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ONJIO30PNJA OBPA3OBAIHA
(Munawu Ysenan, Qunozoguja o6paszosarea. beorpan: 3aBop 3a yibennke, 2016, 385 cTp.)

Caerak: Illupoku yBop y caM mmpobiem o6pasoBama,
ayTop pasMaTpaHe cTyauje, Munan Ysenal, u3sBeo je pas-
A S ybeHo 1 ca panrdnameHM MOMEHTIIMA, KOjI 1eTOBY IIpe-
OUNO300OUIA AMETHOCT COLIMjaTHO ¥ UCTOPUjCKM KOHCTUTYyu1ry. OHO 10
OBPA3OBARA yera o713y peaTHo OCTMKAaBa CTakba y JaHAIIHhEeM CUCTEMY
06pasoBama, Te TOTOBO Jja M3a31Ba Pa304apaHoCT, a/li U3
ocehaja 6e3HafieXKHOCTH U30Uja YBULL Y CaM CMICAO HEro-
BOT II0jMa, OfIaKJIe Ce 1fieja 00pasoBaHOCTY OIIET Y3AVIKe 10
HajBMIIIEe paBHY [TIOCMaTparba.

Kmpyune peun: punocoduja, obpasosame, ucropuja,
pedopMe MIKOICTBA, UCXOAM

Mownorpaduja Qunozopuja 06pazosara HacTama je IOYeTKOM Tpeher MumeHUjyMa
OBOT Hauler Beka (2003-2012), anu mweHa aKTyelTHOCT Hije mpolna, 6yayhu ma cse Buie
JIO/IasVIMO JIO Ca3Hama o AYOMHMU IIPOMEHa JI0 KOjUX je Y caBpeMeHOM 06pa3oBaby JOLITIO.
byx y cucremy o6pasoBama aHaIM3Mpa ayTop Kpo3 peHoMeHe yopsaHe rmobanusaruje
u Bnafiajyhe HeonmubepaaHe eKOHOMUje Y IPBOM Jieny Kiure, yBubajyhu na onu nosoge
Iio Tora, ia moTpebe y o6pazoBamy caefie AUKTAT MehyHaponHUX GMHAHCH]CKUX UHCTH-
TyIMja 3a Pa3BOj M MYATUHALMOHATHUX KOMIIaHNja. TauHMje pedeHo, moTpebde 3a GyHK-
IVIOHVCabeM TPXKUIITHE eKOHOMHUje Y BEIIVKOj MepH Cy Ofipefiuie Ipodue 06pasoBaHOCTU
IpeMa penpoAyKIMjJ U YMHOXKaBarby KallMTa/l-0JHOCA HAa CBETCKOMCTOPMjCKOj PAaBHM.
JenHa o you/bMBUX IOCTeUIIA je U T3B. pedopMa 06pasoBama, Koja je ImofpasyMeBaa
CHIDKaBambe HIBOA 00pa3oBama, IOCTM3aHa IPUTHCIMMA Ha HACTaBHUKE J]a CHM3€e KPU-
TepujyMe OlielhIBambha, Kao U 001Ma INTepaType 3a 3a[J0BO/baBambe JOCTIM3aHOT 3HAA.
OBo mpatu 1 HoNpuInYaH Knite ofpeherma kapakTepa Kao colujanHor GeHOMeHa: KO
HAac Cy TakBe pedopMe KpeHyIe ca BeTMKUM 3aMaXOM Ha aIMHUCTPATUBHOM IIIaHY, ca
no6po mrahennm n HarpahuBaHuM akTepuMa Koju €y (Kaja ¢y Ta CpeficTBa Majio Ipecaxiia)

! karuzasin@gmail.com
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¥ caMy KacHMje II09eIN [la TOBOpe 0 TOMe Kako pedopma He Jaje O4eKMBaHe pesyTare, Te
ce Of BeHNX 3ajallyPeHNX 3aroBapada IpeTBapal y pesurHyucaHe Kpurudape, konehu
Cce OTOBOPHOCTH KPO3 CKPMBakba BIACTUTOT yfieNa y IeHOM CIIpOBoDetby.

Kako cy y ToM npoliecy opraHu30Bam€ U yCIEIHOCT OB/Ia/laBamba IPelofpeuIn
U II0>Ke/BHOCT OHMX 3Hama Koja To oMoryhasajy, Ha Taj HaYMH je UCIIParMaTU30BaH 1
CaM CMMCA0 IIOXKe/bHOT THUIIAa 00pa3oBarba, KOji Hitje MCTUI[AH Y IPBU IUIAH, AU diije je
NOMMHAHTHO OKPY>Kekbe eBUIEHTHO. MIiaH Y3enal Hyje MpOoIyCTHO Jja HaTlacy KaKo TO
HofpasyMeBa 1 pasHe yruiaje koju cy y XIX Beky ofBajaju megarorujy o ¢pumocoduje,
nopsinadehn fa cnexymaruBHOCT umocodcke Teopuje (KpUTUIHA YMCTBEHOCT Y AMjajie-
KTUYKIM 3aIl7IeTVIMa Ca OHNM IITO jecTe) OTpaHNYaBa BaXHOCT MCTPAXXMBaba y Tefjaro-
ruju u cy361ja M3rpajEby M OKPETHOCT IIPMMeHe IIPU3eMHIX HACTABHUX METOAA U IIPUH-
uua. Cpuama onTyX6m Koje cy norabae eTocHe KopeHe CIIeKyTaTVBHOCTH, MaXOM
IpeMa JIeBU3M — ,KOMe je 1o Mopasia Heka uzie y IIpkBy”, yBoiua cy moleraHe CBeToBe y
Ier0oBO je[IVIHCTBO, [1a 011 ca i1Ma 30y bIBaIa HEOTYYHOCT U PacIipoCTUpaa CBOjy Ipe-
moh. A ynpaso je o criopro. C TakBOM TaKTUKOM, Itpeosnabyjyha cexynmapusanmja noxy-
IIaBaja je fa MICXOMlyje CBOje HeyTeMe/beHO IIPAaBO Ha IIPEB/IACT Y jJaABHOCTH, KO HABOLHO
He3a0011a3HOM (haKTOpY pasBoja JYACKMX PYIITaBa, 3aHeMapyjyhi dnmeHnIe 1a mpaBo
Ha Bepy U JOCTOjaHCTBO XMBOTA CIIajJja Y OCHOBHA Jby/iCKa IIpaBa Ha MehyHapomHOM I1aHy.
Ta ce HeyTeMe/beHOCT PaJIHO 3aCHMBAJIA Ha jeTHOCTPAHO] Y TU/IMTAPHOj TIOA/I03U T3B. IPU-
POZHOT IpaBa, OHOT Ifie 'jaul T/Ia4l, U Tfie je 'I0BeK Y0BeKY — BYK), acIeKTyjyhn pasxe
IpUMeHe MOfie/ia APYILITBEHNX YTOBOpa Kao TUIIA LMBU/IN30Baba, I7e je T3B. TpabaHc-
KOT Y0BeKa’, Ka0 00eCKOpeeHOT WIaHa TPajicKe elnHe AP)KaBHOCTI, Be3aHOT YI/IaB-
HOM 3a 6eTOH, MeTaJI ! CTaKJIO, JOITYHCKM PacKOpemIBaa Kao CTaMKe Ha BeTPY PasHUM
yTuiajuma u paBopusanmjaMa, 6110 Kako apTUKY/INCAHUX HOBUX TEXHBI Y MHTEPECHO
CaMOZOIIAI/bJBYM BpeJHOBAIMA T3B. IUBIJIHUX APyLITABa.>

2 Y T0j RBOMMHALIjM MHTEPECA, N3a30BU Teopuje 06pasoBama Cy BUPY/IeHTHMU: ,,JJaHalIbe MHO-
IITBO IeJJarOMKIX KOHIIETII[}ja TOBOPY O 3aBPIIEHOCTI CUCTEMCKO-YHIBep3anu3yjyher npucry-
TTa, IITO je HETIOCPEIHO BE3AHO C KPM3OM IMPOCBETUTEHCKMUX MPENCTaBa O IPOTPECY, APYIUTBY,
o6pasoBamy U BacuTamwy. O4nrieHa IOTBPAA TOMe Cy U ubepaqHy’ MOKyLIaju pepopme
06pasoBarba, OKpeTame MYITUKYITYPaNTU3My U MOMUTKYATYPHOM 06pa3oBamy. Y CBUM TUM
cnyvajeBuMa npeosnabyjy useje nnguBMyanusanmje, usbopa u Bapujantu. Kpusa caspemene
neparoruje mpompahena je Kpu3oM caBpeMeHOT APYLITBA M XyMaHUCTUYKOT 3Hamwa (Kpusa du-
nosodnje, Kpusa UCTOpHUje, CMPT ayTOpa, UM CMPT Y0BeKa). MOMeHAT y KojeM ce Kp13a HajHe-
nocpenHuje ManudecTyje jecte OIIITA TEHAGHIIM)A Ia Ce Y IUTakbe JOBOAY BPIHOCT LIeJIOKyITHEe
Jocafialllibe TPafuIje; JOCKOPa, IOK Cy CBeT ofpehuBamu KOHTMHYNUTET 1 je[fHO3HAYHO ofpebe-
Ha TpajuIija — BpeJHOCTH Cy 6ule CTabMTHe KOHCTaHTe Vi OPMjeHTUPU Colujanusanuje; Mehy-
TVIM, Off MOMEHTA KaJj Cy II0Ye/IN 1a JOMIHUPAjy AUCKOHTUHYUTET ¥ PParMeHTapHOCT, JaJIeKO
Beh1 3HAYaj MMajy TOKaTHNU SKMBOTHOOOPa30BHI OPMjEHTUPY, & MHOTO Mathe OHM CTAaOVITHI. Y
TAKBUM OKOTHOCTMMA, KaJ ce yopsaHo Bpum fudysuja BpeAHOCTH, TpaheHa pacmagoM KyaType,
pelllere HepelleHNX IUTamba Meflaroruje Iounmbe 1a Ce TPaK! C OHe CTPaHe NeflaToruje, y chepu
mpanciegaioiuje... JlanHuaHa peakijuja, TpaHchopMalnja, BUPTYeTHOCT, Melllabhe MOCTyIaKa,
pacmaf, 3aMeHa jegHe cdepe feN0Bamba JPYroM — CBe CY TO HOBY IIOjMOBI KOjii UTPOM CBOjUX
CMICIIOBA HOIPUHOCE 0OIMKOBaY IPOCTOPA TPAHCIIEATOTHje, YNja je 06pasoBHO-IIeAaromKa
cepa cBe Mame ofpeleHa... cByfia mounse fla ce IPOCTUPe MPperka MHPOPMalMja CMULI/bEHUX C
HaMepOM Jia Ce y CBAKOM MOMEHTY MYJITUIUIMIIVIPajy JOAUPOM C APYTUM nHdOpMaIijama, a caMo
cTora jia 6M yIpKOC CBOjOj jeJHONMMEH3MOHATHOCTY U IOBPITHOCTY OHeMOryhnte KpuTIIKo
pasabupame gudepenunpannx enemenara.” (Uzelac, 2016, str. 134-136)
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Y Cpbuju je cuMITOM ypylIaBama 00pasoBarma BUJ/bIB [10 CBE Makb0j OIIIITOj 06pa-
30BAHOCTM YYeHNKA I CTY/IeHAaTa, I1a je Halll ayTOp 3aK/by4Mo Aa peopMa HIje IIOro-
[I0BajIa CaMO HACTABHUIIMMA, 300T c/1abjberba 3aXTeBa 3a UCTPAXXMBAYKOM aKTUBHOUIhY
(a To je 6uma BaxkHa KOMIIOHEHTa yHUBep3uTera ¢ Kpaja XIX u mouerka XX Beka), HeTO
U CTYAEHTMMA KOjI Cy Ha JIATOJHIj) HaUMH [JOTA3V/IN 10 MOTPeOHMX ANIIoMa. AHa-
nu3a IpBOOKTHE 1feje 0OpasoBama, HacTane y EBponn Troxom XII n XIII Bexa, cTpyk-
TYPY aKaJeMCKOr obpa3oBaiba I0Ka3yje y cBeT/y BohcTBa muTama yH1BepsnuTeTa (takobe
n y Busanrtuju, rae Baku of ocHuBama [lanangakTepuona Marnayp Ceyuyminuira y
KoncranTuHomnosmpby 835. rofiiHe), jep OHO yKa3yje Ha OIICTaHaK ApPYIITBa, Koju je Moryh
y MepH IIKOJIOBama 1 00pa3oBamba MHeroBYX aKTUBHIX WIAHOBA VN apeasry MPUCYTHUX
Ip>KaB/baHa Y OKOTTHOM >KMB/bEIbY CBETa.

Ha ToM nuramy ce Iokasyje 1 0CIIOCO0/beHOCT JaHAIlIIber YOBeKa 3a XIBOT, Be3aHa
3a MoryhHOCTH [ia ce IIpaTe ¥l KOOPIAVMHMUIIY COICTBEHEe MUCIIN Y YIIPaB/balby KBaIUTETOM
o6pa3oBama, IIpemMa yCIOBIMA BUCOKO KOMIETUTIBHOT [TI0OATHOT TP)KUIITA 1 HOBOOO/II-
KOBaHMX CTpaTeryja Ofp>KMBOr pasBoja. [IpegHoCT ce Ty He oriefia y ToMe Jja ce IPOMMII-
Jbarbe 3a/ip)KaBa Ha aJallTUBHUM OJITOBOPMMa OKPY>Kelby, HETO NOIYILITA U Jia Cé Y OCHO-
BaMa IIPOMEHA HaIIalllaBajy pajHe KOMIIETEHINje KOje YCIOB/baBajy CaM IIPOLeC U yTUIy
Ha meroBe ucxopie. CaBpeMeHa puocoduja ce 1 MHaYe KOHIIEHTPHUCA/IA OKO IIPOMMILIbAA
CTI0KEHOCT CMICTIA JATOCTH (peHOMEHa CBETA, a Ca HAI/IMM 130UjaheM BeroBOT APYIITBe-
HOT aCIleKTa y IIPBM IUIaH, Y XepPMEeHeYTUYKIM (Kao KPUTUIHUM U YMCTBEHO-IVjaIeKTNIKN
0CMOTpeHNM) GaKTIYKUM Cafp>KajuMa 3ajeJHUIa KOMYHMKATMBHUX UHTepaKIInja, Ipo-
Habene cy 1 KoMmaTn6uIHe fUMeH3Mje ca KOHIeMI[MjaMa IefjarOMKIX, METORUIKIX U
COIMja/IHO-TICUXOMOIIKNX UCKYCTaBa. UnMTaBa eBpoICKa Tpajuiiija ca KyATYypPHUM [OC-
turHyhyMa no4mBa Ha fyXy Koji1 Cy M3aTKasle JyXoBHe HayKe (punocoduja, coryonoruja,
IICUXOJIOTHja, TIelaror'vja, UCTOPHja), @ IbJIMa Ce Y Hallle BpeMe roToBO Hagpebyjy exoHoM-
CKa ¥ MEHAIIMEHTCKA 3Harba 300T eHOPMHOT HAaTOMI/IABatha HeCYBUC/INX MOTPeba, Koje Kao
aJIaTy 3a ITOC/IOBAILE Y OPTaHM30Balby TPXKUIITA IPOCTO IPEKPUBAjy TEXIbE 3a JOCTHU3AHEM
OCHOBA 00pa30BAHOCTH KOjI He MOJ;Pa3yMeBajy jefiTHO OPraHM3aIVIOHY YCIIEITHOCT.

ITpo6rem koju IpOUCTIYE U3 YCIIEITHOT OpPraHM30Bama nosehasa ce ca moBepemeM y
Te3y fia he Teopuja HakHaHO fa fobhe TOKOM IPAKTUYHOT pajia, Te Aa je IPUOPUTET IIPaK-
TUYHOT JIeJIOBarba HEYIIUTAH, jep je Moryhe 1beroBo KOpUrosame (a ja ce IIPUTOM 3a Hera-
TUBHE KOHCEKBeHI[e TaKBOT pajia He OTOBapa MCTO TaKO IIPaKTUYHO), I1a TELIIKO 1a MOXKe
Jla ce CTUTHE Jlajbe Off IOCMOJEPHMUCTUYKIX CUMY/Ialiyja, Jja Ce ¥ He IIOMIIbe CTEIIEH JleTep-
COHa/IM3alMje KOji TO N3BoJbeBambe mopipasymena (Uzelac, 2016, str. 126). Y caMom0BO/b-
HOM IIOTPOIIAYKOM CBETY CaMO TeMaTN30Barbe 3Hakba HI He HEOCTaje jep ce, y CUTyaluju
II0jaYaHOT OACYCTBA IOTpebe 3a CaMIM MUIIIbEHbEM, OHO IIOTUCKYje Y CBe Ty6/by aHOHUM-
HOCT. MehyTuM, cBa Hatamo)xeHa 3Hama KoOja Cy MCTOPUjCKM JOCTM3aBaHa I OYyBaBaHa
06aBesyjy uejy obpasoBama ja ce IPEUCIIUTY]Y 1 JOBOJE A0 OCBEXXEHOT pasyMeBama y
caBpemeHnM ycoBuma. To UITaK He 3HAUYM CaMO YOBO/baBatbe MOTPebu Aa ce Oyne nupop-
MIICaH’, jep TO HHje JCTO LITO U pacBeT/baBatbe JOCTI3AHIX 3HAA, I1a Cy NH(OpMaIIIoHe
TEXHOJIOTHje C je[lHe CTPaHe OJTaKIINIIA, a/IM C APYTe, ¥ TO C OHE KOja HEKAaKO IpeTexe,
IpaBe IIpo6/IeM Koju He BOIM 00/IMKOBakby 06pa30BaHOTr Y0BeKa. Y TOM CMUCITY Cy MHOTe
neparotke Teopuje y Putosoduju obpasoBama Mutana Y3eia ¢ IpaBoM OLElbBaHe Ka0
apXayvIHIU CBEOLM IPOXYjalInX BpeMeHa, jep je y mhiMa BacInTame 1 0OpasoBame 13ry-
6110 CBO]j JOCKOpAIIIIbI CMICA0 ¥ 3Hadaj. C TYMe ce KpeTaso Ha HapyllaBatbe YCTa/beHNX
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U IPOBEPEHNX HAUMHA CTUIIAkA 3HAbA, a C TUME Cy Ce YCIIOCTAB/bajle M KAPAKTEPUCTIIHE
LpTe APYIITBEHNX CUCTEMa KOji IIPOU3BOZEe pasopHe IMocefulie (M ca MHOBALIMjOM T3B.
LpYLITBA 3Haa, Ifie he merosa LupKyIanuja OUTH MojayaHa 1 HABOSHO HecMeTaHa). To
je je CMUII/BAHO 3a CMELITaba Y BeT0BO ,yHYTpallllhe MHOCTPAHCTBO , Y HOpaBHaBajyhn
TOKETM3aM KOMe MUILBERE CIY KU Kao JeKOpaTHBaH IapaBaH 3a JIeCTPYKTUBHA CAMOIIPU-
Kas3MBamba, a 0Cajallliba TPaJuIiMja 3a HUXWINCTUYKA TPIIama y Bpehe, 110 KojuMa ce mpo-
U3BOJBHO yZapa cBOM cuIHOM. CBOj MaHAH OHO MMa U Y €T3MCTEHIIVjaTHOj PealHOCTH,
I7ie MHTePHeT MpeXka caMa Hyfiu cBoje opMe alTepHaTUBHOT 00pa3oBabha, CBOja ,0peH-
IoBama” UMEbEHNIA U BIXOBE MHTEPIIpeTalllje, a ca KOjiiMa Kao MeOIOLIKIM IIPOrpa-
MoM xohe Jja pery/miiie CTpyKTypy IOI7Iefia Ha CBET, KOji je 1 MHade y pumocodujy Hepo-
BOJbaH 3a Cesarbe y OuTHje, Kao 1 3a ocBefodaBajyha cKycTBa y IOITIely HeroBIX 3HaYeHba.

YdecHunyu Ha IpyIITBEHUM CajTOBMMA CTUYY YTUCAK Jja C€ ITyTeM I'PYITHOT y4eCTBO-
Barba Ha €IeKTPOHCKOj MPEXM MeHa I APYIITBeHa CUTyaIuja (PeBOTYIIOHNIIE CaMO
OuTnje), Te fa cy oHM ¢ TMM y4demheM 3ac/Iy)KHM 3a Te IpOMeHe. Y CTBapi, Mekba ce TeK
jadrHa MTy30pHOT yBeperba Koja MHAMBUYaIM3aM 1 OTyheHOCT HoXpambyje CaMOLUTH-
pamuMa 1 nofcehamyMa Jpyrux Ha CBOja BAIACTUTA MCTUI[Akba pellierba, O TOra fla ce
Hajuenrhe Tek caM y4eCHVK BUAM Ha APYLUITBEHO] MPEXXH, IO UCK/bYYNBABY CBUX KOJI
ce ca BUMe He CaXy, yKuajyhy Tako nkakas iujanor 1 KoMmyHukanujy. Te mpomeHe cy
Takobe peBUI/bIBE ¥ 32 BEPTUKAIHY COLIMja/IHy CybopAMHaLujy, jep cy Beh mpoydene
¥ KOHTPOJIabM/IHE IIpH ITyILITakby y ONITHIIAj, @ CBE LITO 3aCTa 3aCMeTa OMBa eleKTPOHCKM
OTKJIOBUBO, CBE /IO YKIU/Jatkha HeIIOXKe/bHIX CajTOBA 11 IIPOrambhaba BIXOBIUX apOuTapa,
ca KOHCTaTallijaMa O TOMeE [ja YOBEK XXMBU Y XUIIEPPeaTHOM CBETY CUMY/Ialiuja, Te ia
IIOfI/IEXKE IPOLEHN BaIMGHOCTY MHTEPIIPeTalLlja KOje Cy HE3aBICHE Off PeaTHOCTH, KOja
peryniiie Ap>KaBHM CUCTEM UMATVHAPHUM ,, IPYIITBEHNM yroBopom™. To nma 3a moce-
[UINY la Cy MOpaJIa ia Ce Mebajy M CaMa YOBEKOBA CaMOCa3Hambha, Kao M CMICA0 U 3HAYaj
KapaKTepy3aliija 3Hamba Kao TAaKBOT IIPEKO I/IaCKparba TaKBe I10jaBe. Y3 HeynoOHe pec-
TPMKTHBHeE IIpaKce ca oro3usajyhym 60//paMa, HOTKOIIaBaHM CY TAKO TeMe/bJ eBPOIICKOT
crcreMa 06pas3oBaba, jep je yTeM BIX CIIPOBOheHa nyjeja 0CopaBarma ay TOHOMIje Tn4-
HOCTH, Ka0 I He OffMax 00elofameH Kpajiby Li1/b CaMoT mpoleca obpasosama (Uzelac,
2016, str. 274). To n Huje 3HAUMIIO a contraria MeXaHM3aLMjy IIpoLieca IIpefjlaBarba 3Haba
y4uTe/ba YYeHUKY KpO3 FeHepucamhe HOBMHA Y IPOMEHaMa OKOJTHOCTH, IJie I caM Bac-
INTa4 Baba fa Gyfie BAaCINMTAH jep je caM CHCTEM 3Hamba YC/IOB/bEeH CTabeM IT03HaBamba ¥
cdepn 3HAMA, KA0 U FETOBOT OCHOBAHOT OIICTajaba M HAallpe/joBamba.

Mutan Y3ernan je MCTaHYaHO IIPUMETMO KaKo Ce 3Hambe yuuTesba cycpehe ca mpen-
CTaBaMa yYEHMKA O CBETY, a /la IIOIJIEIN Ha CBET, Ka0 CyoyaBarbe [jBa CKYCTBA CBETA Kao
»3Hama , 00MYHO 13a3uBajy HecriopasyMe. C 0631poM Ha Kapakrep floMaher BacrnTarma u
yZlena yTuIjaja jaBHUX cepBuca (ycMepeHe CyTecTHje TB-peKiaMe, CIIOTOBH, BUJIe0-UTpHIje
BUPTYE/THOT CBeTa) Ha MIII/berbe TI0jeIIHALIa, 301Ba ce POLeC KOj/ X yCMepaBa fia BIIIIe
He MJC/Ie y TIOjMOBYMMa Hero y C/IMKaMa, IIpuMajyhu caMo IIpocTe, au He 1 CTIoyKeHe Ipobrie-
MarTuKe, 6e3 rcKkasHuX cKkpaheHnfa 1 eMoTuBHUX feduuntja. lobpa BeCT y TOM IIPOLECy je
Jla CMICA0 3HaHba U Jjajbe JIeOII M3HAJ, TUX OTPaHNYelba, Te [a je Ha IJX M3BeCHO HeCBOAVB.?

3 Vsenar ymosopasa ia camo 3Hatbe He 011 TpeGaio fia IIpejicTaB/ba TeK MaTepujanty rpaby cacrabbe-
Hy off 06pa30BHIUX [o6apa y BUAY IUTEPAType WII yMETHOCTH, HETo 1 HauMH pasyMeBarba MHTep-
[peTaTVBHUX BaJIeHIMja 3HaYema Te rpahe kao ocHOBa weHOT ycBajama (Uzelac, 2016, str. 302).
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Y morneny perynanuje HacTaBe, ayTOp HAIIOMUIb€ KAaKO IpelaBaiba MOTY Jia Ce BUTIE
7 KaO HEUITO ,,CTapOMOHHO”, a/jIn aaTepHaTNBa TOME je fa y9eHM M Hay49e OHO LITO M Ce
Ipepaje U fa TO KpUTUYKY yCBOje, IITO UIIAaK Huje IpoHaleHo, ako ce M3y3My cuMyIia-
I_U/Ije KyMYJIaTUBHUX KBaHTI/I(I)I/IKOBaH)a YyCTaHOBa BMCOKOT IIKOJICTBA I MHTEPHET IIPO-
nykuuje (Uzelac, 2016, str. 144). Hexa gpyra sHara MOT'Y la 3aMeHe OHa BICOKOM3BOPHA,
a/Ii ayTOp HaI/alllaBa Jla Cy HEeMUHOBHE IIOC/eMIle yPyllaBakbe 3[jpaB/ba NalljeHara,
Lypema 1 IIoryOHe pajujaljuje aTOMCKIX PeaKTopa, MOCTOBM KOju Mafiajy 1 gedopmu-
CaHn aC(i)a}ITHI/I IIyTeBM OJMaX HaKOH IbUIXOBE 3rpafibe N MylITamba'y pal. Cucrem KOjI/I
He omoryhu cBuma fia Halyy cebe 1 cBoje MeCTO y IPYIITY Ha OCHOBY y/IO)KeHUX HAaIlopa I
HOCTUTHYTUX 3HAalba, KOjI/I OHMMa IITO JOCTUTHY BJICOKA 3Halba HE Bpaha 1 BUCOK ayTOpI-
tet y moBehamy ApyLUITBEHOT CTAaTyCa, ocyDheH je Ha BacTUTa ypyluaBama ca ryd/pemuma
TYX 3Hakba, KOJIMKO IO CaM ayTOPUTeT OMBao penaTnBaH.! Yyecrasa 1ojaBa OKa3u-
Bama O100jHOCTH YYeHNMKaA IIpeMa CTHUIIakby 3Hakba CBAKaKo M3asnBa HeMup, mokpehyhn
Ha carjlefjaBamba Koja yBubajy HempumMepeHOCT) 1 HeycKIaheHoCTH.

Jla 61 ce 6110 IITa IPUXBATUIIO, HEOIXOLHO je Aa IOCTOjU HEKO MPETXOHO 3HA e
Koje TOIo/IoMKY oMoryhaBa yKk/Ianame HOBUX 3Hamba, jep 6e3 TOr KOHTEKCTA YNIbeHIIIe
ocTajy fa nebzie y HefieGMHICAHOM IIPOCTOPY HepadyM/bUBOCTY 1 cTpaHocTu. Onpehena
3aMHTEPECOBAHOCT, JKejba 1 CIIPEMHOCT Ha yCBajalbe Y KOMyHUKATHMBHOM JleI0BAKY,
TaK/e I eMOTHBAH OJHOC, CaulibaBa I IPETIIOCTABKY YCBajaba KOja HIje MEXaHMYKa I
pyTMHCKa pafma. Tako yHyTpalIlkOCT He OCTaje HeMa 1 He oceha mocTpafaBame y mpe-
JKIBJ/baBay TpaHchOpMaliuja CMICIA CBeTa )KMBOTA, CXOZHO 3aXTeBaHUM MeTaMop-
¢dosama. YcmoBu ycBajamba HEKOT 3Hamba CY, IIpe CBera, IIOCTeeHOCT Y IPUCTYIINMA U

O6pasoBatbe TIMe IIPEACTAB/ba 1 HAYMH Ha KOjI YOBEK er3UCTHPA, I1a Y0BeK Huje 06pa3oBaH 10
CTamblMa JyIIeBHIX PAacIIONOXKerba I IIaK aKO TeK Iocelyje fo6pa 0OpasoBama (Kibure, yMeTHIY-
Ka Jiefa), Hero ako CTeKHe COIICTBEHM [YXOBHM OO/MMK Y CTBApaIadykoj GopMu OTBOPEHOT CBETa, Te
YUMHY TMYHUM CafipyKaje 3Harba KOji KapaKTepHIIY caM HadMH KIBOTA HETOBOT ,ja” (CaMOCBECHO
mucnuM u oceham: Aristotle, 2003, 9. k. Huk. Eifiuke). 3a To je moTpe6HO fa usabe 13 cebe u cy-
CpeTHe ce ca CTPaHMM I HETIO3HATHM, Y JYOMHCKOj AUMEH3HjI CBOT IIOCTOjarba, a LITO ,40BeK Mace”
IIpoLierbYje Kao >KMBOTHM PU3UKO 11 n36erasa ycieq orpebe fja Oyze yipas/baH, UsjenHadaBajyhu to
ca opujentucanouthy. Hamr ayTop Ty youaBa OHY [MIMeH3Hjy fellepCOHaIM3aLje MOIePHOT KIBOTA
(Uzelac, 2016, str. 312) y Bpeme »OMacoBJbera” I 10 Pa3BPaTHOCTH, I7i€ /bY/ICKM )KMBOT BUILIE HE
IpuIaza ceby caMoM, He IOpasyMeBa MICAOHY CIOOOAY eT3MCTeHIje, Hero CTPALIHy PeaTHOCT
KOJIEKTMBHIX YKaIyIUBEHOCTI, KOjy je faBHO KyouHcKM npospeo Eyren ®uuk (Fink, 1989, p. 141).
Vneja obpasoBarma MouMBa Ha CMIUCITY CaMoT 3Hama, Ia: ,,Hajseha omacHoCT 3a 3Hame IpeTn y
MoryhHoCTI la OHO 6yze M3ry6/beHO, 1 TO HEIIOBPATHO. A TaKO HeLITO 301BaJIO Ce TOKOM YUTaBe
ucropuje, y pasuum obnmmiuma, y mawoj wiu sehoj mepu.” (Uzelac, 2016, str. 145) VucTury-
L[IOHA/IM30BaHM ayTOPUTET KOji1 TIOCeyje YUuTesb jecte MpobneMaTyaH, jep je Hberos MOI0Kaj
HY>KHO IofpebeH cucreMy ApylITBeHe BlafaBIHe, IIa OH MOXe fia Oyie cacBUM MHAUepeHTaH
IIpeMa I0jMy c/10607ie, Kao U COLMjaTHO KOMOTAH y pasMUIbamblMa o beMy. Ha pasnuky Bia-
Iama 1 BaCIUTaba CHAXKHO je YII030p1o APICTOTeN, UCTUYyhu fa je Blafjame ypap/bame Haj
CTTO6OIHIM JbYIVIMA, @ BACIIUTaBakbe yIPaB/batbe HaJl OHMMA KOjI jOII HUCY CTTOOOMHM, a KOju 611
To y 6ynyhHoCTH Moru fja moctany (Aristotle, 2003a, ITonumuxa, 1255b). Bpahare ayropurera
y4UTe/bY Kpo3 Cl1060Y AeloBama y jaBHOCTH HeroBOT II0C/a, Kao 1 ocnobahame jaBHIUX Menuja
Off MAPTUKY/APHUX MHTepeca THEBHOIOMUTIYKIX 0OpadyHa 3a OATOBOPHO MH(OPMIICabe, Y TOM
CMICITY HUje caMO MacOBHa, HETO ¥ COLIMja/THO IIPaBIYHA Ufieja M3pasKeHe /byACKe COMMIaPHOCTIH,
a C TMMe U YC/IOB 3a McrpaBHMju (He-poOyjyhu) HaumH )XnBoTa.
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palLIYIalkeHOCT TPAafyBa, Te Mpelakemhe HIDKIX CTeIeHNKa 1a 61 ce MembaIo Ka OHUM
BUIIVM. Y3eJIal] CTOra IP>KI fia je 6e3yCIIelIHo, 1 I KOHTPAIPOAYKTUBHO, YIIO3HABAbE
Heo6pa3oBaHOT YOBEKa Ca HAjBUIINM HOCTUTHYNMMA /by ICKe KY/ITYpe, jep Ha BIUX Jenyjy
07100jHO 1 HeaJleKBaTHO, I1a ce okpehy pajloBiMa MacOBHe Ky/IType 1 OCpefjiber YKyca.
Vma ce y BUIy epMUHEBTUYKM IPUCTYTI pea/IHOM KMBOTY, TTie ieTe UV OfPacTa0 YOBEK
I10J1a31 Off YIIO3HaBaba Ca CaBPEMEHOM KYJITYPOM UMjI je ¥ CaM IIPefCTaBHUK, I7Ie-
majyhu Ha mpoLUIIOCT OYMMa CafaIIBOCTH (110 OACYCTBY Op3nHe pasMeHe MHGOPMALIN]jA
U MOOM/THUM Te/le(POHCKUM AUCKypcrMa). CaBpeMeHa Ky/ITypa jecTe IPeTIoCTaBKa Ha
K0joj ce popMupa UCTOPIjCKO 06pasoBabe 11 3Hakhe O IPOLUUINM KYITypaMa, Tj. OHA je ¥
MoryhHocTM #a je Bufju y ApyradujeM CBeTIy, a/li je HEOXOfaH I CTBAPAIadKU UMITYJIC
KOMIIETeHI[}je OCBeT/baBarba I ToBohera 10 pasyMeBarba OHOT IITO je OCBET/beHO, Oe3
Jera ce I1aJja y jaJloBy HEIIOCPeJHOCT OIIITUX OaHa/IN3aluja, ca ieOMIN30BabeM 1y XOB-
uux nukosa (Uzelac, 2016, str. 143).°

Hamra snama 11 casHama caunibaBajy jeqUHCTBO PeTaTUBHE U alICOTy THE MCTUHE,
paspemaBajyhu sabayze koje ce ofdalyjy TOKOM BeroBOr fa/ber pasBoja, ajIy MOTIa-
najyhu mop BepAMKT MHCY(DUIMjeHTHOCTH BHEroBe L[eJIOBUTOCTM, YKa3yjy U Ha TeH-
IeHLUje ryO/berba. Y MHCYQYILMjeHTHOCT 3Haha Ce 3a/1a3) HhErOBUM II0CTAB/habeM Y
(YHKIMjy YCHEIIHOCTY NHTErPUCakha ¥ OKOIHY CBET, Kajia ce HaMehy mapTukymapHu
I0jeAJ HAYHY CTABOBI, U3 KOjUX MOXe Jja Ce JoOuje HeKa HelloCpeHa KOPICT, a 3aHeMapu
OIIITHja ¥ BUIIA. 3Hatbe MpuIIajia 06/acTy AyXa, OHO je CTBAp YHIBEP3ATHOT KapaKTepa
CBeTa, ITa NOTyhMBama y IpuBaTi30BaHe CEKTOPE CaulbaBajy Off Bera CaMo TaKMUJap-
CKM IIpeTaj] Ha HeMCKycaH AyX 1 opybe mopo6/paBarba HeJOBO/BHO OCBEIITEHUX Jby/-
cxux 6uha y cry»x6u KOpynTrBHe cTpaHe caBpeMeHe mefaroruje. To cy sHaba Koja Cryxe
npemourhaBamuMa y COLMETETHUM CTATYCHUM KOTUPAbIMA, U BUXOBA YCIEMHOCT
cripoBobera yBek 1jie Ha ITETy HAMBHOCTM KOja Ce XBaTa 3a U3jaBe 0 JOOpMM HaMepaMa,
KaJja ce He I/Iefla Ha TO Ha IuTa ce ofmHoce. [lepBepToBama 3Haa y TOM CMUCITY Bajba fIa
6yny obyxBahena nmuTamyma o reHepaIHO 3aCTYIAHNM CTaBOBMMA KOjI BOfie y OpyTas-
HOCT HaTypanmaMa (jaunu T/Ia4dn) Win y enucTeMOIOMIKY CKenTuiu3aM (ogbaiyjem cse
IITO He JOHOCHU YXXKUBAbe), Tj. Y YEOOHOCT 1 KOMOJUTET KOjI1 Ce TPA>KM 10 CBAKY LieHY.

5> C TuMe UCKOPAK 13 IPUPORHOT IPOLieca, KOji Ce BUILE He OTYNbaBa MMAaHEHTHUM 3aKOHN-
TOCTMMa IeHePaIHOT CTaBa Ko OIIITEPALINPEHOT CBOjCTBA IPUPOJHE jefVHKe, IOfjpasyMeBa
HaIlyILITalbhe CAMOYBEPEHOT I CAMOJ{OBO/bHOT CTaBa HAMBHOCTI KOjJ Y TOME BJIaJia, /11 He 11 IIpe-
BJIa/jaBakba Ca HACU/IHNM yTepUBatbeM 3Hakba, Koja 61 611/1a HeOIIXO/HA 3a OBJIA/jaBabeM CMIUCTIOM
Gurncama y cBeTy X1nBoTa. DeHOMEHOIOIN30BabeM caMe (heHOMEHOJIOLIKe METOZie HOCIIENIO ce
U [I0 pasyMeBatba HaMBHOCTH KOja B/Ia/ja Ha TPAHCLIEH/IeHTATHOM T/Iy PajiMKa/IHOT OCBEIITaBaba
Ka0 COMUIICUCTIYKA CAMOPasyM/bIBOCT, jep OMTuje CBeTa He MOXKe fja Ce CTaBM y 3arpaje, Oyayhu
Jia U3 bera IIOTIYe ¥ CAMO TPAHCLIEH/IEHTA/IHO cadHaBarbe. OHO 3aBICH OJf er3UCTEHIIja/THOT CY-
Iep/IaTyBa Koju U3BOpHIje ofipelyyje cTBapu, IOy T IOTYNHEHOCTH je3VKY U HEerOBUM YCTIOBUMA
uspakaBama (BpeMeHyjeMO KasiBatbeM pedn 3a Pedjy, OKOHadyjeMo 3HaKe Kao JKejbe /yMHY BObY/,
KOja Kpo3 Hac 611Ba >Ke/beHa MpoMuiby Bemmkor JIpyror n3 6oxancke cdepe), Kao MOXpAmEHO
Ipefi-3Harbe IIyTeM Kojer ce yomuire u Kpehe Ha McTpakuBarbe, CYIITUHCKN T YCIOB/baBajyhu.
OHO 1ITO je Ty Ba)XKHO, CACTO]I Ce Y TOMe Jia Ce KPO3 CyCIIpesabe I PeAyKIjy TPAaHCIeHIeHTAIHE
cy6jeKTMBHOCTH CBeT He I'yOu, He HeCTaje WIN He TIpecTaje CacByUM fja moctoju (6apem kao Xy-
CepJIOBa KOpeJIATIBHA CTPYKTYPa), jep Ty 3aucTa HecTaje TeK Hallla IPYMOPAja/IHa BE3aHOCT 3
1bera, ca ryb/bereM OHMX OrpaHMyYerba Koja HaM Hamehe ,,TIpUpoOgHM CTaB”,
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AyTop cMaTpa Jia je TaKBa MOTMBICAHOCT M3a3Bajia OCIIOpaBambe J0HeJaBHO
Baxxehe npeje o6pasoBama peopMucarmeM rMMHA31jCKUX IpOrpamMa 11 yBohemeM Tex-
HUYKMX PaKy/ITeTa y BMCOKO IIKOJICTBO, KA0 U JOJIACKOM HaIlVI3Ma Ha Bi1acT 1933. roguHe,
IIPOMEHOM JIPYIITBEHMX HOPMM HaKOH JIpyror cBeTckor para 1945. ropune, Te onnx 1968.
TOOMHE Ca (I)aMI/[HI/IjapHI/IM TanmamyMa HaCTaBHIKaA 110 paM€HY, Ca KOHAYHUM yAapLeM
[IOYeTKOM HAlllel MUJIEHUjyMa Kpo3 ,00/I0!kCKe Ipoljece”, y KOjiMa e, CeM jOII Hemo-
3HaTe BpCTe 00pa3oBaba, y eKCIlepUMEeHTUCAbY CBe Blllle Oro/baBa NMK Hajonaseher Heo-
BapBapcCTBa. CyoanaH)a Ca OBaKBIMM HOBUM 13a30BIMMa HYMCY BUIIIE CAMO CTBAp (i)I/UIO-
coa, Koju ce KpUjy Y CeHKaMa yKOPEeEeHOCTH Y CAMOCIIO3Hajy, HErO U CBUX OHUX KOjU
MICaoOHY C1060Y MPeTIOCTaB/bajy HoBIahiBamy 3ac/el/beHNX CUIa er3ucTeHLnje Y
HeIpefiBUMBUM UT'PaMa cuia 3eMbe 1 Heba. [Ja 6ucMo y 1oj Mo fa ce ogomahumo,
U fia 6MCMO MKaKO 61111, HOTPeOHO HaM je yIIo3HaBame ca TMM MUIbeeM Koje caMo
Kpo3 00pa3oBarbe MOXKeMO Jja UCTaH4aMo, caspesajyhu 3a 6uha ocrioco6/pena 3a cMucao
OJTOBOPHOCTM Ha peunma u fiennma. Opa cTyAnja MunaHa Ysenna je paspejanza MHOTe
IoHenaBHO Bakehe Ipexpacyze y JOMEHY CBeTCKOMCTOPHUjCKOT pa3Boja Mjeje palloHaI-
HOCTM Vi BbeHe TI0Be3aHOCTH Ca caBpeMeHOIIhy IejarolKyX TeopHja, I1a ¢ IPaBOM MOKe
i JoCIe ¥ 10 UCTPAXKMBAYKOT yXa 3aMHTEPeCOBAHMX YMTasIalja.
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(Translation In Extenso)

Abstract: Milan Uzelac, the author of this study, has written a broad insight into
the problem of education itself with detailed and elaborated moments that constitute its
social and historical aspects. What the author reaches is the real reflection of the state in
today’s educational system, and almost causes disappointment, but the feeling of hope-
lessness creates an insight into the meaning of the notion itself, from where the idea of
being educated rises to the highest plane of observation.

Keywords: philosophy, education, history, school reforms, outcomes

The monograph Philosophy of Education was written at the very beginning of the
third millennium (2003-2012), but it continues to be quite relevant because we increas-
ingly reach the knowledge of the depth of the changes occurring in contemporary edu-
cation. The author analyses them in the first part of the book through the phenomena of
accelerated globalisation and the prevalent neoliberal economy, realising that they lead
to the needs in education beginning to follow the dictate of international financial insti-
tutions for the development and of multinational companies. More precisely, the needs
for the functioning of market economy have largely determined the profiles of education
in respect of the reproduction and multiplication of capital relations at the world history
level. One of the evident consequences is also the so-called school reform, which involved
the lowering of the level of education achieved through exerting pressures on teachers
regarding their evaluation criteria, as well as the scope of literature necessary for accom-
plishing necessary knowledge. Moreover, this is accompanied by a major cliché of deter-
mining the character as a social phenomenon: in our country these reforms began on a
large scale at the administrative level, with well-paid and awarded actors who (when the
funds dwindled) started saying that the reform did not achieve the expected results, thus
turning from its staunch supporters into its resigned critics, avoiding the responsibility
through hiding their own part in the implementation of the reform.

! karuzasin@gmail.com
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Since organisation and success of mastery in this process also determined the desir-
ability of the knowledge ensuring it, the very meaning of the desired type of education was
pragmatically defined and, despite not being emphasised as a priority, its dominant envi-
ronment is evident. Milan Uzelac goes on to underline that it also implies different influ-
ences which separated pedagogy from philosophy in the 19 century, emphasising that the
speculativity of the philosophical theory (critical mentality in dialectical plots with what
it is) limits the importance of research in pedagogy and suppresses the construction and
agility of the application of basic teaching methods and principles. Expressing accusa-
tions which affected the ethos roots of speculativity, mainly guided by the motto “Those
who care about morality should go to church”, united the torn-apart worlds in order to
confuse indecisiveness and spread its dominance with them. That is exactly what causes
dispute. With such tactic, the prevailing secularisation attempted to obtain its unsub-
stantiated right to dominance in public as an allegedly inevitable factor of the develop-
ment of human societies, ignoring the fact that the rights to religion and dignity of life are
fundamental human rights at the worldwide level. This lack of substantiation relied on
actually unilateral utilitarian grounds of the so-called law of nature where “the stronger
can oppress the weaker” and where “a man is a wolf to another man”, aspecting various
applications of the model of “social contracts” as a type of civilising. In it, the so-called
“civil man” as a disenfranchised member of the “city whole” of statehood, mainly bound
to concrete, metal and glass, was further scattered, like twigs in the wind, by different
influences and favouring, by differently articulated “new tendencies” in interest-based
self-indulgent evaluations of the so-called “civil societies”.?

In Serbia, the symptom of the deteriorating education is visible in the increasingly
reduced education of schoolchildren and students, so our author concludes that the reform
did not suit only teachers, due to the reduction of requirements for research activities (as

2 In such domination of interests, the challenges to the theory of education are virulent: “Today’s
multitude of pedagogical conceptions indicates the completeness of the systemic-universalising
approach, which is directly connected with the crisis of enlightenment notions of progress, society,
education and upbringing. This is obviously upheld by ‘liberal’ attempts of the education reform and
turning towards multiculturalism and political-cultural education. All these cases are dominated by
ideas of individualisation, choice and variants. The crisis of modern pedagogy is accompanied by the
crisis of the modern society and humanistic knowledge (crisis of philosophy, crisis of history, death
of tradition or death of man). The moment when the crisis is most directly manifested is the general
tendency of questioning the value of the overall tradition so far; until recently, when the world was
determined by continuity and unambiguously defined tradition, the values were stable constants
and landmarks of socialisation; however, from the moment when discontinuity and fragmenta-
tion prevailed, local living and educational landmarks became much more important, while the
stable ones became less important. In such circumstances, with the accelerated diffusion of values,
accompanied by the collapse of culture, the solution to the unsolved issues of pedagogy began to
be searched from the side of pedagogy relying on the sphere of transpedagogy... A chain reaction,
transformation, virtuality, intertwining procedures, collapse, replacing one sphere of action with
another - all these are new notions which in the play of their meanings contribute to the shaping of
the sphere of transpedagogy, whose educational-pedagogical sphere is less and less determined...
Hence there is a spreading network of information intended to multiply at every moment in the
contact with other information, with the single aim of preventing critical distinction of differentiated
elements despite their being one-dimensional and superficial” (Uzelac, 2016, pp. 134-136)
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an important component of universities at the end of the 19** century and the beginning
of the 20™ century), but also students who can obtain necessary degrees in a more relaxed
way. The analysis of the original idea of education that emerged in Europe during the 12
and 13" centuries, the structure of academic education is shown in the light of the issue of
university management (also in Byzantium, where this idea became valid with the estab-
lishment of the University of the Palace Hall of Magnaura in Constantinople in 835 AD).
Namely, it points to the survival of the society that is possible with the schooling and
education of its active members or the area of citizens present in the surrounding world.

It is in relation to this issue that the capacity of today’s man for living is shown, in
connection with the opportunities of following and coordinating one’s own thought in
the education quality management to the conditions of the highly competitive global
market and newly-formed sustainable development strategies. Its advantage does not lie
in the fact that reflection stops at adaptive responses to the environment, but allows that
work competences are emphasised in the essence of the changes, thus conditioning the
process itself and influencing its outcomes. Modern philosophy is generally concentrated
on reflecting the complexity of the meaning of the given world phenomenon, and with
the abrupt emergence of its social aspect to the fore, in hermeneutic (as critical and men-
tally-dialectically observed) factual contents of the communities with communication
interactions, compatible dimensions were also found with the concepts of pedagogical,
methodical and social-psychological experiences. The entire European tradition with its
cultural accomplishments is founded on the spirit woven by spiritual sciences (philoso-
phy, sociology, psychology, pedagogy and history), and in our era they are almost inferior
to economic and management knowledge, due to the enormous accumulation of unrea-
sonable needs, which as business tools in market organisation simply suppress the ten-
dencies towards reaching the basics of education that do not imply organisational success.

The problem arising from successful organisation increases with the trust in the the-
sis that theory will subsequently come during practical work, and the priority of practi-
cal action is unquestionable because it can be corrected (whereas negative consequences
of such work do not demand the same responsibility as for practical work), so one can
hardly go further than postmodernist simulations, let alone the degree of depersonalisa-
tion implied by such excessive demands (Uzelac, 2016, p. 126). In the self-sufficient con-
sumer world, there is no lack of thematisation of knowledge as it is because, in the situation
of increased absence of the opinion itself, it is suppressed into deeper anonymity. However,
all the accumulated knowledge achieved and preserved historically oblige the idea of edu-
cation to question it and lead it to the refreshed understanding in contemporary condi-
tions. Nonetheless, it does not only mean fulfilling the need of being “informed” since it
is not the same as elaborating achieved knowledge, so informational technologies are, on
one hand, a benefit, but on the other hand and somehow more conspicuously, they create a
problem that does not lead to the formation of an educated man. In that respect, many ped-
agogical theories in Philosophy of Education by Milan Uzelac have rightfully been assessed
as archaic witnesses of the long gone times because upbringing and education have lost
their previous meaning and importance in them. That also marked the beginning of dete-
riorating the established and examined methods of acquiring knowledge, and thus the
characteristic features were established of the social systems producing disastrous conse-
quences (and with the innovation of the so-called knowledge society, here its circulation
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will be increased and supposedly unobstructed). That was intended for the placement in
its “domestic abroad”, into the aligning docetism that uses the opinion as a decorative
cover for destructive self-presentation, whereas the previous tradition uses it for nihilis-
tic putting into bags on which it arbitrarily thumps with all its might. It has a counterpart
in existential reality, where the Internet network offers its own forms of alternative edu-
cation, its “branding” of facts and their interpretation, with which, as an ideological pro-
gram, it wants to regulate the stricture of the worldviews - in philosophy is generally insuf-
ficient for reaching into the being, or for the testifying witnesses in respect of its meanings.

The participants on social media get the impression that through group participation
on the electronic network the social situation is also changed/is being itself is revolutionised,
and that they are responsible for such changes through their participation. In fact, what is
only changed is the strength of the illusory belief that preserves individualism and alienation
by self-citation and reminding others of one’s own emphasis of solutions, to the fact that the
participant himself/herself is most often seen on the social network, after excluding all those
that disagree and thus suspending any dialogue and communication. Those changes are also
predictable for vertical social subordination because they were already studied and control-
lable when released into circulation, whereas everything that is really bothering is electroni-
cally removable until the suspension of undesired sites and prosecuting their arbiters, while
stating that a many can live in the hyper-real world of simulations, thus being subject to the
assessment of the validity of interpretations that are independent of reality, which regulates
the social system by the imaginary “social contract”. Consequently, even man’s self-knowl-
edge had to be changed, including the meaning and importance of the characterisations
of knowledge as it is through the placement of such phenomenon. Along with uncomfort-
ably restrictive practices with the recalling “thorns”, the foundations of the European edu-
cational system were undermined because through them the idea of disputing autonomy
of a person was implemented, as well as the ultimate aim of the educational process itself,
not revealed immediately (Uzelac, 2016, p. 274). That did not mean a contraria mechanisa-
tion of the process of passing the teacher’s knowledge on to the student through generating
novelties in the changed circumstances, where the educator himself/herself should be well
brought up because the system of knowledge is conditioned by the status of familiarity in
the sphere of knowledge, as well as its substantiated survival and progress.

Milan Uzelac subtly noticed that the teacher’s knowledge encounters the notions of
students about the world, while the worldviews, as the facing of two experiences of the
world as “knowledge” usually causes misunderstanding. Having in mind the character of
family upbringing and the share of the influence of public services (directed suggestions
of TV commercials, video-clips, video-games of the virtual world), on the individual’s
opinion, there is a process guiding them not to think in notions but in images, receiving
only simple instead of complex problems, with no expressive abbreviations and emotional
definitions. The good news in the process is that the meaning of knowledge is still well
above those restrictions and that it certainly cannot be reduced to them.?

3 Uzelac warns that knowledge itself should not represent only the building material composed
of educational goods in the form of literature or art, but also the manner of understanding in-
terpretative valences of the meaning of that material as the basis of its adoption (Uzelac, 2016,
p- 302). Therefore education also represents the manner in which man exists so man is not educated

1049



Aleksandar M. Petrovi¢, Philosophy of Education

Regarding the regulation of teaching, the author points out that lectures may also
be seen as something “old-fashioned”, but the alternative is for students to learn what
they are taught and adopt it critically, which has not been found after all, if simulations
of cumulative quantifications of high-education institutions and Internet production are
exempted (Uzelac, 2016, p. 144). Some other types of knowledge may replace those highly
original ones, but the author emphasises the inevitable consequences of patients’ health
deterioration, nuclear reactor leaks and disastrous radiation, bridges falling and asphalt
roads being distorted immediately after their construction and release into circulation.
The system which does not enable everyone to find themselves and their place in the
society based on the invested efforts and achieved knowledge, the system which does not
return the high authority in improving the social status to those who reach high knowl-
edge, will be condemned to personal deterioration with losing such knowledge, no mat-
ter how relative the authority itself is.* The frequent occurrence of students showing resis-
tance to obtaining knowledge certainly causes disturbance, moving towards perceptions
that observe inadequacies and inconsistencies.

In order to accept anything, it is necessary to have some previous knowledge that
topologically enables fitting new knowledge because without such context the facts remain
to float in the non-defined space of incomprehensibility and strangeness. Certain inter-
est, desire and willingness to adopt knowledge in the communicative acting, therefore the
emotional relation as well, constitute the assumption of adoption that is not a mechani-
cal and routine action. In that manner, inwardness does not remain mute and does not
feel suffering in the survival of the transformations of the meaning of the world of life
according to the required metamorphoses. The conditions of adopting some knowledge

according to the states of his mental moods or if he just possesses educational goods (books, works
of art etc.), but if he gains his own spiritual form in the creational form of the open world, and if
he makes them his personal contents of knowledge characterizing the very way of life of his “I”
(I think and feel self-consciously: Aristotle, 2003, Book 9, Nicomachean Ethics). It entails going out
of oneself and meeting the strange and unknown, in the deep dimension of one’s existence, which is
assessed as a life risk by the “man of the mass” and avoided due to the need to be managed, equal-
ising it with orientation. There our author observes that dimension of depersonalisation of modern
life (Uzelac, 2016, p. 312) at the time of “massification” and towards obscenity, where human life
no longer belongs to itself, does not imply mental freedom of existence, but the terrible reality of
collective moulding, which had been deeply understood as early as Eugen Fink (Fink, 1989, p. 141).

=

The idea of education relies on the meaning of knowledge itself, so: “The greatest danger to
knowledge is posed by the possibility of its being lost, irrevocably at that. And something like that
has occurred throughout history, in various forms, to a larger or smaller extent” (Uzelac, 2016, p.
145) The institutionalised authority possessed by the teacher is problematic because his position
is necessarily subordinated to the system of social rule, so he cannot be completely indifferent
towards the notion of freedom or socially comfortable in his reflections about it. The difference
between ruling and upbringing was strongly emphasised by Aristotle, underlining that ruling is
the governing over free people while upbringing is the governing over those who are still not free
but might become free in the future (Aristotle, 2003a, Politics, 1255b). Returning authority to the
teacher through freedom of acting in the public sphere of his job, as well as the liberation of public
media from particular interests of daily political clashes for responsible informing, in that respect
is not only a mass but also a socially just idea of the expressed human solidarity, therefore the
condition for a more proper (non-slave) way of life.
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are, first of all, gradualness in approaches and the breakdown of teaching material, as well
as covering lower steps in order to climb the higher ones. Therefore, Uzelac believes that
it is unsuccessful, even counterproductive, to make an uneducated man meet with the
highest achievements of human culture because he will react with resistance and inade-
quacy, and even turn to the works of mass culture and mediocre taste. This refers to the
hermeneutic approach to real life, where a child or an adult starts from becoming famil-
iar with modern culture which he/she also represents, looking at the past through the
eyes of presence (with the absence of speed of information exchange and mobile telephone
discourses). Modern culture is a premise on which historical education and knowledge
about past cultures are formed, i.e. modern culture is able to see it in a different light, but
the creative impulse is also necessary of enlightenment and leading to the understand-
ing of what is enlightened, and without which one would fall into the futile immediacy
of general banalities, with the debilitation of spiritual characters (Uzelac, 2016, p. 143).°

Our knowledge and learning constitute the unity of relative and absolute truth,
resolving misconceptions that are rejected through its further development, but fall-
ing under the verdict of insufficiency of its completeness, integrity, they also indicate
the tendency of loss. The insufficiency of knowledge begins with its placement in the
function of successful integration into the surrounding world, when particular individ-
ual attitudes are imposed, from which some direct benefit may be gained while neglect-
ing the more general and the higher benefit. Knowledge belongs to the sphere of spirit; it
is a matter of universal world character and its alienation into privatised sectors make it
only a competitive assault on the inexperienced spirit or a tool of enslavement of insuf-
ficiently conscious human beings in the service of the corruptive side of modern ped-
agogy. Those are types of knowledge that serve for bridging in societal status ranking,
and their implementation success is always at the cost of naivety that accepts statements
about good intentions without questioning what they refer to. In that respect, perverted
knowledge should be included in the questions about the generally represented attitudes
that lead to the brutality of naturalism (the stronger oppress) or to epistemological scepti-
cism (I reject everything that does not bring enjoyment), i.e. to comfort and convenience
which are searched at all costs.

5 Namely, the step forward from the natural process that is no longer subordinated to immanent laws
of the general attitude as a widespread feature of the natural individual, involves leaving the self-con-
fident and self-sufficient attitude of naivety that rules in it but does not prevail with the violent impo-
sition of knowledge that would be necessary for mastery of the sense of being in the world of life. The
phenomenologising of the phenomenological method itself led also to the understanding of naivety
ruling on the transcendental ground of becoming radically conscious as solipsistic self-comprehen-
sion because the being of the world cannot be put into brackets since transcendental learning derives
from it as well. It depends on the existential superlative that determines things more originally, like
subordination to the language and its conditions of expression (we time by saying word for word, we
finalise signs as desires / mental will that through us becomes desired by the contemplation of the
Great Other from the divine sphere), as stored pre-knowledge via which one moves towards research
in general, essentially conditioning it. What is important here is that through restraint and reduction
of transcendental subjectivity the world is not lost, it does not disappear or ceases to exist (at least like
Husserl’s correlational structure), because it is where just our primordial connection with it actually
disappears, with the loss of those restrictions imposed by the “natural attitude”
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The author believes that such motivation led to the dispute of the recently valid
idea of education through the reform of grammar school curricula and the introduction
of technical faculties in the high education system. The same refers to the rise of Nazis
to power in 1933, the change of social norms after the Second World War in 1945 as well
as those in 1968, with the patting of the teachers on their shoulders in a patronizing way,
with the final blow at the beginning of our millennium, through “Bologna processes” in
which, except for a still unknown type of education, the experimentation tends to expose
on a larger scale the character of the oncoming neobarbarianism. Confronting these new
challenges is no longer only a matter of philosophers who hide in the shadow of being
rooted in self-knowledge, but also all those who put mental freedom beyond indulging
in blinded forces of existence in unpredictable games of power between the earth and the
heaven. In order to become comfortable in it and to be in it in any way, we need to famil-
iarise with such opinion that can be refined only through education, maturing into the
beings enabled for the sense of responsibility both in theory and in practice. This study by
Milan Uzelac dispels many biases validly existing until recently in the domain of the world
history development of the idea of rationality and its connection with the modernity of
pedagogical theories, so it may rightfully reach the inquisitive spirit of interested readers.
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