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ITOCTUCTMNHA - HOBA CTAPA JTIAK

Casxerak: Vzeja o moctuctuHim, mpemza cama ¢pasa nma cBojy npebauimsy ynorpe6y,
y IIOC/IEABX [IeT FOAVHA Y HAKOH IIPOIJIAllerha 3a »,ped rogyHe” y OKcOPACKOM pedHm-
KY, IIOCTaJIa je IIOMOJIHA ¥ Y TEOPUjCKOj paBHU. AYyTOp pajia UCIIUTYje TPaHMIle TEOPUjCKe
IUIOZHOCTY OBOT II0jMa, CTaB/bajyhn ra Hajpe y KOHTEKCT TeopMja UCTUHE, ja OU IOTOM
OJIpENNIO HETOBY cneuM(quHy TEOPUjCKY TEXXIHY. y €KCIO3ULMjI CBOT pPasMaTparba OBOT
10jMa, OH KOPUCTY KOMITapaTUBHO-(EHOMEHOIOLIKY METOJ, M Y KPUTUYKO-pedieKcu-
BHOM IIPUICTYITY TYMa4ll Ib€roBa onpebe}ba. HerI/ITI/I‘{KO IIpUXBaTAbE BAXKEIba HOjMOBHe
ﬂeCKpI/IHHI/Ije IIOCTUCTVHE AOBOAN N0 IPUBYIA Aa CMO CTYIIM/IN Y HEKY HOBY IIOCTEIIOXY
KOja je HeIITO 06jeKTHBHO 1 HeM36eXHO, a f1a je TO yCTPOjeHo He Ha apryMeHTaruju Beh
Ha UTpU Tybl/[M ocehamwuma. HapaBHo f1a y njieju 0 IOCTUCTUHY MIMa HeYera: CTambe Io-
CTHCTHHE, MOpa 61Ty, He 6u 6110 HMKAaKBa HOBOCT fid Y IbeHY pealnsalnjy Hije YK/bYy-
YeHa eKCIIOHEHIMja/IHO Pa3ByjeHa KOMYHMKAIIMOHA TEXHIKA, KOjOj Ka0 HUKA/la paHuje
Kao IOfIMeT CTOj) MaHUIY/Ia0yIHa IOCTMOepHA Cy0jeKTUBHOCT. Y 1ie/uHY, GeHOMEeH
MIOCTVCTUHE ITpUIaja Mpoj Ipynanyju peHoMeHa Kao MITOo CY fake news 1 MHOTU IPYTH,
KOjU yjenumeHy popMmpajy orpoMHM OTeHIMja 3a GancuduKoBambe TOXKIUB/baja CTBap-
HocTu. HamokoHn, kaja ce uzieja O IOCTUCTMHY IIPEMA CBOjUM €/IEMEHTIMA YK/bYUN Y jeIHYy
NPy CTPYKTYPY, OHa IIOCTaje Ka/JIKy/IabyIHa ¥ y ICTOPUjU Ujieja U Y MHTepIpeTaluju
KOHKpeTHMX fiorahama yHyTap MHTepCy6jeKTUBHUX pealnuja. AyTop Bepyje ja IyT Ka
VICTVIHU, aKO MICTVHE MMa, BOIV KPO3 TEOPUjCKY Heralujy oBOT UEOIOIIKOr 3axBara. [nmb
OBOT pajia jecTe fla OKaXke /Ia, Kajja ce pajy o MOCTUCTUHM, ped je 0 GeHOMeHY Koju He
Iocefyje CBOjy He3aBUCHY €r3MCTEHLI)Y.

KipyuHe peun: HOCTUCTHHA, UCTVHA, KOXEPEHIIja, TEXHIKA, TEXHOIOIM)a, Cybjex-
TUBHOCT
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YBog

ITpe HeKor BpeMeHa y MIMPOKY YIOTpeby yIIIa je HOBa ,IIOCT ped, jOIlI jefHa Koja
jemHaxo yomre 3By4n Kao u pyre. IIpeduxc ,,ocT” 0faBHO je MOCTA0 HeKa BPCTa MHTe-
JIEKTya/lHe 3apase Off Koje Cy ce YMHU IITUTWIN, @ 6POjHM IIPOCEYHM CY je IIMPIIN KaKo
6u camu ymn y urpy. 3apasa, Koja 61 Morma 6uTy KpIITeHa Kao Kpy3a OIILITHX MecTa,
Ipela je 1 Ha 1mojaM uctuse. Heko 61, makie, pasoyapaH 0BOM ITIOjMOBHOM eMepreH-
1yjoM, Morao pehu: ,,IToctucTyHa, Kako TO JIoIIe 3BYYN .

YnmeHNnIa je, ako 4iibeHIIIe jOLI TOCTOje, fja je OKCcPOPACKY pedHNUK OBY IIOCT-
cuHTarMy 2016. TofMHe IpOIIacHo 3a ped rofiiHe, ca 00pasoKemeM fia ,0Baj TePMUH
IIEHOTVPA OKOJTHOCTY Y KOj/IMa Cy 00jeKTUBHE YMIbeHMIIe Matbe YTUIIajHe Ha 0OMKOBambe
jaBHOT MIberba Off IT031Bama Ha eMolyje u mnyHa yBepewa” (OUP, 2016). Ako nMHIBK-
CTMYKY ITOCMATPaMO OBY KOBAHUILY, y IPBY MaxX BUIUMO Ja Y HeHOj ZeKOHCTPYKIVjI
OHa 03HaYaBa HEKO CTame y KoMe 611 MCTIHA Tpebasio fa ce IIocMaTpa Kao Make BayKHa
y OIHOCY Ha JpyTre MHTepece. 3a1ICTa, MCTMHA BUIIe HUje BaXKHA? AKO je 0 MOMUTUYKIX
KOHOTaI[Vja, CMaTpa ce /ja Cy Ha OBaKaB M360p peduy ToiHe MPecyHO YTULAIN N360pn
y CA]] Te ropuHe, kao n n3nasak Benuke bpurannje us EY, 138. bperaut. To je nnax jegna
3allaJHOLIEHTPUYHA IePCIeKTBA: MU BepyjeMo fia cy mpeTtxofehe oKomHOCTH mpe 1
KacHIje MopaJle JOBECTH [0 CTama Koje OIICyje oKchopicka gepuHUILja.

Cam 1nojaM YMbeHNIIe Y aHIIOCAKCOHCKOj KY/ITYPH YITTABHOM Ce I0KUBIBaBa/IO Kao
HEKO HeIIoOMTHO CTarbe CTBAPM Koje je, Y3 TO, MHTepCybjeKTUBHO IpoBep/bMBO. BynrapHa
KynTypa Mohu je ogbanya onTonouky yeup jenHor b. b. Bukoa (Gian Battista Vico), koju
jejoury 18. BeKy IIperio3HaBao act y pedu fact (Apyrum pednma, Hy>KHOCT MHTepIpeTalija
uynmeHne)?, kao 1 Bermkor Xerena (Georg Wilhelm Friedrich Hegel), koju je 3a oBaj mojam
MIMao YITIaBHOM peuy Ipe3upa, Te Ta je Orojmia Kao KakBy ,,00jeKTVBHY UCTUHY, TAKBY
Jia ce oBa Takopehy MoXKe CTAaBUTH Y eIl M 110 BO/BY YBEK MOXe KOpUCTUTH. Buayumo na
je ToMe, KaKo U3 CTPYKTYPHMX TaKo ¥ YTWINTAPHUX Pas/iora, TOIIA0 KpPaj.

Kapma n mpucranemo Ha ykpyheHe unmbeHMIle, ICTVHUTO je fia je TepMUH post-truth
Kao TakaB npBu yrnoTpebduo cprcku mucan Ctus Temmh (Tesich, 1992, str. 2) y wianky y
KOMe KPUTHUKYje aMepuiKy CyOMICUBHY jaBHOCT, Koja ce He 6yHM poTuB Bafe Llopia
Bywa Crapujer. Ho, axo je o cappikaja, upeja carmacHa okcoppckoj repuHnnmju nma-
J1a je CBOje IIPEeTXOHMKe MHOTO PaHUje HEeTo IITO Ce O3HAYNTElh ,IOCTUCTUHA  MOjaBUO.
Moxxpa je Beh Huue (Friedrich Nietzsche) Taj xoju ra gotude, npencraspajyhn npumat
BPEHOCTM HaJ| 3HambeM, KaJja 3aropapa MpOMeHY CHCTeMa BPEHOCTY pedliMa ,Mopall je
6110 BeMKO CPEeACTBO MIPOTUB MPAKTUYKOT U Teopujckor Huxummama” (Nietzsche, 1988, str.
11). Maxkc Bebep (Max Weber) Takobe youaBa HecaMep/bMBOCT MCTUHE U BPELHOCTH KOjU
cy 3a wera, 1o lepty u Mucy (Hans Heinrich Gert, Charles Wright Mills), ,,cacBum xere-
porenu npobnemu” (Gerth, Mills, 1958, str. 146) xafa nuiie Kako y ofpehuBamy 3Hauema
COLIMOTIOrMja He TPAXKM ,,HEKO 00jeKTUBHO Ta4YHO WM MeTa(M3UIKI 3aCHOBAHO MCTMHCKO
3HaYeme [...] HACYIIPOT ZOrMaTCKMUM (ZMCLUITIMHAMA) [...] Koje JKele [ja IIpoyde TavyHo, Ba-
xehe 3Haueme” (Weber, 1976, str. 4). 36or Tora ra Jleo IlITpayc (Leo Strauss) kputukyje ca
CTAQHOBMIILTA pas/yke u3Meby ,,[IUTama YNibeHNIIa U IIMTaba paBa” (Strauss, 1949, str. 23).

2 To ce oceha 1 y CPIICKOM je3UKy, jep je V ,,YMIbeHUIIN CadyyBaH ,49MH pasyMeBarba, KOju ce He

Kkpehe HY)XHO jefHOCMepHO.
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Ty npunpyxxyjemo u Xany Apent (Hannah Arendt) u wen nojam ,nedakryanusanmje”
(Arendt, 1972, str. 20), koju yKa3yje Ha HeMOTYNHOCT pasnMKOBaba YNEHEHNIIE ¥ YMUII/baja.

Moxpa je JInorap (Jean Francois Lyotard) 6uo Hajommwke cIMYHOj apTUKYIALUjN
HOCTUCTUHE, Y CMUCTY Ja je 360T HeOJJBOjUBOCTI YNIbEHNUIA M PETOPUKE BPETHOCTU
MCTIHA HEe0Ce3NBa, KaJa je apTUKyIIIcao 1ojaM ,,packona’ (Le Differend) (Lyotard, 1991,
str. 5), anm cnmano cy 3acrynanu u Pyko (Michel Foucault), Tepuna (Jacques Derrida)
wiu Jlatyp (Bruno Latour). Ha Heky HauuH, 0COONT, Mfiejy O IIOCTUCTUHI JOIPIHENN
cy Haunmjen Hener (Daniel Dennett), /lu Mexunrajp (Lee McIntyre), Majkn MapmoT
(Michael Marmot), Xapn ®paukdypt (Harry Frankfurt) min Metjy Meknenan (Matthew
McLennan). Jmak, My joI off BpeMeHa IpoBajie TeXHMYKOT y IPAKTUYKO (IIOMUTUKA,
eTKa), faxie og MakujaBenuja (Niccolo Machiavelli), 3Hamo fa 3a BrajaBuHy nCTUHA
HIIje BaXKHA, jep KOJOKBMjaTHO ToBopehit: Hitje BaXKHO KaKO jecTe, BaXKHO je KaKoO M3ITIefa;
Te Ja aKo (peHOMeH MOCTHUCTIHE YOIIIITe IMa HeKY CafipKaj, OH MOpa CTajaTy Ha IMHU)I
oBOT ,,IpaBua’. Y BpeMe ¢ajepabennoscke (Paul Feyerabend) ,mponudeparyje sHama”
(Feyerabend, 1987, str. 364), penaTuBusaiyja CTIHe, Ha KOjy YIIPKOC CBeMY IUIEAUPajy
KaKo JIMCKYP3MBHe ITpaKce, TaKO 11 Hayke (6ap y TyheM yMy), IpeficTaB/ba MOCTYTaK KOju
IO HallleM CYAY 3ajaje Bulile Telikoha y MaCOBHOM 3aMar/blBarby NCTIHE HETO IITO 61
TO 61710 y C1I06OHOM IHOCEONIOIKOM Iporecy. OBo ce ,,uCIUIaT!’ CaMo ca CTAHOBMIITA
penpopyKuuje ofHoca y oniutoj ekoHomuju (momyt barajeBcke [George Bataille]) moje-
AMHIA U CUCTEMA.

Jecy nu Teopuje MCTHHE MKafa 6MIe NUCTUHUTE?

ToxoMm ncropuje punozoduje nctuna je fob6uIa pasHe Teopuje 0 caMoj cebu 1 cBaxa
je Ha jejaH WM PYTY Ha4YMH IIOKa3MBajIa CBOje HeflocTaTke. Hu jlaHac HeMaMo 3ampaBo
HeKy TI0y3[jaHy Teopujy UCTIHe, Beh caMo KOHKypeHTHe Teoplje, Koje BUIIe WM Matbe
Iofip>KaBa HeKa MONMMTHIKa MHPpacTpykTypa. To je akTyanHa cuTyanuja, anym u UCTo-
pujcka. YnHu ce fa Le/IOKyTIaH CII03HAjHYM HAIIOP 3allafiHe MYC/IM IIpeMa MCTUHY IOCTOj U
Y ABa Jiefla: Kao YHYTPallby MOKYIIAj ¥ Kao CIIOo/balliby KOMIIpafZopcku uHTepec. Kao
YHYTpalliby y LMWbY 060sblIakha HepHOpMaHCK MPAKTUIHe e(UKACHOCTY TeopHje, ITO
je y »Tpajuiujyu KpUTHUKe Tpaguimje” 3alpaBo IPOMAIIEHO, jep CIIO/bAIlbI MHTEPeC
¢$yHKUMOHNIIIE Ka0 HeKazia (PMHATHYU y3POK ¥ [I0 CBOM 00MMY je HeOrpaHWdYeH APYTUM
nHTepecuMa. Jlyra dpunosodcka Tpagumja, y CBOM Tpajamy, Hajuenthe ce ocmamana Ha
Teopuje ofropapama (lat. adaequatio), T3B. KOPECIIOH/IEHTHY T€OPHUjy UCTUHE; IOTOM je
Bepa IoJIaraHa y KOXepeHTHY TeOPMjy UCTHUHE, ILITO je CUTYPHO CIabuju KPUTEPUjYM OF
OHOTa fla HallleM MUIUbEY HEIITO y CTBAPHOCTY OAroBapa, Beh fa je 1oBo/pHO fa T€O-
PUjcKu cTaBOBM OYLY CaMO CaI/IACHN; OHJIA CY Ce MOjaBuIe U OCTAle TeOpHje CTUHE, Kao
HITO CY AMjaNeKTUYKa U parMaTiyKa Teopyja, CBaKa IoJ, CONCTBEHUM KPUTEPUjyMUMa O
INTaby UCTUHE ¥ MOTYNHOCT IeHOT 3aXBaTama. [10jMy MOCTUCTHHE IPUCTYIIAMO, TaKIIe,
KPO3 Hao4apy IPETXONHUX T€OPHja O UCTVHMA.

PerjyMo, KOpeCIIOH/IEHTHA TeOpUja UCTUHE, Ca CBOjUM adaequatio, yBeK je uMaa
mpo6yeM ca TMM fia Habe Ty CTBapHOCT K0joj he Teopuja ogrosaparu. IIpo6nem cTBap-
HOCTH, PEaTHOCTY V/IM, Y KPajib0j TMHMjMI, CIIO/bALIIbET CBeTa 030M/baH je MeTapy3NIKn
npo6seM, KOji Y TPagMIIOHATHOj HOBOBEKOBHOj ¢punosoduju no kpaja XX Beka Hitje a0
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jaCHO HETIPOTMBPETHO pellerbe, HErO CY TO YBeK (Prmo3od ek ,,ToMOBI” Ka ,,04eBUFHO]”
CIIo/balIBHOCTH. Pasiior ToMe je HeCIIOCOOHOCT pasyMa Jja CIIOJbAlllbOCT U3BeJe 13 CaMOT
cebe. Kapa cy metadusuka u bor nsanuin Ha phas rac y ,,HayuHoj” 1 [KPOj jaBHOCTH,
CIIO/BAIIHOCT KO0jOj 61 HemTo Tpebaso Aa ,,0AroBapa y CTBAPHOCTI IIOYENIA je HAalPOCTO
Ia ce mogpasymena (6uo fa je To paguo Pojepbax [Ludwig Andreas von Feuerbach],
Hurve, win mosutnsusam). Tako je CTBApPHOCT MOCTA/IA TEOPUjCKM HETOKYINBa, Hyehu joru
€BEHTYA/THO KOXEPEHIIjY KO IeHO OIIPAB/atbe I ICTOBPEMEHO TToCTajyhn et mpegmer
upeosnoryje (y mrra yecto mazia u teopuja). Ca TvMe majia 1 MCTYHA, T1a ¥ KOPECIIOHEHTHA
Teopuja ca BOM. AKO 61ICMO OCTaJIV Ha TOMe CaMo Jia je JOBO/BHO y cBeTy Hahu unmeHnIy
Koja 61 ofiroBapaja TeOpuju, UCIOCTABUO OU ce GeCKOHAYaH Iy PANTUTET TyMadera, Koji
TOBOP O MICTUMHM CBOAU Ha BepoBaTHohy. Ty moctuctiHa Beh momaspa cBoje nuiie.

Teopwuja KoxepeHIHje 3aTO je, Moro 6u ce pehn, mpasa ponrana noctucrute. OBa
TeopMja MICTUHE UMa ITOC/Ia CaMO ca COOOM U CBOjIM KPUTEPUjyMOM, IITO joj omoryhasa
6pojue ,MamToBUTe” KOMOMHALMje U3 ,Moryhux cBetoBa’. J[IoncTa, KA0 BKHI PEIIPe3eHT
OBe Teopuje, MaTeMaTyKa 1 JIOTMKa Kao IeH 1e0, Y CBOM (popManHOM BUAY, He HOCERY]y
61710 KaKBY HY>KHY Be3y ca crBapHouthy. He, Hrkazna oBe 3acTynHuile koxepenuuje Hehe
HpecTarTH fia ce cablaXkKhaBajy Haji HedMM PYTauyjuM off cebe, HUTU YTBPAUTH HOTeHIIMja-
JIe 3a jenHy ,cagpacurcky (KoHKpeTHY) noruky (Markovié, 1994, str. 239). 3ajenHo ca muma
KOXepeHIyja je Iovesia ia ce IOCTaB/ba Kao episthemé par excellence v To je y HaIoj IOCT-
MOJIepHOj CTBAPHOCTH BUILIe-Makbe MpuxBaheHo, 1aKo TeOp1jcKu HeMa HUKAKBO ,,BaXKere
y peanHocti’”. ¥ aIuinMKarjaMa, He TeK y HayLy Beh u y ymeTHOCTH, y CKIafy ca 6oxpuja-
POBCKIM ,,MelnameM cepa’, oHa mpe noaceha Ha Heky 3ayMHy 3a6aBy TeopeTudapa Beh
OflaBHO He3ay3JaHUM OMI0 KaKBUM aKCHOMMMA Koju 611 MMasu Be3e ca cTapHouthy. Y Tom
CMICITY, OHa Hac HaBOJM JIa HAITyCTUMO CBAaKY UJiejy O CTBAPHOCTY U L[ENIOBUTO] »,jefHO]”
VICTVIHU, IUTO je, MeDyTuMm, 4uHM CIOO60XHOM 3a MEO0JIOIIKO MCIIOCTAB/babe UCTIHE, VIV
HOCTHCTHIHE YKOINKO Ce 0BOj Ofy3Me MOMEHAT Pa3BOjHe TeXHOJIOTHje.

ITparmaTyka Teopuja UCTMHE MMa aIICOTyTHO HajHVDKY KPUTEPUjyM 32 UCTUHY U
cMarpamo fia He 611 HIt Tpe6asIo [ja IpeACTaB/ba HE3aBYCHY T€OPH)Y, WK 6ap IICUXOIOLIKY
Teopujy, jep: a) TO IITa MU ,,pa3yMeM0” Kao 3a cebe 1o6po mm kopucHo He oxpebyje ce Ha
OCHOBY OBe TeopHje, HITY Ce y TOMe Ha by MOXKe OCIOHNTH, Beh IIpe Ha HeKaKBY Teopujy
ceHsanja u BepoBamba (belief) n 6) 3aTo 1ITO ce cama OCIara Ha KOXEPEHTUCTUYKY TeO-
PUjy, camo 1mTo ce oBpe oHa cayxu OxamoBoM 6purBoM. To ce Moke Bupietu Kaga Poptu
(Richard Rorty) HaBoxM IpBY KapaKTepPUCTHKY IparMaTusMa: ,,[IpBa KapakTepucTuka
jecTe fia je TO aHTHECEHIMja/I3aM IPUMEHEeH Ha II0jMOBe K0 IITO Cy VCTHHA, ‘Ca3HABE,
‘jesuk’, ‘Mopas’ n crudHe cagpkaje ¢punosodcekor pasmuinrbama’ (Rorty, 1992, str. 305),
anu ce Moxxe BumeTn u kop Ilejmca (William James), kaga on nuie: ,,CBe Halre uCTu-
He cy BepoBama 0 ‘CrBapHOCTH' [...] ‘PeamHOCT je y MPMHIMIY OHO Ca YMMe YNIbeHNI[e
Tpeba f1a ce paspadyHajy; 1 IIPBU JIJIOBU CTBAPHOCTM Ca OBE TayKe ITIEAMINTA CY PIYKC
Hawux ceHsanuja” (James, 1959, str. 243-244). [IpyruM pednma, KpUTEPUjyM IIparme
cToju usBaH came Teopyje. Ilepc (Charles Sanders Pierce), pennmo, TBpAM Kako MCTHHA
HUje Wb UCTpaXuBama, Beh je To yrBpheno Beposame (Pierce, 1993, str. 142). JacHo je
ma opt Ilepca u Ilejmca, ma go PopTuja, mparMaTucTy M caMy CXBaTajy fa BUX0Ba Teopuja
He MO>Xe [IPeTeHZ0BATI Ha YHUBEP3AIHOCT, jep OHO IITO je JOOPO MM KOPUCHO 34 jef-
HOTa He MOpa OUTH TaKBO I 3a IPYTOra, Maja, IIpe je CIy4aj [a je 3aIpaBo YBEK yCMEPEHO
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npoTus Apyrora. OBakBa CUTyalija TPaKM CBOje OIPaB/abe YIPaBO Y peIaTUBU3aLju
VICTUHE, Teé MaKap TO Ha3MBa/IM JAlau3MOM MM aHAPXM3MOM Y CasHajHOj TEOPUjU, CBU
IPaKTUKYjy jefHO anything goes, Koje jefMHO MpeACTaB/ba OyCTajabe Off OIpaB/aBamba.
Hamnporus, nparMarisam Kao Teopyja MCTHMHE IPOMOBHILE jOI jeITHO MHTePCY0jeKTUBHY
CaINIaCHOCT, 3a KOjy 3HaMO Jla ce IMOCTV)Ke Ha OBaj WM OHaj HAYMH; JJaKJle, Kao Teopuja
OHa je 6ecKopuCcHa.

Hacynpor oBuM TeopujaMa, AujaneKTU4Ka TeOpuja UCTUHe, yodaBajyhn urpy
CyHpoTHOCTH 1 IpuMeHoM akTa Aufhebung, y3 cBe uctopujcke foKase U IOTBpJie, CUTYPHO
mpefcTaB/ba Hajoosby Teopujy Mehy HaBeeHIM, KOja je MOTUCHYTA, AN je IIpeXXUBea
IpONaraHjHO eTPOHU30BakEe U3 UIEOIOMIKMUX pasjora. Vnak, Ha HEKM HaulH OHa je
MHTETPJCaHa Y IOCTCTPYKTYPaTUCTUYKOM IIpenHadey, caMo mto Aufhebung ucnana us
UIpe, a Ha (eroBO MeCTO Jo/ase Ae(KOH)CTPYKIMja N ,packon” KOjH ce ,He OTHOCU Ha
cafip)Kaj pasMUIIbaba’ HETO Ce ,TIYe KPajiblX IPeTIOCTaBKy pasmuibama’ (Lyotard,
1991, str. 9). IlogpskaHa caBpeMeHOM JTMHTBMCTUKOM, ¥ OBOj BapMjaHTH! IIOCTMOJlepHa
BapujaHTa AMjasieKTHKe (Koja ¥ caMa Huje MOIVIa [a e JOKaKe Kao YVCT METOf), 3aBplIa-
Bajyhu y penatuBusmy u mepCrieKTUBU3MY, OIIACHO Ce IPUOIIDKaBa TEOPUjU KOXEPeHIIyje.
Jeman TakaB xu6pup je mpe nspas ogpeheHe AMCKyp3uBHe IpaKce HETO 3Haka O UCTVHM U,
jeHaKO TaKo Kao I IpyTe Teopuje VICTIHE, BeOMa je IOTOfIaH 3a IeHO KBapeme (corruptio).

DeHOMEHOTOIIKA TEOPHUja CTUHE, JOK Ce APKI IMCTOT heHOMeHa, AP Ce 3aIIPaBo
KoxepeHIuje, >kenehu fa jo uctune gobe 6es mosusama Ha Heobe36eheny ciompammocT
Muiberba. OHa I1ajia yIpaBo Ha IUTamby CIIO/BAIIBOCTY, Tj. Ha uTamy o Jpyrom ([Autre).
denomeHosIOrMja je 1 TaKO O11/Ia HEKa BPCTa IpeficpeMe 3a Oyayhu moct™mopepHy npucryn
ucTuHu. MehyTum, y meHoj caBpemenoj Bapujanty, y T3B. 4E deHOMeHOMOTMj I HOMa3M ce
o Temike 6e3uejHOCTI Koja cBe To mpaTu. To je 3aTo mTo HeMadka (umozodceka Mmucao
Y MHaue XKe/u Jla Ce CTaBM Y HEKY BPCTY 3ajeJHMYKOr MUMETUYKOT CIIO3HAjHOT MapIla
reconquista-e ca JOMMHAHTHUM IparMaTnsMom, Te monyT Ksajua (Willard Van Orman
Quine), 3a Kora je IyT Ka HeLOKY4YNBOj MCTUHY ofpeher ¢popmanHOM I0rMKOM 1 IpU-
popuuM Haykama, 4E ¢punosou ,MamToBuTO” U ,, HHTEIUTEHTHO IPUXBATA]y CafiejCTBO
IPUPOJHNUX HAayKa I ,,opuruHaaHe” ¢enomenonoruje. Moxemo camo pehu ga 61, 360r ose
»opurnnaiaHocti’, Xycepn (Edmund Husserl) cyurypro 6110 y>kacHyT, IOIITO ypadyyHaBambe
ICcUxosoruje, GusMKe n IPyrux ,Hayka  (Koje je OH cMaTpao ,,HaMBHUM MUIUberbeM)
py1u cBaku TeMesb peHoMeHoorje.> OBJie BHUIIle HY KOXePEeHIMja He UTPa BaXKHY Y/IOTY.

Cama Hayka BpJIo 4ecTo mmpuberasa IIoATeop1jaMa Kajia joj je To morpe6Ho, 6e3 06-
31pa Ha KOXepPeHIINjy ca LeIOKYIIHOM TeOpMjoM (peLMO y CIy4ajy KMHeTIYKe Teopyje
racosa). To 3HauM fia Cy rpaHMIle AaHATIMTUIKOT YMa Ha HEKM HauMH JJOCETHYTe 1 Ia Y LIU/bY
pesynrara (mparme) 6uBa XpTBOBaHA I caMa KOXepPeHI[Nja, Koja je cajja TeK IoXe/pbHa.*
Bupumo fa HaflonacKy BpeMeHa IOCTUCTHHE IIPEeTXOAM BeNMKa aKyMylanuja ypaso

To ce Bupnu xazia Xycepr e ,,C nomohy ¢eHoMeHoIOTMjCKe epoche, pemyryipaM CBoje IPUPOJHO
JBYICKO ja M CBOj IyLIEBHM XKMBOT — LJAPCTBO CBOjer IICUXO/IOTMjCKOT CAMOMCKYCTBA — Ha CBOje
TpaHCLeH/IeHTa/THO-(PEeHOMEHOIOTMjCKO ja, IAPCTBO TPaHCIeH/JeHTaTHO-()EeHOMEHOIOTUjCKOT
camonckyctsa” (Husserl, 1975, str. 64).

TakBa cuTyaluja je sarpaBo cTapa, a lbeHu npumepu 6pojHn y pasuum obmactuma. Beh y 17.
BeKy OWJIO je jacHO, Ha IIpMIMep y MaTeMaTHUIIN, fla 3a alre6apcKy jefHauMHY pefia BULIET Off 4 He
IIOCTOjJ aHATUTUYKIUX Pellierba, 11 ce IIPpUOeITIo NPUOIVDKHIM MeTofaMa U HyMePUYKOj aHaIM3M.
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MCTUHOCHMX nTpobiema. Buyto 61 5o6po fa je To HajupobIeMaTUIHUjU A€o Y PeHOMEHY
KOjJ1 OBJIe TIocMaTpaMo. My cMO caMo XTe/u fia YKa)KeMO Ha CaBpeMeHO CTaibe OHOIa Ha
mTa ce npeduxc ,,moct” opzie ogHOocK. OUNTO je fla ce y CaBpeMEHOCTH Iy TeBM Ka MICTUHM
3atBapajy. To je cydaj He caMo 3aTO IITO je pe/IeBAHTHO CaBPEMEHO 3Hakbe eHKPUITOBAHO,
WM KOJUPAHO Kako 6u pekao boppujap (Jean Baudrillard), mpormacuBium xaxo ,,HaKOH
Mmetadusnke 6rha u npusupa [...] HacTyma Metadusnuxa koga” (Baudrillard, 1991, str. 69),
Beh 3aT0 IITO Cy YC/IOBM HAYYHOT pajia HeTPAHCIAPEHTHIL

OsBaj eHOMEH je 10 Te Mepe U3paXKeH fla Hije 3ayMHO YIIUTATH, IOLITO HUTY CMO
OTKPWIH TIyT Ka UCTUHM, HUTH Ce CJI)KeMO OKO TOTa IITa je MCTIHA, MOXE JIM Ce U3TPA/IUTH
jemHa HOBA TeOpMja CasHarba, Koja BUIIIe He 61 MOIa31Ia O HEKMX HABOZHO YTBPheHux
ucruHa, seh ynpaso of maxxu. Bap cBu 3Hajy nctuHy 0 TOMe fia 1aXKy Kaza naxy. Vi,
aKo ce He M3HOCH 3a0/Iya y yBepeHOCTH [ia je ped O MCTUHM, CBAKO je CBeCTaH y IOre-
Iy jefHaKe YBEepEHOCTI O eBUJIEHIIVjU [la ca HAMEPOM M3HOCH CTarbe CTBAap Koje ce Off
eBUJIeHI[je pasuKyje. Y HajlIMpeM CMUCITY, UCTUHY HIje HU MOTPeOHO 3HATHU Ja 61
ce marano. OBaksa Moryha Teopuja nmak 61 nMaa jefaH HeJOCTATaK: OHA Ce He MOXe
YHUBEpP3aa130BaTH OMIO Ca CTAHOBUIITA KaTETOPUYKOT MMIIEPATHBA 1 EOHTOJOIIKE
eTHKe, M/IM HeKe Off TeOpHja UCTIHE, a YaK HUTI U3 ,, TAKO3BAHOT IIpaBa Jja Ce JIaXe U3 40-
BeKo/pyO/pa”. OHTOMOIIKA jacHoha ja cMo ce61 JaTy Ha Ha4MH KOjU je pas/IMduT Of CBera
IPYTOT IITO HaM je JaTo, MICTOBPEMEHO je 3aIlpeKa fja ce casHajy ,Tyhe” Mucnn, 1j. fa ce
3Ha JIaXKe JIJ OH WM He, Te OTYAA MOXKe [ja Ce 3aK/bY4N JIa OHA HMKA/[A He MOXKe IIOCTATH
MHTepCYyOjeKTVBHA MCTUHA, 6ap y upeanHoj opmu. Ho, mox nctum ycmosuma, oHa He 61
61a HuIITa C/1abyja Off CaBpeMEeHNX ,IUTypaTUCTUYKNAX CTAHOBUILTA, Yuja ,,MICTUHA
je My Heo#pen/pMBa VI jeTHOCTPAHA, VM UAEONOUKY Hpunpem/beHa. He Tpeba HI
CIIOMMIHATH [ je TIPAarMaTUCTUYKa TeOpHja TaMaH MCTO TONMKO noysaaHa. Crro6oxHo ce
Moxe pehu fja ojaM OCTUCTHHE TIOKYIIABa f1a Ce HAMETHE K0 PeaIHN IPUCTYI UCTUHI,
kopucrehu ce cBMM Teopyjama UCTHHE y CBPXe CBOje IparMaTuKe.

Obenexja 1 cBpxe peHOMEHA OCTUCTIHE

HaxoH oBOT KpaTKOT Iperiefia, MUTambe je 3alTo ce GeHOMEeH Kao IIOCTUCTIHA
YOIIIIITE MCKa3a0 y I0jMOBHOM 00/MKY. VICTMHA je 110 MHOTMMA I TaKO OfaBHO IIOCTasIa
HOTPOIIEHA pey, jefiBa jOII HeTfie CBefleHa Ha 3aXTeB 3a KOXEPEHI[MjOM Kao MYHIMATHUM
(v TaMaH jenuHUM episthemé), amu TO ce BeCUIo Y CBOjeBPCHOj ,KPU3M OMIUTUX MeCTa” U
ca peunMa ,,/by6aB’, ,IpaBJa’, ,00jeKTUBHOCT U CIMYHUM TPASULIMOHATHUM II0]MOBYMA
u BpegHocTiMa. [IpaBehn Teopujcku okBup 3a pacnpasy o nmoctucTun, Kamma (Pablo
Capilla) onpebyje nctuny y Tom ayxy Kao ,,3ajefHUUKM KPUTEPUjyM 3a OIpaBJaBatbe TBP-
nwy o crapHocTy (Capilla, 2021, str. 314). VI3 MHOrO pasjiora Moxe ce y LieJIMHY aHTHU-
nunpaTy off 1945. rogmHe jeJHO CUCTEMCKO aHTUIIPOCBETUTE/bCTBO, KOj€ je 3aXBaTU/IO
Hay4HM 11 06pa3sOBHM IIPOLIEC, HO jefHAKO TAKO MOZIPKAHO U Y jaBHOM TOBOPY KOMYHMKa-
LMOHOM TeXHOIorujoM. Hamme, cacBuMm je jacHo Jia je Kpusa IoBeperba Y jaBHU FOBOP TEK
nocepuna osor Beh gyrorpajHor mpojekra, Koju ce Oriefia y XUIepCIeljan30BaHOM
00pasoBamy, 4nje cy Hocaefule T3B. pax-uANOTY, BUCOKOOOpa3oBaHM /byaU 6e3 CrIoco-
6HOCTH J1a cBOje 0OpasoBame IPMMeHe U3BaH CBOT HEITOCPEHOT 3aHMMama. JIcTo Tako, y
HUTamy je maf GyHaaMeHTamHor obpasoBamwa 6ynyhux rpahana, koju octajy yckpahenn 3a
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elleMeHTapHa 3Hamba y CBETY; HAIIOKOH, Ty CY CPeICTBa MaCOBHE KOMYHUKaIyje (TIpe cBera
y O0/IMIKy IUTHTA/IHE TEXHOJIOTje), Yije je 1ejCTBO Ha CTAHOBHUIIITBO YBUjEHO Y OOTTaHaY
KOPUCTH, a fla 61 3ampaBo 6M/I0 UPYUEHO jeTHOM U3Pa3UTO PYKOOBCKOM Hafizopy. Taj
aHTUIIPOCBETUTE/LCKY KIACTeP, KA0 1 Off II0YEeTKa, I JAHAC je je[HAKO 3afHTEPECOBAH 3a
KOMYHMKAI[Vjy KOja IIOpeTKy offHoca omMoryhapa penpofyKIjujy — caMo ce TeXHONIOTHja
usMeHMIa. TakBOM JIpyIITBEHOM y/lapy Ha JbY/ICKY CBECT UCTMHA OUYUTO HUje Y MHTepecy
HI y HayI, HUTH Y HoceheM jaBHOM M3pasy; off MHTepeca Cy CBe TeXHUKE U TEXHOTIOTHje
za 6m ce fio omiTe 3ab/yzie HOLUIO (Kao y CIy4ajy »,aMepU4Kor cHa” ). 3aTo je TokoM 60-1x
TOILIIO /IO KpM3e CMMCIIA U peHecaHce KOMYHIUKalLuje.

Temxo je mokasaTy Ha je[fHOM MeCTy CBe MeXaHNM3Me MOJEePHOT aHTUIIPOCBETH-
Te/bcTBa. Haxkamoct, ocTano HaM je laHac caMo fla MCKyIIaBaMo TOpKe IJIOlOBE OBeE ITI0-
OajHe [yBep3yje IPOTHB YoBeKa. Vmak, Ha CBakoM Kopaxy je Moryhe BumeTu fia, kaja je
VICTHHA y IIMTakby, Makbl e CaBPeMEHOT OJHOCa IIpeMa 1b0j jecTe IIpOU3BOJ TelKoha y
teopujama uctute. OHe I TAaKO HICY HacTajaste 6e3 Besa ca MHTepecoM crucrema. Behn feo
npobiema ca yTBphuBameM UCTIHE IIOTIYE YIIPABO Off OfiCYCTBA MHTEpeca 3a iby. TexHuKe
ZiejcTBa TOT CHCTEMCKOT MHTepeca BeoMa Ao0po ce Hac/lamajy Ha ICHXOaHAIUTHIapCKI
HPVHIINII ,,KOH3ePBaTUBHE IIPUPOJie IIcuXe” KOJ Y0BeKa, 6e3 0631pa Ha BPCTY Mefinja Koju
KOHKPETHO JIejCTBYje; Y MehyBpeMeHY, ICUXOJIOTHja je CTaB/beHa y ,CTapy Kobpy” ymory
MHKBU3WIHje, TOTOBO CaCBMM Ha/IUK Ha OHY ITpaBYy, KaToMM4Ky. JlaHac oHa pecybyje mra
je HOpMaJIHO, a IlITa He, Y CKJIaJly ca JUKTUPAHOM ,[IONMUTUIKOM KopekTHomhy”. Kana ce
OBOME JIOJIajy CBa PacIlONIOXKMBa €BUJEHIIMja U CBE IMCPYNITHBHE TEXHONOTH]E, jaCHO je fja
Cy pasiosn, ycinoBu 1 MOryhHOCTH 3a HOCTUCTHHY TY.

Kako ce Teopuja HoByk/a y fedaHsuBaH CTaB, OTBOPHO Ce IIPOCTOP 32 T3B. Mefiuje.
Teopujcku 1 jaBHM TOBOP HUCY paBHOIIpaBHU, HE CaMO Yy IIOITIeNy KaKBe-TaKBe Koxe-
peHIuje, Beh mpe cBera y CHasu McIo/baBama. [JOK TeOPMjCKU TOBOP Tede TaHYIIHIM
HOTOLMMA, T1a ¥ Tajla 3aTPOBaHMM HUJI€0/IOTHjOM, JOCTIOBHO 3aTBOPEH Ha YHUBEP3UTe-
TIIMa 11 OKPY>KeH aHTUIIPOCBETUTE/LCTBOM, jaBHU FOBOP CBUM ITyTeBMMa Tede OyjILIOM.
Ha cMmcioBe eMutoBaHe y jaBHOM rOBODPY, TEOPMjCKa IIPAKCa TOTOBO [ja He YTUYe, OCUM
YTOMMKO YKOJIMKO YYeCTBYje Yy IICEYI0TEOPIjCKOM IIJIaCHpamby CUCTEMCKMX 3aXTeBa 3a
muckypsuBHUM. O4nTo, ocTaB/bajyhy UCTHUHY 3a cOOOM, jep ce caBpeMeHe Teopuje He
MOTy 036M/bHO OPaHNUTH, JOLIIO je BpeMe y KOMe HI IIPEHANPETHyTa ,JICTUHA” He MOXe
BIIIIE CaMy ce6e yBep/bIBO 3aCTYIIATH, 1 IepOTypa caMy cebe y MOCTUCTUHY. A, IITa
6u To Tpebasno ma sHauM? Heko BpeMe JOCIOBHO ,ITOCTe” MCTUHE, Kajia ce Off ICTHUHe
oxycrano? He, curypHo, anu Huje HeBepOBaTHO, IITABHUIIIE CIIATAN0 61 Y cCaMy TeXHUKY Jia
Hac HeKO yBepaBa I CTaBjba IIpef] ,JMI3BeCHOCT” [ je TaKBa eIloXa HacTymna. AKo 61 To
OMIIO TaIHO, WM AKO OVCMO TeK HEKaKO y TO Omtu yBepeHH (OK ,,pajjHa Teopiuja” 3Ha OBO
CTame CTBapy), MHTEPeC 3a UCTUHY AoucTa ce ry6u. Ca MHepIMjoM IOCTMOEpHe IICuXe
u cnabomhy Bosbe Koja je KapaKTepuille, BAHCUCTEMCKI MHTePeC 3a UCTUHY 6MBa y Mach
obecxpabpen. [JomyIe, caM CUCTEMCKY MHTePeC OTpaHMeH je KopucHourhy, Koja ce Tpe
CBeTa OJHOCH Ha OfIpXKarbe 1 yHaIpeheme CoIcTBeHe penponyKIje.

Heku HauBHM, yIIIaBHOM aHITIOCAKCOHCKM, IIUCIM CMATPajy ia je y IUTakby OfCYyCTBO
Bepe y OHe Koje Ha3uBajy nctunosbopunma (truth-tellers), mro Mu ofMax TyMaduMo Kao
,Kpu3y ayTopureTa’, KOja MOTIAafA MOf ,,Kpu3y omiutux Mecta’. Tu ayropu (ako aytopa y
M3BOPHOM CMICITYy MMa Ha 0630py) KacHe 3a eBPOIICKOM MUIIbY Buille of 60 TOA1Ha, Te
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ra IIpero3Hajy y CBOM KOHTEKCTY cafa. Ilopey mocTuctuHe, Ty ¢y 1 peHOMeHM HOIyT fake
news, W cnabe HOCTMOfiepHe Cy6jeKTUBHOCTH, KOjU U CaMI HACTajy Kao aHIJIOCAaKCOHCKa
peneniija Beh mosHate ,,Kkpuse” Kao pafHOT cTama. [J106amHo, MOCTUCTUHY 61ICMO MOTITIN
IocMaTpaTy ¥ Kao UJEO/IOMIKY YIUIMB Yy THOCEO/IOTH)y Ha KOJIEHMMA, OFHOCHO Ka0 HOBO
mpeTyMademe MCTe cTape Maxu o cTBapHocTy. OHa je TeXHNKa 3a JJOlaTHO BpOOBambe
nyma. Fake news v post-truth cy cacTaBHU JIeTIOBM jeffHe VCTe UieonIoTHje, Takopehu ca
uctoM cBpxoM. Fake news je HaIIpoCTO aKTyaIM3auyja MOCTUCTUHE, KOja Ce TaJOXKV Ha
6e36pojunM naxnma. TanoxemeM fake news gobujamo nocrucTuny. OHa Huje BUILe HeKa
cTapa MCTIHa, Kao adaequatio viu IpoCTa KoXxepeHIuja, 6e3 ounre Bese ca cTBapHourhy,
HEro MeJ[VjCKM IpOrI/alleHa ,ICTUHA , KOjy CBU Tpeba a Mmpuxsare, Ia M caMy MOCTUC-
TUHY U TO Ha MCTY HA4MH: HEIPEKUTHUM eMUTOBabEM je[HOT Te UCTOT. [a 1 oHfla 9yau
1o ¢y 1o noganuma JI. IIsptme (Leon Cvrtila) Bogehu nonynapusaropu ose Teme 6mte
yIpaBo HajBehe 3anmapgue menujcke kyhe, nonyt lapgujana, Bawuniiion tiocitia u Ibyjopk
wwiajmca (Cvrtila, 2019, str. 75).

Yuras 0Baj CKyI (heHOMEHA, I1a U MOCTUCTIHA, NIIAK ca COOOM HOCH jefHy HOBOCT y
OJIHOCY Ha paHuje 00muKe ,,60p6e 3a MHTepIpeTanyjy’, a TO je IberoBa TEXHO/OIIKA TUMEH-
3uja. He Ka>keMo [ja TeXHOJIOMIKA [JYIMEH3Yja paHuje Hije II0CTOjaia, HAIIPOTHB, OHa je 6mma
yK/bydeHa Off BpeMeHa yK/IeCUBama CIIKa/3HaKoBa, Off 06a IepraMeHTa 10 IojaBe IITaMIle
U KacHuje, of Tenierpada, pafuja u TeleBusuje, B0 yK/by4MBama IUTUTaTHe TeXHIKe 1
nHTepHeTa. Kako ce BU/Y, TEXHO/IOTMja ¥ TEXHNUKA Y LIe/IVHMU IIPaTHIe Cy MEjCKI OfHOC
TOKOM uKTaBe ucropuje. MehyTum, y mocnentmwoj Menujckoj nepdhopMaTuBHOj UTEpALUjU
MHTETPUCAJIO C€ OTPOMHO IPETXOIHO UCKYCTBO CTBapama CUMyIakpyMa u omoryhuno
ce eKCIIOHEeHIMjaTHM YYMHAK Ha KOH3YMeHTa MefujcKor caobpahaja. [Ipyrum peunma,
TEXHOJIOTMja KOja je MHTErpyCaHa y CaBpeMeHMM MeNMj/Ma JaleKo HafIMallyje bYACKY
HepLeNLyujy U O4y3suMa joj IPMBAaTHOCT, TAKO je YNHehM MaHUITyTabMIHOM BUIIe HETO
uKaja pauuje. Perimo, fake news ce BuiecTpyko 6psxe Iacupa Hero o6udHa nHpopma-
I11ja, I1a je OHMMA Ha KOje ce OHa OJTHOCH CPasMepHO IOTPeOHO BIIe BpeMeHa 3a AeMaHTIL.
IMopen Tora, HaBOFHO 06 IIOCTUCTIHE HUKA/IA He TIPATH JKe/beHa ,TPAHCIIAPEHTHOCT
U IOCTYIIHOCT, Y OBHOCY Ha les temps modernes, jente Beh ocnabpere cy6jeKTMBHOCTIL.

Jlaxse, 13 oBora mpousnasy fa HUKAKBOT (peHOMeHa THIIA MOCTUCTUHA He 61 HI
6o 6e3 1Ba MOMEHTa: 1. TEXHOJIOLIKOT 1 2. MEOJIONIKOT IIPOMOBJCaha HABOJHO HOBOT
I7106aTHO-MCTOPUjCKOT cTama. Ty je, MehyTuMm, IpucyTHa jou jefHa KapaKTepUCTIKa Koja
omoryhasa jejaH oBakaB 3axBar, Koju xohe fja 6ysie HesaBucaH peHoMeH. OHa IpeficTaBba
IIpe HeKy BpPCTy aTMocgepe y K0joj ce oBa ,HOBa cTapa nax~ opsuja. To je, kaja je peu
0 OKI[M/IEHTa/THNM KYITypaMa, CTBapHU (PeHOMEH U IIPOIieC KOju Ce OOMIHO O3HAYaBa
Kao pedeynamsarnja. Hajuenrhe, oBaj mojam ce ogHOCK Ha II0jaBy He TeK KaO HUKAJ IIpe
6oraTyx IojefMHala, KOMMKO Ha jour Behy Moh n3BecHUX KOMIaHuja, Koje IOf CBOjoM
BOJ/bOM JpyKe OTpOMaH 6poj /byAM ¥ MOTI0XKajy KOjy MPaKTUYHO OArOBapa OHOM KOju je
MIMao CpefbOBEKOBHY KMeT. IIprumepn 3a To Mory 6uTy KoMIanuje nonyT Bonmapra mm
AMa3oHa, any 3a MHTepeC O MOCTUCTUHY Ty Cy MHOTO 3Ha4YajHMju IpuMmepu T3B. Big Data
npenyseha xao o cy ®ejcoyk, Mucrarpam, Emn u, mehy muma najpaxuuju, Iyrn. Ona
IapasuTHpajy Ha CBOM IPUBUHO JBOCTPAHOM IIOTI0XKajy, HAMMe, Jja C je[lHEe CTpaHe IpeJ-
CTaB/bajy HABOJHO IIpMBATHE KOMIIaHMje, KOje Cy C ApyTe cTpaHe HofpKaHe of cTpane CAJl
y cBakoM nornefy. OBakaB I0/I0)Kaj HMMAJIO He OfiyZapa off II0/I0Kaja TPaMIIOHATHO
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KOJIOHMja/THIX KOMITaHMja; PEIMMO, Y IOAPYYjy UCTOYHOT fena VIHaMjcKor OKeaHa MMaTH
yJIOTy IpXKaBHOT MHTepeca, a y EHrieckoj 61Tu Tek jeaHa KOMIaHMja KOja YPeFHO A€o
CBOjMX IIPUXO/ia Jjaje 3a mopes Ap>KaBu. JloucTa, CBe OHe Ce 0CIambajy Ha aMepUYKI BOj-
HJ TIPOjeKT U3 50-MX rofMHa POLIIOr BeKa, [TT00aTHO PaclpoCTpambeH Kao MHTEPHET.
KommaHuje koje cMO y KOHTEKCTY pedeymani3annje IOMEeHYIN YIIPaBo 1 jecy TH IIOCT-
MogepHH deynu, KOji y OBOM C/Iy4ajy FOTOBO Y IOTIYHOCTH KOHTPOINUIILY U yCMepaBajy
r106a/IHy KOMYHMKAIINjy, O HajBMILET O KalulapHor HuBoa. OBa poICcKa KOMYHMKa-
1uja, Koja je Stimmung y KoMe ce CBe OfIBIja, OPTaHM30BaHa je 110 MOJIENTy leTeHepICaHe
NajOHMIIOBCKe MOHAJIONIOTHje, Ha YMjeM BpXy ce Bullle He Haasu bor Hero ,cBetn Iyrn”
(Bratina, 2021, str. 121), 4nje ,,BaTpeHO OKO~ BUJY CBe Y IOAPYYjy cBoje Mohu. 3aucra,
HMKafia To/MKo Mohu Huje 61710 y Tako ManoM 6pojy pyKy, ¢peynanto pacrmopebhennx xa
(GYHKIMOHA/IAH HAYNH.

Y TOM CMUCITY, OpBE/IOBCKA JUCTOINja je IpeBasubeHa; Ty UCTUHY ,,J0Ka3ao” je, aKo
HeKOMe TO paHuje Huje 6uo jacHo, 2013. roguue Exsapy Croynen (Edward Snowden).®
Iberos mokas je eKCIUIMKalMja TeXHOOWKMX MOIyhHOCTH 3a 06/IMKe Kao LITO Cy HOCT-
UCTUHA, fake news wm mipe, MoryhHocTn dancudukoBama CTBAPHOCTI. AKO Y TEOPUJCKOM
MCTUHE HeMa, IITO je Takole HeJ0Ka31MBO, OH/la HeMa HI MICTVHE jeJlHe TaKBe TBPHE,
IIa je CBaKO TBpherbe UMBIIN3ALMCKOT CTalba IIOCTUCTIHE HETAYHO. YMECTO TOTa, OAY-
CTajarbe Off apryMeHTal[1je TOTOBO ay TOMAaTCKI MefujCKoM OyjurioM yryhyje Ha o6pahame
ocehamnma, koja mpare yBepema (beliefs), BUXOBOM ,,[IPOpaIyHy” M IIPELCTAB/bA JABHO
IIO3HATYy CTpaTerujy obMaHe, OCHM ILITO je cajia OHa JjajieKo edukacHuja. ITa unax, oo
TEXHIYKO-TEXHOJIONIKO M000blIamke MepdhOpPMaHCIH CaMo 10 cebH yKasyje Ha KpU3y II0-
Beperba, YaK IaHNUKY, IOLITO je I7106aTHa KOHTPOJIA, 3ajefHO Ca OCTUCTUHOM, YTPOXKeHa
y MHTEPIPETaTUBHOM CMICITY, MaJja He M Ha yMaH Ha4uMH. To je crora mro je urpa noct-
VICTHHE, KOja pa9yHa Ca BEpOBambJMa, 9€CTO HEITPO3VMPHA He CAMO Ha I0jeJVHIM IIPMMepUMA
Beh 11 y cB0joj Lie/MHM — eMIMpPHjcKa IICUXOMOTHja, Koja laHac (MHTerpucaHa ¢ MefijCKOM
TEXHO ITO/IMTUKOM) (PYHKIMOHMIIE IOy T MHKBUSNILYje, YIIPKOC PacIojaramy 6pojHUM
TeXHMKaMa 3a leXyMaHNU3alujy, Huje cBeMoliHa, a MICTMHNUTA Kao HeKa ,JICTHHA JbY/CKe
npupoge” jour Mambe. Ta ounTa HEJOBO/BHOCT MaHM(ECTYje aKTYeTHO TeXHOTIOTM30Babe
TyLIeleM jaBHe ped y YnTaBoj Meanjckoj cdepu. Crnobopa jaBHe pedn, HApaBHO, HUTTE
¥ HUKaJla Hyje IOCTojajia y MyHOM 00MMY, HO Cajia je leHO CPEMINLTe, a TO CY COLMjalHe
MpesKe, Koje JOMIHAHTHO Hoce MH(OPMAILMOHN IIPOTOK, HajBUIIIe YTpoxeHo. [lakie, Huje
cse nouerno ca Tpammom (Donalnd Trump), camo ce, yIPKOC CBOj KOHTPOJIIL, YBOAY HOBA
TUIIMYHA IeH3ypa. Kao ma ce Heka BenmuKa UCTMHA BULIe He MOXKe NpuKpuTu. Tako je u ca
IOCTUCTVHOM: OHa je Ka0 CMOKBJH JIMICT Ha OTO/beHOj Ik o uctuam 6uha gosexa.

OBako pacKpMHKaH, [10jaM IIOCTUCTUHE NTOCTaje HEIITO Ka/JKy/lIabMIHO Kaja je y
UTakY TyMadele CTBAPHOCTI. BuHo HemoTpebaH mojam, Tek ffa Ou ce joIL jeaHa mep-
dopmaHca ynoTpebuna, Ha HUBOY 3aBOJ/bJBE IIOMOJHOCTY KOJ| HEKUX TeopeTHyapa, OH
usIena Kao ,lebheme cyse npenosune”. To, MehyTuM, HUIIOIITO He 3HAYM 1A IOjaBY Mfieje
O U TIOCTUCTMHY MOXXEMO HaIIPOCTO OTIMCATH, Y HajMakby PYKY 3aTO LITO MECTO KOje je
aKTyeIM30BaIO Kao TeMy He YMHM TO Ha CaCBMM HauBaH HauMH. Yak 1 Kao HaroMmmuaaHa

> McruHa je, Takobe, la OBa UCTMHA Yy YIPOCEYEHOj ITTOOATHOj CBECTY HMje HUIITA HapOYUTO

IIPOMEHMWJIA, a/IM TO BUIIE TOBOPH O CTalby AyXa CABPEMEHOT PelMIINjeHTa T3B. I0OCTMOJIepHe
Cy6jeKTMBHOCTH, TIOOOHE 3a IUTACMaH IMOCTHUCTHHE, Tj. JTXKH, CUMYJalyje.
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7aX, oHa xohe ja ce IpeficTaBy Kao GecpaMHM U3pa3 HeKe HOBe CTBAPHOCTH, y KOjoj BUILIe
HIKO He IMMOJHOCK padyH O UCTHHM. [IocTuCTIHA je 3aTO jeqHO MPETIOCTaB/batbe MaXKHNX
MHTEpIIpeTaIija, Kako Teop1ja TaKo U MHTepIpeTalja ,INbeHNIa  Koje ce HUKaaa
HIICY YCIIOCTaBMJIe, HETO Cy Kao TaKBe HaMeTHYTe e(eKTOM ,,IIpyCcHIe OHaB/baba  Hay
THepIeNTUBHIM OPTaHMMAa M37T0KeHNX adeKIji eMUTOBAHOT TOBOPA/CIMKe O UCTUHM UM
»unbeHnamMa’”. OHa IpuIazia IUpeM CKYITy MejCKIX MHTepPBEHIMja, KOji cauibaBa I
yrpaben je y Bragajyhn Hapatus OKIMeHTaIHEe IVMBIIH3ALI]E.

3aK/byyak

CMucrty rmojMa IOCTICTHHE YVHI Ce [ia je 1O CaJia, TAPaIOKCATHO, HajovoKu 610 mp-
Boniomeny ™ Crus Temmh, oHaj Kojii ra je n 063HaHMO U ca cafipykajeM KOji MY je IIPUAAO0.
Hamur xpuTu4Ky IpUCTYII TeOpUjaMa UCTUHE YKa3yje Ha OHaj IPOCTOP y jaBHOM JAMUCKYPCY
KOjJ1 je 6110 MOrofjaH Aa ce Ha MeCTVIMa HIXOBUX CMabOCTU y CBAKOBPCHOM OLyCTajamby
Of UICTNHE Y49aypU HELITO Kao Mneja O IOCTUCTUHN. HpaI‘MaTI/ICTI/I‘IKI/I MOTUB, KOjI/I BOIU
eKCIUTOATallMj! jeJHOT TAKBOT II0jMa, TO YMHY Ha TaKaB HAUMH J1a caM cebe, y jeTHOM
aJITOPUTAMCKOM CMMUCITY, HUIIOIITO He JOBOAM y InTame. To f1a y HOTOMWOj yIoTpebu 0Baj
0jaM 3ag00uja gpyraduju cMucao, kao oHaj y OxchoppckoM peuHnky, Takobe je 1 camo
MOCTVCTUHA ¥ MOTUCKMBAabe TI0jMa MICTUHE, @ OKCHOPICKY ayTOP OfpeTHMIIE je CaMo
IETOB CafipKaj, y ofgHocy Ha Temmha, momepno y nme HoBe 06jaBe ,HOBOT BpemeHa . Taj
HepedieKTOBaHU NHTepec pedieKTyje cBe ocuM caMor cebe. CeM mbera, CBU [PYTH II0jMO-
BU/@HTUTET! HOBPTHYTI CY CUCTEMATCKOj IeKOHCTPYKLIMjY; a Mehy miMa IojaM UCTHHe,
KOjM je y IleHTPY OHOT MHTepeca, He Kao MHTepec caM, Beh kao mHTepec 3apay cepxe/
kopuctu. CBe OCHM CaMOT MHTepeca MoXKe OMTH JeKOHCTPYMCAHO Y MMe CaMOT MHTepeca
3a MOCTUCTUHY U Herose pernponyknuje. CHara oBor ¢peHoMeHa, KOji ce TOTOBO VMICKIbY-
IMBO MEIMjCKY peanusyje, cacToju ce y Mohi Jla ce MpOCeYHOM YOBeKy y joun Behoj Mepn
3aMar/ii MU3€PHA PEalHOCT Koja I'a OKPYKYje, Kao ¥ pa3yMeBaibe Pea/THOCTH OffHOCA KOjU
ra OKpY>Kyjy. ¥ TOM CMUCITY, CMaTpPaMo Jia je jeflHa OBaKBa CHCTEMCKa II0jMOBHA ITOABAIa
HEIITO y OfHOCY Ha IIITa je Hy)XKHa eMaHIMIaLja /bYACKe Cy6jeKTMBHOCTH, TIOf, YCIOBOM
fla 0Ba joII yBeK mocToju. CBaka MCTMHA O IIOCTUCTUHY HEHUM 3aCTYIHULIMMA YKasyje
ce Kao rpy6a u 6pyTaiHa, 9aK KOIIMApHa, KA0 CaH KOjii CUTYPHO He MOYKe OMTY MCTUHIAT;
Ha IIpMMEP, CBUM 3aCTyIIHNIVIMA IVTAaCTUIHNX onepaumja KOje HICY HY)XXHE HOKaSYje ce
HOTPOLIHOCT U IPOIA//BUBOCT ePUMjaHCKOT HaJIOMECTKA, IbJIX0Ba MPEBEeP3UOITHOCT.

CrmiyHa cuTyanmja Moria 61 OMTH U3/I0KeHa 11 Kafa 6u 61710 pedlt 0 IPyruM 11o-
MOJIHUM ¥ IIPMBMHO HejaCHUM IIOjMOBMMA, KOjI CY y ipyTe CBpXe IIaCUpaHu; fobap
puMep 3a To 610 6y n3pas exceptionalism, Mm eKCTpeMU3aM, WM IpeKopadnBarbe Ipa-
HUIIA (TpchxyMaI-msaM), 1I0jaM YMILEHNIIE, a/IM KaH/MaTa je 3a/CTa MHOTO. CBU TakBI
IIOjMOBM Cy JIeTas/byl IIMPET CUCTeMa MHYKOBAaHMX TePMIHA KOj/ MMajy CBOja Tpajamba,
Kao 3Be3fle Ha HeOy Koje ce ,,C MepOM I1ajie U race’; yBeK M3HOBa ropopehu jenHy mcry nax,
y CBUM CBOjUM 3aBOJI/BUBUM IIpeoOImKoBamyMa. VIcTiHa 611 Ha Kpajy MoIIa OMTH jefHa.
AIII/I, Ha Kpajy, goucra 61CMO ce MOT/II youraTtu je JIN TIOCTUCTUHA U CaMa HEKa ITOCTUC-
TIUHA, VI je ITaK UCTUHA Y HEKOM Hpel')aun-beM CMICTTY; aKO je IOCTUCTUHA, OHJIA U HUje
HEKa UCTUHA, a YKOIMKO HIje, OHJIA je 3a HAC CaMO MCTMHA OHO LITO je BaXKHO.
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Abstract: The idea of post-truth, although the phrase itself has its previous use, has
become fashionable in the last five years and after being declared the “word of the year” in
the Oxford Dictionary. The author of the paper examines the limits of theoretical fertility
of this concept, placing it first in the context of truth theories, and then determining its
specific theoretical weight. In the exposition of his consideration of this concept, he uses the
comparative-phenomenological method and interprets its definitions in a critical-reflexive
approach. Uncritical acceptance of the validity of the conceptual description of post-truth
leads to the illusion that we have entered a new post-epoch that is something objective and
inevitable, organized not on argumentation but on playing with other people‘s feelings. Of
course, there is something in the idea of post-truth: the state of post-truth must be nothing
new, if its realization did not include an exponentially developed communication technique,
to which manipulative postmodern subjectivity stands as a subject a never before. On the
whole, the phenomenon of post-truth belongs to a wider group of phenomena such as
fake news and many others, which united together form a huge potential for falsifying
the experience of reality. Finally, when the idea of post-truth according to its elements is
included in a broader structure, it becomes calculable both in the history of ideas and in
the interpretation of concrete events within intersubjective relations. The author believes
that the path to truth, if there is truth, leads through the theoretical negation of this ideo-
logical intervention. The aim of this paper is to show that, when it comes to post-truth, it
is a phenomenon that does not have its own independent existence.
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Introduction

Some time ago, a new post-word came into wide use, yet another one that sounds
just as bad as the others. The prefix “post-” has long since become a kind of intellectual
contagion from which the minds have protected themselves, and many average people have
spread it in order to enter the game on their own. The contagion, which could be labelled
as a crisis of general places, also passed to the notion of truth. Therefore, disappointed by
this conceptual emergence, one might say, “Post-truth, how bad it sounds”

The fact is, if the facts still exist, that this post-phrase was declared the word of
the year by the Oxford Dictionary in 2016, with the explanation that “this term denotes
circumstances in which objective facts are less influential in shaping public opinion than
invoking emotions and personal beliefs” (OUP, 2016). If we look at this coin linguistically,
tirst we will see that in its deconstruction it signifies a state in which truth should be re-
garded as less important in relation to other interests. Does it really mean that truth does
not matter anymore? If there are political connotations, it is considered that this choice of
the word of the year was decisively influenced by the elections in the USA that year, as well
as the exit of Great Britain from the EU, the so-called Brexit. It is, however, a West-centric
perspective: we believe that previous circumstances must sooner or later have led to the
situation described by the Oxford definition.

The very notion of the fact in Anglo-Saxon culture was generally perceived as an
undeniable state of affairs which, in addition, is intersubjectively verifiable. The vulgar
culture of power rejected the ontological insight of one G. B. Vico, who recognized the act
in the word fact (in other words, the necessity of interpreting the fact)? as early as the 18
century, as well as the great Hegel, who had mostly words of contempt for this term, and
stripped it of some “objective” truth, such that it can be put in your pocket, so to speak, and
as if it can always be used at will. We see that this has come to an end, both for structural
and utilitarian reasons.

Even when we accept the hardened facts, it is true that the term “post-truth” was first
used as such by Serbian writer Steve Tesich (Tesich, 1992, p. 2), in an article criticizing the
American submissive public that does not protest against the government of George W.
Bush Sr. (Steve Tesich, A Government of Lies, The Nation, January 6, 1992). But when it
comes to content, the idea according to the Oxford definition had its predecessors much
earlier than the signifier “post-truth” appeared. Perhaps it is already Nietzsche who touches
upon this notion, representing the primacy of value over truth, when he advocates the
changing of the moral system by saying “moral is an important instrument against practical
and theoretical nihilism” (Nietzsche, 1988: 11). Max Weber also observes the incommen-
surability of truth and values which for him are “quite heterogeneous problems” (Gerth,
Mills, 1958, p. 146); Weber defines the meaning in sociology as search “not for some
objective, correct or metaphysically grounded true meaning [...] in contrast to dogmatic
(disciplines) [...] which desire to find true, valid meaning” (Weber, 1976, p. 4). That is why
Leo Strauss criticizes him from the standpoint of the difference between “questions of fact
and questions of right” (Strauss, 1949, p. 23). Here we will also mention Hannah Arendt

2 This is also felt in the Serbian language, because the “act of understanding” is preserved in the

“fact”, which does not necessarily move in one direction.
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and her notion of “defactualization” (Arendt, 1972, p. 20), which indicates the impossibility
of distinguishing fact and intent.

Perhaps Lyotard was closest to a similar articulation of post-truth, in the sense that,
due to the inseparability of facts and rhetoric of value, truth is unattainable, when he
articulated the term “schism” (The Differend, 1991, p. 5), and this was also advocated by
Foucault, Derrida, or Latour. In a way, the special idea of post-truth was contributed to by
Daniel Dennett, Lee McIntyre, Michael Marmot, Harry Frankfurt or Matthew McLennan.
However, ever since the time of the breakthrough of the technical into the practical (politics,
ethics), i.e. starting with Machiavelli, we have known that truth does not matter for the rule,
because, colloquially speaking, it does not matter what it is, but how it looks, and that if
the phenomenon of post-truth has some content at all, it must stand in line with this “rule”
At the time of theory proliferation (Feyerabend, 1987, p. 364), the relativization of truth,
which was, in spite of everything, pleaded both by discursive practices and sciences (at
least in someone else‘s mind), is a procedure that, in our opinion, causes more difficulties
in mass blurring of truth than it would be the case in a free epistemological process. This
“pays off” only from the point of view of the reproduction of relations in Bataillean “general
economy” of the individual and the system.

Have truth theories ever been true?

Throughout the history of philosophy, truth has received various theories about it-
self, and each has shown its shortcomings in one way or another. Even today, we do not
actually have a reliable theory of truth, but only competing theories, which are more or
less supported by some political infrastructure. This is the current situation, but also the
historical one. The whole cognitive effort of Western thought towards truth seems to exist
in two parts: as an internal attempt and as an external comprador interest. It is internal in
order to improve the performance of the practical efficiency of the theory, which is actually
missed in the “tradition of critique of tradition’, because the external interest functions as
a once final cause and is unlimited in its scope to other interests. The long philosophical
tradition, in its duration, most often relied on theories of adequacy (lat. adaequatio), the
so-called correspondent theory of truth; then faith is placed in a coherent theory of truth,
which is certainly a weaker criterion than something that really corresponds to our opinion,
but that it is sufficient for theoretical views to be only consistent; then other theories of
truth emerged, such as dialectical and pragmatic theories, each under its own criteria of
the question of truth and the possibility of capturing it. Therefore, we approach the notion
of post-truth through the glasses of previous theories of truth.

For example, the corresponding theory of truth, with its adaequatio, has always had
a problem finding the reality to which the theory will correspond. The problem of reality,
actuality or, ultimately, the outside world is a serious metaphysical problem, which in tra-
ditional modern philosophy did not give a clear non-contradictory solution until the end
of the twentieth century, but always philosophical “breaks” towards the “obvious” exterior.
The reason for this is the inability of the mind to deduce the exterior from itself. When
metaphysics and God became notorious in the “scientific” and general public, the exterior
to which something should “correspond in reality” simply began to be taken for granted
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(whether it was Feuerbach, Nietzsche, or positivism). Thus, reality became theoretically
incomprehensible, potentially offering coherence as its justification and at the same time
becoming a pure object of ideology (into which theory often falls). With that, the truth
collapses and the corresponding theory together with it as well. If we maintained that only
if it was enough to find a fact in the world that would correspond to the theory, it would
turn out to be an infinite plurality of interpretations, which reduces the speech about the
truth to probability. At this point, post-truth is already emerging.

Therefore, the coherence theory is, one might say, a veritable fountain of post-truth.
This theory of truth deals only with itself and its criteria, which allows it numerous “imag-
inative” combinations from “possible worlds” Indeed, as important representatives of this
theory, mathematics and logic as its part do not possess any necessary connection with
reality in their formal form. On the contrary, these advocates of coherence will never stop
being offended by something different from themselves, nor will they see the potential for
a “content (concrete) logic” (Markovi¢, 1994, p. 239). Together with them, coherence began
to be set as an episthemé par excellence, and this is more or less accepted in our post-mod-
ern reality, although theoretically there is no “validity in reality”. In applications, not only
in science but also in art, in accordance with Baudrillard’s “mixing of spheres”, it is more
reminiscent of some deliberate fun of theorists who have long been unrestrained by any
axioms that would have to do with reality. In this sense, it leads us to abandon any idea of
reality and the whole “one” truth, which, however, makes it free for ideological revelation
of truth, or post-truth if the moment of developmental technology is taken away from it.

The pragmatid theory of truth has absolutely the lowest criterion for truth and we be-
lieve that it should not be an independent theory, or at least a psychological theory, because:
a) what we “understand” as good or useful for ourselves is not determined on the basis of
this theory, nor it can be relied on in that respect, but rather on some theory of experience
and belief; (b) because it itself relies on the coherent theory, but here it uses Occam's razor.
This is evident when Richard Rorty cites the first characteristic of pragmatism: “The first
characteristic is that it is anti-essentialism applied to concepts such as ‘truth;, ‘knowledge’,
‘language’, ‘morality‘ and similar contents of philosophical thinking” (Rorty, 1992, p. 305),
but also when William James writes: “All our truths are beliefs about ‘Reality‘[...] ‘Reality*is
in principle what the facts need to be reckoned with; and the first parts of reality from this
point of view is the flux of our sensations” (James, 1959, pp. 243-244). In other words, the
criterion of pragma stands outside the theory itself. Charles Sanders Pierce, for example,
argues that truth is not the goal of research, but only an established belief (Pierce, 1993,
p. 142). It is clear from Pierce and James to Rorty that pragmatists themselves understand
that their theory cannot claim universality, because what is good or useful for one does not
have to be the same for the other, although it is rather the case that in fact always directed
against the other. This situation seeks its justification precisely in the relativization of truth,
and even if they call it Dadaism or anarchism in cognitive theory, everyone practises “an-
ything goes”, which is only a waiver of justification. In contrast, pragmatism as a theory of
truth promotes only intersubjective agreement, which is known to be achieved this way or
another; therefore, it is useless as a theory.

Contrary to these theories, the dialectical theory of truth, perceiving the game of op-
posites and applying the Aufhebung act, with all the historical evidence and confirmations,
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certainly represents the best theory among the above, which was suppressed but survived
propaganda dethronement for ideological reasons. However, in a way it is integrated in
the poststructuralist transformation, only that Aufhebung falls out of the game, and it is
replaced by de(con)struction or “schism” that “does not refer to the content of thinking”
but “concerns the ultimate assumptions of thinking” (Lyotard, 1991, p. 9). Supported by
modern linguistics, the postmodern variant of dialectics in this form (which itself could
not prove to be a pure method), ending in relativism and perspectivism, dangerously ap-
proaches the theory of coherence. One such hybrid is an expression of a certain discursive
practice rather than knowledge of the truth, and just like other theories of truth, it is very
suitable for its corruption (corruptio).

The phenomenological theory of truth, while adhering to a pure phenomenon, ac-
tually adheres to coherence, wanting to arrive at the truth without invoking the unsecured
exterior of thought. It falls exactly on the question of appearance, that is, on the question
of the Other (I‘Autre). Phenomenology was already a kind of preparation for the future
postmodern approach to truth. However, in its modern variant, in the so-called 4E phe-
nomenology, there is severe idealessness that accompanies it all. This is because German
philosophical thought generally wants to put itself in a kind of common mimetic cognitive
Reconquista march with dominant pragmatism. Like Willard Van Orman Quine, for whom
the path to unfathomable truth is determined by formal logic and the natural sciences, 4E
philosophers “imaginatively” and “intelligently” accept the cooperation of natural sciences
and “original” phenomenology. We can only say that Husserl would certainly turn in his
grave, because of this “originality”, since the inclusion of psychology, physics and other
“sciences” (which he considered “naive thinking”) destroys every foundation of phenom-
enology.’* Coherence no longer plays an important role here.

Science itself very often resorts to sub-theories when it needs it, regardless of the co-
herence with the whole theory (e.g. in the case of the kinetic theory of gases). This means
that the limits of the analytical mind have been reached in some way and that in order to
achieve the results (pragma), coherence itself is sacrificed, which is now only desirable.* We
see that the onset of post-truth time is actually preceded by a great accumulation of truth
problems. It would be good if that was the most problematic part of the phenomenon we
are looking at here. We just wanted to point to the current state of what the prefix “post”
refers to here. It is obvious that in modern times the paths to the truth are being closed.
This is the case not only because the relevant modern knowledge is encrypted, or coded
as Baudrillard would say, declaring that “after the metaphysics of being and illusion [...]
comes the metaphysics of code” (Baudrillard, 1991, p. 69), but also because conditions of
scientific work are non-transparent.

*  This is seen when Husserl writes: “With the help of the phenomenological epoch, I reduce my

natural human self and my mental life — the realm of my psychological self-experience - to my
transcendental-phenomenological self, the realm of transcendental-phenomenological self-ex-
perience” (Husserl, 1975, p. 64).

Such a situation is actually old, and its examples are numerous in various fields. As early as the
17th century, it was clear, for example in mathematics, that there were no analytical solutions
to an algebraic equation of order greater than 4, so they resorted to approximate methods and
numerical analysis.
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This phenomenon is so pronounced that it is not reasonable to ask, since we have
neither discovered the path to the truth, nor do we agree on what the truth is, whether a
new theory of knowledge can be built, which would no longer start from some supposedly
established truths, but from lies themselves. At least everyone knows the truth about lying
when they lie. Or, if there is no misconception in the belief that it is the truth, everyone is
aware of the equal belief in the records that they intentionally express the state of affairs that
differs from the records. In the broadest sense, one does not even need to know the truth to
lie. Such a possible theory, however, would have one drawback: it cannot be universalized
either from the standpoint of the categorical imperative and deontological ethics, or some
of the theories of truth, or even from the “so-called right to lie out of philanthropy”. The
ontological clarity that we are given to ourselves in a way that is different from everything
else that is given to us, is at the same time an obstacle to knowing “other people’s” thoughts,
i.e. to knowing whether someone is lying or not, and from this it can be concluded that it
can never become an intersubjective truth, at least in an ideal form. But, under the same
conditions, it would be no weaker than modern “pluralistic” views, whose “truth” is either
indefinable, or one-sided, or ideologically prepared. Not to mention that the pragmatic
theory is just as reliable. It is safe to say that the concept of post-truth tries to impose itself
as a realistic approach to truth, using all theories of truth for the purposes of its pragmatics.

Features and purposes of the post-truth phenomenon

After this brief review, the question arises why the phenomenon as post-truth was
expressed in the conceptual form at all. The truth has long since become a “leaking word”,
barely reduced to the demand for coherence as a minimal (and just the only episthemé), but
it happened in a kind of a “crisis of common places” and with the words like “love”, “justice”,
“objectivity” and similar traditional concepts and values. Making a theoretical framework
for discussing post-truth, Pablo Capilla defines truth in that spirit as “a common criteri-
on for justifying claims about reality” (Capilla, 2021, p. 314). For many reasons, one can
anticipate a whole systemic Counter-Enlightenment since 1945, which has embraced the
scientific and educational process, but is equally supported in public speech by communi-
cation technology. Namely, it is quite clear that the crisis of trust in public speech is only
a consequence of this already long-lasting project, which is reflected in hyper-specialized
education, the consequences of which are the so-called fachidiots, or highly educated people
without the ability to apply their education outside of their immediate occupation. It is
also a matter of the decline of the fundamental education of future citizens, who remain
deprived of basic knowledge about the world; finally, there are the means of mass commu-
nication (primarily in the form of digital technology), with the effect on the population
being wrapped in a host of benefits, in fact to be handed over to distinctly Foucauldian sur-
veillance. This Counter-Enlightenment cluster, both at the beginning and today, is equally
interested in communication that enables the order of relations to reproduce - only the
technology has changed. The truth is obviously not in the interest of such a social attack
on human consciousness, either in science or in the main public expression; of interest
are all the techniques and technologies leading to a general misconception (as in the case
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of the “American Dream”). Therefore, during the ‘60s, there was a crisis of meaning and a
renaissance of communication.

It is difficult to show all the mechanisms of modern Counter-Enlightenment in one
place. Unfortunately, all we have left today is to experience the bitter fruits of this global
diversion against man. However, at every step it is possible to see that when the truth is in
question, a small part of the modern attitude towards it is the product of difficulties in the
theories of truth. After all, they did not arise without any connection with the interest of
the system. The greater part of the problem with establishing the truth stems from the very
lack of interest in it. The techniques of action of that systemic interest are very well based
on the “conservative nature of the psyche” in man, regardless of the type of medium that
actually acts; meanwhile, psychology was given the “good old” role of the Inquisition, almost
equivalent to the actual Catholic Inquisition. Today, it judges what is normal and what is
not, in accordance with the dictated “political correctness” When all available records and
all disruptive technologies are added to this, it is clear that the reasons, conditions, and
opportunities for post-truth are there.

As the theory retreated into a defensive stance, space opened up for the so-called
media. Theoretical and public speeches are not equal, not only in terms of some kind of
coherence, but above all in the power of manifestation. While theoretical speech flows in
thin streams, but still poisoned by ideology, literally closed at universities and surrounded
by Counter-Enlightenment, public speech flows torrentially in all directions. The meanings
broadcast in public speech are hardly influenced by theoretical practice, except insofar as
it participates in the pseudo-theoretical placement of systemic requirements for the dis-
cursive. Obviously, leaving the truth behind because modern theories cannot be seriously
defended, the time has come when even the overstrained “truth” can no longer convinc-
ingly represent itself, so it derogates itself into the post-truth. But what is that supposed
to mean? Is it the time “after” the truth, when the truth was abandoned? Definitely not,
but it is not unbelievable; moreover, it would belong to the technique itself for someone to
assure us and put us before “certainty” that such an epoch has occurred. If that were true,
or if we were somehow convinced of it (while the “working theory” knows that this state
of affairs), interest in the truth is indeed lost. With the inertia of the postmodern psyche
and the weakness of the will characterizing it, the extrasystemic interest in truth becomes
discouraged in the masses. However, the systemic interest itself is limited by usefulness,
which primarily refers to maintaining and improving one’s own reproduction.

Some naive, mostly Anglo-Saxon authors believe that it is a matter of lack of faith
in what they call truth-tellers, which we immediately interpret as a “crisis of authority”,
which falls under the “crisis of general places” These authors (if there are any authors in the
original sense on the horizon) are more than 60 years behind the European thought, and
they recognize it in their context now. In addition to post-truth, there are also phenome-
na such as fake news, or weak postmodern subjectivity, which themselves emerge as the
Anglo-Saxon reception of the already known “crisis” as the working condition. Globally,
we could view post-truth as an ideological influence on epistemology on the knees, that
is, as a new interpretation of the same old lie about reality. It is a technique for additional
recruitment of souls. Fake news and post-truth are integral parts of the same ideology, so
to speak, with the same purpose. Fake news is simply an update of post-truth, which is
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deposited on countless lies. By depositing fake news we get the post-truth. It is no longer an
old truth, as adaequatio or simple coherence, without an obvious connection with reality,
but a “truth” proclaimed by the media, which everyone should accept, even the post-truth
itself, in the same way: by continuously broadcasting the same thing. Is it any wonder then
that, according to Leon Cvrtila, the leading popularizers of this topic were exactly the
largest Western media houses, such as the Guardian, the Washington Post, and the New
York Times (Cvrtila, 2019, p. 75).

This whole set of phenomena, even post-truths, still brings along one novelty in rela-
tion to the earlier forms of the “struggle for interpretation’, and that is their technological
dimension. We are not saying that the technological dimension did not exist before; on the
contrary, it was included from the time of carving images / signs, from the age of parchment
to the advent of the press and later, from the telegraph, radio and television to the intro-
duction of digital technology and the Internet. As can be seen, technology and technics
as a whole have accompanied the media relationship throughout history. However, in the
last media performative iteration, a huge previous experience of creating a simulacrum
was integrated and an exponential effect on the consumer of media traffic was ensured. In
other words, the technology that is integrated in modern media by far surpasses human
perception and deprives it of privacy, thus making it more manipulable than ever before.
For example, fake news is placed many times faster than ordinary information, so those to
whom it refers need proportionally more time for denial. In addition, the supposed age of
post-truth is accompanied not only by the never-desired “transparency” and accessibility,
in relation to les temps modernes, of an already weakened subjectivity.

Therefore, it follows from this that there would be no post-truth phenomenon without
two moments: 1. technological promotion, and 2. ideological promotion of the supposedly
new global-historical state. However, there is another characteristic that enables such an
intervention, striving to be an independent phenomenon. It represents rather a kind of
atmosphere in which this “new old lie” takes place. This is, when it comes to Occidental
cultures, a real phenomenon and process usually referred to as refeudalization. Most often,
this term refers not only to the appearance of rich individuals as never before, but also to
the even greater power of certain companies, which keep a huge number of people under
their control, in a position that practically corresponds to that of a medieval serf. Examples
of this can be companies like Walmart or Amazon, but for interest in post-truth there are
much more significant examples of the so-called Big Data companies such as Facebook,
Instagram, Apple and, the most important among them, Google. They parasitize on their
seemingly ambiguous position: namely, on the one hand, they represent supposedly private
companies, which, on the other hand, are supported by the USA in every respect. This
position does not deviate in the least from the position of traditionally colonial companies;
for example, in the area of the East Indian Ocean, having the role of the state interest, and
in England, being yet another company that regularly gives part of its income to pay the
state tax. Indeed, they all rely on the American military project from the 1950s, the globally
spread Khan Internet. The companies we have mentioned in the context of feudalization
are precisely these post-modern feudatories, which in this case almost completely control
and direct global communication, from the highest to the capillary level. This slave-like
communication, or the Stimmung in which everything takes place, is organized by the
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model of degenerate Leibnizian monadology, at the top of which is no longer God but “holy
Google” (Bratina, 2021, p. 121), whose “fiery eye” sees everything in the area of its power.
Indeed, there has never been so much power in such a small number of hands, feudally
distributed in a functional way.

In this sense, Orwellian dystopia has been overcome; this truth, in case it had not
been clear to someone earlier, was “proved” by Edward Snowden in 2013.% His proof is the
explication of technological possibilities for forms such as post-truth, fake news or, more
broadly, the possibility of falsifying reality. If there is no truth in the theoretical, which is
also unprovable, then there is no truth of such a claim, so every claim of the civilizational
state of post-truth is incorrect. Instead, giving up argumentation almost automatically by
a media torrent points to beliefs addressing their “budget” and represents a long-known
strategy of deception, except that it is now far more effective. Yet this technical-technolog-
ical improvement in performance in itself points to a crisis of confidence, even panic, as
global control, along with post-truth, is threatened in an interpretive sense, though not in
a clever way. This is because the game of post-truth, that relies on beliefs, is often opaque
not only in individual examples but also in its entirety — empirical psychology, which today
(integrated with media techno-politics) functions like an inquisition, despite the availability
of numerous techniques for dehumanization, is not omnipotent, and it is even less true
as some “truth of human nature”. This obvious insufficiency is manifested in the current
technological suffocation of the public word in the entire media sphere. Freedom of public
speech, of course, has never existed in full anywhere, but now its centre - social networks,
which predominantly carry the flow of information - is most endangered. So, it did not
all start with Donald Trump, but, despite all the control, a new typical censorship is being
introduced. It seems as if some great truth can no longer be concealed. It is the same with
post-truth: it is like a fig leaf on a naked lie about the truth of a human being.

Thus exposed, the notion of post-truth becomes something calculable when it comes
to interpreting reality. An evidently unnecessary term, just for the sake of using another
performance, at the level of seductive fashion for some theorists, it looks like “squeezing
dry wood”. However, this does not mean at all that the emergence of the idea of and post-
truth can be simply written off, just because the place that actualized it as a topic does not
do so in a completely naive way. Even as an accumulated lie, it wants to present itself as
a shameless expression of some new reality, in which no one is accountable for the truth
anymore. Post-truth is therefore an assumption of false interpretations, both theory and
interpretation of “facts” that have never been established, but as such imposed by the effect
of “forced repetition” on perceptual organs exposed to the affect of broadcast speech / image
of truth or facts”. It belongs to a broader set of media interventions, which composes and
is embedded in the ruling narrative of Occidental civilization.

> Itisalso true that this truth has not changed anything in the average global consciousness, but it

speaks more about the state of mind of the modern recipient, the so-called post-modern subjec-
tivity, suitable for the placement of post-truth, i.e. lie simulation.
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Conclusion

Paradoxically, it seems that the closest to the meaning of the concept of post-truth
so far has been above-mentioned Steve Tesich, the one who made it known, and with the
content he gave it. Our critical approach to the truth theories points to the space in public
discourse that was conducive to instilling something like the idea of post-truth in the places
of their weaknesses in all kinds of abandonment of truth. The pragmatist motive, which
leads to the exploitation of such a concept, does so in such a way that, in an algorithmic
sense, it never questions itself. The fact that in the subsequent use this term acquires a differ-
ent meaning, like the one in the Oxford Dictionary, is also only post-truth and suppression
of the notion of truth, while the Oxford author of the entry only, in comparison to Tesich,
shifted its content in the name of a new revelation of “new time”. That unreflective interest
reflects everything but itself. Apart from it, all other concepts/entities have been subjected
to systematic deconstruction; among them is the notion of truth, which is in the centre of
that interest, not as an interest itself, but as an interest for a purpose/benefit. Everything
except for interest itself can be deconstructed in the name of interest itself for post-truth
and its reproductions. The strength of this phenomenon, which is realized almost exclu-
sively in the media, is contained in the ability to blur the miserable reality that surrounds
an average man to an even greater extent, as well as the understanding of the reality of the
relationships surround him. In that sense, we believe that such a systemic conceptual hoax
is something in relation to which the emancipation of human subjectivity is necessary,
provided that it still exists. Every truth about post-truth to its proponents is shown to be
crude and brutal, even nightmarish, like a dream that certainly cannot be true; for example,
all the proponents of plastic surgery that is not necessary are shown the consumability and
perishability of the Derridean substitute, their irreversibility.

A similar situation could be exposed when it comes to other fashionable and seemingly
vague terms, which were introduced for other purposes; a good example of this would be the
term exceptionalism, or extremism, or crossing boundaries (transhumanism), the notion of
the fact, but there are really many “candidates” All such notions are details of a wider system
of induced terms that have their durations, like stars in the sky that “light up and go out with
measure’, telling the same lie over and over again, in all their seductive transformations. The
truth could be one in the end. However, in the end, we could really wonder whether post-
truth is the post-truth of its own, or truth in a former sense; in case it is post-truth, then it
is not truth at all; if it is not, then for us the truth is only what is important.
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