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OYIMHOBA JEKOHCTPYKIIMJA IIOCTMOIJEPHE
- IOCTIIMBEPATII3AM N ITOCTIIO/INTUKA

Caxerak: Pajj ce 6aBu JIyrnHOBOM apryMeHTaljoM ocT™MofepHe. Y ¢umosod-
CKIM V1 HOJINTUKOMOIIKYM fienuMa (Qunosoguja tionuitiuke, Iocitipunozoguja, Yeitispiia
donutmuuxa weopuja, leotionuitiuka tiocitimogepHe), HanucauuM nocie 2000. rognHe,
JlyrvH MeTomoM JIeKOHCTPYKIMje objallImapa apafurMy HOCTMOfIepHe Y Kojy je 3amaz
U BeMHUTUBHO 3aKopauno KpajeM 20. Beka. [lounibeMo ca BeroBUM CXBaTambeM Kpaja
MOJIEpPHOCTH U PasOTKpUBameM a1bepaan3Ma, Koji je MaTpuija HacTyIa IOCTMOAEpHe
mapagurMe. Y HaCTaBKy MICOUTYjeMO Pa3OTKpMBalbe Mnbepani3Ma IoCTMOiepHe Kao
noctibepamsma. Takobe, aHanmusupa ce MMTame Ha KOjy HAUNMH Tede MOCTMOJIePHI3a-
1ja mubepanHe MHAMBUYE Y TOCTVHAUBYAYY. Y 3aK/by4HOM pasMaTparmby FOBOPUMO O
TpaHchOpMALUjU MOfiepHe TIONUTHKE Y TIOCTIIONUTHKY.

K}'by‘-IHe peqn: HyI‘I/IH, nM6epanM3aM, IIOCTMOJI€PHA, HOCTTH/I6epaTH/ISaM, IIOCTIIO-
JINTUKA

YBog

VcTpakuBama 0 HaCTYIy IIOCTMOZ€PHE aKTUBHO Cy II0Ye/Ia y APYTOj IOIOBUHA
20. BeKa, MAKO Cy ce MOCTMOJEPHM IIOCTY/IATH II0Ye/IM jaB/baTi U panuje. Mehy nmpeuma
KOjU je akaJeMCKH yIoTpe6uo nojam moctMonepHe 61o je Apaonng Toju6m, TokoMm 30-ux
ropuua 20. Beka. 3a mera je II0OCTMOfIepHa IoC/efba (asa 3amajHe UCTOpPUje U KyIType
(Toynbee, 1939). IIpe TojH6Mja, mocTMOfEpHE 3adeTke youasajy Huue u Xajperep. Huue y
HUXJTU3MY 3aIafHOT CBeTa BIIM II0YeTKe HOBOT 1004, jep je 3amaj M3ry6yo Bepy y cMi-
cao xuBoTa (Puri¢, 1979). Huxumcruako mme 3anaza yoyaBa Xajzerep y TeKCTOBUMA
0 mpeBnafaBawy Metadusnukor. 3a Xajaerepa, HUXIIN3aM je Ipoliec Ha YujeM Kpajy off
OMTKa Kao TaKBOT ,,HKje ocTano Humra“ (Vatimo, 1991, str. 21). Huxummctudka mocTmo-
flepHa y YMETHOCTY IOouMIbe 50-1X IPOLIIOT BeKa TOf[MHA U KapaKTepuIle C€é MHOIITBOM
CTUJIOBA, IIpK YeMy ce Opure pasnuka usmeby knmda u ymerHoctu (Kuljic, 2004, str. 290).
3a Bpmapa, 6pucameM Te pasiyKe IPOMAajy ¥ YMETHOCT U Mopail. [TpomacT mounmwe
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JIMiaHOBMM IOCTaB/bakbeM MICoapa y Tajepujy, 4uMe ce MoKasyje /ja YMeTHOCT Iyou
cBaky BpegHocT (Brdar, 2002). Kao 3ameHa 3a yMeTHOCT jaB/ba Ce pujaluTu KyITypa, Koja
Kao IMaHONTMKYM OKYIUba U KOHTPO/IMILe YoBeKa oHeMoryhaBajyhn ra ja ce opujeHTuiIe,
Ia pasyMe 1 uHTeprpetnpa crBapaoct (Domazet, Nikoli¢, 2020). C gpyre cTpaHe, ne-
CTPYKLMja feMOKpaTuje Y 1beHOj MOMMUTIYKO]j 1 COLVIja/IHOj JYIMEeH3NjI je IToceOHa 06/1acT
UCTpaXKUBamwa HacTyla nocrMognepHe (Perisi¢, 2012, str. 141-143).

Teoperusarnuja mocrmopepHe je o6umua (Epstein, 2010, str. 19). Ona obyxBara pasHe
TeopeTnyape, off KOjUx Cy jenHu ycxuhenn kpajem MopiepHe 1 ahupMaTUBHO 00jallIbaBajy
IIOCTMO/IEPHE I10jaBe, 0K IPYTY KPUTUYKY 1 Ca CTPAXOM CaIieflaBajy IbeHO 3Hauemhe
(Perisi¢, 2014).

[Toce6aH HOMPUHOC pacIIpaBy U CXBaTamby HOCTMOJIEpHE 6110 je ToKoM 80-1X TofyHa
20. Bexa. [lnckypc je 3anoder 1979. ropuse, JInotaposum BubemweM tiociimogepHoi citiaroa
Kao CTama y 3aIlaJTHOM CBeTy y KOMe BHIIle HeMa MoBepema y Metanpnde (Lyotard, 1988).
MebyTum, 1ok Ha modeTKy, y TeKcTy IlociimogepHo citiarve, JInorap 3a cee MeTanpude (upe-
ororuje, JOKTpUHE)CMATpa Aa Cy M3ry6usie IETUTUMALN}Y KPO3 Pean3aliijy y MOepHH,
OH KacHuje nsfBaja mibepannsam Kao jefiHo pelerbe jep je mMoOefHIK y Cyde/baBarby uye-
onoruja MofiepHe. 3a JInotapa cy KanuTanusam 1 mbepanusaM jenuHn obpasall ApyITBa,
jep oHU oHeMoryhaBajy HacTYII OIIITHX, YHUBeP3aTHX VJeja Koje Cy [0 HbeMy Y3pOUHULIU
totamrapusMa (Olson, 1995, str. 400; Perisi¢, 2017, str. 413). KopeBuh HaBozm ma cy ce y
riopuduKanyju mubepanusma, u IpefcTap/baiby MapKCU3Ma Kao CBEOIIIITer 371a, T0CeOHO
ucTaKnu Hosu ¢unosopu nomyr Jlesuja (Levy), Punkenkpora (Finkielkraut), Imnkcmana
(Glucksmann) u Bpykuepa (Bruckner). Kapaxrepniie nx ,,pagykantu HAUBUALyaIN3aM
Kao 1 aHTUJP>KaBHa OPUjeHTUCAHOCT (anti-statism), IITO je TapafUTMaTUYHO HIIP. KOF
[muckmaHa, Mako ce cBy 'HOBU ¢uto30di’ cmaxy fa je Ap)Kasa yATUMATUBHO 3710° — JOK
¢y ‘mo6po’ pyncka mpasa“ (Koljevié, 2019, str. 746-747).

Kako 611cMO KpUTIYKN cariefany HacTYII ITIOCTMOJiepHe, HAKOH JeTpfieceT TofMHa
ot J/InoTapoBe aHanM3e MOCTMOAEPHOCTH ¥ KacHUje rnopudukaiuje mubepanHe nieomno-
ruje, nocnyxuhemo ce pagoBuMa pyckor ¢uosoda 1 connmosnora Anekcanapa JIyrunsa.

3a IOTIYHO CXBaTame IOCTMO/lepHUX MojaBa JIyruH je yBeo [lepuayny MeTony fie-
KOHCTpYKIIje — pasoTkpuBama (Derrida, 2004). Haume, motTpe6HO je M3BPLINTY pa30ili-
Kkpusarbe Tojase (MCKas3a) M CpefyHe Y K0joj je oHa HacTama. CBaKM MCKa3, pajy IPaBUIHOT
U TAYHOT pasyMeBarba, MOpa OMTH IOBefieH Y KOHTEKCT OfiakIe je mpeobutHo yseT. Crenehe
je ma Tpeba aHaMM3MpPATH CafipyKaj TOT MCKasa WM T10jaBe, He allCTPAKTHO, HETO Y OKBUPY
CpenyHe Ifie je MCKa3 HacTao 1 popmMupal. VicTo, Tpeba OTKPUTY HberoBe Bese ca JPyruM
MCKa3}Ma ca KOjuMa je 3ajef{HO [ie/l0Bao, HOCeOHO HeroB IOIeMIYHN MV KOHQIMKTHI
KapakTep, Kao ¥ Ha IIITa je AMPEKTHO W/IM MOCPEIHO LI1/bA0, I Y OCHOBM — 3aILTO je MICKa3
(mojaBa) 6110 CTBOpeH.

3a JlyruHa, OHaj KO je CIoco6aH Ja y MOTIYHOCTH, Y IaHAIIKke BpeMe, IIPUMEeHN
METOJIOTIOI M}y IeKOHCTPYKIIMje, OH je IpaBu, UCTUHCKM (puno3od, punonor, TeopeTndap.
Y mpoTUBHOM, YKONMUKO (10300, MMHIBUCTA MM MHTEEKTyaall He BIajia, VU ofbaltyje
METOJ0/IOTUjY NEKOHCTPYKLUje, UM KOPEKTHO He IPUMEIbYje HheHe IIPOLeype — OH je
y 3a6/1yan, a He UCTpaXKMBad — Haraamasa JyruH. ,MeToza 3a pasyMeBambe HOCTHUIO-
30¢1je je ZeKOHCTPYKIMja, M HAlll 3a/jaTak je mpoHahy pasnnantuM peHoMeHMa MECTO
y mapapurmantoj matpunu (Dugin, 2008, str. 87-90).
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JlyTMHOBO pa3soTKpMBalbe IOCTMOJEPHE CaIyieflaBaMo KO3 IITambe: IITa je OCHOBHM
cajipkaj IOCTMOfIEpHE Y IIOCTIIONMUTUYKOM I0/bY? VICTO TaKo, KaKo JJ0/1asy ;O MOHOIIONN -
3allMje UeOMONIKOT MUIIJbeba Off CTpaHe mibepamiama? Kako ce y mocTMonepHn u mibe-
panusam TpaHc(opMIILIe y HELITO ,IOCTCBE, Tj. Y mocTmbepanusam? Ha koju HaunH Tede
HOCTMOfIepHU3aluja nubepanHe MHAMBUAYe? Y 3aK/bYyIHOM pa3MaTpamy OATOBapaMo Ha
IUTambe KaKo ce MOfIepHa IOINTIKA TPaHCGHOPMIILIE Y IIOCTIONIUTUKY, KaO He-IIOJIUTHUKY.

JInbepanmsam Kao MaTpuLia HACTyIa MOCTMOJEPHE

Jyrun monasy ofi Tora jja ce MojiepHa Kao MeTalapajgurMa KOHKpeTusyje y BUIIe
Y>KUX IIApajurMy, Tj. UE0N0rnja, JOCTYyIIHUX Macama. IlapagurmMa mogepHe Huje ce pu-
KasyBasIa MIMPOKIM C/I0jeBIMa CTAHOBHUIITBA HETIOCPEAHO Kpo3 (utosodujy, 36or cre-
nuduyHor jesnka punosoduje, Beh cy To papuie MogepHe UeoIOrMje, Koje Cy cBaka Ha
CBOj HaulMH IIPEHOCH/IE OCHOBHE IJieje U ITOCTaBKe MofiepHe. J[BafleceTnt BeK je y ToMe
HajopuruHanHuju, a Jyrun npumehyje na nameby mubepanusma, coyjanmuamMa 1 Hausma,
Ka0 Haj;OMIHAHTHIjUX ULEONOINja, IIOINTUYKA ITapagurMa mnbepannsma je Hajoospe
uspaxasana uzejy gpurosoduje mogepue. JTubepanusam je opitiogoxcuja mogepre. Yuran
20. BeK ,,[IpeficTaB/ba [paMaTUYHy U HareTy 60pOy Tpi IIOJIMTUYKE UJIe0TIOTYje 32 MECTO
npasor HacnegHuka HoBor fo6a‘ JoK Kpaj Tor BeKa TOBOPH Jia je nubepanusam y IOTITy-
HocTy ocTBapuo nobeny (Dugin, 2008, str. 138-139).

CymruHa oBor JlyrMHOBOT MUIII/bERA je ¥ TOME Jja TIOKaXke, IPBO, /la Ce MOfiepHa
3aBpIIIIa OHOT MOMEHTA KaJIa je IIOCTAJIO jaCHO Jia je mmbepanmaam mobeano ocrae uie-
onoruje. [Ipyro, [lyrun kaxe na je mubepanHa MeoIorja, OHakBa KakBa je IoCTojana y
HPBOOMTHOM OO/INKY, KaKo Cy je popMyIIicany oueBU OCHMBAYM, OCTa/Ia MCTa 10 Kpaja 20.
Beka. JInbepannsam, Kao 1 Kajia je HACTajao, yCTAaHOB/bABAO je ,Ka0 YHUBEP3a/THI €Ta/IOH,
IpPefCTaBY O Y0BEKY KaO MHAVBUAYY, YCTAHOB/BABAO je CBOj MUHUMANHU XYMAHUZAM
(Dugin, 2008, str. 139). Hauwme, y mubepannoj reopuju, npumehyje [lyrus, 4oBex ce jaBpa
Kao jeflaH U HeJIe/bIB, 11€0, a He Kao JIe0 Hever OMIITHjer. ,,/IHAnBKya je MCTOo Kao U rpuka
ped ’aToM, Hegebusd. ATOMapHUM VIV MHAVBULyaTHUM MOXKEMO Ha3BaTy IPeMET WM
I0jaBy KoOja O3Ha4YaBa caMy cebe, Py YeMy OHa HIje CACTABHU JieO APYTOr U CTOBPEMEHO
ce He pacTaBJba Ha ofiBojeHe IenmHe” (Dugin, 2004, str. 223). Ospe [lyrus HacTOju fia 1o-
Kake Ja je mbepanmsam, ca y4emeM 0 Y0BEKY Kao MHAUBU/YH, OPTOLOKCHI IIPOTUBHIK
CBUX CaKpaJTHUX U PETUTMO3HUX T€OPHja, y KOjUMa Ce YOBEK jaB/ba Kao Jjeo Heder BUIIET
U OIILITET, VJIM T7IE je YOBeK 6uuecitipyk (cacToju ce, Ha pUMep, Off AyXa, AyIle U Te/a).
Ca TpafjuioHaIHe, CaKpajIHe TauKe IJIEIUIITA YOBEK je 00pasoBaH Off CIOXKEHOT CCTeMa
yTHUIIaja, Te je TMYHOCT JoBeKa BumecTpyka. (Dugin, 2004, str. 224).

Huxwnnmsam MoziepHe ce GyH/aMeHTaTHO OBAIIOTHO YIIPaBo y MubepanHoj uyje-
onoruju. VM 36or Tora je gaHac 4yoBek nubepanusma (MHAUBKIYA) ,OCHOBHMU CYOjeKT
ucropuje, Cy0jeKT nonuTuke (HIp. 7wygcka ipasa’ Cy HajpasByjeHNj) MOJEN MOMUTIY-
Kor mbepanusma), cybjekt mpasa, cydjext Hayke.“ [lakste, [lyruH roBopi o ToMe fia Cy y
¢bunozoduju nubepannsma, IpefcTaBe O Ca3Harby, BpEIHOCTIIMA, APYLITBY, IPOMCTEK/Ie
ox nHAMBUAYya. CXOZHO TOMe, CasHalbe je ,IHTepPCyOjeKTMBHA KOHBEHIja, Tj. MCTHHA
ce HaJjla3M y JOTOBOPY, LITO 3HAYM aKO Ce, KaCHMje, JOTOBOP IPOMEHM U MICTMHA Ce Mema.
[Ipexmet KOHBEHIMja CY U Ap>KaBa, IIPaBo, Mopa, BpegHocTy UTA. (Dugin, 2008, str. 140).
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Tpakeme MCTHHE Y KOHBEHIMjaMa, TOTOBOPYMA, CYLITHHA je IMOepaTHor yTUINTapU3Ma,
Kojer je Hajoospe uspasuo Ilepemn Benram (Bentham, 1781).

[Tpema ToMe, crerUIHOCT M1bepaai3Ma je y ToMe IITO OH ONUCYje Hapagurmy
MOJiepHe, He Ha CIIOXeHOM je3uky ¢unosoduje, Beh Ha jesanky ympomrheHux mojmosa
KOjU ce IUPEKTHO Hanmaxy Macama. JIubepanusaM IpeBoOfy aHTPOIIOIOTUjY MOiepHE Y
KOHKpETHe TIpaBHe, IIONTIYKe, EKOHOMCKe, HayuHe, COIMjaHe, KyITypHEe U MOpaHe
HOCTaBKe U HOCTY/IaTe, 3aKOHOJABCTBO 1 IIPABIIA, KOj) YMHe IIPOCTOP /bepanHo-fie-
MOKpATCKe IpaKce.

YoBek MOJiepHe je TUIMYHO Y0BeK nubepasiHe Ueosoruje, a KTaCHU Y0BEK KOMY-
HM3Ma U HaTYOBEK (alln3Ma, Kao U KOJeKTUBHI CyOjeKaT eTHOCa MM pace Y HaIL[U3MY,
HOKas3asu Cy ieBUjallljy U CKpeTame off MofepHocTH. OBe UJieoornje Cy ce KOpUCTHIe
elleMeHTIMa ITapafiurMe IpeMoyiepHe, TePMIUHOMOIIKY ¥ CTU/ICKM YITAKOBAHUX Y AUCKYPC
MopiepHe. Kpos cyderpaBarme ca HAIM3MOM ¥ KOMYHU3MOM, Tnbepanis3aM je ycreo ga
Ipero3Ha MPeMOJePHOCT OBUX MAEO/IOTHja U Jia MX CK/IOHM Ca TIONMTITIKe CIIeHe MOfiepHe.

To je o3HaumsIO Aa je mobeayo 1 MmbepasIH MO Ha KapaKTep IMOCTMOfepHe. JIyruH,
HABOJM Jia ce V ,00p06y 3a ‘paBo Ha/j MOZIEPHOM pelIaBaso MUTamke KaKBa MOCTMO/IEPHA
oudekyje yoBeyaHcTBO (Dugin, 2008, str. 149). Komynusawu je, passujajyhu Xerenos koHuemnt
Kpaja ucTopuje, GOpMyIncao yToIujy fia ce peBoIylLujaMa MoXKe USTPaUTU 6eCKIacHO
ApymTBO. [IyTVH Kake fa HMje 61710 jacHO IITa Ce Y TAKBOM OeCK/IaCHOM, ITIOCTMOJIEPHOM
IPYIITBY flellIaBa ca YoBeKOM, TojefuHIieM. C jefiHe cTpaHe, KOMYHHU3aM je TOBOPHO O pa-
3BOjy cBUX MOTYhHOCTH YOBeKa, LITO je yryhuBaso omeT Ha MOJEPHU KapakTep cy0jeKTa.
C mpyre cTpaHe, KOMYHI3aM Ce 3a/1arao 3a CTBapame APYILITBA KAo 1IeJIOBUTOT OPraHMU3Ma,
IITO je, OIeT, KapaKTepPUCTIKA TPALULIMOHATHOT PYIITBA, jep je TaKaB YOBEK e0 BHUIIe
OIIITOCTU. Y CBAKOM CITy4ajy, ,OUTKY 3a MOIEpHY KOMYHI3aM je U3TyOuo, N3ryOuBIIN 1
IIPaBO I7Iaca y M3rpajby HoCTMofepHe mapapurme” (Dugin, 2008, str. 150).

Jla ce papgy o mo6emy mrbepanusMa, BUAM Ce y MUTAmY — IIITA je JaHaC ca IIpoJeTa-
pujatom? PeanmHOCT roBopu fja ImposieTapujara y IoCTMOJIepHY jefHOCTaBHO HeMa. VI K1acHO
casHambe je nirdessno. [lyrus kaxe: ,Ha camom mo4eTky, mporerapujar je 610 "HuIITA, 1 je
IIOTOM IIOCTA0 "CBE, ¥ Ha KPajy MOJepHe je mocTao moHoBo "HumTa  (Dugin, 2008, str. 152).

CrmrdHo je 6o u ca BubemeM MOCTMOEpHe 13 MepCIeKTBa (allnsMa 1 HallusMa.
To je 6mma unu Hepasym/bUBa IIPECTaBa O CTOOOJHOM HATUOBEKY, KOjU CTOj) CITpaM OHMX
KOj! Cy CKPEHY/U Yy Jerpajjaliijy, VI YTOINja O HOBOj pacu Koja OallTHHM ImpacTape
ufieje APEBHOT pajxa. Y CBaKOM CITydajy, M HalmsaM ¥ pammsaM cy 61y MOIepHM CaMo
1o popmu, 0K MM je CYIITMHA TeXWIa Ka IPOLIIOM, TPAAWIIUjI ¥ apXauIy — HaBOAM
Hyrun (Dugin, 2008, str. 150).

[Tobena mubepasHe UpeosIOrMje O3HAYMIIA je [a je OHA IT0CTaIa MaTPIIia ¥ KOjoj ce
I0jaBMIa ITapajurMa HocTMofepHe. Majia, camu nubepai HICY HUKaJja TOBOPUIIM O KPajy
UCTOpMje, HU O IPYIITBY Koje Tpeba ma sohe kajja onu nmobefe koHkypeHTe. [ToctMonepHa
ce, TPaKTNYHO, TT0jaBM/Ia HEOUEKIBaHO 3a Mubeparne. bes 063upa Ha T, 3a JIyruHa je mi-
OepainsaM ,CTBOPUO CTapTHE YC/IOBE 3a M3pacTaibe mapagurme nocrmogepHe (Dugin,
2008, str. 150). JInbepanmnsam je mapagurMu IOCTMOfEpPHE ,,4a0 ¢rmozodckn GpyHmameHT
U QHTPOIIONIOLIKY 6a3y, jep je Y0BeK ca KOjuM OIlepHiiie IOCTMOIePHA NUPEKTHI HaCTIeN-
HIIK YIPaBO ayTOHOMHE UHJVBNAYe, CyOjeKTa eroxe MOIepHe, a He KIaCHU, PaCHMU, WK
HaJUbYACKM CYOjeKT alTepHaTUBHUX Mpaeonoruja’. CymTHHCKA YMBbeHnIa Kojy Jyrun
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HACTOjJ fia 06jacHM jecTe Jja ce CTOPUja eIloXe MOfiepHe 3aBpIINJIa MeOOLIKOM I06eoM
nmbepanusMa, waxo ga ce AUbepanu3am y HoCilMogepHu jasmpa jeguHom 6ep3ujom mogepHe,
Koja 60gu yenoKyiuHU gUcKypc, Koju ofipehyje cxBarare 1 KapaKTep CBUX IMOMTUTUYKUX
mapagurmu y MmogepHu. To je, mpema JlyruHy, onpennno CTpyKTypy CBUX acleKaTa MmocT-
MOfiepHe, TaKoO f1a KaJia ce MOCTMOfiepHa obpaha MoziepHI OHa MMa y BUAY UCK/BYIUBO
mmbepanHor yoseka (Dugin, 2008, str. 151).

MopepHa je, kKao Herarja IpeMOAEPHOCTH, TpanLje, ofbaryBaa ofpeheme go-
BeKa Kao 60xujer cTBopema. J/InbepanusaM 3aCHOBaH Ha allCOMYTHOCTU MHAMBU/YE U HA
HOAYAAPHOCTU UHAMBMAYE VHAVBUAYH je, IpeMa JIyruny, u ,TpujyMd MHAMBULyaIN3MA
u ,TpujyMe “HumuTa . Ofpuiame cBera, M ueMo Ka Hudemy (Dugin, 2008, str. 152).

Cumy Besu, y Qunosopuju itonuiiuke [lyryia HaBopy fa je mobera mbepassMa 03Ha-
4yta 1 HoBM (peHOMeH — rrnobanusanujy. OHa IpencTasba ,pesyarar popmante mobese
’je3auka caBpeMEHOCTI U BbeTOBO PAaCHpOCTUpakbe Ha Liey IUTAHETY Kao OMIITe06aBe3HOT
craugappa“ (Dugin, 2004, str. 348). HapasHo, jesuk caspemerociiiu je nubepamusam. Vicro,
y kiusu Yeiliepiiia onuitiuyuxa iweopuja, [Jyrun rmobanmsanujy ogpehyje u xkao ,,mocnentmsy
TAuKy y IPaKTUYHO] peann3alnji NCKOHCKNX IpeTeH3yja 3amaja Ha yHUBep3aInu3aujn
CBOT MCTOPMjCKOT IIpOjeKTa ¥ CBOT cucTeMa BpegHoctu (Dugin, 2009, str. 132).

[TocTnbepannsam U MOCTUHAVBUAYA

[Turame Koje je crenehe y HalIOj apryMeHTalMju je — IITa Ce HAa IOYETKY IIOCTMO-
JiepHe JelllaBa ca MoOegHIYKOM nubepanHoM upeonorujom? Hanme, ako ce MopiepHe Ka-
Teropuje U N0ojMoBM TpaHCHopMUITY U3 00/IMKA ,,CBe“ Y KBaIUTATUBHO JPYyradujyu 0OIUK
,IIOCTCBE", [1a JIV TO 3Ha4M Jja ce U mbepamisaM TpaHcopMmulie y mocTinbepanusam?

Emmnupuja mocTMopiepHe 1okasyje, y MOCTeABIX TpUieceT TOfiMHa, Ia tubepanu He
I03BO/baBajy popMuUparbe IOIUTHYKe aJITePHATUBE, 1 OPXKaBajy UCLPIJbEHOCT MO/~
TUYKOT JHEBHOT pefla y CMIICITYy He[loCTajama HelpujaTerba, Koju cy, o Kapny HImury,
HEOITXOJIHY 32 KOHCTHUTYVCabe IOMTIIKOT IPOCTOpa. Y CBAKOM C/Ty4ajy, HaBoay JIyruH,
nubepasnmsaM ce, KpEHYBIIM Ka TOMe Jia IITO BUIIe TOHWUIITY 3HAYCHe TONIUTHKE, ,, UBMEHIO
U caM — TPeIIIao je ca HUBOA Mfieja, HOUTUYKIUX IIporpaMa I fieK/iapaliija Ha HUBO CTBapy,
Y/Ia3u y TETIO COLMjaTHe PEaTHOCTI, KOja je TMMe ITOCTajIa InbepasiHa, ay He Ha IO TUYKY
HaunH, Beh Ha cBakopHeBHY pupogun’ Haunu“ (Dugin, 2009, str. 5-6). JIubepanusam
je ,MyTHUpaO y Ha4MH >KMBOTA, erou3aM, MHIMBMUAYaIM3aM, y IIOCTMOZIepHY CTUI (par-
MEHTOBAHOT ITOTHOMMTIYKOT 61ha®. Y TakBoj cuTyanmju Mema ce 1 nomutuka. Ilomruka
IIOCTMOJIepHe BIUIIIe HIfje TIONINTIKA, Beh mocTaje ,,0M0monuTIKa, mpeMelTa ce Ha MH/Y-
BUAyanHN U Cy6uHamByayanau HuBo  (Dugin, 2009, str. 6). To 3Ha4u fja U3 IOMUTUIKOT
[IPOCTOpA HUje CaMo HecTala MonTuKa nobeheHnx mommridkux mapagurmu, Beh Hecraje
¥ TIONIMTVIKA K40 caMa, Y TOM CMICITY ¥ mibepasTHa, OHaKO KaKo je TI03HajeMOo U3 MOJIepHe.

Hanwme, ok ce nubepanusaM y MOJIepHH CydesbaBao ca (aIlInsMoM U COLjaTn3MOM,
OH je II0CTO0ja0 Kao UJEO0IOTHja I IIPOrpaM, Tj. KaO CBEYKYIIHOCT UJieja, TIoI/Iefia U Ipoje-
Kara, CBOjCTBEHIX MCTOPIjCKOM CybjekTy. CBe TPy MONMUTUYKE TApaJUrMe Y MOJEePHI Cy
uMase cBoj cybjekar. CybjekaT KOMyHHU3Ma je 611a K1aca, a ¢alsMa — gp>kaBa WM paca
(manmsam). Y mubepanusmy je kao cybjexar HacTyIana MHAMBUAYA, KOja je HacTojasa fa
ce 0cmoboy CBUX 00/IMKa KOJIEKTVBHOT MAEHTUTETa. Y MOJEPHU Ce MOITIO OIIpefeTUTI
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WM 33 KJIacy, WM 3a IpyKaBYy, WK 3a MHAVMBUAYanHu cy6jext. Ho, mobena mibepammama
peruna je nurame cybjekra. HopmaruBHuM cy6jektoM je moctana napusuaya. Of taja
MHAVMBUJIYaTHU Cy0jeKT BUILIe Hifje pesynTar nusbopa, seh ommureobasesHa garoct. Tako,
Ha IIpuMep, ,,0cmob6ohemeM” YoBeKa Off CBMX UJCHTUTETA, UJIONIOTH]ja BYACKUX ITpaBa
nocraje onmrenpuxsaheHa 1, pakTuKy, ob6aBesHa.

JyruH nuine fa 4OBEYaHCTBO, CACTAaB/bEHO Off TAKBYUX MHAMBUYA, IIPUPOSHO TEXU
Ka YHUBEP3IHOCTI U HOCTaje I7106amHo u jenHo. To je mocTMopepHn mpojexat rmoba-
nmusMa. BpegHoCTH paunoHann3Ma, HayYHOCTH U MOSUTUBUSMA, fofaje IyrnH, cMaTpajy
ce sakamydupannm popmama perrpecuje u TOTAIUTAPU3MA, Te Ce MOfBPraBajy KPUTH-
1y (JInoTapoBa KpUTHKa BeMKIUX HApaTUBa, Kao I ,HOBUX punoszoda’ — mpum. C. IL.).
ITpocnasspa ce momHa coboyja ¥ He3aBUCHOCT MHAMBYYANTU3Ma Off OM/I0 KaKBUX APYTUX
¢dakTOpa, Kao MTO Cy pa3yM, MOPaJ, MAECHTUTET (COI[UjaTHN, €THUYKM), OATOBOPHOCT
ntg. (Dugin, 2009, str. 12).

Y roj eranu, cmarpa JlyruH u anocrpodupa, mbepaansam Ipecrtaje ga IOCTOjn
Kao momuTidka reopuja. OH mocraje ,crennduyHa MOCTIONNTNYKA pakca. [TommTuka
ce 3aMerbyje eKOHOMMUjoM (IJI0OaTHNM TPXKUIITEM), ApXKaBe I Haljyje ce yBIade y KOTao
rnobanusanuje’. Jaxie, mobequsiiy, nubepannsaM HecTaje WK, Ta4Huje, TpaHchopMu-
IIe ce y CACBMM JPYTM KBAJIUTET, y HOCHiAubepanusam. ,Y weMy BUIIe HeMa IOTUTIYKe
IMMeH3Mje U OH BUIle HYje pe3ynTar cnobonHor usbopa, seh mocraje ‘cynbuna’ (oryna
Tes3a IIOCTUHAYCTPHCKOT APYIITBA: "eKOHOMHja — TO je cynomHa’)“ (Dugin, 2009, str. 12-13).

Ilyruz HacToju ja 06jacHM fla ca HACTYIIOM HapajurMe IMOCTMOMIEpHe, ITI00aTHN
CBeT IOYNMbe JIa Ce YIIPaB/ba CaMO eKOHOMCKIM 3aKOHIMA, Te YHUBEP3a/THIM MOPAIoM
»/bYICKNX IpaBa‘. VIcTo, MoNMuMTHUYKa pelllerna ce 3aMekbYyjy TexXHUIKuM. TeXHIKa U TeXHO-
JIorMja 3aMemYjy U cBe octano. VHaue, oBzie je [lyrun carnacan AnekcaHipy 3MHOBjeBY
n Anany fie benon, Te Mumeny @yxoy. 3MHOBjeB je IPUMETHO fia je JOLIIO 10 CpacTamba
HONIUTYUKE ¥ YIPaB/barba, Tj. HOMUTUYAPY Cy TIOCTANN €0 YIIPaB/badykKoT C/I0ja 1 Y IP>KaBU 1
y exoHoMuju (Zinoviev, 2002, str. 165). Aman ie beroa To HaswBa la gouvernance (Benoist,
2007, str. 28-43). ®yxo roBOpU 0 YIpaB/balITBY (gouvernementalité) u 0 gemonuTU3anuju
HOJIUTUYKOT KPO3 eKoHoMusauujy myrem tpxxuirra (Foucault, 2011). Cse je mogpebeno
ITO 60/bEM YIIPaB/balby M OPraHM3aAlMjI, TAKO [ja U Y IOMUTHULIY HeMa MeCTa Cyde/baBarby
U aJITepPHATUBHY jep ce HapyIllIaBa MPMHINUII IITO 60JbET YIpaB/batba.

Jaxrne, kaga mubepanusaM ,,0f UfiejHe YCMEPEHOCTH TIOCTaje jeiTHN CafipXKaj co-
IIYIjaJTHOT M TeXHOJIOLIKOT 611ha, TO BMIlle HIje MJIe0I0THja — TO je CYIITVHCKA YMIbeHNIa
- 10 je ’objexTnBHI TOpenak crBapu. Jlubepanusam us cdepe cybjexra npemasu y chepy
o6jexta“ (Dugin, 2009, str. 15). [la je To ynpaBo Tako rOBOpM 1 YMIbEHUIIA [ja IOK je ¥
MofiepHI (halInsaM KPUTUKOBAO KAllMTA/IN3aM 3[eCHA, a COLMjaINCTI CIeBa, OTIe y
IOCTMOJIEpPHN Ce JielliaBa fia je 3a HocTambepanusaM HeOUTHO OIpefie/betbe ITie je IeBo,
a rze je secHo. JlyruH 360r Tora Kake /ja OCTOje CaMo JiBe MO3uIiuje, ,CarTacHOCT Kao
LIeHTap U HecaracHocT kao nepudepuja“ (Dugin, 2009, str. 15).

He nosBormaBajyhu apyre antepratnse, mubepamisam, nctude JIyruH, ce 1 caMm Memba.
»Kmacyanay npyHIyIy mbepanysMa ofijlase y CBETCKY ITOZICBECT, Te ce pal)ajy rpoTeckHe
CMKe OCTMOfepHe KynType. To je mocTmmbepannsam, gake, IPOUCTEKAO U3 IOTIYHe
nobefe KIacuyHor nbepansMa, iy Koji uje Ka [pOTeCKHIM 1 eKCTPEeMHM 00/mimMa’“
(Dugin, 2009, str. 43).
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Hlyrun y penuma Iocitipunocopuja u Yeiispiia onuisiuuxa ifileopuja oCnuKapa
4UTaBY IAHOpPaMy IoCcTmbepaHe rpoTecke. Tako, ,Mepa CBUX CTBApy BUILIE HIje YOBEK
- UHAUBUJYA, KA0 y KIACMYHOM, MOJEPHOM nubepamiaMy. 3a moctanbepanusam ,Mepa
CBUX CTBAapMU" je HOCTYOBEK (IIOCTUHAVBUAYA), Tj. gusugya (nemusn). Y kwusn Yeidispitia
uonumuuka iweopuja Jyruu ofpebyje [IUBUAYY Kao ,,CIIy4ajHy, UTPOBHY, UPOHIYHY KOM-
OMHaIMjy fenoBa YoBeKa (BbeTOBUX OpPraHa, HeroBNX KIOHOBA, HeroBIX CUMYTaKpyMa
- cBe 1o kubopra u Myranara“ (Dugin, 2009, str. 43). YV xwusu Iocipunocopuja Jyrun
je KOHKpeTHMj! 11 0bjallmbaBa fja ce y Ipoliecy MofepHm3anyje (Herauuje IpeMogepHOr
OIIIITHjeT, CAKPATHOT YOBEKa) IOLLIO O Y0BeKa Kao Hele/bMBOTr (ATOMapHOT), KOjI je
I0CTA0 ,,Mepa cBuX cTBapu‘. Ho, Tako KOHIMIMPAH YOBEK He MOXe Ja He ufe fakbe. OH
Mopa, kaxe JlyruH, u gasbe fa ogbaiyje, na Herupa. Tako oH mouMise fja ofbanyje, ga
Heiupa camoi cebe (Dugin, 2008, str. 157).

Hauwme, Jyrun objaiumbaBa fa je CylITHHA KIaCUYHOT tbepanaMa Oua mpencra-
B/bEHA T3B. MMHMMA/THIM XyMaHu3MoM. TakaB XyMaHNU3aM je HofpadyMeBao 60pOy nHmn-
BIJIye Ca HEXyMaHM3MOM IIpEMOJIEPHE, K0 1 ca MAKCMMATHMM XyMaHI3MOM U3PaKeHUM
y TOMe [ja 40BeK ey fia 6yfie He caMO MHAMBU/Ya/IaH Hero I HEllITO BUIIE Of TOTa, ia
Oyne neo Hever Buuler u ommuTyjer. Ho, HeXyMaHM3aM caKpalHOCTH, KaO M MaKCYMAaJTHA
XyMaHM3aM He/mbepanTHNX UfieoIornja MofiepHe ¢y mobehenn, Tok je MUHMMATHY XyMa-
HY3aM JbepanysMa ,,CKIM3HYO  ca aTOMapHOT (MHAMBU/YaIHOT, Hefle/bMBOT) HUBOA Ha
cybaitiomapHuy HUBO, Tj. U3pacTa MocTMHAMBMUAYA (quBKaya) (Dugin, 2008, str. 159-160).

Jlyrun nopepu 4oBeka IIpeMojiepHe ca YOBEKOM Y MOJIEpHIU U IIOCTMOfiepHHM. Tako,
JOBeK IMpeMOJiepHe HIKaJla Hije paBaH caMoM cebu (oH je ofpas 6oxxaHcTBa). HoBeK MO-
ZlepHe je yBeK paBaH caMoM cebu (HefiebyB — MHAMBUAYa). [TocTMOIepHY Y0oBeK (IUBUYa)
He MO)Ke ce IIMPUTH jep ce, IIpe TOra, y MOJEePHY CBeo Ha MHAMBUAYY. [locTMozepHM YoBEK
ce MOXKe caMO MMKPOCKOIICKY IIOCMAaTpaTH y HberoBoj fapoj Heranuju (Dugin, 2008, str.
159-160).

To 3HauM f1a ce MOCTMHANBUAYA [0 Te Mepe MHANBU/YaNU3yje Aa MOTIYHO Iyou us
Bupa JIpyror. OHa cBe BUIle BpeMeHa IIocBehyje BUPTYeHUM CBeTOBUMA padyyHapa, Mpe-
KU MIHTEpHETA, IIPU YeMy TaMo IIPeMeNITa 1 PaJl M OfMOP, Tj. HOCTMHUBU/IYe CBE BIUIIIE
HOCe[yjy T3B. UTPOBHY UJCHTUTET, Oupajyhu cebu Macke, HaiMMKe, yIore U CTpaTeruje.
buxoBo ,,ja“, HaBonu [lyruH, ce ,eBanopusyje, pacTBapa y MarJIOBUTUM MMITY/ICKMA IOT-
IyHO (parMeHTapHOTr ITOCTOjama’, a TO Ce MojayaBa cBe BehyM KopuIITereM HapKOTHKA.
CorcTBEHOM €ery ce [Iofie/byjy ¥ MPOM3BO/bHM KBATUTETV IPOjeKTOBAHM Ha BUPTYeTHN
KJIOH Kubep-mpocropa (Dugin, 2007, str. 71). lyrun y Yeiliepitioj tionuitiuukoj iweopuju
TO O03HAYaBa I Kao IIPOILIeC ,TpaHcLeHaenTanuje cobcrsenoctu’. JKau Boapujap y ksusn
Iaxin nyyugHociliy unu unitienuienyuja 31a CIMIHO Kaxe: ,,AKO je HeKazja 6110 TpaH-
CIleH/IeHIIMje TIpeMa Tope, JaHac MMaMO TpaHCIeHJeHI[Ujy peMa fone. To je Ha Heku
HauVH JPYTY YOBEKOB Majl, 0 KojeM roBopy Xajzerep: najj y 6aHamIHOCT — ajlu, OBOT IIyTa,
6e3 moryher nckymwnsemwa“ (Baudrillard, 2009, str. 13).

Ha Taj HaYMH MHAMBUYATHOCT VIJIM COIICTBEHOCT, HaJl KOjOM je YOBEK BJIafiao, II0-
cTaje TO ,IITO BIaJa CaMUM 40BeKOM . VICTO Tako, uilrye3aBajy cBY OO/INIM BAHUHIMN-
BUJya/IHUX ayTOPUTETA, T€ CBaKa IOCTUHAMBU/Ya MOXKE JIa MUC/IM O CBETY OHaKO KaKo
xohe. [lakye, pagyu ce 0 Kpusu paunoHanHoCTH. [Ipu ToMe ce TpafuIMOHATHE Penuruje
U3jefHaYaBajy ca eKCTpaBaraHTHUM KYITOBMMA, OTBapajyhy mpocTop sa MHAMBUAYaTHe
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mapapenurnoste Koucrpykuuje (New Age). ITpu cBemy Tome rpah)aHCKO APYIITBO MOTIIYHO
3aMembyje IprKaBy ¥ Iypa je y CBeTCKM KOCMOIonuTcku melting pot (Dugin, 2009, str. 43-44).

MHore nmubeparne je y>kacHy/Ia mepcrekTrBa nocrmogepHe. [Ipumep je Pykyjama,
KOjU TTOCTIebUX TOfITHA TPaXKN Off 3amaja ,Kopak HaszaJl KaKo OU ce 3afip>kao cTapu,
KIacM4HY Tubepanmsam, ca TPXKUIITEM, AP>KaBOM HAI[UjOM, OOMIHOM HayIHOM PaIio-
HanHouhy, cBe fa 6 ce 136€r710 KOTp/batbe y mocTanbepanun 6esgan. MehyTum, Jyrun
HaIJIallIaBa /i ,/IOTMKA [Ipe/iasa U3 KIaCUIHOr TubepannsMa Ka ambepaansMy moCcTMO-
JilepHe HIje IpOU3BO/bHA, Beh je yrmicaHa y caMy CTpyKTypy mmnbepasHe UeoNoruje, Tako
Jla ocTereHO ocnobabhame YoBeKa oOff CBera IITO je HAAMHAUBIAYATHO IIPe WM KacHMje
moBOM 10 0cnobohera yoBeka of mera camor. V Hajseha kpr3a MHAMBMYe He IOYNIbE
Taja Kajia ce OHa 6OpM ca a/ITepHATUBHUM UJe0NOTHjaMa, Herrpajyhy doBeka Kao BUIILY
BpefHOCT, Beh Tajia Kajja MHAMBU/Ya JOCTIDKE CBOjy YOe/bMBY 1 HEIIOBpAaTHY 100emy
(Dugin, 2009, str. 45).

YMmecto 3aK/by4Ka: IIOCTIIO/INTHKA

[TocTmonepHuU3anuja mubepanusMa jacHO OLpTaBa U MUTalbe — LITa Ce JellaBa ca
HOIUTUKOM TTOCTMOZepHe? AKO je mbepanusam mobefyo cBe CBoje KOHKYPEHTHE UJe0-
JIOTHje y MOIEPHH, JAKJIe, 0CTA0 CaM Ha TEOPUjCKOM ¥ IIOUTIYKOM II0JbY, [ /1Y TO 3HAYM
fia je TIOTIIYHO NOTYCHYTA IIOJINTIUKA U3 jaBHe cepe? Hamme, fa mu HecTaje u mubepanHa
IIOIMTHUKA, OHAKO KaKo je IMI03HajeMO 13 IIepyofia MofiepHe?

JlyruH Kake fja OCTIONTYKA HUje IOTIYHO Ofbal[Batbe MONMuTHKe, Beh mpe ar-
COMyTH3aLMja IOMUTHKeE Kao Impoleca Mofiepausanyje. CaM mmpolec MofiepHI3alje, KOx
JlyruHa, BUjenm cMo, O3Ha4aBa fecaKpanusanujy U fe30OHTONOTU3ajy ITOTUTUIKOT.
Jlormuxu, Iporec MOfiepHM3alMje ce 3aBpIllaBa y TOM MOMEHTY Kajja Ta oIepanuja fo-
CTVDKE CBOj LM/b. ,,IlonnTuyKo Bullle HEMa caKpasiHe IMMeH3Hje, CBU HberoBY e1eMEHTH
II0CTajy IPOM3BOJBHIL, IyOe ayTOHOMHY CaJp>KajHM KBaJIUTET, Ty0e CBOjy CYIITHHY, Te ce
CjenMIbyjy ca OpyruM ApyITBeHuM peanntetuma’. Ilpema [lyruny, ynpaBo Kpaj MofgepHe
U II0YeTaK IOCTMOJlepHe TOBOpe Aa ,,I'yOehy OHTOIOMKY OIIcer, HOMUTIUYKO CBe BUIIe
Ipeyasy y HOJIUTHUKY, LITO TOfipasyMeBa IOCTEIIeHO HIBEIIICatbe O3HadaBajyher u o3Ha-
4eHOr. AKO MOMEHTH ITOINTIIKOT, HaBoau JlyruH, Hemajy ayTOHOMHOCT cBor 6uha, To
3HAYM J]a TIOCTajy PUKTUBHM, IPOVN3BO/BHM VM XUIIOTETUYKA. Y CBAKOM CITy4ajy, MCTIYE
JlyruH, akIjeHaT ce IpeMeInTa Ha o3HavaBajyhe, Tj. Ha cam 3nak (Dugin, 2004, str. 371).

MosxxeMo younTu, y ckay ca oBoM JlyTMHOBOM apryMeHTAlLMjoOM, fla Ce IpoLec
03HA4ABAA OABUja0 TOKOM dnTaBor 20. BeKa. Y TOTAIMTAPHNM PEXXUMUMA, (PaIIn3My,
Kao U KOMYHI3MY — Bofiehy yiory je urpasa moauTi4Ka IporaraHfia, Koja je yBogya
HOMUTUYKE CTaBOBE ITIOMONy MacOBHe XUIIHO3e, Y HOTIYHOM Y/Aa/baBatby Off PealHOCTH.
Y nubepanHOM KOHTEKCTY aHaJIOTHO TOME je IIONMUTHYKa peknama. Ilonmurnake upeje,
mapTuje ce moncToBehyjy ca poboM Ha TPXKUIITY, Te Ce ay TOHOMHM 3HAK TpaHchopMumIie
y TP>KMIIHY BPEHOCT HE3aBUCHO Off CafipyKajHe CTpaHe. Y CBMM OBUM CIy4ajeBUMa 3HAK
y 06/1acTy MoNUTHKe IOApasyMeBa fa MPOIaraHIHN WM PeKIaMHM 06jeKaT Moxe 6uTn
CaCBMM JIPYTa4Mjy Off OHOT KAKO Ce MPeJiCTaB/ba. ,O3HAYEHO je TONMKO JPYrOCTENEHO JIa,
IIPaKTUYHO, HeMa 3Hauewe" (Dugin, 2004, str. 371).
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Y objanrmerny HecTajamba TOMNTIIKOT 11 ofpebersy mocrmomuruke [lyrut je 6/msak
boppujapoBom cxBaTamwy O MOCTMOZIEPHOM Y/IACcKy y cuMynannjy. 3a bogpmjapa ceer
BUIIIe He TIOCTOjJ OHAKaB KaKaB je 6110 paHMje, y MOJIePHN, jep CHMY/IaIlija He TIpeficCTaB/ba
o6jekar, 6uhe nmn cyncraniyy 13 cTBapHOT cBeTa, Beh ra nmponssoau 6e3 mocTojama
y ctBaprOocTH. [Ipema Boppujapy, y inramy je saMemuBambe CTBAPHOT HheTOBUM 3HAKOBMMA,
u To myTeM Menuja (Baudrillard, 1991).

Jlyrun cmarpa fja y IOCTIOMUTULY Taj IPOLeC JOCTIDKE KyIMUHALN]Y. 3HAK ce TO-
JIMKO OfjBaja Off 03HAYEHOT, /la 03HAY€HO jeHOCTaBHO HecTaje. [lonmnTuka mocraje BUpTY-
€/THa, IIOCTOj} CaMo Y 10JbYy IIPe3eHTallMje, y M3paKaBalby, Y PaBHI eKpaHa. ,BupryenHo
UCTHCKYje aKTye/lHO, Herupa weroy ayronomujy. Hecraje 6uhe n cakpanna cymTnHa,
MONMUTUYKO UIIYe3aBa, ¥ 3ajeJHO Ca IbJM HecTaje ¥ MoJlepHa IO/IUTUKA, Ta4HMje, UCTH-
CKyje ce eH canpikaj. [lounme gpyru nporec — docitionuiniuka’ (Dugin, 2004, str. 372).

JlyruH fajbe Harmamasa fa ce y IOCTIONNUTHUIIN OfiBMja IIOCTOjaHa JleceMaHTHU3alMja
HCeYIONOMUTUYKIX U3PaKaBamba, ,UIPa Ay TOHOMHIX 3HAKOBA", a/Ii He y 3Tpaj Iapia-
MEeHTa MU Ha TPafiCKoj nujami, Beh Ha Te/eBUsNMjcKoM eKpaHy. BupTyenun ceet Menuja
jeIHOCTAaBHO He CTBapa PeaIHOCT, OH je ,pacTBapa, yrnopHo Hamehyhu concrBenu urposuu,
upoHnyHn gHeBHU pen” (Dugin, 2004, str. 372).

Ospe je Myrun Ha Tpary I lebopa. [lebop je pacitisaparve CitieapHOCTiU Iy TEM
Mefuja 03HauNMo Kao obpasoBame gpywiiea ciexiniaxkna (Debord, 2003). To je mocTmonu-
TUYKO IPYLITBO. Y TAKBOM APYIITBY IOMUTHKA He UIIYe3aBa, OHA Ce TpaHCopMulle, a
HecTaje onuTNIKo. Jlakre, 3a JlyruHa, HOINTHUKA ITOCTaje Ie30HTOIOIM30BAHO II0/be UIPE
CITy4ajHUX TCeyIONOMUTHYKNX 06/muKa. To ce mocTimke Mefujuma.

MoskeMo pehn fa je TpBU eneMeHaT IOCTIIONNTIKE Meguokpatiuja. ,,OHa yrpasiba
IVCHO3UTUBOM BUPTYyenHe oHTonoryje. ‘TloctojaTu’ y MOCTIOMUTUIIN 3HA4YM OUTH ‘TIOKa-
3aH, TIOMEHYT, ‘3anaxeH. To mocrojame Tpaje jefaH TPEHYTaK, ajli Ce 0Baj TPEHYTaK U
BUY Kao jemyuHa peannoct (Dugin, 2004, str. 372). Bract menuja je ebemepHa, anu amco-
JIyTHA, M IPAKTUYHO je Jleo CBEOIIIITer APYIITBEHOT crieKTaka. [ [le6op je Taj crekTakn
OfIpefiVo Kao MCTOBPEMEHO U AM(Y3HNU U MHTETPUCAHM allapar IIPefCTaBa U 1jeja Koju
IIPOM3BOAY U peryuilie jaABHO Miberbe 1 auckypc (Debord, 2003).

Y gpywitisy ciekifiaxia MIrde3aBa jaBHa, IIOMUTUYKA cepa, Y K0joj ce IIOMUTUIKA
cyderbaBa 1 mapruiuimpa. OBo MOXKEMO Ia YOUMMO Y TOKY M360pHIUX KaMIIaa Ha 3amazy,
a;m 1 Kofi Hac. VI360pHe KaMIarbe MMajy TeXXMIITe MICK/bYYNBO Ha CIALIM, T10jaB/bYBakbY
HO/IUTHYAPA, A He Ha mpobiemy. Iloceban npuMep MaHUITY/IALje CY PATOBY KOjU Ce BOJiE
y MIMe JbY[CKMX ITpaBa LM XyMaHOCTI. MaHuIIy/Ialyja 3alafHIX Mefiyja je 611/1a TeXXMIIHA
CTpaHa paTa Koje Cy BOfiu/Ie 3amajjHe 3eM/be Y bocHn, kKao n rpe u y Toky arpecuje HATO
Ha Cp6ujy 1999. ropune, ncro u y Vpaky, JInbuju utp,.

VcroBpemeHo ce Hamehe cBaka jemHOOOpasHOCT. BiacT Menuja HacToju fa 3aMeHM
CBaKYy JIpyTy BJIACT, IITO Ce Y HocTmonmuTuuy u omoryhasa. Mehytum, meguokpatnja je
NMIIeHa cafipXaja, Tpajama, cMycaa u 6uha. J[Iyrie anmocTpodupa meHy TOTATHOCT, O0-
majyhm ma mpy meHoOM ToTanmHOIIhy cBe Ipyro uirdesasa. TpeHYTHO MOCTEA Y CTAANYM
MeJMIOKpaTyje je lelleHTpanu3alyja usBopa nHOpMaIja 1 eMIcHja y eleKTPOHCKO-MH-
TepaKTMBHUM Mpexama. CIleKTaK/l y IOCTIIONUTUYKOM APYLITBY MMa, 3a [lyruHa, ogHoC
caMo ca IOCTMHAUBIAYOM U BbeHUM noTpebama (Dugin, 2004, str. 372).

895



Cpbau M. Iepuumth, Jyiurosa gekoHcitipyxyuja iociimogepre — Hocilinubepanis3am...

Kao cnepehn enemenar nocrmnomnyike [lyrun HaBopu 6ecyubHoci. IlocTmonnTuka
HeMa I7beBa. MHOIITBO /byAu ce Kpehe CIOHTaHO Y BUPTYeIHOM IIPOCTPAHCTBY, ,IOCMa-
tpajyhu 6ecagpskajHu 1 6eCKpajHIt CileKiiaK, TIPYU YeMy ce HOTYNbABA CIIOPafUIHIM
nmmyiacuma“ (Dugin, 2004, str. 373). IIpema [lyruty, Tu MMIT/ICK IIPECTAB/bajy OCTATKe
OMOJIOIIKe peaTHOCTH, KOja jol Huje pepahera TexHuKoM cpenHoM. OHU IPeCTaB/bajy
IIOC/IEibe TPAroBe ay TOHOMHE OHTOJIOIIKE OPraHM3alyje YOBEKOBOT IPYIUTBA Y HeTOBUM
O1omomKuM acrekTyMa. Tv MMITYJICK ce TPEHYTHO I0jaBIbyjy 1 race, ,,ocnotabajyhn mecro
3a 4MCTU '3HAK, 6e3 uuba u eHepruje” (Dugin, 2004, str. 373).

[Tocrnonuruka mokasyje /ia je lbeHa KapaKTepUCTUKa OfiCycTBO Xujepapxuje. OHa je
3aMerbeHa ,IpuHIUIIoM Mpexe”. Hanme, JlyruH mokasyje ga y Mpexim KOHa4HO HeCTajy
KacTe, CTaJIeXN, KIIace, mpodecuje, eTHOCH, KOHecHje, KyAType. 3aMerbyje UX MHOULITI60 1
cuniynaprocii. IlojMoBe cunrymapaocTy ¥ MHOIITBa JIyruH moHekIe nmpeysumMa of Herpuja
n Xapra (Negri & Hardt, 2005). CuHry/1apHOCTH CY IOjefUHIIN KOjI Ce Ka0 HeOpraHu30-
BaHU aToMu Kpehy XaoTuvHO, Ipu 4eMy je CBaKa CUHIY/IAPHOCT MHOIITBA jelHAKA IPYTOj.
MHoOITBO je e30HTONIOrM30BaHO. Brthe MHOIITBA je BUpTYenHO, unMe ce ndberasa 6umo
KakBa xujepapxusanuja. Haume, [lyrun objammasa 1a 90BeK HOCTIONNTHUKE (CUHTYIAp-
HOCT, Tj. IOCTUHIMBI/Iya) Y BUPTYeTTHOM CBeTY MOXe cebe Ja 3aMulljba Kako xohe, mpu
YeMy My Ce TO HUTH OmoBpraBa Hutu noTBphyje. [Jaxie, Hema xujepapxusanuje. Y Bup-
TYe/THOM CBETY ,,CUHTY/IAPHOT CIIEKTaK/Ia“ CBAKO je IIOTIYHO CI0OOAH Off CBUX OCTAINX,
Off cBeTa, Off camor cebe, Te MIEHTHUTET NOCTaje eeMepaH ¥ UTPOBaH.
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DUGIN’S DECONSTRUCTION OF POSTMODERNITY
- POSTLIBERALISM AND POSTPOLITICS

(Translation In Extenso)

Abstract: The paper studies Dugin’s argumentation of postmodernity. In his philo-
sophical and politicological works (Philosophy of Politics, Postphilosophy, Fourth Political
Theory and Postmodern Geopolitics) written after 2000, Dugin applies the deconstruction
method to explain the postmodern paradigm which the West definitely stepped into at the
end of the twentieth century. We begin with his understanding of the end of modernism
and revelation of liberalism as a matrix of the emergence of the postmodern paradigm.
Afterwards we study the revelation of postmodern liberalism as postliberalism. Moreover,
the question is analyzed as to how postmodernization of the liberal individual into the
postindividual one proceeds. In the final considerations we speak of the transformation
of modern politics into postpolitics.

Key words: Dugin, liberalism, postmodernity, postliberalism, postpolitics

Introduction

The research into the emergence of postmodernity actively began in the second half
of the twentieth century, although postmodern postulates appeared before that as well.
Among the first to use the concept of postmodernity was Arnold Toynbee in the 1930s. For
him, postmodernity is the last stage of Western history and culture (Toynbee, 1939). Before
Toynbee, the beginnings of postmodernity were observed by Nietzsche and Heidegger.
Nietzsche sees the onset of the new era in the Western world nihilism, because the West had
lost faith in the meaning of life (Puri¢, 1979). The nihilistic face of the West is observed by
Heidegger in his texts about the overcoming of the metaphysical. For Heidegger, nihilism
is a process at the end of which “nothing has left” from being as such (Vatimo, 1991, p. 21).
The nihilistic postmodern in art began in the 1950s and is characterized by a multitude of
styles, whereas the difference is erased between kitsch and art (Kulji¢, 2004, p. 290). For
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Brdar, the erasure of such difference leads to the decline of both art and morality. The de-
cline begins with Duchamp’s placement of a urinal in the gallery, which shows that art loses
all of its values (Brdar, 2002). As a substitute for art, reality culture emerges, gathering like
a panopticon and controlling men, preventing them from getting oriented, understanding
and interpreting reality (Domazet, Nikoli¢, 2020). On the other hand, the destruction of
democracy in its political and social dimensions is a special area of research into the onset
of postmodernity (Perisi¢, 2012, pp. 141-143).

The theoritization of postmodernity is extensive (Epstein, 2010, p. 19). It includes
various theoreticians, some of whom are exhilarated about the end of postmodernity and
affirmatively explain postmodern phenomena, while others perceive its meaning critically
and apprehensively (Perisi¢, 2014).

A special contribution to the debate and understanding of postmodernity was made
in the 1980s. The discourse began in 1979 with Lyotard’s view of the postmodern condition
as the condition in the Western world where there is no more trust in meta-stories (Lyotard,
1988). However, while initially, in his text The Postmodern Condition, Lyotard believes that
all meta-stories (ideologies, doctrines) have lost their legitimization through the realization
in modernity, later on he sets liberalism aside as the only solution because it is the winner
in confronting the ideologies of modernity. For Lyotard, capitalism and liberalism are
the only pattern of the society because they prevent the onset of general, universal ideas
which, in his opinion, cause totalitarianism (Olson, 1995, p. 400; Perisi¢, 2017, p. 413).
Koljevi¢ states that the most outstanding philosophers in the glorification of liberalism and
in the presentation of Marxism as a universal evil are Levy, Finkielkraut, Glucksmann and
Bruckner. They are characterized by “radical individualism, as well as antistatism, which is
a paradigm with, for example, Glucksmann, although all ‘new philosophers’ agree that the
state is the ultimate ‘evil’ — while human rights are ‘good™ (Koljevi¢, 2019, pp. 746-747).

To consider the onset of postmodernity critically, forty years after Lyotard’s analysis
of postmodernity and subsequent glorification of liberal ideology, we will use the works
of Russian philosopher and sociologist Aleksandr Dugin.

For the purpose of fully understanding postmodern phenomena, Dugin introduced
Derrida’s method of deconstruction - revelation (Derrida, 2004). Namely, it is necessary
to perform revelation of a phenomenon (a statement) and the environment it emerged in.
Every statement, for its proper and accurate understanding, must be put into the context
from which it was originally taken. Next, the content of such statement or phenomenon
should be analyzed - not abstractly, but within the environment where it was created and
formed. Furthermore, it is necessary to reveal its connections with other statements it
acted with, particularly its polemic or conflicting character, as well as what it was directly
or indirectly aimed at and, essentially — why such statement (phenomenon” was created.

For Dugin, the one who is able to fully apply the deconstruction methodology now-
adays is a real, true philosopher, philologist and theoretician. Otherwise, if a philosopher,
linguist or intellectual has not mastered or renounces the deconstruction methodology or
fails to apply its procedure correctly — then he/she is disillusioned and not a researcher,
Dugin points out. “A method for understanding postphilosophy is deconstruction, and
our task is to find a place for different phenomena in the paradigm matrix” (Dugin, 2008,
pp- 87-90).
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We view Dugin’s revelation of postmodernity through the question about the basic
content of postmodernity in the field of postpolitics. Moreover, how does the monopo-
lization of the ideological opinion liberalism occur? How liberalism in postmodernity is
also transformed into something “post-all’, i.e. into postliberalism? In what manner does
the postmodernization of the liberal individual proceed? In the final considerations, we
answer the question of how modern politics is transformed into postpolitics, as non-politics.

Liberalism as a matrix of the onset of postmodernity

Dugin starts from the fact that modernity as a meta-paradigm is concretized in several
narrower paradigms, i.e. ideologies available to the masses. The modernity paradigm was
not shown to the broader strata of the population directly through philosophy, due to the
specific language of philosophy - instead, it was done by modern ideologies that transferred
basic ideas and postulates of modernity in their respective ways. The twentieth century is
the most original in that respect, whereas Dugin observes that out of liberalism, socialism
and Nazism as the predominant ideologies, the political paradigm of liberalism was the best
one to express the idea of modernism philosophy. Liberalism is the orthodox of modernity.
The entire twentieth century “is a dramatic and tense struggle of three political ideologies
for the place of the true successor of the New Age”, while the end of that century says that
liberalism has fully achieved victory (Dugin, 2008, pp. 138-139).

The essence of this Dugin’s opinion is, first of all, to show that modernism was over at
the moment when it became clear that liberalism had won over other ideologies. Secondly,
Dugin claims that liberal ideology, the one that existed in its original form, as formulated by
the founding fathers, remained the same until the end of the twentieth century. Liberalism,
just as when it was emerging, established as a universal benchmark the representation of
the man as an individual; it established its “minimum humanism” (Dugin, 2008, p. 139).
Namely, in liberal theory, as Dugin observes, the man appears as one and indivisible, and
not as a part of something more general. “An individual is the same as the Greek word ‘atom,
indivisible. Atomic or individual can be ascribed to an object or a phenomenon denoting
itself, whereas it is not an integral part of the other and, at the same time, it is not divided
into separate wholes” (Dugin, 2004, p. 223). Here Dugin attempts to show that liberalism,
with the teaching about the man as an individual, is an orthodox opponent to all sacral and
religious theories where the man appears as a part of something higher and more general,
or where the man is multiple (composed of, the spirit, soul and body). From the traditional,
sacral point of view, the man is formed by a complex system of influences, and therefore
the man’s person is multiple (Dugin, 2004, p. 224).

Modernity nihilism is fundamentally embodied in liberal ideology itself. That is why
nowadays the man of liberalism (an individual) is “the basic subject of history, the subject
of politics (e.g. ‘human rights’ are the most developed model of political liberalism), the
subject of law, the subject of science” Therefore, Dugin says that, in philosophy of liberalism,
the notions of cognition, values and society have derived from individuals. Accordingly,
cognition is “an inter-subjective convention’, i.e. truth found in agreement, which means
that if such agreement is changed later on, the truth will change as well. The subjects of
conventions are also the state, law, morality, values etc. (Dugin, 2008, p. 140). Searching
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for truth in conventions and agreements is the essence of liberal utilitarianism, which was
best expressed by Jeremy Bentham (Bentham, 1781).

Therefore, a specific feature of liberalism is that it describes the paradigm of mod-
ernism not in the complex language of philosophy, but in the language of simplified con-
cepts which are directly imposed on the masses. Liberalism translates the anthropology
of modernity into specific legal, political, economic, scientific, social, cultural and moral
propositions and postulates, legislation and rules, which constitute the space of liberal-dem-
ocratic practice.

The man of modernity is typically the man of liberal ideology, while the class man of
communism and the superman of Fascism, as well as the collective subject of ethnicity or
race in Nazism, showed the deviation and turning away from modernity. These ideologies
used the elements of the premodern paradigm, terminologically and stylistically wrapped
in the modernity discourse. Through its confrontation with Nazism and communism,
liberalism succeeded in recognizing premodernity of all ideologies and to remove them
from the political stage of modernity.

It also marked the victory of the liberal attitude to the character of postmodernity.
Dugin says that in the “struggle for the ‘right over modernity’ resolved the question as to
what postmodern was expected by the mankind” (Dugin, 2008, p. 149). Developing Hegel’s
concept of the end of history, communism formulated utopia that revolutions could build
a classless society. Dugin states that it was not clear what happened with the man, or the
individual, in such classless, postmodern society. On one hand, communism spoke of the
development of all man’s abilities, which again pointed to the modern character of the
subject. On the other hand, communism strived for the establishment of the society as a
whole organism which, once again, is a characteristic of the traditional society, because
such man is a part of a higher universality. In any case, “communism lost the struggle for
modernity, thus also losing the voting right in the construction of the postmodern para-
digm” (Dugin, 2008, p. 150).

That it is the victory of liberalism can be seen in the question as to what happens
with the proletariat nowadays. Reality says that the proletariat simply does not exist in
postmodernity. The class cognition has also vanished. Dugin says: “At the very beginning,
the proletariat was ‘nothing), and then it became ‘everything), and at the end of modernity
it became ‘nothing’ once again” (Dugin, 2008, p. 152).

Something similar occurred with the view of postmodernity from the perspectives
of Fascism and Nazism. That was either an incomprehensible idea of the free superman
who stands opposite to those who deviated into degradation, or utopia of the new race that
inherits old ideas of the old Reich (ancien régime). In any case, both Nazism and Fascism
were modern only in the form, while their essence strived towards the past, traditional and
archaic, according to Dugin (Dugin, 2008, p. 150).

The victory of liberal ideology marked its becoming a matrix in which the postmod-
ern paradigm emerged. However, liberals themselves never spoke of the end of history or
the society that should follow after their victory over the rivals. Postmodernity practically
emerged unexpectedly for liberals. Nevertheless, in Dugin’s opinion, liberalism “crated con-
ditions for the development of the postmodern paradigm” (Dugin, 2008, p. 150). Liberalism
gave the postmodern paradigm “a philosophical foundation and anthropological basis
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because the man operated by postmodernity directly succeeds the autonomous individual,
or a subject of the modernity epoch, and not a class, racial or superhuman subject of al-
ternative ideologies” The basic fact Dugin tries to explain is that history of the modernity
epoch ended with the ideological victory of liberalism, so that liberalism in postmodernity
appears as the only version of modernity that leads the overall discourse, which determines
the understanding and character of all political paradigms in modernity. According to
Dugin, it determined the structure of all postmodern aspects so that, when postmodernity
addresses the modern, it takes into account exclusively a liberal man (Dugin, 2008, p. 151).

Modernity as a negation of premodernity renounced the determination of the man
as a divine being. Liberalism founded on the absoluteness of the individual and not on
the individual matching another individual is, according to Dugin, both the “triumph of
individualism” and the “triumph of ‘nothing™ By renouncing everything, we go towards
nothing (Dugin, 2008, p. 152).

In that respect, in Philosophy of Politics Dugin states that the victory of liberalism also
marked a new phenomenon - globalization. It constitutes “the result of the formal victory
of ‘language of modernity’ and its distribution all over the planet as a general and obligatory
standard” (Dugin, 2004, p. 348). Of course, the language of modernity is liberalism. Equally,
in the book Fourth Political Theory, Dugin also determines globalization as the “last point
in the practical realization of primordial pretensions of the West to the universalization of
its historical project and its value system” (Dugin, 2009, p. 132).

Postliberalism and the postindividual

The following question in our argumentation is: “What happens with the victorious
liberal ideology at the beginning of postmodernity?” Namely, if modern categories and
concepts are transformed from the form of “everything” into a qualitatively different form
of “post-everything’, does it mean that liberalism is transformed into postliberalism as well?

The empiricism of postmodernity shows that in the past thirty years liberals have
not allowed the formation of a political alternative; they maintain the exhaustion of the
political daily agenda in terms of the absence of enemies which, according to Carl Schmitt,
are necessary for the constitution of the political area. In any case, as Dugin states, liber-
alism, trying to annul the meaning of politics as much as possible, “also changed itself - it
transgressed from the level of ideas, political agendas and declarations to the level of things;
it enters the body of social reality that thus becomes liberal, not in a political manner,
but in an everyday, ‘natural’ manner” (Dugin, 2009, pp. 5-6). Liberalism “mutated into a
lifestyle: consumerism, individualism, and a postmodern manifestation of the fragmented
and sub-political being”. In that situation, politics changes too. The postmodern politics
is no longer politics, but it becomes “biopolitics, shifting to the individual and subindi-
vidual levels” (Dugin, 2009, p. 6). It means that not only the politics of the beaten political
paradigms has disappeared from the political area, but politics itself is also disappearing,
liberal in those terms, the politics we know from modernity.

In fact, while liberalism in modernity was confronted with Fascism and socialism,
it existed as an ideology and agenda, i.e. as the totality of ideas, view and projects specific
to the historical subject. All three political paradigms in modernity had their respective
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subjects. The subject of communism was the class, while the subject of Fascism was the
state or race (Nazism). The subject in liberalism was an individual that strived to get free
from all forms of collective identity. In modernity, one could opt for the class, or the state,
or for the individual subject. However, the victory of liberalism resolved the matter of the
subject. The individual became the normative subject. Since then, the individual subject
has not been the result of choice, but a general obligation. Therefore, by “liberating” the
man from all identities, for example, the human rights ideology becomes generally accepted
and, in fact, obligatory.

Dugin writes that mankind, composed of such individuals, naturally strives towards
universality and becomes global and one. It is a postmodern project of globalism. The values
of rationalism, science and positivism, as Dugin adds, are considered camouflaged forms
of repression and totalitarianism, and they are subjected to critique (Lyotard’s critique of
great narratives, as well as “new philosophers” — added by the author). There is a celebration
of sexual freedom and autonomy of individualism from any other factors such as ratio,
morality, identity (social, ethnic), responsibility etc. (Dugin, 2009, p. 12).

In that stage, as Dugin believes and emphasizes, liberalism stops existing as a political
theory. It becomes a “specific postpolitical practice. Politics is replaced by economy (the
global market), states and nations are drawn into the cauldron of globalization”. So, having
won, liberalism disappears or, more precisely, is transformed into a completely different
quality, into postliberalism. “There is no longer any political dimension in it and it is no
longer the result of free choice, but it becomes the ‘destiny’ (hence the thesis of the postin-
dustrial society: ‘economy - that is destiny’)” (Dugin, 2009, pp. 12-13).

Dugin tries to explain that with the onset of the postmodern paradigm, the global
world begins to be guided only by economic laws and the universal morality of “human
rights” Moreover, political solutions are replaced by technical ones. Technics and technology
replace everything else too. In fact, this is where Dugin agrees with Alexander Zinoviev
and Alain de Benoist, as well as Michel Foucault. Zinoviev notices that politics and gov-
ernance have merged, i.e. politicians have become part of the governing stratum both in
the state and in economy (Zinoviev, 2002, p. 165). Alain de Benoist calls it la gouvernance
(Benoist, 2007, pp. 28-43). Foucault speaks of gouvernementalité and the depoliticization
of the political through economization through the market (Foucault, 2011). Everything is
subordinated to better management and organization, so that in politics there is no room
for confrontation and alternative because the principle of better management is disturbed.

Therefore, when liberalism “from an ideological orientation becomes the only content
of the social and technological being, it is no longer an ideology - it is an essential fact — it
is an ‘objective’ order of things. Liberalism transgresses from the sphere of the subject into
the sphere of the object” (Dugin, 2009, p. 15). That it is absolutely true is proved by the fact
that, while in modernity Fascism criticized capitalism from the right and socialists from
the left, in postmodernity it turns out that to postliberalism it is unimportant where is left
and where is right. That is why Dugin says that there are only two positions, “agreement
as a centre and disagreement as a periphery” (Dugin, 2009, p. 15).

Not allowing other alternatives, liberalism, as Dugin points out, changes itself.
“Classical principles of liberalism are leaving to the world’s subconscious, and grotesque
images of the postmodern culture are created. Therefore, it is postliberalism that derives
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from the total victory of classical liberalism, but that goes towards grotesque and extreme
forms” (Dugin, 2009, p. 43).

In his works Postphilosophy and Fourth Political Theory Dugin depicts a whole pano-
rama of the postliberal grotesque. So, the “measure of all things” is no longer the man - the
individual, as in classical, modern liberalism. To postliberalism, the “measure of all things”
is the postman (the postindividual), i.e. the dividual (divisible). In his book Fourth Political
Theory Dugin determines the dividual as “accidentally playing ironic combination of parts
of people (his organs, his clones, his simulacra - all the way up to cyborgs and mutants”
(Dugin, 2009, p. 43). In Postphilosophy Dugin is more specific and explains that the process
of modernization (the negation of the premodern more general and sacral man) has led
to the man as indivisible (atomic), who has become the “measure of all things”. However,
the man of this concept can go no further. He must, according to Dugin, still renounce
and negate. Thus the man begins renouncing and negating himself (Dugin, 2008, p. 157).

Namely, Dugin explains that the essence of classical liberalism was represented by
the so-called minimal humanism. Such humanism implied the individual’s struggle against
the premodern inhumanism, as well as with the maximum humanism manifested in man’s
wanting to be not only individual but something more than that, to be part of something
higher and more general. However, inhumanism of sacrality, as well as maximum humanism
of non-liberal ideologies of modernity have been beaten, while the minimal humanism
of liberalism has “slipped” from the atomic (individual, indivisible) level to the subatomic
level, i.e. the postindividual (dividual) is emerging (Dugin, 2008, pp. 159-160).

Dugin compares the premodern man with the man in modernity and postmodernity.
So, the premodern man is never equal to himself (he is the reflection of the divine). The
modern man is always equal to himself (indivisible - the individual). The postmodern
man (the dividual) cannot expand because previously, in modernity, he was reduced to the
individual. The postmodern man can be seen only microscopically in his further negation
(Dugin, 2008, pp. 159-160).

It means that the postindividual is individualized to such an extent that it is completely
lost out of the sight of the Other. The postindividual dedicates more and more time to the
virtual worlds of computers, the internet, while transferring both his work and spare time
there, i.e. postindividuals increasingly have a so-called playing identity, and choose masks,
nicknames, roles and strategies for themselves. Their “me”, as Dugin states, “has evaporated,
or dissolved, in the foggy impulses of their completely fragmentary existence”, which is
intensified by the increasing use of narcotics. One’s own ego is also assigned the arbitrary
qualities projected in the virtual clone of cyberspace (Dugin, 2007, p. 71). In Fourth Political
Theory Dugin also denotes it as a process of “transcendence of ownership of property”.
Similarly, in his book The Pact of Lucidity or the Intelligence of Evil, Jean Baudrillard says:
“If earlier there was transcendence upwards, today we have transcendence downwards. That
is, in a way, the second fall of the man, the one Heidegger speaks about: the fall to banality
— but this time, with no possibility of redemption” (Baudrillard, 2009, p. 13).

In that manner, individuality or ownness the man ruled over becomes something
that “rules over the man himself”. Furthermore, all forms of extra-individual authorities
disappear, so that each postindividual can think about the world as it appeals to him/her.
In fact, this is the crisis of rationality. In addition, traditional religions are made equal to
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extravagant cults, opening the space for individual para-religious structures (New Age).
Moreover, the civil society completely replaces the state and plunges it into the world cos-
mopolitan melting pot (Dugin, 2009, pp. 43-44).

Many liberals are abhorred by the perspective of postmodernity. The example of this
is Fukuyama, who in the past few years has asked the West “to step backwards” so as to pre-
serve old, classical liberalism, with the market, the state nation, usual scholarly rationality,
in order to avoid rolling down into the postliberal abyss. However, Dugin points out that
“the logic of the transition from classical liberalism towards liberalism of postmodernity
is not arbitrary, but written into the very structure of liberal ideology, so that the gradual
liberation of the man from everything that is supraindividual sooner or later leads to the
manss liberation from himself. Even the greatest crisis of the individual does not begin when
he struggles with alternative ideologies, denying the man as a higher value, but when the
individual reaches his convincing and irreversible victory” (Dugin, 2009, p. 45).

Instead of a conclusion: postpolitics

Postmodernization of liberalism clearly imposes the question about what happens
to the postmodern politics. If liberalism has won all its rival ideologies in modernity and
thus remained alone in the field of theory and politics, does it mean that politics has been
completely displaced from the public sphere? Namely, is liberal politics disappearing too
in the form as we know it from the modern period?

Dugin says that postpolitics is not a complete renunciation of politics, but rather the
absolutization of politics as a modernization process. As we have seen, the moderniza-
tion process itself, in Dugin’s works, denotes desacralization and desontologization of the
political. Logically, the modernization process ends at the moment when this operation
achieves its goal. “The political no longer has sacral dimensions; all its elements become
arbitrary, losing their autonomous content quality, losing their essence, and merging with
other social realities”. According to Dugin, the very end of modernity and the beginning
of postmodernity say that “by losing the ontological scope, the political increasingly trans-
gresses into politics, which implies the gradual levelling of the denoting and the denoted”
If the moments of the political, in Dugin’s opinion, have no autonomy of their being, it
means that they become fictitious, arbitrary and hypothetical. In any case, as Dugin points
out, the emphasis is shifted to the denoting, i.e. to the sign itself (Dugin, 2004, p. 371).

In line with such argumentation by Dugin, we may perceive that the denoting process
took place throughout the twentieth century. In totalitarian regimes, Fascism as well as
communism, the leading role was played by political propaganda that introduced political
attitudes through mass hypnosis, in total distancing from reality. In the liberal context, it is
analogous to political advertising. Political ideas and parties are identified with the goods
in the market, and the autonomous sign is transformed into market value irrespectively of
its content aspect. in all these cases, the sign in the field of politics implies that propaganda
or advertising object can be completely different from the way it is presented. “The denoted
is second-degree on such a scale that it practically has no meaning” (Dugin, 2004, p. 371).

In the explanation of the disappearance of the political and the determination of
postpolitics, Dugin is close to Baudrillard view of the postmodern entry into simulation. To
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Baudrillard, the world as it existed earlier, in modernity, no longer exists, because simulation
does not represent an object, a being or a substance from the real world, but produces them
with no existence in reality. According to Baudrillard, it is the replacement of real life by
its signs, through the media (Baudrillard, 1991).

Dugin believes that this process reaches its culmination in postpolitics. The sign is so
separated from the denoted that the denoted simply disappears. Politics becomes virtual
and exists only in the field of presentation, in expression, in the plane of the screen. “The
virtual displaces the current, and negates its autonomy. The being and sacral essence are
disappearing, the political is vanishing, and together with it, modern politics is also disap-
pearing or, more precisely, its content is being displaced. Another process - postpolitics — is
beginning” (Dugin, 2004, p. 372).

Furthermore, Dugin emphasizes that in postpolitics there is a steady desemantization
of pseudo-political expressions, a “game of autonomous signs”, but not in the parliament
building or the town market, but on the television screen. The virtual world of the media
simply does not create reality; it “dissolves reality, persistently imposing its own playing,
ironic agenda” (Dugin, 2004, p. 372).

Here, Dugin is in the wake of Guy Debord’s thought. Debord denotes the dissolution of
reality through the media as the establishment of the society of the spectacle (Debord, 2003).
It is the postpolitical society. In such society, politics does not disappear; it is transformed,
while the political disappears. Namely, for Dugin, politics becomes a dezontologized game
field of accidental pseudo-political forms. That is achieved through the media.

We can say that mediocracy is the first element of postpolitics. “It manages the dis-
positive of virtual ontology. “To exist’ in postpolitics means ‘to be shown, ‘mentioned,
‘observed. Such existence lasts only a moment, but that moment is actually seen as the only
reality” (Dugin, 2004, p. 372). The power of the media is ephemeral, but absolute, and it
is practically a part of the general social spectacle. Guy Debord determined that spectacle
as simultaneously a diffuse and integrated apparatus of representations and ideas, which
produces and regulates public opinion and discourse (Debord, 2003).

In the society of the spectacle, the public, political sphere disappears, the one in which
confrontation and participation are political. This can be seen during election campaigns in
the West, as well as in our country. Election campaigns are focused exclusively on the image,
the appearance of politicians, and not on the problem. A special example of manipulation
are the wars waged ion the name of human rights or humanity, Manipulation of the Western
media was the focus side of the war waged by the Western countries in Bosnia, and both
before and during the 1999 NATO aggression against Serbia, as well as in Iraq and Libya etc.

At the same time, any uniformity is imposed. The media power is trying to replace
all other power, which is actually made possible in postpolitics. However, mediocracy
is deprived of content, duration, sense and being. Dugin emphasizes its totality, adding
that everything else disappears before its totality. Currently, the last stage of mediocracy
is the decentralization of information sources and programmes in electronic-interactive
networks. In Dugin’s opinion, a spectacle in the postpolitical society is related only to the
postindividual and his/her needs (Dugin, 2004, p. 372).

The following element of postpolitics listed by Dugin is aimlessness. Postpolitics has
no aims. A multitude of people are moving spontaneously in virtual space, “watching a
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meaningless and infinite spectacle, while being subordinated to sporadic impulses” (Dugin,
2004, p. 373). According to Dugin, those impulses constitute the remains of biological reality
which has not yet been processed by the technical environment. They are the last traces
of the autonomous ontological organization of the human society in its biological aspects.
Those impulses are currently appearing and disappearing, “liberating the place for a pure
‘sign, with no aim and energy” (Dugin, 2004, p. 373).

Postpolitics shows that it is characterized by the absence of hierarchy. It has been
replaced by the “network principle”. In fact, Dugin shows that castes, social groups, classes,
professions, ethnicities, confessions and cultures finally disappear in the network. They
are replaced by multitude and singularity. To a certain extent, Dugin takes the concepts of
singularity and multitude from Negri and Hardt (Negri & Hardt, 2005). Singularities are the
individuals who move chaotically like disorganized atoms, while each singularity of multitude
is equal to another. Multitude is dezontologized. The being of multitude is virtual and in
that way all hierarchization is avoided. Namely, Dugin explains that a man of postpolitics (a
singularity, i.e. a postindividual) can imagine himself as he likes in the virtual world, while
that is neither denied nor confirmed to him. It means that there is no hierarchization. In the
virtual world of the “singular spectacle”, everyone is completely free from all others, from
the world, from themselves, so the identity becomes ephemeral and playing.
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