonishment, mystery,
and so much anxiety that COVID-19 brought to the planet, stems in large part from the
macroconceptual division grounded in the foundations of the Western world, that left
aside nonhuman entities, most often crammed into a robust concept of nature (Horrigan,
1988; Descola, 2013a; 2013b). Entire conceptual cascade that first has kept culture, but
nonetheless economics and politics, at a “safe” distance from matter as ahistorical pile
of things, also has cultivated a specific mode of being. Unlike nowadays rare tribes
who fully acknowledge an animated features outside the human world (Skafish, 2016),
anxiety of the Westerners have been almost completely set around the famous questions
of “subjectivity”, distribution of political rights and the race to improve living standards in
a kind of ecological vacuum. In a somewhat bizarre way, COVID-19 brought “awakening”
of this strange world at times when rather dark prospects of climate future are becoming,
year after year, more visible in infamous breaks of temeperature records and numerous
meteorological destruction. Accidental or not, together with the “discovery” of the
so-called deep history related to the Anthropocene as geological epoch within which
anthropogenic sources of climate change are clearly presented (Delanty, Mota, 2017),
a warning have been issued: humans are not the sole proprietors nor they are ultimate
planetary engeeners. Although the pandemic has no anthropogenic roots as in the latter
case, it potentially heralds future encounters with entities that are difficult to spot, yet
cumbersome, scattered, and difficult to localize insofar as they do not easily obey to
sovereignty that people claim over matter or fall under the principles of political economy,
as usable resources.

Central line of argumentation in this paper lies exactly here. At the very beginning,
in several theses, we will point out the exhaustion of the sovereignist platform and the
presumed logic of the distribution of deontological and legal obligations, which is severely
being eroded by this pandemic. Namely, effectiveness in resisting the fundamental
premises of Western political philosophy on the sovereign supremacy over matter brings
in question the doctrine on its passivity and ahistoricity and directs attention towards
hybrid encounter. Through a comparative confrontation with the recent breakthroughs in
literature on climate change, we will further point out that geopolitics has also remained
blind to the geophysical world, although a human expansion has reached significant
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spatial limits at present, indirectly triggering many meteorological, climatic and thus
pandemic excesses. At the end of this section, we will briefly point out the necessity of
moving from the doctrines of political economy to a more integrated political ecology that
would bring a shift in the mercantile attitude towards non-human entities. Putting under
scrutiny the doctrinal dominance of political economy, which has recently been found
in the so-called post-developmental approaches, the idea is to underline the necessity of
an effective relationship that would be closer to the issues of planetary habitability and
robust coexistence.

With the cumbersome grip of global warming and potentially inconceivable
indications of geophysical and biochemical mutations that lead to hitherto unexplored
ground, a multitude of mysteries that are nonetheless social arise along with the
increasing need to innovate theoretical apparatus. The task in the second section is to
outline several propositions that aim to strengthen this planetary sensibility by directing
the social to a continuum with ecological and other non-human beings in general.
These propositions can fit into four points. First of all, 1) it is necessary to avoid the
inconvenient dualism of the whole and parts, especially in order to properly recognize
the robust, planetary agency and concatenated actions of numerous entities, whether
they are corporations or tropical forests. If this concatenation suggests that 2) the world
needs to be understood as the fruit of relations - therefore, different types of being
dependent on a set of other entities, whether human or non-human, it is also important
to think in non-relational terms, that is, to assume silent existence of diverse entities
beyond the reach of human cognition. As a result, 3) it becomes difficult to squeeze the
planetary imagination within spatial levels, to think exclusively globally or locally, since
the relentless ability to spread and reach, sudden “intrusions” and the effects of actions
from other meridians are constantly present. Finally, 4) the contours of the collective
must be sought in a constant and chaotic process of making and fitting human and
non-human elements, which certainly includes numerous disputes and dissonant tones,
making the agency to be better perceived.

At the very end, this paper has a normative idea, close to the one that Abbott recently
recognized (Abbott, 2018) in a combination of canonical and legalistic approaches, where
the theoretical platform is built as an evaluative model. In times when the so-called post-
truth way of thinking is becoming increasingly popular and exposes the scientific venture
to a considerable skepticism (Larregue, 2018), it is important to redefine objectivity, and
without arrogance, to analyze various aspects of making the world. Avoiding of perrenial
dilemmas that occasionally emerge in sociology - such as the recent debate regarging
the relationship between empirical and theoretical primacy (cf. Ermakoft, 2017; Besbris,
Khan, 2017), is not a sole impetus behind this shift, as the ultimate aim is to also penetrate
into more delicate ontological questions. In this sense, at the very end of this paper, we
will consider speculation as a potential epistemological platform. Apart from critique and
other anthropomorphic models, it reinforces the skeptical and experimental moment,
without avoiding “classical” requirements such as precision and the like. In a way, this
encourages an inventive sense of objectivity that this pandemic encounter further enhances:
the effectiveness of knowledge lies in actively perceiving a multitude of intertwined milieus
where scientific practice itself becomes sensitive towards various loops and entanglements
in which the social life is situated.
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A collapse of modernity: sovereignity, geopolitics and political
economy meeting the pandemic enigma

Similar to the increase in CO, emissions which puts on display the erosion of
sovereign jurisdiction over matter, the pandemic outbreak with largely unexplored
micrological agent also presents a shocking and somewhat enigmatic planetary event, but
only if thought within modernist frame. Deontological, economic and even legal matrices
built in the system of sovereignty of political rights and identities have, by coinciding with
the relentless anthropocentrism of political economy, led to a schematization of people and
things according to the division of labor, responsibility and usefulness. “Secondary” beings
of material world have left homeless in this constellation: their multiplicity was at best seen
as a heap of diverse phenomena and related to general quality through the notion of nature
which has been left to autopoetic regulation (Williams, 1980). Accident with the pandemic,
but even more so with the dramatic scenario of global warming (cf. Danowski, Vivieros
de Castro, 2016) is that it causes existential horror precisely because of the poorly adapted
framework and poorly suited political infrastructure given by the categorical coordinates of
collective life, such as the market or sovereignty and their supposedly superior relationship
to matter, deprived of historicity and agent capacity. Yet, the pandemic, has brought to
light that the erosion of never-fully-rounded sovereignist platform, along with extractive
geopolitics and the great economic promise of “development”.

Erosion of sovereignty that started with the globalizing expansion of corporate
business, the deployment of cultural forms and simply, the strengthening of the spatial-
temporal reach of events introduced from other meridians has never fully dismantled the
territorially-bordered legal competencies of the Westphalian system. With the pandemic,
however, the metageographic problems of the distribution of production and exchange
relations and the dilemmas associated with them, which have been embedded since the
19th century in the famous left/right distinction regarding distribution and political
authorization (cf. Mann, 1993), become indeed marginal when the question of how to
coordinate materiality beyond sovereignty comes to the fore. This issue is becoming more
urgent due to global warming and the pandemic is just continuing this puzzle. As Mann
and Wainwright (2018) try to set it up, the lack of a super-sovereign - different from the
classic Leviathan that served as a refuge from alleged natural “atrocities” - is becoming
increasingly striking for a simple reason: mobile and historical materiality. Although the
draconian measures established to prevent viruses and the legislative actions aimed at
maintaining public health adopted in each state closely follow the sovereignist key (Stott
et al., 2020), they are more the outcome of a hybrid conglomeration within which legal
apparatus and people as political “operators” are placed. In short, the political not only
does not stop with humans, but is based on a progressive confederation with “foreign”
materialities that certainly have an intricate territoriality made up of intertwined human
and non-human spaces (Bennet, 2010).

Confusion created with the pandemic is therefore found in the constitution of politics
with the modernist invention of civil society as an autonomous controller of the sovereign
where the moral qualities of “public” governance are placed at the center. Congestion
created by the sovereignist division of duties, however, becomes apparent, as the anger in
many countries was directed at bearers of sovereign authority due to poor control of the
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new virus, although its active properties have proven to be far more resilient and capable
of creating its own territory. In that sense, a soveringist narrow-mindedness does not
even fall under famous criticism concerning the so-called territorial trap (Agnew, 1995;
Brenner et al., 2002), since similarly to Weber’s formula which is the subject of criticism
(Weber, 1978), it retains the anthropocentric premise. Such a neo-Kantian model where
the state would be ontologically founded as a semiotically understandable consent of
those who agree to the use of coercion by the sovereign does not recognize anything
even close to a situation in which materiality has a surprising plasticity. Again, evidence
arrived primarily from geography suggest that coordination involving a heterogeneous
landscape of agents is often irreducible to socio-legal notions of dominance over matter
(Swingedeouw, 2005; Whatmore, 2002). These hybrid collisions spring precisely in the
spatial flows that are hardly subject to the territorial imagination that humans would
easily simbolically process. Similar to the bizarre claims of the Brazilian authorities based
on the socio-legal picture of territorial ownership during the 2019 Amazon rainforest
fires that the rainforest itself produces air that is therefore “Brazilian’,® similar cases
of setting a horizon of human practices, biophysical structures, technology, socio-
economic structures and political institutions occurs in water management (cf. Boelens
et al,, 2016; Sarmiento et al., 2019), difficulties in categorizing meteorological destruction
(Osaka, Bellamy, 2020) or the complexity of coastal land use during climate change
(O’Donnell, 2020).

Cases like these open not only the problem of heterogeneous ontological deter-
mination of space and the riddle of overflowing territorialities (cf. Amin, 1997; 2002;
Elden, 2005), but also hint at the problem of linking geopolitics with geophysical
foundation (Elden, 2017). The strange cohabitation of the sovereignist platform with a
rather controversial policy of intervention and other resilient forms of control such as trade
agreements and the extremely cunning representation of “civilization” and “development”
as universal (Wallerstein, 2006) were the connective tissue of the geopolitical mosaic we
know today. Eurocentric reading of entire landscapes as a calculable resource base - quite
foreign to the ones who were colonised (cf. Barker, Pickerill, 2019), led to famous land
grab which established humane control over most of the planet at the beginning of the 20"
century (Tilly, 1990). Key problem here lies in way more delicate and incredibly relentless
eqation of geopolitics as an embodiment of realpolitik. Even when it is not interpreted
in a brutally naturalistic framework as an almost immanent geographical ability to
expand (Atkinskon, Dodds, 2003) and softened by “factors” such as human decisions and
geopolitical agendas of powerful countries (for a useful overview of the US post-war plan,
see: Lane, 2019), scenarios such as defensive protection of “national resources” do not fall
outside this logic.

Assumed unity of mind and geography where geopolitical divisions and fractures are
accompanied by ideological rivalries seem as persuasive model of planetary distribution
seen as a distorted chessboard on which political actions are written only when seen in
ecological vacuum. Yet, when one, like Karl Schmitt, assesses from the perspective of deep
penetration into once independent ecological chains, geopolitics becomes even more
“realistic” and seen as an expansive engine but also as a machine for “deep excavation”

3 https://www.ft.com/content/187c554a-€820-11e9-a240-3b065ef5fc55, accessed on July 12%, 2020.
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Historically unique event of the expansion of the normative order across the planet, which
Schmitt analyzes in his study Nomos of The Earth (Schmitt, (1956), 2006), identifies the
successive utilization of land, followed by the great 16th century discovery of seas, and then
the transfer to air appropriation. “Today; says Schmitt, “many believe that the whole world,
our planet, is just a field on which an airport, a raw material warehouse or a mothership
will be built. Sure, it’s fantastic. But it demonstrates the power of how to raise the question
of the new nomos of the earth” (ibid: 354). Nomological direction that Schmitt identifies
is therefore based not only on shifting from traditional land occupation, but also on
recognizing the ultimate question that geopolitical metaphysics has somewhat nihilistically
eliminated: what happens when spatial limits are reached?

Moreover, what happens after the encounter with beings, safely kept aside and out of
human experiential reach, who possibly mutate into a planetary “monster” that is hard to
locate, such as oil spills or possible melting of ice caps? Only recently, with the recognition
of people as a geophysical force, it has become clearer that this geopolitical trajectory based
on “ecological imperialism” (Lock, Palsson, 2016, 59) has led to a tense state which, Latour
(2017b) notes, has led to a far more intense formula “drill, baby, drill”. The intensification
of ecological breakthroughs and some marginal cases where it is difficult to establish a
spatial order as in the Arctic (Bruun, Medby, 2014), again, suggest that difficulties regarding
the “manageability” of matter and its potentially mutating characteristics would bring
cumbersome global distortions. COVID-19 exactly does the later. Even if it does not
emerge from deep, ecological “excavation’, it inhabited a geopolitical arena through an
odd trial regarding the distribution of responsibility for the pandemic,* annoucing the
further encounters with man-made geophysical changes and rather confusing scenario
with the “awakening” of entities that cannot be utilized - in stark contrast to what the
political economy ascribes.

As an amalgam of practices, learnings, institutions and principles, political
economy always presented more than a “vocabulary” for translating of materiality into
value, as it also served as fundamental ontology of modernity. Similar to pacifying
function of sovereignty, the great “promise” of economics, is drawn from the almost
eschatological teaching on the improvement of living conditions which, as some authors
note (Crownshaw et al., 2018), is present in ideologically contradictory theories — from
laissez-faire models all the way to command economies. Depth and resonance of such
matrix brings even supposedly rival positions not to leave its foundations. This is also
the case with classical Marxism, ennobled with some environmental concern and the
moral question to which resources belong (e.g. Smith, (1982) 2009). Moreover, Timothy
Morton (2013) observes that the developmental mantra is an integral part of Marxism
and that it simultaneously leads to the understanding of a bunch of non-human beings
only an expression of human, metabolic pathways. “Nature”, he states, “are not really
real trees or arctic foxes, but trees and foxes that are metabolized by human economic
relations” (ibid: 26). Planetary spread of efficiency, division of labor and skillful value
creation took place in an ecological vacuum, with extremely normative tones setting
production, consumption and growth as the ultimate embodiment of Being and even the
key to describing and standardizing human actions through concepts such as “choice”

* https://www.bbc.com/news/world-52008453, accessed on July 12%, 2020.
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or “interest”. It is exactly why the understanding of pandemic shock as an extremely
destructive and the basis of the impending economic crisis: it collided with the doctrine
of growth, which already becomes troublesome and in need for a serious revision
(Reichel, Perry, 2018).

With numerous eco-toxic hazards (see: Morris, 2019), this subtle normalization of
growth especially before the enigmatic future after the pandemic becomes questionable
if it is kept out from genuine ecologization. Some of the emerging post-development
currents offer a different view of economics outside the extractive model based on the
abstract character of industrialization (Kidner, 2012), a radical critique of the modernist
deevaluation of nature reduced to food, energy, raw materials and human life (Moore,
2016). but through the utopianism of potential disillusionment with growth (Kallis,
March, 2015) with inspiration taken from divergent, postcolonial sources that indicate
unencumbered development issues (Asher, Wainwright, 2018). To that extent, the alleged
pandemic shock is reminiscent of how privileging public health issues and stopping the
expansive spread of the virus comes into incoherent cohabitation with the principles
of modern business and, in general, articulated space-time distributions between
work, matter and value. This same collapse, however, is an indication of the urgency of
perceiving transactional chains, with respect to agency in the plural — as are numerous
examples of agricultural practices in which the effectiveness of direct tools and relations
with other beings comes before efficiency (cf. van der Ploegh, 2009), relying on the
immediate, situated importance of relationships with non-human entities (Stengers, 2017)
which overall leads to a different collective sensibility that collectives cultivate in their
own evaluative regimes.

Same sensibility pushes towards political ecology and specific paradigmatic shift
for which a pandemic, and first of all climate shock, is a good reason. A whole series of
conceptual, and first of all ontological indications hidden behind the notions of Gaia and
Anthropocene, hints at fragile planetary attachments that bring much more delicate task:
how to achieve arbitration around material things in the absence of a clearly distinguished
sovereign (Mann, Wainwright, 2018) and how to direct the political towards materiality
that would, against elitist blindness to climate issues, be sensitive to terrestrial (Latour,
2018)? Yet the key question of the emerging planetary situation with the hyperglobalizing
reach of materiality, especially in terms of endless climate distortions, is how to make
the planet itself habitable (Chakrabarty, 2019)? Here, the narrative of sustainability has
little or no significance. Precisely due to the fact that it remains in the image of an
external nature that can somehow be reset to “factory settings” with the same mercantile
relationship and eventually restore the “balance” (Lenton, Latour, 2018), there is a
renewed depoliticization and a resolution from the deep, geological history of humans
that is irreversible (Chakrabarty, 2009). After all, it remains within Kantian, entirely
atomistic framework of personal responsibility (Szerszynski, 2005), leading to tiresome
circle of accusation on who did or did not used the paper bag, planted a tree or wore a
mask, instead of directing attention towards complicit human interdependence. As the
COVID-19 virus is nothing “external” to the world, nor is the pandemic a rare excess,
but the result of intertwining of ecologies and life forms, the awakening of political
ecology therefore primarily has a deeper, epistemological motive: how to engage with
planetary thinking.
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Reconnect the world: four propositions
for planetary thinking

A really urgent need to find a new epistemological direction due to the allegedly
unexpected encounter with materiality, for obvious reasons, is happening as a sharp
ontological upheaval. A quote from the book with somewhat apocalyptic title The Ends of
the World written by two spouses — Brazilian philosophers and anthropologists Deborah
Danowski and Eduardo Vivieros de Castro, perfectly describes the irony that underlies the
cognitive paralysis resulting from the epochal separation of the two regimes.

»This sudden collision of Humans with the Earth, the terrifying (or terrafying)
communication of the geopolitical and the geophysical, contributes decisively to the
crumbling of the foundational distinction of the modern episteme — the one between the
cosmological and anthropological orders, separated “since forever® (namely, at least since
the seventeenth century) by a double discontinuity, in essence and in scale. The evolution
of the species on one side, the history of capitalism on the other (in the long run, we are
all dead); everything is thermodynamics at bottom, but the dynamic of the stock market is
the matter that really matters; quantum events fluctuate at the heart of reality, but it is the
uncertainties of parliamentary politics that really mobilize our hearts and minds... In other
(and fewer) words, it is the split between Nature and Culture that we are talking about”
(Danowski, Viveiros de Castro, 2016: 14).

Anthropology has seriously stepped into this cognitive reform, trying not only to
understand the co-determination of human existence through complicated connections
with non-human entities that is difficult to fit into the seemingly provincial protocols
of “culture” or “society” and bizarre learning accorrding to which the world, at the best
hand, is a matter of symbols, representations, and significations that people project onto
a passive non-human world (see Charbonnier et al., 2016). In this task, sociology is
somewhat lagging behind. Although bypassing some of the stubborn differences, such
as the ontological priority of structure or action, has produced academic heroism, the
planetary situation makes it increasingly difficult to build descriptive tools only through
human intentionality — pushed and shaped with some societal engine. As the social life
appears in such a complicate continuum with fabric woven from the biotic, abiotic and
technological processes (Szerszynski, 2016) and where the human existence is attached to
numerous other enitites and put into a constant circulation and enaglement of political
institutions, socio-cultural apparatus, material settings, socio-technical devices (cf. Amin,
Thrift, 2016) it appears to have more web-like shape (Ingold, 2011). It is even more
cumbersome to devise a proper model, when one in mind has a planetary scope and such
an ease of reach in a globalized world. Still, some points drawn from recent speculative
developments in philosophy (Bryant et al., 2011), heavily driven by an enhanced version of
realism, call for more situated approach that would first 1) abandon the division of whole
and parts, 2) think non-relationally, in addition to relational thinking, 3) forget about the
spatial levels and 4) think of collectives in terms of constant making.

First, the division between the parts and the whole is a well known of numerous
puzzles, even though it goes against experience. Political economy, the anthropology
of sovereignty and even many fundamental divisions among sociological models stand
in one of two scenarios: the one in which individuals, like “industrious wasps’, jointly
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and unintentionally create a higher order or an image where the “larger” order that is
somewhat organically coordinated between parts and functions as a whole (Latour, 2017a).
Speculative philosophy, however, turns out to be a solution that emphasizes the chained
interdependence between entities, robust character and consequently, endless geography,
where it is difficult to separate people from non-people like socio-technical devices or
beings of “nature”. Through concepts such as hyperobjects (Morton, 2013) or machines
(Bryant, 2014), they want to underline the often endless and chaotic conglomeration of
different objects, whose shape of which depends on the situation, approach or simply
what stands out for agent performance and for which it would be utterly obscure to think
of them in atomistic terms, as much as to imagine a more complex harmony. Entire
geopolitical and bureaucratic conglomerates, alike the corporations, are the result
of historically evolving entanglement which has set a bundle of complicated human-
non-human relations, tightly wrapping them into a heterogenous, yet entirely conflated
landscape. Their connection is neither compact nor complete, since each of the elements
might switch agential properties from mediative connectors into fully-blown operators. As
a result, as Graham Harman (2016) recalls, first it is important to avoid undermining: no
matter how tiny some objects are — and COVID-19 certainly is, they are no less important
due to their micrological size and their agent performance can suddenly change regular
flows as soon as they are inserted into different conglomerates — such as trade, city life
and tourism. It also seems important to bypass overmining. Diverse elements composing
the “whole” does not make it superior to the “parts” or more complex. Often, the whole
is nothing more than terms or names, nominally united, and one should always be
careful where and how the denominator of the whole appears: just as a city as a term
has a completely different experiential property in legal documents where it is organized
through related elements, so and it has, say, a different meaning in tourist brochures (ibid.,
Harman, 2011).

Within such amalgamations of relations and interconnected actions, there are also
scenarios created with the existence of objects beyond the reach of human perception. In
a few spots in his Civilizing Process, Elias (2000) remarks very well how new standards of
collective life shaped by court affinities have removed objects from view, such as bodily
excretions, or delegated their manipulation to others, as in meat processing. However, that
did not mean their disappearance, but only their removal from the perceptual horizon.
Similarly, speculative philosophers just want to understand how complicated networks,
which are not reduced exclusively to semantic or discursive ones, especially in the case
of climate change, are shaped by the autonomous action of objects (Morton, 2016). Here
comes probably a key breakthrough of speculative philosophy that can be taken as a second
proposition. Unlike the classical relational repertoire, which at least in sociology refers
to a set of features from which the structure of relationships is derived or to the relations
that individuals establish through different types of exchanges (see: Depleteau, 2018), the
extended version of relationality implies not only that human actions are coordinated with
the help of structural and cultural repertoires. First of all, they are also shaped by things,
but they are also always juxtaposed with non-relational existence: a huge set of objects
beyond the reach of human perception that actually make up a huge share of reality. These
dark objects as Harman (2016) calls them, perform robust, mutual interactions beyond
human knowledge. Occasionally, their agential properties enter the horizon of human
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perception and sometimes become key bearers of actions that simply chain people into
a very uncomfortable coexistence, as is the case with, say, meteorological destruction or,
even more obviously, as with the COVID-19 pandemic.

Objectivity therefore implies that space-time is the multiphase product of multilateral
movements and that the local manifestations appearing in the human experience are
only part of a larger concatenation. This leads to an extremely horizontal model of space,
completely different from the ontology of levels, which makes up the third proposition. For
a long time, the image of “nested” scope and reach of phenomena — decomposed through
macro, mezzo and micro scales, each with its own territoriality, alleged set of phenomena
and segments of reality that can also be methodologically isolated, has obsessed the social
sciences, although it is contrary to experience and poor tool to understand how contractions
of space take place (Marston et al., 2005; MacLeod, 2014). Instead of seeing space as a mere
backdrop for societal processes, retrieving its importance encompasses attention active work,
practices, materials and trajectories that are used in various cultural topographies (Sheilds,
2013) that help complex formations to be held together, in spite of apparent lack of visible
links. As Allen illustrates (Allen, 2016), the range of relations and properties derived from
other meridians, as found in the geography of global institutions and their local presence,
are the result of assembling through distinctive links. Thus, the disputed World Health
Organization is more like a neural cluster that gathers various practices and knowledge
gained in other locations, materially related and mediated, gatherings and interpretive
discussions that lead to the formulation of certain recommendations and policies, etc. After
all, the non-local character of space, especially when the planet is thought through figure of
Gaia, that is, a loosely bounded bio-film in which geochemical processes take place (Latour,
2017b; Arenes, Latour, Gaillardet, 2018), indeed suggests that even growth the price of
wheat that are part of our diet and that we get only a few tens of kilometers from the place
of residence is in an awkward relationship with the global warming caused in part by the
rapid industrialization of the so-called Third World countries.

Fundamental question then becomes what actually constitutes collective life and where
the social “substance” can be located. Given the uneasiness and uncertainity of planetary
coexistence, which shows how even micrological “subjects” like COVID-19-like can easily
disrupt normal everyday life due to equally relational and non-relational localization,
collectives can no longer be thought of solely as based on, say, political order or the division
of labor. As we will see in the next section, the fragile, chaotic and completely speculative
framing of the collective takes place through moral, semiotic and material frameworks,
which inevitably involves defining their composition, history and politics. Simply put, the
task thus becomes to consider the various distributive regimes: the ways in which beings
are deployed and transactions are performed, through continuous material attachment.
Although abstract, the latter definition refers to the processes we directly encounter
and very subtle differentiations concerning nutrition, appearance, basic life flows, but
also public political matters, economic distribution and the like. With the collectives,
however, there is nothing prepared in advance, no matter how much the perseverance of
the institutions acted almost by inertia. Ecologically located and subject to various forms
of moral evaluations that are extremely decentralized, collectives are subject to constant
redrawing of boundaries and form. This shift requires that the direction of knowledge be
reformulated equally.
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Employing the speculation: from critique to planetary plurality

With this non-relational, entangled planetary coexistence and numerous agencies
operating (Thrift, 2015), a “syntax” of scientific endevor also has to be more susceptive
to these mutating realities and different ways in which they are composed, intepreted and
presented. It is thus necessary to move from triumphalism of rational sorting of the world
that certainly lost its breath: while its marvelous achievements and blessings in enhancing
the human life are apparent, it came at the cost of sometimes excessive reduction, ordering
and classification that ran along with forcible separation from religion and politics. With
almost entire civilizational project on its shoulders of science, postmodern nihilism found
an easy target but exactly because epistemology came as an ultimate foundation before
any ontological assesment - the one that is rather necessary because across the globe there
are variety of modalities how the being is seen (Law, Mol, 2002; Vivieros de Castro, 2015).
Rigid Cartesian separation of the object as simple, amorphous and ahistorical matter
(Ingold, 2007), first is reflected in the understanding of objectivity as a generic “generality”
The second problem is closely related to the previous one and lies in the so-called the
problem of access (Dreyfus, Taylor, 2015) that lies in the alleged particularity of subjective
seeing. However, the planetary situation shows not only that objectivity is problematic
and that science can hardly provide a superior view out of nowhere (ibid.), but also that
the resonance of different “readings” of reality must be taken into account as such. This is
where the formula of speculativeness lies, which seeks to approach this very issue of fragile
creation of objectivity without escaping from collective disputes over the form of reality
(cf. Boltanski, 2011).

In that task, it is first necessary to bypass criticism as an instrument due to an echo of
academic superiority that is brought along and, of course, related Cartesian traps. Critical
impulse that many theorists are looking for, observes Eliasian-minded sociologist Richard
Kilminster (2011), is reduced either to Kant’s scenario of supplying people with the power
of judgment, or to the one with a more Hegelian overtone that awaits for a birth of a
consciousness. Another problem, related to the exclusivity of this form of knowledge, was
long ago noticed by Rorty (1981): the intellectual endeavor associated with philosophy
and science was too often seen as the search for universals to which one group almost
prophetically has access. Such an attitude leaves a deep political mark, although it allegedly
goes against those theories of action that overemphasize the human capacities of trial
and choice propagated by some theorists, with strong Anglo-Saxon prejudices and their
neoliberal background which even within biology manage to successfully insert a model
of “individual action” (see: Ingold, 2007; Latour, 2017). Here, understanding human action
comes as a matter of choice and thought, and then a manageable reflexivity (Archer, 2010).
A critical variant of action theory does nothing better. In addition to the concern for
the “subjugated” which becomes a potential basis for intellectual heroism, it is ultimately
anthropocentric, equally tied to the abstract space of thought and completely blind to extra-
human action and true practical engagement that is filled with semiotic enigmas to which
people are directed exactly by being located in a complex environment.

Latter position emphasizes more practical knowledge, while also focusing on disputes,
trials and other evaluative processes that are quite affectively initiated. Abandonment of
intellectualist delusions therefore leads to a completely different definition of politics: far
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more procedural, subject to constant negotiations and controveries, but also filled with
multiple affects that mobilize actors. According to Trift’s formula, the intensity of affect
is what occupies collective life in general, “referring to abandoning the ancient quarrels
between knowledge and passion (as well as nature and culture, people and things, truth
and force) in favor of considering what binds together things as explicit politics” (Thrift,
2004: 75). Growing wave of pragmatically oriented authors follows this line of thought,
underlining the complicated processes of trial, measurement and evaluation. Pragmatic
sociology proves to be particularly important in pointing at reference chains - different
cultural sources and material mediators that are used in the trial and critical examination
of reality. In stark contrast to the models that stop at the doctrine of “beliefs” and the liberal
image that the sequels of Weberianism place at the center with a multitude of “opinions”,
these evaluative processes suggest how and who judges in a particular way, with distinctive
sociocultural repertoires that provide moral clues that fundamentally differentiate collective
well-being (Boltanski, Thevenot, 2006; Thevenot, 2001; 2002; Blok, 2013). Therefore, we are
now closer to understanding how the collective history, which precisely refers to cultural
“upbringing” and the profiling of specific affinities, also brings specific interpretations of
materiality and the social world in general.

Science, by no means, is imune from this, nor it should be. Because otherwise, by
making it a superior form of knowledge and, even worse, a universal moral compass,
it would be deprived of historicity and the possibility of experimentation, which always
contains error. Such a sequence speaks first of a fragile rather than a compact reality and
of the basic problem which the superior repertoire of science tried to eliminate for the
sake of building objectivity - but the one understood within the framework of generality
and numerical values, of a measurable majority. Such a distorted definition, however, not
only proved weak for understanding of the so-called post-truth world and to point at the
multiplicity of cross-cutting perspectives, but has also distanced the objectivity from the
very materiality and understanding that, as we have seen, accentuates the inventory of all
agencies — whether they include sharp disputes that COVID-19 certainly has encouraged
regarding its origin, together with the distribution of moral and political burden or come
from medical measurements with instruments and interpretation of the performance of
the virus itself. “The theme of ‘rationality”, Isabelle Stengers recalls “changes meaning
depending on whether it refers to the register of requirement, where it is most often a vector
of arrogance and infamy, or that of obligation, where it becomes synonymous with risk and
challenge, not for opinion or ignorance but for the one who chooses to enroll in a practice
that claims it” (Stengers, 2010, p. 53). Taking the speculative direction, finally, enables these,
seemingly unexpected partners - value and fact, to be compared as a procedural course.

Although speculation itself does not seem tempting due to the semiotic ballast that
points to either market manipulations or rhetorical skills, its imminent revival as a field
where ethical and practical intertwine, aims to open the possible horizons. Precisely with
its origins in the philosophy of science Isabelle Stengers (ibid. 2010) and its simple question
“why not’, speculation activates this formla of linking once conflicting extremes, trying to
reach different ways of experience and approach to matter through practices that scientific
insight allows (Savransky, 2016). Unlike prescriptive, normative models of science, most
often reduced to empty methodology and discussion of technical properties of methods,
speculation leads to the fact that scientific practice and its everyday situations as such are
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first emphasized, in order to take over the various risks which emerge by moving from the
“ethics of alienation” (Savransky, 2016, p. 185), which Savransky relates to empty, aempirical
theorizing. Speculativeness has a strong empiricist basis, and not only due to the need to
respect various moral perspectives. Aiming to show the becoming of reality, the speculative
program is fully open to new, unexpected events (ibid; Savransky et al., 2017).

While acknowledging a certain importance of “trends” and probabilities, such an
orientation still tends to step into future scenarios while maintaining a plurality of the
present. At a time when the vaccine is eagerly awaited and while laboratories are trying
to penetrate the enigma of what makes this virus so potent, a completely similar task
speculation finally poses to the social sciences. In stark contrast to the unjustifiably shy
approach that has made the natural sciences (along with economics) more exact and
relevant, the reform of the definition of objectivity that finally excludes the ahistoric
character of the natural sciences and draws the social sciences far closer to the non-human
world. Also, such a model for revitalizing the relevance of the latter is not in the simple
separation of cognitive production from public engagement that would reduce their activity
to common concerns of public life, without much concern for the world in which it takes
place. “But,” Savransky asks, “how are we to understand the possible locations and limits
of the ecologies of relevance addressed by the contemporary social sciences in an age
where the modern cosmology does not seem to hold any longer, an age where Nature
has violently intruded in human affairs and where humans, with all their cultures and
differences, have themselves become natural forces that transform the material fabric of
the world?” (Savransky, 2016, p. 43) Potentially, a pandemic will drive the question of
relevance even further. But the key mutation is moving the questions of insquiry away
from epistemological issues. The riddle of the planetary situation and the planetary future
is precisely how to reach and learn from practical encounters where multiple forces and
beings come together, anticipating the relationality and non-relationality behind them in
order to realize this deep planetary existence for which sovereignty and political economy
no longer have the key.
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Credan C. Jaukosuh'

Yunsepsuret y beorpany, ®umozodcku paxynrer,
VIHCTUTYT 3a COLIMOMOIIKA UCTPaXKMBambha
Beorpap (Cp6uja)

OPYIITBEHO HAKOH ITAHIEMMJCKE OVICTOP3MJE: KA
MUIIJBEY YV INTAHETAPHIM OKBUPVMA
(IIpesog In Extenso)

CaxeTak: 3ajefHO ca KIMMATCKMM IpoMeHaMma, manfgeMnja COVID-19 npencrasma
crierpuuyaH wiaHeTapHu gorabaj, ca usHenahyjyhum epextnma koju saxTeBajy moOHOBHO
IPOMMIIIbAEbE APYLITBEHOL. Y pajiy ce O/Ia3y Off Tese fia MaH/ieMIfja CYLITUHCKY TIOpUBa
MOJIEPHOCT U MHCTUTYLIMje CYBEPEHOCTH, TeOIIOIUTUKE U OMUTUIKE €KOHOMIIje YCIen
BVIXOBOT CYIITIHCKOT PasfiBajaba off He-/byfCcKuX ctBapu. [loToMm, y ApyroM memy paza ce
HyJle YeTupy Ipomnosuiyje 3a 6oj/be pasyMeBame I1aHeTapHuX forabhaja, meby xojuma cy
yK/Iamatbe PasiiKe [jeoBa/lieNnHe, He-PeIaliioH0 MULUbEtbe, Ofi01jatbe pasinke usmeby
[JI06a/THOT ¥ JIOKA/THOT U CXBaTakbe KOJIEKTUBA KA0 CTa/THO IIPAB/beHUX Y KOHTUHYYMY /b7
u He-’byin. Ha Kpajy, pasMarpa ce 3Ha4aj ClIeKy/IaTMBHOCTY KaO OCHOBA IJIAaHETAPHOT MIILI -
/pema. Yuba ce motpeba 3a peB13ujoM HaydHe ITpaKce 11 MOCIeNNBaba beHe CeH3NOMI-
HOCTH 3a yBubame XeTeporeHIX BesnBarba JbYAN U He-/by/y Y IUTAHETaPHIM OKBUPYMA.

K}bque peun: HaHﬂeMI/[ja, IVTAHETAPHO MUIJbEIHE, CIIEKYTATYBHOCT

JIpacTiaHe MpoMeHe Yy CBaKOJHEBHOM JKMBOTY M3a3BaHe N36MjameM ITaHeMIje
COVID-19 Ha 9ymaH HauMH ITOKa3ase Cy ce BepopaTHo npsu Meby morahajuma ca samcra
ITaHeTapHMUM nepurpeoM. OTkako je ocmobobhen us exkonoruje Ha jyry Kune,” oBaj
crhynran o6jexar Koju y IpeuHMKY focexe camo nsmeby 60 u 140 HaHOMeTapa, ycreo
je ma cTBOpM 030M/BHY ITIOMETHY U OCTaBM MHOTe 3adyheHuM mpey 6p3MHOM COTICTBe-
HOT IIMperba IMPOM IJIaHeTe. 3aK/bydaBabha, KApaHTeHa U pyTre eMuieMUOJIOIIKe Mepe
yBefieHe IMMPOM CBeTa KaKo O ce CIpedro MpeHoC BUpyca pyKoBoheHu ¢y crenndmd-
HOM ,,JI30/TallIOHVICTIYKOM~ eTUKOM CTBOPEHOM Ca IIVJbeM Jia Ce CTIace U JbYICKMU )KUBOTH
U 37paBCTBEHN CUCTeM. Bupyc je umax ycreo ca BenmkoM makohom ma yrymu yxyp6an
U XaOTH4YaH MHTEH3UTET CABPEMEHOT XIMBOTA U JOHECE 3aJiCTa HeBEPOBaTHE IIPU30pe
HaITyInTeHux rpasoBa. C 0631poM fia Cy 6pojHY TaHIN TPaHCAKIIMja MPEKMHYTH ¥ OCTa-
BUJIV CBaKOJfHEBUITY 6e3 yobudajeHor KoMdopa, 3allaJiHI CBET Ce CYOuro ca HeBuheHOM
CUTYAaIjOM KOja je 3a3Bajla HepBO3y IOCeOHO KOJ] HeOKOH3ePBaTVBHUX ITOIUTIYapa KOju
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2 https://www.ncbi.nlm.nih.gov/books/NBK554776/, npuctymmeno 11. jyna 2020.
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Cy y)KypbaHO of6uIn fja ce CHUCHCXOI/bUBO OIIXOfie IIpeMa BUPYCY, YKypbaHo Texxehn
ila 0OHOBe pefjoBHe eKOHOMCKe aKTMBHOCTH IITO je mpe Moryhe (Sheilds et al., 2020).
C mpyre cTpaHe, 6e30pOjHI IUCOHAHTHYI TOHOBU Y Be3U Ca yIIpaB/batbeM KOPOHABUPY-
COM HaroBelITaBasi Cy 0301/bHe IyKOTHHE Y Be3! Ca IONUTUYKUM YIyTCTBMMA Y 0BOj
qygHOj curyaunju. Ilpasy nadouny u mommasa pasnMIUTIX NHTEpIpeTanja, mpahe-
HJIX IIOKaHTHMM IIPMKa3}Ma /byau U3 OOMHMIA KOji ce 6ope 3a aX, KOMOMHOBAI CY Ce
ca 6pojHuM Teopujama 3aBepe 0 mopexiy Bupyca. llltaBuiire, OBY HeIMKATHNA TPEHYIN
Cy 3a Heke Bu)eHM Kao M3HeHAHU KO/IAIIC HeKMX CTTaBHUX MHCTUTYILIMja 3alajiHe L[VIBU-
mm3anuje (Buam: Maffesoli, 2020). Cse To, MehyTum, ykasyje Ha MHOTo 5y6/by KOHDY3Mjy
Y aHKCHO3HOCT CTBOPEHY ITaH/IEMIjCKOM AMCTOP3UjOM U HbeHIM HeOOUYHNM IIaHeTap-
HuM pasmepama. Haume, Kako je jeaH MMKPOJIOLIKM €HTUTET YCIIEO Jja Cé OTPTHE JbY/ICKO]
KOHTPOJIN, Ipey3Me IMKTAT HaJl peJOBaHNM TOKOM fiorabaja 1 ImocTaHe uygaH xuiepino-
6anusaiiop — Koju 13a3usa cIM4He edeKTe MMPOM ITaHeTe?

Jlox he mHOTe conmo-eKOHOMCKe 3aMKe Koje je cTBopwta manfemuja COVID-19 Tex
U3/Ta3UTY HA BUJIETIO, 3aj€[JHO Ca CBUM [IeCTPYKTUBHMM MMIUIMKAIMjaMa, IOTEHIIjaTHO
pedopMaTuBHa K/IHULia 3a pa3yMeBarbe KOMIUIMKOBAHOT €KOJIOLIKOT KOHTMHYYMa Y KOMe Cy
JbYIY CMELIITeHN Y IVIaHeTapHMUM OKBMpyMa ce Beh Hamehe. IIlokaHTHA 3amarbeHOCT, MIUCTe-
PMO3HOCT 1 MHOTO CTpenbe Kojy je COVID-19 joneo naneTy, IOTuYe BEUKUAM JE/I0M Off
MaKpOKOHIIENITYa/THe Moflene Koja je GyH/MpaHa y TeMe/be OCTaB/baheM MOCTPaHIle He-Tby/l-
ckux 6uha, Hajuenrhe srypanux y pobycuu konuent npupoge (Horrigan, 1988; Descola,
2013a; 2013b). YnTasa KoHIjeNTyamHa KacKafia Koja je IPBO 3afipyKaia KyITypy, aiy HAIITa
Matbe I eKOHOMMjY U IIOTIUTHKY, Ha ,,CUTYPHO]” yHia/beHOCTH Off MaTepije Kao aucTOpuyHe
XpIle cTBapy, Takobe je KynTuBucana u crienygyaH HauMH [OCTOjamba. 3a PasiuKy Off JaHac
PEeTKIX I/IeMeHa Koja Y OTIyHOCTI IPU3HAjy aHMMICTIYKe 0COOMHE M3BaH JbY/CKOT CBETa
(Skafish, Viveiros de Castro, 2016), aHKCHO3HOCT 3aIa/jiaKa FOTOBO je IOTIIYHO IOCTaB/beHa
OKO (paMO3HIIX [TUTambA »,CYOjeKTUBHOCTIL , AUCTPUOYIIVje IIOMUTIIKIX IIPAaBa, NAEHTUTeTa I
1060JblIaba XXMBOTHOT CTaH/AP/a Y CBOjeBPCHOM €KOJIOIIKOM BakyyMy. Ha momaro 6usa-
pan HaunH, COVID-19 je noneo ,,6yheme” oBor uyfHOr cBeTa y BpeMeHMMa Kajia IIPUINIHO
MpayHe IepCIeKTVBe KIMMaTcKe OynyhHOCTH, 113 rOfJHe y TOAMHY IIOCTajy CBe BU/bUBH]jE
Y 3JI0I7IaCHMM IIpOOUjambuMa TeMellepaTyPHIX peKop/ia ¥ 6pOjHIM MeTeOPOIONIKIM pasa-
pamuma. CrrydajHO WIN He, 3ajeHO ca ,,0TKprheM” Tako3BaHe [yOOKe MCTOpUje II0Be3aHe
Ca aHTPOIIOLIEHOM KaO I€OJIOIIKOM €IIOXOM, YHYTap KOje Cy jaCHO IIPeNCTaB/beHN aHTPO-
ToTeHM U3BOpHU KMMMaTckux nmpomena (Delanty, Mota, 2017), nspato je yrmosopeme: byiu
HICY jeIHN BIACHUIIY HUTY Cy Kpajiby ITaHeTapHM MHXKemepu. Vako maHgeMuja HemMa
AHTPOIIOTeHe KOPEHe Kao Y IIOTObEM CITy4ajy, OHA IOTeHIIMja/IHO HajaB/byje O6ymyhe cycpere
ca eHTUTETHMA KOje je TeIIKO YOUMTH, KOjy Cy POOYCHH, PaCIpIIeHN I TEIIKO ce JIOKan3yjy
Te Ce He Jajy JIaKO ITIOBMHOBATH CYBEPEHUTETY KOjU /bYY TBPJE HaJl MaTEPUjOM VIV ITOT-
HacTH O IPMHLNIIE HOTUTHYKE €KOHOMIje, Kao YIOTPeO/bUBU PeCcypCHL.

VYrpaso Ty ce Kpuje u IleHTpa/IHa NMHUja apryMeHTanuje y oBoM papy. Ha camom
TIOYeTKY, y HeKOMMKO Te3a, ykasaheMo Ha NCTPONIEHOCT CyBepeHNCTIUKe TmaTdhopMe U
HPETIIOCTaB/beHe JIOTVKe PACIIofieNie JeOHTOMOLIKMX 1 JIeraTHIX 00aBesa, Kojy oBa BIILe-
CTpyKO IaHzeMMuja Harpusa. Hanme, edpeKTUBHOCT y onmpamny QyHIaMeHTaTHUM HpeMuU-
caMa 3amajiHe MoNMUTIIKe ¢punosoduje o CyBepeHo]j peBIacTy Hajl MaTepHjoM JOBOLHU Y
HMTabe yYere O IeHOj ITACHBHOCTU U aICTOPMYHOCTU U yCMepaBa HaXiby Ka Xubpup-
HMM cycpeTuMa. Kpos koMIapaTuBHO cydes/baBaibe ca CKOPUM IPo6ojiMa y TuTepaTypu
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0 KIMMAaTCKMM IIPOMeHaMa, fiajbe iemo uctahm kako je reoronuryka takobe ocrajasa cie-
IIOM 32 Te0PM3NIKM CBET, MAKO je TO XyMaHO IIpeme — Koje Joceke 3HaTHe MPOCTOpHE
JMMMTE y CaflallllbOCTH, IIOCPEIHM OKMIad 32 G6pOjHE MeTeOPOJIOLIKe, KIMMATCKe ITa TUMe 1
naHgeMujcke ekciiece. Ha kpajy oBor fema hemo ykpaTko yKas3aTy Ha HY>KHOCT ITOMeparba
O]} JOKTPMHA IOIUTUYIKE €KOHOMMj€e Ka BUIIIEe MHTETPUCAHO] MOMUTUYKOj EKOTOTUjH KOja
Oy IOHe/Ta CMeHy MepPKaHTH/THOT OJHOCa IIpeMa He-/by[iCKUM eHTuTetnMa. CraBpajyhu
IIOfI JTyIly JOKTPMHAPHY IIPEBIACT MOTUTUIKE EKOHOMIjE KOja Ce Off CKOPa IIPOHAa/Iasu y
T3B. HOCII-PA36OJHUM TPUCITYTIUMA, 3aAMILCAO jecTe TTOABYhI HY>KHOCT eeKTHOT OffHOCA
KOjy1 61 6110 O/MIVDKM UTakVIMa HACTAMBOCTI IVIaHeTe U POOYCHe KOeT3NCTeHIIHje.

Ca 1710Ma3HMM 3aXBaTOM IJIO0A/THOT 3arpeBaba U MOTeHIIMja/IHO Hecar/e{IBUM Ha-
3HaKaMa reoUan4KuX 1 OMOXeMMjCKMX MyTallija Koje OGBOJie Ha JOCall HeMCIIUTAHO TIIe,
jaBjba ce MHOLITBO MUCTEpPHja KOje Cy HUIITA Matbe COLMjajIHe M II0jadaBa ce oTpeba 3a
MHOBMpPambeM TEOPUjCKMX anapara. 3ajjaTak y fPYToj CeKIMjy YTOMMKO jeCTe OoljpTaBambe
HEKO/MIIHE TTPOTIO3NIINja Koje IM/bajy Ka TOMe Jia ce, IOCPeACTBOM yIyhuBama conujan-
HOT Ha KOHTMHYYM Ca eKOJIOLIKMM J YOIILITe, IPyrojakuM He-/byAcKuM 6uhnma, mojada
OBaj IIaHeTapHMU CeH3nbunuTeT. Te mpomosunmje MOry cTaT y yeTupy Tadke. Hajmpe,
1) motpebHoO je 3a061hu He3rogHM fyanusaM LielnHe U JEI0Ba, U TO IT0ceOHO fa 6u ce
pobycHa, IaHeTapHa [ejCTBEHOCT U YIAHYAHO [IejCTBO MHOTOOPOjHIX €HTUTETa, 61710 Aa
je ped o KopIiopalujaMa 1M TPOIICKMM LIyMaMa, IITO 607be Ipero3Hana. AKO 0BO y/IaH-
4aBambe yryhyje fia je 2) cBeT mOTpe6HO CXBATUTH Kao IUIOJ, pe/aliija — JaKie, Pasndn-
TVX BUJIOBA OMBaIba 3aBUCHMX OJ CKYIIa APYTMX €HTUTETa, OO JbYACKUX VN He-JbyJ-
CKIX, ICTO TaKo je 6MTHO MUCIUTY ¥ He-Pe/IallMoHo, mTo he pehn, mpeTmnocraBuT THXO
IIOCTOjarbe PA3HOMMKIUX eHTHUTeTa M3BaH JOMalllaja JbYLCKOT CasHamba. YCIeq Tora, 3) Ia-
HeTapHy MMaruMHaINjy je TEIIKO 3TypaTy yHyTap IPOCTOPHUX HUBOA, MUCTUTH €KCITy-
3UBHO IVI00aJIHO W/IM JIOKAJTHO, IIOLITO Cy HEYMO/bMBA CIIOCOOHOCT LIMpeba i JOXBATa,
U3HEHANHY ,,yIaan” u epeKTn akumja ca Pyrux MepuanjaHa HeIPEeKUTHO IPUCY THIL.
KonauHo, 4) KOHTYpe KOJIeKTVBA je HY)XHO TPXNUTHU Y KOHCTAHTHOM ¥ XaOTIYHOM IIPO-
L[eCy IIPaB/berba U YK/IAllamba JbYACKUX I He-/bY[CKUX €JIeMEHATa, IITO CBAKAKO YK/bydyje
6pojHe CIIOpOBe U IUCOHAHTHE TOHOBE, YnHehn f1a ce u fiejcTBeHOCT 60/be youu.

Ha camom Kpajy, 0Baj paji MMa HOPMATHBHY 3aMICa0, O/IICKY OHOj Kojy je E6oT ckopo
npeno3Hao (Abbott, 2018) y koMOMHALIMjI KaHOHCKMX ¥ JIET/IMCTUYKIX IIPUCTYIIA, ITie ce
Teopujcka miatopma rpajm Kao eBalyaTUBHI MOAE/L. Y BpeMeHNMa Kaja T3B. post-truth
HaulH MUIUbEHa IIOCTaje CBe MOIYIAPHU)U U U3/IaXKe HayYHY IIOTXBAT 3HATHOj CKEIICK
(Larregue, 2018), 6uTHMUM Ce IIOKa3yje M3HOBa HedyHMCATH 00jeKTMBHOCT, 1 6€3 aporaHuuje,
aHAIM3MPATy Pa3HOJMKE BUIOBE IIpaBjbelba CBeTa. JsberaBame NCTpajHNX AyIeMa Koje
KaTKaJl MCIUINBajy Ha BUJIEZIO Y COLIMOJIOTUjU — KO IITO je CKopa AebaTa MOBOLOM OZHOCA
emnupuje u teopuje (ynop. Ermakoft, 2017; Besbris, Khan, 2017), uje jemusu mogcTuiaj 3a
0BO IOMepatbe, Beh je 11 Kpajisyt [1b IPOJOP Y 3HATHO [Ie/IMKATHIjA OHTOJIOIIKA [TUTAba. Y
TOM CMICITY, Ha CAMOM KPajy OBOT pajia, pasMoTprheMo CIIeKyNaTUBHOCT Kao MOTeHIMjaTHy
eMICTeMOJIONIKY I1aTdhopMy. VI3BaH KPUTHUKE U IPYTUX aHTPOIIOMOP(HMX MOJe/a, OHa
TojayaBa CKEIITUYHM 1 eKCIIePUMEHTa/THJI MOMEHAT, a Jia IPMTOM He 130erasa ,,Knacudte”
3axTeBe MOIyT MIPelM3HOCTH 1 ¢/1. Ha M3BecTaH HaumH, TMMe ce MOfiCTIYe MHBEHTVBAH CMI-
€a0 00jeKTUBHOCTI KOjy 0Baj IIAHIEMIjCKIU CYCPET jOLI BUILIe IIOCIIelyje: e(pMKaCHOCT 3Haba
ce Kpije y akTMBHOM youaBakby MHOIITBA MCIPEIIETAaHMX MI/bea Ile CaMa Hay4dHa IIpaKca
IIOCTAje CEH3UTMBHA CIIPaM KPYTOBa U YIUIUTabha y KOj/IMa je IPYIITBEH XMBOT CMELITEH.
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Kornarnc MofepHOCTI: CYyBEPEHOCT, F€ONOUTHUKA U ITOTUTAYIKA
€KOHOMM]ja Y CyCPeTY ca IIaHIEeMUjCKy EHUTMY

Cnnuno nosehamy emucuje CO, Koja Ha Buesno nsbaiyje eposnjy CyBepeHe jypuc-
AUKIVje HaJl MaTepljoM, u3bujame MaHAeMuje ca YMHOTOMe HeMCTPasKeHIM MUKPOJIOLI-
KM areHCOM Takobe IpeficTaB/ba IOKAHTAH 1 eHUTMATUYaH [UIaHeTapHu forabaj, anu
CaMO YKOJIMKO je MUIL/bEH YHYTap MOJEPHUCTUYKOT OKBMpa. JleOHTONOIIKE, EKOHOMCKE
Ia YaK 1 JIeraJiHe MaTpuiie rpaheHe y cucteMy CyBepeHOCTH MOMUTUYKNX IIpaBa U UfIeH-
TUTeTa, KOMHIMANPajyhyt ca HeyMO/BYBMM aHTPOIOIIEHTPU3MOM HOUTHYKE eKOHOMIje,
ofIBesie Cy Ka CXeMaTU3aLyj 1 /by/Iu ¥ CTBApY CXOJHO IIOfe/N Pafia, OATOBOPHOCTY 1 KOPUC-
HOCTH. ,,JlpyropopHa” 61ha MatepujanHOr CBeTa y TOj KOHCTeMauuju ¢y octana 6eckyh-
HUI[M: BUXOBAa MHOLITBEHOCT je Bul)eHa Kao XpIia pasHOMMKIX II0jaBa U Be3aHa 3a OIIIITU
KBaJIMTET KPO3 I0jaM IPUPOJie IPeIyLITeH ayTonoeTndHoM ycknabusamwy (Williams,
1980). Hesroza ca maHgeMujom, anu jour Bullle ca APaMaTUYHUM CLieHapyujoM I1obar-
Hor 3arpeBama (ynop. Danowski, Vivieros de Castro, 2016) jecte y ToMe LITO 13a31Ba
er3UCTEeHI[Uja/IHy je3y YIPaBo yclef CaballHo afjaliTUPAHOT OKBUPA 1 MaJIO IOTOJHE
HONMUTHYKe NHPPACTPYKTYPe Koje Cy faTe KaTeropujalHIM KOOPAHaTaMa KOJIeKTYBHOT
JKMBOTA, TIOIYT TPKMUILITA UM CYBEPEHOCTH Y IHUXOBMM HaBOJHO CYIIEPUOPHUM OfIHO-
coM IpeMa MaTtepuju yckpaheHoj 3a MCTOPUYHOCT U areHCHe Kamanurere. [langemuja
je mak, Ha CBeT/I0 136annia fa je HUKaj IMOTIYHO 3a0KPY>KeHa CyBePeHUCTUIKA TI/IaT-
¢dbopmMa HarpyKeHa, 3ajeJHO ca eKCTPAKTVBHOM TeONONMUTUKOM U BEIMKMM eKOHOMCKOM
obehameM Be3aHNM 3a ,,pa3Boj’.

Harpusame cyBepeHOCTM 3am104eTO ca I7106am13yjyhnm npoumprsameM Kopopa-
TMBHOT IIOC/IOBaMba, Pa3MeIlTabeM KyITypHUX (pOpMIL ¥ HAITPOCTO, jadarmbeM IIPOCTOpP-
HO-BPEMEHCKOT JloXBaTa 301Bama YHETHX C [PYIUX MepyyjaHa HUKafla IOTIYHO HUje
YKJIOHWJIO TepUTOPMjaTHO-OMBUYEHE jyPUANYKe HAJJIOKHOCTY 13BefieHe 13 Bectdarckor
cucrema. Ca mangemujom, MehyTum, Merareorpadcka nmpobiemMaruka pasMelITama Ipo-
U3BOJIHMX M PasMEHCKMX OJHOCA I ca BhUMa IpuBe3aHe AuieMe Koje cy of 19. Beka 6mie
yIJIaBIbeHE y UyBeHY AUCTMHKIIN]Y JIEBO/IECHO OBOJOM AMCTPUOYIVje U TIONMUTHYKE ayTO-
pusanuje (ymop. Mann, 1993), mocrajy 361/pa MapriHaiHe Ipef MUTameM KaKo KOOPH-
HUCATV MaTepUjaTHOCT U3BaH cyBepeHocTi. OBO NuTambe II0CTaje CBe YPreHTHHUje YCer
r1o6aHOT 3arpeBama a MaHAeMMja ce CaMO HacTaB/ba Ha OBY 3aroHeTKy. Kako MeH u
Bejupajr (Mann, Wainwright, 2018) To moxymasajy fa moctaBe, He[OCTaTaK Cymep-Cy-
BepeHa — ipyradmjer ofi KIacuIHOT JIeBujaTaHa KOjU CTY)MO Kao PUOEKNIITe O HaBO-
IHVX IPUPOTHIUX ,,3BEPCTaBa’, IOCTaje CBe BIUILE YIIA//UBO U3 IIPOCTOT pasjiora: MOOMIHE
U MICTOPMYHE MaTepujalHOCTU. Majja IpaKoHCKe Mepe YCTaHOB/beHe PaJyl ClpedyaBarba
BUpYCa M JIETUCTATUBHO JIejCTBO YCMEPEHO Ka Ofp>Kaky jaBHOT 3[IpaB/ba yCBajaHe y CBa-
KOj Ip>KaBU TECHO Cilefie CyBepeHUCTIYKM Kby (Stott et al., 2020), oHe ¢y BuLile UCXOX
Xn6puHe KOHTONIMepalnje yHyTap Koje Cy JIeTalIHU allapaT 1 JbYU Kao MOMUTUYKA
»oleparepn’ CMeILITeH!. Pedjy, MOMMTIYKO He caMo Jia Ce He 3ayCTaBlba Ha /byAnuMa, Beh ce
3aCHMBA Ha IPOrPECUBHOj KOH(eRepauju ca ,CTPAaHUM MaTepyjaTHOCTIIMA KOje MMajy
[AKaKO 3aIleT/baHy TePUTOPHjaTHOCT CAYMIbeHY Off UCTIPEeIUIETAHMX JbY/ICKUX U He-Tby/l-
ckux npocropa (Bennet, 2010).

KoHndysnja HacTana ¢ maHAeMIjoM ce CTOra IIPOHAIas! ¥ YCTaHOB/bebY MOMUTHKE ca
MOJIEPHUCTUYKMM M3YMOM LIMBIJTHOT IPYIITBA Ka0O Ay TOHOMHOT KOHTPOJIOpa CyBepeHa ITie
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Ce Y CpelMIITe CTaB/bajy MOPA/IHA CBOjCTBA YIIPAB/baha »,jJaBHUM . 3aryllierbe HallPaB/beHO
CYBEpPEHMCTUYKOM PACIIOfie/IoM TyXXHOCTH MeD)yTM HocTaje 04nIIeHo, IOITO je bec y
MHOTMM 3eM/baMa yCMepaBaH Ka HOCHOLIMMA CyBepeHe BIIaCTH ycref cnabariHe KOHTPOTe
HOBOT BMPYCa, MAKO Cy C€ HeroBa ejCTBEHA CBOjCTBA MTOKa3MBaja JaneKo XUIaBUjM
U CIIOCOOHNM Jja Ce Kpeupa COIICTBEHa TepUTopuja. Y TOM CMUCIY, YCKOTPYJOCT CyBe-
peHM3Ma JaK HMje HU CBe3aHa Ca YyBeHUM KPUTHMKaMa Be3aHNUM 3a T3B. TEPUTOPHjaTHY
3aMKy (Agnew, 1995; Brenner et al. 2002), morto ce cmrano 1 Be6epoBoj dpopmymn xoja
je mpenmet Kputuke (Weber, 1978), 3aip>kaBa Ha aHTPOIIOLEHTPUYHO] IpeMucH. Takas
HEOKaHTOBCKM MOJIeI Ifie 611 ApykaBa 611/1a OHTOIOLIKY ByH/MpaHa Kao CeMMOTUYKM pa-
3yM/bMBA CAaIlACHOCT OHMX KOjU IIPMCTajy Ha YIOTpeOy IpucuIe Off CTpaHe CyBepeHa He
Hpero3Haje HUIITA HY PUO/IVDKHO CUTYaIj| Y KOjoj MaTepyjaHoCT nMa usHeHabyjyhy
mmacTuIHOCT. OmeT, J0Kasy IPUCTUTIN MaXOM 13 Teorpaduje roBope fia je KOOpuHa-
I11ja KOja YK/bydyje XeTepOreH IIej3ak areHaca, HeCBOAMBA Ha COLMO-jyPUAMYIKE 3aMIC/IN
mpesyacty Hag MatepujoM (Swingedeouw, 2005; Whatmore, 2002). Tu xubpupgan cygapu
M3BMPY YIIPABO y IPOTOYHOCTY ITPOCTOPA KOjU TEIIKO Jia TIOJJIEXKE TEPUTOPHjaTHOj MMaTry-
HaIju Koja 611 ce 3ayCTaBjbasa JbYACKO], cuMbomndKoj mpepaan. Hamnk momaso u 6usap-
HJM TBpJtbaMa OpasuICKIX BIaCTU KOje Ce 3aCHMBajy Ha COLMO-jyPUAMYKO]j UL TepU-
TOPMja/THOT BIACHMIITBA TOKOM II0)Kapa y AMa3soHcKoj mpaurymu 2019. rogune ga cama
Ipalryma IIpousBOAY BasfyX KOjI je CTOra ,0paswiIckit’,’ CIIMYHY CTydajeBu TAe ce y jefaH
XOPU3OHT CTaBJbajy JbYACKe IIPaKce, 61M0DU3NIKO YCTPOjCTBO, TEXHOMOTH)Y, COLMO-EKO-
HOMCKe CTPYKTYpe U TIONNTHYKe MHCTUTYIN]je jaB/bajy ce y yIpaB/bamby BojaMa (YIop.
Boelens et al., 2016; Sarmiento et al., 2019), Terrkoha HOBOZOM KaTeropu3oBamba METEO-
pornomkux gecrpykiuja (Osaka, Bellamy, 2020) wm kommiekcHOCTH yoTpebe npuobat-
HOT 3eM/BHIITa TOKOM KIuMaTcKux mpometa (O’Donnell, 2020).

Cryd4ajeBi IIOITYT OBUX OTBapajy He caMo IIPO6/IeMaTHKy XeTepOreHe OHTOMOIIKe
[eTepMMHALV]je IIPOCTOpa 1 3aroHeTKy npermnhyhux repuropujannoctu (yoop. Amin,
1997; 2002; Elden, 2005), Beh nacnyhyjy u mpobreMaTH4HOCT CBe3MBatba F€OMONMNTIKE
ca reodusnukuM yreme/bereM (Elden, 2017). YynHoBaTa KoxabuTannja CyBepHUCTUYKeE
nmaTdopMe ca IO0CTa KOHTPOBEP3HOM MONUTIKOM MHTEPBEHI[Mje M OCTaNNM efla-
CTUYHVM BUIOBYIMa KOHTPOJIE TIOITYT TPTOBMHCKIUX CIIOPasyMa I M3y3eTHO TyKaBoT Mpej-
CTaB/bama ,l[UBUIN3aIuUje” 11 ,pasBoja’ Kao yHuBepsanuux (Wallerstein, 2006), mpen-
CTaB/basy Cy Be3VBHO TKMBO TeOMOMUTIIKOT MO3arKa KaKaBor JJaHac Mo3HajeMo. Epo-
LEeHTPUYHO YUTalbe YNTABMUX Npefie/ia Kao IPOpauyH/bJBe pecypcHe 6ase — cacBUM
CTpaHe OHMMa Koju ¢y KofloHnsosanu (ymop. Barker, Pickerill, 2019), Bonnna je xa uyBe-
HOM land grab-y koju je ycrocTaByo /bYACKY KOHTPOTY Hajj BehuM fie/ioM miaHere ¢
nouetkoM 20. Bexa (Tilly, 1990). Kibyunu npo6ieM oBfie mounBa y 3HATHO Ae/IMKATHIjEM
Y HeBePOBATHO HEYMO/bJIBOM 3je[JHa4YaBatby FeONO/IMTIKE Kao OTe/IoB/bebe realpolitik-a.
Yax u Kajia HYje YMTaHa U3 OPYTATHO HATYPaNUCTIYKOT OKBMPA KaO MMaHEHTHA reo-
rpagcka criocobHoct ekcransuje (Atkinskon, Dodds, 2003) 1 omexrana ca ,anHMONMA
KaKBH CY Jby/ICKe OfiTyKe J TeONONMUTUYKe areHsie MONHIX 3eMasba (3a KOPUCTaH Ipe-
r1ep mocneparHor wrana CAJl, supmeTtu: Lane, 2019), cueHapuju KakBu cy gedaH3uBHA
3aIITNTA ,HAL[OHAIHNX pecypca’ He Uy BaH OBe JIOTHKe.

3 https://www.ft.com/content/187c554a-e820-11e9-a240-3b065ef5fc55, mpucrymmpeHo 12. jyma 2020.
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IIpeTniocTaB/beHO jeMHCTBO yMa 1 reorpaduje I/ie reoronuTuIKe Tojiefe ¥ TOMOBY
pare Ue0NONIKa PUBAJICTBA UITIEAajy Kao yOeI/buB MOJie/l IVIaHeTapHe AUCTPUOYLje
BubeH Kao IucTOp3oBaHa MIaXoBcKa Tab/a Ha K0joj Cy MOMMTIYKe aKIjyje yICaHe, CaMo
KaJi ce BIJe y eKOJIOIIKOM BaKyyMy. Mnak, kajja Heko, momyT Kapra IlImuta, npuctynn
U3 TIePCIeKTUBE yOOKOT IIpofiopa Y HeKaJl He3aBJCHE €KOIOMIKE TaHIle, TeOOMUTIKA
[IOCTaje jOLI BUIIIE ,,peaINCTHYHA” U Brb)eHa Kao eKCIIaH3MBHY MOTOP, /i ¥ Ka0 MallllHa
3a ,,iyOOKO MCKOIIaBatbe . VICTOpUjCKI HEOHOB/bUB forabaj mpoupuBama HOPMATUBHOT
HopeTKa IpeKo wiaHete Kor IlIMut ananmusupa y merosoj cryauju Homoc 3emme (Schmitt,
(1956/2006), mpaty CyKLeCUBHY yTHIM3aLUjy 3eM/BUIITA, IIOTOM Be/IMKOT OTKpuha Mop-
CKMX TIPOCTPAHCTaBa Of 16. Beka, a 3aTuM U IpebannBarmbe Ha allpOIPHjaLNjy Ba3ayxa.
»{laHac”, ropopu IlIMnT, ,MHOTH Bepyjy i je 1ieo CBeT, Hallla [I/TaHeTa, CaMo II0/be Ha KOMe
he ce usrpayyTi aepoipom, MaralyH 3a CUpOBIHE VIV 6POJI 3a ITyTOBaIbe y CBeMuUp. 3ach-
TYPHO, TO je paHTaCTUYHO. A/IU OHO AE€MOHCTPMpa MOh KaKO IIOCTABUTY IUTAEEe HOBOT
HoMoca 3embe” (Schmitt, 2006, str. 354). Homonouku cmep xor IImut upentuduxyje
HOYJBa CTOra He CaMO Ha IIOMepakby Off TPaIMIIMOHAIHOT 3ay3/Matba 3eM/bUIITa, Beh Ha
yBubary y/ITUMATHBHOT MUTaba KOT je FeONOTUTHIKA MeTa(hU3MKA YHEKOIMKO HUXIINC-
TUYKI CKPAJHY/IA: Uiilia ce 30U8a UOWITO ce goceiny UpoCcillopHU TUMUTAU?

Kopak maspe, mTa ce 30uBa 110 cycpery ca 61hnma, CUrypHO Ap)KaHUM IOCTPaHIe 1
U3BaH JbYAICKOT MICKYCTBEHOT JOXBATa, KOja MOryhHO MOTY MyTHpPAaTH! Y IUIaHeTapHa ,, 4y H0-
BUIITA” KOja je OIIeT TEIIKO JIOLMPATH, Kao IITO Cy HaTHe Mp/be MU TOIUbEHe JIeeHIX
kama? Tex y ckopuje BpeMe ca yBubameM /byan Kao reopusmdke cuje ocTaje jacHuje 1a
Ce 0Ba reoNONMMUTNIKA TPAjeKTOpHja yTeMe/beHa Ha ,,eKomomKkoM umiepujanusmy’ (Lock,
Palsson, 2016, 59) moBena ;o HaTETHYTOT CTama Koje je, 3anaxka Jlatyp (Latour, 2017b)
OfIBEJIO Ka JIalleKO MHTeH3MBHMjoj popmymn ,,drill, baby, drill”. VinTensusnpame exomnor-
KIIX IIPOJIOpa M HeKM MapIMHAIHU CTy4ajeB ITIe je TEIIKO YCIOCTaBUTY IIPOCTOPHN Hope-
mak Kao Ha ApkTuky (Bruun, Medby, 2014), omet, roBope fa ce Temkohe OBOfOM ,,yIIpa-
B/BMBOCTIL MaTepuje I beHe MOTeHIjaTHO My TIpajyhe KapakTepucTiKe Koje 6u foHee
rromasHe rnobante gucropauje. COVID-19 unHu ynpaso motome. Yak 1 ako He Ipous-
71a3n U3 ByOOKOT, eKOJIOLIKOT ,,JICKOIIaBaha , OH je HACEINO TeOlIOJIUTUYKY apeHy Kpo3
HeoOMYaH CIIOp O PACIIOfie/iu OATOBOPHOCTH 3a aHAeMujy,* HajaBpyjyhu game cycpere
ca JbYACKUM re0(pM3UIKIM IPOMeHaMa I IPWINTIHO 36ymyjyhn cuenapuo ca ,,6yhemem”
€HTUTETA KOji C€ He MOTY YTUIN30BaTy — IUTO je Y OIITPOj CYIPOTHOCTHU C IPEMICaMa
MTONIMTUYKE EKOHOMIjeE.

Kao amanram nmpakciu, y4ema, MHCTUTYLMja M IPMHIINIIA, IOTUTIYKA eKOHOMUja
je yBeK IpeicTaB/bajla BUIIE Off ,BOKabymapa” 3a mpeBolerme MaTepujaHOCTH Y Bpea-
HOCT, jep je yjemHO CIy>XIIa I Ka0 OCHOBHA OHTO/Ioruja MofiepHocTy. CrimaHo manudu-
CTUYKOj pYHKIMjI CYBEPEHUTETA, BEINKO ,,00ehame” eKoHOMIje U3BMpe U3 TOTOBO ecXa-
TOJIOLIKOT y4era 0 M060/blIamky )KMBOTHUX YCIIOBA KOje, KaKo HeKM ayTopu npumehyjy
(Crownshaw et al., 2018), mocToj11 y MA€OIOMIKN KOHTPaAUKTOPHIM Teoprjama - of, laissez-
faire Mozea, a cBe ;0 KOMaHAHNUX eKOHOMUja. [lyOuHa 1 pe30HAaHTHOCT TaKBe MaTpULie
[IOHOCHU YaK U HAaBOJHO PMBAJICKe NO3MUIIMje Y UCTY paBaH. To je crydaj u ca KIacMuYHUM
MapKcuaMoM, oboraheHnmM 6purom 3a SKUBOTHY CPeAUHY U MOPATHUM MUTabeM KOMe
npumanajy pecypcu (Hmp. Smith, (1982/2009). tasuiue, Tumorn MoptoH (Morton, 2013)

4 https://www.bbc.com/news/world-52008453, mpucrymnbeno 12. jyma 2020.
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npuMehyje fa je pasBojHa MaHTpa CacTaBHU [ie0 MapKCU3Ma I Ia UICTOBPEMEHO BOIU
Ka pasyMeBamby roMuIe He-/byACKMUX 61ha camMo uspas /byfCKIX, MeTabOMTNIKIUX Iy TeBa.
»IIpupoza”, Kaxke OH, ,HICY 3aIIpaBo IIpaBa CTab/a Wy apKTUUKe JINCHILIE, Bell’ IpBeLre
U JIMCHIIE KOje MeTaboIn3yjy /byfCKI eKOHOMCKY ofgHocu” (Morton, 2013, p. 26). ITnaHe-
TapHO IINperbe ePUKACHOCTY, MOfieTIe Pajia I BEIITO CTBapame BPeJHOCTH OfBIjaJIO ey
€KOJIOLIKOM BaKyyMy, ca eKCTPEMHO HOPMATVBHIM TOHOBJMA KOj! IIOCTaBIbajy IPON3-
BOJIIbY, IOTPOLIEY U PACT KA0 Kpajibe 0TenoB/berbe buha, ma 4ak u K/byd 3a OINC U CTaH-
HapAusanujy bYACKUX fea Kpo3 KOHIIeNTe HOIyT ,u3bopa” Wil ,,uHTepeca’. YIIpaBo je
TO PasJIoT yCyIef, KOT ce U MaHAeMMUjCKH IMIOK YMTa Kao M3Y3eTHO JIeCTPYKTHMBAH I OCHOB
npencrojehe mpuBpeHe Kpuse: OH je y Cyfapy ca TOKTPMHOM pacTa, Koja Beh mocraje mpo-
6memMaTiyHa 1 ToTpebHa joj je 0361bHa peBusnja (Reichel, Perri, 2018).

Ca 6pojHUM eKO-TOKCUIHUM Xasapanma (Bugetu: Morris, 2019), 0BO CynITiIHO HOp-
MIpambe pacTa H0ceOHO Mpef 3aroHeTHOM OyayhHOCTI HAKOH TTaHAeMIje TOCTaje YIITHO
YKOIUKO O1Ba 3afip)KaHO M3BaH UCTUHCKe ekonorusanuje. Heke ox HacTajyhnx mocr-pas-
BOjHMX CTPYja, Hyfie IPYTadyji IIOI/IE] Ha EKOHOMM)jY U TO M3BaH eKCTPAKTUBHOT MOJETIa
3aCHOBAHOM Ha aIICTPAKTHOM KapakTepy nugycrpujamsanyje (Kidner, 2012), pagnkaaHoj
KPUTHIY MOJEPHUCTIYKE JieeBajTyaliije IpUpOJie CBefieHe Ha XPaHy, €HepIjy, CUPOBVHE I
pyfckn X1BoT (Moore, 2016), amy Kpo3 yTolu3aM MOTEHIMjaTHOT pacdapaBamba Off pacTa
(Kallis, March, 2015) ca mHCIIMpaLjOM y3€TOM 13 AUBEPreHTHIX, IIOCTKOIOHMjaTHUX
U3BOpa KOju yKasyjy Ha HeonTepeheHocT muramnuma passoja (Asher, Wainwright, 2018).
YTonmko, HaBOZHM IAHIEMUjCKM MIOK Nofceha yIpaBo KaKo IpUBIUJIErOBabe IUTAba
jaBHOT 3/[paB/ba I 3ayCTaB/batbe eKCIIAH3VBHOT MIMpPera BUPYyca JO/asy y HeKOXePeHTHY
KOxabuTanujy ca IpUHIUINMA CABPEMEHOT II0C/IOBAbA 1 YOIIIITE, APTUKY/IMCAHe IIPOC-
TOPHO-BpeMeHCKe pacrnoferne u3Meby paga, MaTepuje u BpefHoCTH. VIcTH 0Baj KOJAIIC je
MebyTuM HazHaKa yPreHTHOCTHM carlefjlaBaba TPAHCAKI[MOHKX JIAHALIA, CA YBAKABAkEM
areHCHOCTHU Y {/1ypasy — Kao IITO TO MHOTOOPOjHY IIPUMEPH TIO/bOIIPUBPENHIX IPAKCU ¥
KojuMa e(heKTHOCT HEeIIOCPeFHIX a/IaTKM U OHOC ¢ fApyruM 6uhnma gomasu npe edukac-
Hocty (ymop. van der Ploegh, 2009), ocnamajyhm ce Ha HarocpefHy, CUTyUpaHy BaKHOCT
OIHOCA ca He-/bY[CKMM eHTHTeTuMa (Stengers, 2017) ITO CBEYKYIIHO ZOBOAN [0 ApyTra-
qujer KOJIEeKTUBHOT CeH3MOMTNTEeTa KOT KOJIEKTVBY Y COIICTBEHNM €Ba/TyaTUBHIM PeXN-
MIMa Ofirajajy.

VcTu Taj ceH3MOMINTET IOTypaBa Ka MOIUTIYKO] €KOJIOTUj) 1 jefIHOj Tapajurmar-
CKOj CMeHM 3a KOjy je IIaHeMMja, a HajIIpe KIMMATCKM IOK Jo6ap moBof. UnTa HU3 KOH-
LIeNTya/IHNX, a HajlIpe OHTONOUIKMX VHAMKAIja CKPMBEHNUX 13a 11ojMoBa [eje 1 AHTpoIIo-
1ieHa Hacmyhyje KpXKa IylaHeTapHa Be3VBarba KOjy JOHOCK 3HATHO JIeTMKATHUj! 3a/jaTaK:
Kako noctrhy ap6uTpaxky OKo MaTepujaHIX CTBAPY Y OACYCTBY jaCHO MCTAKHYTOT CyBe-
pena (Mann, Wainwright, 2018) 1 Kako HOIMTUYKO yIiepuTu O/IMKe MaTepIjaTHOCTH Koja
61 crIpaM eMMTUCTUYKOT C/IeNIIA 33 KIMMATCKa [IUTamba, OuIa CEeH3UTVBHA 3a 3eMA/bCKO
(Latour, 2018)? Jnak, K/by4HO UTarbe HOBOHACTAJIE IVTAHETAPHE CUTYalllje Ca XUIIepPIJIO-
6am3yjyhum gocesameM MaTepyjaTHOCTI, TOCEOHO y CMUCITY HelIpeITIeHMX JUCTOP3Nja
K/IMMe, jecTe KaKo Ha4MHM IJIaHeTy camy HactamusoM (Chakrabarty, 2019)? OBpie Hapa-
TVB O OPXKMBOCTY MIMAJIO MaJIOT /I HYKAKBOT 3Ha4aja. YIIPaBo yC/Ief TOra ITO ce 3afip-
>KaBa Ha C/IMIU O eKCTEPHOj, IIa TIMe U IPUPOAY KOja Ce MOXKe HEKAKO BPATUTH Ha ,,(pab-
pUUKa IOfelaBama’ y3 MICTOBPCHY MEPKAHTIIHY OFHOC ¥ TIOBPAaTUTH »,6amanc” (Latour,
Lenton, 2019), 36uBa ce 06HOB/beHa JEIOINTHU3ALM]A I paspellietbe Off AyOOKe, T€0IOIIKe
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ucropuje /byau Koja je HermospatHa (Chakrabarty, 2009). Yocramom, oHa ocTaje y KaHTOB-
CKVIM, IOCBE aTOMMUCTUYKIIM OKBUPUMa JITYHe OAroBopHocTH (Szerszynski, 2005), ogso-
mehy ka 3aMOPHOM KpyTy OITY>KOU KO jecTe MM KO Hije KOPUCTUO HAIIVPHY Kecy, 3acaiiio
IPBO M/IM HOCHMO MACKY, HAMECTO Jja Ce MaXKkha yIepy Ka CII0)KeHO] JbYACKoj mebhysasuc-
Hoctu. Kaxo Hu Bupyc COVID-19 Huje HUIITA ,,CIIO/ballbe” CBETY HUTH je aH/eMija
penax ekijec Beh pesynrar nperurama ekomoruja 1 Gopmu XUBoTa, 6ybhere momrmake
eKOJIOTHje 3aTO IPEBACXOAHO NMa Ay0/bY, THOCEOIOLIKY OOYAY.

IIpecniojuty cBeT: YeTUPU NMPONO3NLIK]jE 32
ITAHETaPHO MUIL/bEIbE

Osa 3ancra ypreHTHa otpe6a fja ce mpoHale HOB THOCEONONIKY CMep YCTIel, HABOJTHO
HeHaJJaHoT CycpeTa ca MaTepyjanHolIhy, 13 OUYUITIETHUX pas/iora ce 361Ba Kao OIITap
OHTOJIONIKY IIpeBpart. LiuTaT n3 KmbuUre nomMasnao aoKaaANTUYHOT HacnoBa Kpaj ceeilia
JIBOje CYIPY>KHUKa - 6pasmickux ¢unosoda u antpomnonora Jebope Janosckn u Exy-
appa Busnepoca fie Kactpa, n3BpcHO ommcyje MpOHMjy KOja CTOj1 Y OCHOBM Ca3HajHe Iapa-
JM3e IIPOMCTEKIe M3 eMOXaTHOT pas/iBajaba [Bejy peXkIIMa I0CTOjamba.

»VI3HeHajIHa Ko/m3uja /bym ca 3eM/boM, 3acTpalyjyha’ KoMyHMKalyja reonomuTIy-
KOT 1 Te0(D3IMYKOT, OITyIHO JOIIPUHOCH JIa Ce TeMe/bHa ANCTUHKIINja MOJIepHE elucTeMe
- OHe IIOCTaB/beHe n3Mely KOCMOIOIIKIX 1 aHTPOIIONIOMIKMX IOPeaka, HAIIPOCTO pac-
I1a/jHe HOIITO Cy OHM Pas3[BOjeHN ,0f Bajkasa’ (HamMe, TeK o 17. BeKa) Kpo3 JBOCTPYKNI
IAMCKOHTUHYUTET, CyWITUHY 1 06uM. EBomyIiuja BpcTa Ha jefIHOj CTpaHu, NCTOPMja Kalu-
Ta/M3Ma Ha JPyroj (ZyropovHo I/IeflaHo, CBU CMO MPTBN); CBE je Y KPajiby PYKY CBOAMBO
Ha TePMOJVHAMUKY, a/I)1 JMHAMMKA TPXKMIITA XapTHja Off BPEHOCTHU jecTe OHO ILITO je
3ancTa BaKHO; KBaHTHU forabaju ¢ykrynpajy y cpiy peanHocTy, anu je HeM3BEeCHOCT
IIap/IaMeHTapHoOT XMBOTA OHO LITO 3aMCTa MOOM/IM3Yje Hallla CpLia 1 yMOBe... [Ipyrum
(1 xpahum) peunma, Mu rosopumo o nopenn usmely npupone u kynrype” (Danowski,
Viveiros de Castro, 2016, str. 14)

AHTpononoruja je 0301M/pHO 3aKOpadynuia y OBy KOTHUTUBHY pedopMy, IOKyIIa-
Bajyhy He camo Jia cXBaTy KOJleTepPMUHALN]y JbY/CKOT IIOCTOjaba OCTBAPEHY KOMILIN-
KOBAaHIM Be3aMa ca He-/byACKVM eHTUTeTVMa Koje je TEIIKO YK/IONMBA y U3ITIERHO IIPO-
BUHIVjaTHE IIPOTOKOJIE ,,KYIType” UK ,APYyIITBA” ¥ 6M3apHOM ydemy IIpeMa KojeM je
CBeT, y Haj60Jp0j pyLy, IUTarmbe CUMOOIIa, pelpe3eHTalllja i 3Ha4eba Koje JbYM Ipojek-
TYjy Ha TacUBHU He-/byAcKu cBeT (Buam Charbonnier et al., 2016). ¥ oBom 3amaTky couu-
ojI0ruja moMaso 3aoctaje. Maxo je 3ao6mnaxxere HeKIX TBPAOITIABMUX Pas/IUKa, IOMYT
OHTOJIOIIKOT IIPMOPUTETA CTPYKTYpe WM aKljyje, IPOU3BEJIO aKaJeMCKO jyHAIITBO, IIa-
HeTapHa CUTYaLja YMHMU CBe TeXXUM M3IPajjby OMUCHIX /IaTKY Ca CaMO JbYACKOM MHTEH-
IyoHaHOUhY - MOrypaHoM 1 06/1MKOBaHOM HEeKOM BPCTOM APYLITBeHOT MoTopa. Kako
ce IPYIITBEHY >KMBOT II0jaB/byje ¥ TAKO CT0>KEHOM KOHTUMHYYMY C TeKCTYPOM JMICTKa-
HOM Off 6MIOTCKUX, aOMOTCKMX U TeXHONOLIKMX npoleca (Szerszynski, 2016) u rae je byx-
CKO IIOCTOjalbe Be3aHO 3a OpojHe Apyre eHTUTeTe U CTaB/bEHO y CTAJIHY LUVUPKYIaljy
U TIpeIITambe MOTUTUYKUX MHCTUTYIVja, COLMO-KYATYPHUX anapaTa, MaTepyjaTHuX

> AyTopu ce OBJie UTpajy ca pednMa 1 Harmopeso ca mojMoM sacTpaiyjyhu (eHr. terrifying) kopucre
U TEPMUH terrafying He 611 /I Iy TU/IM HA OBAj CTPAXOBUT ,,yIaf; 3eMJbe.
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cpepuiITa, COLMO-TeXHUYKMX ypebaja (ymop. Amin, Thrift, 2016), unHu ce a oH BuIle
cman mpexxu (Ingold, 2011). Jomr ce Te>XMM YMHUTY OCMUCTIUTY IIOTOIAaH MOJE, Kaf
ce 'y BUZly MMa IVIaHETaPHM OIICeT M eHOpMHa y1akoha jjocera y 17100a/1M30BaHOM CBETY.
Vmak, Heke TauKe M3By4YeHe I3 HelaBHIX CIeKY/IAaTUBHNX pa3Boja y punosoduju (Bryant
etal., 2011), cHaxHO Bol)eHe yHampeleHOM Bep3ujoM peanusma, MO3MBajy Ha CUTYUPAHU
HpUCTYH Koju 611 NpBO Tpebaso: 1) HAyCTUTHU TOAE/Y Lie/IMHe U [ie/I0oBa, 2) MUCTUTH
He-peJIaliiOHo, HAaIIopeyio Ca PelaliiOHNM pasMUI/batbeM, 3) 3a60paBUTU Ha IPOCTOPHE
HVBOE 1 4) PasMUII/BATI O KONMEKTVBMMA Y CMUCITY CTATHOT CTBapama.

PesucrentHocT fieobe nameby fenosa 1 menuHe je Zo6po 3HaHA MAKO je KIbY4HH
M3BOP MMCAOHe IaT nosuuyje. IIommTika eKoHOMIja, aHTPOIIOJIOTHja CYBEPEHOCTH 1A
U MHOIITBO yHJaMeHTa/HMX Iofieia MeDy colmonomKkM MosiennuMa CTajy y jeiat of
fiBa CIleHapyja: OHOM II0 KOM MHJVBUAYe, IOIYT ,,BPeIHUX 0ca’ 3APY>KEHO M HeHaMe-
paBaHO IpaBe NMOPeAaK BUIIET pefia WM CIMKe TOT ,KPyMHUjer’ MOpeTKa KOju je yHe-
KOJIVIKO OpPTaHCKM KOOpAMHUCaH usMeby menoBa n pyHKImoHume kao nemnHa (Latour,
2017a). CnexynatuBHa umosoduja MehyTyM, NcrocTasba pelene e ce UCTHYE yIaH-
gaHa MehysaBucHocT nsmeby enruTeTa, po6ycHOr KapakTepa I IIOC/IeIIHO, HelIpeITeHe
reorpaduje, I7e je TEIKO Pa3ABOjUTH JbY/ie Off He-/byH MOMYT COIMO-TEXHIIKUX Hall-
paBa miu 6uha ,,mpupoge”. Kpos koHIemnre Kaksu cy xunepobjexru (Morton, 2013) miu
MalllHe (Bryant, 2014), onu xeje na IIOABYKY Y€CTO HEIPErTIENHN ¥ XaOTUYHY KOHITIO-
Mepar pasIMInTHX objeKara, 4ujy oOIMK 3aBUCK Off CUTYalyje, HAuMHa IPUCTYIIA WIN
IPOCTO TOTa ILITa Ce MCTHUYe [0 areHCHMM IepdopMaHcaMa U 3a Koje 61 610 Kpajme
OIICKYPHO MMC/IUTY UX Y QTOMMCTUYKMM OKBMPUMA, KOIMKO U 3aMUIUBATU jefiaH C/I0-
JKEHVj! CK/af]. YMTaBy reolOMMTIIKY U 6MPOKPATCKU KOHITIOMEPATH, Kao ¥ KOpIiopa-
Ije, pe3ynTar Cy MCTOPMjCKY HaCTasIoT IPETINTama KOje je JIOHENO NMeT/haBuHY KOM-
IUVIMKOBAHMX JbY/ICKMX U He-/byIACKUX OJHOCA, I0Be3yjyhy ux y XeTeporeH, aiu oIer
IIOTIIYHO CTOIbEH Iej3axk. IbuxoBa MoBe3aHOCT UITaK, HUTY jé KOMIIAKTHA, HUTY JOBP-
IeHa TOIITO Ce CBAKM Off eleMeHaTa, IpuKasyjyhu areHcHa cBOjCTBa Kao MPUINKOM
Ofice/baBakba CTAHOBHMIITBA MOXKe QYHIaMEHTaTHO MeaTy KOHType caMuX objexaTa.
Yenen Tora, kako Ipejem Xapman (Harman, 2016) nozpceha, 6utHo je Hajupe 3a061hu
woitikotiasare (undermining): ma Komiko cuhyuran Hekn objexTu 6unu — a COVID-19
TO 3aCUTYPHO jecTe, 300r MUKPOJIOIIKe Be/IMYMHE HICY Matbe OMTHI 11 IJIXOBe areHCHe
nepdopMaHce MOTY HajeJHOM MemaTi yoOudajeHe TOKOBe YiMM OMBajy YMETHYTHU Y PY-
rauyje KOHITIoMepaTe — Kao IITO Cy TPTOBMHA, TPaJiCK KUBOT ¥ Typusam. VcTo Taxo,
BaXHIM Ce YMHU 11 3a001/1axeme Hagenagasara (overmining). PASHOIMKOCT cacTaB/barba
caMe ,,lie/He” He YMHM HUTHU CYIIePUOPUHIUJUM CIIPAM ,,Ie/I0Ba’, HUTU KOMIIIEKCHVjUM.
YecTo, Ie/IMHY He YVMHY HUIITA BIIIE Of II0jMOBA M/IM HAa3UBa, HOMUHAHO CjeIMIbEeHNX,
Te 611 yBek TpeOasio OuTi 06a3pyB Ifie M KaKO ce MMEHUTeb Lie/IMHe jaB/ba: Kao IITO IPaj
Kao TePMUH MMa CaCBMM Jpyraduje NCKyCTBEHO CBOjCTBO Y IIPaBHNUM JJOKYMEHTIMa I7ie
ce opraHm3yje HU3 yBe3aHNX elleMeHaTa, TAaKO ¥ OHO MMa PeIMMO ApyTadlnje 3Haderme ¥
TypucTudkuM npocuexruma (ibid., Harman, 2011).

YHyTap TaKBUX aMa/iTaMaliyja ofHoca, MehyyBesaHuX fiejcTaBa, yTOMIKO Ce CTBApajy
ClLieHapujJ1 ca OCTOjambeM objekara M3BaH JoMalaja byfcKe nepuemnnyje. Ha map mecta 'y
Ipouecy yusunusayuje, Enujac n3BpCcHO 3amaka yIpaBo KaKoO Cy HOBU CTaH/JapAy KOJIEK-
TMBHOT XXIBOTa OO/IMKOBAHM JBOPCKMM adUHNUTETUMA YKIOHIIN HI3 objeKara ca BUAMKA,
TIOMYT TeNIeCHUX M3/Ty4eBWHA, VI Je/erpaayl BYX0BO MaHUITYINCambe PYTUMa, Kao
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IITO je TO cry4aj ca o6pasom Meca (Elias, 2000). Vimak, To Hije 03HAUM/IO HIXOB HeCTa-
Hak Beh caMo yk/Iamatbe ca epLenTUBHOr XOpu3oHTa. CIMYHO, CleKy1aTuBHY Guno3odu
YIIPaBO XeJle Jla pa3yMejy KaKo KOMIIMKOBAaHE MPEXe, KOje HICY CBOJUBE UCK/bYYMBO Ha
3HauerbCKe WM IUCKYP3UBHE, II0CeOHO Y CTy4Yajy KIMMaTCKUX IpOMeHa O1Bajy o6ImKo-
BaHe ayTOHOMHIM JiejcTBoM objexara (Morton, 2016). OBfie cTi>Ke BEpOBATHO K/bY4HM
po60j crexynaTrBHe $p1030¢uje Koju MoxKe OUTHU y3eT Kao Apyra Iporosunuja. 3a pa-
3/IMKY Off K/TACMYHOT PeJIallMOHOT pellepToapa Koji ce 6apeM y COLMOTIOIMjU OFHOCK Ha
CKYI OfI/IMKA U3 KOjUX Ce€ M3BOMM CTPYKTypa OJJHOCA WM/ IaK, Ha pelauyje Koje MHIN-
BUJye YCIIOCTaB/bajy KPO3 pasmnunTe BpcTe pasMeHa (BupmeTn: Depleteau, 2018), mpo-
HIMpeHa Bep3uja pelalioHaTHOCTI II0pa3yMeBa He CaMo Jla Ce /by/CKe aKIuje KOOPAM-
HMIIY Y3 IOMON CTPYKTYpHUX 1 KyITypHUX perieproapa. Hajmpe, one 6uBajy obmmkoBane
U CTBApMMa, aJIi Cy M YBEK CallOCTaB/beHe Ca He-PeallMOHUM ITOCTOjabeM: OTPOMHIM
CKyIIOM objekara M3BaH [JOXBATa /bY/CKe IepIieliinje KOji 3allpaBo YMHe OTPOMAH Yo
crBapHocTu. OBM 3aimammwenu objexiiu (dark objects) kako nx Xapman (Harman, 2016)
HasyBa, 00uTaBajy y pobycHuM, MehycoOHMM MHTepaKIMjaMa M3BaH 3Hama bynu. Ilope-
MEHO, bJIXOBA ar€HCHA CBOjCTBA y/Ia3€ Y XOPU3OHT JbY/CKE UYTHOCTU U TIOCTAjy IOHEKAT
K/bYyYHI HOCHOLIM Pafiibl KOje JbyJie HAaIIPOCTO yaH4YaBajy y BP/IO HENATOfIHY KOEr'3MCTeH-
L1jy, KaKaB je TO C/Iy4aj ca pelyiMO, METEOPOIOIIKMUM JAeCTPYKLMjaMa UK jOLI OUNTTIE]-
HHje, Kao ca manpemujom COVID-19.

O6jeKTMBHOCT cTOra MOApasyMeBa fja Cy IPOCTOP-BpeMe BuliledasHu IO MY/ITH/IA-
TepaTHUX KPETIbM U J]a Ce IOKamHe MaHudecTaImje Koje ce I0jaB/byjy Y /bYCKOM UCKYCTBY
Tek fieo Behux yrandyaBama. To 0IBOAM Ka Kpajibe XOPM30HTATHOM MOJeNy IIPOCTOP-
HOCTH, CACBYM [[pyradujeM Off T3B. OHTOJIOTHje HUBOA, MTO 4iHM Tpehy mpomnosuuu;jy.
Ilyro BpeMmeHa, /KA ,,yTHOKAEHNX 00MMa 1 3axBata (peHOMEHa — PA3IOKEHUX KPO3
MAaKpO, MeI0 U MUKPO 061Me, CBaKy Ca COIICTBEHOM TepuTopujanHouihy, HABOGHNUM CKy-
oM (peHOMeHa 1 cerMeHaTa PeaHOCTIL KOjU Ce Y CBAaKOj TaKobe /jajy MeTOOMOMIKY 130~
JIOBATH, OICEfla/a je ApyIITBeHe HayKe, MaKo je OHA BUIIECTPYKO IPOTMBHA MCKYCTBY 1
craballHa a/laTka 3a pasyMeBarbe Kako ce 30MBajy KOHTpakuuje mpoctopa (Marston et al.,
2005; MacLeod, 2014). HamecTo r1efarma Ha IPOCTOP K0 MO3afUHY APYIITBEHNX IIPO-
1[eca, O)KMB/baBakbe IHerOBOT 3Ha4aja 3aXBaTa aKTUBHM Pajl, IpaKce, MaTepujaie U Tpajek-
TOpuje Koje cy KopuinheHe y pasnmnauTyuM Kyn1TypanuM rononorujama (Sheilds, 2013) xoje
IIOMaXKy KOMIUIEKCHUM dopManyjMa Jja ce Ofpske CKYIIa, YIIPKOC HeIOCTaTKy BU/bMBIX
crioHa. Kako Ajien To mwiyctparusHo mokasyje (Allen, 2016) omcer penmaruja u cBojcTaBa
HOTEK/INX C PYIUX Mepu/MjaHa, KakaB ce IIPOHajIasy y reorpaduju I706aaHIX MHCTUTY-
IMja ¥ BUXOBO JIOKAIHO IIPYUCYCTBO, IO Cy CacTaB/bakba ITyTeM JVCTMHKTYBHIX CIIOHA.
Tako n ocnopasana CpeTcKa 3[paBCTBEHA OPraHM3alllja IIPpe Ha/lMKyje HEyPOHCKOM K/Tac-
Tepy KOju OKyIl/ba Pas/IMYMTE ITPAKCe U Ca3HAIba OCTBAPEHE HA JPYTUM JIOKaIMjaMa, MaTe-
PHjaHO YBE3aHMM U [IOCPEIOBAHNUM, CKYIIOBE ¥ MHTEPIIPeTaTUBHE pacIipaBe Koje OfBofie
o dhopmynucama ofgpeheHNx npernopyka 1 HOIUTUKA UTF,. YOCTAIOM, He-0KATHU KapaK-
Tep MPOCTOPHOCTH IOCeOHO KaJia ce ITaHeTa MUCM Kao Ieja, OHOCHO, claballHo yBe-
3aH 6110-puIM y KoMe ce ofiBujajy reoxemujcku npouecu (Latour, 2017b; Arenes, Latour,
Gaillardet, 2018), 36m/pa HaBOAY Ha IOMICAO [jA YAK I IIOPACT LIeHA XUTAPULIA KOjU CY
Jieo Hallle ICXpaHe ¥ Koje J001jaMo Ha caMo Hap AeceTHHa KIIoMeTapa Off MecTa CTaHoO-
Barba CTOjU Y HE3TOJHO] Pealljy Ca OTOIbABAbEM M3a3BaHUM JIETIOM PANIUIHOM MHJIyC-
TpUjanu3anujoM 13B. 3eMasba Tpeher csera.
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QyHAaMeHTaTHO INTakbe OHMIA II0CTaje MITa 3alpaBO YMHU KOJIEKTUBHIU )XUBOT U
I7ie ce MOKe JIOLIMPATH COLMjaHa ,,cyncTanma’. Vimajyhn y Buy camy HelarogHocT Ivia-
HeTapHe KOersuCTeHIMje Koja IToKa3yje KaKo YaK U MUKPOJIOLIKY ,,Cy6jeKTn” HalIuK Ha
COVID-19 nako Mory mopeMeTTI yoOuduajHe TOKOBE CBAKOJHEBUIIE YCIET jefHAKO pea-
LIJIOHE U He-pealioHe CMELITeHOCTH, KOJIeKTUBE HIfje BUIle MOryhe MUCIUTI CK/bY-
49MBO Ka0 3aCHOBaHE Ha PELUMO IOMIUTHYKOM IIOPETKY W/IM Ka0O OHE U3paciie Ha IOfe/In
pazna. Kako hemo BumeTn y HapegHOj CeKI1ju, KPXKO, XAOTUYHO I TIOCBE CIIEKY/TATUBHO
YOKBMpeIbe KOJIEKTHBa ce 3011Ba KPO3 MOpaJHe, CeMIOTIYKe U MaTepyjaiHe OKBUPE, LITO
Hen30eXHO YK/by4yje AeduHIcatmbe BUXOBOT CacTaBa, McTopuje 1 nonmuruke. Hajmpoctuje
roBopehu, 3afjarak TMMe IOCTaje pasMaTparbe PasSHOMUKIX JUCHPUOYITIUBHUX Pexcuma:
HaulMHa Ha Koju ce pa3MelnTajy 6uha u 06aB/bajy TpaHcaKIje 1 TO KPO3 KOHTUHYATHO
MaTepujasHo BesuBame. [IpemMpa ancTpakTHa, HOTOKa AepuHunuja yryhyje Ha nporece
Koje HermocpegHo cycpehemo u Bpjio cynrunHe gudepeHunjaiyje Koje ce TU4y MNCXpaHe,
U3T/Iefja, OCHOBHUX )XMBOTHMX TOKOBA, a/Ill ¥ jABHNUX IMOMUTUIKUX CTBAPY, EKOHOMCKE
pacnopere u c1. Ca KOIeKTUBMMA, MehyTuM, HeMa HIYera yHaIpey IIpUIIpeM/beHOT, Ma
KOJIMKO MICTPAjHOCT MHCTUTYILMja [ie7IoBajia FOTOBO 10 MHepUMji. EKOMOIKY cMeITeHn
U TIOJJIO>KHM PasHONMKUM BUIOBJMMa MOPATHMX €Balyalija KOju Cy Kpajibe NeleHTPH-
paHM, KOMEKTVUBY Cy HOAJIOKHI CTATHOM IIpeKpajarby rpanuia 1 ¢popme. OBO nsMelTame
YTONMKO 3aXTeBa Jia e jeHaKo pedOopMy/NIIIe IIpaBal] CasHama.

Ynocnuu cniekymanmjy: off KpUTHKe Ka
I/IaHETAPHO] [Ty PATHOCTH

Ca 0BUM He-pe/alyiOHOM, VICIIPEI/IeTAHOM IUTAHeTaPHOM KOET3UCTEHIIMjoOM U 6pojum
arercuMma Koju genajy (Thrift, 2015), ,,cuHTakca” Hay4HOTr IIOTXBaTa Takohe Mopa O6uTn
oceT/bMBIja 3a OBe MyTHpPajyhe peamHOCTH 1 pa3NnuNTe HaUYMHE Ha KOje CY OBe CaulibeHe,
UHTepIpeTUpaHe U IPefiCTaB/beHe. Y TONMMKO ce OMTHUM YMHM IIOMEPUTH Ce Off TpUjyMda-
NM3Ma Pal[MOHATHOT COPTMPaba CBETa KOje je 3aCUTYPHO U3TYOUIIO JaxX: MAKO Cy Beroba
gymecHa focturayha u 61arocnosu 3a yHampeheme byICKOT )KMUBOTA OYNUITIEHY, LIeHA
je 61Ia IIOHeKaJ, IpeKOMepHa pelyKuja, ypehusame u kaacudukanmje Koju Cy MIIIN
3ajefIHO ca IPUCUITHNM OffBajatbeM Off penuruje v momutuke. C roToBO YMTaBUM LIMBUIN-
3aIMjCKMM TIPOjeKTOM Ha CBOjUM IUiehnMa, TocTMOfiepHI HUXV/IM3aM je Y HayLu IpOoHa-
IIa0 JIAKY MeTY, a/Ii1 yIPaBo 3aTO LITO je eNMCTeMOJIOIMja HOIIIA Kao KPajiby TeMesb IIpef,
611710 KaKBMM OHTOJIOIIKMM NPEVCINTIBABbEM — OHMM Koje Cy IPYIMYHO HEOIIXOJIHE jep
LIMPOM CBeTa IOCTOje pasmuunty Moganutety Buberma 6uha (Law, Mol, 2002; Vivieros
de Castro, 2015). KpyTa kapTe3ujaHcka 04BOjeHOCT 06jeKTa Kao jefHOCTaBHe, aMopdHe U
ancropujcke marepuje (Ingold, 2007), Hajmpe je Bu/buBa y pasyMeBamby 00jeKTUBHOCTI
Kao reHepudKe ,,0NmToCTH . JIpyry mpob/eM YCKO je MoBe3aH ca IPeTXOHNM 1 Ha/lasu
ce y Tako3BaHOM npobiemy mpuctyna (Dreyfus, Taylor, 2015) koju ce Kpuje y HABOLHO]
oce6HOCTH CybjeKTUBHOT Bubera. MehyTum, mraHeTapHa cuTyalyja mokasyje He caMo ja
je 06jeKTMBHOCT Mpo6IeMaTN4Ha 1 1a HayKa TEIIKO MOXKe MIPYXXUTY CYHePUOPHM TTOTIe
Huotkyza (ibid.), Beh 1 a ce pe30OHTAaHTHOCT PasIMUNTHUX ,,YUTabA” CTBAPHOCTY MOpPa
ysetn y 063up. Ty nexxu popMyra CleKyTaTUBHOCTY KOja HACTOjI Jia Ce MPUOTIKI OBOM
IITaky KPXKOT CTBapama 00jeKTUBHOCTH Oe3 6exxarmba 0ff KOMEKTUBHIUX CIIOPOBa MOBO-
IoM obmuka cTBapHOCTH (yrop. Boltanski, 2011).
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Y ToM 3amaTKy, Hajupe je TOTpe6HO 32061y KPUTUKY Ka0 MHCTPYMEHT yCIIe, eXa
aKajieMCcKe CyIepMOPHOCTHU KOjy ca COOOM HOCH M HapaBHO, CPOHMX KapTe3yjaHCKIX
3aMKu. KpuTmaky nMIryiic 3a KakBUM Tparajy MHOTHU Teoperudapu, npumehyje Enmja-
COBCKI-HacTpojeH couuonor Pruaapn Knmmuncrep (Kilminster, 2011), cBesieH je wmm Ha
KaHTOBCKM CLieHapyo ocIocoO/baBaa /byau Mohyma cyberba, mii Ha OHaj ca BuIIe Xere-
JIMjAaHCKUM TIPVU3BYKOM KOjIf YeKa Ha 3perbe cBecTu. [Ipyru mpobiiem, Be3aH 3a eKCKIIy31-
BUTET OBOT 0O/MKa Ca3Hamba, JABHO je youeH off cTpaHe PopTuja (Rorty, 1981): mHTeneKTy-
anmHo nperuyhe BesuBaHo ¢ GprI030(NjOM 1 HAYKOM je HCYBHUIIIE YeCTO O1/I0 BE3SUBAHO 3
Tparame 3a yHMBep3a/MjaMa KojuMa jefjHa rpyIIa, TOTOBO IPOPOYKY MMa npucty1. Takas
CTaB OCTaB/ba JYOOK MOMUTUYKY TPAar MaKO HaBOJHO JJie IPOTUB OHMX TeOpHja aKijyje
KOje IIpeTepaHo MCTUYY /byACKe Kamaiyrere cyhema 11 1360pa Kor Iponarupa jefad ieo
TeopeTuyapa, ca CHAKHIM aHITIO-CAaKCOHCKMM MpefipacyfiaMa 1 IbJIXOBUM Heonubepai-
HOM IIOfJIOTOM KOja YaK ¥ yHyTap 610/10TMje ycIieBa fia yCIeLHO YMeTHe MOIeN ,, IHIUBHU-
nyanHe akuuje” (3a Buiue BupeTn: Ingold, 2007; Latour, 2017). OBpe pasyMeBabe /byCKe
aKIyje Jo/asy Kao CTBap M360pa ¥ MUII/berba, I1a 3aTUM U YIIPaB/byBe pedIeKCUBHOCTH
(Archer, 2010). Kpurnixa BapujaHTa TeOpuje akijuje, He YnHM Humrta 60/pe. Ocum 3a6pu-
HYTOCTH 32 ,II0japM/beHe” KOji I0CTaje MOTeHIMja/THU OCHOB XepOM3Ma 3a MHTE/IeKTy-
aJile, OHa je y KpajibeM 00/IMKY aHTPOIOLIEHTPUYHA, ICTOBPCHO Be3aHa 3a allCTPaKTHY
IPOCTOP MUIbEHA U CACBUM CJI€TIa 3a U3BAH-JbY/ICKO JieNlathe ¥ UCTUHCKY HPAKTUIHA
aHT@)XMaH KOjJ Ce IPOHasasy y CEMIOTINYKO] 3aTOHETHOCTY Ha KOjy Cy /byau ynyhenu
caMuM OMBameM y KOMIIIEKCHOM OKPYIKebY.

[Toroma 103MIMja YTONMKO aKIIEHTYje BUIIIe IPAKTIYHO 3Habe, 0K Takobhe y cpe-
IVIITE CTaB/ba OCIOPaBHba, Cyhera 1 0cTaje eBalyaTUBHE IIpOLiece KOji Cy cacBMM adek-
TUBHO MOKpeHyTH. Hanyirame HHTeIeKTyaIMCTIYKUX 3a0/Ty/ia CTOra OBBOAY Ka CAaCBUM
Apyrauujoj neUHUIV|M TOMUTYKe: Ja/leKo BUIIe IIPOLleCyanHoj, 3axBaheHoj cTaTHuM
IperoBapamanma 1 KOHTPOBEP3aMa, ay Takohe MCIymeHoj MHOTOCTPYKMM aeKTIMa
koju mokpehy axrepe. CxopHo TpudToBoj popmynn, MHTEHSUBHOCT adeKaTa jecTe OHO
IITO YOIILITe OKYIIMPa KONMEKTUBHI KIBOT, ,,yIIyhyjyhu Ha ofycTajame off fpeBHMX pa3Mu-
punia naMeby sHama 11 crpacTy (Kao ¥ IPUpPOJie U KYITYpe, JbY/M U CTBapH, UCTUHE U CHIIe)
y KOPUCT pasMaTpama IITa CBesyje CKyIa cTBapu Kao excrmmuutHa monutuka’ (Thrift,
2004, str. 75). Hapacrajyhn Tanmac nparMaTiaku opyujeHTUCAaHUX ayTOpa IIPATIL OBAKaB
MMUCAOHM CIef, oaBsnadehn KommnkoBaHse mpouece cyhema, onMepaBarba 1 BpeHOBamba.
OHo rze ce mparMaTnyKa COLOJIOTHja TI0Kasyje 6MTHOM, jecTe y yKasuBamwy Ha pede-
peHTHe JTaHIle — pas/IM4NTe KYITypHe M3BOpe 1 MaTepyjaiHe MOCPeJHUKe Koje ce pabe
IPUIMKOM cyhera 1 KpUTUYKOT peTpecama CTBapHOCTH. CacBUM CYTIIPOTHO MOJieMa
KOjI Ce 3ayCTaB/bajy Ha YUeHY O ,,yBepemuMa’ U MnbepaaTHoj CIULM KOoje HaCTaB/baun
BebepujaHN3Ma CTaB/bajy y CpeIUIITe Ca MHOLITBOM MUIIJbeba, OBJ €BaTyaTUBHU IPO-
tecn ynyhyjy Ha To Kako 1 Ko cyiu Ha oppeher HauuH, y3 ToMOh JYCTUHKMHKTYBHUX
COIMO-KYNTYPHMX PeliepToapa Koju Ipy»Kajy MopalHe MyToKase 3a AudepeHnpame
KonekTuBHa f0o6pobuTu (Boltanski, Thevenot, 2006; Thevenot, 2001; 2002; Blok, 2013).
YTonuko, cafia cMo 6/vke y MOryhHOCTH fla CXBaTMMO KaKO KOJIeKTMBHE MICTOPHja Koja
Ce yIIpaBO OJHOCH Ha KY/ITYPHO ,,0ATrajame” 11 Mpopuncame crenndrIHnx apuHuTeTa
yjemHo moHocH u crienuduyHa TyMadermba MaTepyjaTHOCTH Y APYIITBEHOT CBETa YOIIIITe.

Hayka HUIIOLITO HUje MMyHa OBJie, HUTHU Tpeba 6UTH. Y CyIIpOTHOM, YNHUTH je CyIle-
PMOPHIM OO/IMKOM Ca3Haiba I jOlI rope YHUBEP3aTHUM MOPA/IHMM KOMIIACOM, YIPaBO
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61 je ycKpaTUIO 32 UCTOPUIHOCT U MOTYhHOCT eKcIeprMeHTalje KOja YBeK CafjpxKu
rpeuky. OBakaB cJief; HajIrpe TOBOPHU IIpe O GpparniHoj, Hero 0 KOMIIAKTHOj CTBAPHOCTH
Y 0 OCHOBHOM IP006/IeMy KOT je CyllepUOPHH pelepToap Hayke MOKYIIaBao Ja CKpajHe
3apaj; U3rpajitbe 00jeKTUBHOCTH — /Iy OHe cxBalieHe y OKBYMPMMa OMIITOCTH 11 GPOjHOCTH,
meppuBe Behnue. Tako gucropsosana gepununimja, mehytnm, He camo fa ce mokasana
CMaballlHOM fla CXBATH T3B. POst-truth CBeT 1 fia Iy TV Ha MHOLITBEHOCT YKPIITEHMX IIepc-
HeKTHBA, HETO je M 00jeKTUBHOCT ya/bl/Ia Off CaMe MaTepUja/THOCTU M CXBaTama Koje,
KaKO CMO BUJIE/IN, aKLIeHTYje HOMICUBatbe CBeKOMMKIX JIejCTBEHOCTH, OMIO fia Ce OHe T4y
omTpux cnoposa Koje je COVID-19 nTekako MoACTaKao ca 0CTa 3aBePEeHNIKIX TOHOBA
0 HErOBOM MOPEKITY, 3aje[fHO Ca PACIO/e/IOM MOPA/IHOT U IOJIMTHYKOT TepeTa, 611710 fia
OHe [OTNYY Off MEANLINHCKIX Mepetba MHCTPYMEHTIMA Vi TyMaderha caMux nepdopMaHcu
BuUpyca. ,Tema panuonannoctn’”, mopceha Vzaben Crenrepc (Stengers, 2010), "Merba 3Ha-
Jerbe y 3aBYICHOCTY Off TOTa []a Ha KOjJ Ce PErMCTap 3aXTeBa OfHOCH, ITI€ je YeCT perncTap
aporaHIyje 1 CpaMoTe, UM OHOT obaBese, T7ie OHO TI0CTaje CMHOHMM PU3MKa ¥ M3a30Ba
OHUX KOju OUpajy Aa IPUCTYIIe IIPAKCI, a He MULIUbey U urHopanmyju’ (Stengers, 2010,
p. 53). IlpeysumMarme CreKynTaTUBHOT IIpaBla, KOHAYHO, oMoryhyje fa ce 0By, Ham3rmep
HEOYEKMBAHY IIaAPTHEPY — BPEJHOCT U YMHEHNIIA, CAIIOCTABE KAa0 IIPOLIECYaTHO OfBUjalbe.

JMako crexy/raTMBHOCT caMa He fieIyje IPUMaM/bUBO YC/Ie CEMUOTUYKOr Hanacta
Koju ymyhyje v Ha Tp)KUIIHe MaHUITY/IallMje MM PeTOPUYKe YMEIIHOCTH, leHO CKOPO
O0XXIBJbaBa-e Kao II07ba T7e Ce MpeTymiy eTHYKO ¥ IPAKTUIHO, 32 Vb MMa YIIPaBO OTBa-
pame xopu3onara moryhe. YirpaBo ca mopexiom y pumosoduju Hayke Vzaben Crenrepc
(ibid.) 1 meHOr IIpOCTOr INTakba ,,3aIITO [ja He, CIIEKY/IATUBHOCT aKTUBYPA OBY GOPMYIy
IIpecIIajarba HeKaJl OIPeYHMX KPajHOCTY HacTojehn [ja, Kpo3 Ipakce Koje HayuYHU YBIT
yommite omoryhyje, nobe o cuTyupaHuX HauMHa UCKyCTaBa 1 Pa3IN4INTUX IPUCTYIIA
Mmatepuju (Savransky, 2016). 3a pa3nuky of NIpecKpUINTUBHUX, HOPMAaTUBHIX MOJe/a
HayKe, Hajdyenrhe cBefieHIX Ha MCIIPA3HI METOLOJIOTYI3aM Y PacIIpaBy O TEXHWYKIM CBOjCT-
BJIMa METOJIa, CIeKy/IaTMBHOCT HalMe OJBOAY Ka TOMe JIa Cé HayYHOj IPaKCU M lBeHUM
CBAaKOJHEBHNM CHUTYyall/jaMa Kao TaKBVIM IIPBO MICTaKHe 3Ha4aj, 1a OV ce ICTOBPCHO IIpey-
3UMAUIV V1 PA3/INYUTI PU3ULIU KOjU JO/Ia3e ca IIOMepameM Of ,eTrKe oTyherma” (Savransky,
2016, p. 85), kojy CaBpaHCKU Be3yje 3a Ipa3sHO, aeMIMPIjCKO TeopeTrcame. CIIeKyIaTB-
HOCT yTO/IMKO MMa CHAXHO eMITMPHULUCTIYKO YIIOPUIITE I TO He CaMo yCiieq HoTpebe aa
ce yBake pasHONMMKe MOpaHe epcrekTuBmsanuje. Linmpajyhn ka Tome fja ce mpmkaxe
IIOCTabe CTBAPHOCTH, CIIEKYTATUBHY IIPOTpaM ce y IIOTIYHOCTM OTBapa Ka HOBMM, HEO-
4yekuBaHUM forahajaoctuma (ibid; Savransky et al., 2017).

Y3 nnpusHabe U3BECHOT 3Ha4aja ,TPeHZ0BIMMa 1 BepoBaTHONaMa, OBaKBO yCMeperbe
UIIAK TeXN [a Y3 3afprKaBarbe IUIypalTHOCTHU CafjallllbOCT 3arasu y 6yayhe cuenapuje.
Y TpeHyLMMa IOK Ce BaKIMHA HECTPIUBMBO OUYEKYje U AOK TabopaTopyjaMa IOKyIIaBa
YIIpaBO IIPOJPETH Y EHUTMY ILTa OBaj BUPYC YMHU TAKO TOTEHTHNM, CACBMUM CTIMYaH 3a/ja-
TaK CIIEKY/TaTMBHOCT KOHAYHO MICIIOCTaB/ba APYIITBEHNM HayKama. CacBMM CYIIPOTHO Heo-
IIpaBIaHO CPaMEX/bMBOM IIPUCTYITY KOjU je IpUPOJIHe HaykKe (3ajeHO ca eKOHOMUjOM)
HAYVHIO eT3aKTHUjUM U PelIeBaHTHUjUM, peopma neduuuImje 06jeKTUBHOCTY KOHAYHO
u3y3uMa auCTOPUYHOCT MPUPOAHUX HAyKa a APYLUITBEHE IPUBJIAYM AaeKo OIIKe
He-/byfickoM cBeTy. TakoDhe, TakaB MoJe/T 3a peBUTaIU3ALM]Y PEIeBAHTHOCTI IIOTOMUX
HIje y IPOCTOM pasfBajamby CasHajHe IPOM3BOJAIbE Off jABHOT aHTA)XKMaHa KOjU 61 BbIIXOBY
aKTUBHOCT CBEO Ha HEIITO yoOudajeHNX 3a6pMHYTOCTH jaBHOT )KMBOTA, 6€3 MHOTO Opure
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0 CBeTy y KOMe ce 30uBa. ,,Amn’, mnta ce CaBpaHCKI, ,KaKo YOIIIITE fja pasyMeMo Moryhe
JIOKalluje 1 IMMMITe eKOJIOTYje PeleBaHTHOCTH KaKBY CaBpeMeHe JpYIITBeHe HayKe IIpe-
II03Hajy ¥ TO y BpeMeHY KaJia MofiepHa KOCMOJIOTHja BUIIIe He MO>Ke [ Tpaje, y BpeMe Kaja
IIpMpOJia HACMIHO YIafa Mehy /byze 1 Kafia Cy JbyAM, ca BUXOBMM Ky/ITypaMa I Pasyi-
KaMa, caMU TIOCTa/IN IPYPOJHA CUIA KOja TpaHC(OPMIIIIe MaTepUjaIHy TEKCTYpPy cBeTa?”
(Savransky, 2016, p. 43) IloreHunjanHo, mangeMuja he moreparu nuTame peIeBAHTHOCTI
jomr Bumte. Ho, K/by4Ha MyTaluja jecTe y TOMe Jia Ce IMTaba yBy/a YIPaBO OAMaKHY Off
eNICTEMOIOMIKYX TUTakba. 3aTOHeTKa ITAHeTapHe CUTYaLuje U IIaHeTapHe 6ynyhHocTn
YIIpaBO jecTe KaKo Zohu 0 ¥ yInTy U3 IPaKTUYHUX CycpeTa I7ie JOIa3!) IO CIajarba MHO-
roctpykux cua u 6uha, HacryhuBama perannoHaTHOCTI 1 He-pealIOHaTHOCTH Koja
CTOj1 M3a WYX He 61 /I ce JOLIIO yIPaBo o yBubama Te fy0oke IlaHeTapHe er3iCTeH-
Iyje 3a KOjy CyBepeHOCT, KPUTHKA M IIOJIMTIUYKA €KOHOMMja BUILe HeMajy K/byd.

REFERENCES / JIMTEPATYPA

Abbott, A. (2018). Varieties of Normative Inquiry - Moral Alternatives to Politicization in
Sociology. The American Sociologist. Volume 49, 158-180. https://doi.org/10.1007/|
[512108-017-9367-8§|
Agnew, J. (1995). The territorial trap: the geographical assumptions of international rela-
tions theory. In J. Agnew, S. Corbridge (eds.) Mastering space: hegemony, territory
and international political economy, 78-100. London: Routledge.
Allen, J. (2016). Topologies of Power: Beyond Territory and Networks. London: Routledge.
Amin, A. (1997). Placing globalisation. Theory, Culture and Society, Volume 14, 123-37.
[https://doi.org/10.1177/026327697014002011|
Amin, A. (2002). Spatialities of globalization. Environment and Planning A: Economy and
Space, volume 34, issue 3 (2002), 385-399.|https:/doi.org/10.1068/a3439]
Amin, A., Thrift, N. (2017). Seeing Like a City. Cambridge: Polity Press.
Archer, M. (2010) Routine, Reflexivity, and Realism. Sociological Theory, Volume 28 issue
3,272-303.|https://doi.org/10.1111/j.1467-9558.2010.01375.x]
Arénes, A., Latour, B., Gaillardet, J. (2018) Giving depth to the surface: An exercise in the
Gaia-graphy of critical zones. The Anthropocene Review, Vol 5, Issue 2, 1-16.[https:/]
[doi.org/10.1177/2053019618782257]
Asher, K., Wainwright, J. (2018) After Post-Development: On Capitalism, Difference,
and Representation. Antipode, Volume 51, Issue 1, 25-44. |https://doi.org/10.1111/
Atkinson, D., Dodds, K. (2003) Geopolitical Traditions: A Century of a Geopolitical Thought.
London and New York: Routledge.
Bennet, J. (2010) Vibrant Matter: A Political Ecology of Things. Durham and London: Duke
University Press.
Besbris, M., Khan, S. (2017) Less Theory. More Description. Sociological Theory, Volume
35, issue 2, 147-153. [https://doi.org/10.1177/07352751177097 76|
Blok, A. (2013). Pragmatic sociology as political ecology: On the many worths of natu-

re(s). European Journal of Social Theory, 16 (4), 492-510.|https://doi.org/10.1177/13684]
31013479688

1034



https://doi.org/10.1007/s12108-017-9367-8
https://doi.org/10.1007/s12108-017-9367-8
https://doi.org/10.1177/026327697014002011
https://doi.org/10.1068/a3439
https://doi.org/10.1111/j.1467-9558.2010.01375.x
https://doi.org/10.1177/2053019618782257
https://doi.org/10.1177/2053019618782257
https://doi.org/10.1111/anti.12430
https://doi.org/10.1111/anti.12430
https://doi.org/10.1177/0735275117709776
https://doi.org/10.1177/1368431013479688
https://doi.org/10.1177/1368431013479688

Coyuonowku tipeineg, vol. LIV (2020), no. 3, cTp. 1008-1038

Boelens, R., Hoogesteger, J., Swyngedouw, E. Vos, J., Wester, P. (2016). Hydrosocial terri-
tories: a political ecology perspective. Water International, volume 41, issue 1, 1-14.
[https://doi.org/10.1080/02508060.2016.1134898]

Boltanski, L., Thevénot, L. (2006) On Justification. The Economies of Worth. Princeton:
Princeton University Press.

Boltanski, L. (2011). On Critique. A Sociology of Emancipation. Cambridge: Polity Press.

Brenner, N., Jessop, B., Jones, M. and MacLeod G. (2002) Introduction: State space in
question. In N. Brenner, B. Jessop, M. Jones and G. MacLeod (eds.) State/space: a
reader, 1-26. Wiley-Blackwell

Brunn, J., Medby, 1. (2014). Theorising the Thaw: Geopolitics in a Changing Arctic. Geog-
raphy Compass 8/12, 915-929.[https://doi.org/10.1111/gec3.12189)

Bryant, L., Srnicek, N. and Graham H. (2011) Towards a Speculative Philosophy. In L.
Bryant, N. Srnicek. and H. Graham (eds.) The Speculative Turn: Continental Mate-
rialism and Realism, 1-18. Melbourne: Re.Press

Bryant, L. (2014). Onto-Cartography: An Ontology of Machines and Media. Edinburgh:
Edinburgh University Press.

Charbonnier, P. Salmon, G., Skafish, P. (2016) Introduction. In P. Charbonnier, G. Salmon,
P. Skafish (eds.). Comparative Metaphysics. Ontology After Anthropology. London and
New York: Rowman & Littlefield International.

Chakrabarty, D. (2009). The Climate of History: Four Theses. Critical Inquiry 35.2 (2009).
str. 197-222.

Chakrabarty, D. (2019). The Planet: An Emergent Humanist Category. Critical Inquiry 46,
no. 1 (Autumn 2019): 1-31.

Crownshaw, T., Morgan, C., Adams, A., Sers, M., Britto dos Santos, N., Damiano, A., Gil-
bert, L., Yahya Haage, G., Horen Greenford, D. (2018). Over the horizon: Exploring
the conditions of a post-growth world. The Anthropocene Review. Vol 6, Issue 1-2,
1-25.|https://doi.org/10.1177/2053019618820350 |

Danowski, D. and Viveiros de Castro, E. (2016). The End of the World. Cambridge: Pol-
ity Press.

Delanty, G. and Mota, A. (2017). Governing the Anthropocene: Agency, Governance,
Knowledge. European Journal of Social Theory, 2017, Vol. 20 (1), 9-38.
lorg/10.1177/1368431016668535]

Depletau, F. (2018). Relational Thinking in Sociology: Relevance, Concurrence and Dis-
sonance. In F. Depletau (ed.) The Palgrave Handbook of Relational Sociology. Lon-
don: Palgrave-MacMillan.

Descola, P. (2013a). Beyond Nature and Culture. Chicago: University of Chicago Press.

Descola, P. (2013b). Ecology of Others. Chicago: University of Chicago Press.

Dreyfus, H. and Taylor, C. (2015) Retrieving Realism. Cambridge MA: Harvard Univer-
sity Press.

Elden, S. (2005). Missing the point : globalization, deterritorialization and the space of
the world., Transactions of the Institute of British Geographers, 30 (1), 8—19.
Koi.org/10.1111/.1475-5661.2005.00148 x |

Elden, S. (2017). Legal terrain: the political materiality of territory. London Review of Inter-
national Law, 5 (2), 199-224. |ttps://doi.org/10.1093/1ril/Irx00§

1035


https://doi.org/10.1080/02508060.2016.1134898
https://doi.org/10.1111/gec3.12189
https://doi.org/10.1177/2053019618820350
https://doi.org/10.1177/1368431016668535
https://doi.org/10.1177/1368431016668535
http://dx.doi.org/10.1111/j.1475-5661.2005.00148.x
http://dx.doi.org/10.1111/j.1475-5661.2005.00148.x
https://doi.org/10.1093/lril/lrx008

Credan C. Jaukosuh, Jpywiieeno naxon ilangemujcke guciiopsuje...

Elias, N. (2000). The Civilizing Process: Sociogenetic and Psychogenetic Investigations.
Blackwell Publishing, Malden, Oxford, Carlton.

Ermakoff, I. (2017). Shadow Plays — Theory’s Perennial Challenges. Sociological Theory.
Volume 35, issue 2, 128-137. lttps://doi.org/10.1177/0735275117709774]

Harman, G. (2011). On the Undermining of Objects: Grant, Bruno, and Radical Philos-
ophy. In L. Bryant, N. Srnicek. and H. Graham (eds.) The Speculative Turn: Conti-
nental Materialism and Realism, 21-40. Melbourne: Re.Press. Available at:|https://
[www.re-press.org/book-files/fOA_Version_Speculative_Turn_9780980668346.pdf|

Harman, G. (2016). Immaterialism: Objects and Social Theory. Oxford: Wiley-Blackwell.

Horigan, S. (1988). Nature and Culture in Western Discourses. London: Routledge.

Ingold, T. (2007). Lines: A Brief History. London and New York: Routledge.

Ingold, T. (2011). Being Alive. Essays on movement, knowledge and description. London
and New York: Routledge.

Kallis, G., March, H. (2015). Imaginaries of Hope: The Utopianism of Degrowth, Annals
of the Association of American Geographers, Volume 105, Issue 2, 1-10.
forg/10.1080/00045608.2014.973803]

Kidner, D. (2012). Nature and Experience in the Culture of Delusion: How Industrial Soci-
ety Lost Touch with Reality. London: Palgrave Macmillan.

Lane, R. (2019) The American Anthropocene: Economic scarcity and growth during the
great acceleration. Geoforum. Volume 99 (2019) 11-21

Larregue, J. (2018) Against Sociology a la Gorgias: Evidence Is the Measure of all Scientific
Arguments. The American Sociologist. Volume 49: 344-347,[https://doi.org/10.1007/]
ls12108-018-9376-2]

Latour, B. (2017) Why Gaia is not a God of Totality. Theory, Culture & Society. 34 (2-3),
61-81. https://doi.org/10.1177/0263276416652700 |

Latour, B. (2017a). What’s the body of the Body Politic? — Sovereignty, Identity, Ecology.
A San Giorgio Dialog at the invitation of the Cini Foundation, in Venice, 12th-15th
of September 2017. Available at:|http://www.bruno-latour.fr/sites/default/files/down-|

[loads/CINI-2017.pdf]

Latour, B. (2017b). Facing Gaia. Eight Lectures on the New Climatic Regime. Cambridge:
Polity Press.

Latour, B. (2018). Down to Earth: Politics in the New Climatic Regime. Cambridge: Pol-
ity Press.

Latour, B., Lenton, T. (2019). Extending the Domain of Freedom, or Why Gaia Is So Hard to
Understand. Critical Inquiry 45, no. 3 (Spring), 659-680. |ttps://doi.org/10.1086/

Lock, M, Palsson, G. (2016). Can Science Resolve the Nature-Nurture Debate. Cambridge:
Polity Press.

Kilminster, R. (2011). Norbert Elias’s post-philosophical sociology- from ‘critique’ to rel-
ative detachment.

The Sociological Review, Vol 59, Issue 1_suppl.|https://doi.org/10.1111/j.1467-954X.2011)

Macleod, G. (2014). Urban and Regional Horizons, Regional Studies, 48 (4), 583-586.

[https://doi.org/10.1080/00343404.2014.903717]

1036


https://doi.org/10.1177/0735275117709774
https://www.re-press.org/book-files/OA_Version_Speculative_Turn_9780980668346.pdf
https://www.re-press.org/book-files/OA_Version_Speculative_Turn_9780980668346.pdf
https://doi.org/10.1080/00045608.2014.973803
https://doi.org/10.1080/00045608.2014.973803
https://doi.org/10.1007/s12108-018-9376-2
https://doi.org/10.1007/s12108-018-9376-2
https://doi.org/10.1177/0263276416652700
http://www.bruno-latour.fr/sites/default/files/downloads/CINI-2017.pdf
http://www.bruno-latour.fr/sites/default/files/downloads/CINI-2017.pdf
https://doi.org/10.1086/702611
https://doi.org/10.1086/702611
https://doi.org/10.1111/j.1467-954X.2011.01980.x
https://doi.org/10.1111/j.1467-954X.2011.01980.x
https://doi.org/10.1080/00343404.2014.903717

Coyuonowku tipeineg, vol. LIV (2020), no. 3, cTp. 1008-1038

Maffesoli, M. (2020). Sanitary Crisis, Civilizational Crisis. Space and Culture. Vol 23, Issue
3, 2020 | https://doi.org/10.1177/1206331220938617 |

Mann, M. (1993). The Sources of Social Power: Volume 2, The Rise of Classes and Nation-
States, 1760-1914. Cambridge: Cambridge University Press.

Mann, J. Wainwright. G. (2018). Climate Leviathan: A Political Theory of Our Planetary
Future. London: Verso.

Marston, S. A., Jones, J. P., & Woodward, K. (2005). Human geography without scale.
Transactions of the Institute of British Geographers, 30 (4) new series, 416-432.
Moore, J. (2016). Introduction: Anthropocene or Capitalocene? Nature, History, and the
Crisis of Capitalism. In J. Moore (ed) Anthropocene or Capitalocene? Nature, His-

tory, and the Crisis of Capitalism. Oakland: Kairos.

Mol, A., Law, J. (2002). Complexities: An Introduction. In A. Mol, J. Law (eds) Complex-
ities: Social Studies of Knowledgde Practices. Duke University Press. Durham and
London.

Morris, D. (2019). A human tragedy? The pace of negative global change exceeds human
progress. The Anthropocene Review. 2019, Vol. 6 (1-2), 55-70. https:/doi.org/10.1177/
2053019619848216|

Morton, T. (2013). Hyperobjects: Philosophy and Ecology after the End of the World. Min-
neapolis: University of Minnesota Press.

Morton, T. (2016). Dark Ecology. For a Logic of Future Coexistence. New York: Colum-
bia University Press.

O’Donnell, T. (2019). Don’t Get Too Attached: Property-Place Relations on Contested
Coastlines. Transactions of the Institute of British Geographers 45 (3), 559-574. |https://

[doi.org/10.1111/tran.12368]

Osaka, S., Bellamy, R. (2020). Weather in the Anthropocene: Extreme event attribution
and a modelled nature—culture divide. Transactions of the Institute of British Geog-
raphers. Online issue: https:/doi.org/10.1111/tran.12390)

Reichel, A., Perey, R. (2018). Moving beyond growth in the Anthropocene. The Anthropo-
cene Review. Vol 5, Issue 3, 2018, 242-249. |https://doi.org/10.1177/2053019618799104

Rorty, R. (1981). Philosophy and the Mirror of Nature. Princeton: Princeton University Press.

Sarmiento, E., Landstrom, C., Whatmore, S. (2019). Biopolitics, discipline, and hydro-citi-
zenship: Drought management and water governance in England. Transactions of the
Institute of British Geographers. Volume 44, Issue2, 361-375.|DOL: 10.1111/tran.12288]

Savransky, M. (2016). The Adventure of Relevance. An Ethics of Social Inquiry. London:
Palgrave Macmillan.

Savransky, M. Wilkie, A., Rosengarten, A. (2017). The lure of possible futures: on specu-
lative research. Speculative Research The Lure of Possible Futures. Wilkie, A., Savran-
sky, M. Rosengarten, A. (eds.). London and New York: Routledge.

Schmitt, C. (2006). The Nomos of the Earth. New York: Telos Publishing.

Shields, R. (2013). Spatial Questions: Cultural Topologies and Social Spatialisations. Lon-
don, Thousand Oaks, New Delhi: Sage Publications.

Shields, R. Schillmeier, M., Lloyd, J., Van Loon, J. (2020). 6 Feet Apart: Spaces and Cultures
of Quarantine. Space and Culture. Vol 23, Issue 3, 2020, https://doi.org/10.1177/120633|

1220938622.

1037


https://doi.org/10.1177/1206331220938617
https://doi.org/10.1177/2053019619848216
https://doi.org/10.1177/2053019619848216
https://doi.org/10.1111/tran.12368
https://doi.org/10.1111/tran.12368
https://doi.org/10.1111/tran.12390
https://doi.org/10.1177/2053019618799104
10.1111/tran.12288
https://doi.org/10.1177/1206331220938622
https://doi.org/10.1177/1206331220938622

Credan C. Jaukosuh, Jpywiieeno naxon ilangemujcke guciiopsuje...

Skafish, P. (2016). The Metaphysics of Extra-Moderns: On the Decolonization of Thought
- A Conversation with Eduardo Viveiros de Castro. Common Knowledge, volume
22, issue 3, 393-414. |https://www.muse.jhu.edu/article/629241)

Smith, N. (2009). Uneven Development: Nature, Capital, and the Production of Space. Ath-
ens and London: The University of Georgia Press

Stengers, L. (2010). Cosmopolitics I. Minneapolis-London: University of Minnesota Press.

Stengers, 1. (2017). Autonomy and the Intrusion of Gaia. South Atlantic Quarterly, Vol-
ume 116, issue 2, 381-400. [https://doi.org/10.1215/00382876-3829467|

Stott, C., West, O. ,Harrison, M. (2020) A Turning Point, Securitization, and Policing in the
Context of Covid-19: Building a New Social Contract Between State and Nation? Polic-
ing: A Journal of Policy and Practice, paaa021,|https://doi.org/10.1093/police/paaa021]

Swyngedouw, E. (2005). Governance innovation and the citizen: The Janus face of gover-
nance-beyond-the-state. Urban Studies, volume 42, issue 11, 1991-2006.
[org/10.1080/00420980500279869)

Szerszynski, B. (2005). Nature, Technology and the Sacred. Oxford: Wiley-Blackwell.
Szerszynski, B. (2016). Planetary mobilities: movement, memory and emergence in
the body of the Earth, Mobilities 11 (4), 614-628. |https://doi.org/10.1080/17450101]

Thévenot, L. (2001). Pragmatic regimes governing the engagement with theworld. In T.
Schatzki, K. Knorr-Cetina, E. von Savigny (eds) The Practice Turn in Contemporary
Theory, 64-83. London and New York: Routledge.

Thévenot, L. (2002). Which Road to Follow? The Moral Complexity of an “Equipped”
Humanity. In A. Mol, J. Law. (eds) Complexities: Social Studies of Knowledgde Prac-
tices. Durham and London: Duke University Press.

Thévenot, L. (2009). Biomedical Conventions and Regulatory Objectivity. Social Studies
of Science, Volume 39, issue 5, 2009, 793-813.

Thrift.,, N. (2004). Intensities of feeling: Towards a spatial politics of affect. Geografiska Anna-
ler, Volume 86 B (1), 57-78.|https://doi.org/10.1111/j.0435-3684.2004.00154.x |

Thrift, N. (2015). The weight of the world. The Journal of Space Synta, volume 6, issue: 1,
102-103.

Tilly, C. (1990). Coercion, Capital and European States: A.D. 900-1990. Cambridge: Basil
Blackwell.

van der Ploeg, J. D. (2009). The New Peasantries: Struggles for Autonomy and Sustainabil-
ity in an Era of Empire and Globalization. London: Earthscan.

Viveiros de Castro, E. (2015). Who is Afraid of the Ontological Wolf? Some comments
on an ongoing anthropological debate. The Cambridge Journal of Anthropology, Vol-
ume 33, Issue 1, 2-17. https://doi.org/10.3167/ca.2015.330102|

Wallerstein, L. (2006). European Universalism. The Rhetoric of Power. New York, Lon-
don: The New Press.

Weber, M. (1978). Economy and Society: An Outline of Interpretive Sociology, Vol 1 & 2.
Los Angelos, London: University of California Press, Berkley.

Whatmore, S. (2002). Hybrid Geographies: Natures, Cultures, Spaces. London, Sage Pub-
lications.

Williams, R. (1980). Ideas of Nature. In R. Williams (ed) Problems in Materialism and
Culture, 67-85. London: Verso.

1038


https://www.muse.jhu.edu/article/629241
https://doi.org/10.1215/00382876-3829467
https://doi.org/10.1093/police/paaa021
https://doi.org/10.1080/00420980500279869
https://doi.org/10.1080/00420980500279869
https://doi.org/10.1080/17450101.2016.1211828
https://doi.org/10.1080/17450101.2016.1211828
https://doi.org/10.1111/j.0435-3684.2004.00154.x
https://doi.org/10.3167/ca.2015.330102

