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OJHOC ®MJIO30PUJE 1 COUMOTIOIN)JE
Y CBETTY ®EHOMEHOJ/IOIIKE ®MJIO30®PUJE
MOPVCA MEP/TIO-ITOHTUJA

Caxerak: Y 0BOM pajiy ayTop ce, y KOHTeKCTy (heHOMeHooIKe ¢prosoduje Mopuca
Mepno-IlonTuja, daBn crnegehum nuTamuMa: 3alITO CY ABe, II0 MPOdIeMIUMa CPOJHE
AVcouIUInHe, Gpunozoduja ¥ COUMONOrNja, IOCTaNe, y BeINKOj MEePH, Ya/beHe I JaK
cynporcrasbere? [la nmu je usmeby counonornje, koja je y Mepno-Ilontujeso Bpeme jo-
MVHAHTHO ITO3UTUBUCTIYKA, 1 PeHOMEHOJIOMIKE 1 er3JCTeHIMjalICcTIIKe prnosoduje,
Moryhe ycrioctaBuTH IUIOfaH Aujanor? [la mu mpoMeHa HaYMHA Ha KOjU Ce IIOCTaB/bajy
IIpodJieMI O IPYLITBY MOXKe IOMONM Jia ce IIPeMOCTY IIOHOP KOju IIOCToju u3MeDy ,,amco-
JIyTHO CaMof0Bo/bHe pryt030(Quje 1 COLIOTIornje, Koja, €3 CBECTIL O CBOjUM TEOPIjCKUM
IPETIOCTaBKaAMA, ,CAMO CaKyIUba UnibeHuie “? Mory /i ce GpyH/AaMeHTaTHI COLMO/IOIIKI
II0jMOBM — IPYIITBEHA YNIbEHNIA, YIOTa, KY/ITYpa, MHCTUTYLje... — pefieMHIICATI TAKO
Jia ToCTaHy mpenMeT Gro30CKUX aHa/IN3a, a Y ICTO BpeMe Ja peBUTaN3Yjy punoszodcke
CJI0jeBe caMe COLMomnoruje?

JemHo ox Moryhux pemrera 3a IpeBas3iIaXere HeIIPUPOHe Pa3aBOjeHOCTH OBe Be
AUCLUIUINHE, jecTe Ia OCBECTVMO 1 OCBETIMMO 3ajeJHITYKe TeMerbe, jep Guno3od Muciu
U O HAYUHUM YU EeHUUAMA, KAO IITO COLMOIOr CBAKM IIyT Kajla PEUCIINTYje IOjMOBHY
MpeXy KOjoM IOKYyIIaBa ia 0dyXBaTu gpyuiilieeHe uurveHuye, kaga ce spaha >xuBum
M3BOPUMa CBOT 3Hama — ¢utozodupa. Ilopen aHanmse ogHOCa conyonoruje u GpunIo3o-
(bmje, MCTAKHYT je ¥ Ha4MH Ha KOjU IO3UTUBUCTUYKA U (beHOMeHonomKa MeTOojla BUjie 1
pasyMeBajy muxoB MehycodHu ogHoc.

Kipyune peun: connornoruja, dunosoduja, GeHOMeHONOIMja, HO3UTUBU3AM, UHTEP-
CydjeKTUBHOCT, APYIITBEHE YNIbEHUIIE
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Op Cinpykitiype fioHauiara Na cBe O MOCTXYMHO 0djaB/beHOT fienia Bugmueso u
Hesugmwuseo, Mepmno-Ilontn (Maurice Merleau-Ponty) mokasyje Benuky nHTepec 1 UCTaH-
gaH ocehaj 3a Teme u mpodeMe Koje yodudajeHo Ha3MBaMO COUUONOUKUM — IPOOTeMe
MHTepPCYdjeKTUBHOCTH, OPYrora, KyIType, IpyLITBa, K1acHe dopde. Takohe, kox Mepo-
-IlonTnja mpucyTaH je Be/MKM NHTepec U OTBOPEHOCT 3a AMjajIor ca HayKaMa Koje ce daBe
IpoOIeMOM YOBeKa I IbeIOBOT CBEeTa — IICHXOJIOIjOM, COLIVIOTIOIjOM, €THOIOTMjOM... 3aTO
HIje HeOOMYHO /Ia je YIIPaBO OH OCETVO IOTpedy 3a IPOMUIIbAbEM jeHOT, 10 MHOTO
4eMy 3aTerHYTOr ¥ aMOMBaJIeHTHOT, ofHoca usMehy punozoduje n gpymrBennx Hayka,
cowyonoruje, npe csera. Mepno-ITonTi 0 0BUM IIpodIeMyMa IVIIIe ITIOIOBYHOM JBajIeCeTor
BeKa.> MIC/IIMO Jla je MHOTO HheTOBUX YBI/IA U IaHAC aKTYeIHO.

PasnBojeHoCT Prmo3oduje 1 COLMOMOTHje IyTo je CKPUBasIa BIUXOBO CYIAPHUIITBO,
uyHehn MX HepasyM/BMBOM jefiHa APYToj U foBofehn y Kpusy 4nTaBy KynTypy, cMaTpa Mepio-
-ITonTy. [IBa MOTIIYHO OIpeYHa ,MITa", y CTBapHOCTM HerocTojeha y cBoM uncToM oKy,
cTajasa ¢y n3Meby \IUX Kao HeIPeMOCTHBA IpeIpeKa: ¢ jefHe CTpaHe, MUT 0 Gpumozodujn
Kao cepy IOTIIYHe ayTOHOMMje fiyXa Koja du ancomyTHo ocnodohenom ayxy omoryhuma
CaMOJIOBOJBHOCT U, C Ipyre CTpaHe, MUT O HayYHOM 3Hamby KOju O4eKyje Jla jefHOCTaBHa
TeCKpUIIIUja YMEHEHNIIA O CBETY ITOCTaHe He CaMo HayKa o cBeTy Beh u Ja cTBopu jeHy
MeiiaTIO3UITVjy O TOj HAayIM, a 0OyXBaTy CBe UMEbeHNIIe, ali I Hallle ujjeje KojuMa TyMa-
9MMO ¥ pasyMeBaMo Te unibeHnIie. CBaKo MCTpaXKMBame Koje O1 JKeneno la y CTo BpeMe
y3Me y 0d3up nzieje U UnEbeHNIle, UCTPAKIBabe Koje d1 S0 KpeTarmbe Off UMHeHNIA Ka
ujejaMa ¥ Off Mieja Ka dnibeHnIama, duo ou ogdadeHo 1 of Hayke 1 of putozoduje, jep
Hayy Ofly3JiMa KOHAYHY ped O YMIbeHNIIaMa Koje je IPUKYIIa, a ¢puio3oduja du duta
KOMIIPOMUTOBAHa yBEK IPUBPEMEHMM Pe3yITaTUMa HayYHOT UCTPAKUBAK:A.

KopeH oBor cykoda u pasMuMmoniaxema ¢punosoduje u counonoruje, mpema
Mepno-IlonTnjy, 1exxu, jefHIUM LeIOM, Y YMHEHNLN [a C€ COLMOJIOTHja Y CBOM IIOKYIIajy
Ta odjacHM YOBEKA I HETOB CBET, APYIITBO I HEroBe 3aKOHUTOCTH, OCTIakha Ipe CBera Ha
HO3UTUBUCTUYKY Mapagurmy. ,I[lo3uTubmusam — xesba 3a jeflHOM HAyIHOM METOJOM Koja
IIOKpMBa CBe IPaHe /by/CKOT 3HaMba — Y jeIHOj WM OPYTOj BEP3UjU je U [a/be JOMUHAHTHA
IapajyrMa y caBpeMeHOj COLMOJIOTHj! U APYIITBEHNMM HayKaMa yomTe®, cMaTpa Jlopu
Cnrypmusr (Laurie Spurling) (Spurling, 2014, str. 76). 3a Hairy aHa/mM3y HajBaXKHMjI CTaB
IO3UTUBHU3MA jecTe OHaj KOju 03HauaBa Kao MeillaPu3uuko CBaKO pa3MaTpame, CBaKy
TBP/bY KOja He MCITyhaBa MTO3UTUBUCTIYKE YCIOBe afleKBaTHOT 3Hama. Takobe, jemHa off
OCHOBHUX IIPETIIOCTABKY Off KOje IIO3UTUBMU3AM IIOJIa3M jECTE jeqUuHCILB0 HAYUHOI Meilloga,
JaKJIe CTaB JIa je MeTOJ KOjuM JI0/a3yMO [0 3HAH-a UCTH Y CBUM 0O/TacTHMA MCTPKUBAbA.

Jeurex Komakoscku (Leszek Kolakowski) y cBom neny Qunosoduja iosuitiususma,
M3/1Baja, MpeMa HeroBOM MUI/bemhY, OCHOBHA ITpaBuIa mo3uTususMa. I1pso, herome-
HOJIOLIKO IIPaBUJIO KOje TBPAM Jia ,HeMa peasiHe rpanutie usMmeby ‘cymrune’ u ‘mojase’™
(Kolakowski, 1972, str. 31), 3aTuM Apyro, HOMUHAIUCTUIKO IPABIUIIO KOje ,3HAYN MCTO
IITO ¥ PeCTPUKIIMja IPETIOCTaBKe fa 1 O1/10 KaKBOM 3HamY, POPMY/IICAaHOM OIIITUM
TEPMMHIMA, Y CTBAPHOCTY OMJIO IITA IPYTO OATOBAPANIO OCUM IOjeIMHAYHMX KOHKPETHIX
npenmeta“ (Kolakowski, 1972, str. 33). [Ipyraunje pedeHo, ¢ IO3ULIMje HOMUHAIMCTHYKE

> M. Mepno-IloHTH je fBa pajia MOCBETHO UCK/BYUYMBO IIpOdIeMy ofHoca Guno3oduje 1 conuo-

noruje. To cy: ,Punosod u counonoruja“ n ,,On Moca fo JleBu-Crpoca“ Oda pazna cy odjaBpeHa
y 3dupun eceja Iloxsana gunosopuju.
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KPUTHKe CBaKa allCTPaKTHA HayKa IIpeJicTaB/ba CaMo cpeheH 1 OpraHn3oBaH CKyI ONMca
PasHOMMKMX MCKYCTaBa, JOK cCaMa HeMa HIKAaKBe CaMOCTa/IHe casHajHe GyHKIje momMohy
Kojux Oyt HaM oMoryhyta IpUCTYII TOAPYYjiiMa CTBAPHOCTY CKpMBeHNM off emmmpuje. Tpehe
IIPABIUJIO je OHO ,KOje OCTIopaBa Ca3HajHe BPeJHOCTY BPEJHOCHNUX CYy[l0Ba ¥ HOPMAaTUMBHMIX
nckaza“ (Kolakowski, 1972, str. 36). OBo mpaBuIo HaM He OCIIOpaBa IIPaBoO Ha MUILIJbEbE
KOjJIM BPefHYjeMO JbYAICKY CBeT, Beh Har/amaBa Ja HeMaMo IIPaBo fla TPeTHOCTaB/baMo Jia
Hallle BpeJHOBambe IMa 1 HayYHY 3aCHOBAaHOCT. UeTBpTa, PyH/IaMeHTa THa, Ufieja TO3UTH-
BM3Ma je ,Bepa y IPMHINUIINjeNHO jefHCTBO HayuHor MeTopa” (Kolakowski, 1972, str. 37).
Ha Temepby 0BMX K/bYYHMX IPETIOCTABKY, IO3UTUBU3AM KPO3 YUTABY CBOjY UCTOPUjY
BOJIU HOJIEMUKY IIPOTUB MeTapM3NIKIX CIIeKy/Iallnja CBUX BPCTa, OU/IO [a UX KPUTHUKYje
3aTO IITO CBOje TBP/Ihe He OCTambajy Ha eMIMpPHjcKe YMbeHMIle, OO fla M 3aMepa TO
IITO CBOje CyfoBe GOPMYINIITY TaKO fla UM eMIMpHjcKa (haKTa He MOTY IPOTMBPEUNTIA.

Mepno-Ilontn ox Citipykitiype tionauiarea ipeko PeHomeHonoluje iepueiiyije Te-
MEJBUTO MIPEVCIINTYje HO3UTUBMCTNIKO CXBaTambe UCKYCI6d, je3uka, 3Harwa, cMaTpajyhm
la OBAKO IOjeJHOCTAB/bEH IIOITIENl HA CBET Pe3yATHPa AaTOMMCTUYKOM C/IMKOM CBeTa.
[MosuTuBMCTY HePUHNIIY UCKYCTBO, Y Y)KeM CMIUCITY, Kao 301p OceTa 13a3BaHMUX CTUMY-
JIycMa KOjU JIO/Iase U3 HerOBOT OKPY>Keba. VICKYCTBO TaKo IOCTaje CUHOHUM 3a 30MpKy
ceHsaluja Koje HasMBaMo U — uynHum togayuma. MebyTum, ynpaso oBu uynnu iiogayu
HeMajy HUKAaKBY MICKYCTBeHY IIOTBPJY, jep 110jaM ocelfia He OfiroBapa HUje[THOM CETMEHTY
HallleT MCKyCTBa. V HajjeqHOCTaBHMje MepLeNIyje, KO )XMBOTUIbA Ha IPUMED, TUIY Ce
OIHOCA, a He allCONTyTHMX TepMIHA, Kao IITO [I0Kasyje remrant reopuja (Merleau-Ponty,
1984, str. 131).

AKo ITpMXBaTUMO fla Cy OBa IBa CTAHOBUILTA CYIITUHCKY PA3/INYNTa, /1A je OBa Pas-
[BOjeHOCT fepMHIUTUBHA U fia je MHTepakuuja u gujanor usmeby unosoduje u coruorno-
ruje Hemoryh, Hayka he octatu des ,,upeanusanyja“ cupoBux YnmbeHMIA (IUTO je CYLITHHA
EHOT pajia), de3 ,KOHCTPyUCarha MHTENEKTyaTHIX MOJie/la CTBAPHOCTM Oe3 KojeT laHac
He du d1J10 colMoIoruje, Kao 1ITo, Y POLIIOCTIL, He Ou duno Hu lanutejeBe usuxe’,
pehu he Meprno-IToutu (Merleau-Ponty, 2009, str. 85). Counonoruja du, y ToM cydajy,
MHCHUCTUpAA [ja APYLUITBEHUM UMibeHNI[aMa Tpeda IPUCTYIIUTI Kao HedeM CTPaHOM, 110
gyBeHOM InpkemoBoM (E. Durkheim) ynyTcTBy ma ce ,,ipyluTBeHe UnibeHNULIE TPETUPAJY
kao crBapu (Durkheim, 1897, str. 9). Takobe, nucucrupana du na gpyuwitisena uurbeHuya
HeMa HU4er 3ajeJHMYKOT ca HalllMM MICKYCTBOM O uHillepcySjexitiu6HOCTHY — Kao 1a ce O
JKMBOTY MO>Ke TOBOPUTH M3BaH XMBOTA 1 K0 Jla ce O IPYIITBY MO>Ke TOBOPUTHU M3BaH
ppymrsa. To, HapaBHO, oTBapa npema Mepno-IloHTHjy K/by4HO IMTabe KOje ce TUYe
gpywiitiéeHol — ,KaKo OHO MCTOBPEMEHO MO)Ke OuTI 'CTBap’ KOjy Tpeda crosHaTu des3
Ipefpacysna, 1 ‘3Haverbe’ KojeM APYIITBa Koja YII03HajeMo Ipy»Kajy IPUINKY [ia Ce T10jaBy,
KakKo OHO Moyke duty 1o cedu n 'y Hama“ (Merleau-Ponty, 2009, str. 90).

Kapa cy ¢peHOMeHOIO3M y IUTaly, OHM Y CBOjUM aHa/IM3aMa K/byYHUX IIOjMOBa —
gpywitieo, unitiepcySjexitiu6HOCHl, gpyiu — yBEK 3a MOTA3NIITE MMajy HeKY Of K/bYYHIX
Xycepnosux (Edmund Husserl) craBosa us Kapiiesujarckux mequitiayuja. Takas je cydaj
u ca Mepro-IToHTujeM, ay Takas je c1y4aj, Ha mpuMep, u ca Andpenom lnmom (Alfred
Schiitz) mosxatim enomenoorom Koju ce dasuo mpodiaemom apymrsa (Schiitz, 1998).

Y Kapitiesujarckum megquitiayujama Xycepros ICKOpaK Ka J[pyiom upie IpeKo mocpe-
nyjyhe nnrennonansoctu. C jegHe cTpaHe, jeANHO je 87ACHIUTHOCTI, ja, OHO IITO je MEH!
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MICTMHCKY NPUCTYNa4HO. HacynmpoT ToMe, OHO IITO ce Y UCKYCTBY OTKPUBA Ka0 CHiPaHO
- 3aMIC/IMBO je CaMO Kao aHaJIOTHO BIACTUTOM. [Ipyiu ce, JaKie, Hy>KHO, 110 CMUCITY KOju
HOCH, II0jaB/byje Ka0 MHTEHI[MOHAIHA MOAM(UKALIMjA MOT jd, MOT UpUMOopgujantoi ceeifia.
Xycepn Ha OCHOBY TOTa 3aK/bydyje [ja je MHTEHIVOHAIHO 3ajeIHUIITBO TeXXkba Ka MICTOM
CBeTY, TeMe/b Ha KOMe je Moryhe cTBOpNTI CBeT J/by/M, IbJMXOBUX MHCTUTYIIMja U KYAType
(Husserl, 1975, str. 141). Tume je cMICcao JbYACKe 3ajeHIILIe ¥ KOHKPeTHOT Y0BeKa u3rpaben
Ha y33jaMHOM IIOTBphHUBamy.

3a heHOMEHOIOre OBA IPUMOP/Vja/IHa MHTEPCYOjeKTUBHOCT IIO/Ia3NIITe je 3a Pop-
MUpame caMe Ufeje APYITBeHUX offHoca. CXBaTUTH CMICA0 HEKOT IPYLITBEHOT OfIHOCA,
Moryhe je camo 10 aHa/IOTMj1 MM Y KOHTPACTY Ca OTHOCKMa KOje CMO IIPOXKUBE/IN. JeIHO
Ha TeMeJby TaKBOT MCKYCTBa Moryhe je KOHCTUTYMCATH COLMOJIOLIKY CMMCAO0 KOjH 3a Hac,
HOBU JIPYLIITBEHM OfJHOC, MOXKE MMATH.

Mepno-IlonTtn, Takobe, Harmacak cra/ba Ha YMIbEHNIY [la COLMOMOIIKA MCTPa-
KVMBama HUKaJla He CMEMO OfIBajaTy Off HaIIeT MCKYCTBA Kao IPYIITBEHNUX cydjeKara.
Y TOM KOHTeKCTy peHOMEHOMOMKM cXBaheHO MCKYCTBO HHje HUKAKaB 30UP ,YMIbeHNIIA"
a IpyITBeny cydjekT Huje cilisap mehy cTBapuma.’ Mckyciliso ce cacTOju Off OHOTa LIITO je
gpywitiieenu cydjexiti TMUHO NOKUBEO, aJlN U Off HATAJIOXKEHUX CTI0jeBa — cequMeHitiayuja —
HACTa/IMX OIa)KamheM MOHAIaka APYTUX, YUTAHEM, I7IeflatbeM, jeTHOM Pedjy IpeaMambeM
HETOBOT XKMBOTA KPO3 UNUTABY jefHY KYATYPY U ITPe/TaMatbeM YUNTABE KYIType KPO3 HEr0OB
XUBOT. [pywitieenu cySjexi je, y dbunosoduju Mepno-IToHTnja, CMHOHNMM 3a er3UCTEHLM-
jamicTidky 1ojaM dufie-y-ceeiily Koje je y TOM CBeTY yKOPEIeHO 1 aHTa)KOBAaHO Kao YOBeK
meby /bynmma, pagank Mehy papnamiva nu dypkyj meby Sypxyjuma. 3a Mepno-IToxtuja

»JETHAUVHE COLIMOJIOTH]je IIOUNIbY Jja IPENCTaB/bajy OHO IPYIITBEHO TEK OHJA KaJja
Cy Koperanyuje Koje Te jefHaunHe caxnmajy MehycodHo ycarnamene n odyxsahene y
opnpebheHn jenMHCTBeHN MOIJIEN HA {PYIITBEHO 1 Ha IIPUPOMY CBOjCTBEHY pasMaTPaHOM
IPYIITBY, OT/IE KOjH je [...] y ’heMy IT0CTa0 MHCTUTYIVja, CKPUBEHY MPUHIUII CBOT
BuybuBOr pyHKIMOHNCama“ (Merleau-Ponty, 2009, str. 88).

Pusancteo ¢umosoduje 1 coruonoruje, Kao ApyIITBEHe HayKe, HACTaje OHOT Tpe-
HYTKa KaJia ce OHe M301Iyjy jefHa of ipyTe, 3adopaBibajyhu cBoje MOpeKIo 1 AYT mpeMa
ceeilly Ju60iia 13 Kora IIOTUYy 1 0 KOMe CBeflove Hallla IIpBa MCKycTBa. Hayka, 3a Mepro-
-IToHTHja, camo je cUCTEMATCKO M METOLCKO YpehuBarbe Halller ICKYCTBa Koje II04Nbe IPBUM
omakajeM, HaloM daueHouthy-y-ceeii. OTyHa, HajBOXHUjU 3a/laTaK jefHe HEeHOMEHOIOIIKe
¢dunosoduje jecte na mopcety v G1uo30QuUjy 1 COLMONIOIN]Y Ha BUXOBY 3ajefHIYKY yTe-
Me/beHOCT y CaMOj MHTeHIIMOHATHOCTH cBecTu. CBa Hallla MCKycTBa oMoryheHa cy oBoM
ocoduHoM cBecty. OHO IITO Ce OTKPVBA MHTEHIVIOHAHO], TaK/Ie 3aMHTEePeCOBaHOj VI yCMe-
PeHoj CBeCTH, Huje PYIITBO Kao 30up MOHafa, Beh ce caMa gpyuiifiseHoCT TI0jaBIbyje Kao
(dyHEaMeHTaIHa CTPYKTYpa MCKYCTBa. J{pyIITBEHOCT ce I0jaB/byje Kao aMOUjeHT KOju YMHY

5 . . .
Jlopu Criyp/IiHT je BeoMa je3rpoBUTO GopMyncao ctaB GpeHoMeHoomKe Gunosoduje mpema

HEeKVM Ba)KHIM COLMOIOLIKVIM [OjMOBIMA: ,, CBY COLIMOJIONIKY KOHCTPYKTH Kao IITO Cy APYILITBEHA
CTPYKTYpa, APYLITBEHU IIPOIleC, APYIITBEHA CTpaTuduKalyja, MHCTUTYLIM)a, M TAKO Aabe, CY
penduKaiuje OCUM aKo ce He Ot IIpeBeN y APYIITBEHO MCKYCTBO 1 MHTEPCYOjeKTUBHY IIPAKCY.
JlpymTBo Huje CydjeKTUBHA PealHOCT, OHO HIfje YaK HI 0djeKTMBHA CTBAPHOCT, OHO je MHTEPCY-
djextuBHa ctBapHOCT“ (Spurling, 2014, str. 87).
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IOKpeTaH ¥ IPOMEH/bUB OKBMP HaIIleT KIBOTA C gpyTum, aMOVjeHT KojI ce Merba y Mepu
Y K0jOj Ce Meba Hallla APYIITBEHA JMHAMIKA, Kao IITO je IPOCTOPHM XOPU3OHT IIOKPEeTHA
TpaHMI[a Hallle TlepliemnIyje, Koju ce Kpehe y Mepn y Kojoj ce u camu kpehemo kpo3 cBer.
MebyTum, Kako pasyMeT MHAVBUYATHOCT U CHELMMUIHOCT gpyiol, a ia ra He OApeNy-
MO Haloj orunu? Yipaso je ,,(ppaHIycKoj MIKOIM HeJOCTajao Taj IIPUCTYIL gpyiom, KOju
jecre repuumnuja conyonoruje’, pehu he Mepno-IToutu (Merleau-Ponty, 2009, str. 109).
Jlakrte, aKo je CBeCT Ipe CBera MHTEHIMOHATHA U YBEK Y OTHOCY Ha Heulifio, ako pumosod
yBeK MUCTINL O Hevemy — O cedu, CBEeTY, APYroMe, CUTYALVjH, APYLITBY — 3aIITO OVCMO 13
TOT IIPOMMII/bakba MCK/bYYMBaIN CajipyKaje Koju YiHe IpeMeT COLMOIOIIKNX aHamM3a?
IToroToBy ako Hay4He UMibeHMIIE GUI030(Y KaXKy HEILITO APYTo Off OHOTA IITO je Y BbUMa
Bfieo HayuyHuK? C Ipyre cTpaHe, COIMOJIOL, Y MEPHU Y KOjOj TyMaul 1 pasyMeBa, a He CaMo
dernexxu unmeHnIe, nocraje punosod. OH Tafa NpyuxBara jefaH MupH, fakie Gprmiozodcki,
OKBUP Y KOMeE ,,YNMEbEHNIIE jefIITHO MOTY ITOCTATHU HAy'He, COYUOTIOUIKE HUUtbeHUE.

[lojepmHan y HpyIITBY, Ha IIpUMep, Y er3UCTeHLINjaIUCTIIKOj (GeHOMEHOIOT I,
nebMHICAH je ’erOBOM CUTILYAUUjoM KOja Ce Pas/IiKyje Off IojMa y7oie KOja Y COLIMOIOIHjI,
TpagULMOHAIHO, yKa3yje Ha MECTO KOje II0jeiMHal] 3ay3/Ma Y JJPYLUTBEHOj CTPYKTYPH.
Konuenr ynoie He ocTaB/ba MecTa 3a KOHKpeTHe, KUBe MojefnHIle, Beh mosHaje camo
Hocuoue yn0ia Koju iefyjy y CK/Iajly ca odeKMBaHMM odpacliyMa MOHalllama KaKo UX
II0CTaB/ba APYIITBeHA CTPyKTypa (Spurling, 2014, str. 87). C npyre cTpaHe, cuiiyayuja
y3uMa y 003Mp ¥ IVIMEH3U]y OIIITOCTI, ay M MHAVBULYaTHOCT KOHKPETHUX bV CTIO-
COOHUX /ja TPaHCLEHAMPajy JaTo U a TpaHCHOPMUIIY 3Hauerba Koja Cy popMy/IncaHa.
Captp (Jean Paul Sartre) 3a curyanujy kaxe ia je oHa JBOCMUCTICH pEeHOMEH y KOMe je
HeMoryhe jacHO ,,pasIMKoBaTH yaeo ciodoze 1 yaeo cupose cTBapHocTH  (Sartre, 1943, str.
533). Konrenr curyanuje Ham oMoryhasa fja TOBOPMMO 0 IIOjefMHILY Y OHOCY Ha ApyTe
II0jefiiHIIe, a TOBOPMMO O JPYIITBEHMM IPyllaMa Y MEpPU y KOjOj YMHE [e0 3ajeHIYKOT
uckycrBa. (Mo>xeMO FOBOPUTH O CUTyalVju JeBpeja, cuTyauuju dypxoasuje, jpHana y
Awmeprr.) ITojaM cutyanyje YMHN HAC CBECHUM IBOCMIICTIEHOCTY IPYIITBEHNX (peHOMeHa.
Jep curyanuja je cuHTe3a pakce 1 MehycodHMX offHOCa HOjeAMHALIA KOjU CY CBU 3ajeHO
IIpeIOM/bEHM KPO3 CMICA0 KOjU UM Jajy IOCTYIIIV U UCKYCTBO Jbyau. Mepno-ITontu
BeoMa 4ecTo roBopehu o cuiliyayuju ynotpedpaBa uspas eizucilieHyujantu ipojexait,
IIa je TaKO ersUCTeHLMja/IHM IpojeKaT poleTapujaTa pasauyunT U APyTaduju y Mepu y
K0jOj je pajHMK, Ha IIpUMep, KJIACHO CBeCTaH. Y TOM CMUCITY, OUTY PafHIK WU OYpPKYj,
3HAYM IPUXBATUTHU jejaH er3¥CTeHLMja/IHI IIPOjeKaT Kao CBOj, Kao U3pas BIACTUTOL Ha-
YIHA pa3MeHe ca CBeTOM U HeTOBOT OOMMKOBama, 1 Kao N3pa3 Hallle KOersuCTeHIuje 1
KoMyHMKanuje ca gpyrum (Merleau-Ponty, 1945, str. 510-511).

Hajsapn, snauerve cuTyanmje ce Mema aKo ra II0CMaTpaMo Kpo3 IIPU3MY 8peMeHa jep
CBaKO pasyMeBaibe YOBEKOBOT CaJIAllIIbeT KMBOTA Ae(MHICAHO je IeTOBUM IIPOIUINM 1
Synyhum npojextuma. Ha Tpary Xycepnosyx HeodjaBbeHUx paiosa, Mepno-ITonTu ykasyje
Jla cympoTHOCT u3Mebyy uurweHuye v cywiiiute OTKpVBa TeHe3y CMIC/IA KOja je IMaHeHT-
Ha peHOMeHMMa. BpeMeHNTOCT, Kao CBOjy Kap/iMHAHY 0COONMHY, ITOCeNlyje YHYTPaIlby
VIMITYJIC, MM e/1dH KaKO je TO beprcon ropopmo, Koju TeXXu pasBojy, KOjyi YMHH Jla BpeMe
umMa ToK. CBu eHOMEeHM y BpeMeHy MMajy jefiHO fipe U jelHO floc/ie KOju HUKazia He MOTy
duTy ucToBpeMeHo, 1 CBako forabarme ogurpasa ce y OfHOCY Ha XOPU30HTE KOje UMHe
eroBa Mpouutoct u dyayhHoCT.
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MebhyTuM, MO3UTUBUCTUYKN yTeMe/beHa COLUOIOrnja, npema Mepino-IlonTujy, He
daBl ce IpeNCHIUTUBAbEM OBOT fipe U {0c/le jefjHe gpyuiitiseHe HurbeHuye, Beh je camo go-
KyCMpaHa Ha IITambe, f1a JIU je 3Hame O 1b0j HedIHICAHO TaKO [ja MOXKe SUTU eMIVPYjCKU
notsphero nnu ondadeno. To je Takobe cay4aj u ca HOSUTUBUCTUYKUM OFHOCOM IIpeMa
Teopuju. II03UTUBUCTUYKY TeOpEeTHYAP INILEH je IPEeUCINTIABAA I UCTPaXkBarba BJla-
CTUTHUX (PeHOMEHOJIOMIKIX KOPeHa U IIPETIIOCTaBKY TeopeTucama. Jlopu Crryp/inHr ykasyje
Ha OMACHOCT KOja JI0o7asy off Hepe(IeKTOBAaHOT TeopeTHcama Ha npumepy Jnpkemose
(Emile Durkheim) crynuje o camoyductsy (Durkheim, 1897).

»Y OBOj CTYAMjM, 4ECTO LIUTUPAHO]j KO IPUMepP KIACHYHOT Je/Ia Hay4yHe COLMO-
noruje, [InpkeM je TpeTUpao CTOIE CaMOyOMCTBa KA0 PYIITBEHE 'CTBApH, KOje IIOCToje
He3aBICHO Off Bojbe MojeAnHaria. JKeseo je Aa HOTIYHO UCK/bY4M CYOjeKTUBHO 3HAYCHe
KOje caMoyOuCTBO MOXKe nMatu 3a dujio Kojer nojeauuna” (Spurling, 2014, str. 80).

llvpkem, 3aucTa, y YBOfLy OBOT Jie/a, TOKylaBajyhu fja fepuuniie creruduyHoCcT
COLVIOTIONIKOT IIPUCTYIIa eHOMEHY CaMOyOMCTBa, HeIBOCMIUCIIEHO Kaxe: ,, COLMOoMonIKa
MeTOJja, TaKBa KaKBY je MU IIPUMEYjeMO, OAroBapa y HOTIYHOCTH QyHIaMEeHTalTHOM
IPVMHLNUITY KOjU 3aXTeBa Jla APYLITBEHe YMbeHNIe MOpajy OUTH ITI0CMaTpaHe Kao CTBap,
TO jeCT Kao peasHOCTH Koje cy usBau nugusuaye” (Durkheim, 1897, str. 9). Mehytum,
yrpkoc JIupKkeMoBoOj TBpAY Aa CY CYOjeKTUBHA 3HaYeHa UCK/byUeHa 113 FeTOBOT M3BeIlTaja
0 CaMOYOMCTBY, jaCHO je [ia Cy HheroBe aHa/Ii3e Ha CBAKOM HUBOY IIPO)KeTe 3HaYeblIMa Koja
UMajy 3a [ub fla ocMucie nopaTke. OBa 3HaueHa HUCY JIE0 MOflaTaKa KOju Ce UCTPaXKY;y,
Beh cy M3BydeHa 13 COICTBEHOT 3/IpaBOPa3yMCKOT CXBaTamba O Pa3IMYUTAM UCKYCTBIMA
y okBupy apymrsa (Spurling, 2014, str. 80).*

Mepno-ITontu, roBopehu o mpodnemy 08jeKTUBHOCTHU U 08jeKTUBHOT IIOCMAaTpatda
- »couuoor je duo anconyTHu nocmarpau’ (Merleau-Ponty, 2009, str. 110) - yxasyje Ha
Xycepnoso mucmo ynyheno Jlesu-Bpuy (Lucien Lévy-Bruhl), ox 11. mapra 1935. rogu-
He, IOBOJIOM YNTamba IeroBor Aena [Ipsodutiina muitionoiuja. Y mucmy Xycepr JOBOIU Y
nurame caMy MoryhHoct fa 1030 HemocpeaHoO JOCeTHe HEKY YHUBEP3a/INjy YMCTOM
pedrexcujoM u ga caMo MMarnHapHOM BapHjalifjoM COICTBEHMX MICKYCTaBa JOIIpe 10
OHOTA IITO YMHM CMUCAO0 JPYIMX UCKYCTaBa M APYIUX Apylrasa. VI He caMo To,

HIPUCTYII APXaMdHMM CBETOBMMA HaM je IIpelrpedeH HAIIMM BIaCTUTUM CBETOM:
npBodurHN byau JleBu-Bpuna cy *es ucropuje’ (geschichtlos), Bome >X1BOT Koju je camo
CafIallIBbOCT Koja mpotnye’ (ein Leben, das nur stromende Gegenwart ist). Hacynpot Tome,
M1 XKMBVIMO Y ICTOPHjCKOM CBETY, TO jeCT y CBETY KOji MMa ,,Beh [Ie/IMMITIHO OCTBapeHy
Synmyhnoct (HamonanHa npountoct’) u dyayhHoCT Kojy fenummdHo Tpeda ocTBapuTn
(Merleau-Ponty, 2009, str. 99).

Mepno-Ilontn HaBoAy 0Be Xycep/oBe KOMEHTape, jep OHY, IIpeMa HBerOBOM MI-
IUbEbY, OTKPUBAjY CYLITUHCKYU IPOdIeM KOHCTUTYIIMje CMIC/IA M 3HAUeHa Ca KOjUM ce

4 Haxxanocr, IIPOCTOPp HaM He€ JO3BO/baBa ,ueTainij aHa/In3y, ajii MOXXEMO OB/i€ ITOACETUTI Ha

BeoMa MHCIMPATIBHA PasMUII/baiba O OFHOCY conuosoruje u hpunosoduje, 0Baj myT o CTpaHe
commornora, Koja ce mory Hahm y 3dupiu [IupkemoBux pazgosa Sociologie et philosophie, HapounTo
pasMunUbama Ha TeMy Mopana (Durkheim, 1924).
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COLIMOTIOrMja Kao HayKa O APYIITBY CyodaBa. /IHTeHI[MOHa/IHA aHA/IM3a KOja IPOHA/Ia3y U
PEKOHCTpyUIIIe CTPYKTYpe apXaudHOT CBeTa He MO)Ke IIPEHEeTH CBOje pe3ynTaTe Ha 0dja-
HIIbelbe CTPYKTYpa HallleT CBETa, jep U jeffHOj 1 APYroj CTPYKTYPY CMICAO fIaje APYIITBEHA
CpefiuHa, a OHE Ce He MOTy CXBAaTUTM aKO He PasyMeMO KaKO y TUM Ky/ATypaMa IpoTude
BpeMe I KaKo ce y ’IMa KOHCTUTYMIIIE 3aje[JHIYKI CMICAO.

C gpyre cTpaHe, IOKYyILIaju apTUKyIanuje 1 popManusanyje pyuITsa He MOpajy
HY’KHO 3aBpIINTH Y MeTapuanit. Meprno-IIoHTH ykasyje Ha KOHIIEIINY — CTPYKTypa-
nm3aM - Koja he y gelieH1jaMa HaKOH merose cMpTH (1961) mocraTn JOMUHAHTHA TeOpHja
U MeTOJ, IpOy4aBamba APYLUITBEHe CTBAPHOCTH, Ipe cBera y PpaHIlycKoj. Y KOHTEKCTY
CTPYKTypanu3Ma OHO K/bYYHO 3a UMM Tpara IpylITBEeHa HayKa jecy ,4YBOPOBU jefiHe
yMpeskeHe MICIIU KOja Hac BOZIU Off caMe cede /10 pyre cTpaHe CTPYKType U [0 BeHOT
orenoTBopema“ (Merleau-Ponty, 2009, str. 116). ITojam cTpykType je BeoMa MHCIIUpATBaH
3a camor Mepo-IIoHTHja jep OH Y B0j OTKpUBa HaroBellTaje MOryher pellerba UTamba
KOjUM je 3a0KyIUbeH Y eplony HakoH Penomeronoiuje iepyeiiyuje: oa m ce peHOMeHN
el3ucilienyuje, gpyuiieeHociiiu, cnodoge, MOTy IIOCTABUTI ¥ Pa3yMeTH M3BaH IIOCTY/IaTa
¢dunosoduje cBectu 1 ogHOCA CYdjeKT-00jeKT Koju je okocHua dpumosoduje ox Jekapra
no Xerema. CTpyKTypa, IPUCYTHA Y HaMa Kao cuMOomyKa GyHKLIMja, IPUCYTHA U3BaH
HAC y IPMPOJHYM M IPYLUITBEHNM CHCTeMUMa, OMOTryhaBa IpoMUIIUbabe MHTepaKInje
HOjeIMHIIA ¥ IPYIITBA, IbUX0BE Y3ajaMHOCTM M 3aBUCHOCTH. Y TOM CMUCTY, CTPYKTYpa-
nu3aM Tpara 3a QyHaMeHTaTHUM CTPYKTypaMa Koje IIpeiCTaB/bajy 3ajeTHMIKI TeMerb
U TIOjeVIHIIA U JIPYIUTBA.

Mebhyrtum, Mepno-TIoHTr HaroBentaBa 1 MeTOLY, KOja HUje CTPOro 0djeKTUBHA
Hay4Ha MeTOJ[a, U KOja He BOAM JOMMHAHTHO yHUBep3aaTHoM Beh Ou mima ka ,004HOM
yuusepsanHoMm“ (Merleau-Ponty, 2009, str. 118), 1o xora 81 fjoIl/Ia HALIIM MCKYCTBOM O
onpebenom pymTBy. OBO NCKYCTBO CTBapa Ce HEITPeCTaHNM JCKYIIaBameM cede Ipeko
mpyror u gpyrora mnpexo cede. Taja Hayka o APYIITBY, COIMONOTH]ja, €THONOTHja NN
Heka Jpyra, He Ou dwia lepuHICaHA 110 CBOjOj CIIEUM(PUYHOCTI — IO TOMe IITO ce daBU
gPYUiTBeHUM YU EHUUAMA, HPUMUTHUBHUM gpyuiiieuma... — Beh Ou dua jenan Hauuw,
Ccifiuz MUIIbeRba Koju ce yBek HaMmehe kayja mpenmer jecre Jpyiu. OBaj HAYMH 3aXTeBaO
Su 1 Hamt mpeodpaxkaj. Y TOM CITydajy M ITOCTajeMO UCTPAXXMUBAYM COIICTBEHOT IPYIITBA
KaJla 3ay3MeMO JIUCTAHIy Yy OfTHOCY Ha H»eTa 1 KaJla HayuMMo Jia ,Kao CTPAHLM BUAMMO
OHO IIITO je Hallle, @ Kao Hallle OHO IITO je cTpano” (Merleau-Ponty, 2009, str. 118).

Kapa ce mocTaBy nmrame fa 1, ¢ ApyTe CTpaHe, pumosoduja Moxe /ja IpOMeHN
cede 1 cBOj ofHOC IIpeMa Hayuu, Meprno-IloHTujeB onrosop je mosutnsaH. Gunosodija
Tpeda [ja MpUXBATU CBe TEKOBUHE HayKe, KOje CY 3a by [MOYeTaK Ca3Hama, a C BbIMa I
MCTOPUjCKY KOHTEKCT y KOMe ce forabajy apymrsene unmenniie. A pumozoduja ce He
MOKe 3aJJ0BO/BUTH CaMO IE€CKPUIILIMjOM M CaKyI/balbeM Pa3HOBPCHUX aHTPOIOJIOIIKNX
JMEEeHNIIA, Beh Moye 1 MOpa [a MICIINTA U HAllly peaiHy Be3y ca IPYTMM Ky/ITypama. JeflHa
MoryhHocT nocTojama Gpunosodcke ayToHOMIje, Ha KOjy p1no3oduja TOMMKO IpeTeHAyje,
jecTe HAaKOHIIO3UTMBHOT 3Haba, a He pe, cMaTpa Mepno-IlonTn.

[IpuxBarame cTaBa Ja JPYyILITBeHE YMbEHNIIE CBOj CMIICAO0 U 3HaUebe Jodujajy 3a-
BUCHO Off ICTOPMjCKOT KOHTEKCTa, Ofy3uMa (prro3ody mpaBo Ha HEIOCPEFaH MPUCTYII
YHUBEP3aIHOM MM BEYHOM, jep CMICA0 KOju Ou dUO UCiiopujcku JUCKPERNTYje CBaKy
IpeTeHsNjy Ha allCONTyTHO MUILIUbeHbe. ATIM aKo je UCTHOpUjcku KoHilieKciil oTpaHndaBajyhn
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3a punosoda, oH Takohe 3adpamyje coLnoory fa Hay4HOj 00jeKTUBALMjI APYIITBEHOT
IIpujaje OHTONMOUIKY BPEHOCT. , B1 BepyjeTe jJa MUCIUTE 3a BEYHOCT U 3a CBE JbyJie, KaXe
couuornor ¢puno3ody, 1 caMuM TUM CaMo U3pakaBaTe Ipefpacylie WIN IpeTeHsje Ballle
kynrype. To je TauHO, a/i HUIITA Makbe 3a TOTMATCKOT COLMOJIOTa Hero 3a ¢umozoda.
Onaj ko roBopu — ogaxke iosopu?* (Merleau-Ponty, 2009, str. 101).

Mepno-lloHTn nuTameM — 0gaksie i060pu OHaj KO HaM CAOIIITaBa HayIHE UCKa3e —
He OTBapa caMo IIUTame — Koje je ciianosuuiitie coyuonoia — Beh moxpehe murame, e ce
Ha/Ia3M 811710 KOj)i HayYHUK y OfHOCY Ha IIpeIMeT CBOT IIpoyyaBama? OBaj mpodieM je, Ha
HpMMep, CYLITHHCKY y aHamau nonemuke usMmeby Beprcona u Ajuinrtajua (Merleau-Ponty,
2009, str. 236). 3a Hauly TeMy, OBO MUTAaIbE je jefHO O K/bYIHMUX IIUTaba Koje rmoraba mo-
SUTUBICTUYKY KOHLIETILIMjY je3VKa, Koja ¥IMa 32 IJ1/b, Kao LITO 3HaMO 13 BuTreHmrajHoBOr
(L. Wittgenstein) Traktatusa, usrpagmwy guckypca y KoMme he ce BepHO oryegatu cBeT
aToMckux unmeHnia. OBaj jesux Tpeda ga dyme ocnmodobheH ,Heuncroha® cBakogHeBHOT
rOBODA, ETOBe IBOCMICIEHOCTH, MEIIakha JeCKPUITUBHIX M €BayaTUBHIX MCKa3a 1
omtrre HerpennsHoctu. Hayunu roBop tpeda fa dyae desmmuan, ocmodobhen of mHpnBm-
IyanmHe IIPUCTPACHOCTH, TOBOP KOjU je Ofpas IpUpofie, a He TOBOPHMKA.

Meprno-IlonTn cmarpa fa du conmonoruja Mopana, y CBOM MHTepeCy, ia HallyCTn
Ujeas allCoMyTHOT ITOCMaTpaya 1 00jeKTUBHOT je3MKa, [a IIPUXBATH JIa je ¥ CBECT MCTO-
PUYHA, YuMe 81 ce IPeodTNKOBAIO CaMO CXBaTambe OJHOCA YMa ¥ HeTOBOT IIpeIMeTa.
Y3r71007/6€HOCT MOje MVICTIN U IIeTIOKYITHE eT3VICTeHIje Y onpeheny MCcTopujcKy cuTyarny;jy,
a IIPEKO Ibe I 'y APYTe UCTOPUjCKe CUTYaLMje KOje Ke/IMM Jla Ca3HaM, IIpVMapHa je y OHOCY
Ha 00jeKTUBHe OffHOCe O KOj/IMa Hac odaBelITaBa HayKa. PasymeBare oBe MebysaBucHocTI
y (heHOMEHOJIONIKOM KIbY4y, oMoryhaBa Ja CIIO3Hajy gpyuiiiéeHol CXBaTUM Kao CaMo-
cito3najy. Jaxe, jenuHo ¢umosodcka cBecT o MHTepCydjeKTuBHOCTY oMoryhasa Ham fa
CXBaTMMO CMICA0 HayYHOT 3Hama I IIOMaXKe HaM Jla PaspeliMO allopHje O Y3poUHOCHiu
u 0djexitiugHOM 3Hawy, jep, Symyhi fia je ped 0 YOBEKY U 1eTrOBOM CBETY, HUjeflaH Off TUX
OeCKOHAYHVIX Y3POUHO-TIOC/IEVIHNX TaHaIla He MO>KEMO CBECTH Ha TI0YeTHY Y3POK, HUTH
MOYKEMO MOilitiée JbyICKOT TIOHAIIalba TPETUPATH KaO MCTUHCKE y3pOoKe.

[Tpema ToMe, K/BYUHU P1I030(PCKY MOCTYNAK Ha HYTY KA MCTMHCKOM HayYHOM
3HaBY, mpema Mepno-IloHTHjy, jecte packup ca odjektuBusmom. OBaj moBpaTak Hama
caMMMa H1je HeKakBa HeofpeheHoCT mpuBaTHOT XMBOTA, Koja Ou Omla y CympOTHOCTI
ca 3HameM, Beh je To moBe3NBambe ca MHTEPCydjeKTUBHOUINY, IpeKo Koje ce MoBe3yjeMo
Ca LeJIOKYIIHOM uctopujoM. OfycTaT off IPYIITBEHOT Kao Ciliéapu, He 3HAYM ORyCTaTH
U Off 3Hama o weMy. Kaga cBecT 0 M0joj cuitiyayuju mpodyay cBeCT O y4eCTBOBABY Y
APYLITBEHOM — MOM gpyuiitiéeHom — OHJIa MM Iie/la IIPOLIIOCT ITOCTaje JOCTYIIHA y MOjOj
X1BOj cafaurmocTu. VI 3aTo Meprno-Tlontu kaxe fa je ,,¢punosoduja HesaMeH/bIBA, jep
HaM OTKpJBa KpeTarbe KOjIM )XMBOTH NOCTajy uctuse [...]“ (Merleau-Ponty, 2009, str. 107).

Kapa mpuxsaTtum fa caM cBojoM daueHouihy y ceeili, CBOjoM CUTyMpaHourhy, Hocrao
YYECHUK CBAKOT JIe/IOBalba KOje 32 MEHe MOXKe IMATy CMICJIA, OHJA Ceé MO]j JOJUP ca gpy-
Uill8eHUM, Y CBETIIy OTPAHIIEHOCTH MOje CUTYyalllje, OTKPMBa Kao M3BOP CBaKe UCTHHE,
yxbydyjyhu n Hayuny. ITowTo je Moja CUTYMpPaHOCT ,,HeM3Ie4nBa‘, CBaKa MCTIHA 32
MeHe MOXKe OUTM caMo ,,CTHHA y cutyaruju‘. IIpema Tome, oHo mto omoryhaBa 3Hame
jecTe HeCyMIbMBa MCTVHA a MU Y CUTYaLIMjy HUCMO cilieap mehy ciisapuma, Beh jemHo
ersUCTeHIIMjaTHO KIYIIKO 3aMHTEPeCOBAHO 3a CBOj XUBOT, allu 1 3a Tybe xuBore, 3a
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CBOjy cutyauujy u 3a Tybe curyaunje. @enomeHosomka feckpumniyja, opako cxsahenor
MICKYCTBa, OTKPMBA y IIOjMY gpyutitiéeHo VCTIPEIIETAHOCT {0ceSHOT U ofiuiiiiel Te je CBaKn
TIOIVIE] Ha CBeT, C jeHe CTpaHe, ocedaH U jefHCTBEH, jep He IIOCTOoje 1Ba MCTa UCKYCTBA,
a/Iu ca ipyre CTpaHe, CBa I0je[HaYHa MCKYCTBa Ceé OTBapajy IpeMa IpyTM UCKYCTBUMA,
3ajefHNYKMM 3HAYEHIMa, TeMaMa 1 CTuAoByMa. [Ipumapuy 3ajatak gumosoduje je na
CavyBa OBY CBECT O OTBOPEHOCTH 3ajeJHILIE dliliep eid, 3ajefHMLIE KOja er3UCTIPa y CBETY
KOjI Ma CBOje IPUPOJIHE TEMEJbE, a/IU I MHCTUTYLMje KyAType I UCTOPUjCKE XOPU3OHTE.
Commonoruja, ¢ Apyre cTpaHe, duma 81 M3pas HaIoOpa fa ce KOHCTPYMIY UjeanHe Bapy-
jadie xoje 00jeKTMBMpajy ¥ CXeMaTN3yjy YHYTpalllibe MHTEpaKIVje OBe 3ajefHuLe. Y TOM
noreny ¢purosoduja 1 COLMOIOrja HeMajy OfBOjeHa [0/ba MIIN Od/IACTU UCTPAKUBADA,
Beh 1 jegHa 1 [pyra roBope caMo O JbyiMa, BYXOBUM MHCTUTYLMjaMa 1 Y3ajaMHIM
OJJHOCMMaA KOje YCIIOCTaBIbajy y C6eilly HUBoiid.

Kapa Ha Taj HAYMH OCBECTUMO U OCBETIMMO TEMEbE U jeliHE U APYTe JUCHUIIIMHE,
Bupehemo fa je prmozoduja KoMmarndMIHa ca COLMOMOTIjOM, [a je OHa HEOIXOIHA CO-
LMO/IOTHj | Kao HOACTULAj 1 noficeharbe Ha IeHe MCTUHCKe MOTYHOCTH, U Ia COLIMOTIOT
CBaKM MyT Kajja MPENCINTYje CBOjy IIOjMOBHY MPeXy KOjOM MOKYyITaBa fa 00yXBaTn
gpywiiiéere uureHue, Kaa ce Bpaha )XMBMM H3BOpUMa CBOT 3Hama — ¢punosodupa. Jep,
»uno3oduja Hije M3BeCHO 3HAbE, OHA je SYAHOCT KOja HaM He [J03BO/baBa fia 3ad0paBIMO
u3BOp cBakor 3Hamwa" (Merleau-Ponty, 2009, str. 103).

AKo HaIpaBMMO OCBPT Ha HajBaXXHMje Pprmo3odcKe CTaBOBe Off KOjUX 1moasu Mepro-
-TlouTn y ananusu ogHoca counornoruje u ¢punosoduje, MoXxeMo younTn fia ce Hajseha
OPUTMHATHOCT BeroBe (prtozoduje orena, pe cBera, y HAYMHY Ha KOjJ je MHTepIpeTHpao
XycepIioB IO3UB — 8PATUMO Ce CAMUM CHL8APUMA, KAO U Y PAINKAIHO] YIMTHOCTY OHOTa
LITO Ha3WBAMO CaMUM cilisapuma.

OBaj o3MB 3axTeBa IIOBPaTaK CBETY IIpe CIIO3Haje, ayl 0 KOMe CBaKa CII03Haja
TOBOPM, CBETY KaKaB je 010 IIpe Hero IITO CMO T'a MIPeKpIIN II0jMOBHMM KOHCTPYKLIU-
jaMa ¥ HayYHMM aIncTpakunjama. 3amatak ¢puaozoduje je Taga fa ce Cyounu ca TAKBOM
ujeaM3alijoM ¥ TaMo 7€ je, Kao y HayLu, 3a00pas/veHo [ia je yuuibeHa — fia ce BpaTHMO
CBETY Kao 3aBMYajy y KOjeM CMO Hay4M/Iu IITa je PeKa, IIyMa U JIMBaJia, a KOj/ BUIIE He
IIpero3HajeMo Ha KapTaMa Koje HaM reorpag mokasyje.

HapaBHo 1a Apyry, y 0BOM C/1y4ajy COLMOIO3M, He MOPajy /T GuIo30¢CKy CTpacT
npema ussopHom. OBa ¢prmosodcka CTpacT, Kao 1 CBaka ipyra, IMa cBojy LieHy. PajukaaHo
UMHCUCTUPAbe Ha TPaXKeby U3BOPHOCTH, CKUJlakby BElOBA, KOHCTPYKIIMja U OKBMPA Koje
CMO dalM/IN Ha CBET, y OIICECHBHOM TPasKehy HeTOBOT IIPABOT /INIIA, PE3YATHPAO je YeCTO
OeCKOHAYHOM IIPUIIPEMOM TepeHa 3a IToYeTaK UcTpakusama. V 3ato je Xycepn Mmorao fia
Kaxe fia je punozod seuntn ioueitinux. Mehyrum, ono mro Mepno-IlonTrjeB mpucTym
YYHY OPYyradMjyM jecTe M YMECHMIA fia je, ofycTajyhu of moTnyHe ¢peHOMEHOIOMKe
penykuuje, ykazao Ha MehycoOHy 3aBucHOCT Gpunosoduje ¥ XyMaHMCTUYKUX HayKa, 1
MCTaKao Jja Ou y3ajaMHO MPOAyd/beH U OTBOPEH AMjaJIorL, KOjI je M caM 3aIll04e0 Y BUIIIe
TEKCTOBA, OMO IVIOKOTBOPaH 1 3a G1I030(uUjy 1 3a COLMONOTH]Y.
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Abstract: In this paper, in the context of Maurice Merleau-Ponty’s phenomenological
philosophy, the author deals with the following questions: why two disciplines, sharing the
same problems, philosophy and sociology, have become distant to a large extent, and even
opposed to each other. Is it possible to establish a fruitful dialogue between sociology, which
was dominantly positivist at Merleau-Ponty’s time, and phenomenological and existentialist
philosophy? Can the change in the manner of placing the problems about society help to
bridge the abyss between “absolutely self-sufficient” philosophy and sociology that, unaware
of its theoretical suppositions, “only collects facts”? Can fundamental sociological concepts
- social fact, role, culture, institutions etc. — be redefined so that they become the subject of
philosophical analyses and at the same time revitalize philosophical layers of sociology itself?

One of possible solutions to overcome such unnatural separation of these two dis-
ciplines is to raise awareness about and emphasize their common foundations, because
a philosopher also thinks about scientific facts, just as a sociologist, every time when re-
considering the conceptual network in an attempt to include social facts, when returning
to live sources of his knowledge - actually philosophizes. Apart from the analysis of the
relationship of sociology and philosophy, the manner is emphasized in which positivist and
phenomenological methods perceive and understand their mutual relationship.

Keywords: sociology, philosophy, phenomenology, positivism, intersubjectivity,
social facts

From his Structure of Behaviour through to his posthumously published The Visible
and the Invisible, Maurice Merleau-Ponty shows great interest in and a sophisticated feeling
for the topics and problems usually called sociological — the problems of intersubjectivity, the
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other, culture, society and class struggle. Moreover, Merleau-Ponty is greatly interested in
and open for the dialogue with the sciences dealing with the issue of man and his world -
psychology, sociology, ethnology... Therefore, it is not unusual that it was him who felt the
need to consider a relationship that is largely tense and ambivalent — between philosophy
and social sciences, primarily sociology. Merleau-Ponty wrote about these problems in the
1950s?, while we think that many of his insights are still widespread and popular today.

The separation of philosophy and sociology has long hidden their rivalry, making them
incomprehensible to each other and leading entire culture to a crisis, in Merleau-Ponty’s
opinion. Two completely opposite “myths”, actually non-existent in such pure form, were
between then as an insurmountable obstacle: on the one hand, the myth about philosophy
as a sphere of complete autonomy of spirit, which would ensure self-sufficiency to absolutely
liberated spirit, and, on the other hand, the myth about scientific knowledge expecting
a simple description of facts about the world to become not only the science about the
world, but also to create a meta-position about that science, to cover all the facts, as well
as our ideas by which we interpret and understand those facts. Any research that wants to
take into account ideas and facts at the same time, any research that would be going from
facts to ideas and from ideas to facts, would be rejected both by science and by philosophy,
because it would deprive science of the final say about the collected facts, while philosophy
would be compromised by always temporary results of scientific research.

The root of this conflict and separation of philosophy and sociology, according to
Merleau-Ponty, lies partly in the fact that, in its attempt to explain man and his world, society
and its rules, sociology primarily relies on the positivist paradigm. “Positivism - a desire
for one scientific method that covers all branches of human knowledge - in this or that
version it is still a dominant paradigm in modern sociology and social sciences in general’, as
Laurie Spurling believes (Spurling, 2014, p. 76). For our analysis, the most relevant attitude
of positivism is the one that determines as metaphysical every consideration, every claim
that does not fulfil the positivist conditions of adequate knowledge. Moreover, one of the
main suppositions from which positivism starts is the unity of the scientific method, i.e., the
attitude that the method by which we reach knowledge is the same in all fields of research.

In his work Positivist Philosophy, Leszek Kolakowski puts forward the main rules of
positivism, as he sees them. The first is the phenomenological rule claiming that there is
“no real boundary between ‘essence’ and ‘appearance™ (Kolakowski, 1972, p. 31); the sec-
ond is the nominalist rule that “means the same as restrictions of the supposition that any
knowledge, formulated by general terms, would in reality be suited by anything except for
individual concrete subjects” (Kolakowski, 1972, p. 33). In other words, from the position
of the nominalist criticism, every abstract science is only an arranged and organized collec-
tion of descriptions of various experiences, while in itself it has no independent cognitive
functions with which it would enable us access to the areas of reality hidden from empiri-
cism. The third rule is the one “contesting the cognitive values of the value judgments and
normative statements” (Kolakowski, 1972, p. 36). This rule does not deprive us of the right
to opinion with which we valuate the human world, but it points out that we are not entitled

2 Merleau-Ponty dedicated two papers exclusively to the problem of the relationship between phi-
losophy and sociology. Those are “A Philosopher and Sociology” and “From Mauss to Lévi-Strauss”
Both papers were published in the collection of essays In Praise of Philosophy.
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to suppose that our valuation also has a scientific foundation. The fourth fundamental
idea of positivism is “the faith in the principal unity of the scientific method” (Kolakowski,
1972, p. 37). On the basis of these key suppositions, positivism has throughout its history
debated against metaphysical speculations of all kinds, either criticizing them because they
do not support their claims by empirical facts, or objecting to them for formulating their
judgments so that empirical facts cannot contradict them.

From Structure of Behaviour to Phenomenology of Perception, Merleau-Ponty thoroughly
reexamines the positivist understanding of experience, language and knowledge, believing
that such a simplified worldview results in an atomistic image of the world. Positivists de-
fine experience, in narrower terms, as a sum of sensations caused by stimuli coming from
its environment. Thus, experience becomes a synonym for a collection of sensations also
called - sensory data. However, these sensory data actually have no experiential confirmation
because the concept of sensations does not correspond to any segment of our experience.
Even the simplest perceptions, for example among animals, refer to the relations, and not
absolute terms, as shown by the gestalt theory (Merleau-Ponty, 1984, p. 131).

If we accept that these two attitudes are essentially different, that their separation is
definite and that interaction and dialogue between philosophy and sociology are impossible,
science will remain without “idealization” of raw facts (which is the essence of its work),
without “construction of intellectual models of reality without which there would be no
sociology today, just as there would have been no Galileo’s physics in the past”, as Merleau-
Ponty puts it (Merleau-Ponty, 2009, p. 85). In that case, sociology would insist that social
facts should be approached as something foreign, in line with Durkheim’s famous instruction
that “social facts must be regarded as things” (Durkheim, 1897, p. 9). Furthermore, it would
insist that a social fact has nothing in common with our experience of intersubjectivity — as
if life could be spoken about outside life and as if society could be spoken about outside
society. Naturally, in Merleau-Ponty’s opinion, that opens the key question regarding the
social — “how it can at the same time be a ’thing’ to be cognized without prejudice, and
‘meaning’ that is by the society we learn about provided an opportunity to emerge, and
how it can itself be in us as well” (Merleau-Ponty, 2009, p. 90).

As for phenomenologists, in their analyses of key concepts - society, intersubjectivity,
the other - they always start from one of Husserls key attitudes from Cartesian Meditations
(Edmund Husserl). That was the case with Merleau-Ponty, as well as with, for example, A.
Schiitz, a renowned phenomenologist who dealt with the issue of society (Schiitz, 1998).

In Cartesian Meditations, Husserl’s step towards the other goes through the mediating
intentionality. On one side, there is ownness, I, what is truly accessible to me. On the opposite
side, what is revealed as foreign in experience - can be imagined only as analogous to the
own. Therefore, the other necessarily, by the meaning it carries, appears as an intentional
modification of I, my primordial world. Based on it, Husserl concludes that intentional
togetherness is an aspiration towards the same world, a foundation on which it is possible
to create the world of people, their institutions and culture (Husserl, 1975, p. 141). In this
manner, the meaning of the human community and the specific man is built on mutual
confirmation.

For phenomenologists, this primordial intersubjectivity is a starting point for forming
the very idea of social relationships. Understanding the meaning of a social relationship is
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possible only by analogy or in contrast to the relationships we have experienced. Only on
the basis of such experience it is possible to constitute the sociological meaning that a new
social relationship may have for us.

Merleau-Ponty also puts an emphasis on the fact that sociological research must never
be separated from our experience as social subjects. In that context, phenomenologically
understood experience is not a collection of “facts”, and a social subject is not a thing among
things.> Experience consists of what a social subject has experienced in person, as well as of
the accumulated layers — sedimentation - created by observing the behaviours of others, by
reading, watching, in a word, by refracting its life through entire culture and by refracting
entire culture through its life. In Merleau-Ponty’s philosophy, a social subject is a synonym
for the existentialist concept of being-in-the-world that is rooted in the world and engaged
as a man among men, a worker among workers, or a bourgeois among bourgeoisie. For
Merleau-Ponty,

“equations of sociology begin to represent the social only when correlations con-
tained in those equations are mutually harmonized and included in a certain unique view
of the social and of the nature specific to society in question, the view that [...] became an
institution in it, a hidden principle of its visible functioning” (Merleau-Ponty, 2009, p. 88).

The rivalry between philosophy and sociology as a social science begins at the very
moment of their isolation from each other, of forgetting their origin and debt to the life-
world they come from and that is witnessed by our first experiences. For Merleau-Ponty,
science is merely a systematic and methodical organization of our experience, which be-
gins with the first perception, our being thrown into the world. Hence, the most important
task of phenomenological philosophy is to remind both philosophy and sociology of their
common foundation in the intentionality of consciousness itself. All our experiences are
enabled by this characteristic of conscience. What is revealed to intentional, i.e., interested
and directed consciousness, is not society as a sum of monads, but sociality itself appears
as a fundamental structure of experience. Sociality appears as an ambience that constitutes
the movable and changeable framework of our life with the other, an ambience changing
to an extent to which our social dynamics changes, such as the spatial horizon is the mov-
able boundary of our perception, which moves to an extent to which we ourselves move
through the world. However, how can we understand individuality and specific features of
the other subordinating it to our logic? “The French school lacked exactly that approach to
the other, which is the definition of sociology”, according to Merleau-Ponty (Merleau-Ponty,
2009, p. 109). Therefore, if consciousness is primarily intentional and always in relation to
something, if a philosopher always thinks about something — about himself, the world, the
other, situation, society — why would we exclude from such considerations the contents
that are the subject of sociological analyses? Particularly if we have in mind that scientific
facts tell a philosopher something else than what a scientist has seen in them. On the other

> Laurie Spurling very succinctly formulates the attitude of phenomenological philosophy accord-

ing to some major sociological concepts. “All sociological constructs such as ‘social structure; ‘social
process, ‘social stratification, ‘institution’ etc., are reifications unless they are translated into social
experience and intersubjective practice. Society is not a subjective reality” (Spurling, 2014, p. 87).
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hand, a sociologist, to an extent that he interprets and understands and not only records
facts, becomes a philosopher. Then he accepts a broader, i.e., philosophical framework in
which “facts” can only become scientific, sociological facts.

An individual in society, for example, in existentialist phenomenology, is defined by
his situation that is different from the concept of the role that, in sociology, traditionally
points to the place taken by an individual in the social structure. The concept of the role
does not leave room for concrete, living individuals, but knows only role bearers act in line
with the expected behaviour patterns, as established by the social structure (Spurling, 2014,
p- 87). On the other hand, a situation also takes into account the dimension of generality, as
well as the individuality of concrete people capable of transcending the given and of trans-
forming the formulated meanings. Jean-Paul Sartre says that a situation is an ambiguous
phenomenon in which it is impossible to “differ clearly the share of freedom and the share
of raw reality” (Sartre, 1943, p. 533). The concept of a situation enables us to speak about
an individual in relation to other individuals, to speak about social groups to an extent to
which they make part of common experience. (We may speak about the situation of Jews,
bourgeoisie, Afro- Americans in the USA.) The concept of a situation makes us aware of the
ambiguity of social phenomena. Namely, a situation is a synthesis of practice and mutual
relationships of individuals that are altogether refracted through the meaning given to them
by people’s actions and experience. When speaking about a situation, Merleau-Ponty quite
often uses the term existential project, and that is why an existential project of the proletariat
is dissimilar and different to an extent to which a worker, for example, is class-conscious.
In that respect, being a worker or a bourgeois means accepting one existential project as
one’s own, as an expression of own manner of exchange with the world and its formation,
as well as an expression of our coexistence and communication with the other (Merleau-
Ponty, 1945, pp. 510-511).

Finally, the meaning of a situation changes if we see it through the prism of time
because any understanding of manss life so far is defined by his past and future projects.
On the trail of Husserl’s unpublished works, Merleau-Ponty indicates that the opposition
between the fact and the essence reveals a genesis of the meaning that is immanent to phe-
nomena. Temporality has, as its cardinal characteristic, an internal impulse, or élan vital as
Bergson called it, which aspires towards development, which makes time have its course.
All phenomena in time have one before and one after that can never be simultaneous, and
each event occurs in relation to the horizons made by its past and its present.

However, positivism-founded sociology, in Merleau-Ponty’s opinion, does not deal
with the re-examination of this before and after one social fact, but is only focused on the
question whether knowledge about it is defined so as to be empirically confirmed or de-
nied. It is also the case with the positivist attitude towards theory. A positivist theoretician
is deprived of re-examination and exploration of his own phenomenological roots and
suppositions of theorizing. Laurie Spurling points to the danger coming from the non-re-
flected theorization as illustrated by Durkheim’s study about suicide (Durkheim, 1897).

“In this study, often quoted as an example of a classical work of ‘scientific’ sociology,
Durkheim treated suicide rates as social ‘things’ that exist independently of the will of
individuals. He wanted to exclude completely the ‘subjective’ meaning that suicide may
have for any individual” (Spurling, 2014, p. 80).
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In fact, in the Introduction to this work, Durkheim attempts to define the specific
nature of the sociological approach to the phenomenon of suicide, and unambiguously says:
“The sociological method, as we apply it, corresponds fully to the fundamental principle
that asks for social facts to be observed as things, i.e., as realities outside an individual”
(Durkheim, 1897, p. 9). However, despite Durkheim’s claim that subjective meanings
are excluded from his report on suicide, his analysis at all levels is clearly permeated by
meanings aimed at making data meaningful. These meanings are not part of the data being
researched, but are taken out of own common-sense understanding of different experiences
within society (Spurling, 2014, p. 80).*

Speaking about the problem of objectivity and the objectivity of the observer - “a so-
ciologist was an absolute observer” (Merleau-Ponty, 2009, p. 110) — Merleau-Ponty points
to Husserl’s letter to L. Lévy-Bruhl of 11 March 1935, after reading his work Primitive
Mythology. In his letter, Husserl brings into question the very possibility of a philosopher
directly reaching some universality by pure reflexion and only with the imaginary varia-
tion of his own experiences reaching what makes the sense of other experiences and other
societies. And not only that — “our access to archaic worlds is prevented by our own world:
Lévy-Bruhl’s primitive men were ‘without history’ (geschichtlos) and led ‘a life that was only
the present passing by” (ein Leben, das nur stromende Gegenwart ist). In contrast, we live
in the historical world, i.e., in the world that “already has a partly realized future (national
‘past’) and the future that partly needs to be realized” (Merleau-Ponty, 2009, p. 99).

Merleau-Ponty lists these comments by Husserl because, in his opinion, they reveal
the essential problem of the constitution of sense and meaning encountered by sociology
as the science about society. The intentional analysis that finds and reconstructs the struc-
tures of the archaic world cannot transfer its results to the explanation of the structures of
our world, because both structures are given meaning by the social environment, and they
cannot be understood unless we understand how time passes in those cultures and how a
common meaning is constituted in them.

On the other hand, attempts at articulating and formalizing society do not necessarily
have to end in metaphysics. Merleau-Ponty points to the concept — structuralism — which
will be a dominant theory and method of studying social reality decades after his death
(1961), primarily in France. In the context of structuralism, the key thing searched for
by social science are “the knots of a networked thought leading us from itself to by social
other side of structure and its embodiment” (Merleau-Ponty, 2009, p. 116). The concept
of structure is quite inspirational for Merleau-Ponty himself, because in it he reveals the
indications of a potential solution to the question he was preoccupied with in the period
following Phenomenology of Perception: whether the phenomena of existence, sociality and
freedom can be placed and understood outside the postulates of philosophy of conscience
and the subject-object relationship as the backbone of philosophy from Descartes to Hegel.
The structure, present in us as a symbolic function, is present outside us in natural and
social systems, enabling the consideration of interaction between an individual and society,

* Unfortunately, the limited space does not allow us a detailed analysis, but here we can mention

quite inspirational considerations about the relationship between sociology and philosophy, this time
by sociologists, which can be found in the collection of Durkheim’s works Sociologie et philosophie,
particularly those about the topic of morality (Durkheim, 1924).
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their reciprocity and dependence. In that respect, structuralism searches for fundamental
structures that constitute a common foundation both of an individual and society.

However, Merleau-Ponty also hints at the method that is not a strictly objective
scientific method and does not lead to the dominant universal, but rather to the “lateral
universal” (Merleau-Ponty, 2009, p. 118), which would be reached through our experience
of a certain society. This experience is created by constantly testing oneself through the
other and the other through oneself. Then the science about society, sociology, ethnology
or any other science would not be defined by its specific features — by its dealing with social
facts, primitive societies etc. — but it would be a manner, a style of that is always imposed
when the subject is the other. This manner would also demand our transformation. In that
event we become researchers of our own society when we are distanced from it and when
we learn to “see like foreigners what is ours, and what is foreign as ours” (Merleau-Ponty,
2009, p. 118).

When, on the other hand, a question arises whether philosophy can change itself
and its attitude towards science, Merleau-Ponty’s answer is affirmative. Philosophy should
accept all achievements of science, which are the beginning of finding out for it, and along
with them the historical context in which social facts occur. Still, philosophy cannot be
satistied only with the description and collection of various anthropological facts, but can
and must also examine our real connection with other cultures. The only possibility of the
existence of philosophical autonomy, to which philosophy claims to such an extent, is after
positive knowledge, and before it, as Merleau-Ponty believes.

Accepting the attitude that social facts gain their sense and meaning independently of
the historical context deprives philosophy of the right to a direct approach to the universal or
eternal, because the sense that would be historical discredits every claim to absolute opinion.
Still, if the historical context is restricting for a philosopher, it also prohibits a sociologist
from giving ontological value to scientific objectivization of the social.

“You believe that you think for eternity and for all people, a sociologist tells a phi-
losopher, and thus you only express prejudice or pretensions of your culture. That is true,
but not less for a dogmatic sociologist than for a philosopher. The one who speaks — where
does he speak from?” (Merleau-Ponty, 2009, p. 101).

By asking where the one announcing scientific statements speaks from — Merleau-
Ponty not only opens the question — what is the perspective of a sociologist — but also raises
the question about the place of any scientist in relation to the subject of his research. This
problem, for example, is essential in the analysis of the debate between Bergson and Einstein
(Merleau-Ponty, 2009, p. 236). For our topic, this is one of the major questions affecting
the positivist concept of language, which, as we now from Wittgensteins The Tractatus
Logico-Philosophicus, is aimed at building a discourse with a precise reflection of the world
of atomic facts. This language needs to be freed from “impurities” of everyday speech,
its ambiguity, mistaking descriptive and evaluative statements for general imprecision.
Scientific speech should be impersonal, freed from individual partiality, the speech that is
a reflection of the nature, and not of the speaker.

Merleau-Ponty thinks that sociology should, in its own interest, leave the ideal of the
absolute observer and objective language, to accept that consciousness is historical too,
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which would transform the very understanding of the relation between the mind and its
subject. The fitting of my thought and overall existence into a certain historical situation,
and through it into other historical situations I would like to learn about, is primary over
objective relationships about which science informs us. Understanding this interdepend-
ence in the phenomenological key enables me to understand the cognition of the social as
self-cognition. Therefore, only philosophical consciousness of intersubjectivity enables us
to understand the meaning of scientific knowledge and helps us to resolve aporias about
causality and objective knowledge. Since this is about man and his world, none of those
endless cause and effect chains cannot be reduced to the initial cause, nor can we treat
motives of human behaviour as true causes.

Accordingly, the key philosophical procedure on the road to true scientific knowledge,
according to Merleau-Ponty, is the break-off with objectivism. This return is no uncertain-
ty of private live to us, which would be contrary to knowledge, but it is connecting with
intersubjectivity, through which we are connected with overall history. Renouncing the
social as a thing does not also mean renouncing knowledge about it. When consciousness
about my situation awakens consciousness of participation in the social — my social - en-
tire history becomes accessible in my living present. That is why Merleau-Ponty says that
“philosophy is irreplaceable because it reveals us the motion by which lives become truths
[...]” (Merleau-Ponty, 2009, p. 107).

When I accept that by being thrown into the world, by my situation, I have become a
participant of each acting that may make sense to me, my touch with the social, in the light
of restriction of my situation, is revealed as a source of every truth, including the scientific
truth. Since my situation is “incurable’, every truth may be only “truth in a situation” for
me. Accordingly, what ensures knowledge is an indisputable truth that in the situation we
are not a thing among things, but an existential yarn interested in own life, as well as the
lives of others, in own situation and in the situations of others. The phenomenological
description of experience understood in this manner reveals in the concept of the social
the intertwining of the special and the general, where every view of the world, on the one
hand, is special and unique, because there are no two identical experiences, but on the
other hand, all individual experiences open towards other experiences, common meanings,
topics and styles. The primary task of philosophy is to preserve this consciousness about the
openness of the alter ego community, the community existing in the world with its natural
foundations, but also cultural institutions and historical horizons. In contrast, sociology
would be an expression of efforts to construct ideal variables that objectify and schematize
internal interactions of this community. In that respect, philosophy and sociology do not
have separate fields or areas of research, but both of them speak only about people, their
institutions and mutual relationships established in the lifeworld.

When we raise awareness about and emphasize the foundations of both these disci-
plines in this particular manner, we will see that philosophy is compatible with sociology,
that it is necessary to sociology as an impetus and reminder of its true potentials, and that
a sociologist, every time when reconsidering his conceptual network in an attempt to in-
clude social facts, when returning to live sources of his knowledge - actually philosophizes.
Namely, “philosophy is not certain knowledge; it is vigilance that does not permit us to
forget the source of any knowledge” (Merleau-Ponty, 2009, p. 103).
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If we look at the most important philosophical attitudes from which Merleau-Ponty
starts in the analysis of the relationship between sociology and philosophy, we may ob-
serve that the greatest originality of his philosophy is seen primarily in the manner of his
interpretation of Husserl's invitation — to return to things themselves, as well as in the radical
questionability of what we call things themselves.

This invitation entails returning to the world before cognition, but the world about
which every cognition speaks, the world that used to exist before we covered it with con-
ceptual constructions and scientific abstractions. The task of philosophy then is to face such
idealization and, where it has been forgotten that it was made, like in science - to return to
the world as the homeland in which we learnt what rivers, forests and meadows were, but
which we no longer recognize on the maps shown by a geographer.

Of course, others, in this case sociologists, do not need to share the philosophical
passion for the original. This philosophical passion, just any other, also has its price. Radical
insistence on looking for originality, taking off veils, constructions and frameworks we have
thrown into the world, in an obsessive search for its true face, has resulted in a frequently
endless preparation of the ground for the beginning of research. That is why Husserl could
say that a philosopher was always a beginner. However, what makes Merleau-Ponty’s ap-
proach different is also the fact that, renouncing complete phenomenological reduction,
he pointed to the interdependence of philosophy and humanistic sciences, and stressed
that a mutually deeper and open dialogue, which was initiated by him in numerous texts,
would be fruitful both for philosophy and for sociology.
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