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BPUJEME CEJIA'Y HOBOM CA3HAJHOM OKBUPY

Caxxerak: COLIMOTIONIKY Ca3HajHM OKBUP aHA/IN3€e U TyMaderha BpeMeHa cefla 3aCHO-
BaH je Ha TPUJIOTHUjU JbYCKOT, YOBjeKOBOT U YOBje4aHCKOT BpeMeHa. OIIITY TeOpHjCKI
IPUCTYII crienn(pMKOBAH je Ha BpUjeMe cela Y KOjeM MMajy CBOj CyBEpPEHUTET JbYACKO,
Ce/baKkoBO (YOBjeKOBO) M BpMjeMe ceocke 3ajefHulle (YoBjedyancko). CBa Tpy THUIIa Bpe-
MeHa MMajy moceOHe yiore, QyHKIVje, 3HaUaj, 3HAYCHE 11 CMIICA0 Y KOHCTUTYTUBHOj 1
PperynaTopHOj yCTaHOB/bEHOCTY HaulHA TPOU3BOMIHbe CEOCKOT U IPYIITBEHOT XUBOTA ¥
ujenuHu. Y BUX0BOj MHTepdepeHINjHU e UCIo/baBa eHepruja alcoMyTHe Hy/ITe TadKe
BpeMeHa APYIITBEeHe BaCKOHe, Ka0 YOBjeKOBO — JPYIITBEHO BpujeMe. Y pafly je CKUIu-
paHa neaTHOTUIICKA popMa BpeMeHa cela, Koja MoyKe OMTHU caMO TeOPHjCKO-MeTO0-
TIOIIKO CPEACTBO KOje OTKPMBa JIOTOCHE NPETIOCTaBKe MO3UTHBHE KOpeanyje JbyICKOT,
Ce/aKOBOT U BpeMeHa ceocKe 3ajeqHulle. Tako npeanHoTuicka ¢popma BpeMeHa cena numa
Ca3HajHM U IPAKTUYHY KapakTep. Ca3HajHN, Y OTKPUBAY CUMETPje JbYACKOT, Ce/baKOBOT
1 YOBje€YaHCKOT BpeMeHa CEOCKe 3ajelIHMIIe U Y3POKa I1ojaBe acumeTrpuje. Ilpaktuynm, y
U3rpajiibyi KOHCTUTYTUBHE U PeryIaTOpPHE CTPYKTYpe OPYLITBEHOT CUCTeMa ofpeheHor
APYLITBA M MjeCTa U yJIOre CEOCKe 3ajefHuLie Y IPYIITBY, C IIW/bEM OCTBapyMBaiba IIporpeca
K20 3a/I0BO/baBama (PyHFAMEHTATHUX JBYACKUX TOTpeba.

KipyuHe pujeun: jpyfcko BpujeMe, celbakoBo (Y0BjeKOBO) BpujeMe, BpujeMe ceocke
3ajeHuIIe (YOBjeYaHCKO BpUjeMe), TOTOCHA BalleHTHOCT, MHTepepeHLINja, UfieaTHOTUII-
cka popma

1. Teopujcku MpUCTyI — TPUIOTKja BpeMeHa

Cerno je crienmduyHa 40BjeKoBa 3ajeJHNIIA KOja Y ce6) HOCU TeHePUYHOCT JbYACKOT
pofa 1 TMMe IIpUIIajia APYIITBEHOj BaCMOHN. JIpyIITBeHa BaCMOHA, Ko U CBaKy IIocebaH
MOJIe/ CBEMMPA, ¥IMa CBOjy CYIICTAHIMja/IHOCT y allCO/Ty THOj BpEMEHUTOCTH Koja ce fude-
PeHIMpa y BURY TPUIOTHje: JbYHICKO, YOBjeKOBO 11 YoBjedaHcko BpujeMe (Vukicevi¢, 2019).

Jbyncko BpmjeMe, Kao IOrOCHa eHepruja reHepUIKOT KapaKTepa (IIOTeHIVjalHa 1
aKTYeJTHa), YCTIOB/bEHO je allCOMyTHOM BPEMEHMTOCTH fla e oBaIutohyje y 4oBjeKOBOM 1
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BpEMEHY Y0Bje4aHCKOM, Tj. [Ja CBOjy YHUBEP3a/lIHy 3aTBOPEHOCT OTBapa Y BUAY Y0BjeKO-
BOT 11 YOBj€4aHCKOT BpeMeHa. ToM IOTOCHOM eHepPIjoM ce IeTEpPMIHNIIIE U YOBjeKOBO 1
YOBjeYaHCKO BpyjeMe 1 IIpaTy OHTO/IOIMja HACTaHKA U II0CTOjarba JbYACKOr POJIa, YOBjeKa
U 4OBjeKoBe 3ajefiHuIle. To je M3pa3 reHepuyKe CYLITHHE Y KOjOj Ce CIIaja CBUjecT M CaBjecT
(Assmann, 2013) 1 ycMjepaBa [ja HUIITA /bYACKO He ufe y He-6utak (Heidegger, 1985).

Y [eTepMUHI3MY OBe JIOTOCHE eHeprifje IpeB/IajiaBa ce MOHOIIO/NCKA MO3M1ja O1Io
KOjeT TUIIa BpeMeHa: Jby/ICKOT, Y0BjeKOBOT I BpeMeHa Y0BjedaHCKor. IIpema Tome, Bpeme-
HUTOCT aIIlCOJTyTHE HY/ITe TauKe BpEMEHa JPyLITBEHE BaCKOHE JCIO/baBa Ce Y TPUIOTUjI
JbYACKOT, YOBj€KOBOT ¥ YOBje4aHCKOT BpeMeHa, KOja TeHepuIKOM Hy XHowhy mjenyje y
CBMM 0071acTMMa PYIITBEHOT KMBOTA ¥ UCTOBPeMEHO oMoryhaBa reHepudky crmo6ony
(Vukicevié, 2003).

OBgpje je canpskaH TeOPUjCKO-MeTOJOMOIIKY Ca3HAjHYU OKBIUP 3a 00jeKTUBHY COLMO-
JIOIIKY aHa/IN3y ¥ TyMadeke BpeMeHa Cella Kao CIelM(pUIHOT KOHCTUTYEHTa IPYIITBeHe
BaClOHe.

ColMo/NIOIKOM aHa30M MOXKEMO BpHjeMe Cela PA3/IoKUTI Ha:

- JbY[ICKO BpUjeMe Kao TeHePUIKY JIOTOCHY €HEePTHjy BpeMeHa Cella;

— Ce/baKOBO BpMjeMe (aHTPOIIOJIONIKO-MICKYCTBEHO) Ka0 YOBjeKOBO BpMjeMe Impu-

Ia/IHMKA CEOCKE 3ajeHNUIIE;
— 4OBj€4YaHCKO BpUjeMe — IIOBMjeCHO KOHCTUTYMCAHO BPMjeMe CEOCKe 3ajeJHULLE
(Vukicevié, 2015).

Colo/IoKOM aHA/IM30M OTKPUBAMO ayTOHOMUjy Ha3HAYEHUX TUIIOBA TPUJIOTH]je
BpeMeHa CeJla, a/lil ICTOBPEMEHO, 11 HY>KHOCT IbUXOBOT jeinHCTBA. Jbyncko Bpujeme ce
MICKYCTBOM HOTBpPDyje y celbakoBOM BpeMeHY ¥ YOBje4aHCKOM BPeMeHY CeOCKe 3ajeflHI-
ue. Pesynratu coumonouike aHanuse y BUAY TEOPUjCKe U EMIMPUjCKE Pallld/IalbeHOCTHI
CTPYKTYpamHMX KOMIIOHEHTH) BpeMeHa Cefla, YK/by4yjyhy 1 conmonomky nmarnHanujy,
NIpEe/ICTaB/bajy Ca3HajHy OCHOBY COLIMOJIOIIKOr TyMaderha 3Ha4erha, 3HaYaja 1 CMIC/IA Koje
KaTeropyjaiHo je[lUHCTBO BPEMEHA Ce/la MMa 3a Ce/baKa, CEOCKY 3ajeHMIY U APYLITBO y
ujemuun (Vukicevié, 1998).

2. Jbypcko BpujeMe U BpujeMe cena

Jbyncko BpujeMe Kao Ioce6Ha KaTeropija IOrOCHe eHepruje FeHepUYHOCTY MIMa
CBOj 00jeKTMBUTET y HEYMITHOM JIje/IOBakbY Ha HaCTajarbe 1 ITOCTOjambe JbY/ICKOT POJia Tj.
TbYAiCKe BPCTe, y OKBUPY KOjer HacTaje YoBjeK 1 4yoBjeKoBe 3ajefiHuie. Ceocka 3ajeHuUIA
y TOM KOHTEKCTY ,,IIpUMa’ JbYACKO BpMjeMe Ha CIelyIyaH HauuH.

Jbyncko BpujeMe MMa IPUOPUTET JIOTOCHE IIPETIIOCTABKE HACTajarba U IIOCTOjatba
JOBjeKa 11 merose 3ajeuie. O0jeKTUBNUTET bYLCKOr BpeMeHa CajIpykaH je y BpeMeHy cela,
Kao IpeTrocTaBIy (IIOTEHIIMjaTHOj 1 aKTyeHOoj) 6e3 Koje HeMa HJ HacTajara HU I0-
CTojamba ce/baKa 1 ceocke 3ajefiHuIie. OHTO-aHTPOIIO/IOIIKE i THOCEOIOUIKE IPETIIOCTaBKe
BpeMeHa cefa 00jeKTUBHO T10CToje (IPMPOofa, IbYACKA IIPUPOJIA, CBUjeCT, KPeaTUBHOCT, paf,
je3uk, mucMo, penurija, punosoduja, Hayka, KyITypa), a/lil BIXOBY JIOTOCHY-CMICAOHY
Be3y IPOU3BOJM JBYACKO BpujeMe 6e3 Kojer HeMa HU Ce/baka HI ceocKe 3ajenHuie. OBy
HETOOMTHY YMbeHNUITY HaCTajarba Vi ITI0CTOjarba YOBjeKa Vi eroBe 3ajefiHMIe, CBjeCHO VN
HEeCBjeCHO, HOCU y ce6U CBaKM YOBjeK ¥ CBaKa 3ajeHNIIA, A/l Ce/baK M CeOCKa 3ajeHNUIIA
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Ha crenudyu4aH HauMH. Y 0BOj YMIEHUIY Ce OCMUII/BbABa JbYACKa IPUPOJIA, CBE IbeHe
»000pe” n ,,monre” crpane. CaMu caipyxaju JbyfcKe IIPUPOLiE, U HBUXOBO aHATUTIYIKO
palryIamyBambe, He OTKPMBAjy CMIICA0 )KMBOTA Ha ceny, Beh BIX0BO TyMaueme ca CTa-
HOBHUIITA HUXOBE TOTOCHE BaJICHTHOCTH (3Ha4ea, 3Havaja M CMUCTIA) Y OCTBApUBahY
reHepMuKe CYLITHHE Cce/baKa U Hberose 3ajefiHnile. CBaKky efleMeHT J/bY/iCKe IPUpofie y
OBOM IIPOIECY MIMA CBOj€ MjeCTO M YOIy KaKO y MCIOJ/baBalby T€HePIYKe HY>KHOCTH,
TAaKO J Y UCITIOJ/baBakby TreHepudke cnobope. /bymcko BpujeMe je OCHOBHA ITPETHOCTAB-
Ka 32 JCIIo/baBatbe TeHepudKe cnobofie, OCTBapyBambeM reHepudke Hy>kHocTu. Hujenan
e/IeMeHT JbyJICKe IIPUpOJie Ce He UICK/bYUYje, Beh ce OTKpMBa IeroBo CMICAOHO 3HAYCHE Y
OCTBapMBamy JbY/ICKOT BPEMeHa y CK/Iafly Ca CEOCKMM HAuMHOM >KMBOTA. Y TOM CMUCIY,
00jeKTUBUTET Ce/baKOBOT M BpeMeHa CeoCKe 3ajefiHNLIe Hala3! ce Y /bYICKOM BpEMEHY.
Anm, HeMa 06jeKTUBUTETa HI JbYICKOT BpeMeHa 6e3 Ce/baKOBOT I BpeMeHa CeOCKe 3ajef-
Hute. ,[TehnHckm YoBek 1 HeaHpepTaal] joLI YBUjeK Cy 03BaHu fa Hac nogcjehajy raje
6u 61n 6e3 penuruje, Bnage u Tpyna’ (Zerzan, 2017).

Jbyncko BpujeMe y TOM IIPOLieCy Ma KapaKkTep YHUBep3aIHe Cy6jeKTHBUSUPAHOCTI
JTBYZICKOT pOfia: pasHM pupoaHu GpeHoMeHN (3BUjes/ia IMajla/niia, IIpoMjeHe Y IPUPOu)
MMajy UCTO 3Hauee; HeyXBaT/bUBOCT OJHOCA IIPOCTOPA M BpeMeHa; ocjehaj mpasHuHe;
IPOJIa3HOCT BpeMeHa ¥ HeMOryhHOCT YoBjeka Jja ra IpaTy; HeYyXBaT/bMBOCT BpeMeHa
- HeIpO3NUpHA Ja/bIHA, a/IU HEIIPECTAHO Y0BjeKOBO TPararme 3a HeYMM, UIU U3rybsbe-
HIM, VI Kajakbe 300T CBOT IPOIUIOT BpeMeHa 11 BIaCTUTOT IIOHAIamba Y TOM BPEMEHY;
usry0/peHO BpujeMe BIajia YOBjeKOM, OCTaBjba ra 6e3 1360pa; morpeda Bese ca onpehernm
npocropoM; ocjehaj camohe; yekame BpeMeHa; HeCXBAaT/bUBOCT IPOTAa3HOCTY BpeMeHa;
JIlyTabe y BpeMeHY; PAaBHOJYIIIHOCT, Pafl03HAJIOCT, 3aje/JHMILITBO, 3aBIICT, IT0Tpeba BIaiama
npyrum, 6e3 ocjehaja BpeMeHa Kao CBOje CYICTAHILIMjaTHOCTH; Ay TOHOMUjA BpeMeHa Kao
BPEMEHCKM 00jeKTUBUTET ,,i3HAJ 4OBjeKa, 3a60paB OMTHIX BPUjeFHOCTI CBAKI/IALIIHET
xmuBota (kyha, mopofuIta, 0cao) MofT yTHIajeM Heder jader, a Heobjantmusor (Séepanovié,
2002). To je moroc /pyACKOT BpeMeHa I HheroBa CKpUBeHa eHeprija, Koja ce IoKasyje Ha
Zjeny, anu Koja He Jaje KOHauHO objallberbe KOHKPETHOT, jep 61 TuMe Herupaa cBOjy
YHMBEP3a/IHOCT, Tj. caMy cebe. Jby/icko BpujeMe je Ky/ITUBJCAHA JbY/ICKa IIPUPOJIA Y BULY
3HaYerba, 3Ha4aja M CMIC/IA, 3 TO 3HAYM VI BPEJHOBAIba, KOjI IETEPMUHIIIY IIOIJIE] Ha
CBUjeT ce/baKa U HheroBe 3ajeflHnlIle. Y MUTamby je TIoIIe] Ha CBUjeT, a He CaMOo Ha JbYACKY
IPUPOZY, HITO /bY[ICKOM BpEMEHY flaje KOCMMYKM KapaKTep 1 y CIydajy BpeMeHa cerna.
Bpujeme je xaTeropujanHa (I10jMOBHO-BpMjeIHOCHA) leTePMIHAHTA JPYLITBEHe BaCHOHe, a
He caMo aHTpoIIojonika koHcranra (Hartung, 2015) 1, kao TakBa, HeM30CTaBHA CMIICAOHA
IPETIIOCTaBKa BpeMeHa cema. COIMONONTKO TyMaderhe BpeMeHa cera 6e3 oBe PeTIIOCTaBKe
He MO>Ke MIMaTy KapaKTep 06jeKTUBHOT COIMOIOIKOT Ca3Hamba.

3. Ce/pakoBo Bpujeme
(BpujeMe reHepMYKO-MCKYCTBEHOT ApyuITBeHor 61ha)

Cespak Kao WIaH ceocKe 3ajeHIIIe MIMa ,CBOje” BpljeMe Koje ce MICII0/baBa y CIIeL-
(UYHOM CII0jy aHTPOIIOJIOLIKE M MCKYCTBEHE JIeTePMMHUPAHOCTH HeTOBOL JPYLITBEHOT
6uha (Hartung, 2015). Y ToM CMICTTY Ce/baK je YBMjeK XOMO JYIUIEKC, aHTPOIIONOIIKOT 1
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uckycrBeHOT. Ce/baKoBO BpujeMe je IIocebaH THII Y0BjeKOBOT BpeMeHa. H0BjeKOBO Bpuje-
Me je jefHCTBO TeHEePIIKOr C/10ja APyIITBeHOr 61ha MmojeanHIa U BeroBor NCKYCTBA.
~JOBjex y MOfilepHOM HayYHOM TOT/Ie[y Ha CBUjeT ofipeheH je kao pesynraT mpupopHe
UCTOpUje U JPYIITBEHE UCTOPUje IPOrPeCUBHE €BOIYLIMje OpraHM3Ma U APYLITBEHOT
PasBoja KOju OH IIPOM3BOJM Ca CBOjUM BpPILUbalIMa y CYKLIECH)jI TeHepallja KpO3 BbIUX0-
By npakTi4Hy >x1BoTHY akTuBHOCT (Hollitscher, 1985, str. 9). Tako 4oBjekoBO Bpujeme
adupMuIIIe TOjeIMHIIA Ka0 XOMO AYIUIeKca: TeHePUYKOT M UCKycTBeHOT. CBaKU TojelHal]
je HelpecTaHo crielyI9aH XOMO AYIUIEKC Y CBOjOj OTepAIIOHaTHOCTI aHTPOIIOIONIKOT I
ncKycTBeHOr. Ce/baKoBO BpljeMe OllepallMOHaIM3aljy CBOje allCTPAKTHOCTH (TeHEePIIKOT
¥ @HTPOIIOJIONIKOT) M CKYCTBA OCTBApYje y Ce/baKOBO] 3ajeIHNUIIN, IITO HEIIPECTaHO IpaTe
HIPOTUBPEYHOCTI MHUBMAYATHOT U KOTeKTUBHOT KapakTepa. HempecraHo je Ha mpo6u
e/leMEeHTapHU HMBO ,,OHTOJIOIIKE CUTYPHOCTY CerbaKa KaKo y IOIIefly KOHTMHYUTETa
BIACTUTOT CAMOM/IEHTUTETA, TAKO U y TIOITIERY CTATHOCTH IpeMETHO-MaTepyjamHOT OK-
pyxema (Giddens, 1998). Kaga je y nuTamy caMOU/IEHTHTET, Ce/baK je y aMOMBaIEHTHO]
CUTYallMjyi Ha IMHM)Y OffpKaBarba TPAAMIIVIOHATHOT MIN IPUXBaTakha MOIEPHOT. Y CBaKOM
CIIy4ajy IIpaTy OTyhHeHOCT Of BIaCTUTOT BpeMeHa.

Cerbak MOXe OTKPMBATY CMICA0 CBOT KMBOTA CaMO y CaB/ajlaBaby TUX IPOTUB-
PEYHOCTM Y CBOM IIOIVIe[y Ha CBUjeT, 3HA4M IIOITIely Ha CBMjET KOjU HajIasy afleKBaTHY
Mjepy y TpaHuIlaMa TPUIOTHUje /by/CKOT, Y0BjeKOBOT ¥ Y0OBjeuyaHCKor BpeMeHa. Cerbak He
meryje yTonmjcKy Haay fa he mpeko Tyher BpeMeHa OTKpMBATH CMMCAO0 BITACTUTOT XKUBOTA.
Cerpax je cBjecTaH cBOje HeMOhN Jla MOXKe OCBOjUTH Tyhe Bpujeme Ipuje Hero IITO OCBOjI
cBoje Bpujeme. To MCTOBpeMEHO 3Ha4YM OTBOPEHOCT Ce/baKOBOT BpeMeHa IIpeMa JbyfICKOM
U 4YOBjeuaHCKOM BpeMeHy. Jbyzicko BpujeMe 1 40Bje4aHCKO BpUjeMe Ce/baK MOXKe OCBajaTh
jelMHO TIPEKO OTBOPEHOCTH CBOT BPEMEHa.

Y 1jenoBUTOCT U ClIenUIHOCT CBaKU/AIIbET )KUBOTA cerbaka JIedeBp yKbyUyje:
YOIy IPUPOJEe ¥ CBaKNU/AlllbeM XKIUBOTY Ce/baKa; CBETKOBUHE; PEIUIMO3HE LIePEMOH)E;
KaJIeH/]ap CBETKOBMHA; IIEPUOJ, CacTajamba, BeUePmIX CUjesa; To36e Ha KOjuMa y4ecTBY]y
CBY CTAHOBHIIIY CeIa, Caip>Kaj CEOCKMX CBETKOBMHA; MjeCTO CBETKOBMHA I yJIOTa MjecTa
Y CBaKMJallllbeM KMBOTY Ce/la U Ce/baKa; y/ora ce/baka y IpUIIpeMM CBETKOBIHA; CElo
Kao Be/IMKa IOPOJyIIa, HAUMH JKMBOTA, CTPOra KOJIEKTMBHA OpraHM3aliyja; BAACHUIITBO
U CEOCKa 3ajeJHNIIA; Be3e CYCjeJHUX CeNla, 3ace/laKa U3 jeHe ONIITIHE U/ SPYTUX Be3a
BaH ONIITHHE; KyATYPHMU CaJip>Kajyi CBETKOBMHA U CBAKWJJALIILM XKMBOT Ce/baKa U Cela;
CTIOPTCKe aKTUBHOCTHU ¥ UTPe; MYIIKAPIN 1 JKeHe; cBabe 11 HempujaTe/bcTBa; pefoBHN
IIOC/IOBY V1 BaHPE[JHMU [IOC/IOBY 1 CBAKM/AILIGY SKMBOT Ha Cely; CafpiKaj CI0OOTHOT Bpe-
MeHa U JOKOJINIle; IPUBATHO BpujeMe 1 cBaKupaaiumsy )XnBoT uTh. (Lefebvre, 1988, str.
169, 709; Vukicevi¢, 2019).

CB1 HasHAYEeHN €IEMEHTH CBAKMJAIIIbET XKMBOTA Ha Cely IPOB/ade ce KPO3 Jby/I-
CKOCT, 6MJI0 y TIO3SUTUBHOM OMJIO Y HETaTMBHOM CMMUCITY, IIITO IIPEfiCTaB/ba HY>KHY Be3y
JBYZICKOT U Ce/baKOBOT (Y0BjeKOBOT) BpeMeHa. To je OHa Be3a Koja ce CBjeCHO, a 4eCTO I
HECBjeCHO, IPMXBaTa Kao HAjIPUPOSHMja CTBAP YOBjEYaHCKOT BPEMEHA CEOCKE 3ajeIHNIIE.
Hujenan enemenar oBe Bese, 6e3 0031pa Ha CBOjy 3HaUajHOCT, He MOXKe CafipyKaTH LjelTHY
CBaKMALIbET )KMBOTa ceocke 3ajenuute (Vukicevi¢, 2013). Camo muxoBa Besa, y 4ujoj je
OCHOBM ’JIXOBa JIOTOCHA BaJICHTHOCT, TP/l jefJMHCTBO Ce/baKOBOT (4OBjeKOBOT') BpeMeHa.
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4. BpujeMe ceocke 3ajeHIIIE Ka0 YOBj€YaHCKO BpUjeMe

Y noBujecHOM HacTajamby 1 IIOCTOjalby YOBjeK CTBapa YOBjeKOBY 3ajeHUITY Kao IIPBY
CBOjy CBOjUHY y BUJIY eCEHIIUjaTHO-eT3UCTeHI[njamHe (MeTadusmako-dusmike) adpupma-
1Vje JbYICKOT pofia. Y TOM IIPOIIeCy ce BpyjeMe YOBjeKa (XOMOo AyIUIeKca), 06jeKTUBU3Mpa
Kao BUIINM HMBO YOBjeUYaHCKOT KapaKTepa, Kao BpujeMe Y0BjeKoBe 3ajefiHu1e. To je go-
Bj€4aHCKO BpMjeMe, KOjUM Ce YOBjeK M YOBjeKOBa 3ajeIHMIIA YKIbY4Yjy Y /bY/ICKO BpUjeMe,
Kao TeHePUIKO BpujeMe /bYACKOT POJia, ajlif, UICTOBPEMEHO, I TOTBPHYjy 06jeKTuBMTET
JbYZICKOT BPEMEHa, Tj. ’eIOBY CTBapasauKy (TBOPAUKy) CHary (IOTEHLMjaTHY 1 aKTYeITHy
eHeprujy). 3HauM, MIMaMo Ha JIjely JVjaleKTUKY TeHepUYHOCTY, IeHY HelIPeCTaHy yHU-
BEP3aHOCT U KOHKPETHOCT (MeTadu3nKy 1 Gpusuky). Y 1oj ce 0OCBeT/baBa U CBUjeTIa 1
TaMHa CTpaHa JbyACKe IPHUpPOfie, a 6e3 Tora ce He MOXKe TYMadMTI HACTajarbe U ITOCTOjambe
YOBj€Ka M YOBjeKOBE 3ajeHIILIE.

CrenydnyaH TUII CIIoja YHUBEP3aIHOT I KOHKPETHOL, y KOjeM 40BjeK CBOjIM Bpe-
MEHOM JCITy’aBa IPOCTOp, IIpeTBapajyhi ra y CBOjUHY, IpefcTaB/ba CEOCKa 3ajeIHNUIIA.
YosjeyaHCKO BpujeMe (CBjeCHOT 11 HECBjeCHOT cafpsKaja), Koje ce HaTa/I0KIIO IOBYUjeCHIM
IPOLIECOM PasBoja Ce/baKOBe 3ajelHMIe, IIPECYHO Jijeryje Ha popMupare Ce/baKOBOT II0-
I7Iefla Ha CBMjeT ¥ OTKPMBakhe CMUC/IA CEOCKOT XKMBOTA. JIoroc /by/icKOTr BpeMeHa IIpeT-
IIOCTaB/ba YCIIOCTaB/batbe CUMETPHje Ce/baKOBOT 1 BpeMeHa ceocke 3ajefiHmie. KapanunanHuo
COIIMOTIOIIKO TIMTAkbe je: 3aIITO Ce y OCaAlIheM ITOBMjECHOM IIPOLECY pasBoja ce/baKa I
CEOCKVIX 3ajefTHIIIA OBa CUMeTpMja He YCIIOCTaB/ba, Beh OTHOC /bY/ICKOT, YOBjeKOBOT 1 YOBje-
JaHCKOT BpeMeHa KapaKTepHIlle acuMeTpyja ca TeH/eHI[jaMa cBe Behe acuMeTpuIHOCTII.
ACUMeTPUYHOCT, Ha IMHUjU OfHOCA YOBjeKOBOT U BpEMEHA YOBjEYaHCKOT, jaB/ba Ce Y Pa3SHUM
obmuiMa. ,,JlaHac )KMBYMMO IO, CTPOIMM BpeMeHCKMM pesxiMoM. TauHo oxpebheno pagHo
BpujeMe, CTOO0IHO BpujeMe, BpjeMe MIKOIOBawka 1 00pa3oBama. TaquHO KOOPAUHUCAHN
pacnopern y caobpahajy n y mpoussopmu” (Safranski, 2017, str. 106). Hapountn moHOION
YOBjeYaHCKOT Y OHOCY Ha Y0BjeKOBO BpMjeMe UCIIO/baBa Ce y HOBILY Koju Bobuja Buiie-
CTPYKy couujanty QYHKIM)Y 1 IIOCTaje TeMe/bHY APYLITBeH) ofHOC (Simmel, 2004). I'maBHa
HOCTIeNIA, KaKO Cy ITOKa3asa Hajo36M/bHIja eMIIMPYjCKa MCTPAXXIBambha, je MOHOIIO/ICKA
TO3WIIMja HETIPOM3BOAHNX ((PMHAHCHCKOT KalnTana) y OfHOCY Ha IIPOM3BOJHE CTPYKTY-
paiHe U cucreMcKe komroHeHTe fipymrsa (Piketty, 2015; Vukicevi¢, 2016; Zuboff, 2021).

LwByrmm3anujckyu 6yMepaHT je U OBJjje [jeI0Ba0: OHO IITO CMO UMHUIIN Ca CeTOM
jyde, saHac HaMm ce Bpaha (Vukicevi¢, 1998, 2003). ,,Exomomika karactpoda he mpucumnru
HOCTUHAYCTPM)CKA, a HAPOUUTO MHPOPMATIIKA APYILITBA BjellITauKe NMHTEMUTeHIINje, a
ce BpaTe y LIKO/Ty KO Ce/bayKorT IPYIITBA y TIOI/Ie[ly M3HATaKelba ONTUMAJIHE JUCTAHIIE
KYITYpPHOT U TIpupofHor cuctema. Ilto mpuje, o 60me” (Cifri¢, 1998).

Jp>xaBHa MONMNUTUKA KaO K/bYYHM TBOPAl] YOBj€YaHCKOT BPEMEHA CEOCKE 3ajeHMIIEe
He 06e36ebyje ceny u ce/paxy eneMeHTapHYy CTaOMTHOCT APYIITBEHOT Y MaTe€PUjaTHOT
OKpY>Kemba JijenioBama. [locennie oBakBOT OfIHOCA IpeMa Ceny Cy He caMo ¢usiike, eh
MHOT0 Bullle MeTaduanyke. 3aTo UX je HeMoryhe 06jacCHUTH caMO Y3pOKOM, HUTH ,0y3PO-
venoM npouptomhy . ITporpamcka ycMjepeHOCT Ap>KaBHE IIONMUTIKe MOpa OUTH ycMjepeHa
Ha CTBaparbe 0CHOBA KY/IType pedieKCUBHE MOIEPHOCTH Y K0joj ce HOTBphyje Tpagmuuja,
He caMo Ha OCHOBY TpajMI{yje, Hero 1 Ha OCHOBY HOBUX CasHama, CXBaTama I ocjehama.
Y TakBOM IIPOrpaMCKOM OIpefie/belby Y0BjeYaHCKO BpHjeMe CEOCKe 3aje[JHIIIEe MOXKe OT-
KPUBATY CMUCAOHY IIePCIIeKTUBY KMBOTA CeIa, Tj. OUTU OCHOBA ,Bpahama >KUBOTA” CEy.
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5. VInTepdepeHImja bYACKOT, CE/BAKOBOT
U BpeMeHa CeocKe 3ajefHnIle

JlorocHa eHepruja reHepudKe CylITHHE Ce/baKa J CeJbaKOBE 3ajeJTHIIIE IIOBMjECHO
ce nmdepeHIupa y TOTOCHY BaJeHTHOCT TOjeIMHNX KOMIIOHEHTY HaulHa IIPOU3BONIbe
ceockor X1BoTa. To faje KapakTep IOBE3aHOCTH JbYCKOT, Ce/baKOBOT 1 YOBje4aHCKOT
BpEMEHA CEOCKe 3ajeJiHI1IE, IIOBJMjECHO 3aCHOBAHOj Ha JIOTOCHO] BaJIEHTHOCTU y OKBUPY
JeTepMIHM3MA AIICOTyTHE HY/ITE TayKe BpeMeHa IPYIITBEHE BACUOHE, Tj. YOBjeKOBOT —
apyirBeHor Bpemena (Vukicevi¢, 2019). Jbyzcko, ce/bakoBO 1 4OBje4aHCKO BpyjeMe CeOCKe
3ajefiHNIIe TIPECTaBIbajy MoceOHe HIBOE BPEMEHUTOCTH alICOyTHE HY/ITe TaukKe BpeMeHa
IPYIITBEHE BAaCHOHE, Tj. YOBj€KOBOT — IPYLITBEHOT BPEMEHA, a TO 3HAYM Jla HUjeJHO He
MOXe 3aJJOOVTH allCOMy TUCTNIKY KapakTep. CBa TpU TUIIA BpeMeHa MMajy nocebHe yiore,
byHKIMje, 3HaYaj, 3HAUEHE ¥ CMUCA0 Y KOHCTUTYTUBHOj U PETYIaTOPHO] YCTaHOB/LEHOCTH
Ha4/Ha TIPOU3BOJIEbE CEOCKOT U IPYILITBEHOT >KMBOTA Y LIje/IMHI. 360T TOra CBe KOMIIOHEHTe
Ce/baKOBOT U BpEMeHa Ce0CKe 3ajefiHNIIe HY>KHO HOCe ca cOO0M YHUBEP3aTHU HUBO, IyO/b1
U3BOP, HEOOjalIBYB 11 HEOXBAT/BUB [0 Kpaja. Y Toj MHTepdepeHLuju ce UCIIo/baBa eHep-
Tlja allcONyTHE HY/ITe TadyKe BpeMeHa APYIITBEHE BACUOHE, KA0 YOBjEKOBO — JPYLITBEHO
Bpujeme. ColMoroNIKa HayKa aHaM3Mpa CTPYKTYpHe HUBOe MHTepdepeHIfyje /bYACKOT,
Ce/baKOBOT 1 YOBje4aHCKOT BpeMeHa CEOCKe 3aje[JHMIIE M TYMauyl HbJXOBe TOTOCHE BaJIeHT-
HOCTM KOje OHe 3a106Mjajy KOHKPETHVM CeOCKIM 3ajefHuIama. Time colnonomnka Hayka
TEOPUjCKU ¥ eMIIMPUjCKI, U Y3 JIejCTBO COLMOJIONIKE MMAaryHalje, HaCToOju Jja OTKpUBa
CHMEeTPUjCKU KapaKTep NHTepdepeHIyje JbYACKOL, Ce/baKOBOT U BpeMeHa Ce0CKe 3ajeTHIIIe
Ca CTAaHOBMIITA KBa/JIMTETA M CMIC/IA CEOCKOT XKMBOTA.

To je cydaj ca cBUM MOMEHTHMa JbY/CKOT BpeMeHa. OHM Majy CBOj 00jeKTUBUTET,
a/IM je 3aJjaTaK YOBjeKa M YOBjEeKOBE 3ajeJHNULIE [Ja OTKPUBA]jy IbUXOBY JbYJCKY TajaHCTBE-
HOCT. OTKpUBame TajaHCTBEHOCTH jé HAYMH JKMBOTA KOjU Ca[iP>KI Bje4UTy CYyIIPOTHOCT
JbYACKOL, 4OBjeKOBOT 1 BpeMeHa Y0BjeKoBe 3ajefHulie. To je moTpara 3a CUMeTpujoM nsmehy
OBe TPUJIOTHje BpeMeHa, KOjy ITpaTy HelpecTaHa acuMeTpuja. CumeTpuja 1 acumeTpuja ce
IIpe/laMajy Ha CBUM Ha3HaueHMM elleMEHTVIMa Ce/baKOBOT U JPYLITBEHOT )KIBOTA CEOCKe
3ajeHMIle, IIPU YEMY Ce jaCHO OfCNMKABajy TPAHNIIE JbY/ICKOL, a TO 3HAYM Jja X MOXXEMO
TyMa4MTH CaMo y rpaHnnama jpyackor (Vukicevié, 2011).

OBJije UMaMO T€OPMjCKO—-MeTO/IONIOIIKY 1 MIMAar¥HATYBHY OCHOBY 32 COLIVIO/IOLIKY
aHa/IM3y 1 TyMademe BeoMa CII0XKEHOT Ipolieca MHTepdepeHIyje bYICKOT, YOBjeKOBOT
U YOBje4aHCKOT BPEMEHA, y C/Iydajy BpeMeHa CEOCKe 3ajeJHMIIE JbYNCKOT, Ce/baKOBOT I
BpeMeHa ceocke 3ajefHuIle (Y0Bje4aHCKor).

Ca KaKBMM pasno3uMa, M 6e3 pasiora, ce I0jaB/byjy Mp)Kiba, 06ujecT, Heobjalr -
Ba CHara BpeMeHa 3aBI4aja, TAKMIUebe, TeKba 11 oTpeda ia ce BIajja IPYTUM, aHTarOHNU-
CTHMYKA a He acoLMjaTyBHa MOh nTH. (Sc’epanovié, 2002). Corponolka aHanusa 1 TyMadere
MOPajy UMaTH Y BUAY CIIelUIIHOCT UCIIO/baBatba OBMUX HIBOA I€HEPUYHOCTH Y JbYHCKOM,
JOBjEeKOBOM 1 YOBje4aHCKOM BpeMeHYy. Y CBUM C/Ty4ajeBlMa ICIo/baBa ce 00jeKTUBUTET
BpeMeHa KOje B/IaJla YOBjEKOM U YOBjEKOBOM 3ajeJHII[OM, a/Iii HE HA allCOMY TUCTUYKI
HaulH, Beh y3 Hy)XKHO JCTIO/baBambe BIUXOBe ayTOHOMIje (BracTuTe BpeMeHuTocTn). OBn
MOMEHTH IIpaTe HacTajare YOBjeKa M CEOCKE 3aje[JHNUIIE, IO IbIIXOBOT KOHCTUTYMCAMba Ca
CTaHOBMINTA KapaKTepa JbY/CKOT POfia, ajyi ce HerrpecTaHo Bpahajy Ha HuBo adupmaryje y
HIBOY YOBjeKa I YOBjeKoBe 3ajefHuIie. JOBjeK mocTaje 06jeKT CBOT (CBjeCHOT 1 HeCBjeCHOT)
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BpeMeHa (Zizovi¢, 2018). Ha gjerny je o6jekTuBuTeT BpeMeHa Kao noceGHe Kareropuje (y10-
TOCHE eHepruje TeHePUYHOCTH ), M KaO YOBjeKOBOT BpeMeHa (XOMO JIyIlIeKca), ¥ IOBMjeCHO
KOHCTUTYVMCAHOT YOBjeJaHCKOT BpeMeHa (HITp. BpeMeHa 3aBudaja). CucteM BpUjeTHOCTI
HECBjeCHOT KOjI U3HYTpa fIje/lyje I yCMjepaBa JijelIoBakbe YOBjeKa Ha Iy T KOjy HIj€ HheroB
camocBjecHN Beh 11 yTHI[aj HeCBjeCHOT, UMju ce M3BOPY Ha/lase y ;YOMHY JIOTOCHE eHepriije
pyfckor BpeMeHa. To je CjeHKa Koja CBOjOM YHYTapEHOM CHaroM TOTAJIHO OIIpesie/byje
40BjekoBO Bpujeme (Zizovi¢, 2018). OHa je MCITyIbeHa HECBjeCHIUM BPEMEHOM KOje Ce Ha-
TaJIO>KIIO TIOBMjECHMM ITPOLIECOM pa3Boja YOBjeKa U IeroBe 3ajeffHILIE M KOja HEYMOJbIBO
Zjenyje Ha popMIparbe YOBjeKOBOT IIOIVIefia Ha CBIjeT Y OTKPUBAbe CMIIC/IA XKIB/bEHba, a TO
3HauM KOHCTUTYNCAtbe Y0BjeKOBOT BpeMeHa (cebakoBor). CHara HecBjecHOT: Oy xeby fa
Ce OHO—HECBjeCHO — Ca3Ha, KOHAYHO OCBUjECTH 1 i ,,lIpobhe” Kpo3 cafallliboCT — cafjalllibe
BpuUjeMe, fia ce 0OcaBpeMeHM. Y ToMe je 3Hauaj JyHrosor otkpuha, Behe cHare HecjecHoT
HETO CBjeCHOT ¥ BPeMEHCKOM JleTePMUHU3MY JbYACKOT XuBoTa. HecjecHo Oymu ny6oke
eMoIiyje, jep 6e3 BUXOBOT IDKIB/baBatba HeMa 3a0KPYKemba ,, )KUBOT XIBOTA , HEMa BJla-
CTHUTOT TIPeBPEHOBAabA CAMOT cebe Y CII0jy KyITUBUCAHOT ¥ MCKYCTBEHOT ,,’KMBOT )KMBOTA .
»KUBH XMBOT” IpaTU FeHEPUIHOCT KOja CBMM KOMIIOHEHTaMa Jjaje KapaKTep JbYACKOT
BpeMeHa, anu 1 AudepeHIpanu KapaKkTep Y0BjeKOBOT BpeMeHa M BpeMeHa YOBjeKoBe
3ajenHnue. Jbyackn 607 ce pasiikyje 1 of 607a YoBjeka 11 60/1a Y0BjEIAHCKOT, jep MpumIaa
YUTABOM JBYZICKOM POJY, 3HAYM MMa CBOjy OCeOHY FeHePUUHOCT ¥ OZHOCY Ha Y0BjeKa Kao
XOMO JIyIIIeKCa VTN Y OIHOCY Ha ITOBUjeCHO (GOPMMPAHY YOBjeUHOCT Y 0OMNKY ITOCceOHIX
KOJIEKTVBUTETA OHOCHO Y0BjeKOBUX 3ajeqHuua. Jbyacku 601 nMa CBOjy yHUBEP3aTHOCT
HOILIEHY CHaroM JIOTOCHe eHepruje oBamtohuBama y 6071y 40BjeKOBOT BpeMeHa 1 60y
BpeMeHa JYoBjedaHCcKor. Hy>kHoCT J/byficKor 60/1a 3aTBOpEHa Y CBOjOj YHUBEP3aTHOCTH,
ocrmobaha ce, ocMmIbaBa ce Y YOBjeKOBOM BPEeMEHY I BpeMeHY JoBjedyaHcKoM. bes Te
Bese JbYACKM 60T OCTaje 3aTBOPEH [I0 Kpaja Y CBOjoOj HEyXBaT/bUBOCTH, HEIIPEABUANBOCTH,
HeocjehajHocTu. To je cmy4aj ca cBUM KaTeropyjaiHuM CafipykajuMa JbyCKOr BpeMeHa. bes
YOBjeKOBOT BpPEMEHA 1 BpeMeHa Y0Bje4aHCKOT OHM OCTajy y BIIACTUTO] 3aTBOPEHOCTI 1
6ecMIC/IEHOCTH, KA0 LITO 1 OBa BpeMeHa OCTajy 3aTBOPEHa Y BIACTUTOj OrPAaHNICHOCTI
u 6ecmucneHocTy 6e3 byACcKor BpeMeHa. /byfcku 607 ce He MOXKe OTKPUTY U TYMAduTH,
CeM y HEepacKU/IMBOM OJJHOCY: JbY/ICKOT, YOBjE€KOBOT 1 YOBj€4aHCKOT BpeMeHa. Y TOM KOH-
TEKCTY, JbYACKU 00T 0CTaje Kao HeMCK/bYUMBY e/leMeHaT /byiCKe IPVpPOJe, i KYATUBUCAH
TeHEePUYKIMM JIOTOCOM U MCKYCTBOM CBAKOTI YOBjeKa I CBAaKe YOBjEKOBE 3ajeHuULE.

OBpje ce mokasyje I1jeIOBUTOCT OFHOCA IIPUPOJiE, /bYACKe IPUPOLE U JbYACKOT Bpe-
MEHa, CBe y BU/ly OTBOPEHNX MUTama: KAaKO Ce YCIOCTaB/ba CUMETPHja JbY/ICKOT BpeMeHa
U JbyJICKe TIPUPOJE; KaKO je OFHOC /byHCKE IPUPOJE M YOBjEKOBOT BpeMeHa M BpeMeHa 40-
BjeKOB€ 3ajeIHNIIE IeTEPMIHIICAH aIICOTy THOM HY/ITOM Ta4KOM YOBjE€KOBOT — IPYLITBEHOT
BpeMeHa Kao eHeprijoM FeHepMYHOCTH, ¥ CBe TO Y KOHTEKCTY OJJHOCA ca IIPMPOJIOM YOIILITe
U FbeHMM JIOTOCOM — KOCMIYKIM J1orocoM. Kupame 1orocHe Bese y OBUM OFHOCHMA HY>KHO
IPOM3BOMM OTYHEeHOCT YOBjeKOBOT BpeMeHa, IpH YeMy je Ha HajeheM ryOuTKy ympaso
YOBj€K 1 YOBjE€KOBa 3ajelHNIIA.

Y cTBapn, [omasu o u3paxkaja eHepruja I0roca reHepudKe CyIITHHE YOBjeKa U Hhe-
TOBE 3ajeJHMIIE, KOjOj CYTICTaHIMjaIHM KapaKTep Jjaje aliCoTyTHa Hy/ITa Ta4yKa YOBjeKOBOT
— OPYLITBEHOT BpeMeHa. Y cTBapy aupMMullle YHUBEP3aTHOCT JbYACKOT BpeMEHa, IeroB
00jeKTUBNTET y OHOCY Ha YOBjEKOBO 1 YOBjE€YaHCKO BpMjeMe U UVMHIU Ia HIXOBOM all-
CTPaKTHOM IIPETIOCTaBKOM. YOBjeKy 0cTaje TaKo /by/ICKO BpMjeMe Kao jefjiiHa Mjepa, 1aKo
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HeMjep/bMBa, []a Mjepu CBOje BpujeMe, BpujeMe CBoje 3ajefHuIle 1 BpujeMe npupoge. CBojoM
HeMjepspyBoIhy 1 oTBopeHomIhy, JbYICKO BpujeMe IIpy»Ka YOBjeKy CBeCTpaHe MOTyhHOCTI
Zla y CII0jy TeHEPUYKOT ¥ MCKYCTBEHOT (GOPMMpa CBOj IOITIE], Ha CBUjET U OTKPMBA CMICA0
XKIMBOTA 1 Ia Y TOM KOHTEKCTY OCjeTH /belloTe IPUPOfie, fOOpe U 311e, TO3HATE U HETIO3Ha-
te /pyfie. Jbynu 6e3 /byIcKOr BpeMeHa, Kao 00jeKTUBUTETa CBOT HacTajara U MOCTajamba,
nocrajy cuhyunu n Tyhu apyrum /pyayma koju nujene /byacko Bpujeme. To je mudepen-
LMja KOja HacTaje y IMOBUjeCHOM Pa3BOjy YOBjeKa M KOHKPETHUX JPYIUTBEHUX 3ajeIHNLIA.
UnmweHNIa KOja jaCHO TOBOPU O 00jeKTUBUTETY JbYACKOTL, YOBjeKOBOT 1 YOBjeYaHCKOT
BpeMeHa 1 HY>)KHOCTI buxoBe nHTepdepenunje. Kapakrep nHtepdepeHImje /byacKor,
YOBjeKOBOT I YOBjeYaHCKOT BpeMeHa OTKpMBa PeyKOBalbe BpeMeHa TeXHe Ha TEXHIYKO
BpujeMe. Ha kpajy, y kapaxTepy nHTepdepeHIyje TpUIOrtje BpeMeHa OTKpuBaMo u de-
HOMEH acuMuIanyje /byjcKe Ipupoye y BULy TeXHU3alyje Ha9lHa )XMBOTA CaBPEMEHOT
YOBjeKa U IeroBIX 3ajegHniia. ColMo/IoIKa HayKa OTKPUBA CYIITHHY OBE aCMeTpuje Ha
wiaHy ogHoca usMeby ,,oTybersa u yopsama’, jep yopsarbe e y CYIIPOTHOM CMjepy Off OHOT
KOjJ je MMaHeTaH JIOTOCY allCoOMyTHe Hy/ITe Tayke YoBjeKoBor BpeMeHa (Hartmut, 2013).

CBe Te IoC/IeuIle, MOXK/IA 1 jade, Ijennyjy Ha KOHCTUTYNCabe BpeMeHa cena 11 ynyhyjy
Ha CJIOKEHOCT Ca3HajHOT OKBMpA COLMOJIOLIKIX M3y4yaBarma BpeMeHa cena (Mili¢, 1986).

6. TpaguiMoHaMIHO ¥ MOJIEPHO Y TPUIOTU)jH TbYJCKOT,
Ce/baKOBOT 1 BpEMEHA Ce/baKOBE 3ajeIHILIE

Bpujeme cerma HOCn y ce6¥ IPOTMBPEYHOCT TPATUIIOHATHOT ¥ MOJIePHOT/CaBPeMeHOT
BUIIIE HETO OWIIO KOja IpyTa o6/acT ApymTBeHor x1BoTa. OBa MpOTUBpPEYHOCT ymyhyje
COLIMOJIONIKO TyMayuerhe BpeMeHa ce/la Ha CBa TeMe/bHa ITNTalba II0NoKaja cena y opeheHoM
apyirBy (Kosti¢, 1975, Vukicevi¢, 2003). COLIMOIOIIKO casHabe Y TOM IOITIEAY He MOXKe
OCTaTy Ha HUBOY FeHePMYKMX KOMIIOHEHTH TPAJUIMIOHA/IHOT I MOJIEPHOT Y BpEMEHY CeTla,
HUTY CaMO Ha aHA/IMTUYKOM PaIld/IakbUBalby 1 AHA/IM3M IUXOBUX CTPYKTYPHUX CafipsKaja.
Teopujckym 1 eMIMPUjCKMM Ca3HAMMA, @ M3HAT, CBETa COIMOIOIIKOM MMArMHAIIMjOM, CO-
IIMOJIONIKA HAYKa TYMaul TPaJAMIMOHAHO ¥ MOJIEPHO Y BpeMeHy Cefla ¢ 0031poM Ha 3Ha4aj,
3HaYerbe ¥ CMICA0 KOjU OHM MMajy 3a 1Ije/IOBUT Ha4MH IIPOM3BOJIbe PYIITBEHOT XMBOTA
cena. TuMe coIMONONIKA HayKa IOCTaB/ba U HACTOjI []a OfIFOBOPM Ha K/bYYHO IIMTAkbe: IITa
YJHY JIOTOCHO jeMHCTBO CBIX KOMIIOHEHTY TPAIMIIVIOHA/THOL, Ha jefIHOj CTPAHM, ¥ Ha IPYTOj
MOJIEPHOT, 1 IIITa UX II0Be3yje Y CrerdIdHoj ahupMaIyji TeHePUYHOCTI BpeMEeHa Cerla.
I[Tocnenmuiie MoziepHOCTY K1fIajy OBY Besy. OHe OfICTIYY BPEMEHCKO-IIPOCTOPHO pasfiBajaibe,
Jbyfe yaa/baBajy unHehrt HerocpenHy KOHTAKT CYBUIIHIM, IITO je Y CeTy YMHIIO CYLITUHY
U pajia ¥ IPyLIITBEHOT XMBOTa. VIMaMO MCKOPUjermheHOCT IPYIITBEHOT CUCTEMA Cela y BUY
»U3[IU3amba” IPYIITBEHNX OHOCA V3 IOKATHOT KOHTEKCTa MHTEPaKIMje U IBUXOBO pecTa-
ypupaise y okBupy HeonpebheHor nmpoTesama BpeMeHa 1 mpoctopa (Giddens 1998, str. 30).

CBu OUTHM eJIeMEHTY TPaJUIMOHATHOT 1 CABPEMEHOT CBOje 3Haueme, 3HaYaj I
CMIICa0 Ko6Mjajy TeK y MHTepepeHIMjI JbY/CKOT, Y0BjeKOBOT 11 YOBjedaHCKOT BpeMeHa.
VuTepdepeHnyja ce 3acHMBa Ha IOTOCHOj BaJICHTHOCTI(3HAY4jy, 3HAYEbY 1 CMIUCITY) KOjy
OBU eJIeMeHTH J106Mjajy y ce/bakoBOM (Y0BjeKOBOM) BPEMEHY U BpEMEHY CEOCKMX 3ajell-
Huna. IIpema ToMe, COIMOIOIIKO TyMauelbe BpeMeHa cella Mopa 0N Off COIMOTIONIKe
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aHa/3e (palIwIambeHOCTH) Cafip>kKaja BpeMeHa ce/baka Kao KOHKPeTHIUX II0jeiuHala I
IMIXOBMX KOHKPETHIX CEOCKVX 3ajefHIIIA. Y IIXOBUM BpeMeHIMa HacTaje crenuduian
CIIOj JbY/ICKOT, YOBje€KOBOTI I YOBjeYaHCKOT BpeMeHa 1, Kao pe3y/ITarT, BpujeMe cea Kao
crienuduyaH CIoj IMPOIUIOCTH, cafaimbocTy 1 6yayhHocTi. CBa TpU MOMEHTa BpeMeHa
Cy NOJ/IO)KHA HeTalMjy Heralyje, Y K0joj ITOCTajy jefHo — caflallllbocT. ,,ITocToje Tpu Bpe-
MeHa, 11 cBa Tpu ¢y capgammoct (Plotin, prema Borges, 1990, str. 64). CBa oBa Tpy MOMeHTa
BpeMEHa, Ca COLMOJIOIIKOT ACIIEKTa, IIPEIaMajy ceé KPO3 JIOTOCHY Ba/IEHTHOCT CaJALIEbOCTH
JbYI,CKOT, YOBjE€KOBOT M YOBj€4aHCKOT BpeMeHa. Ibuxos nmoBujecHu nspas sHauu Hempe-
CTaHO Ipeaxere y HewTo HOBO (Jokié, 1983); 3a pasnuky of MCTOpHje Kao HEIIOCPETHOT
norahama yBUjeK MMaMo HOBY M IIPOLIIOCT U CafAIIbOCT 1 O6yayhHOCT.

COIVONMONIKIM MCTPaKUBambeM OTKPUBAMO KapaKTep NHTepdepeHIuje /bYCKOT,
Ce/baKOBOT U BpEMEHA CEOCKe 3ajefIHILIE Ca CTAHOBMIIITA IIOSUTUBHE KOpe/alje reHepiudKe
HY>KHOCTM ¥ TeHepIdKe cmobope. HasHaueHN CTaBOBU MMajy TEOPMjCKO-METOIOMOMIKI
3Hayaj XMIIOTETMYKOT KapaKTepa 3a COLIMOMOLIKO pa3yMujeBatbe, TyMaderbe 1 o0jalliberbe
OffHOCA TPAaAMIIMOHA/THOT I MOJEPHOT y caBpeMenoM ceny (Vukicevi¢, 2012a, 2012b, 2012¢).

HapasHo, cBe TO IIpeTIoCcTaB/ba ! OFHOC CEOCKeE 3ajefIHNIIE U IPYLITBA, OfHOCHO Jip-
>KaBe K0joj OHa Ipurnaja. Bebep muiile 1a TpagMIMOHaTHa BIACT JIETUTYIMHOCT OC/Iakba Ha
»CBETOCT IpacTapux (‘ogyBek mocrojehnx’) mopemaka u Mohu, 1 Kaj ce y \BIX Bepyje Ha
ocHoBy cBetocTi” (Weber, 1976, str. 178). BebepoBcka HeHa/iMalllHa COLMOIOLIKA IIPELIN-
3HOCT UCTIIYe jaCHY IIO3ULIN]Y YOBje4aHCKOT BpeMeHa (,CBETOCT IIpacTapyX 3HAYM IIOBIjeCHO
(dopmupaHo Bpujeme 3ajefiHNLIE) U YOBjeKOBOI BpeMeHa (,,BjepoBarbe y CBETOCT IopefaKa”).

MebycobHa ycIOB/BEHOCT TPUTIOTHj€ JbYACKOTL, YOBjEeKOBOT I YOBje4aHCKOT BpeMeHa
Y BMIXOBOM YHIBEP3aTHO-KOHKPETHOM Pa3Bojy NpeJiCcTaB/ba KIbY4HY COLIMOMOUIKY Yibe-
HMITY 32 OTKpUBambe CYIITHHE BIa/jajyhyx IPYIITBEHNX OHOCA CEOCKe 3ajelHNIIe. Y3pOILn
Ce Hajlase y YHMBEP3a/IHMM 3aKOHMMA KpeTarba /byICKOT POJia 1 IIOBMjeCHIM KpeTamiuMa
VMHAVBUIYaTHOT U KOJIEKTUBHOT pas3Boja CeOCKMX 3ajelHNIa. buro KakBo mapuujamHo
TyMaderbe He MOXKe JIATV O0jeKTMBHO M aHTa)KOBAHO COIIMOJIOIIKO Ca3Hambe.

Bpujeme cena, kao creryuyan HauMH XMUBOTA, YBUjeK je 6110 IIOJ yTUIIajeM UH-
TerpalMOHIX ITpolieca Kojit Ajenyjy yHyTap ofpebeHor npymrsa 11 Ha I7T06a/THOM HUBOY.
Cerno je, HaHAC TIOTOTOBO, IIPEMYIITEHO 6€30631MPHOj CYPOBOCTY TP)KMIIHIX 3aKOHUTOCTH.
Counmornonka aHanmsa 1 TyMadermbe MHTErPALMOHNX IIPolieca IOCTaB/ba y LieHTap NUTambe
KBaJIUTETA CEOCKOT )KMBOTA, KOjU ce, Kako cMO Beh HasHaumIu, UCI0/baBa Y ,,OHTOJIOMIKO]
CUTYPHOCTH Ce/baKa I IeroBe 3ajemHuiie. KonkpeTHo ropopehu, y muramy je KBanureT
JKMBOTA ¥ HAYMH ITPOU3BOJ:E PYIITBEHOT )KIMBOTA Cea y CMUCTY adupManuje oco-
6abama o ,upnorusma ceockor xuBota’. V jeqaH 1 IPyru MOMEHAT MHTEIPALIMIOHNX
nporeca GyHAAMEHTATHO CY HeTePMIHUCAHN KapaKTepoM MHTepdepeHInje TPUIoruje
JbYJICKOT, Ce/baKOBOT (UOBjeKOBOT) 11 BpeMeHa Ceocke 3ajefiHiIle (Y0BjedaHcKor). JeaHo
HO3UTUBHA KOpenaluja oBe TPUJIOTHje BpeMeHa Moxke o6e3behusary curypHy u BabaHy
HepCIeKTUBY KMBOTA Ha CeITy, cebaka, Ce/baKoBe IIOPOANIie U CeocKe 3ajegHuIie. 360r
TOTa, COLMOIOIIKA aHA/IN3a ¥ TyMaderbe yTUIlaja MHTEeTPalOHNX IIPOLeca Ha Celo 1
cerpaKa MofipasyMujeBa NAeHTI(IKOBabe YHIBEP3ATHIX BPUjeTHOCTI KOje HOCU JbYACKM
pO#, YOBjEKOBMX OHTO-aHTPOIIONIOIKIX ¥ MICKYCTBEHUX BPUjEIHOCTU M BPUjEFHOCTY KOje
adupMuIIre cBaKa Y0BjeKOBA 3ajeHIIIA, T1a 11 CEOCKA, HA YHYTPAlllbeM IIaHy U ITI06aTHOM
IJIaHY OJHOCA YOBj€KOBMX 3ajeIHIIA.
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Ilanac ce mpeny3uMajy pasHOBPCHe Mjepe ,Bpaharsa >KMBOTA” CeITy, aiu CBe MMajy Imap-
I[VjaTHY IPUCTYTI KOjU CBe BUIITE IOBOZY /IO OTyherma Jby/ICKOT, JOBjeKOBOT I YOBjeYaHCKOT
BpeMeHa y )KMBOTY Ce/baKa U Celta, U 300T Tora ¥ HeMajy odekuBaHe pesynrare. CTaHOBHNIMN
cera, MoceOHO MJIafiu, CBOjUM MCKYCTBOM IIOTBPDYjy OBY UMEbEHNUILY ¥ HOPMAJTHO pearyjy
— HAIIYIITajy celo. 3a OTKpUBambe OMTHIX Y3POKa OBMX IIPOL[eca HEOIIXOMHA je COLIMOTIO-
IIKa aHa/IN3a y [U/bY Pallv/IambiBaba MjeCTa I YIOre JbYI,CKOT, YOBjeKOBOT M YOBjeYaHCKOT
BpEMeEHA y KOj/IMa Ce HaJ/lasy ITOTEHLIMja/IHA M aKTye/IHa eHepIuja HacTajamba I IIOCTOjarba
YOBjeKa VI IbeTrOBe 3ajeJHILIE 1 Ha KOjOj C€ 3aCHMBA JIOTOCHA BAJIEHTHOCT, Tj. 3HA44j, 3SHAYCHHE
Y CMIICA0 CBUX KOMIIOHEHTH >KMBOTA. Ha ersakTHe mokasaTe/be COLMOIOIIKE aHATIN3E, Y3
COLIMOIOUIKY MIMarMHaIMjy, OCIaba Ce COLMONOUIKO TYMauehe Koje OTKpIBa KapaKTep MH-
TepdepeHIje Koja ce OCTBapyje y Ha3Ha4eHO] TPUIOIMj/ BpeMeHa. JeJHO Y TOM Ca3HajHOM
OKBIUPY MOKE€MO OTKPUTH CYIITUHCKE Y3POKe TyOUTKa BPMjeTHOCTH TPagUIVIOHATHE IIOpyKe:
»KoMe je poxyna mopopnia, cee My je poguino’. Ha 1oj ce rpajiuia nmepcrekTrBa Tpaju-
IIMOHA/THOT CeJIa J CMICTIA >KMBOTA Y beMy. 3allITO JaHaC HOPOJMIIA, TOCeOHO OPOAMIIA Ha
cery, HeMa BpMjefHOCHY ofpengHuily cpehe. 3aTo mto ce ry6m 13 Buja Aa je HOPOAUIA Kao
MICTMHCKA JbYJICKa IIOTpeba YCIIoB/beHa KapaKTepoM MHTepdepeHLje /byICKOT, Y0BjeKOBOT
¥ YOBje4aHCKOT BpeMeHa U 3aTO CBe IaplivijaiHe Mjepe 0cTajy Ha HuBoy 3abmyze (Vukicevié,
2012). HasHaueHy yCITOB/bEHOCT HOCe ca COO0M CBa )KMBOTHA IUTakba, TOCEOHO MUTamba
KOja cafjpke y ceb LijelMHy CMIIC/Ia HacTajarba 1 IIOCTOjarba YOBjeKa I beroBe 3ajefHILe.
TakBo je murame ocjehaja cpehe Koje je ;yO0KO CakpUBEHO y OApefHMIIAMA CMICTIA )KUBO-
Ta, a OHe Cy 3aCHOBaHe Ha eHepruji (IIOTeHIMjaTHOj M aKTYeNTHOj) JbYACKOT, YOBjeKOBOT 1
JOBjevyaHCKOT BpeMeHa. HujefHy KOMIIOHEeHTy cpehHOT )K1BOTa He MOYKEMO COIIMOJIONIKI
UAEeHTI(UKOBATY U TYMa4UTH HbEeHO YKYITHO 3HaUebe, 3Hauaj ¥ CMIUcao 6e3 MjecTa 1 yiore
KOjy MIMajy JbY[ICKO BpyjeMe, YOBjeKOBO I 4YOBje4aHCKO BpujeMe. Ha Tome ce 3acHMBa 11 eTnka
OITOBOPHOCTM 32 CBAa MHAMBIIya/IHA ¥ KOJIEKTUBHA Jje/IOBalba.

Y TOM KOHTEKCTY IocebHy COIMOMOIKY 06yXBaTHOCT UMa (eHOMEH IIaHMPatbha
6ymyhroctn. Comonomko TyMaueme JIOTOCHE LijelnHe ITaHupama 6ygyhHocT Mopa
Ce 3aCHMBATY Ha COLMOJIONIKO] aHAIM3M, Tj. PalluIalkbeHOCTH /bY/ICKOT, YOBjeKOBOT I
JOBje4aHCKOT BpeMeHa Koja [IpaTe OHTONIOIM3aLN]jy /BYACKOT pofia u audepeHnnjanujy
JOBjeKa 11 Y0BjeKoBe 3ajefiHMIe y ieMy. [ITannpame 6ynyhHocti Mopa canpyaBari, Ha
CBVIM HMBOMMA, OMTHE KOMIIOHEHTE JbYICKOT, YOBjeKOBOT ¥ YOBjeJaHCKOT BpeMeHa ca
COLIMOJIONIKOM MIEHTU(UKAIVjOM BUXOBE IOTOCHE BaJICHTHOCTY KOje y CBOM CIIOjy Hajy
cmucao 6ynyhunoctu (Hoffe, 2016).

7. Bpujeme cena y ngeanmHoOTUIICKO] hopMu

Bpujeme cera je IOrOCHO jeAIMHCTBO JBYACKOL, CE/baKOBOT (YOBjEKOBOT) M YOBje9aHCKOT
BpeMeHa (BpeMeHa ceocke 3ajefHuLie). JIorocHa BaJIeHTHOCT OBUX BpeMeHa o6e36ehyje mu-
XOBY CYBEPEHOCT I ICTOBPEMEHO CIIOCOOHOCT IIPON3BOJIEbE CYIICTAHIIM]THOCTY BpeMeHa
CeoCKe 3ajefjHILIe Y BUY KaTeropujaHe ay TOHOMHOCTI U ICTOBPEMEHO OTBOPEHOCTH IIpe-
Ma [IPYLITBEHOj 3ajeNHNIM y LjenuHn. [luTame cyBepeHnTeTa BpeMeHa, 6e3 0631pa Ha TO
To MMa QyHAAMEHTATHN Ca3HAjHM U IIPAKTIIHY 3Hadaj, 0CTaje y 3anehky. ,,A morpajahe
JOLII JIOK Ce Be/MKa TeMa BpeMeHa He II0jaBy Ha IIOIMTIYKO]j ar€H/IM allCO/Ty THIX XUTHOCTIL.
Paju ce 0 cTHIaby CyBepeHUTETa BpEMEHA 1 O4YBatby Pa3HOBPCHOCTI INYHNX BpeMeHa”
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(Safranski, 2017, str. 183). Illomana 3y60¢ n3BOAM HECIIOPHY KOHCTATALNjy 1A ,HAI30PHN
KaIuTanu3aM TeKOBMHAMa TeXHOJIONIKE PeBOYIHje TPON3BOMY TeXHOONIKY HalpefaK.
Anu, yTHIjajeM Ha €KOHOMMU]Y, ITOJIUTUKY U IICUXOJIOTHjY by OCIIOPaBa JbyACKIU IPOrpec
(Zuboft, 2021). Ha ocHOBY 0Be KOHCTaTalje He MO>KeMO ioh1 0 OATOBOpa Ha CYLITUHCKO
HMTame: 360T Yera je HaCTao PacKo naMeby TeXHMYKOTL 1 JBYACKOT IIporpeca. Y3pouu ce
Hasjlaze y T[yOUTKY CyBepeHNTeTa YOBjeKOBOT I YOBje4aHCKOT BpeMeHa I IbJIXOBE ITIO3UTHBHE
Kopenanuje ca JbyACKUM BpeMeHoM. Ha Toj 0CHOBM ce MOpa 3aCHMBATHU UJl€a/THOTUIICKA
(dbopma BpemeHa centa Kao II0OCeOHOT THIIA BpeMeHa Ca HeMITHOBHOM YHYTPAIIIbOM CTPYK-
TYPOM CyBepeHNUTETa JbY/ICKOT, YOBjeKOBOT (Ce/baKOBOT) I BpeMeHa CeOCKe 3ajeHuIIe
(4oBjegaHCKOT).

Bpujeme cena He TpIy HMKAKBY UI€ATHOTUIICKY KOHCTPYKIIVjy HAMETHYTY CIOJba,
Koja 6u muMe Brafiana. VeanHoTuicka popma BpeMeHa cea Mo>Ke 61MTI caMo Teo-
P¥jCKO-METOJIOTIOIIKO CPEICTBO KOje OTKPMBa JIOTOCHE IIPETIOCTaBKe O3UTUBHE KOpe-
Janyje JbY/ICKOT, CeJbaKOBOT U BPEMEHA CEOCKE 3aje{HUILE.

Tako npeanHoTHUIICKA GOPMA BpeMeHa ce/la MMa Ca3HajHy ¥ MPAaKTUIHY KapaKTep.
CasHajHl, y OTKpUBakby CUMETPH]e JbY[CKOT, Ce/baKOBOT U YOBjeUYaHCKOT BPEMeHa CE0CKe
3ajeqHMIIE U Y3POKa I0jaBe acuMeTpuje. IIpakTuyny, y usrpafmy KOHCTUTYTUBHE U pe-
TyIaTOpPHE CTPYKTYpPe APYLITBEHOT CHCTeMa ofipeheHor IpyITBa U MjecTa I ylore ceocke
3ajelHNIIE Y APYIITBY ¥ OCTBApMBaIby IMporpeca Kao 3a/j0Bo/baBama (QyH/[aMeHTaTHNUX
JbYZICKUX HOTpeba.

ITosHaTo je la MHOTE pa3BuUjeHe 3eM/be MMajy IYTOPOYHY IOMUTUKY Ofp>KaBarba
MAJIMX CEOCKIX Hace/ba YMMe IOACTUYY BULIECTPYKE IM/bEBE: 3a/[pKaBajy y IbIMa IUO CTa-
HOBHIIITBA; CMakbyjy IPUTUCAK HA TPAOBe; MOACTIYY HOBA MUTPHPAaha CTAHOBHUIITBA
Y PypaiHe IIPOCTOPE; 0KMB/baBajy MM OTBApPajy HOBe IPMBPENHE aKTMBHOCTY; CTBAPajy
yCIIOBe 3a MHTETPaIyjy MOjeiNHNX TPaHa Ha YpOaHOM U pypasHOM IIPOCTOPY (IIpuMjep
TypusMa). Tako ce cTBapajy ceocke 3ajefHulle KOje CBOjOM ayTOHOMUjOM I YHYTPALIHOM
opraHusoBaHouhy u ayTeHTUYHOM 3aMHTepecoBaHourhy Mory nsasuBaTy cBoje Moryh-
HOCTM U BPIINTY aJleKBaTaH yTHI[aj Ha APYIITBO U Ip)KaBy y MUTabMMa 3HAYQjHNM 32 BIIX.

Csa Tpu THIIa BpeMeHa, /byJICKO, Ce/baKOBO U BpHjeMe CeocKe 3ajeffHuIle, cycpehy
ce y moTpeOy NOCTOjamba cella, Koja Hije moTpeba caMo cesla 1 ce/baka, Beh n morpeba
IpYLITBA Y LjeIMHY PypamHyX 1 ypbaHux mpocropa. Vigeannorurcka popma BpeMeHa
certa He 3Ha4M ayTapXMjy ceocKe 3ajeqHuIle, Beh mogpasyMujasa KBaTuTaTUBHO IIOCPEN0-
Balbe, Ha IIPUHIUITY CII0ja BpeMeHa U IIPOorpeca, ca CBUM 06/1acTuMa IPYIITBEHOT )KUBOTA
(pypanHor u yp6aHor IpocTopa, Tpajia U cena, pajia, O4yBarmeM MPUPOJie U CBUX MOCTaBKY
OZITOBOPHOT ofp>XuBOT pas3soja) (Fabian 2001).

Certo je cBa Buiite ToTpeOHO /byAMMa ypbaHux nmpocropa. Certo je cBe Buile norpeba
Kao JIMjeK TEIIKOT PacKoya caBpeMeHe IIMBIU/N3alIiyje ¥ KYAType I OTIacHOT OTyhema Jo-
Bjeka 1 ipupoge. [Torpe6a mocrojama cena moppasymMujepa cBe KOMIOHEHTE OiTOBOPHOT
OIpPXXVBOT pa3Boja YOBjeKa 11 4OBjekoBe 3ajefHuie. OHa HeMa 1oce6aH Lnb, jep Huje
OCTBapMBa HU Y jefHOM Hoce6HOM 1mby. OHa, 360T Tora, Hitje ICK/bY4uBa PalyiOHa -
CTUYKa KaTeropuja, Beh /pyficka KaTeropuja Koja MMa y BUJY LijelIMHY JbyiCKe TIpupofe (CBje-
CHO M HECBjeCHO, pallMoHaIHO 1 nparyonaano uty.) (Weber, 1976, str. 7).

»I1peMa ToMe, 3aMIILUbakbe jeIHOT PAlMOHAITHOT fie/lakba, Koje je 6ar 300r Tora ITo
je pallMOHAIIHO, TAKO Pa3yM/bUBO, CITY>KM COLIVOTIOTHj! Kao THUII (VJlea/TH! THUII) IIOMOhy
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KOT'a ce MOXKe pasyMeTy KOIMKO Ha CTBAPHO JeJIalbe YTUIY MPALIVOHAIHI YMHIOLM CBaKe
Bpcre (adexTn, 3a07Iyfe) 11 KOMIKO TH IMHUOLY CKpelly HeroB TOK Off YMCTO PALYIOHATTHOT
npasia” (Purié, 1987, str. 226).

3aTo, npeanHoTUIICKa (OpPMa BpeMeHa Cejla CIY K Kao CPeICTBO 3a OTKpUBalbe
3Hayaja, 3HaYera I CMIIC/IA (JTOrOCHe BaJIeHTHOCTH) KOjY MIMajy IOjefiyHe KOMITOHEHTe Ha-
4IHA TIPOU3BOJ[Hbe IPYIITBEHOT KIBOTA CeJIa I IO/I0XKaja cena y ApyiuTsy. OHa adupmuiiie
CMIICAOHY NEPCIIeKTHBY KMBOTA Ha CeNTy, CEOCKY 3ajeTHNUILY Kao 3ajeffHUITY OMIITET 06pa,
a TO 3HaYM Kao JbYACKY 3ajeqHuily. Panu ce oBfje o ,,MfieaTHOM TUITY  KaO METOJOJIOIIKOM
CPeJCTBY COLIMOIONIKE HayKe, Y CTBapy O II0jMOBHOj KOHCTPYKLMj| IV/BHOT PaljIOHaTHOT
Tijenama Ha OCHOBY KOjer MOYKeMO CBe MPAIVIOHaTHe, aheKTMBHO YC/IOB/beHe Be3e I ITOHa-
IIatba [OjefMHALA CXBATUTU U 06jACHUTH Y KOHTEKCTY CMICAOHMX KPeTatba IPYIITBEHNX
nporeca (Vukiéevié, 2005). Tako KOHIMIIMpPaHa MoeaTHOTUIICKA popMa BpeMeHa cena
HoBe3yje 00jeKTMBHOCT 1 aHT'a)KOBAHOCT COIIMOJIOIIKOT Ca3Hama, jep MpecTaB/ba OCHOB
KPUTIIKOT OTHOCA IIpeMa BPUjeJHOCTIMA Ca CTAaHOBUIITA adpUpMaliyje IO3UTUBHE KO-
penanyje JbyICKOT, Y0BjeKOBOT-Ce/baKOBOT 11 BpeMeHa CeoCKe 3ajeHuIe (40Bje4aHCKor)
Y HauMHY IPOU3BO/IbE APYLITBEHOT )XMBOTA CE/Ia ¥ OFHOCY JpyLITBa IpeMa ceny. butHo
je la ce oBfije y3MMajy BpUjeJHOCTH Off YHUBEP3ATHUX JbYIACKUX BPUjEJHOCTH 3ajeJHILLE
Koja ce IPOy4aBa, 0 BPUjeTHOCTY YIAHOBA 3ajeHNLIE, a TO 3HA4M BPUjeHOCTH JbYHCKOT,
Ce/baKoBOT (YOBjeKOBOT) U BpeMeHa CeoCKe 3ajefHMmIle (YOBjeqaHCKOT) Ca CTAaHOBUIITA
IJIXOBE TeHEPUYIKE CMICAOHE BE3E.

PeanuTtet upeanHoTuicke popMe BpeMeHa cela MOpa ce 3aCHMBATY Ha [IPYIITBe-
HIM OKOJIHOCTMMA, CTPATEIIKNUM OIIpefie/berblIMa 1 MEePCIIeKTMBaMa pa3Boja cela y KOH-
TEKCTY Lije/lHe IPYIITBEHOT Pa3Boja, nMajyhu y Buay npupopHe, reorpagcke, gemorpag-
CKe, IPUBpPeJIHE, EKOHOMCKe ¥ Ky/ITYpHe IIPeTIOCTaBKe OffpeheHor pypanHor moppydja.
OcHoBHM LWb je hopMUparbe CTPYKTYpe CeocKe 3ajefHuIie Koja he MMaTu ayToXTOHY I
ayTOHOMHY CHAry 3a IIje/TOBUTV IPOTPECHBAH Pa3Boj Cela y MHTepecy pypasHor u ypbaHor
CTaHOBHMIITBA 1 ApywTBa y ujennun (Hoffe, 2016).

HeomnxopnaH yc/IoB 3a TO je pa3Boj TeMe/bHIX 3Hamba O Cely Kao CIelNpUIHOj
APYIITBEHOj 3ajeHUIN. JJ]aHac CMO MHOTO 6OTaTVj) 3HAHbEM M3 aTPOHOMIUje, €KOHO-
MIje Ce/ia, HeTO ca aHTPOIOIOMIKIM ¥ COLMOJIOIIKIM 3HAaEbeM O Cey Kao CIelydIIHoj
APYLITBEHO] 3ajenHuiy. bes oBux 3Hamba HeMa 030M/bHE HieaTHOTUIICKE POpMe BpeMeHa
ceJta Kao IPETIIOCTaBKe 32 OCTBApMBalbe CMIICAOHE NIEPCIIEKTHBE PasBoja cena. OBpje ce He
pajiy caMmo o yMHOM 1360py Ii/beBa, Beh 0 mpoHamaxewy CpeficTaBa 3a LnbeBe Koje je caM
XMBOT HaMeTHYO crioHTaHo (Markovi¢, 1999). JKusor Ha cemy nmMa He caMO OHTOJOMIKY
U eNMCTeMOJIONIKY, HeTo 1 akcuonowKy aumensnu;jy (1ljin, 1998). Vizeannornmcka popma
ceJla ¥ IPaKTUYHO-IIOIUTUYIKY IIPOTPaMM KOji C€ HyJie Ha OCHOBY b€ MOT'Y IMATH €r3aKT-
HY OHTOJIOIIKY OCHOBY U €IMCTEMOJIOIIKY JOKAa3aHOCT, a/li aKO Ce y JPYLITBY He pasBuja
CHUCTEM BPUjeJHOCTH KOjU CBe TO IO p>KaBa U IPUXBATa, HE MOTY Cé OYEKUBATH XKE/bEHM
pesynratu. CaMo y 0BOj Be3U OHTOJIOLIKE M eMMCTEMOIONIKE TOKA3aHOCTY U KPUTUIKOT
CUCTeMa BPMjeHOCTH, MIeaTHOTHUIICKA (hopMa BpeMeHa cejla TyOu JOTMaTCKV KapakTep.

[Tpema ToMe, UfeanHOTUIICKA pOpPMa BpeMeHa Cejla jecTe He CaMO OHTOJIOIIKY 1
THOCEOJIOLIKY I10jaM, HETO ¥ BPMjeIHOCHM I10jaM, IITO IIPEACTAB/bA U HErOBO aKCUOJIOIIKO,
Tj. KpUTUIKO BpUjeHOCHO ofipebembe.
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(Translation In Extenso)

Abstract: The sociological cognitive framework of analyzing and interpreting the
village time is founded on the trilogy of human, man’s and humanity time. The general
theoretical approach is specified on the village time with the sovereignty of human time,
peasant’s (man's) time and the village community (humanity) time. All three types of
time have special roles, functions, importance, meaning and sense in the constitutive and
regulatory establishment of the method of production of the village and social life on the
whole. In their interference, the energy is manifested of the absolute zero point of the social
universe time, as man’s — social time. The work sketches an ideal-type form of the village
time, which can be only a theoretical-methodological means revealing logos assumptions
of the positive correlation of the human, peasant’s and village community time. Such ide-
al-type form of the village of time has a cognitive and practical character. The cognitive one
implies discovering the symmetry of human, peasant’s and humanity time of the village
community, and the causes of the appearance of asymmetry. The practical one implies the
construction of a constitutive and regulatory structure of the social system of a certain
society and the place and role of the village community in that society, with the aim of
achieving progress as the fulfilment of fundamental human needs.

Keywords: human time, peasant's (man's) time, the village community time (humanity
time), logos valence, interference, ideal-type form

1. Theoretical approach - the trilogy of time

The village is a specific man's community bearing the genericity of the humanity
in itself and thus belonging to the social universe. The social universe, just as any special
model of the universe, has its substantiality in absolute temporality that is differentiated in
the form of a trilogy: human, man’s and humanity time (Vukicevi¢, 2019).

2 vukicevic@t-com.me
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Human time, as the logos energy of a generic character (potential and actual), is
conditioned by absolute temporality to be embodied ion man's and humanity time, i.e. to
open its universal closeness in the form of man's and humanity time. This logos energy
determines both man’s and humanity time and follows the ontology of the creation and
existence of the human species, man and man's community. It is an expression of the generic
essence in which consciousness and conscience are merged (Assmann, 2013) and directed
so that nothing human will go into non-being (Heidegger, 1985).

In the determinism of this logos energy, there is a prevailing monopoly position of
any type of time: human, man’s and humanity time. Therefore, the temporality of the ab-
solute zero point of the social universe time is manifested in the trilogy of human, man's
and humanity time, which in a generically necessary manner acts in all areas of social life,
simultaneously allowing generic freedom (Vukicevi¢, 2003).

This is where the theoretical-methodological cognitive is contained for an objective
sociological analysis and interpretation of the village time as a specific constituent of the
social universe.

In the sociological analysis, time can be divided into:

- Human time as the generic logos energy of the village time;

— Peasant’s time (anthropological-experiential) as man's time of the village commu-

nity members;

- Humanity time - historically constituted time of the village community (Vukicevi¢,

2015).

Through the sociological analysis, we reveal the autonomy of the specified types
of the trilogy of the village time, but simultaneously the necessity of their unity as well.
Human time is confirmed through experience in peasant’s time and humanity time of the
village community. The results of the sociological analysis in the form of theoretical and
empirical breakdown of structural components of the village time, including sociological
imagination, constitute the cognitive basis of the sociological interpretation of meaning,
importance and sense of the categorical unity of the village time to the peasant, the village
community and the society as a whole (Vukicevi¢, 1998).

2. Human time and the village time

Human time as a special category of the logos energy of genericity has its objectivity
in the relentless action on the creation and existence of the humanity, i.e. human species,
within which man and man’s communities appear. The village community in that context
“assumes” human time in a specific manner.

Human time has the priority of the logos assumption of the creation and existence
of man and his community. The objectivity of human time is contained in the village time
as an assumption (potential and actual) without which there is no appearance or existence
of peasants and the village community either. Onto-anthropological and epistemological
assumptions of the village time exist objectively (nature, human nature, consciousness, crea-
tivity, work, language, letter, religion, philosophy, science, culture), but their logos-meaning
relationship is produced by human time without which there are neither peasants nor village
communities. This indisputable fact of the creation and existence of man and his community,
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consciously or not, is borne by every man and every community, but by the peasant and
the village community in a specific manner. Human nature and all its “good” and “bad”
sides are conceptualized in this fact. The very contents of human nature and their analytical
breakdown do not reveal the meaning of life in the village, but their interpretation from the
standpoint of their logos valence (meaning, importance and sense) in the realization of the
generic essence of the peasant and his community. Each element of human nature has its
own place and role in this process, both in the manifestation of generic necessity and in the
manifestation of generic freedom. Human time is the basic assumption for the manifestation
of generic freedom by realizing generic necessity. No element of human nature is excluded,
but its sensible meaning is revealed in the realization of human time in line with the village
way of life. In that respect, the objectivity of peasant's and village community time is con-
tained in human time. However, without objectivity there is no human time either without
peasant’s time and the village community time. “Cave man and Neanderthal are still invoked
to remind us where we would be without religion, government and effort” (Zerzan, 2017).

In that process, human time has the character of universal subjectivization of the
human species: various natural phenomena (shooting stars, changes in the nature) have
the same meaning; elusiveness of the relationship between space and time; the feeling of
emptiness; the passing of time and man’s inability to follow it; elusiveness of time — opaque
distance, but man's constant search for something, either something lost, or the remorse
because of the all time in the past and one’s own behaviour in that time; lost time rules the
man, leaving him no choice; the necessity for being connected to certain space; the feeling
of loneliness; waiting for time; incomprehensibility of the passing of time; wandering in
time; indifference, curiosity, , togetherness, envy, the need to rule over others, with no
feeling of time as one's substantiality; autonomy as time objectivity “above” man, forgetting
important values of every life (home, family, job) under the influence of something stronger,
yet inexplicable (S¢epanovi¢, 2002). That is the logos of human time and its hidden energy
that is manifested in action, but does not give a final explanation of the concrete, because in
that manner it would negate its universality, i.e. itself. Human time is the cultivated human
nature in the form of meaning, importance and sense, which also includes evaluation; they
determine the view of the world of the peasant and his community. It is the view of the world,
and not only of the human nature, which gives a cosmic character to human time in the
case of the village time as well. Time is a categorical (conceptual-value) determinant of the
social universe, and not only an anthropological constant (Hartung, 2015) and, as such, an
inevitable sensible assumption of the village time. Without this perspective, the sociological
interpretation of the village time cannot have the character of objective sociological cognition.

3. Peasant's time (time of the generic-experiential social being)

As a member of the village community, the peasant has “his” time that is manifest-
ed in the specific combination of anthropological and experiential determination of his
social being (Hartung, 2015). In that respect, the peasant is always Homo duplex of the
anthropological and the experiential. Peasant’s time is a special type of man's time. Man's
time is the unity of the generic layer of the individual’s human being and his experience.
“In the modern scientific worldview, man is determined as a result of natural history and
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social history of the progressive revolution of the organism and the social development it
produces with his peers in the succession of generations through their practical life activ-
ity” (Hollitscher, 1985, p. 9). Therefore, man's time affirms the individual as Homo duplex:
generic and experiential. Every individual is constantly specific Homo duplex in his oper-
ability of the anthropological and the experiential. Peasant's time realizes the operability of
his abstractness (generic and anthropological) and experience in the peasant’s community,
which is constantly accompanied by the contradictions of the individual and collective
characters. The elementary level of the peasant’s “ontological security” is constantly tested,
both regarding the continuity of own self-identity, and regarding the permanence of the
subject-material environment (Giddens, 1998). Speaking of self-identity, the peasant is in
an ambivalent situation on the line of maintaining the traditional or accepting the modern.
In any case, he is accompanied by alienation from own time.

The peasant can discover the meaning of his life only ion overcoming those contra-
dictions in his worldview, i.e. the worldview that finds an adequate measure within the
limits of human, man's and humanity time. The peasant does not cherish a utopian hope
that he will discover the meaning of his own life through someone else’s time. The peasant
is aware of his helplessness when it comes to winning someone else‘s time before winning
his own time. That at the same time means openness of peasant’s time towards human and
humanity time. Human time and humanity time can be won by the peasant only through
the openness of his own time.

Lefebvre includes the following into the wholeness and specificity of the peasant's
everyday life: the role of nature in the peasant's everyday life; holiday celebrations; religious
ceremonies; holiday calendar; the period of meetings and evening gatherings; the venue
of holiday celebrations and the role of the venue in the everyday life of the village and the
peasant; the peasant’s role in the preparation of holiday celebrations; the village as a great
family, way of life, strict collective organization; ownership and village community; relations
of neighbouring villages and hamlets from one municipality, and other relations outside the
municipality; cultural contents of celebrations and the everyday life of the peasant and the
village; sports activities and games; men and women; quarrels and hostilities; regular and
extraordinary jobs and village everyday life; content of the spare time and entertainment;
private time and everyday life etc. (Lefebvre, 1988, p. 169, p. 709; Vukicevi¢, 2019).

All the specified elements of everyday life in the village are reflected through human-
ity, either positively or negatively, which constitutes an indispensable relationship between
human time and peasant’s (man’s) time. That is the relationship that is consciously, but often
unconsciously as well, accepted as the most natural thing of humanity time of the village
community. No element of this relationship, regardless of its significance, can contain the
whole of the village community‘s everyday life (Vukicevi¢, 2013). Only their relationship
based on their logos valence can build the unity of peasant’s (man's) time.

4. Village community time as humanity time

In the historical creation and existence, man creates the man's community as its first
property in the form of the essential-existential (metaphysical-physical9 affirmation of the
human species. In that process, the time of man (Homo duplex) is objectivised as a higher
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level of the humanity character, as the time of man‘'s community. That is humanity time,
through which man and man's community are included in human time, as generic time
of human species but, at the same time, also confirm the objectivity of human time, i.e.
its creative (generative) power (potential and actual energy). Namely, there is dialectics of
genericity at work, its constant universality and specificity (metaphysics and physics). In
it, the dark side of the human nature is also highlighted, without which it is impossible to
interpret the creation and existence of man and man's community.

A specific type of the combination of the universal and the specific, in which man
fills the space with his time, turning it into a property, is the village community. Humanity
time (of conscious and unconscious contents), which has been accumulated through the
historical process of the development of the peasant’s community, crucially affects the
formation of the peasant’s worldview and discovery of the sense of village life. The logos of
human time assumes the establishment of symmetry between peasant's time and village
community time. A cardinal sociological question is: why in the former historical process of
the development of the peasant and peasant’s communities this symmetry is not established,
but the relationship of human, man's and humanity time is characterized by asymmetry
with the tendency of becoming larger. Asymmetry in the relationship between man's time
and humanity time appears in various forms. “Today we live in a strict time regime. There
is precisely determined working time, spare time, time of schooling and education. There
is a precisely coordinated schedule in traffic and in production” (Safranski, 2017, p. 106).
A particular monopoly of humanity time in relation to man's time is manifested in the
money that assumes a multiple social function and becomes an essential social relationship
(Simmel, 2004). The main consequence, as proved by the most serious empirical research,
is the monopoly position of non-productive components (financial capital) towards the
productive, structural and systemic components of the society (Piketty, 2015; Vukicevi¢,
2016; Zuboft, 2021).

The civilization boomerang has been in action here as well: what we did with the
village yesterday comes back to us today (Vukicevi¢, 1998, 2003). “The ecological catastro-
phe will force post-industrial and particularly informatics artificial intelligence societies
to return to the school in the village society in terms of finding an optimal distance of the
cultural and natural systems; the sooner, the better” (Cifri¢, 1998).

The government policy as the chief creator of humanity time of the village community
does not provide the village and the peasant with the elementary stability of the social and
material environment of action. The consequences of this relationship towards the village
are not only physical, but much more metaphysical. That is why it is impossible to explain
them only by the cause or “cause-based past”. The programmatic orientation of the gov-
ernment policy must be directed towards the creation of the foundations of the reflexive
modernity culture in which tradition is confirmed not only on the basis of tradition, but
also of some knowledge, understanding and feelings. In such programmatic orientation,
humanity time of the village community can reveal a sensible perspective of village life, i.e.
serve as the basis for “returning life” to the village.
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5. Interference of human, peasant’s and village community time

The logos energy of the generic essence of the peasant and the peasant’s community
are historically differentiated into logos valence of certain components of the production
manners of village life. It gives a character of the connection of human, man's and humanity
time of the village community, historically founded on logos valence within determinism
of absolute zero point of social universe time, i.e. man’s - social time (Vukicevi¢, 2019).
Human time, peasant’s and humanity time of the village community represent special levels
of temporality of the absolute zero point of time of the social universe, i.e. man's - social
time, which means that none can assume an absolutist character. All three types of time have
special roles, functions, importance, meaning and sense in the constitutive and regulatory
establishment of the manner of the production of village and social life on the whole. That is
why all the components of peasant’s and village community time inevitable bear a universal
level, a deeper source, inexplicable and elusive to the end. In that interference, the energy
of the absolute zero point of social universe time is manifested as man’s — social time. The
sociological science analyzes the structural levels of the interference of human, peasant’s
and humanity time of the village community, and interprets their logos valences assumed
in specific village communities. Thus sociological science theoretically and empirically, and
with the effect of sociological imagination, strives to discover the symmetrical character
of the interference of human, peasant’s and village community time from the standpoint
of the quality and meaning of village life.

That is the case with all moments of human time. They have their objectivity, but the
task of man and man’s community is to reveal their human mystery. Revealing mystery is
a way of life that contains the permanent opposition of human time, man's time and man's
community time. That is the search for symmetry in this trilogy of time, which is accom-
panied by constant asymmetry. Symmetry and asymmetry are refracted on all specified
elements of peasant’s and village community life, whereas the limits of human time are
clearly reflected, which means that we can interpret them only within the boundaries of
human time (Vukicevié, 2011).

Here we have the theoretical-methodological and imaginative basis for the sociolog-
ical analysis and interpretation of a rather complex process of human, man's and humanity
time interference, in the case of the village community of human time, peasant’s time and
community (humanity) time.

We may wonder about the reasons, if any, for the emergence of hatred, recalcitrance,
inexplicable power of the time of the homeland, competition, aspiration and need to rule
over others, antagonistic but not associative power etc. (S¢epanovi¢, 2002). The sociological
analysis and interpretation must take into account the specific nature of the manifestation
of these levels of genericity in human, man's and humanity time. In all cases, there is the
objectivity of time ruling man and man‘s community - not in an absolutist manner, but
with the necessary expression of their autonomy (own temporality). These moments follow
the creation of man and village community to their constitution from the standpoint of the
character of the human species, but they constantly return to the affirmation level at the level
of man and man's community. Man becomes the object of his (conscious and unconscious)
time (Zizovi¢, 2018). There is the action of the objectivity of time as a special category (logos
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energy of genericity) and as man's time (Homo duplex), and historically constituted humanity
time (e.g. time of homeland). The value system of the unconscious that acts from inside and
directs man's action on the road that is not his conscious choice, but also the influence of
the unconscious, the sources of which are in the depts. of the logos energy of human time.
It is the Shadow that totally defines man's time with its internal power (Zizovi¢, 2018). It is
filled with the unconscious time that has accumulated in the historical process of the devel-
opment of man and his community and that adamantly affects the formation of the man's
worldview and the discovery of the meaning of life, which means the constitution of man's
(peasant's) time). The power of the unconscious awakens the desire of the unconscious to be
learnt, to finally become aware and “go” through the present — the present time, to become
modern. This is the significance of Jung's discovery, greater power of the unconscious than
of the conscious in the time determinism of human life. The unconscious awakens deep
emotions because without their expression there is no rounding of the “living life”, no own
re-evaluation of oneself in the combination of the cultivated and experiential “living life”.
“Living life” is accompanied by genericity that gives all the components the character of
human time, but also the differentiated character of human time and the man's community
time. Human pain differs both from man's pain and humanity pain because it belongs to the
whole human species, which means that it has its special genericity in relation to the man
as Homo duplex of to the historically formed humanity in the form of separate collectivities,
i.e. man's communities. Human pain has its universality carried by the power of the logos
energy, the embodiment in the pain of man’s time and in the pain of humanity time. The
necessity of human pain is closed in its universality; it is liberated and conceptualized in
man's time and in humanity time. Without that relationship, human pain remains closed
in its elusiveness, unpredictability and insensitivity. That is the case with all the categorical
contents of human time. Without man's time and humanity time, they remain in their own
closedness and absurdity, just as these times remain closed in their own limitation and ab-
surdity without human time. Human pain cannot be discovered and interpreted outside the
inseparable relationship of human, man’s and humanity time. Within that context, human
pain remains a non-excluded element of the human nature, but cultivated by the energy
logos and the experience of every man and every man’s community.

Here the wholeness is manifested of the relation between nature, human nature and
human time, in the form of open questions: how the symmetry between human time and
human nature is established, how the relationship of human nature and man0s time and
man‘s community time is determined by the absolute zero point of man’s time - social
time as the energy of genericity, within the context of the relationships with the nature in
general and its logos — cosmic logos. Breaking the logos connection in these relationships
inevitably produces the alienation of man’s time, whereas man and man’s community ac-
tually suffer the greatest loss.

In fact, the energy is manifested of the logos of generic essence of man and his com-
munity, which is given its substantial character by the absolute zero point of man's — social
time. Actually, the universality of human time is affirmed, its objectivity in relation to man's
and humanity time, making it their abstract assumption. Therefore, human time remains
to man as the only measure, although immeasurable, for measuring his time, the time of
his community and the time of nature. With its immeasurability and openness, human
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time provides man with the opportunities to form his worldview in the combination of
the generic and the experiential and to discover the meaning of life, feeling the beauty of
the nature, good and bad, known and unknown people within that context. People with
no human time, as the objectivity of their appearance and existence, become small and
alien to others who appreciate human time. That is the difference arising in the historical
development of man and specific social communities. That fact clearly speaks about the
objectivity of human, man's and humanity time and the necessity of their interference. The
character of the interference of human, man's and humanity time reveals the reduction of
techne time to technical time. Finally, in the character of the interference of the trilogy of
time we also discover the phenomenon of the assimilation of human nature in the form
of technicization of the way of life of modern man and his communities. The sociological
science reveals the essence of this asymmetry in terms of the relationship between “alien-
ation and acceleration™, because acceleration goes in the opposite direction from the one
that is immanent to the logos of the absolute zero point of man's time (Hartmut, 2013).

All those consequences affect perhaps even more the constitution of the village time
and point to the complexity of the cognitive framework of the sociological research of the
village time (Mili¢, 1986).

6. Traditional and modern in the trilogy of human time,
peasant’s time and peasant’s community time

The village time bears the contradiction of the traditional and the modern/contem-
porary more than any other area of social life. This contradiction directs the sociological
interpretation of the village time towards all basic issues of the village position in a certain
society (Kosti¢, 1975; Vukicevi¢, 2003). The sociological knowledge in that respect can-
not remain at the level of generic components of the traditional and the modern in the
village time, or only on the analytical breakdown and analysis of their structural contents.
Through theoretical and empirical knowledge and, above all, sociological imagination, the
sociological science interprets the traditional and the modern in the village time taking
into account the importance, meaning and sense they have for the overall manner of the
production of the village social life. Thus, the sociological science poses and tries to answer
the crucial question: what makes the logos unity of all the components of the traditional, on
one hand, and of the modern, on the other hand, and what connects them in the specific
affirmation of genericity of the village time. The consequences of modernity break this tie.
They encourage time-spatial separation, distancing people and making their direct contact
superfluous, which used to constitute the essence of both work and social life in the village.
The village social system has been eradicated in the form of “raising” social relationships
from the local context of interaction and their restoration within the indefinite extension
of time and space (Giddens, 1998, p. 30).

All important elements of the traditional and the modern assume their meaning,
importance and sense only in the interference of human, man's and humanity time. The
interference is based on logos valence (importance, meaning and sense) assumed by these
elements in peasant’s (man's) time and village community time. Accordingly, the sociological
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interpretation of the village time must start from the sociological analysis (breakdown) of the
content of the time of peasants as specific individuals and their specific village communities.
In their times, a specific combination of human, man’s and humanity time is formed and,
as a result, the village time as a specific combination of the past, the present and the future.
All three moments of time are subject to the negation of negation, in which they become
one - the present. “There are three times and all three of them are the present (Plotinus,
according to Borges, 1990, p. 64). All these three moments of time, from the sociological
aspect, are refracted through logos valence of the presence of human, man’s and humanity
time. Their historical expression means constant transformation into something new (Joki¢,
1983); unlike history as a direct event, we always have a new past, present and future.

Through the sociological research, we discover the character of the interference of
human, peasant’s and village community time from the standpoint of the positive corre-
lation of generic necessity and generic freedom. The specified attitudes have the theoreti-
cal-methodological importance of a hypothetical character for sociological understanding,
interpretation and explanation of the relationship between the traditional and the modern
in the contemporary village (Vukicevi¢, 2012a, 2012b, 2012c¢).

Of course, all that also presumes the relationship of the village community and the
society, i.e. the state it belongs to. Weber writes that traditional power relies its legitimacy
on the “sanctity of the ancients (‘ever-existing‘) orders and power, and when they are be-
lieved on the basis of sanctity” (Weber, 1976, p. 178). Such Weberian unrivalled sociological
precision emphasizes a clear position of humanity time (“sanctity of the ancients” meaning
the historically formed community time) and man’s time (“belief in the sanctity of orders”).

Mutual conditioning of the trilogy of human, man‘s and humanity time in their
universal-specific development represents the key sociological fact for discovering the
essence of the prevailing social relationships of the village community. The causes lie in
the universal laws of the movement of the human species and historical movements of the
individual and collective development of village communities. Partial interpretation cannot
give objective and engaged sociological knowledge.

The village time as a specific way of life has always been affected by integration
processes that act within a certain society and at the global level. The village, particularly
nowadays, is left to the reckless cruelty of market laws. The sociological analysis and inter-
pretation of integration processes puts in the centre the question of the quality of the village
life quality that is, as we have already stated, manifested in the “ontological security” of the
peasant and his community. Specifically speaking, it is the quality of life and the manner
of the production of the village social life in terms of the affirmation of the liberation from
“village life idiocy”. Both moments of integration processes are fundamentally determined
by the character of the interference of the trilogy of human, peasant’s (man’s) and village
community (humanity) time. The only positive correlation of this trilogy of time can ensure
a secure and solid perspective of village life, the peasant, the peasant’s family and village
community. That is why the sociological analysis and interpretation of the effects of in-
tegration processes on the village and the peasant implies the identification of universal
values borne by the human species, man's onto-anthropological and experiential values
and the values affirmed by every man's community, including the village community, at
the internal and global level of man's community relations.
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Nowadays, various measures are undertaken to “return life” to the village, but all
of them have a partial approach that increasingly leads to the alienation of human, man's
and humanity time in the life of peasants and villages, and that is why they do not achieve
expected results. Villagers, particularly the young ones, confirm this fact by their experience
and they react normally - by leaving the village. To discover important causes of these pro-
cesses, the sociological analysis is needed in order to break down the place and the role of
human, man’s and humanity time which hold potential and actual energy of the creation and
existence of man and his community and which logos valence is based on, i.e. importance,
meaning and sense of all life components. The exact indicators of the sociological analysis,
together with sociological imagination, are relied upon by the sociological interpretation
that reveals the character of the interference realized in the specified trilogy of time. It is
only in that cognitive framework that we can discover the essential causes of the loss of the
value of the traditional message: “He, who has a family, has everything” The perspective of
the traditional village and of the meaning of life in the village was built on it. The question
arises why today’s family, particularly the family in the village, has no value determinant of
happiness. The answer is because it is not taken into account that the family as a true human
need is conditioned by the character of the interference of human, man’s and humanity
time, and that is why all partial measures remain at the level of delusion (Vukicevi¢, 2012).
The specified conditionality is borne by all life questions, especially the ones that contain
the wholeness of the meaning of the creation and existence of man and his community.
One of those questions is the feeling of happiness that is deeply hidden in the determinants
of the meaning of life, and they are based on the energy (potential and actual) of human,
man's and humanity time. No component of happy life can be sociologically identified and
its overall meaning, importance and sense cannot be interpreted without the place and the
role of human time, man's and humanity time. That is what the ethics of responsibility for
all individual and collective actions is based on.

A special place in that context is held by the phenomenon of future planning. The
sociological interpretation of the logos whole of future planning must be based on the
sociological analysis, i.e. the breakdown of human, man's and humanity time accompa-
nying the ontologization of the human species and the differentiation of man and man0s
community within it. Future planning must contain, at all levels, important components of
human, man’s and humanity time with the sociological identification of their logos valence
that, in this combination, give a meaning to the future (Hoffe, 2016).

7. The village time in the ideal-type form

The village time is the logos unity of human, peasant’s (man’s) and humanity (village
community) time. The logos valence of these times ensures their sovereignty and, at the
same time, the ability to produce substantiality of the village community time in the form of
the categorical autonomy and concurrent openness to the social community on the whole.
The matter of sovereignty, regardless of its fundamental cognitive and practical importance,
remains in the background. “And it will last until the great topic of time appears on the
political agenda of absolute urgencies. It implies obtaining the sovereignty of time and pre-
serving the variety of personal time” (Safranski, 2017, p. 183). Shoshana Zuboff derives an
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indisputable statement that “surveillance capitalism” produces technological progress with
the legacies of the technological revolution. However, by affecting the economy, politics
and psychology of the people it disputes human progress (Zuboff, 2021). According to this
statement, we cannot we reach the answer to the essential question: what brought about the
split between technical and human progress. The causes lie in the loss of the sovereignty
of man's and humanity time and their positive correlation with human time. It is on this
basis that the ideal-type form of the village time must be founded on as a special type of
time with the inevitable internal structure of the sovereignty of human, man's (peasant's)
and village community (humanity) time.

The village time does not suffer any ideal-type externally imposed structure that
would rule it. The ideal-type form of the village time can be only a theoretical-method-
ological means of discovering logos assumptions of the positive correlation of human,
peasant’s and village community time.

Such ideal-type form of the village time has a cognitive and practical character. The
cognitive one implies discovering the symmetry of human, peasant’s and humanity time of
the village community, and the causes of the appearance of asymmetry. The practical one
implies the construction of a constitutive and regulatory structure of the social system of
a certain society and the place and role of the village community in that society, with the
aim of achieving progress as the fulfilment of fundamental human needs.

It is well known that many developed countries have a long-term policy of maintaining
small rural settlements, thus encouraging multiple goals: they keep part of the population in
them; they reduce the pressure on cities; they encourage new migration of the population
to rural regions; they revive or open up new economic activities; they create conditions
for integrating some branches in the urban and rural space (e.g. of tourism). That is how
village communities are formed that can challenge their own abilities by their autonomy
and internal organization and authentic interest, as well as have an adequate influence on
the society and the state in the matters of importance to them.

All three types of time, human peasant’s and village community time, meet in the
need for the existence of the village, which is not only the need of the village and peasants,
but of the society as a whole of rural and urban space. The ideal-type form of the village
time does not mean the autarchy of the village community, but implies the qualitative me-
diation, on the principle of combining time and progress, with all areas of social life (rural
and urban space, the city and the village, the conservation of the nature, and all postulates
of responsible sustainable development) (Fabian 2001).

The village is increasingly necessary to people from urban space. The village is an
increasing need as a remedy for the grave split of the modern civilization and culture and
dangerous alienation of man and the nature. The need for the existence of the village implies
all components of responsible sustainable development of man and man’s community. It
does not have a special goal because it is not achievable in any special goal. Accordingly,
it is not an exclusive rationalist category, but a human category that takes into account the
wholeness of the human nature (the conscious and the unconscious, the rational and the
irrational etc.) (Weber, 1976, p. 7).

“Therefore, the imagination of a rational action that is, due to its rationality, easily
understandable, serves to sociology as a type (ideal type) with the aid of which it can be
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understood to what extent irrational factors of any type (affects, delusions) influence the
actual action and how those factors deviate its course from the purely rationalist direction”
(Purié, 1987, p. 226).

That is why the ideal-type form of the village time serves as the means of discovering
the importance, meaning and sense (logos valence) of certain components of the manner
of the production of social life of the village and the position of the village in the society. It
affirms the sensible perspective of the village life, the village community as a community
of common good, i.e. as a human community. This is the “ideal type” as the methodological
means of the sociological science, actually the conceptual structure of the targeted rational
action on the basis of which we can understand and explain all irrational, affectively con-
ditioned relationships and behaviours of individuals within the context of sensible trends
of social processes (Vukicevi¢, 2005). Thus conceived ideal-type form of the village time
connects objectivity and engagement of the sociological knowledge because it constitutes
the basis of the critical attitude towards values from the standpoint of the affirmation of the
positive correlation of human, man's-peasant’s and village community (humanity) time in
the manner of producing the village social life and the society's attitude towards the village.
What is important is that here the values are taken from universal human values, the values
of the analyzed community, to the values of the community members, i.e. the values of
human, peasant’s (man’s) and village community (humanity) time from the standpoint of
their generic sensible relationship.

The reality of the ideal-type form of the village time must be based on social circum-
stances, strategic orientations and perspectives of the village development in the context of
the overall social development, taking into account the nature of the natural, geographical,
demographic, trade, economic and cultural assumptions of the given rural region. The basic
aim is the formation of the village community structure that will have autochthonous and
autonomous strength for the overall progressive development of the village in the interest
of rural and urban population and the society as a whole (Hoéffe, 2016).

A necessary condition for it is the development of the basic knowledge of the village
as a specific social community. Nowadays we have much richer knowledge in the area of
agronomy, village economy that in the area of anthropological and sociological knowledge
of the village as a specific social community. Without such knowledge, there is no serious
ideal-type form of the village time as an assumption for the achievement of a meaning-
ful perspective of the village development. This does not imply only a sensible choice of
goals, but also the finding of the means for the aims spontaneously imposed by life itself
(Markovi¢, 1999). Village life has not only ontological and epistemological dimensions,
but also the axiological one (Iljin, 1998). The ideal-type form of the village and practi-
cal-political programmes offered on the basis of it can have an exact ontological basis and
epistemological proof, but if the society does not develop a value system that will support
and accept all of it, no desired results can be expected. It is only in this relationship of on-
tological and epistemological proof and the critical value system that the ideal-type form
of the village time loses its dogmatic character.

Therefore, the ideal-type form of the village time is not only an ontological and
epistemological concept, but a value concept as well, which also represents its axiological,
i.e. critical value determination.
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