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RUSSIA AND THE WEST AS A CONCEPTUAL OPPOSITION
IN TERMS OF RUSSIAN MENTALITY

Abstract. The conceptual framework for the discussion the paper introduces is the
idea of Russian messianism, which appeared in each period of Russian history, as well as
the following characteristic of Russian mentality: the concepts and ideas, which appeared
within the domains of social and legal in the West, were interpreted in spiritual and moral
context in Russia. The paper traces the development of two aspects of how the conceptual
opposition of Russia to the “collective West” was formed. The first aspect is connected with
the cultural opposition of Russia to the Western countries in terms of spiritual heredity of
the West. The aspect concerns the conceptualization of “the West” as an embodiment of a
competitor of Russia in the modifications of the “big project”
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INTRODUCTION. RUSSIAN MESSIANISM
AND THE CONCEPT OF THE WEST

The philosophical origins of Russian messianism have been thoroughly analyzed
and described: to put it in a nutshell, this idea could be presented as a combination of a
purely Russian understanding of truth (pravda), which was formulated in social thought
of the early Middle Ages, and Orthodox concept of chiliasm (or millennialism), adopted
from the Christian belief in the Second coming of Christ and the Last Judgement. It can be
expressed striving for the establishment of moral truth and universal justice in real world,
which neatly corresponds with the Judeo-Christian idea of the “God’s Kingdom on Earth”
(Tsarstvo Bozhie na Zemle). This idea became extremely important for the representatives
of the 19" century — Russian Golden age of culture, — and Dostoyevsky was, probably, its
greatest advocate, for he aesthetically founded the well-known idea of all-human essence
of the Russian soul (Levitt, 1989, pp. 122-146). Many finds various incarnations of such
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a conception in certain ideological and political projects in Russian history: the idea of
“Moscow the Third Rome” introduced by Philotheus of Pskov to Grand Duke Vasili IIT of
Moscow in 16" century; the Greek project of Catherine the Great in 18" century; even the
creation of the USSR by the Bolsheviks in 20" century has been associated with the doctrine
of a special Russian mission in the world history.

Scholars figure out three principal doctrines of the Russian messianic mentality:
chiliasm; twain cosmology; social, political, and economic monism and/or collectivism
(Murvar, 1971, p. 283). Being on the frontiers of the Western, i.e., European civilization
and the syncretic Eastern world, Russia initially accepted religion and ecclesiastic culture
from Byzantium, created a sophisticated governmental symbiosis from the political prin-
ciples of Varangians, Tartars, Constantinople and later the Western Empires, produced
inspiring culture, assimilating the best examples of the Western art. Nevertheless, it has
always surprisingly gone its own way in the mentioned spheres. That is why, the idea of a
“special path” became so dear and authentic to the classical Russian philosophy, either as a
problem of or as a key to self-understanding. Thus, it is challenging indeed to speak about
Russia as about a Western or an Eastern country in the strict sense; it is rather a hybrid
civilization, an amalgam that strives for articulation of itself by the means it had received
from various, however not controversial to one another sources.

Since 1990s and the collapse of the USSR, many intellectuals and ordinary people have
recognized the obsession with the Western or, wider, neoliberal ideology to be a delusion
(Shinkarenko, Shcherbinina, 2017, p. 10). In recent decades, many have written about the
understanding of Russia (as a concept) through the prism of its critical opposition to the West
(as a concept). Russian thinkers articulated the West differently: as a developed consuming
capitalist society (Zinoviev, 2003), as a driving force for Russia to formulate its existential
principles (Panarin, 2002; Dugin, 2013), as a political and existential enemy (Tsymbursky,
2007), etc. Such a perspective could be traced back to the idea of Nicholas Danilevsky about
Russia as “not-Europe” and an individual and independent cultural type (Danilevsky, 1991).
However, the following questions arise: Is this opposition of Russia and the West principle
for the substantiation of the essence of the Russian civilization? Is the West a mandatory
component in Russia’s search for self-understanding and self-justification? What does the
West mean for Russia in terms of history of its mentality and cultural development?

The paper scrutinizes the development of two aspects of how the conceptual oppo-
sition of Russia to the “collective West” was formed. The first aspect is connected with the
cultural opposition of Russia to the Western countries in terms of spiritual heredity of the
West: understanding Russia as the bridge between Europe and Asia, Russian politicians
and intellectuals have constantly emphasized their responsibility for the true Western
values and the most important achievements of Western civilization. The second aspect
concerns the conceptualization of “the West” as an embodiment of a competitor of Russia
in the modifications of the “big project”. The idea of the “big project” was certainly one of
the driving forces of the Russian messianism and self-understanding as an opposition to
the other states and cultures; the collective West has been considered as a rival or a chal-
lenger that detracts the Russian vital force from the achievement of the true spiritual task.
These two aspects prepare the discourse of Russia as a restrainer (katechon) in terms of the
currently dynamic cultural and political agenda, which has frequently been articulated by
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contemporary authors, philosophers, journalists and clerical ideologists. That is why the
third step to be made is to analyze the essence if the doctrine of katechon and the basic
characteristics of its current usage.

THE COLLECTIVE WEST AS A CULTURAL
OPPOSITION TO RUSSIA

The first clear conceptual opposition of Russia to this collective West appeared in
the idea of “Moscow the Third Rome”. Coined in by Philotheus of Pskov in his epistles to
Grand Duke Vasili IIT of Moscow, it demonstrated quite a chiliastic conception of Moscow
Tsardom as spiritual and, consequently, political and cultural heir to Orthodox Byzantine
Empire. The latter was named “the second Rome”, and was considered the heir of the first
Rome in terms of Christian faith and political omnipotence of Constantinople after the
decline of Roman Empire. This is clearly an expression of an early medieval conception of
translatio imperii, according to which a metaphysical kingdom can be transported from one
land to another and, thus, represented in different political states. According to Philotheus,
Moscow is not only the third, but also the ultimate Rome, and there will never be the fourth.
It means that Grand Duke of Moscow is the only protector of true Christianity (Orthodoxy),
and Moscow Tsardom is the incarnation of Rome as the place where true Church exists
until the Judgement Day.

Such an idea assumed that there is no other place in the world where the truth of
Christian Holy Spirit can occur. The West had failed to support the faith, and it declined:
first, with the invasion of barbarians, second, after the siege and conquer of Constantinople
by the Ottomans. If so, Moscow appears to be the last and the only Christian state that
carries on the unpolluted spiritual tradition, established by Jesus Christ himself and his
Apostles; any other Christian denomination should be regarded as a heresy, and any other
religion — as a lie. Such a position made Moscow the third Rome not only the third, but also
Rome: it is quite important because of the bias of medieval mentality to the struggle for,
not against Rome, understood as Roma aeterna (Schmitt, 2006, p. 59). Nicholas Berdyaev
noticed that the legend about Kitezh, an invisible city in the Russian North, appeared in the
writings of Old-Believers as a reaction to Patriarch Nikon’s reformation of the Church in
accordance to the Greek standards, and the idea of corruption of the Third Rome (Berdyaev,
1990, pp. 10-11). Thus, in the story of Kitezh we see a later reflection of the medieval idea
of translatio imperii, and its interpretation in spiritual and ideological rather than political
and social terms.

A very interesting treatise appeared in the times of Ivan IV the Terrible (a son to Grand
Duke Vasili IIT), namely The Tale of the Princes of Vladimir. Among the other things, it tells
us about the act of peace between Vladimir II Monomakh, Grand prince of medieval Rus,
and Constantine IX Monomachos, Byzantine Emperor: after Vladimir had sent his troops
to Constantinople, the Byzantine Metropolitan reached Kyiv and brought with his retinue
a cross, a cornelian cup, which allegedly belonged to Roman Emperor Augustus, a gold
chain and a golden cap, which now is known as Monomakh’s Cap. These gifts together with
the marriage of Prince Vladimir to Constantine’s daughter demonstrated peace between
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two political powers, Kievan Rus and Byzantium. Historically, Grand Princes of Rus bore
the title of pantlers (16 Tod émi tpanéleg 6¢ikiov) at Byzantine court, and the Emperor
of Constantinople possessed the title of the Hegemon of the Universe (6 tfig oikovpévng
kVpLog kai dpxwv) (Klyuchevsky, 1957, pp. 124-126). Nevertheless, in 16™ century this
hierarchy was revised because of the growth of political power of Moscow, and after Ivan
IV the title of the Russian Tsar represented the successor of Byzantine Empire, crowned
with Monomakh’s Cap. Ivan IIT became the first Russian independent ruler (adtokpdrwp),
and the idea of ideological relevance to the political sovereignty was formulated under his
grandson Ivan IV.

I cannot help mentioning that the conception of “Moscow — the Third Rome”
provided Moscow Tsardom with a very important ecclesiastic ideology, and the Russian
Tsars by any means realized themselves as the Orthodox rulers. In Byzantium, the unity
of Patriarchy and secular political power represented the phenomenon of caesaropapism,
or a “symphony’, i.e., concordance of two powerful institutions. Although they say that
Moscow Tsardom represented the same caesaropapism, in the Russian sources of the
history of Russian philosophy one finds an important note on the difference between
those two systems: according to V.V. Zenkovsky, Russian secular ruler imbibed the idea of
holy mission, formulated by the ecclesiastic intellectuals (Zenkovsky, 1991, pp. 44-45). It
means that the power of Tsar demonstrated its ecclesiastic origin and content rather than
oppressed Patriarch’s authority. Anyway, such an understanding of Tsardom was an ideo-
logical opposition to the West, where the Pope was primus inter pares secular rulers, and the
life of both clergy and laymen was regulated formally. This formal attitude to the Christian
practices and the development of individual rather than the achievement of collective made
many Russian intellectuals idealize Byzantium as a mythological and fabulous example of
flourishing complication. Konstantin Leontiev, a conservative publicist and philosopher,
wrote his Byzantinism and Slavdom (Leontiev, 2007, pp. 127-237) in order to reveal the
natural laws of history and admonish his contemporaries to come back to the complexity
and inner power of Byzantine (which has actually never existed in reality).

Peter the Great’s project of the Westernization of Russia is one of the most remark-
able episodes in the Russian history. On the one hand, Peter introduced a completely
alien conception of secular Empire, secular way of life, everyday customs and even the
modern language. Table of Ranks (Tabel’ o Rangakh) became very symbolical for the idea
of individual responsibility for the social and military service in modern Russia of 18"
century. Previous hierarchy, based on ecclesiastical principles for both laymen and clergy,
was replaced by the civil regulations, substantiated legal and moral personal power of the
emperor. Patriarchy was abolished, and the established Holy Synod became one of the
departments in ministerial ensemble of secular power.

On the other hand, traditional Orthodox mentality did not change for the majority
of the Russians. As many as 90% of population were peasants, a lion’s share of them were
serfs, and they kept their filial attitude to their masters. The relations between the nobility
and the peasants and the nobility and Emperor were considered as traditional, and the
change of cultural decorations did not play any important role in the inner social struc-
ture. An illustrious example is the Decembrists’ revolt in 1825: the nobility learnt by the
Frenchmen and familiar with the European culture more than with the culture of their
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native land dreamed about free Russia with Constitution, limited power of the monarch,
and free population (whom they considered as the slaves in accordance with the classical
views of Enlightenment). They wanted to establish social relations not on the traditions,
but on laws, and they dramatically failed. Another example is the emancipation reform of
1861 - the serfs did not understand Emperor’s edict, and many of them could not imagine
what to do with the given freedom. These examples — however, a few in a line - demon-
strate that the Western principles of civil and political life do not match the folk mentality
raised in the ecclesiastical tradition and assimilated the views of their great-grandfathers.

In 19" century, the West became the synonym to civilization for a comparatively small
number of people, and an ideological danger to the political elites. As a reaction, count
Sergey Uvarov formulated his notorious triad “Orthodoxy, Autocracy and Nationality”,
and the Russian society gained an official ideology. Scholars admit that such an ideology
had German origin, for the intellectuals discussed and shaped the triad were influenced
by J. G. Herder, E. W. ]. Schelling and some other authors of German Enlightenment and
Romanticism (Velizhev et al., 2019, pp. 254-255). It is no surprise then that the later idea
of Sonderweg seems so close to Uvarov’s conceptual quest. The triad assumed that the main
part in Russian life was played by the monarch as the one who combines Orthodox religion
and tradition, sovereign government and Russian national identification in his exceptional
tigure. The emperor, thus, fully symbolized Russia the same way as being a Russian meant
to be Orthodox up to the Bolshevik revolution. Those of Jewish or Lutheran origin were
not acknowledged Russian, although they spoke Russian or were born in the territory of
the Empire. However, one may become Russian being baptized in the Orthodox Church in
accordance with Orthodox canon, which besides meant he or she became subjected to the
Russian Emperor. This fact could be interpreted differently according to the tasks of the
critique one employs; however, I cannot help noticing that the concept of nation was not
so important for the Russian mentality. On the one hand, it demonstrates the idea of unity
in terms of spiritual principles and official religion, but on the other hand, it reflects the
strife for unification of various nations that have always inhabited Russia. It forms a social
aspect of the idea of all-humanity as a crucial concept of Russian religious philosophy.

In the 20™ century, Russian messianism took the shape of a secular communist pro-
ject — the USSR, and some leading Russian thinkers among the émigré circles interpreted
it as logical development of the traditionally authoritarian state power in Russia. According
to N. A. Berdyaev, Russian revolution was a historical act of release of the people’s forces
oppressed under the secular imperial regime (Berdyaev, 1990, p. 12). Russian people’s
consciousness was predominantly Christian, and after the Petrovian reforms started and
Westernization began, the piety and culture of the peasantry became very different to the
culture and thinking of the nobility. That is why, many intellectuals (Berdyaev was among
them) considered Revolution to be liberation from the secular bounds of the old-fashioned
Empire, and connected the political changes with the moral and spiritual development.
Correspondently, after the Bolshevik revolution, the conception of “Moscow — the Third
Rome” was not abandoned, but reconsidered in terms of Marxism-Leninism: the global
process of the liberation of the working class should start in Russia and expand to the other
states and lands of the world. It is not surprising then, that N.M. Zernov characterized the
early Communist regime as “the queer mixture of Jewish and Russian messianism”, which
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tried to repudiate and erase previous national history of Russia in favour of international
character of Marxist doctrine. However, says Zernov, “[t]his fanatical repudiation of its
own traditions, accompanied by unbounded admiration for Marxism as the final word in
Western civilization, was combined with the revival of the old messianic belief in Moscow
as the centre of Enlightenment for the rest of the world” (Zernov, 1945, p. 183).

Interestingly, Russian messianic idea in its communist variant demanded the similar
image of an ideological enemy as the Russian Empire or the Tsarist Moscow. The conception
of collective West was reinterpreted in terms of class struggle and political opposition, and
the USSR and its allies among the countries signed the Warsaw pact appeared to be the
stronghold of real western values, interpreted as universal ones, which Karl Marx’s doctrine
stood for. The Western society was considered as capitalist society, and its culture, worldview
and everyday life were acknowledged as corrupting and demoralizing the newly born Soviet
people. On the one hand, it seems as a demolition of all the previous achievements of the
Russian culture and history: in the USSR, they renamed cities, streets and the very country
reconsidered the whole history in terms of class struggle, and abolished public service in
churches. On the other hand, however, the strife for creation of a new race of men was very
much connected with messianic views — the Soviet man, as M. Heller noticed, was regarded
as another stage on the further evolution of the human beings, and it could appear only
in the USSR considered as the most advanced and socially progressive state in the world
(Heller, 1988, p. 27). Although the very term homo soveticus was later thoroughly criticized
by Alexander Zinoviev (Zinoviev, 2011, pp. 217-422) and Yuri Levada (Levada et al., 1993),
its philosophical predecessor was obviously Nietzschean der Ubermensch, understood in
the spiritual and intellectual way. In Nazi Germany Nietzsche was read through the prism
of biological and real-political concepts and representations, especially important for the
reconstruction of a defeated nation after WWII. For the USSR Nietzsche was an ideological
rival, but many old Bolsheviks and intellectuals that supported Revolution of 1917 felt his
strong influence, and understood his preaching as the spiritual rebirth and evolution of
man. The Nazi ideology was built on the principles of Blut und Boden (“Blood and Soil”),
while the Soviet ideology was built on the principles of all-humanity and solidarity of people
despite any national or racial differences could thus by no means be equated.

THE WEST AS A CONTESTANT
TO RUSSIA’'S BIG PROJECT

In the conception of “Moscow - the Third Rome’, there obvious represents a combina-
tion of two projects: the first is a positive establishment of the eschatological responsibility
of Russia for Orthodoxy (a variant of “big project’, so inherent in chiliastic worldview), and
the second — actually, a backlash — is a conceptual opposition to the collective West as
those, who lost true faith and God’s grace, and declined. Russian Tsar was acknowledged
as an heir to Byzantine Emperor not only in terms of political influence, but also as an
Orthodox ruler, i.e., the one who unites secular and ecclesiastic power in his sacred figure.

However, the idea of “Moscow - the Third Rome” made an important impact into
the development of a “big project” in Russian history. Thus, in a letter written in September
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1782, Catherine the Great discussed a challenging “Greek project’, namely, to conquer
Constantinople and reestablish Byzantine Orthodox Empire with her grandson Constantine
on the throne, with Josef II of Austria. Although Catherine wrote to the Austrian Emperor
in search for support, this “big project” was considered demolishing of the balance of power
in Europe by England and France, both allies of the Ottomans. Therefore, the very idea of
Russian “big project” reveals an inevitable counterpart with the West as another and inevitable
side of the medal. Nevertheless, the most striking example of a conceptual antithesis of the
Western (as “Latin’, i.e., Catholic) countries to Russia is the conception of “Holy Russia”
(Svyataya Rus’). Formulated in the folk tradition, it became a folklore topos by 18"-19
centuries, and expresses the non-spatial and non-temporal idea of the Orthodox world.
They compare this concept with the one of metaphysical Holy Palestine, and thus, “Holy
Russia” corresponds to the idea of non-historical, metaphysical reality of truth and God’s
grace rather than any national realms, so inherent with the national self-understanding
of the Westerners (Dmitriev, 2012). Such an outlook renders the principal opposition of
Russian mentality as ecclesiastical and Western mentality as secular, or even profane, which
explains the power of messianic views in the Russian philosophy, culture and politics.

An interesting, and, probably, the most successful so far modification of the big pro-
ject occurring in the Russian Empire was the Russian classical culture. The West played a
twofold role in its emergence: firstly, the western artists, philosophers, musicians and men
of letters provided the Russians with fertile soil, from which the fruits of the Renaissance
and humanism had sprung. The Russian youth studied abroad, at French and German uni-
versities, reading the best writers of the Age of Enlightenment. Catherine the Great herself
ran correspondence with Voltaire and Diderot, and the French philosophers formed the
reading list of the best-educated noblemen of the time. However, in early 19" century any
freethinking became prohibited and the very term for freethinking — vol’ter’yanstvo — was
formed after the name of Voltaire. Among the most important freethinkers and proponents
of the Western philosophical ideas and worldview was Pyotr Chaadaev (Chaadaev, 1989,
pp- 15-34). His eloquent philosophical letters (especially the first one) represent Russian
history in the perspective of a “sheer European” thought: Russia had done nothing to
become a historical subject and a powerful state. An officer in the times of Napoleonic
Wars, Chaadaev was by no means a European person: however, he certainly spoke as a
European, for his addressee (his letters were written in French) and his ideological allies
and foes were perfectly familiar with the European philosophy, culture and way of life as
well. His “Philosophical Letters” substantiated a position of a “Westerner” (zapadnik), for
whom the conceptual West became a historical realm, where real historical events take place
(see: Kavelin, 1989, pp. 158-169). From this perspective, Russia is considered to be an eerie
double of Europe, an eternal historical teenager, which forms a conceptual opposition to
modern West, where actual historical process had been developed from the Dark Ages up
to the present (to 1830s) days of shaped national states. Chaadaev’s freethinking turned to
an official prohibition of his writings, and he was officially pronounced insane. However,
the tendency is clear: to speak about Russia in terms of philosophy of history, one should
invent a counter position to Russia, i.e., the West becomes an anti-Russia not only in terms
of religion, culture or worldview, but also in the categories of the actual and the potential.
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Secondly, during the period of the Imperial Russia, the messianic idea was not de-
molished, but reconsidered in terms of ideology and culture — Russian artists, thinkers and
writers formed the intelligentsia, whose moral authority supported the idea of reconciling
and all-human sense of Russian civilization. Intelligentsia itself as a typically Russian phe-
nomenon formed an opposition to the Western class of intellectuals: the latter are more
engaged in political and social processes, they speak publicly and use the instruments of
political struggle, whereas the representatives of intelligentsia prefer to appeal to the moral
and religious, not political foundations in their understanding of the current processes. It
makes intelligentsia more vulnerable in terms of political oppression or pursuit, but at the
same time true thought leaders and moral icons among the ordinary people. The western
national cultures were inspired and felt profound influence by the Russian men of letters
and authors, and nowadays it is impossible to imagine the world culture without the lion’s
share of the contribution made by the Russians.

Another important incarnation of an idea of big project is space program that became
very much in demand in the Soviet Union. It is true that scientific propaganda was one
of the most important pillars of soviet ideology, and after the Bolshevik Revolution, they
did their best to bring the general education to the people, continuing this activity begun
by the Zemstvos. Although many spoke about “militant atheism” (Zernov, 1945, p. 181) as
typical for the Soviet mentality, one should take into account that the space program could
be considered as a secular reinterpretation of the big project, so inherent for the Russian
worldview. The roots of this idea could be traced back to the writings of Nicholas Fedorov,
Konstantin Tsiolkovsky and Vladimir Vernadsky, the representatives of the Russian cos-
mism, very closely connected with a sheer Christian idea of resurrection and the victory
over death through the implementation of scientific developments (Groys, 2015, pp. 6-29).

However, I am convinced that the human being had never been so close to God as
on 12" April 1961, when Yuri Gagarin first travelled into the outer space. In a sense, the
space program of the USSR was a reconsideration of the chiliastic understanding of history:
an international project of exploration and mastering the depths of the Universe as a next
level of human development. However, such a spiritual idea in its core, such a program that
could potentially embrace the whole humankind, and become truly all-human, transformed
and degenerated to the “space race” between the USSR and USA because of the Cold war
and political circumstances. I do not tend to idealize either Soviet Block, or the USA and
its allies, but I cannot help mentioning that such a chiliastic interpretation of technologi-
cal and scientific development is typically Russian and could scarcely be produced by the
intellectuals from the West.

CURRENT RUSSIA: A KATECHON?

In the course of my research, I have demonstrated that Russian mentality could be
described as messianic, and it is because of many factors. One of them is certainly a combi-
nation of western and eastern elements, which determines the self-understanding of Russian
culture and spiritual mission typical for the Russian intellectuals as all-human. Secondly,
it is the feeling of responsibility for Christian faith and values acquired from Byzantine
Empire. According to the doctrine of “Moscow - the Third Rome”, Russia is the only and
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ultimate Christian (Orthodox) Empire. The idea of translatio imperii became possible due
to idealistic and mythological interpretation of Byzantium as the second Rome, from which
Russia inherited Orthodoxy. The process of Westernization led by Peter the Great rendered
the idea of “a special path”, close to late German romanticism: Uvarov’s triad “Orthodoxy,
Autocracy and Nationality” together with the symbol of “Holy Russia” created an oppo-
sition to “unholy West”, and supported Russian messianism as a means to gather together
the Orthodox peoples in Europe. The creation of the USSR could also be considered as a
messianic project: the collective West was acknowledged as something the new-born Soviet
people have to overcome in every single field of competition and create secular “God’s
kingdom on Earth”. The capitalist West is then a universal opponent; although the idea of
communism came from the West and was formulated by non-Russians, the utopian way
of thinking has been characteristic for the Russians, and one should not be confused with
the substitution of previous Orthodoxy by the Orthodox Marxism-Leninism.

The whole opposition of Russia and the West — and these concepts were of various
content in certain periods of history - could be understood in the perspective of the idea
of Russia as the last stronghold of the spiritual achievements of the Western culture. By
the beginning of XXI century, the Russians had understood themselves as: 1) the last
true Christians; 2) the last true Empire and nation; 3) the last true liberators of the world.
Such an extreme way of thinking could be explained if one takes into account two main
circumstances of the existence of Russia: spatial, for being on the border of both West and
East naturally stimulated Russian people to feel the necessity of combination the ration-
ality of the West with the subordinated fellowship of the East; and temporal, for the true
history of Russia has always considered in apocalyptic and eschatological terms. It brings
us to the discussion of the idea of katechon, or the restrainer. This concept comes from St
Paul’s Second Epistle to the Thessalonians, and, according to C. Schmitt, represented the
medieval idea of the mission of Empire, which concerned “the historical power to restrain
the appearance of the Antichrist and the end of present eon” (Schmitt, 2006, pp. 59-60).
This concept has been interpreted politically, and many speculate about Russia as a kat-
echon as about a wishful thinking: the West allegedly declines, it has nothing to do with its
own values and principles, it becomes more and more immoral and, thus, Russia appears
to be the restrainer of der Untergang des Abendlandes. That is why the conception of the
New Middle Ages, being discussed from late 19% century is so much in demand in current
times in regard of searching for inner ideological (Shimina, 2008) or outer political and
diplomatic stances (Parag, 2012).

There is a number of current statements concerning the role of Russia in the con-
temporary world. To avoid any speculations or analyses of the political agenda (which is
basically not the topic of the paper), I would like to focus on the articulation of the very
concept of katechon. One of the first coherent articulations of the idea of Russia as a kat-
echon (however, not naming it this way) could be found in the report of the Izborsky Club
(Averyanov et al., 2013, pp. 72-75), where it is represented as an expanded description of
the characteristics of future Russia, which is yet to come as he Fifth Empire (Alexander
Prokhanov’s term). What is important, the very idea of strong and sovereign Russian state
implies the opposition to the West, in terms of either spiritual potentials and true Christian
power that opposes the materialistic domain of Antichrist, or place of solidarity of Euro-Asian
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peoples that will overcome the controversies of the individualistic society in the Western
countries. However, it is still under discussion if contemporary Russia shares the medieval
principles of caesaropapism and is ready to selflessly bring a new modification of the big
project into life; or Russia now, after the Communist period and 1990s, represents a western
country, that shares the capitalist principles and liberal values, even if the population does
not realize their impact in everyday life.

However, the very term of katechon is understood very freely in various publications.
Viktor Shnirelman holds that the discussions of katechon could be interpreted as an answer
to the challenge of defining Russia as a civilization. He speaks about two basic approaches
(ecclesiastic and secular) to the term, and states: “The civilizational discourse is an elite
one (it is shared mainly by elements of the military, security and clergy). It is a response to
globalization, which scares national elites in modernizing states, and they are doing their
best to secure political sovereignty, meaning their own privileges” (Shnirelman, 2022).
Thus, it is obvious that the idea of katechon in the current discourse demonstrates the ne-
cessity of a big project, introduced by the Russian political authorities (compared with the
space program in the USSR) as well as the image of Russia as the possessor of true values
(compared with “Moscow - the Third Rome” idea). These are mandatory characteristics
of what a great state is, and the very understanding of current Russia should be traced
from this historical-cultural basis. Many argue that Russia cannot help being an Empire,
but the views on its imperial perspectives are vast (Bolshakova, 2019). Representing an
Empire, Russia has to manifest its message to the world, and such a message is still under
construction within the political and ideological fields (Shnirelman, 2022).

CONCLUSIONS

What makes the current active confrontation of Russia and “the collective West”
unique, is that it takes place in the territory of Europe. A number of sources written by
the Western and Russian analysts in latest 30 years foresaw such a conflict, and explicitly
figured out the objective reasons for it. The conceptual analysis, however, shows that Russia
has been considered as a meaningful opposition for the West since at least 16" century,
and such an opposition was grounded in the Russian mentality in terms of stronghold of
the best and most significant achievements of the Western culture. From this perspective,
current political issues are mainly a reaction of both the collective West and Russia to the
rough ideological atmosphere the world lives in, but at the same time Russia has always
recognized itself part and parcel of the Western as well as global ideological, cultural, political
discourse. Thus, we see that Russia has always been a dynamic concept of unequal extension
for the Western and Russian intellectuals. The West has represented the reference point
for the construction and consideration of Russia in the perspective of inner self-definition
and relevance: the more ideologically stable the West is, the more ideologically dynamic
Russia is, and vice versa.
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Anexcanpap A. JIsos!

Ipxasun yausepaurer y Cankr Iletepdypry, VincTuTyT 3a punosodujy,
JlemapT™aH 3a ucropujy gumosoduje

Cankr Iletepdypr (Pycuja)

PYCUJA 1 3ATIA] KAO KOHIEIITYA/THA OITIO3UILINJA
Y CMHUCITY PYCKOT MEHTAJIMTETA

(Translation In Extenso)

Caxerak: KoHLenTyanHy OKBUp 3a HUCKYCH]Y KOjy Paj; yBOJM jecTe ujeja pycKor Me-
CHjaHM3Ma, KOja Ce jaB/ba y CBAKOM IIEPMOJY PYCKe UCTOpHje, Kao i cefiehe KapakTepucTiiKe
PYCKOT MeHTa/IMTeTa: II0jMOBU 1 MJeje, KOjJ CY ce TI0jaBIIN Y JOMEHMMa APYIITBEHOT I
IpaBHOT Ha 3amafy, y Pycuju cy TymadeHM y [yXOBHOM 1 MOPaTHOM KOHTEKCTY. Y papy ce
IIpaTy pasBoj ABa acrekTa GOpMUparba KOHIENTYaIHe onosnuiuje Pycuje ,,KOMeKTHBHOM
3amany”. IIpBu acIeKT MOBe3aH je ca KYATYPHUM CYIIPOTCTaB/batbeM Pycuje seMmpama
3amapa y cmuciy gyxosHor Haceba 3amaza. OBaj aclieKT OZHOCH ce Ha KOHLENITYa/IM3aLjy
»3amaga“ Kao 0OTeNoTBOpemha KOHKypeHTa Pycje y Mogndukaiujama ,,Be/IMKOT IIPOjeKTa’,

K/byuHe peun: pycku MecujaHn3aM, KOEKTUBHY 3ama/l, BeVKH IIpojeKat, PycKn
MEHTA/IUTET, KATeXOH

VBOJI. PYCKV MECUJAHU3AM
VI KOHIIEIIT 3ATIAJIA

Oumosodcki 3adeniu pycKor MecyjaHu3Ma Cy TeMe/bHO aHa/IM3VMPAHM M OIIMCAHIL:
y KpaTKUM IpTaMa, OBa Mjieja MOIJIa OM ce IPefCTaBUTI Kao CII0j YUCTO PYCKOT CXBaTa-
Wa MCTUHE (ipasga), Koju je GOpMYIICaH y APYIITBEHOj MIIC/IU PAHOT CPeliber BeKa, I
IIPaBOC/IaBHOT KOHI[ENTa X1WIja3Ma (MIM MIWIeHNjaIn3Ma), Ipey3eTor U3 XpuinhaHcKor
BepoBama y Ipyru fonasak Xpuctos u Cyamu gan. OBO ce MOXKe U3PA3UTU KaO TeXHba
3a YCIIOCTaB/balbeéM MOpa/IHe UCTUHE U YHUBEP3ajHe IIPaBJie Y CTBAPHOM CBETY, LITO
Ce 3HAYajHO MOAYAApa ca jyaeoxpuirhaHCKOM nfiejoM o ,boxjem mapcTBy Ha 3eM/BI .
OBa njieja MoCTana je M3y3eTHO BaKHA IIPEJICTAaBHNUIIMMA 3/IaTHOT J0da pycKe Ky/nType
19. Beka, 4uju je Hajehy 3aroBOpHUK cacBMM U3BeCHO 010 JJOCTOjeBCK, jep je eCTeTCKU
3aCHOBAO II03HATY MJIejy O CBE/BYACKOj CYIITHHY pycKe ayute (Levitt, 1989, pp. 122-146).
Mmuoru npoHanase pasHa oparioherma oBe KOHILNIYje Y ITOjeAMHIM UIeOIOMKIM 1

' alvov@spbu.ru
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HOIMTUYKNM IIPOjeKTUMA Y PYCKOj MCTOPUju: Mzeja o ,Mocksu kao Tpehem Pumy*, kojy je
MOHaX IICKOBCKOT MaHacTupa Puorej mpefcrasyo BennkoM KHe3y MOCKOBCKOM Bacunujy
Iy 16. Bexy; rpuxu mpojekat Karapute Bennke y 18. Beky; 4ak 1 cTBaparbe 0/bIIEBIYKOT
CCCP-ay 20. Bexy moBesyje ce ca JOKTPMHOM 1ocedHe Myucuje Pycuje y cBeTCKOj MCTOPHjIL.

Hayynuiy mpenosHajy Tpy IaBHe JOKTPUHE PYCKOT MECHjAHCKOT MEHTA/IUTETA, &
TO Cy: XU/IMja3aM, IBOCTPYKa KO3MOJIOTMja; APYIUTBEHM, IOMUTUYKI ¥ EKOHOMCKY MOHM-
3aM 1 KomextususaM (Murvar, 1971, p. 283). ITomro ce Hajas3y Ha TpaHUIV 3amaja, Tj.
eBPOIICKe IMBIIN3ALIMje ¥ CMUHKPETUYKOT UCTOUYIbauKor CBeTa, Pycuja je mpBoOUTHO mpy-
XBaTU/Ia PEIUTHUjY U eK/Ie3UjaCTUIKy KYITypy of BusanTtuje, cTBOpuIa CIoXKeHy Ip>KaBHY
cuMOMO03y ca MOMUTUYKUM Hadenuma Bukunra (Bapjara), Tarapa, KoncranTuHomnosma, a
KacHUje 11 3allaJHUX L]apCTaBa, M U3TPpajiuiia MHCIMPATUBHY KYITYpPY, acuMunpajyhm
Hajdo/be mpuMepe 3amajmadke yMeTHOCTI. YIIpKOC ToMe, Pycuja je omyBex Ha nsHeHahy-
jyhm HauMH MIITa CBOjMM Iy TeM y ITIOMEHYTVM IoMeHMMa. 300 Tora je ujieja ,IocedHor
myTa“ MOCTaIa TAKO OMIBEHA U Ay TEHTIYHA Y KIACUYHOj PycKoj ¢pumosoduju, dSumo kao
npod/eM MM Kao K/byd 3a caMopasyMeBarbe. CTora je mpaBy M3a30B TOBOPUTH O Pycujn
Kao 0 3aafilbadKoj MV UCTOYHAUYKOj 3eM/bI Y CTPOTOM CMIICITY; OHA je TIpe XudpugHa
IMBIUIIM3ALIMja, aMaJiTaM KOju TeXM Jia ce U3pasy CPefICTBIMA Koja Cy ToOujeHa U3 PasHIX,
Mafia He MehycodHO KOHTpalUKTOPHMX U3BOPA.

Op 90-mx rogyHa 20. Beka 1 pacraga CCCP-a, cBU MHTeIeKTya Iy ¥ OOVYHY JbYRU
TIPETIO3HAN CY OTICENHYTOCT 3alajioM VN, Y IIMPeM CMIICITY, HeOMUdepaTHOM UJie0TI0-
rujoM, xao 3admyny (Shinkarenko, Shcherbinina, 2017, p. 10). Tokom ocrenmux gereHmja
MHOTH Cy IJCa/N O CXBaTawy Pycije (kao KOHIeNITa) KpO3 IPU3MY HeHOT KPUTUIHOT
CyHmpoTcTaB/babha 3aiagy (Kao KOHIeNnTy). Pycky Mucanony Ha pasnuyuTe HadnHe
HmocMaTpajy 3amaji: Kao pa3BUjeHO IIOTPOIIAYKO KaMTaINCTUYKO APyTBO (Zinoviev,
2003), xao mokpeTayKy cHary Pycuje y popMynncamy beHUX er3ucTeHIMjaTHIX IPUH-
numa (Panarin, 2002; Dugin, 2013), ka0 IOIUTUYKOT 1 er3UCTEHIMjaIHOT HellpyjaTe/ba
(Tsymbursky, 2007) uts. OBy HepCIIeKTHUBY MOYKeMO IMPATUTH Y IPONITIOCTI CBe 10 Vfieje
Huxonaja Tanunesckor o Pycnju kao ,,HeeBpOIICKOj 3eM/b) " M KaO jeAMHCTBEHOM I Ca-
MocTaHOM Kynrypornourkom tuny (Danilevsky, 1991). MehyTtnwm, nocrasmajy ce creneha
nuTama: Jla 11 je oBa CynpoTCTaB/beHOCT Pycuje 1 3afiaga IPMHINII 3a IOTKPEN/bMBAME
cymtuHe pycke nusuamsanyje? Ia mi je 3aiiag odaBesHa KOMIIOHEHTa y HoTpasu Pycuje
3a camMopasyMeBambeM U camoonpasambeM? IllTa 3aiiag 3Hauu 3a Pycujy y cMuciy ucropuje
IEHOT MEHTA/INTETA M KyATYPHOT pa3Bojal

Y pany ce nocMaTpa pasBoj jBa acIleKTa O TOMe KaKO je HaCTajla KOHIENTya/IHa OII0-
sunuja Pycuje ,,konexktusHoM 3amagy”. IIpBy acIeKT II0Be3aH je ca KY/ITYpPOJIOIIKOM OIIO-
3uLMjoM 3eM/baMa 3amazia y CMUCITy fyxoBHor Hacmeha 3amasa: mocmarpajyhn Pycnjy xao
MocT u3mehy EBporie n Asuje, pycku OMUTUYAPY 1 MHTENEKTYANIY CTATHO MICTUYY CBOjY
OZITOBOPHOCT 3a IIpaBe 3alla/iihavyke BPeTHOCTI U HajBaXKHUja JOCTUTHYNa 3aImaimadke -
ByM3anyje. JJpyry acrieKT ofHOCHK ce Ha KOHIeNTyaIm3alyjy »,3amaga“ Kao 0TeoTBOpemha
KOHKypeHTa Pycuje y Mogudukanyjama ,Be/IMKOr Ipojekra“ Vineja ,BemKor mpojexra“
duna je cBaKaKo jeffHa off MOKPETadyKIX CH/Ia PYCKOT MeCHjaHM3Ma ¥ cCaMopasyMeBarba Kao
OTIO3MIIMje OCTAIMM Ap>KaBaMa I KyATypaMa; KONMeKTUBHM 3allaji ce CMaTpa pyBajioM MIN
M3a3uBadeM KOji yMambyje BUTAMHY cHary Pycuje, cipevaBajyhn je ;a ocTBapyu MCTUHCKY
myxoBHM 3ajiaTak. OBa JiBa aclieKTa IpUIIpeMajy AUcKypc o Pycuju kao o kaitiexoy (,,0Haj
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KOjit 3afip)kaBa“) y CMUCITy JaHAIllIbe JUHAMUYHE KY/ITyPHe U IOINTIYKE areH/ie, Ha YeMy
4eCTO MHCUCTUPAjy CaBpeMeHU MUCIY, GrIo30¢, HOBUHAPK U BePCKY UIe0N103n. 3d0r
Tora u Tpeda mmpenysery Tpehnu Kopax, Tj. aHaIM3UPATY CYLITUHY JOKTPUHE O KAAEXOHY
Yl OCHOBHE OJI/IKE IbeHe IIPYMeEHE y CalallllOCTH.

KOJIEKTVBHM 3ATIAJ] KAO KY/ITYPOJIOIIKA
OTIO3UIIUJA PYCUU

ITpBa jacHa KOHIeNTYyaMHa onosuLuja Pycuje oBoM KoneKTMBHOM 3amafly IojaBIa ce
y upeju o ,,Mocksu kao Tpehem Pumy*. OBaj nspas ckoBao je MOHaX IICKOBCKOT MaHAaCTHPa
®unorej y cBojuM nucMuma Bennkom kHesy MockoBckoM Bacunujy III, a mokasusao je
OPWINYHO XWIKjaCTHYaH KOHIeNT MOCKOBCKOT [apCTBa Kao JyXOBHOT U, CAMUM THUM,
TIOZIUTUYKOT M KyNITYPHOT Hac/lefHMKa IpaBOC/IaBHOT BusaHTujckor mapcrsa. BusanTujcko
IIapCTBO HA3BaHO je ,,APYrUM PrMoM® 11 cMaTpaHo je HacIeHNKOM NpBor PuMa y cMucy
xpuirhaHcke Bepe u nomutnuke ceemohHocTn KoHcTaHTINHOMIO/BA TTOCTE Tafia PrMckor
rapcrBa. OBO je OUUITIEHO M3pa3 PAHOT CPefbOBEKOBHOT KOHIIeNTa translatio imperii,
mpema KojeM ce MeTadu3NIKo Kpa/beBCTBO MOXKe IIPeHeTH U3 jeflHe 3eM/be Y IPYTY 1,
caMIUM TUM, IPEACTaBUTH Y PA3AUIUTUM NMONUTUYKUM Jip>KaBaMa. [Ipema ®unorejy,
Mockaa je He camo Tpehu Beh n nocnenmwu Pum, u Hukana Hehe dutu yerspTor. To sHaun
Za je Bermuxiu BOjBOfIa MOCKOBCKM jeAMHIY 3aIITUTHUK MpaBor xpuinhaHcTBa (paBocnia-
B/ba), a MOCKOBCKO 11apcTBO je oBarioheme Puma kao Mecra Ha kojeM he npasa I]pksa
nocrojatu o Cyamber gaHa.

Osaxsa nyigja je MpeTnocTapsbala Jja He IOCTOjM HUjeHO IPYTO MECTO Ha CBETY IJie ce
Moxke Hahu ncryHa xpumrhanckor CBeTor Ayxa. 3alaj; Huje IIOfIpyKao Bepy 1 OHa je Ioderna
7la TIpomazia: IIPBO Ca Hajes/[oM BapBapa, a 3aTVM HaKOH OCMaH/INjCKe OIICafie M OCBajamba
KoHcranTHHOIO/bA. AKO je TO Ta4HO, YMHM ce Ja je MockBa IToc/iefba 1 jenuHa xpuinhaHcka
Ip>KaBa Koja IIPEeHOCH HeTaKHYTY JYXOBHY Tpafinujy Kojy je ycrnoctaBuo Vicyc Xpucroc
ca CBOjMIM aIlOCTONMVMa; CBAaKY APYTy XpUIIhaHCKy BEpOUCIIOBECT Tpedaso &y mocMaTpaTn
Kao jepec, a CBaKy JIPyTy Pelurujy — kao nax. Takas cTaB je Mocksu fao craryc Tpeher
Puma - He camo iipehel iio pegy, Beh u Puma: TO je IPUINYHO BaXKHO 300T Ipefpacyme
0 CpefbOBeKOBHOM MEHTAIUTeTy IpeMa dopdu 3a Pum, a He IpoTuB Wera, cxsaheHor
kao Roma aeterna (Schmitt, 2006, p. 59). Hukonaj bephajes je mpumerno na ce nerenpa o
Kurexy, HeBUIybMBOM Ipajy Ha ceBepy Pycuje, jap/ba y cnimcyMa crapoBepalia Kao Ofir0BOp
Ha peopManyjy LpKBe Kojy je CrpoBeo marpujapx Hukou npema rpukuM cTaHZApANMa,
u Ha upejy o kopymmupasoctu Tpeher Puma (Berdyaev, 1990, pp. 10-11). Crora y npuun
o Kurexy Bunymo kacuHujy pedrrexcujy cpenmoBeKoBHe upeje o translatio imperii v 1eHO
TyMaueme y JYXOBHOM U UJEO0/I0IIKOM CMIUCTY, ITPe HETO Y MOMUTUYKOM U JPYLITBEHOM.

Beoma 3aHuM/BMBa pacipaBa rmojasuia ce y Bpeme Vsana IV Ipossor (cuna Benmmkor
BOjBOJIe MOCKOBCKOT Bacummja IIT) — ITpuua o kHe3y Bnagumupckom. OHa Ham, usmeby
0CTaJIOT, TOBOPM O MUPY Koju ¢y cknonmmm Bnagumup IT Monomax, Benukn kHes cpep-
woBekoBHe Pycnje, n Koncrantnn IX MoHOMax, BU3aHTMjCKM Ijap: Kafia je Bragyumup
IIOCTIA0 CBOjy BOjcKY Ha KOHCTaHTHHONOM, BU3AHTUjCKM MUTPOIIONUT je momao y Kujes
ca NpaTHOM U JIOHEO KPCT, IleXap Off KapHeoJa, KOj! je HaBOIHO IIPUIIaJJa0 PUMCKOM
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uMIIepaTopy ABTYCTY, 3/1aTHM JIaHALL U 37IaTHY KaIly, JaHac ITI03HaTy Kao MOHOMaXcKa Kara.
Tu napoBu, 3ajenHo ca OpakoM KHesa Bragumupa n Koncrantunose hepke, mokasanu cy
JKe/by 3a MUPOM JiBe TTonutuike cuie, Kujescke Pycuje u BusanTuje. Victopujcku rnepa-
HO, Benuku kHe30BM Pycuje uManm cy movyacHy TUTYITy Ha BM3aHTHjCKOM ABOPY (TO TOD
i tpaméleg 0@@ikiov), a map KoHcTaHTHMHOIIO/bA NMAO je TUTYTY Blajapa ceta (O Tig
oikovpuévng kvplog kai dpxwv) (Klyuchevsky, 1957, pp. 124-126). MehyTuwm, y 16. Bexy je
oBa Xujepapxuja peBuaypana 3dor cse pehe nomriake mohu Mockse, a mocne Vsana IV,
TUTY/IA PYCKOT [japa IIPe/ICTaB/bajla je HaC/leNHMKa BU3aHTMjCKOT apCTBa KOju je IPpUIN-
KOM KpyHucamwa godujao Monomaxcky Kamy. Vsaw III je moctao mpBu caMOCTaIHI pycKin
BrIazap (aToKpATwWp), a Mjeja O UeONONIKOM 3HAYA]jy 3a HOJIMTUYKY CYBEPEHUTET HaCTasIa
je 3a BpeMe BIaJjlaBIHe beroBor yHyka VBana IV.

Mopam HarloMeHYTH Jia je KOHLeNT ,Mockse kao Tpeher Puma“ npy>xuo MockoBckoM
LJapCTBY BeOMa 3HadajHy LPKBEHY UJI€ONOTH]jY, a PyCKM LIAPEBU Cy Ce Y CBAKOM CITydajy
OCTBapMBa/M Kao MPABOC/IABHM Blafapi. Y BusaHTHju je jeAMHCTBO IMaTpujapliyje 1 CBe-
TOBHE ITOJINTIYKE BIIACTY IIPEACTaB/bao (PeHOMEH Iie3apomamnysMa uin ,cumponmje®; Tj.
cKmaja gBe MohHe MHCTUTYIHje. VIaKo ce Kaxke f1a je MOCKOBCKO IJapCTBO MPENCTAB/bANIO
VICTU Lie3apoIlanm3aM, y PyCKMM U3BOPUMa O UCTOPUjU pycke punozoduje Moxke ce Hahn
Ba)KHa HaIlOMeHa o pasmuiu nsMeby oba aBa cucrema: mpema B. B. 3eHKoBCcKOM, pycKkn
CBETOBHM Br1afiap duo je BolheH nuejom cBeTe Mucuje Kojy ¢y GopMynmcany pKBeHn
unTenekryany (Zenkovsky, 1991, pp. 44-45). To 3Hauu fa je mapeBa BIacT IOKa3yUBasa
CBOj€ IIPKBEHO MOPEKJIO U CafipKaj, Te /la HUje IMOTUCKMBaIa NaTPUjapXoB ayTOPUTET.
Y cBaKOM cITy4ajy, 0BaKBO CXBaTambe LIaPCTBa OUJIO je MIe0/IOIIKM CYIIPOTCTaB/beHO 3aIazy,
I7ie je mmara Ouo primus inter pares, OFHOCHO TIPBY Mehy jeTHaKMM CBeTOBHVM B/Iafiapuma,
a KVMBOT CBEILITEHCTBA U JIanKa Ouo je popmanHo perymical. OBaj popManHy CTaB IpeMa
xpuirhaHCKMM ITpaKcaMa U pa3Bojy MOjefMHIIA YMeCTO IIOCTH3abha KONEeKTUBHOT HaBe/Io
je dpojHe pycKe MHTeIeKTyaJILle fla MAeanu3yjy BusaHTujy ka0 MUTOJIOIIKY M M3BaHpPeJaH
IpuMep Kpajibe ciokeHocTy. KoncranTnH J/leoHTHjeB, KOH3epBAaTUBHY IIyOINIUCTA U
¢dunosod, Hamcao je Busanimmuszam u cnosencitiéo (Leontiev, 2007, pp. 127-237) na du
OTKPMO IIPUPOJHE 3aKOHE Y UCTOPUjU U YIIO30PUO CBOje CaBpeMeHIKe Jla ce BpaTe CJIo-
JKEHOCTH U YHyTpauiboj Mohu BrusanTuje (1tTo y cTBapHOCTI HMKAZA HUje ITOCTOjaIo).

ITpojexar IleTpa Benuxor o Bectepuausanuju Pycuje jenHo je of HajuspasuTujux mo-
rmaBsba y pyckoj uctropuju. C jenne crpane, Iletap Benykn je yBeo IOTITyHO HOB KOHLIENT
CBETOBHOT IJapCTBa, CBeTOBHY HAUMH )XIBOTA, CBAaKOHEBHE 0014aje I CaBPEeMEeHN je3NK.
Taderna panrosa (Tabenv o pareax) mocrasna je BeoMa CuMOO/INYHA 32 UJIejy MTOjeAVHAYHE
OJIFOBOPHOCTH 32 APYLITBEHY U BOjHY CIy>kdy y MofepHoj Pycuju 18. Beka. ITperxonHa
XMjepapxmja, 3aCHOBaHa Ha IIPKBEHMM IIPMHINIINMMA KAKO 3a JIaUKe, TAKO I 32 CBEIITEH-
CTBO, 3aMebeHa je rpahaHCKIM MpOIMCHMa, OJHOCHO ONIPABJAHIM IIPABHOM U MOPATHOM
yaHoM Branthy rapa. ITarpujapiuuja je ykuHyTa, @ HOBOOCHOBaHM CBeTHU CHHOJ, je HOCTA0
jeIHO Off ofie/berba Y MUHMCTAaPCKOM IIOPETKY CBETOBHE B/IACTH.

C pyre cTpaHe, TpajULIMOHATHA TPAaBOC/IABHM MEHTAIUTET HIj€ Ce IIPOMEHMO KO
Behune Pyca. Yak 90% cTaHOBHUIITBA YMHWIN CY Ce/ballM, 8 OTPOMaH Opoj BUX dun
Cy KMETOBM KOjU Cy OCTa/Iu BepHU CBOjuM rocropgapuma. Ognocu nsmeby miemcrsa n
ce/paka 1 n3Mely mieMcTBa 1 Ljapa CMaTpaty Cy ce TPaAUIOHATHIIMA, a IPOMeHa KyJI-
TYPOJIOIIKMX OdefieXja Hitje IMaa HIKAKBY 3Ha4ajHy Y/IOTY ¥ YHYTPAllb0oj APYIITBEHO]
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cTpyKTypu. VirycrpaTnBaH npuMep jecte modyHa gekadpucra u3 1825. rofuHe: IIeMCTBO
Koje je uMaso (ppaHIyCKe yIuUTe/be 1 TI03HABAJIO €BPOIICKY KYITYPY doJbe Off KYAType
popHe 3eM/be camaJio je 0 cmodopHoj Pycuju ca ycraBoMm, ca orpaHndeHoM Mohy MOHapxa
1 c10SOTHUM CTAaHOBHUIITBOM (KOje Cy cMaTpay podOBMMa Ha OCHOBY K/IACUYHYX ITPO-
CBETUTEJbCKIX CXBaTama). Kesemu ¢y fia ycrocrase ApymITBeHe OfHOCE He Ha TPaVIVju,
Beh Ha 3aKOHMMa, a7 YOIIIITe HUCY yCTieny y ToMme. [Ipyru mpumep jecte pedpopma o eMaH-
nummanyju u3 1861. roguHe — KMETOBY HUCY CXBaTH/IN LIapeB yKa3 O YKNJjamby KMETCTBa,
IIa MHOTYI Off VX HIVCY 3HA/IN IITa Aa pafie ca fodujeHoM codopom. OBu mpumepn — Ma
KaKo MajIodpOjHIL — [I0Kasyjy Aa 3alajiibauka Hadena rpahaHcKor 1 MOTUTUYKOT XKMBOTA
HIICY OITOBapajia MEHTA/UTETY HAPOJa KOj! je BaCIMTABaH IIpeMa LIPKBEHOj Tpafiuiuju
U IPUXBATA0 CTaBOBE CBOjUX Ipajiefia.

Y 19. Bexy 3amay je HOCTa0 CMHOHMM 3a LIBWIM3ALV]Y Ca PEIATMBHO MaUM dpojeM
JBY[IVL V1 32 MIOTIONIKY OTTACHOCT II0 TIONIUTHYKe ennTe. Y ofroBopy, rpod Ceprej Yeapos
je hopMycao cBoje HOTOPHO TPOJCTBO ,IPABOCIIAB/bE, Ay TOKPATIja 1 HALVIOHATHOCT .
/ Tako je pycko gpymtBo foduIo 3BaHNYHy naeonorujy. Hayununy npusHajy fa je oa
U/Ie0/IOTMja MMajIa HeMadKe KOPeHe jep Cy MHTeIeKTYall PaclpaB/bal 1 OINKOBAIN
TpojcTBo nox ytuiajeM J. I. Xepaepa, ®. B. ]. Illennnra u octanmux ayTopa HeMadKor Ipo-
cBetuTe/bcTBa U poManTusMa (Velizhev et al., 2019, pp. 254-255). Crora He nsHeHabyje To
mTo he xacHuje nneja Sonderweg M3rnegaTy Tako dIMcKa YBapoB/beBOj KOHIIEIITYaTHOj
notpasu. OBO TPojCTBO je moApasyMeBasIo fja Haj3HauajHM)y YIOTY Y )KMBOTY Pycuje nma
MOHaPX Kao HEKO KO CIIaja IPaBOCIABHY Bepy U TPaAuLINjy, CyBepeHy By I PyCKO Ha-
L[IOHA/THO UJeHTU(PUKOBabE Y IerOBOj M3Y3eTHOj MTMYHOCTI. TaKo je Ljap y MOTIYHOCTH
cumdonusosao Pycujy, damr kao mro je u dSutn Pyc 3Haumao Sutu mpaBociasaly cBe 10
dosbleBMYKe PeBOMyLMje. JeBpeju WV Ty TepaHIM HUCY OMIU MpUsHATU Kao Pycu mapna
Cy TOBOPWIIN PYCKM MH Cy 1yt pobeHn Ha Teputopuju LapcTsa. Vmak, cBako je Morao
Ta tociiane Pyc yKonmko dyzie KpIITeH y MpaBOC/IaBHO]j IPKBY Y CKIaJy ca TPaBOCTaBHUM
KaHOHMMA, IITO je, n3Mel)y octasnor, sHaumo ja he MCTOBpeMeHO ITOCTATH MOffAHNK PYCKOT
rjapa. OBa YMmeHNIIa MOTTIa OM ce TPOTYMAYNTH ApyTadMje y 3aBUCHOCTH Off 3ajjaTaKa
KPUTHKE KOjy HEKO IpMMemyje; MehyTumM, MopaM HallOMeHyTH fla KOHIIENT Halllje Huje
dumo Tako 3HauyajaH 3a pycku MeHTanuTeT. C jefHe CTpaHe, OH IIOKa3yje uzejy jefuHCTBa
y CMUCITy TYXOBHUX Haue/la M 3BaHUYHE PeIUIuje, 0K, C pyre CTpaHe, ofpaxasa dopdy
3a yjeubemne pPasHUX Haposia Koju ¢y ofyBeK >kusemn y Pycuju. To cTBapa gpymrseHn
aCIIeKT Mjieje O CBeUOBEYaHCTBY Kao K/bYYHOM KOHIIENITY pyckKe penmrujcke ¢pumosoduje.

Y 20. BeKy, pycKM MecHjaHI3aM ce OONMMKOBA0 Ka0 CBETOBHY KOMYHVCTUYKY TIpOje-
kat — CCCP, a mojenuan Boziehy pycku MUCTHOLIY Y eMUTPAHTCKMM KPYTOBMMA TyMAdVIN
Cy Ia Kao JIOTMYaH HAaCTaBaK TPafMLMOHA/IHO Ay TOPUTATUBHE Jip)KaBHe BacTu y Pycujn.
[Tpema mumpey Hukonaja Bephajesa, pycka pesonymuja duna je uctopujckm 4uH
ocnodahama HapoHIX Maca Koje Cy Ousie yrieTeHe MOJ| CBETOBHUM IIaPCKUM PeXXUMOM
(Berdyaev, 1990, p. 12). CBecT pyckor Hapoza d1Ia je IpeTe>KHO XxpuirhaHcka, a Kafia je
ITetap Benmxm mokpenyo pedopmy OTIOUEBIIN BeCTEPHNU3AIN]Y, TOOOKHOCT U KY/ITypa
Ce/ballITBa ITOCTA/IN CYy BEOMa PAa3IMIUTH Off KYATYpe ¥ Pa3MUIIUbara MIeMcTBa. 360T
Tora cy MHoru nHTenekryanun (mehy kojuma u bephajes) cmatpanu ga je pesonmymuja
ocnodabarbe off CBETOBHIX IPaHMI[A CTAPOMOIHOT 11aPCTBA, a IIOUTNYKe IPOMEHe [T0Be-
3UBa/IV Ca MOPAJTHVUM U TyXOBHIUX pa3BojeM. CaMVM TUM, HaKOH OJbIIIEBUYKe PEBOTYIIje,
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koHient Mockse kao Tpeher Puma Huje ondaden, Beh je TOHOBO pasMOTpeH U3 IepCIeK-
TYUBe MapKCcyU3Ma-JIelhIHM3Ma: I7I00aIHu nponec ocnodahama pagHmuke kiace Tpeda ja
noyHe y Pycuju u fa ce mpoupu Ha ocTase ipyKaBe U TepUTOpMje Y CBETY. 3aTO YOIILITe
He gy To 1TO je H. M. 3epHOB OKapaKTep1cao paH! KOMYHUCTUYKI PeXXNM Kao , IyIHY
MeIIaBJHY jeBPEejCKOr 11 PyCKOT MecHjaHM3Ma  KOju je IOKyIIaBao fja ofdauy u u3dpuiie
IIPeTXONHY HallMOHAIHY UCTOPUjy Pycuje y kopuct MehyHapogHOr kapakTepa MapKCu-
cTuuke okTpuHe. MehyTum, mpema 3epHOBY, ,,0BO paHATUIHO OfidalBambe CONICTBEHE
Tpajuuuje, mpornpaheHo HeOrpaHMYEHNM UB/bEHEM MAPKCU3MY Ka0 MOCTIEH0j pedn y
3anafilbavykoj [UBIIN3ALNU OWJIO je YAPY>KEeHO ca OXKUB/baBabeM CTapOr MeCHjaHCKOT
ydebema fa je Mocksa nenrtap npocsehenocty y ocratky ceta” (Zernov, 1945, p. 183).

3aHMMIBMBO je TO LITO je pycKa MeCHjaHCKa Mfieja ¥ CBOjOj KOMYHUCTUYKOj BapUjaHTU
3axTeBajIa CIMYHY CIMKY UJeONOLIKOT HellpyjaTerba Kao ITo ¢y Pycko napcTBo nmm mapu-
ctiaka Mocksa. KoHIIenT Ko/IeKTYBHOT 3aIIajia je IOHOBO MHTEePIIPETHPAH Y CMMCTY K/IacHe
dopde u nonmuruuke onosunuje, a CCCP u mwerosu caBesHMIY IOTIVCANN CY BapiaBcku
IAKT KOjM je M3IJIe[lao Kao YIOPUIITe MPaBUX 3aMabauKiX BPEJHOCTY IPUKA3AHNX
Kao YHMBep3aJlHe, 3a Koje ce 3ajaraia fokTpuHa Kapma Mapkca. 3anmagmadko gpymTBO
CMATPAHO je KAMUTAIUCTUIKNM, @ IbeT0Ba KY/ITYypa, IIOI/IeiX HA CBET U CBAKO/IHEBHM
JKUBOT OLIeHeHM Cy Kao KopyMnupajyhu n semopamniryhy 3a HOBOCTBOPEHM COBjeTCKI
Hapog. C jefiHe CTpaHe, OBO JiefTyje Kao YHUIITaBambe CBUX MIPETXOHNX JOCTUrHYyha pycke
kynrype u ucropuje: y CCCP-y cy mpoMemeH!I Ha3uBU TPafioBa, YIUIA U caMe 3eM/be,
peBUAIMPaHA je YMTaBa UCTOPMja y CMUCITY KJIacHe dopde 1 yKUHYTa je cy>kda y IpKBaMa.
C mpyre cTpane, MehyTum, Harmopu 3a cTBapame HOBe pace JbyAu OUIIN Cy YBPCTO MOBe-
3aHU Ca MECHjaHCKMM IOIJIeflIMa — COBjeTCKM YOBEK, KaKo je IpUMeTno Xesep, CMaTpaH
je cnenehum cragujymom eBonyimje /pynckux duha, 1mro je dumo moryhe camo y CCCP-y
Ka0 HajHAIPESHI)jOj 1 SPYIITBEHO HajIporpecuBHIjoj Apxxasu Ha cBety (Heller, 1988,
p- 27). Maxo je cam TepMuH hormo soveticus KacHMje HaMIIA0 HA OLITPY KPUTUKY AJIeKCaHZIpa
3uHoBjeBa (Zinoviev, 2011, pp. 217-422) u Jypuja Jleaze (Levada et al., 1993), meros
bunosodcku npeTxogHUK ounrnefHo je Suo Huueanckn der Ubermensch, cxsahen Ha
MyXOBHJ U MHTENIEKTya/THN HauuH. Y HauucTakoj Hemaukoj, Hude je unran kpos npusmy
OUOJIOMIKYUX U peasI-IONMUTUYKIX KOHIIeIlaTa I IIPeicTaBa off HoCedHOT 3Hayaja 3a OOHOBY
nopakeHe Hanuje nmocne JIpyror ceerckor para. CCCP je Huuea cmaTpao naeonomkum
PUBAJIOM, aJIif MHOTY CTapy OOJbIIEBHUIIN I MHTENIEKT YL KOj/ Cy HOAPIKa/IN PEBOTYLIjY
1917. ropuue ocehann CY IErOB CHa)KaH YTHIIAj ¥ pa3yMe/IN HheroBO IPOIOBEJambe Kao
JOBEKOBO NTOHOBHO JyXOBHO pabame 1 pa3soj. 300r Tora ce HaIMCTUYKA UIEONOTHja,
narpabena Ha npuHUVIIMMa KpBU 1 3eMibe (Blut und Boden), u coBjeTcka upeonoruja, us-
rpabeHa Ha IPUHIMNINMA CBEYOBEYAHCTBA M COMUAAPHOCTY /bY/iY, YIIPKOC HALVIOHATHIM
WIN PACHMM pasMKaMa, HUKAKO He MOTY U3jeTHAuNTI.

3AITAL KAO KOHKYPEHT
Y BEJIMKOM ITPOJEKTY PYCUJE

Y xonuenty Mockse kao Tpeher Puma, ounrieqHo nocroju cIoj fBa IpojeKra:
IIPBMU je MOSUTUBHO YCIIOCTaB/bakbe eCXaTO/OIIKe OATOBOPHOCTH Pycuje 3a mpaBociaBbe
(BapujaHTa ,,BEIMKOT IIPOjeKTa“, TAKO IHXEPEHTHOT XM/INjaCTUYHOM IIOITIefly Ha CBET),
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a IpyTy — 3allpaBo IIOBpaTHA peaKlyja — jecTe KOHIENTYyalHa ONO3MIMja KOTEKTYBHOM
3amajiy Kao OHMMa KOjy Cy M3TyO/IM MCTUHCKY Bepy 1 Boxkjy MuocT 1 mpomamm. Pyckn
1Ljap IPU3HAT je Kao HaC/IeIHNK BU3AHTHUjCKOT 1]apa, He CAaMO y CMIUCITY TTOJIMTUYKOL yTUIIAja
Beh 1 xao mpaBocaBHY Biaagap, Tj. OHaj KOji yjenumbyje CBETOBHY U LIPKBEHY BIIACT Y
CB0jOj CBETO]j TMYHOCTI.

Mebhyrtum, npeja o Mocksu kao o Tpehem Pumy nmara je BaxkaH yTuiaj Ha pas3Boj
»BEINKOT IpojekTa“ y pyckoj ucropuju. Haume, y mucmy us cenremdpa 1782. roguse,
Karapuna Bennka je roBopnia o 13a30By ,,[PYKOTL IPOjeKTa", OHOCHO O IIOKOPABABY
Koncranrnnonoa 3ajegso ca Josedom II Xadadypurkum 1 HOHOBHOM YCIOCTAB/bakby
BusaHTuje Kao IpaBOC/IABHOTL IJAPCTBA Ca IeHMM YHYKOM KoHCTaHTMHOM Ha pecTony.
Mapa je KarapuHa mmcana aycTpujckom napy tpaxkehu merosy noppuiky, EHrmecka n
dpaniycka kao caBesHniy Typcke, cMaTpae Cy fia je 0Baj ,BIMKHU MPOjeKaT” AeCTPyK-
THBaH 110 paBHOTeXXy Mohyu y EBpomn. Crora cama 1fieja 0 pyCKOM ,,BeTIMKOM IIPOjeKTy "
OTKpMBa Henm30eXHN MaHAaH 3amaja Kao [pyre CTpaHe Mefjabe. Vmak, Hajynambusujn
HpVIMep KOHIIENTYa/IHe aHTUTe3e 3eMajba 3amaza (Kao ,,/IATMHCKIX ; OFHOCHO KaTOTMYKIIX)
y ogHocy Ha Pycujy jecte xonuenr ,,Cete Pycuje®. @opmynicat y HapogHOj TpaguLuju,
1ocTao je GonKIopHM TOIoC Ko 18. 1 19. Beka, a M3parkaBa HEIIPOCTOPHY Y BAHBPEMEHCKY
3aMUCao IMpaBocIaBHOT cBeTa. OBaj KOHLENT ce MOpeaN ca KOHIIEIITOM MeTapuaniKe
Caerte ITanectune, na ce ,,CBera Pycuja“ ykmamna y uaejy o HencTopujckoj, MeTapuandkoj
CTBAapHOCTU UCTVHE U BoXje MUIOCTH, a He Y UJiejy O HEKOM HallMIOHaIHOM CBETY KOju je
THUIIMYAH 32 HALMOHA/THO CaMOpa3yMeBambe 3anafimbaka (Dmitriev, 2012). OBaxas morep
TOBOZM [0 K/byUHe CYIIPOTCTAB/bEHOCTY PYCKOT MEHTA/IUTETA KO UpKeeHOoT U 3allafibhad-
KOT MEHTAJINTeTa Kao C6eifi06HOT VN YaK ipoparoi, mTo odjalrmaBa MOh MecujaHCKIX
THOITIefia y PYCKOj G1mo30duju, KyITypy ¥ OMUTULI.

JHTepecaHTHaA M BEpOBATHO JIO Cafia HajyCIeIIHMja MoaM(UKaIMja BeNTUKOT IPOo-
jeKTa Koja ce oropuna y PyckoM apcTBy jecTe Kmacu4Ha pycka KyaTypa. 3amaj je IMao
IBOCTPYKY YJIOIY Y TOj IIOjaB/: IPBO, 3ala/ilbadykyl YMEeTHUIIY, Pp1I030¢u, My3sudapu 1
IUCLU CTBOPUIIN Cy PycuMa IIJIOGHO T/I0 U3 KOjer Cy HacTa/Iu IJIOGOBM XyMaHI3Ma I pe-
HecaHce. Pycka oMTafiiHa IIKO/IOBAJIA Ce Y MHOCTPAHCTBY, Ha (PPAHIIYCKMM U HEMAUKUM
YHUBEP3UTETNMa, YUTATIA je Hajdorbe mucie foda npocsehenoctu. Karapuua Bemnxa je
JMYHO BOAV/IA IpemnncKy ca Bonrepom u Tuspoom, a dpaniycku ¢punosodu dumm cy
odaBesHa ekTMpa HajodpasoBanujux miemuha rora goda. Mnak, moueTkom 19. Bexa je
CBaKo c1odozioyMbe S0 3adpameHo, a 0Baj M3pa3 y PyCKOM jesNKy HasBaH je ITo Bonrepy
(s0mvmepvancme0). JenaH off Haj3HAYajHUjUX CTIOOOTOYMHIX MIC/IVIALIA Y 3aTOBOPHIKA
3amajmadkux ¢pnno3odckux uyeja u ceerorasopa duo je Iljorp Yapajes (Chaadaev, 1989,
pp. 15-34). Iberosa enokBenTHa ¢punozodcka mucMa (HapoduTo MpBO) HPefCTABbAjY
PYCKY MCTOPU]jy U3 HepCHEeKTHBeE ,9MCTO eBPOICKe  Mycin: Pycuja mpeTxogHO HIje
YUMHW/Ia HUIITA fia OY IocTasa NCTopujcku cydjexT u MohHa npxasa. Yapaje, opuuyp
y Bpeme HamoneoHoBux patoBa, yomTe Huje 8110 EBponbaHnH; yrpkoc ToMe, CBaKaKo
je roBop1o Kao EBporbaHuH, Ia Cy HeroBa CaroBOpPHMITA (IICao joj mucMa Ha GpaHIy-
CKOM) J 1eTOBI VMIEOIONIKY CaBe3HUIY U IPOTYBHNUIIY OJJIMYHO II03HABAJIM €BPOIICKY
¢bunosodujy, KynrTypy 1 HaunH xnBota. Iberosa ,,®dumosodceka mucma“ moppikasajy
CTaB 0 ,,3aMa/I/aKy" 3a KOTa je KOHILENTYaTHN 3amaj I0CTa0o UCTOPMjCKO L{apCTBO, Ife
ce ofBUjajy cTBapHU uctopujcku gorahaju (Bupetn: Kavelin, 1989, pp. 158-169). V13 ose
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HepcreKTnBe, Pycuja ce cmarpa cadmacHuM iBojHUKOM EBporie, Be4MTIM MCTOPYjCKIM
TUHEjIIEPOM KOjU IPeACTaB/ba KOHLIENTya/IHy OMO3UIMjy CaBpeMeHOoM 3amnajy, Te ce
Tekyhu nctopujcku mpoiiec pasBiuja joI of Cpefber Beka cse 1o 30-ux roguHa 19. Beka
U OCHMBaMa HAI[OHAHNX Ap>KaBa. YagajeBbeBo c1odooyMbe JOBEIO je 10 3BaHNYHe
3adpaHe BETOBOT IUCama, a Takobe je mpornamien myaym. Vinak, TeHAeHIUja je jacHa: 1a
du ce roBopuIo o Pycuju y cmucny ¢punosoduje ucropuje, HeOIXOTHO je U3MUCTUTH KOH-
Tpanosunujy Pycuju, onHocHo 3amay moctaje anTu-Pycuja He camo y morneny penuruje,
KyIType 1y cBeToHa3opa Beh 1 y kaTeropujama nocrojeher u noreHumjatHor.

Ipyro, y Bpeme napcke Pycuje, mecujaHcka npieja Huje d1ta yHuITeHa, Beh IIOHOBO
pPasMOTpeHa y CMUCITY UI€OTIOTHje ¥ KYITYpe — PYCKM YMETHUIIM, MUC/TMOLY U IIUCIIN
odpasoBanu cy uHilienuieHyujy YUju je MOPaTHM ay TOPUTET MOAPIKAO UJiejy HOMUpPErha
U CBE/bY/ICKOT 3Ha4eba pycke nquBuansanyje. CaMa MHTEINUTE€HIINja KO TUIIMYIHO PYCKI
(heHOMEH ITpeicTaB/baIa je OIIO3NIN]y 3allabadkoj KJIACy MHTe/IeKTyalalla Koja ce BIIIe
daBIa MOMUTUYKIM U APYLITBEHVM IIPOIIeCHMa, jaBHUM TOBOPOM 1 YIIOTPEdOM MHCTPY-
MeHaTa MOMUTHIKe S0pde, ZOK Cy IPeCTaBHIULIN PyCKe HHTETUTEeHIIje BIUIIe BOJIe/I A
ce 0aBe MOpPA/THVM ) BEPCKIM, a He IIOTIMTUYKIM TeMe/bIMa y CBOM CXBaTamwy TeKyhux
mpoiieca. 390r Tora je pycka MHTEeMIeHIIVja d1jIa 0CeT/bUBMja Y CMUCITY TOMUTIYKOT
yTHeTaBamba UM IPOTOHA, i UICTOBPEMEHO je ICTMHCKIX Bobha MVC/I V1 MOPaJTHUX MKOHA
duto meby oduuHuM /pyfuMa. 3anagmbadke HalYIOHA/IHe KyIType dule Cy MHCIIUPYUCAHe U
ocehare cy mydok yTuIaj pycKUX KEIDKEBHIKA, a TAaHAC je HeMoryhe 3aMuUCIuTy CBeTCKY
KYJITypy de3 OrpOMHOT JOIIPMHOCA KOjU Cy Fam yrpaso Pycu.

JIpyro 3HauajHO oBamnoheme ujeje BENMNKOT IPOjeKTa jecTe CBEMUPCKIL IIPOrpam
Koju je duo Beoma TpaxkeH y CosjetckoMm Casesy. TauHo je fa je Hay4YHa Ipomaranga duma
jemaH of HajBKHUjMX CTYOOBa COBjeTCKe UAEONOTHje, a IOCTe QO/bIlIeBUYKE PEBOIYLINje
Y/IOXKEHM Cy OTPOMHM HAIIOPU Jla ce Hapopy odeadef onmite 0dpasoBame, YiMe ce Ha-
CTaBM/Ia AKTUBHOCT KOjy Cy IPETXOHO IIOKPEHYa 3eMcitiéd. Vlako cy MHOTY TOBOPUIIN O
»MIWINTAHTHOM areusmy" (Zernov, 1945, p. 181) Kao TUIINIHOM 3a COBjETCKIU MEHTA/IUTET,
Tpedasno du MMaTH Ha yMY fla Ce CBeMMPCKY IIPOTPaM MOYKe CMaTpPaTy CBETOBHOM penH-
TepIpeTalljoM BEIMKOT IIPOjeKTa MHXEPEHTHOT PYCKOM IoIIefy Ha cBeT. KopeHn ose
upeje Mory ce Hahm y mpouutocty, jour y rekcrosuma Huxonaja efoposa, KoncrantnHa
LInonxosckor u Bragumupa Beprasickor, npeficTaBHMKa PyCKOT KOCMM3Ma, BeoMa &7m-
CKO MOBE3aHOT Ca YMCTO XpUIIhaHCKOM IJIejOM O BacKpcemy 1 modenu Haj cMphy Kpos
ocTBapuBame Hay4Hor pasBoja (Groys, 2015, pp. 6-29).

Vmax, ydehen cam fa mmypcko duhe Huje Hukama dumo dmnke bory Hero 12. ampwra
1961. rogune, Kaja je Jypuj larapus npBu Iy T IIOETE0 Y CBeMUP. Y M3BECHOM CMUCIY,
csemupcku nporpam CCCP-a 8110 je HIOHOBHO pasMaTparbe XMINjaCTUIHOT CXBaTamba
ucropuje: MehyHaponHM IpojeKaT NCTpaXKMBarba 11 OCBajarba Iyd1Ha BacoHe Kao crnefehn
HVBO JBYICKOT pasBoja. MehyTim, oBakBa y CyIITMHU TyXOBHA Mieja, OBaKaB Mporpam
KOjJ je TOTEHI[MjaTHO MOTa0 OOYXBATUTH YUTABO YOBEUAHCTBO U IIOCTATH MCTUHCKH CBe-
JBYZICKI, TPAHCPOPMIICAO Ce U CBeO Ha ,,cBeMUPCKY TpKy  usMehy CCCP-a u Cjenumennx
I p>xaBa 380r XTaHOr paTa U HOMNTUYKYX OKoMHOCTH. Huje My HamMepa fa npeanusyjem
H1 cosjeTcku dmok Huti CAJl 1 BUXOBe CaBe3HMKe, a/lii MOPaM IIOMEHYTH [Ia je TAKBO
XMIMjaCTUYHO TyMaderbe TEXHOIOIIKOT ¥ HAyYHOT PasBoja TUIIMYHO PyCKe IIPUPOJie 1 He
Ou ra MOITIM ITPOM3BECTY MHTENMEKTYa/ILN ca 3amafa.
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TJAHAIIIHA PYCUJA: KATEXOH?

ToxoM ncTpakmBama, MOKAa3a0 caM Ja Cé PyCKM MEHTAIUTET MOKe OIMCcaTH Kao
MeCHjaHCKM yCIel; MHOTOOPOjHMX (haKTopa. JefjaH Off BUX je CBAKAKO CIIOj 3ala/[HhadKuX
U NCTOYBAYKNX elleMeHarTa, ITo ofipebyje camopasymeBame pycke KyIType I JYXOBHe
MIICHje IPero3HaT/bUBE 3a PYCKe MHTENIEKTYallle Kao céevygcke. [Ipyro, ped je o ocehamwy
oziroBopHOCTH 3a XpuithaHCKy Bepy 1 BpefHocTy Hacnehere ox BusaHTujckor rjapcrsa.
ITpema poxTpyHu Mockse kao Tpeher Puma, Pycuja je jennuo 1 nocnenme xpuurhancko
(mpaBocmaBHO) Hapctso. Vineja translatio imperii mocrana je moryha sdor ugeanucrud-
KOT I MUTOJIOLIKOT TyMadema BusanTuje kao JIpyror Puma op xojer je Pycuja nacnennna
npasocnasibe. [Iponec Becrepuusanmje Koju je nokpenyo Ilerap Benukn yBeo je upejy
»TTOCESHOT ITyTa, ITO je CTMYHO KaCHOM HeMayKOM POMaHTHU3MY: YBapOB/beBO TPOjCTBO
»IIpaBOC/IaB/be, Ay TOKpaTHja J HALIMOHATHOCT , 3ajefiHO ca cuMmdonoM ,,Csete Pycuje’,
CTBOPWJIO je OTIO3UIIN]Y ,,HECBETOM 3amapy U MOfpKajio PyCKU MeCUjaHN3aM Kao CPeICTBO
OKyIUbaa IIpaBoC/IaBHUX Hapopa y EBporm. CrBapame CCCP-a Takobe 6u ce Moryio ysetu
Ka0 MeCMjaHCKM IIPOjeKaT: KOJIEKTMBHM 3amlaj; CMaTpaH je He4)M IITO HOBOCTBOPEHA PycKa
Haluja Mopa Ja IpeBasube y cBakoj rmojegHauYHOj 08/1acTy KOHKypeHILMje U Ia CTBOPU
CeKynapHo ,,boxje napcTBo Ha sem/bn’. Kanuranuctuaky 3amaj je cTora yHMBEp3aaTHU
IPOTUBHUK; MAKO je KOMYHICTHMYKA MJieja TOTeKa ca 3amnaja u GopMy/INCann Cy je Ibyan
Koju HICY dumu Pycu, yTONMjCKM HA4MH pasMUIIbama je KapaKTepucTuya 3a Pyce, ma
He Ou Tpedaso fa Hac 30ymYje 3aMeHa MPETXOFHOT IIPABOC/IAB/ba IIPABOCIABHIM MapK-
CU3MOM-TICIbVTHN3MOM.

YuraBa CynmpoTcTaB/beHoCT Pycuje n 3aiiaga — a 0BU KOHIIEIITY MMA/IA Cy Pas/InyuuTe
cayipkaje y oipeh)eHnM ncTopujcKuM mepruoayMa — MOIyIa Ou ce CXBaTUTHU U3 TIepCIIeKTHBE
upeje o Pycnjn kao mocnemeM yHOPHINTY TyXOBHUX TOCTUTHYDa 3amamauke Kynrype. JJo
noyeTka 21. Bexa, Pycu cy cede Bupenu xao: 1) nocnenme mpase xpuithaHe; 2) Mocieame
IpaBo IIAPCTBO ¥ HaIUjy; 3) Ioceame Mpase ocnodoanone ceera. OBakaB eKCTPEMaH
HaulH pasMMIbarba MOTao Ou ce 0djacHUTH y3uMajyhu y 0d3up fiBe I71aBHe OKOTHOCTU
nocrojama Pycuje: mpocTopHH, jep beH 1o/oKaj Ha rpaHuny 3anazga u VicToka cacBuM
IPUPOIHO TOACTIYE PYCKU HAPOJI Ha MOTPedy 3a CIajarbeM paljoHaTHOCTH 3amaza ca
noppehennm gpymrsom Victoka, n BpeMeHCKY, jep ce MCTMHCKa 1cTopuja Pycuje yBek
IIOCMaTpaa 13 AOKA/IMITAYHE M €CXaTOJIOIIKe IepCcIieKTHBe. To Hac JOBOAM 10 pacipaBe
0 MJIejU O KailiexoHy, OfIHOCHO OHOMe Koju 3afp>kaBa. OBaj KOHLIeNT noTude us JIpyre mo-
cnanute Cs. [Tasna Conymanuma u, mpema Kapny [lImuty, npecraBba CpeilbOBEKOBHY
upejy o mucuju llapcTsa, Koja je moppasyMeBana ,ICTOpUjcKy Moh cripedaBama mojabe
AHTUXPUCTA 1 KPaj cajaurmer eona“ (Schmitt, 2006, pp. 59-60). OBaj KOHLIEIT Ce TyMadn
MOIMTUYKY, @ MHOTY IIOCMaTpame Pycuje kao xaitiexona Bujie cCaMo Kao JKejby: 3amaj Ha-
BOJIHO ofdaIlyje 1 TyOu COTICTBEHe BPEHOCTY U IPVMHIINIIE, Te TIOCTaje CBe HeMOPaHUjI,
1a 3aTo Pycuja Tpeda pa cripeuasa der Untergang des Abendlandes. 38or Tora je koHIenT
HOBOT CpeJitber BeKa, 0 KOME Ce PacIpaB/ba jolI Off Kpaja 19. BeKa, BeoMa TpaykeH Y laHa-
IIbe BpeMe KaJia je ped o IOTpasy 3a YHyTpalumyuM upeonomkuM (Shimina, 2008) win
CIIO/BHUM IOIMTUYKYM M JUIIOMATCKuM ctaBoBuMa (Parag, 2012).

ITocroju ofpebenn dpoj caBpeMeHuX 1U3jaBa Koje ce TMUy yrore Pycuje y MogepHOM
cBety. [Ta 81 ce nsdere duso KakBe CIeKyalyje 11U aHaIi3e TOINTUYKe areHpe (Koja Hije
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CYLITMHCKA TeMa OBOT Pajia), >Ke/IIM fia Ce YCpeACpeanM Ha AepuHICambe CAaMOT KOHIeIITa
KaifiexoHa. JefaH of IPBUX jaCHUX TyMadema 1jeje o Pycuju xao xaitiexorny (Maga Huje
ynoTpedbeHa oBa ped) Moxe ce Hahu y usBewTajy kinyda Vadopcku (Averyanov et al., 2013,
pp. 72-75), Tie ce TOBOPM O MPOIIMPEHOM OIMCY KapakTepucTuka dynyhe Pycuje, koja
Tek Tpeda fa ycienu Kao Ileto mapcrso (Tepmun Anekcanppa IIpoxanosa). BaxxHo je To
LITO CaMa Mieja O CHaXKHOj M CYBEPEHO] PYCKO] Ap>KaBI MOJpasyMeBa CyIPOTCTaB/bEHOCT
3amany y cMMCITy ZYXOBHOT IIOTeHIVjala M MICTMHCKe XpuinhaHcke Mohu Koja ce TpoTuBu
MaTepyjannCcTIIKOj chepy aHTUXPUCTA, VI Ka0 MeCTa CONMMAAPHOCTHU eBPOasUjCKIX
Hapopa Koju he npesasuhu KOHTpoOBep3e MHAMBMUAYATMCTUYKOT IPYIITBA ¥ 3eM/baMa
3amaza. Mebytum, u faspe je auckyTaduiHo fa i caBpeMeHa Pycuja raju cpeilOBeKOBHA
Hadvesia Ile3apolanmaMa 1 Jia /i je CIpeMHa Jia HeCedUYHO yBesie HOBY MOAMUKaIjy
BEJIMKOT IIPOjeKTa; MM je mak Pycuja caga, HAKOH KOMYHMUCTUYKOL Ieprofa u forabhaja
13 90-ux roguua 20. BeKa, 3alpaBo 3alla/jibadyka 3eM/ba KOja [e/i KalluTaaAuCTUYKa Ha-
Jesa U MudepasiHe BPEFHOCTH, YaK U aKO IeHO CTAHOBHUIITBO He CXBATa BHIUXOB YTUIYj
Y CBAaKOJJHEBHOM >KMBOTY.

Cam uspas kaifiexoH ce, Mel)y TiM, KOPUCTU BeoMa CTOOTHO Y PasHUM ITyOMMKaIy -
jama. Bukrop IllHupenman cMaTpa fa Ou paciipaBe 0O KailiexoHy Tpedano TyMadnuTy Kao
OZroBOp Ha 1M3a30B AeduHMCcama Pycuje kao nusunusanuje. fobopehn o gBa ocHoBHa
IPHCTYIIAa OBOM TEPMUHY (€K/Ie3MjacTUUKOM ¥ CEKYNapHOM), OH HaBOAM: ,, [MBuusarmjckn
IUCKYPC jecTe eMUTUCTUYKY (fiefie ra IPeBaCXOHO eJIEMEHTH BOjCKe, 0e30eJHOCHYX areH-
1ja u cBelTeHcTBa). OH je OAroBop Ha I10daMM3alyjy Koja IJIally HallMOHAJTHE e/IUTe Y
MOJIepPHI30BaHVM Jp>KaBaMa, I1a OHe Jajy cBe of cede na 0de3defie MOMUTIYIKY CyBepeHN -
TeT, OBHOCHO corcTBeHe npuswiernje (Shnirelman, 2022). Crora je ounriesHo fa uneja
0 KailiexoHy y moctojehem grckypcy mokasyje motpedy 3a HEKMM BEMKUM IPOjeKTOM
KOj! yBOJe pyCKe IOIUTIUYKe BJIacTy (CIMYHO cBeMMpcKkoM nporpamy y CCCP-y), kao u
3a IpefiCTaBoOM 0 Pycnmju kao mocegHIKY IIpaBUX BpefHOCTY (C/IMYHO 1paeju 0 MockBu
kao Tpehem Pumy). OBo cy 0daBesHe KapaKTepUCTIKe BeJIMKe Ap>KaBe, a CAMO CXBaTambe
maHalnme Pycuje Tpedamo 81 mpaTuTU Ha MCTOPUjCKO-KYNITYPOJIOMIKOj OCHOBY. MHOIM
TBpzie fia Pycuja Mopa fja mMa mapcku mopenax, anu cy mornean o Pycuju kao dyayhem
napcrBy mpoku (Bolshakova, 2019). Kao npencraBank mapcrsa, Pycnja mopa ma mpep-
CTaBU CBOjy IIOPYKY CBETY, a Ta IIOpyKa je 1 Jajbe ¥ a3y pa3Boja y odmacTyMa NOIUTHKe
u upeonoruje (Shnirelman, 2022).

3AK/BYUIIN

OHo 1ITO caBpeMeHy aKTUBHY KOHGpOHTauujy Pycuje u ,,konekrusHor 3amazna“
YJHY jelUHCTBEHOM jecTe TO Jja ce OHa OfiBMja Ha Teputopuju EBporne. Jenan dpoj ussopa
13 Tepa 3alaIHUX ¥ PyCKUX aHaAuTU4Yapa y nocuefmux 30 roguHa NpeBusieo je OBakas
cykod, uspnunro Hasoziehu odjexkTuBHe pasyore 3a mwera. KoHlenryanHa aHanmsa, Me-
hyrum, mokasyje na ce Pycuja cMarpa 3HauajHOM OIO3UIIMjOM 3ailaga jou of 16. Bexa, Te
Jla je OHA yTeMe/beHa Y PYCKOM MEHTAIUTETy y cMUCIy Pycuje kao ynopuimTa Hajoomux
U Haj3sHAaYajHVjMX OCTUTHYha 3amagmauke KynType. V3 oBe mepcreKkTuBe, aKTyenHN
HOMUTUYKY TIPOS/IEMH YIIaBHOM CY OATOBOP KaKo KOJEKTMBHOT 3amaja, Tako u Pycuje
Ha 3aTerHYTY UJEOJIONIKY aTMOoCcdepy y JaHAIIbeM CBEeTY, ajl je, y UCTOo BpeMe, Pycuja
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OffyBeK cede cMaTpasa CaCTABHMUM JI€JIOM 3aaEadKor, Kao I I7100a/IHOT U/IE0IOLIKOT,
KY/ITypOJIOUIKOT 1 IIOJIMTUYKOT AUCKYPca. 3aTO BULUMO Ja je Pycuja sanajmaukum u py-
CKMM MHTEIEKTya/lIMMa OflyBeK IIPeCcTaB/ba/ia IUHAMIYKY KOHLENT. 3ailag NPeCTaB/ba
pedepeHTHY TauKy 3a KOHCTPYKIV]y ¥ pasMaTtpambe Pycuje 13 TlepcrieKTBe YHY Tpalllkber
camozieMHICarba M PEIEBAHTHOCTIL: IIITO je 3afiag MIeOOMKI CTadWIHMjI, TO je Pycuja
U/IeONOIIKY TMHAMUYHYja ¥ OOPHYTO.
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