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KOPYIILIMJA'Y HAPOOJHVM OBNYAJVIMA'Y CPBUJU -
COIIMOETHOJIOIIKHU ITPUCTYII*

Caxerak: Y pajy je ca COIIMOETHO/IONIKOT aCIIeKTa aHa/IM3MPaHa KOPYILUja Y OKBUDPY
HapopHux odivaja y Cpduju. AHam3oM cy odyxsaheHn HauMHY 1 00NN KOPYIIIMje KOjU
CY HacTa/mu U IPAaKTUKOBAJIN Ce y TOCTIefibeM Ieproy BragasyHe OcMaHCKe UMIepuje y
Cpduju. ITpexo 3amica HajlIO3HATHjMX Y4eHMKa JoBaHa 1]Bujitha, mpBor BemKor cprckor
Hay4HIKA, IOKA3aHO je KaKo je KOpyIIyuja HacTasa 1 pasBujaia ce y Cpduju 1 KOMuKo je
yTuIajIa Ha HapofiHe 0d14aje CPIICKOT Hapoya. AHaM30M ¢y odyxBaheHM CTpaXKBaYKu
IIOLyXBAaTY KOjI II0Ka3yjy HaulHe, 0O/IMKe U TUIIOBE KOpYyIILuje IpakTukoBaHe y Cpduju
IpUIKOM (opMuparba HOBOBEKOBHE CPIICKe IPKaBHOCTI y 19. BeKy Kao 1 Ha To4eTKy 20.
Beka 1 m3Meby nBa cBeTcka para. Tunononky, kopynuuja y Cpduju npunazga napoxujai-
HOj, MHCTUTYIIMja/THOj ¥ TIONMUTNIKOj Kopymiyju. [TocedHo je y pafy aHanmumsupana ocyza
U OIIPaB/IaHOCT KOPYTIIMje Y CPIICKOj HAPOJHOj TpafiuLMji. Y 3aK/byUKy pajia MCTUYE Ce
Za COLMOETHOJIOMIKM 3aINCH IIOKa3yjy [ia je KOpYIILUja OGHOCHO opMuhnBarme HacTaIo
Ka0 IOCAEAUIIA /bYACKE TPAM3UBOCTY, a/IM ¥ HEIIOBO/bHUX MCTOPUjCKUX U COLMja/THUX
OKOJTHOCTY KOje Cy YTHIIajIe Ha HEeraTVBHO MICKYCTBO Y HeTaTMBHe 0dpaciie KOPYITYBHOT
moHamama. OHO ce KPUCTaNMM30Bano y odMMKy IOpyKa Koje ce IpeHoce ca TeHepanyje
Ha re’Hepanujy.

KipydHe peun: Kopymuuja, HapogHU 0d1Yaji, TapoXyjaTHa KOPYIIVja, MHCTUTYIIN-
OHaJIHA KOPYIIIYja, ITOIMTNYKA KOPYIIMja

' mjokovic@idn.org.rs

> Pap je mpepabenn meo TekcTa U3 JOKTOPCKe AUcCepTalyje ,Y TUIIAj Tpaguije Ha GpopMupame
KOPYNTHMBHOT 0dpacija moHamama y CpOuju —aHTPOIIOTIOMIKO-KY/ITYPOIOIIKY U OMTUTUKONO-
IIKY IpUCTYT ofdpameHe Ha Paky/nTeTy IMOMUTUIKUX HayKa YHUBep3uTera y beorpany, https://
nardus.mpn.gov.rs/handle/123456789/10670. Pay je HamucaH y okBupy IIporpama ncrpakxupama
VHCcTUTYTA SPYIITBEHMX HayKa 3a 2022. rofiuHy Koju IoAp)KaBa MMHICTapCcTBO IPOCBETE, HayKe
¥ TEXHOJIOLIKOT Pa3Boja.
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YBOJI

Peu xopymninuja, Koja fomasy 13 TaTMHCKOT je3MKa, I03HATa je y CPIICKOM je3UKY
OJ] Ha3VMBUMa MUTO, HoAMUNMBame, HOTKYI/bUBalbe, oAMasuBame (Génaux, 2007, str.
115-116). Beh je Byk Credanosnh Kaparth oBe peun koje 03Ha4aBajy KOPYIIjy CTaBIO
y peunuk u3 1818. roguse.’ To je TOHOBMO 1 Y [PYTOM, HONMYIEHOM M3faby PeYHNKA U3
1852. rogure.* Kopynnuja je [yro mosHaTa y CpIICKOM HapoZy; BEpPOBATHO Jia je cTapa
KOJIMKO U TIPBY OPTaHM30BAHM OO/IUIM X1BoTa Ha Tepuropuju Cpduje. [Ipyrum peunma,
KOpYIIIIMja je MoCTojaa off caMor popMupama cpicke ap>kase. OHa je caMo IoIpyMaa
pasnuunTe odnmuKe u caipskaje TokoM rctopuje. HecrmopHo je fia je meHOM pasBojy u
OIICTAaHKY JIOIIPUHETIO U Iyro POICTBO mofi OcMaHCKOM umIiepujoM. PassujeHocT meHnx
3Ha4ema ynpaso je Byk Kapayuh 3adenexmno y oda peunnxa.

Opn moyeTKa 1ojaBe KOPyIIUje U IeHOT pa3Bojay CpOuju MOTy ce yOUNTH M BeH!
tunosu. Y Cpduju ce MOry M3IBOjUTY TPM SOMMHMpajyha TiIIa KOpyIiyje: IapoXyjaiHa,
MHCTUTYLVOHA/IHA Vi ITONIATIYKA KOPYIIMja. Y OKBMPY CBAKOT Off HaBefleHa TPY TUIIa MOXKe
Ce pas/IMKOBAaTI — Masia ¥ Belmka Kopymnuyja (Jokovi¢, 2018, str. 276-282).

Kopymnuja kao nojaBa godua je sHademwa 1 y odudajuma cprckor Hapopa.” OHa je
Hajuerhe HeraTMBHO 0de/IeXXaBaHa jep je /by/VIMa HAHOCWJIA IITETY. Y TeIIKMM YCI0BMMa

> Y BykoBoM peuHuky 1818. rogute Huje yBpurheHa ped MUTO, a/li jeCy pedyt MUTUTH, IOAMI-
Ty, nogMuhnBame, mogMuhnBaTy, MOTKYIUBMBabe, OTKYIUBUBILY, IOTKYIIMIIY, IOfMAa3aTH,
nogMasuBame 1 nogmasusaru (Stefanovi¢ Karadzié, 1966, str. 403, 579, 580, 619).

*  3a pasnuky o Bykosor peuHnka 13 1818. ropuHe, y JONymbeHOM U3aby 13 1852. rofuHe Hamase
ce crefiehe peun Koje 03Ha4YaBajy KOPYILMjy: MUTO, MUTUTH, IOAMUTA, IIOAMUTUATH, TofMuhnBaabe,
nopMuhuBaTy, MOTKYIUTH, TIOTKYIUbUBabE, IIOTKYI/bUBATH, II0OMA3aTy, II0Ma3uBambe, ofiMa-
suBaTy (Stefanovi¢ Karadzi¢, 1986, str. 505, 720, 721, 764). YV peunuky CpIicke akajjemuje Hayka
n yMeTHOCTI/I Ha/Ia3MMO pe4Yr MUTO I MUTUTU. Peuy muTo numa TPpU 3HA4YECHA. Yy IIPBOM 3Haqu)y,
MITO je ,H08aly, Unu Heka gpyia 6pegHOCHA CTi6ap Kao gap, Haipaga kojom ce Heko (0SuuHo Ko je
Ha 671aCTHY, KO UMa yiliuyaja u c.) dpugoduja ga ygosomu gasao4esoj semu, mondu (Hajueuthe na
Hetlowiilien, He3akonuili Hauur)” (Re¢nik srpskohrvatskog knjizevnog i narodnog jezika, 1984, str.
646). Y npyroM 3Hauemwy, MUTO je ,,fiope3 Koju ce tinaha 3a iipeHouierve pode tipexo gpiasHe ipanuue,
yapuna” (Re¢nik srpskohrvatskog knjizevnog i narodnog jezika, 1984, str. 647). Y Tpehem sHauemy,
MIUTO je ,Haipaga, unaimia, HagokHaga youwine” (Re¢nik srpskohrvatskog knjizevnog i narodnog
jezika, 1984, str. 647). Ped MUTUTHU Ma [1Ba 3HAUEHba. Je[HO je U3BOPHO, a APYTO je GurypaTnsHO.
Y npBOM 3Hauewy, MUTUTH je ,,gajyhu muitio apugodujaiiu (koia) 3a céoje uniliepece, iogmuhuseaiiu,
woitikyamueay, nominahusaimu’ (Re¢nik srpskohrvatskog knjizevnog i narodnog jezika, 1984, str.
644). Y npyroM, GUrypaTMBHOM 3HA4YEHY, MUTHUTH je ,,Upugodujatiiu, ipumammpueaiiu, 0godposona-
8atliu 1ackarvem, neium peuuma, uoknoHuma, maxcervem u cn.” (Re¢nik srpskohrvatskog knjizevnog
i narodnog jezika, 1984, str. 644).

»OO0uyaju ¢y NCKyCTBOM M HaBMKOM CTBOPeHe ofpende, Koje Kao KaKBJ 3aKOHMU, IAaKO HUTTie
HIICY HalJCaHe, YIIPaB/bajy LeIOKYITHIM >KUBOTOM M PaJioM M3BECHOT IPYIITBA... VI3I/ena fa cy
IPBOOMTHO MHOTY 0dMYaju, MOXK/ia 1 HajBehn m1xoB dpoj, Sumy MCKYCTBOM CTedeHe HaBMKe, Koje
cy Hajdosbe ofiroBaparie, Mu dap Io UIIefy Hajdolbe OfiroBapaie, ONMIITUM OTpedaMa jefiHe ipy-
IITBeHe 3ajegHulle. Kao TakBe, OBe Cy HaBUKe, 3aTUM, y/Iasiie y CTaIHY YIOTpedy, JOK UM ce HICY
IPUIaTOVIIY CBYU HeHM WIAHOBM VI IIOYEIIM VIX CMaTPaTy Kao HelITo HeonxofHo. Kay ce Ha oBaj
Ha4MH jelHO JbY/ICKO APYUITBO MOTIYHO YXXUBM Y CBOje HABMKe, KaJj 11O IHJIMa CTATHO )XMBU 1
pam, oHya oHe HuCy Buie HaBuke Beh oduuaju” (Pordevié, 1984a, str. 23). Oduyaju Mory dutu u
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IpeXVB/baBamba y POIICTBY, TbYAY CY Ce, /ia 01 OIICTaNu U fla 8V HeIITO CTEK/IN, JOBUja
Ha pasnuunuTte HaunHe. HapaBHo, Hajuenthe je To d1o pagu IMyKoT NpeXXMBIbaBamba, a
MHOTO Mabe y IMJbY CTHI[aa dorarcTsa 1 monoxkaja. [lopodpusad je To fodpo 3Hao, ma
je oHMMa Koju Cy ce SOpIJIN, He CaMo 3a MPeXXIB/baBakbe Hero U 3a MaTepujamHo doraheme
¥ CTaTYCHO MeCTO Y MMIIEpHjI, HYAMO CBOjeBPCHO MopMuhiBabe, Ha IIITa Ce Y CYIITHHM
CBOIMIIO TIPMXBaTambe Bepe Mopod/buBava, HallyITabeM IIPaBOC/IaBHOT XpUIThaHCTBA 1
npenackoM y uciam. To je penosHaT/bUBO 1 10 YMILEHNIIM /1A CBY KOjJ CY IIPEL/IA y UCTIaM
HIICY TTPeCTaN Jia TOBOPE CPIICKM, HETO je YIPaBo jesVK IOKa3ao IITa uM ce goraharo.
Manu je Spoj OHMX KOju CY IIPeTackoM Ha APYTy Bepy IOTUCHY/IN CBOj je3MK U IOTIYHO
YCBOjU/IM je3MK OCBajada. Yak 1 ako Oy Hayumm jesuk mopod/pyBata, IUXOBI HACTeTHULIN,
OJJHOCHO TeHepalifje IOTOMaKa, 3ad0paBI/IN Cy T'a 1 je3uK TyDuHa je IIOTIyHO IIOTHCHYT
U3 IHJXOBOT IIOPOAMYHOT BaCIINTamba.

TTOIMURUBAILE TYPCKIMX BIIACTOIPYKAITA
y CPBUJU

ITox yruiajem Jopana I1Bujuha, mpBor BeMKOr CPIICKOT HaYYHNKA KOjI je MIMAo 3Hamba
He caMo 13 reorpaduje, OMHOCHO IPMPOJHUX, Beh 1 U3 [PYIITBeHUX HayKa, 1 KOjI je yHeo
CUCTEMATUYHOCT Y CPIICKY HayKy IIOC/Ie JO/IACKa ca CTyAuja y beuy, ieroBu y4eHnIm, mo-
cedno Pucra T. Hukomuh n Josan EppreranoBuh, daBumu cy ce eTHOMOTHjOM ¥ OCTaBWIN
BaJ/baHe eTHOJIOIIIKE 3aIllce BedaHe 3a ofpebene cprcke odnactn. Fbuxosa nHTepecoBama
3a etHonmorujy LIBujuh je mpodyano cBojum aHTpoIoreorpad KM UCTPaKMBABIMA.
Epnempanosnh he nammcaty u ipsn yndennk n3 etnonoruje y Cpduju (Erdeljanovi¢, 1932).
Y eTHOJONIKMM 3aNMCUMa OHU Cy OCTaBW/IM ¥ TOCTA OMICa HETaTMBHMUX I10jaBa Koje Cy
HpaTue CPICKU Hapof, y IPOIUIOCTH, ali ¥ Y BUXOBOM BpeMeHYy. Ibuxopa eTHoOOMmIKA
UCTpaKuBaa dorara cy rpaba sa nsydaBame HapogHMX 00M4aja, HAPOFHE HOLIbE, POTI-
KJIOpa, ajif ¥ COIVjaTHoOT CTaTyca CTAHOBHUKA.

Ha ocHOBY ncTpaxknBarmba OBUX HayYHMKA He MOTY e [0 Kpaja yOIlIITaBaTy HeraTuBHe
nojase. OHe cy uMarie crieuMIHOCTI KOje Cy UX pasinKoBase — cBaku Kpaj Cpduje koju
CY UCTPaXXMBAJIM MMAO je HeKy II0CedHOCT Kaf je ped o peHOMeHy Kopynuuje. Bubemwe
MmuTa 1 nogMuhuBama I0BE3aHO je ¥ ca )XMBOTHUM YC/IOBUMA y Pas/IMuUTIM KpajeBMMa,
Kao I ca HOJIMTUYKUM XXIBOTOM JbYAM THUX KpajeBa. Belmku yeo y ToMe MMa 1 IIPOLIIOCT,
nocedHo BpeMe poricTBa o OcMmannujama. Tako, Ha mpumep, Pructa T. Huxonmuh nume,
Ha OCHOBY aHTpororeorpadckor npoydasama Kpajumra u Bracnne, na cy y moda Typcke
B/IaJlaBIHe, TIpeMa KaslBamby CTAHOBHMKA TUX KPajeBa, JbYAU YCIIeBaI Ja CTEKHY UMO-
BUHY ITOHEKa[, YaK U Ha O3 U JIaK HA4YMH. Jep, TYPCKM BAACTOAPIIIY, TOCEOHO HIDKET
paHTa MOIIyT CIaxuja, KaTKaj Cy 300T BeMMKMX MIPOCTOPA I HEHACE/beHOCTH Ha JyjaH 1
JlaK HauVH JlaBa/i MMama mopodmbenoj paju. Hajuenthe je To dumo nmosesaHo ¢ mogMu-
huBamem y 0dnmky noxona y Harypu. Hukonuh mmime fa ¢y cTaHOBHMINM THX KpajeBa
nopgMuhnBameM ,,Ipoumpusanyu Mehe cerra npumkoM mwuxoBa yTBphrBama off cTpaHe
Typaka” (Nikoli¢, 2016, str. 113). Torabano ce ma cy caxuje ,,i1 3a jefHe dapaine” gaBaje

TO3SUTUBHY 1 HeraTuBHM. Kafia je y muTamy KOopymniuja, 1 Kajja cé Kao HaBMKa yBy4e Y IpYIITBEHN
JKVMBOT 3ajeIHIIe, OHA IT0CTaje HeraTNBaH 0du4aj.
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IHCaHe Tallyje O OoCeloBalby MMatba. OH HaBOM fia TOCTOje TIpefama »,a ce off TypunHa
oHya MoryIo fodutu 1 ceno 3a nyny gysanal” (Nikoli¢, 2016, str. 113). Pucra T. Hukonuh
omucyje u HauyH nogmuhmBama. Kaga 81, mpe Hero urto Typcku kaauja yrBpan meby,
HEKO Off Ce/baKa Y3BUKHYO ,,00pudnTe’, TUME je faBaH 3HaK Kaauju ga he dutu maposas,
opHocHo nopmuhen. Ha to du kaguja Mehy mocras/pao Tako fa lboMe MMarbe IPOLINPIL.
Ipyrum peunma, mopmuhnBatbe Huje Suto HupeKTHO, Beh je ycrocTa/baH npehyTHI KOj
3a JjaBarbe ,,JapoBa’, KOjUM je OHOMe KO MMa BJIaCT jaCHO IIOPY4MBAHO KaKBa ce OJIyKa
ouexyje ga du ycrnemmno muto (Nikolié, 2016, str. 113). [TonmuhuBarbe TOKaTHUX TYPCKUX
BJIACTOJPIKALIA Off CTPaHe CTAHOBHIKA je TUIIMYAH [IPYMeP MHCTUTYLMOHA/IHE KOPYIILjyje
(Jokovi¢, 2018, str. 277-278).

TIOJABA TTIOJTMTUYKE KOPYTILIUJE Y CPBUJU

Y jenHOM M300pHOM LMKITyCY IodeTKoM 20. BeKa, jeflaH Off HAIIVX HajII0O3HATUjUX
eTHosora JosaH EpfielranoBuh mocrapibeH je y BIACMHCKOM Kpajy, aHTpoIoreorpadckm
U TeOJIONIKY BeOMa MHTEPeCaHTHOM, 3a IpeficeiHMKa u3dopHor ondopa. Odapmajyhm Ty
GbYHKIM]Y, OH je Kao HayYHUK 3alMCHMBAO 3allakakba O JbyAMMa TOT Kpaja, HapO4INTO O
BJXOBJM IIOIMTUYKUM yBepemyMa. IIocedHO je KapaKTepUCTIYHO IITO CY Ce TaMOIIBI
JBYIVL CTATHO BajKa/IM KaKo HUje oOpo LITO je HApO#y AaTo MHOTo cn1odofie. Y BIXOBUM
IpeAcTaBaMa O MOJIMTHUIY ¥ TOMUTUYKOM KUBOTY JOMUHIPAO je ay TOpUTapHM odpasall,
IpeMa KojeM B/IacT Tpeda CTaIHO fia ,, APy daTUHy y pyKe’, jep je TO jefIHY HauWH Jja YIIpu-
cToju dupade, y OBOM CIy4ajy fia TAUHO 3Hajy ja Tpeda 3a BiacT fa rnacajy (Erdeljanovié,
2016, str. 534). JoBan EppemanoBuh je 3amucao ma cy ce/baliy MCTULIAMN [ja HA OCHOBY
crodofe CBaKo ,,JiMa IpaBo Ja [71aca U OHAj KOji ce MOKe “Jja Ky 3a rpour. Tpedaio Ou,
BeJIe, 3aBECTH jaKy B/IACT U CTETHYTU OBaj HAapOJ, Tla KaMIIMjOM IIO I7IaBM CBAaKOTa KO ce
Brractu He mokopasa!” (Erdeljanovi¢, 2016, str. 535).

IIBOCTPYKO je 3HaUeIbe OBOT 3aINCa: C jefjHe CTPaHe, Ca3Hambe dupada Ja cy cnodogie
u IpaBa oMoryhum fa ce /by MOTy Ha n300op1Ma MOTKYIUBUBATH 1 HA TAj HAYMH JJOHO-
CUTM I7IaCOBE OHOME KOjJ UX je IIOTKYIINO; C IpyTe CTpaHe, OHM KOjU CY 3a B/IACT CMATpajy
Jla BIIACT TI0 CBAaKy IieHy Tpeda c1odofy fa moBefie y MUTambe, IIa U MOTKYI/bUBAbEM Koje
npousuIasy us cinodope v npasa. Ha Taj HauMH OHU Off BIACTM 3aXTeBajy a HACUITHO
yTyIlle CBe IITO OU MOTITIO JIa je IoBefie y MuTame. 3afp)kaBambe BIACTU 10 CBAKY IEHY je
3ajip>kaBarbe II03NIMja Ilacava koje Beh nmajy y okBupy Bractu. He Spuny onn 3a BiacT
3dor BracTy, Hero 300r CBOjUX IO3MIMja KOje UM je BlIacT oMoryhma, mro je rakobe
jemaH off HauMHA KopyMnupara dupada. CI0KEHOCT CUTYalMje Y CeyMa BTaCHHCKOT
Kpaja IPOUCTUIANIA je U3 TOTa LITO Cy dypadu Ouiu ImpucTaaniie pafuKaia, aam Cy cey
mebyBpemeny pagukanu usmeby cede mogenmnnu. Epnesanosuh sanucyje na du pagukamm
KOjJ1 Cy OCTaJIV ITPUBPYKEHN CTPAHIIM Ha BACTY QWM Y CTakby 1 Ia YKUHY BUIIECTPAHAYKIN
cucrem.® EpnerpanoBrhesu mpyMepy Be3aHM 3a IIOMUTHYKE C10d0fie ¥ M300PHO MPaBo y

»Hicam ce Morao 0BO/BHO HAYYANTH, Kafja CaM Ce OBJie OHJIe YBEPIO, KAKBI Cy HAOAKM MO -
TUYKM TI0jMOBY U TIPeCTaBe paiunpern Mely cCTaHOBHIKe OBMX y/ia/beHUX IUIAHMHCKIX IIPefieria.
Taxo cy Me HIIp. cacBUM 03OM/BHI JbY/U U3 0de pajiuKaIHe CTPaHKe yBepaBasl, KaKko Cy /mdepanu
uspanu jour Ha KocoBy’ u kako je 'u Byk Bpankosuh dno nudepar’; on MHOIMX caM 7byau CIyIuao,

1110



Coyuonowxu tpeineg, vol. LVI (2022), no. 3, crp. 1107-1129

Cpduju, xao u pezicTaBe craHoBHMIITBA CpOytje O OZIMTHUII U HOTUTIIKOM SKUBOTY, MOTY
Ce 0O3HAYMTH, KaJIa je y UTarby KOPYIINja, MENIABMHOM MHCTUTYLMIOHA/IHE Vi TIO/IUTUYKE
kopymje (Jokovié, 2018, str. 277-280).

Y COIMOeTHONMOMKNM UCTpakuBamuMa kusora Cpda y banary, J. Epmepanosuh
je mpuKymmo u moparke o nogmuhuBamwy Typaka JOK Cy TOCIOAAPUIN TUM IIPOCTOPOM.
Jla du mMormu f1a ce daBe 3eM/BOPAJIHOM U CTOYAPCTBOM Ha JIPYKaBHOj 3eM/bH, Ce/baIlH CY,
KaKo OH HaBOAY, MoAMuhuBamm craxuje u Tako yCreBamu Aa KOPUCTe OHO ILITO UM HMje
mpumazano. [Ipema meMy, OHM Cy MManu KOPUCT Off TOTa ¥ 0OPO Cy y TO BpeMe XKIBe
(Erdeljanovi¢, 1992, str. 45). VI 0Bo je mpumep Koju IOKasyje ga Cy ce jbyau y Hecpehnum
OKOJTHOCTMMA MOPOO/BEHOCT, fla ¥ TIPEXXMBENN, T1a U HEIITO CTeK/IN, CTY>KIU/IN ¥ Heda-
CHUM pajmaMa, nopmuthyjyhn rocropape. Mako cy oy omvcn feo gpame xusora Cpda
y HEIIOBO/BHVM OKOJIHOCTVIMA 1 IIPEfCTAB/bajy MOXK/IA TTepudepHILje NIu CUTHU]E [JeoBe
IUIXOBOT )KMBOTA, OHE Ce MOPajy y3eTH y 003Mp Kao HEIlITO IITO je TI0CTOjalo 1 MITO YBeK
MOXKe JIa ce yIoTpedi, TocedHO y 3/I1MM BpeMeHNMa.

IMonmmTiraka KOpymIja y 0dMMKY KyIIOBMHE I7TACOBA VI TPTOBMHE YTHUIIAjeM Y TOKY
dupauxor npoieca mojasuia ce y Cpduju y nmepuozy 19. Bexa. OHa je HacTaB/beHa U ¥
1psoj mosoBnHM 20. Beka. Tako je, IpMIMKOM M3I/IacaBama BugosgaHckor ycrasa 1921.
ropuHe, y Kpamesunu Cpda, Xpsara u CroBeHalja IOIIIO §O KYIIOBUHE ITOC/TAHMKA Ja
du ce ycras o3Bannuno. ,Kopymiuja y Haioj sem/pu nsmelyy aBa cBetcka para Huje dura
MOC/IENVIIA MHIVMIEHTA, TIPecefiaHa, HUTI HEIIITO IIITO je Be3aHO 3a IPadesk/bIBOCT HOje/VH-
113, Beh je d1ma freo Taza ycocTas/peHor cucrema” (Suvakovié, 2011, str. 66). [Tomuridaxa
KOPYIIIIMja Off MOYeTKA CPIICKE AP>KaBHOCTM IPOM3M/IASY U3 HAIlOpa BACTOAPIKALA [a
OIICTaHy U 3afp>Ke B/IAcT. Tako Cy KaKo NOMMUTUYKA, TAKO ¥ KYJITypHA Hayena CTBOpU/IA
»Hemycann u npehytan criopasym nsmeby nommriuke Bractu u rpahana, KojuM je rpa-
hanmma gomyiTeHO CUTHO, HECAHKIMOHNCAHO KpIlerhe 3aKOHa. 3ay3Bpar, HOUTIYKE 1
eKOHOMCKe eJIYITe HapYIIaBajy 3aKOHUTOCT Ha HajBUIIEeM XVjepapXijcKOM HIBOY, Takohe
de3 cankumonncama’ (Todorovié, 2014, str. 95).

TIAPOXUJAJTHU OBJIVK KOPYIILIVJE Y CPBUJU
- KYTIOBMHA 1 OTMUIIA IEBOJAKA

Jeman ox odnuaja koju mpartu xuBoT Cpda, a IIOBE3aH je ¢ HeUnM IITO ITOCPENTHO
yTude Jja ce 0J1aKo IPUXBaTa M OHO LITO HAPyIlaBa JOCTOjaHCTBO XMBOTA, /1M M BPEJHO-
CTM Kao IITO Cy #0dpo, IpaBjia 1 c1odof1a, jecTe OTMMUIIA VM KYIOBMHA JieBojaka. TuxoMup
‘Hopbhesuh je u To omucao y cBoM BeIMKOM OIYCY, Ha OCHOBY UCTpaXKMBamba CPIICKVX Ha-
ponuux odiyaja. Ha ocHOBY ayTopa Kojit cy ce daBum 0BOM IPOd/IEeMaTIKOM Y UCTOPUjI
YOBEYAHCTBA, OH YKa3yje JIa je TO ITOCTOjasIo jOII KOJ CTapUX MHIOEBPOIICKIX HApOAa,
camuM M 1 Kof C10BeHa KojiMa Ipumaja cprckyu Hapoy,. Hophesuh HaBopy 1 ayTope
KOjI CMaTpajy fia je OTMUIIA ieBOjaKa HacTaja Ipe KymnosuHe. [TomTo je oTMuiia cMaTpana
HEKOM BPCTOM IITETE, BpPeMEHOM Ce YOOUYaj/Io fa ce ITeTa KOMMKO-TOMNKO HaJJOKHAJIIL.

Kako 3a Hac y Cpduju Huje cKyIuITHHa 1 jja he je 3aT0 Kpasb YKUHYTH, 11a caM y3eTu 'Oud y pyke’
u cnnaHo. HeMa cymmbe, [la Cy OBaKBe M3MUIIbOTIHE U CKPO3 IOTPeLIHe MOITIefie PACIIPOCT PN
110 HApOJly HecaBeCHU MOKpajuHcKu u ceockn mommtundku dykaun” (Erdeljanovié, 2016, str. 534).

1111



Mumnua C. Jokosuh ITautenuh, Kopyiyuja y napogrum oduuajuma y Cpéuju...

Opyrum peunma, fa du mreTa duta ydmakeHa HeOIIXOJHA je Harofda Koja moppasyMeBa
fla oT™MH4ap Tpeda, OffHOCHO MOpa Jia IUTaTH LITETY KOjy je HalpaBuo.

BpemenoM je To mrahame mrete mpeodpaxkeHO y MYPHM 13/1a3 U3 Be/IUKe OIACHOCTU
U IOTEHIVjA/THO TELIKVX MOC/IefNIIa OTMUILIE TAKO IITO je HacTao odu4aj kynosuHe. T.
Hopbhesuh cmarpa fa cy 0da oBa od14aja — OTMHIIA M KYTIOBMHA — Y CPIICKOM HapOLy YIIO-
perno HacTajasIa, a He jefaH I1a Py, OXHOCHO oTMuIA na KynosuHa. Hophesnh Harmamasa
fia je TeLIKO YTBPANUTI KaKO Cy CKJIAIlaHy ,HajcTapuju /byacku dpakosu” (Pordevié, 1984a,
str. 174). Y cBakoM C/1y4ajy, HeCIIOpHA je YMIbeHNUIIA f1a je Y IPMMUTUBHYM JPYLITBYMA
>KeHCKa 0coda ,moTpeda des koje ce He moxke” (Pordevi¢, 1984a, str. 174). [Ta du ta no-
Tpeda d1ta 3a10BO/bEHA, pa3BMIIa CY Ce OBa /IBa HAUMHA, ONHOCHO odndaja. HecriopHa je
U YMIbeHNUIIA J1a CY )KeHe, OJTHOCHO JIeBOjKe, II0CTajle BPeJHOCT I TO He CaMo OIIlTa, Beh
n yrorpedHa. Ta BpefHOCT je ABOCTpyKa: 3a MOPOAMILY Y K0joj ce paba, pasBuja u pacre,
IV U 3a OHe KOjU CY 3aM[HTepeCcOBaHM 3a XkeHy Kao morpedy. Tuxomup Hophesuh nue:

»HakHa/a 3a 1y He MOpa Ce JaBaTi CaMo KaJi ce OTMe, Beh 11 Kajja ce ycTyIa Mup-
HuM 1yteM. Hajsaj, oBoMe IiefyInTy ofroBapa i To IITO Cy KyIOBMHA 1 OTMULIA duBajte
13 IBa pas/IM4nTa y3pOKa: KyIOBMHA OH/A Kaj Ou ce ycrero ja ce fobe po moropde,
OTMMI}A OH/A Kaja Huje dumo usrena 3a to” (Pordevié, 1984a, str. 175).

OB1 0dMYaji TEIIKO Cy HapyIIaBa/y PaBHOIIPABHOCT MOJIOBA M YjeIHO Cy S1u 1o
CTHUIaj 3a pa3He BPCTe de3aKOba, OHOCHO HeyeralHux pafmu. Ja du ce omorm xxeHe,
yrnorped/baBaHU Cy Pa3HU HaYMHU y KYIOIPOAAjHUM JOTrOBOpMUMa. buso je Ty mpaBux
U3HYJI, yIleHa, T1a ¥ Topod/baBama. Y KYIIOBIHN je yIoTped/baBaHa I HaTypalHa pa3MeHa,
a1 HOBYAHa, Kao U pasHe BPCTe ofjpabhuBarma, Ipu deMy Cy OHM KOjit cy ofjpabusamm
dumm y Hexoj BpcTu porctsa. Takobe, 3dor kymompozpaje cy MHoOre fieBojke ocTaje HeyfaTe
wm pabarte, a Ja HICY IpUXBaTaHe, IITO je HAHOCKIO BEMKY YBPeLy U IbJMa I IbIIXOBIM
nopojuiiaMa. YBpefia je JOHOCH/IA IOHEKA | ¥ CTPALIHE OCY/e U KasHe Ha COLMja/THOM 1
MOpa/HOM IITaHy. VI3 oBe Kynonpopaje BpeMeHOM Cy HacTajajle i HOCpeHIYKe y/iore y
KOj/IMa Cy IIOCPEHNIIN, TIOCeOHO aKO je HEKOIMKO MMOPOJNIIA 3aTHTEPECOBAHO 32 [IEBOjKY,
nopMuhmBamy ¥ MUTOM yCIieBau fia oOujy HellTo MmTo je Beh 1 yropopeHo.

Y Cpduju je mouerkoM popMmpama MOJiepHe CPIICKe ip>KaBe TO ZOOM/IO TaKBe
pasMmepe fIa ce 1 BIIACT yMelllajaa y odn4aj KynosuHe fieBojaka. [TocedHo ce To ogHOCMIO
Ha ILieHe Koje Cy POfUTe/bl) 3aXTeBau 3a Npoxajy ceojux hepku. T. Hophesuh naBoau
samuc Byka Kapannha fa cy Tonmke cyme saxteBaHe off MIafjokerba fIa ce CUPOMAIITHN
HMKAKO HICY MOITM O>KeHUTH. V3 Tux pasmora Kapahophe je nusgao napeheme fa ce 3a
KYIIOBMHY >KeHe, OHOCHO IeBOjKe, He CMe BUIIIe TPaXKUTH ,,0ff jeqHor ayKara~ (Pordevid,
1984a, str. 176). Ta Kapahopbhesa samosect rimacuna je: ,Ko meBojky yaaje, ma He y3uma
BUIIIE Off IBAHAECT TPOIIA 33 Y, Kao ITO je ypeheHo; Buire koju du yzeo nsryduhe cae,
u to he npunacTu y xacy HaponHy, a oHaj he duru kamrurosan” (Pordevi¢, 1984a, str.
176-177). Hophesuh HaBopmu na cy u y BojBoanuu, Koja je Baxmia 3a KyITYpHUjy U pa-
3BUjE€HY CPefIMHY, HeBOjKe KyIloBaHe. Y TOj KYHOBMHI IO ce y KpajHocTu. OH HaBoIM
Horamesnhes s3anmuc y kojeM 0Baj yIIo30opaBa Ha IIPONACT CPIICKOT Hapofa y AyCTpuju.
ITpema Horamesuhy, u kynosuHa ieojaka je npyumep te mpomactu. Kommko je To ganexo
UILIIO TIOKa3Yje U IIpMMep 3, aKo POIUTe/bI KOjit IIpojiajy hepky npumete fa ce oHMMa KoOju
KYyIyjy CBUTENA JeBOjKa, ,onpahe Te na hemr mamtuty mox cu xus” (Pordevié, 1984a, str.
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178). ITpy KynOBMHM 4eCTO je ynoTped/baBaHO I LieHKabe, TAKO Jla Cy IOHeKa | IpoJaBaly
U KyIall HaJlasuIu HEeKO Cpefiibe pellerbe.

[Tpumepu oT™MuIe u KynosuHe fieBojaka y Cpduju xoje gaje Tuxomup Hophesuh
TUIIMYaH Cy IpJMep IIapOoXujaIHor Tuia kopynuuje (Jokovi¢, 2018, str. 276-277). OBaj
IIapOXMja/IHY TUII IOBE3aH je I ca joLI jefTHOM OIIaCHOM JPYIUTBEHOM I10jaBOM KOja CHa>KHO
yTHU4e Ha ONICTaHAK KOPYIINje, YIEHOM. Y YLEemhUBAYKOM Je/ly BeIUKY YIOTy Cy UTpajn
OHU KOjU CY MMaJIi OJI0Xaj nocpegumka. CBu oBU IpuMepu KacHuje he ce y pasBojy
Cpduje nokasatn kao puMepu 3a ynoTpedy KOpPyIIyje Kako Y MHCTUTYLMOHAIHE, TAKO
U y TIOIUTUYKE CBPXE.

COLMJAJIHM TUITOBM 1 KOPYIILINJA

Tuxomup Hophesuh je HampaByo THIIONOTNjy COLMja/THUX TUIIOBA Ha OCHOBY €KO-
HOMCKOT KMBOTA. Pa3nmuKoBao je ueTupu TUIa: ,,jegHoCiiasHu, yjegnaueHu, pouapanu u
Mewl06 Uiy, ai je M3IBOjIO jOII jedaH THUII KOjU je CMaTpao HajpallMpeHVjuM U Ha3Bao
ra pasdujenu wmui (Pordevi¢, 1984Db, str. 248). Pasdujenn Tun Hacrtao je mopemehajuma
M3a3BaHMM IIpeTalameM IPEeTXONHMX TUIIOBA, OTHOCHO MelllambeM TuUIoBa. To ce Hajue-
mrhe 381Bao Kajia cy ce JbyAM IpecebaBasy U3 jeQHOT Kpaja y npyru. [Ipece/baBame je
nofipasyMeBaso Benuke nmopemehaje, msmehy ocramor n mopemehaje mosesane c mpet-
XOJIHMM Ha4dMHOM XMBOTa 1 odndajuma. Ilocenuia fomacka y HOBY CpefiiHy Huje caMo
cmadsperbe IIPeTXOHOT 0dpaclia )KMBOTa, Beh U mpyuxBaTambe HOBOT, LITO je TEMIKO I LITO
Cy ce TH JbY/}Y MOPasIi IyTO HaBMKaBaTH Ha HOBe 0O/IMKe IpYMepeHe HOBUM OKOTHOCTIIMA
kuBoTa. hophesuh nue ga

,»Ce Ha HOBOMe 3eMJBMILTY jaB/bajy Mehy rpymama cutHu cenmaparusam, Heorpa-
HIYEHOCT, HUKAKBa OIIIITA 3ajefHIIYKa 00aBe3a, CeOUYHY NHTepecu MaluX 3ajeHNULIa
WM YaK U TIOjefHala. YC/Ies, TOra, ajbe Te CTBapy Y MHOTO CIy4ajeBa II0CTajy HaBMKa
7 HOBa 0coduHa, de3 0d3mpa Ha TO [ja /I OArOBapPajy OMIITOj TOTPedy 1 omuTeM J0dpy”
(DPordevi¢, 1984b, str. 265).

JenHa of IojaBa CBOjCTBEHMX OBOM Pa3dujeHOM THUILY jecTe U MOBe3uBatbe phaBux
JbYAM KOjJU CY, KaJj Ce OPraHM3yjy y MecTuMa y Koja Cy ce HOCeIIIN, CKIOHN fia 3a KMeTa
WIM TIpeficeHNKa Ce/la M/IM BapollIie I0CTaBe M/Iafjor YOBeKa, Kojera Ha OCHOBY TOTa
ylieHe u ip>ke y pykama. OH He IpMMebYje 3aKOHCKe HOpMe Ha pas/ifduTe BpCTe IpeBapa
u 3noymnorpeda. Meby tum snoynorpedama cy u kpabe nynexa nog samrutom usadpaHor
HlIpencenHnka ywm kMera” (Pordevi¢, 1984b, str. 268). To je jeqHa nmocedHa BpcTa mOT-
KYIUBVBaba JbYAM 1 Ha OCHOBY TOTa YIleHbUBamba 13 KOjer OH He MOXe jja ce ussyde. T.
Hophesuh cmarpa fa du Ta mpeBMparma Koja Ipare CpICKO APYIITBO Tpedato ydpsaTy u
yOp3armeM CpeuTI TO Hepery/IicaHo crame. IIpema memy,

LIIpeBMparbe OU Ce Kao M CBAKO Bperbe Y IPMPO/I 3aBPILINIIO M CAMO COOOM, ajint
3a To Tpeda MHOro BpemeHa. CeM TOra, OCTaB/bEHO CaMo cedu, HMKO He 3Ha KaKo du ce
nsBpumIo. HanpenHo 4oBeyaHCTBO yOp3aBa ApyIITBEHA IPeBUpabsa 110 CBOjoj moTpedn,
BEIITAYKMM CPECTBIMA: KYITYPOM CBaKe BPCTe, a jOII BuIlle eKOHOMMjoM. [IpuMera Tnx
CpeZicTaBa M 'y Hac MOXKe OfiBecTy ske/beHoMe 1uiby” (Pordevié, 1984b, str. 272).
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Hophesnheso 3amakarme cTapo je jemaH Bek 11 [IOKa3aJlo je Y KAKBOM je CTamby d1/10
CPIICKO IPYLITBO Y BeTOBOM BpeMeHy. MHOro Tora IITO je OH 3aIIa3)o 1 JaHac, HOCTIe CTO
ropuHa, foraha ce y Cpduju. [la du ce ctBapu ydp3ae noTpedHO je MMaTy CBECT, HOCEOHO
HONIMTUYKYX eTNTA, A/ ¥ eJIUTa 3Hama, fla ce HecpebeHa cTama Mory ydpsaTu u noctuhn
d0JpY M IIpUMEpPEHNjI, ay U CTadUIHUjU APpYIITBeHM XMUBOT. Kaga cy y nuramy Hera-
THMBHE JPYIITBEHe TI0jaBe, Mehy muMa 1 KOpyIIyja, MOTPedHO je Ha OCHOBY OBOT IITO je
Hophesuh mucao ydpsaru dopdy mpoTuB BUX HOPMATHBHO, YCIOCTaB/babeM BJIajlaBIHE
IIpaBa, a/li M KYITYpPHO, Oiu3ameM NpodecroHanHe KyIType U HMBOA KYIType Lie/o-
KyITHOT CTaHOBHMIITBA. V] maHac npumehyjemo mokyuraje ydpsarma Koje Cy mpuxBaTun
rpabanu, anu oAroBOpHM Aa 10 Kpaja To CHpOBeRy HUCY dum Ha ToM HuBoY. To je pasmor
IITO CTapy HETaTMBHMU 0OpacIM M MICKYCTBO KOje je MPOM3NIAsuIo U3 BUX U Jla/be TPajy
U )KMTaBO Ce OFYTINDY.

Etnornor Jepemuja M. ITaBmoBnh je y oKBMpY CBOjVX MICTpaKnBarba 3a0eeXIo JOoCTa
TofjaTaka o HapOFHOM >KUBOTY, HOcedHO y IeHTpanHoM aeny lllymanuje y monmam pexe
JaceHutie y oxkBupy Koje cy Beha Hacerba Cmeniepencka ITasmanxa, Torona, Apanbenosat, Bemika
[Tnana. ¥ T0j pysHuIM Cy 1 OfaLM KOjU Ce OFHOCE Ha HEraTUBHY CTPaHY XKMBOTA JbY/U TOT
nena Illymapuje. Taxo je, Ha mpuMep, 3anucao necmy crapiia [lerpornja [Tpoganosuha n3
brasnase, dnusy Pyguuka. ¥ Toj mecvn [IposanoBuh ncTide Kakas je OFHOC JbYAU IIpeMa
dmwkmbyMa U Harmamasa fa dpaha jean gpyrome pajie o I71aBM, OHOCHO CIIPEeMHM CY Ha
pasHOBpCHe IIpeBape, odMaHe, I1a aKo je HOTpedHO U MOfIBaJIe, CBe [0 C/Iarba Ha podujy.
Tako ITpomanosuh nesa: ,,I1ITo je Tybe To je 3adpameno, / Mu ra, dpaho, Hajsu1e rpadumo.
/ A o xpabu u ga He Mucnmo, / To ce kop Hac moHajBuie pagu” (Pavlovié, 2011, str. 291).
Ipyrum pednma, ose phase kapaKkTepHe 0COdMHe ITOKa3Yjy CIIPEMHOCT /bYAM ¥ TOM Kpajy
Jla ce MOCITy)e PasH!M HeJacHMM CPeJICTBYIMA, fia Cy CIPEMHI Ha OTMMama, Kpabe u cse
mTo he M HeKy TMYHY KOPUCT JOHeTH. VaKo IMPEKTHO He MOMMIbe MUTO U mopMuhm-
Barbe, AU HY Off TOTa OHM HUCY notnTehenn. Hummta Huje cBeTO /byaMMa CITpeMHNM Jia ce
ymycTe y 3adpameHne papimbe. [Ipoganosuh Takohe nesa: ,,JJanak mpobe, ma xay Hoh1a jobe,
/ Kym xox xyma y mokpaby mobe. / To je, Spaho, mpen Borom rpexora, / A 3a 0dpas mokop
u cpamorta, / Ty He uma Hu Bepe Hu ayie” (Pavlovi¢, 2011, str. 291).

Jepemuja M. ITaBmoBuh je 3ammcao 1 HELITO LITO je IPeB/IafaBano Kaja Cy y IUTaby
pasHe KYIIOBMHe, IJie Cy JbYU YeCTO VI CIIPEMHM JIa jeflHM IpyTe IpeBape. Y3 Te peBape
UIIUIe Cy ¥ pasAM4NTe BpCTe IMorofdu fa du Te npesape duse sakoHcKu norsphene. [la
dU TO TIOCTUTTIN, TIPeBAPAHTI Cy SU/N Y CTamy [ia Te IIOC/IOBE, YMECTO y MICapHUIIaMa,
odaBipajy y kadaHama y KojuMa cy kadenuje dunn nocpepunum. Kagdenmje cy xao no-
CPefHMIIY JOBOAMIN MUCape Koju O Te KYIOoIpofajHe yroope oBepuii. To je ce/paryma
Suto mpefcTaB/beHO Ka0 HELITO MITO Tpeda [ja ce IIOAMUTH, a Y3pednia je dua ,,mepo
nokBacuti” (Pavlovié, 2011, str. 402). OBo je mpuMep Kako Cy jesudku odpabusanu mog-
MmhyBame Tako LITO Cy Ha/lasuIM oHe KadaHCKe pedun Koje onakinasajyhe enyjy Ha oHe
koju mopMuhyjy, amv u Ha mogmmhene. V3derasaH je AMpeKTHNU TOBOP; CBE Ce 3aBPIIABATIO
y HaroBellITajyMa UHUPEKTHOT TOBOPA.

Komuxo je kopymmuja odyxBaTuia BIacT, IOCedHO y MabJM MeCTVMa, J. [Tarosuh
WIYCTpYyje IpUMepuMa, IOMIaBUTO YMHOBHIUKA. Tako HaBOAY Jja je KalleTaH KOPUCTIO
MoryhHOCT fa TOMOrHe HapOAy CBMMe ILITO MY je OTPedHO, alu CaMo IIOf] YCIOBOM a My
3a Ty YCIIyTy 3ay3BpaT purnajHe ofrosapajyha HakHana. [Tapnosuh mume: ,,Ko My na Boma
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WM KpaBy, ocriodaba ce Bojcke, a Ko je cupomax, o cmyxu” (Pavlovié, 2011, str. 456). OBo
IoKasyje fa mogMuhuBame He ypylIaBa caMo JIeTaNTeT, Hero HAHOCK U HeIlpaB/ie Koje
CY BMPEKTHO IIOBe3aHe ca COLVjaTHUM IooXKajeM /byau. Kopynuuja, fakie, pacnojasa
byne, MohH1Ma oMmoryhaBa fa HaM1pe pasHO/MMKe MOTpede 1 MHTepece, JOK HeMohHM
HOJJIEXY 3aKOHY, a YeCTO Ce BIUXOBe IoTpede WM MHTepecy HUKaa He 3a0BO/baBajy,
YaK HU KaJja Cy JIETa/IHO 3aCHOBaHe.

Hcrpaxyjyhn ogHOC Hapona i monuTuke, Jepemuja ITapmosuh youasa fja cerpary ns
oBor kpaja lllymanuje momuTnKy Buje Kao MOryhHOCT 3a IMIEKy/IAIUjy ¥ OCTBAPEeHbe INd-
HOT MHTepeca. Yak U Kaja ce dope 3a MeCTO KMeTa, OHM y BUAY MIMajy IIyMy Kojy he mohn
Ia ceKy de3 KOHTpOJIe 11 [ja ce Ha Taj HauuH okopucre. Kax dupajy mocmanuke Hajuenthe
ce OIIpefesbyjy 3a OHe Koji he 1ty crpeMHN [ia 3a10BOJbe HUXOB MIHTEpeC, HOCeOHO Jja
IIOMOTHY y pelllaBaiby pasHIUX CIIOPOBA Y KojuMa Cy oHM okpussbenu. [Tapnosuh je youno
CKJIOHOCT Ce/baKa Jja MOJUTUKY OIHOCHO MOIMTUYKY CTPAHAYKM XUBOT HE IIefiajy Kao
HEIITO IITO Tpeda [ja JOIpUHece OIIITOj Kopucty, Beh camo mryHoj. 3ato je Kop mux
Ipeasak M3 CTPaHKe y CTPAHKY HEIITO MOTIyHO HopManHo. Kax cTpanka usrydu Ha
u300pUMa, OHU Ce JIAKO VI3 Bbe NIIYIAYjy U IIpeiase Y CTPaHKy KOja je 0CBOjiIa BIACT.
KapakrepuctidHo je 1 ga ce Nopofu4Ha IOIUTHKA BOJM TAKO IITO C€ YWIAHOBM paclope-
byjy y pasnuuute crpanke. Hajuerhe 3ato ga du, ako jeHOj CTpaHIy KpeHe 110 37Ty, OH4j
YJIaH ITOPOAIMILE KOjU je Y CTPaHLM Ha B/IACTH CITaCaBao OCTasle y IOPOANLI YMje CTPaHKe
HICY ycrene Aa yhy y Bmact. To je mOTIyHO KOPMCTO/bYOMB HAauNMH CXBaTambha IOMNTHKE
U TIONMUTUYKOT >KMBOTA. VI3 TaKBOT 1OI/Iefla ¥ MPaKTUKOBaba MPOM3NUIA3y ¥ CIPEMHOCT
Ha ynoTpedy OMIo KOjUX JOCTYIHUX CPefiCTaBa, caMo fia Oy duma ocTBapeHa KOPUCT WN
usdernyra mrera. Takap IPUCTYII HOJIMTUIM HOACTUYE UX [ JIAKO IOCEXY 3 PelllaBarbeM
CBOjUX 1oTpeda Ha HeJlerajlaH Ha4MH. Y OBOM C/Iy4ajy KOPUCTO/bYOMBOCT je HeLITO LITO
ce HajBuie NeHM. ]. [TaBnosuh mue: ,,Ce/bak Ipetasy U3 CTpaHKe y CTPAHKY UMM BUIU
Ia ce Kpwe werosu nHTepecn” (Pavlovié, 2011, str. 514). VIHTepec je OHO LITO MX BOAY U
MOTHBUILE Ja YIECTBY]jy Y IIOIMTHULIM, @ He IIOIJIe], Ha CBET, OpMjeHTalMja I U/I€0/I0THja.
3aro /1aKo Ipefase U3 CTpaHKe y CTPaHKYy. To ce, HaXKa/mocT, 3aip>Kajo 1 MPaKTUKYje ce 1
y caBpeMeHOM MOTUTIIKOM XUBOTY y Cpduju.

Hcrpakusama Jepemuje ITaBmosuha yrmpaBo rmokasyjy, Kajia je y muTamby KOPYTIIIN-
ja, Ia ce pajy 0 MeLIaBMHY MHCTUTYIMOHATHE U omuTndke Kopynuuje (Jokovié, 2018,
str. 277-280). Temerb OBe KOpymILje je TMYHU MHTEpeC, KOji je JOMUHMPAO KOX jeTHOT
Benukor dpoja cranosHuKka Cpduje y Bpemeny koje ITarnosuh omucyje u nucrpaxyje.
ITocedHo momasu no u3pakaja, y OKBUPY IOIUTUYKe KOPYILUje, TPrOBMHA YTHULAjeM,
Kao U KyIIOBMHA OHUX KOj¥ Cy Off CTpPaHe CTAHOBHIVKA 13adpaHM Jja VX TIPEfICTaB/bajy Ha
PasIMYNTAM HYBOMMA B/IACTIH.

OCYIIA U OITPABJIAHOCT KOPYIILINJE
V CPIICKOJ HAPOJIHOJ TPAIUITUU

Ernomnor [Iparomup AnTOHMh McTHde 1a ce y CPIICKOj HAPOIHOj Tpapummju ocybyje
npuMame MUTA. Y TOj OCyAu nmocedHo ce odenexxkapa IpuManal MuTa. Y HapofHOj Tpa-
AMLIMjM IpYIMajall MUTa odeeXXaBa ce Kao He3aja)k/bUB, OX/IeNaH JOBeK, KOjJi MITO He
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y3uMa 3dor Heke Hy>XHe moTpede, Beh us uncre rpamsusoctu (Antonic, 2001, str. 26). 1.
Anronnh, mehyTum, nctude na je ogHOC MpeMa MUTY Y HAPOJHOj TPASULIUjI HOe/beH
3aBUCHO Of CBaKOT CIIy4aja IIOHA0C00. YBPEXW/IO ce MUII/berbe fIa Ce MOXKe OIIPaBIaTH
OHaj KOju, KaJi pelllaBa HeKy CBOjy OTpedy, 3aK/byuy [a je MUTO jefVHI Ha4MH Ha KOju
MOXXe Ia je pemn. Ipyrum pednma, HapopHa Tpaguiuja To He ocybyje. Takobe, He ocy-
byje uu yOpsaBare Heke OfTyKe Koja ocTBapyje HoTpedy, IPOXTEB MM MHTepeC HEKOT
nojexuHua. To ce mpaB/ja MCKYCTBOM KOje IIPOM3IIIA31 M3 OFHOCA TIOjeiMHI[A Y BIIACTH;
OHI KOjU IIPeCTaB/bajy BIACT CKJIOHMU CY fja OfyrOB/Iade JOHOLIeHhe HEKOT pelletba Wl
laBarba HeKe MOTBPJie, @ TO HAHOCH HITeTy OHOMe KO TPaX!  MMa IIPaBO Ha TO IITO TPAXKIL.
Y rakBoM cny4ajy mopmuhuBame ce He ocybyje. Taj cTpax off ogyroBaauersa UM ocBeTe
YMHOBHIVKA Y HAPOJHOj Tpafuuuju odenexeH je, mpeMa JI. AHToHMhy, M3pekom: ,,He Moxe
myT ca poratum’ (Antonié, 2001, str. 26). To je mpumep KojuM ce IoKasyje MOjeANHILY,
aKo KpeHe Jia ce YKa/u IPOTUB OHOTA KO MY 3ayCTaB/ba JOHOIIEHe OfITyKe MM pellerha,
Jla MOXKe HacTpajaTil.

Taxko ce popmupa mocedHa ofdpaHaIIKa KyaTypa KojoM [OjeAMHIIN OIPABaBajy cede
ma cy HemohHu nper Brainhy, mocedHO Kaja je y MUTamby Ap)KaBHA afMUHNCTpanja. Jour
jeman mpumep dparomupa Autonnha, koju pernopyuyje u He ocyhyje mopmuhuBarbe, jecte
IMTake BpeMeHa I YeCTHUX Jjo/a3aka a du 3axTeB 810 ocTBapeH. To ce moceSHO ogHOCK
Ha CpefjiiHe Y KOj/Ma je aAMMHICTPATUBHI LIeHTap CMELITEH y jeJHOM MeCTY 11 CITyXKI 3a
odaB/batbe CBUX aIMIHICTPATUBHIX [I0C/IOBA 33 CTAHOBHIKe OKOTTHNUX MecTa (Antonié,
2001, str. 26). [I. AnToHUh HaBOAM Ha Cy ce/bally CKJIOHU Jja ofMMhMBatbe PaliOHaIN3Yjy
TAKO IITO 3aK/by4e /1A je d0/be MOAMUTUTH Hero Buille IryTa uhu 3a Heruro mrto he cBakako
modutu, anmu he n3rydutu cuHo BpeMe 1 mpeTpIieTn HeroTpedaH Tpourak. AHTOHKh cMma-
Tpa Jia je 0OBaj HAYMH IPUCTYIIA JaBatby MIUTA IPUCYTAH AYTO Y HAPOZHOj TPAAUIVU U Jia
Ce TeIIKO MO)Ke ICKOpeHnTH. [IpemMa meMy, To je oCTao ,,/ieo (ONKIopa, CBAaKOJHEBHA
nojasa” (Antoni¢, 2001, str. 27).

To noue nckycTBO, MOCedHO 1a OHM KOjU TpaXke WK puMajy Muto npoby des
MKaKBMX IOC/IefHIIA, CTBAapa Y HAPOAY IIPENCTaBy O3HaYeHY U3PEKOM: ,, BpaHa Bpanu
ounjy He Bag” (Stefanovi¢ Karadzi¢, 1987, str. 75). Ha To ce HazjoBe3yje u uspexa: ,Cu
tako page” (Antonié, 2001, str. 27). OBa uspeka, usmeby ocranor, Tpeda ga cipeun
Moryhy rpimky caBectu oHora koju nogmuhyje. IIpema JI. AnTonnhy, nogmuhusame
CTBapa HaBUKY I10 KOjOj ce OUJIO KOju [0Cca0 MOKe JIaKIlle 3aBPILINTHU TAKO IITO Ce ,,CTBAp
nopmaxe” (Antonié, 2001, str. 27). [Ta du y Hamem BpeMeHy dwie M3derHyTe peuyt MUTO
u nmopmrhmBame, mpema JIparoMupy AHTOHMhY HacTajy pedeHNIle Koje HeUacHY Pafiiby
ydnaxasajy. Tako ce kaxe: ,3aBpiuy Mu ofpehenn mocao um crBap, na hy re wacrurin”
(Antoni¢, 2001, str. 27). Yacr je eydpemusam 3a mogmuhusarme. [ToMeparse sHaueHa KOf,
JbYZIV CTBApa YTUCAK fla CY HELIITO Mabe HeYacHO YpayiIn, IOIITO CY YacT uiu yamhasa-
e NOBE3VBAHMY C IVIEMEHUTOM OCOOMHOM YOBEKa CIIPEMHOT I APYTYMa HellTo fapyje.
Y oBOM eypeMUHMCTIYKOM KOHTEKCTY I Te IVIEMEHUTE Pedu ce AUCKPENUTY)y U yrase
y HeLITO LITO IpUIaja He3aKOHUTIUM, MoXe ce pehu n kxpuMuHanHuM pagmama. 3dor
370ynoTpede OBMX IVIEMEHUTHX peuls, IpeMa JI. Autonuhy, Suhe HacTaB/beHa ,,cuTyanuja
y Kojoj he moromuy roBoputn jesukoM mpepaka, anu he cMucao BUXOBUX pedn OuTn y
CYIIPOTHOCTH Ca IIPETXORHMM 3HauereM. VIsrydnhe ce ped Muto, Kao mro ce n3ryduna u
ped auinkperyja, anu he xopymumja ocratu” (Antoni¢, 2001, str. 27). Iparomup AnToHKh
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cMarpa Jia Cy ce y HapOAHOj Tpajuuujy MuTo u nogMuhuBarbe 3apkan 1 300r BeKOB-
HOT JICKYCTBA JIa TpaXKembe WM CTeplBatbe IpaB/ie Hifje caMo CKyIIo, Beh Moxke 1 fa ce
odpyun Ha Y0BeKa 1 HaHece My jour Behy mrery.

3AK/bYYAK

Mwnro n nogmuhuBame Cy OICTajal jep ce, Ha OCHOBY UCKYCTBa, II0JIA3WJI0 Off CTa-
Ba []a U Of cajjalliiber 371a mocroju Behe 310. To yBopu mparMaTigHy IPUCTYIL, Ia JbYAU
IIPUXBATajy 3710 TAKO IITO Ta Mepe U cMaTpajy Aa he maxure nsahu Ha Kpaj ¢ MamUM 3710M
Kajia ra ynopege ¢ Behum xoje 6u ux yaxo morio orogutu. OBO je TparndHa YnbeHNIa
¥ MICKYCTBO KOje KOJI Hac ofipskaBa MIUTO ¥ oMmhmBame ofHOCHO Kopynnujy. To ymasn y
MEHTAJIHU CKJIOI KOjU Ce IPEHOCY U3 TeHepalMje Y FeHepaLljy, IITO Ce MOXKe 3ayCTaBUTH
CaMo IIPMMEHOM pajiuKaiHe Mepe. [Ipyrum peunma, yCrocTaB/bambeM ayTOPUTETA 3aKOHa,
OJTHOCHO CTIpoBObhemeM /10 Kpaja BrIaJiaBuHe IIpaBa y CBAKOJHEBHOM JKUBOTY.

CoLM0e THOJIOIIKY 3aIIMICH ITOKA3Yjy fia je KOPYILMja OGHOCHO ofgMuhnBame Ha-
CTaJIo Kao IOCTIeANIA JbYACKe TPAM3MBOCTY KOja Ka0 MOTYRHOCT IOCTOjU Y TbY/CKOj TIPH-
POV, A/ U HETTOBO/LHMX OKOTHOCTH KOje CY ce Kao MICKYCTBO Ta/loKuie ¥ 0ONMMKoBase
HeraTuBHe odpacile MOHaIIamka I OyKa IpeHONIeHNX reHepanujama. Kay rox du mype
TIOTOJfYI/IE TEIITKe YKMBOTHE OKOTHOCTY 1 HeTpaBjie OHM U, Ha OCHOBY MCKYCTBa ITpefiaka,
IIOKYIIaBa/Ii Jja MX Ha cBOj HaumH peire. Komuko rop cy mypu y Cpduju St mpotus
KOpYTIIUje, OffHOCHO TOoToheHy KOPYTINjoM, TONMNKO Cy Y HeBO/baMa TPaXV/IV HaulHe
Ia ce BOMe IOCTyXKe I pelre cBoje mpodieme. Tu mpodemit cy Sy 1 er3ucTeHIujaIHe
IIpUPOJie, OTHOCHO IMTalbe ONICTAHKA, a/IU U TIOXJIETIe KOja je HEKe Off BhIUX 3aXBaTaja. 3aTo
Cy oceOHO yTpOXKeHM Ha/la3M/Iy pasjiore U pallMoHaM3aIyje a ce KOPYIIIINjOM ITOCTyXKe.
Takobe, mpoHamasumu cy n MopasHa ONpaBfama. JefjaH off MOpaTHMX IPHUCTYTIA JOHEKIIe
je ompaBjjaBao WHUXOBE IMOCTYIIKE, a TO je MparMaTudaH NpucTyn Mopany. Ilpema Tom
IIPUCTYILY, JO3BO/BEHO je IMOCTY)XKUTH C€ U1 HEYNM HEIaCHUM aKO je IIpeq HaMa BE/INKO "
1o Hac onacto 3110 (Cupié, 2002, str. 69). [Ipyrum peunma, Ipernopydyje ce 1 HEYacHo 1
IITETHO fa Ou OMJIO CIIpedeHOo HEllITO jOII rope ¥ OacHje.
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INTRODUCTION

The word “corruption”, deriving from Latin, is commonly known in the Serbian lan-
guage as bribery, subornation or graft (Génaux, 2007, pp. 115-116). Vuk Stefanovi¢ Karadzi¢
included the words denoting corruption in his dictionary as early as 1818.> He repeated it
in the second, supplemented edition of the dictionary from 1852.* Corruption has been
known among the Serbian people for a long time; it is probably as old as the first organized
forms of life in the territory of Serbia. In other words, corruption has existed ever since
the formation of the Serbian state. It only assumed various forms and contents throughout
history. It is indisputable that its development and persistence were also contributed to by
the long-lasting occupation by the Ottoman Empire. The extent of the development of its
meanings was recorded by Vuk Karadzi¢ in both editions of his dictionary.

From the very emergence of corruption and its development in Serbia, its types can
be observed. Three dominant types of corruption can be distinguished in Serbia: parochi-
al, institutional and political corruption. Within each of these three types, it is possible to
distinguish minor and major corruption (Jokovi¢, 2018, pp. 276-282).

Corruption as a phenomenon assumed meanings in the folk customs of the Serbian
people as well.® It is most frequently labelled in negative terms because it causes harm to
people. In difficult conditions of surviving in slavery, people found different ways if persisting

> VukKs Dictionary from 1818 did not include the word “bribery”, but it included the words “to bribe,
bribing, buying and grafting” in a number of versions (Stefanovi¢ Karadzi¢, 1966, p. 403, 579, 580, 619).
* Unlike VuK’s Dictionary from 1818, the supplemented edition from 1852 includes many words
denoting corruption: bribe, bribery, to bribe, grafting, to graft etc. (Stefanovi¢ Karadzi¢, 1986, p.
505, 720, 721, 764). In the Dictionary of the Serbian Academy of Sciences and Arts, we can find the
words “bribe” and “to bribe”. The word “bribe” has three meanings. In the first one, bribe means
“money or any other valuable thing as a gift, a reward for winning over someone (commonly someone
in powet, someone who is influential etc.) in order to fulfil the givers wish, polite request (most usually
in a dishonest and illegal manner” (Dictionary of Serbo-Croatian Literary and Vernacular Language,
1984, p. 646). In the second meaning, bribe is “the tax paid for transporting goods across the state
border, customs duty” (Dictionary of Serbo-Croatian Literary and Vernacular Language, 1984, p.
647). In the third meaning, bribe is ‘a reward, salary, compensation in general” (Dictionary of Serbo-
Croatian Literary and Vernacular Language, 1984, p. 647). The verb “to bribe” has two meanings.
One is original while the other one is figurative. In the first meaning, “to bribe” is “by giving bribe,
winning /someone) over for one’s own interests, to bribe, to buy, to graft” (Dictionary of Serbo-Croatian
Literary and Vernacular Language, 1984, p. 644). In the second, figurative meaning, it is “to win over,
to tempt, to cause someone’s good mood by flattering, sweet words, gifts, cajoling etc.” (Dictionary of
Serbo-Croatian Literary and Vernacular Language, 1984, p. 644).

> “The customs are provisions created by experience and habit, which, just as laws, although they
have not been written down anywhere, govern the entire life and work of a society... It seems that
initially many customs, perhaps their largest art, were habits gained by experience, which suited best,
or at least seemed to suit best, general needs of a social community. As such, these habits then entered
everyday use until all the members of the community adjusted to them and began seeing them as
something necessary. When a human society completely accepts its habits in this manner, when it
starts living and working in line with them, then they are no longer habits but customs” (Pordevi¢,
1984a, p. 23). Customs may be either positive or negative. When it comes to corruption, u is when a
habit permeates the social life of a community, it becomes a negative custom.
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and gaining something. Of course, it was most frequently just for mere survival, and less
for the sake of gaining wealth and status. The oppressor knew it very well, and offered
a special bribe to those who fought not for mere survival, but also for gaining material
wealth and a status position in the Empire. This essentially referred to the acceptance of the
oppressor’s religion by abandoning Orthodox Christianity and conversion to Islam. It can
also be recognized from the fact that those who converted to Islam never stopped speaking
Serbian, but the language itself showed what they actually underwent. There was a small
number of those who suppressed their own language or completely adopted the oppressor’s
language after converting to another religion. Even if they learnt the oppressor’s language,
their descendants and/or next generations usually forgot it, thus completely suppressing
the foreign language from their family upbringing.

BRIBING TURKISH RULERS IN SERBIA

Under the influence of Jovan Cviji¢, the first Serbian great scientist who possessed
the knowledge not only of geography, i.e., natural sciences, but also of humanities, and
who introduced a systematic approach in Serbian science after his return from the studies
in Vienna, his students, in particular Rista T. Nikoli¢ and Jovan Erdeljanovi¢, dealt with
ethnology and left solid ethnological records about certain Serbian regions. Their interest in
ethnology was inspired by Cviji¢’s anthropogeographical research. Erdeljanovi¢ also wrote
the first ethnology textbook in Serbia (Erdeljanovi¢, 1932). In their ethnological records,
they also described in detail negative phenomenon accompanying the Serbian people in
the past, as well as in their own era. Their ethnological research constitutes rich materials
for studying folk customs, folk costumes, folklore, as well as the social status of inhabitants.

Based on the research of these scientist, it is impossible to completely generalize neg-
ative phenomena. Such phenomena had their specific features distinguishing them - each
region in Serbia. The perception of bribe and bribery is also related to the living conditions
in different regions, as well as the political life of the people living in those regions. The
past has a huge effect on it, particularly the slavery period under the Ottoman rule. For
example, on the basis of his anthropogeographical research of Krajiste and Vlasina, Rista
T. Nikoli¢ writes that during the Turkish rule, according to the words of the inhabitants
of these regions, people sometimes managed to gain property even quickly and easily.
Namely, Turkish potentates, especially the lower-ranked ones, such as sipahi, sometimes,
because of the large and sparsely populated areas, gave estates to the oppressed people in
an unusual and easy way. Most commonly it was related to bribery in the form of gifts in
kind. Rista T. Nikoli¢ writes that the inhabitants of those regions used bribery “to extend the
village borders at the time when the Turks were determining them” (Nikoli¢, 2016, p. 113).
Sometimes the sipahi gave written deeds proving the possession over estates in exchange for
“a pair of socks”. This author also says that there are stories “about the possibility of getting
the whole village from a Turk in exchange for a pipeful of tobacco!” (Nikoli¢, 2016, p. 113).
Nikoli¢ also describes the method of bribery. When, before the Turkish judge determined
a border, one of the villagers shouted “Shave it oft”, it was a sign to the judge that he would
be given some gifts, i.e., that he would be bribed. The judge would place the border so that
the estate could be enlarged. In other words, bribery was not direct, but a silent code was
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established for giving “gifts”, which the one in power was clearly told what decision was
expected in exchange for bribe (Nikoli¢, 2016, p. 113). Bribing local Turkish potentates by
inhabitants is a typical example of institutional corruption (Jokovi¢, 2018, pp. 277-278).

EMERGENCE OF POLITICAL CORRUPTION IN SERBIA

In an election cycle at the beginning of the 20" century, one of our best-known eth-
nologists, Jovan Erdeljanovi¢, was appointed the president of the electoral committee in
the Vlasina region, very interesting in anthropogeographical and geological terms. While
performing that duty, as a scientist, he wrote down his observations about the people of the
region, particularly about their political beliefs. It is especially characteristic that the people
living there always complained about the people having been given too much freedom. Their
ideas of politics and political life were dominated by an authoritarian pattern, according
to which the authorities should always “hold a stick in their hands” because it is the only
way of disciplining voters, in this particular case, of making them know exactly that they
should vote for the ruling authorities (Erdeljanovi¢, 2016, p. 534). Erdeljanovi¢ wrote that
the villagers pointed out that, because of such freedom, everyone “was entitled to vote, even
those who could be bought for a coin’ In their words, strict power should be imposed and
the people should be disciplined, and everyone who did not obey the authorities should
be whipped on the head” (Erdeljanovi¢, 2016, p. 535).

This record has a two-fold meaning: on the one hand, the voters’ awareness of freedom
and rights enabling people to bribe voters in elections and thus gain votes; on the other
hand, those in power believe that power should question freedom at all costs and even by
bribery deriving from such freedom and rights. In that manner, they ask the authorities to
suppress by force everything that might be brought to question. Keeping power at all costs
means keeping the positions of the voters who are already won over within ruling authorities.
They are not concerned about power, butt about their own positions ensured by power,
which is yet another way of corrupting the voters. The complexity of the situation in the
villages of the Vlasina region derived from the fact that the voters supported the Radicals
who subsequently divided into two parties. Erdeljanovi¢ writes that Radials who remained
loyal to the party in power could even abolish the multi-party system.® Erdeljanovi¢0Os ex-
amples regarding political freedoms and the voting right in Serbia, including the ideas of
Serbian population about politics and political life, may be labelled, in terms of corruption,
as a combination of institutional and political corruption (Jokovi¢, 2018, pp. 277-280).

In the socio-ethnological research of the life of the Serbs in Banat, Jovan Erdeljanovi¢
also collected data about bribing the Turks during their reign in this region. According to

¢ “I could not wonder enough when I saw it with my own eyes the inverted political notions and

concepts were spread among the inhabitants of these distant mountain regions. For example, extremely
serious people from both Radical Parties tried to convince me that ’liberals’ treason dated back to
Kosovo’ and that Vuk Brankovi¢ was a liberal himself; many people told me that the parliament was
not for us in Serbia and that the king would abolish it and ’take law into his own hands’ etc. There
is no doubt that such figments of imagination and completely wrong views were spread among the
people by unconscientious regional and village political noisemakers” (Erdeljanovi¢, 2016, p. 534).
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him, in order to use the state-owned land for their own agriculture and cattle breeding, the
villagers bribed the sipahi and thus managed to use the property that did not belong to them.
In Erdeljanovi¢s opinion, they benefited from it and lived well at the time (Erdeljanovi¢,
1992, p. 45). This is yet another example illustrating that people in the unfortunate cir-
cumstances of oppression, in order to survive and gain something in addition, resorted
to dishonest means and bribed their masters. Although these descriptions are part of the
dramatic life of the Serbs in unfavourable circumstances and perhaps constitute peripheral
or minor segments of their lives, they must be taken into account as something that existed
and could always be used, particularly in bad times.

Political corruption in the form of buying votes and influence trading during the
election process emerged in Serbia during the 19" century. It continued throughout the
first half of the 20" century. At the time when the so-called Vidovdan Constitution was
voted for in the Kingdom of Serbs, Croats and Slovenes in 1921, the votes of the MPs were
bought so as to make the Constitution official. “Corruption in our country between two
world wars was not the consequence of an incident, precedent or something related to an
individual's moneygrubbing, but it was part of the system established at the time” (Suvakovi¢,
2011, p. 66). Political corruption from the very beginning of Serbian statehood derives
from the rulers’ endeavours to persist and to keep power. In that manner, both political
and cultural principles created “an unwritten and tacit agreement between political power
and citizens, which allowed citizens to violate the law in minor and unsanctioned ways. In
return, political and economic elites undermine legality at the highest hierarchical level,
and also remain unsanctioned” (Todorovi¢, 2014, p. 95).

PAROCHIAL FORM OF CORRUPTION
IN SERBIA - BUYING AND ABDUCTING GIRLS

One of the customs accompanying the lives of Serbs and connected to something that
indirectly leads to easy acceptance of something that disturbs the dignity of life, as well as
the values such as good, justice and freedom, is the abduction and purchase of girls. Tihomir
Dordevi¢ described it in his comprehensive oeuvre, based on the research of Serbian folk
customs. Citing the authors who dealt with this issue in the history of humanity, Pordevi¢
indicates that such practice had existed among ancient Indo-European nations, including
Slavs, to whom the Serbian people belongs. Pordevi¢ also lists the authors who believe that
the abduction of girls had existed before their purchase. Since abduction was considered a
type of damage, with the passage of time it became common to compensate for such damage
to a certain extent. Namely, in order to mitigate damage, it was necessary to strike a deal
implying that the abductor should or must pay for the incurred damage.

Gradually, the payment of damage was transformed into a peaceful exit from a great
danger and potentially harsh consequences of abduction, and that is how the custom of
purchase came into existence. T. Dordevi¢ believes that these two customs — abduction and
purchase - in the Serbian people emerged concurrently, and not one before the other, i.e.,
first abduction, and then purchase. Dordevi¢ points out that it is difficult to determine how
“the earliest people got married” (Dordevi¢, 1984a, p. 174). In any case, it is indisputable that
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in primitive societies, a woman was “a necessity that could not be lived without” (Pordevi¢,
1984a, p. 174). To satisty that necessity, these two methods and/or customs were developed.
It is also indisputable that women or girls became a value - not only general, but useful
one. That value is two-fold: to the family of a woman’s birth, growth and development, as
well as to those who are interested in her as a necessity. Tihomir Dordevi¢ writes as follows:

“The compensation for her need not be given only in the event of abduction, but
also when she is given away peacefully. In the end, this view is also supported by the fact
that purchase and abduction occurred due to two different causes: purchase when a deal
was made, and abduction when a deal was quite unlikely” (Pordevi¢, 1984a, p. 175).

These customs affected negatively gender equality and, at the same time, encouraged
various types of lawlessness, i.e., illegal acts. To get hold of a soman, men applied different
methods in the sale and purchase agreements. That include actual extortions, and even
enslaving. Purchase included exchange in kind, payment in cash, as well as different forms
of compensation, whereas those who were obliged to compensate happened to be in a
kind of slavery. Moreover, due to the sale and purchase, many girls were unmarried or
had children without being accepted, which was a terrible offense both to them and their
families. Such offense sometimes caused terrible disapprovals and sanctions in social and
moral terms. From this sale and purchase, mediation roles were gradually introduced, in
which mediators bribed and then managed to get a share of something that had already been
agreed, particularly in those cases when several families were interested in the same girl.

In Serbia, at the beginning of the formation of the modern Serbian state, it assumed
such proportions that even the authorities intervened in the custom of buying girls. This
primarily referred to the prices demanded by the parents who were selling their daughters.
T. DPordevi¢ quotes Vuk KaradZi¢s record that would-be grooms were asked to give such
sums that the poor ones could never get married. For these reasons, Karadorde issued an
order that “no more than one ducat could be asked for the purchase of a woman and/or girl”
(Pordevi¢, 1984a, p. 176). This was the original order by Karadorde: “He who wants to marry
a girl must not take more than twelve Groschen for her, as it has been stipulated. He who
takes more will lose everything, and all his money will go to the state treasury, while he will
be punished” (Dordevi¢, 1984a, pp. 176-177). Dordevi¢ states that girls were bought even
in Vojvodina, which was considered a more cultural and developed region. There were total
extremes applied in such purchase. He quotes Notasevi¢’s words warning of the collapse of
the Serbian nation in Austria. According to Notasevi¢, buying girls is yet another example
of that collapse. Its extent is proved by the example that, if the parents selling their daughter
notice that the other side liked the girl, “they will skin those people that they will never forget
it as long as they live” (Dordevi¢, 1984a, p. 178). Purchase often included haggling, so that
sometimes the seller and the buyer found a solution that suited both of them.

Abducting and buying girls in Serbia as mentioned by Tihomir Dordevi¢ are a typical
example of the parochial type of corruption (Jokovi¢, 2018, pp. 276-277). The parochial
type is related to yet another harmful social phenomenon that strongly affects the survival
of corruption - blackmail. In the blackmailing part, a huge role was played by those with
the status of mediators. In the subsequent development of Serbia, all these examples will
become examples of the use of corruption, both for institutional and political purposes.
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SOCIAL TYPES AND CORRUPTION

Tihomir Pordevi¢ made a typology of social types based on economic life. He dis-
tinguished four types: ,,simple, uniform, sprinkled and mixed”, but he also singled out yet
another type he considered the widest-spread one and called it a broken type (Pordevi¢,
1984b, p. 248). The broken type was made by the disturbances caused by overlapping, i.e.,
mixing of the above-listed types. It happened most often when people moved from one
region to another. Relocation implied huge disturbances, including those in relation to the
former way of life and customs. The consequence of arriving in a new environment is not
only the weakening of the former pattern of live, but also the acceptance of the new one,
which is difficult and people had to take time to adapt to the new forms appropriate to new
living circumstances. Pordevi¢ writes that:

“In the new land, minor separatism, non-limitation, no general common obliga-
tion, selfish interests of small communities, or even individuals, arise among groups.
Consequently, those matters in many cases become a habit and a new characteristic, re-
gardless of whether they suit the general need and general good” (Pordevi¢, 1984b, p. 265).

One of the phenomena typical of this broken type is the connection among bad
people who, once they get organized in the places of their destination, tend to appoint a
young man for the leader or president of the village or small town, and then, on such basis,
blackmail that young man and keep him in their hands. He will not apply legal norms to
various types of fraud and abuse. They also include thefts of the thieves protected by the
appointed “president or leader” (Pordevi¢, 1984b, p. 268). It is a special kind of bribing
people and then blackmailing them, from which he can disentangle himself. T. Pordevi¢
believes that such turmoil accompanying the Serbian society should be accelerated and
through acceleration regulate the unregulated state. According to him:

“Turmoil, just like any other fermentation in nature, would end by itself, but it takes
time. In addition, if left to itself, no one knows how it would be performed. Advanced
humanity accelerates social turmoil in line with its own needs and with artificial means:
culture of all kinds and even more economy. The application of these means in our country
can take us to the desired goal” (Pordevi¢, 1984b, p. 272).

Dordevi¢s observation is one century old and shows the state of the Serbian society
in his era. Much of what he observed is taking place in Serbia today, a hundred years later.
In order to accelerate matters, it is necessary to have awareness, particularly of political
elites, as well as of elite knowledge, that unsettled conditions can be accelerated and achieve
a better and more appropriate, as well as more stable social life. When it comes to negative
social phenomena, including corruption, it is necessary, on the basis of what Dordevi¢ wrote,
to accelerate the combat against them in a normative manner, by establishing the rule of
law, as well as in a cultural manner, by raising professional culture and the level of culture
of the entire population. Nowadays we also observe attempts of acceleration accepted by
citizens, but the ones responsible for the complete implementation were not at that level.
That is the reason why old negative patterns and experience deriving from them still persist
and put up strong resistance.
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In his research, ethnologist Jeremija M. Pavlovi¢ recorded plenty of data about the
peoples life, particularly in the central part of Sumadija, in the valley of the Jasenica River,
which includes larger settlements such as Smederevska Palanka, Topola, Arandelovac and
Velika Plana. This treasury also contains data referring to the negative side of the life of
the people in that part of Sumadija. For example, he recorded the song sung by Petronije
Prodanovi, an elderly man from Blaznava, near Rudnik. In that song, Prodanovi¢ points
out the relationship of people towards the nearest ones and states that brothers are back-
stabbing each other, i.e., they are prepared for various frauds, deceptions and, if necessary,
terrible swindles, and even sending someone to prison. This is what Prodanovi¢ sings
about: “Everything that is someone else’s, is forbidden. / We grab something that is not
ours most, brothers / Not even calling it theft. / That has always been done among us here”
(Pavlovi¢, 2011, p. 291). Namely, these bad characteristics show the readiness of the people
in that region to use different dishonourable means, that they are prepared to rob, steal and
anything bringing them personal gain. Although he does not mention bribe and bribery
directly, he does not say that these people are not susceptible to it. Nothing is sacred to
the people ready to resort to prohibited acts. Prodanovi¢ goes on with his song: “Day has
passed by and night has arrived. / This man is going to rob his godfather. / That is a sin in
God’s eyes, brothers. / That is a disgrace and shame for us. / There is no faith or soul in it”
(Pavlovi¢, 2011, p. 291).

Jeremija M. Pavlovi¢ also wrote down something that prevailed in the event of various
purchases, where people were often prepared to deceive others. Such frauds were accom-
panied by various kinds of deals so as to make them legally approved. To achieve that, con
men were ready to deal with such jobs in inns instead of script rooms, where inn owners
were mediators. Inn owners, being mediators, brought registrars who verified those agree-
ments. It was presented to villagers as something that called for bribe, and the common
phrase for it was “to put the feather in ink” (Pavlovi¢, 2011, p. 402). This is an example of
the language processing of bribery through the search for the familiar-sounding words that
had a facilitating effect on the ones who were giving bribe, as well as to the bribed ones.
Direct words were avoided; everything was done in the hints of indirect speech.

The extent to which corruption permeated the ruling power, particularly in smaller
places, is illustrated by J. Pavlovi¢ in the examples, mainly of clerks. Therefore, he states that
the captain used the opportunity to help the people with everything that was necessary, but
only provided that he was given an appropriate fee for the service. Pavlovi¢ writes as follows:
“The one who gives the captain an ox or a cow will be exempted from military service
and one who is poor, will have to do military service” (Pavlovi¢, 2011, p. 456). This shows
that bribery does not destroy only legality, but also causes injustices directly related to the
people’s social status. Therefore, corruption stratifies people, allowing the powerful ones
to fulfil different needs and interests, while those without power are subject to the law and
their needs or interests often remain unfulfilled. Even when they are legally substantiated.

Examining the relationship between the people and politics, Jeremija Pavlovi¢ observes
that the villagers from this part of Sumadija see politics as an opportunity for speculation and
accomplishment of personal interests. Even when they fight for the position of the village
leader, they think of the wood they will be able to cut down uncontrollably and thus make
a personal gain. When the villagers vote for MPs, they most often choose the ones who will
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be ready to meet their interests, primarily help them in solving various disputes in which
they are the defaulting parties. Pavlovic observes villagers” tendency to see politics and/
or political party life not as something that should contribute to general benefit, but only
to personal benefit. That is why it is absolutely normal for them to go from one political
party to another. When one party is beaten in the election, they easily leave its membership
and go to the party that won the election., It is also characteristic that family affairs are
organized in such a manner that its members become members of different parties, most
commonly because, in case things go down the hill, the member of the family who is in
the ruling party will help other family members who did not manage to come to power.
That is a purely self-interested way of understanding politics and political life. From such
perspective and practice, readiness derives to use any available means only to make gain
or to avoid harm. This approach to politics encourages the people to resort easily to illegal
means when meeting their needs. In this case, self-interest is something that is appreciated
most highly. J. Pavlovi¢ writes: “The villager goes from one party to another as soon as
he seen that his own interests are being affected” (Pavlovi¢, 2011, p. 514). Interests, and
not their worldviews, orientations and ideologies, are what takes and motivates them to
participate in politics. That is why they easily change political parties. Unfortunately, this
has been preserved and is still practised in the modern political life in Serbia.

Jeremija Pavlovi¢’s research shows exactly, when speaking of corruption, that it is
a combination of institutional and political corruption (Jokovi¢, 2018, pp. 277-280). The
foundation of this corruption is the personal interest that dominated a large number of
Serbian inhabitants in the period described and researched by Pavlovi¢. It is particularly
pronounced within political corruption, influence trading, as well as “buying” those who
were elected by the inhabitants to represent the at different levels of power.

DISAPPROVAL AND JUSTIFICATION OF CORRUPTION
IN THE SERBIAN NATIONAL TRADITION

Ethnologist Dragomir Antoni¢ emphasizes that receiving bribe is disapproved of in
Serbian national tradition. Such disapproval particularly marks the bribe recipient. In na-
tional tradition, the bribe recipient is marked as a greedy and insatiable person who takes
bribe not out of necessity, but out of pure greed (Antoni¢, 2001, p. 26). However, Antoni¢
points out that the relationship towards bribe in national tradition is divided depending
on each individual case. There is a deeply-rooted opinion that it is possible to justify
someone who concludes that bribe is the only way of acting when he/she has to tend to
their needs. In other words, national tradition does not disapprove of it. Moreover, it does
not disapprove of the acceleration of a decision that will fulfil an individual’s need, wish or
interest. It is justified by experience deriving from the relationship between an individual
and authorities: those who represent power tend to postpone reaching a solution or giving
a certificate, which causes harm to the one who asks for it and is entitled to ask for it. In
that case, bribery is not disapproved of. The fear from postponement or clerks’ retaliation
in national tradition is, according to Antoni¢, contained in the proverb: “You can’t kick
against the pricks” (Antoni¢, 2001, p. 26). That is an example showing an individual that
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if he/she wants to complain against the person postponing making a decision or solution,
he/she may face consequences.

This is how special defensive culture is created in which individuals justify themselves
by being powerless in the face of the authorities, particularly when it is the state adminis-
tration. Another example supplied by Dragomir Antoni¢ that recommends bribery instead
of disapproving of it is the matter of time and frequent visits in order to have one’s request
resolved. This especially refers to those environments where the administrative centre is
located in one place and serves for performing all administrative affairs for the residents
of the neighbouring places (Antoni¢, 2001, p. 26). D. Antoni¢ says that the villagers tend to
rationalize bribery by concluding that it is better to bribe someone than go multiple times
to get something that they will get anyway - they do not want to lose too much time and
incur unnecessary costs. Antoni¢ believes that this way of approaching bribery has been
long present in national tradition and that it is difficult to eradicate. In his opinion, it has
become “part of folklore, and everyday phenomenon” (Antoni¢, 2001, p. 27).

The bad experience that those who ask for or offer bribe will not be sanctioned at all
creates an idea in people’s minds, which is contained in the proverb: “A thief does not steal
from another thief” (Stefanovi¢ Karadzi¢, 1987, p. 75). In addition, there is a saying: “Everyone
is doing that way” (Antoni¢, 2001, p. 27). This saying, among other things, should prevent
the one giving bribe from feeling qualms of conscience. According to D. Antoni¢, bribery
creates a habit that any job can be done more easily if it is “greased” (Antoni¢, 2001, p. 27).
To avoid words “bribe” and “bribery” in our own time, according to Dragomir Antonic¢,
there are some new sentences created to mitigate a dishonest act. Therefore, people say:
“Finish that job for me and I'll treat you” (Antoni¢, 2001, p. 27). A treat is a euphemism
for bribery. Shifting the meaning creates an impression among people that they have done
something less dishonourable because “treat” and “treating someone to something” refer
to a noble characteristic of a man who is always ready to give something to others. In this
euphemistic context, even these noble words are discredited and placed into something
that belongs to illegal or even criminal acts. The misuse of these noble words, according
to D. Antoni¢, will continue the “situation in which descendants will speak the language of
their forefathers, but the meaning of their words will be opposite to the original meaning.
The word “bribe” will be lost, just as the word “discretion” has disappeared, but corruption
will remain” (Antoni¢, 2001, p. 27). Dragomir Antoni¢ believes that bribe and bribery
have persisted in the national tradition also because of the centuries-long experience that
seeking or achieving justice is not only expensive, but can also backfire and cause even
worse harm to the man.

CONCLUSION

Bribe and bribery have persisted because, based on experience, the starting point has
always been that there is a worse evil than the current one. It introduces a pragmatic approach,
so people accept evil by measuring it and they think that they will more easily cope with a
minor evil when they compare it to the major one that might easily affect them. This is a tragic
fact and experience that helps bribe and bribery and/or corruption to persist in our country.
This enters the frame of mind that is transferred from one generation to another, which can
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be stopped only by the application of a radical measure. Namely, it is the establishment of the
law authority, i.e., the complete implementation of the rule of law in everyday life.

The socio-ethnological records show that corruption and/or bribery came into existence
as a consequence of human greed existing, as a possibility, in the human nature, but also
of unfavourable circumstances that have accumulated as experience and shaped negative
patterns of behaviour transferred from one generation to another. Whenever people were
affected by difficult living circumstances and injustice, they would, on the basis of their
ancestors’ experience, try to resolve them in their own way. No matter how much people in
Serbia have been against corruption and/or affected by corruption, they have still searched
for ways to resort to it in troublesome times and resolve their problems. Those problems
are of existential nature as well, i.e., a matter of survival, but also greed overwhelming some
people. That is why the worst affected ones have also found reasons and rationalization
for resorting to corruption. In addition, they found moral justifications too. One of moral
approaches has somewhat justified their acts and that is a practical approach to morality.
According to that approach, it is permitted to use something dishonest if we encounter a
huge and dangerous evil (Cupi¢, 2002, p. 69). In other words, something dishonest and
harmful is recommended to prevent something much worse and more dangerous.
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