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OHTOJIOIMIKA BE3BEJHOCT M KOJIEKTVIBHI
VAEHTUTET KPO3 ITPMI3MY CTPATEIIKE KYJ/ITYPE
HA ITPYUIMEPY KOCOBA 11 METOXWJE

Caxerak: ¥ pajy ce TeOPHjCKM UCTPaXKyjy (peHOMEHM OHTOJIOLIKe de30eHOCTI 1
KOJIEKTMBHOT MJIEHTHUTETa KPO3 IIPU3MY CTpaTellKe KY/ITYpe, Y3 eMIMPUjCKY eadopaiujy
crypuje cnydaja Kocoa u MeToxuje. AyTopy JOIYIYjy pealncTU4KO cXBaTame de3de-
HOCTH COL[Mja/THO-KOHCTPYKTUBUCTUYKOM HEPCIeKTUBOM, Harlalasajyhn yrumaj spen-
HOCTH, JJieja, IIepLieliiyja ¥ KyIType yOIIIITe, Py OYIMKOBaby KONeKTUBHOT UJIeHTUTETa,
KOjH je y YBpCTOj cipesn ca cydjekruBHMM ocehajem de3depnoctu. [llaBHa xmmnoTesa je fa
YBPCTMHA KOJIEKTHBHOT MJIeHTUTETa OICTaje de3 0031pa Ha CIIO/bHE IIPUTUCKE 1 TeXIbe
IIPe0dIMKOBalba jep ce Hheros OIICTaHaK HOKIB/baBa Kao HEO[BOj1Ba CYIITHHA OHTOJIOLIKE
desdenHoCTI. AyTOPH 3aK/bYUyjy fla CHara KOJIeKTMBHOT ujeHTnTeTa y ofipehennm curya-
L1MjaMa IIpeBasyIasy IpodieMe YPYLICHUX MHCTUTYLVja M MatbaK aKTepa KOji 3aroBapajy
dasmune BpegHOCTH TOT AeHTHTeTa. KOCOBO 1 MeTOXMja YMHM BHILE Off MaTePIjaTHOT
Iea TepUTOpHje, CHAXXHO rpajgehy ocHOBe KOeKTUBHOT naeHTuTeTa. [lojeunar Koju
oceha IpunagHOCT TaKBOM KOJIEKTMBHOM MIEHTUTETY FOTOBO MHCTUNKTMBHO he ondujatn
CBAKO pelllere Koje ra ypyIuasa, ITa he Hamaz Ha Te BpeJHOCTI, Ma KOMMKO MHTEH3VBaH,
IoXMB/baBaTK Kao ocehaj mrune HedesdemHOCTIL.

Kipyune peun: oHTOMOIIKA 0€30eIHOCT, KOJIEKTVBHY UJICHTUTET, CTPaTellKa KYITypa,
KocoBo 1 Meroxuja, Cpduja, BpefHOCTH, FPYLITBO

YBOI: TEOPUJCKM OKBMP MCTPAJKMBAIbA

CarnenaBame peHOMEHa OHTONOMIKE §e30efHOCTH, KOMEeKTUBHOT MACHTUTeTa U
CTparTellIKe KYIType MPaKTUYHO je HeMoryhe YMHNUT cemapaTHo, de3 wxoBor MehycodHor
noBesuBama. Y onpebeHoj Mmepu 1 neduHuIMje oBMX MOjMOBa (O1J10 KOje Off YMTaBOT HI3a
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nonybhenux sepununmja) ce npexanajy, ynyhyjy jensa Ha gpyry. LInb oBor MCTpaK1Baiba
jecte ma ce odjacHe penanyje n3Mely oHTOMOIIKe de38eTHOCTH, KOIEKTUBHOT UIECHTUTETA
U cTpaTellKe KynIType (TyMadehn KOHIIENT cTpaTelliKe KyIType U3 Hajuiuper moryher
KOHTEKCTa). VIcTpak1BavuKo MNTakbe Ha Koje ce TPaXX OArOBOP IJIACH: 3AITO BPEHOCTI
1 odpacuy Kao Jieo KOMEKTVBHOT U/IeHTUTETA OIICTajy U Y CUTyaljaMa Kajja He OCTOju
HJKaKBa MHTepHA MHCTUTYI[MOHATHA HUTY eKCTepHa MelyHapoyiHa Imojipika mIxXoBoM
oncraHKy? OIroBop Koju ce OKasyje I/Iacu: 3aTo MTO Cy OHTOJONIKA 0e30eHOCT I Iep-
IeMIyja Koja ce TIIe OCUTYpaBatba MHANBUAYaTHe U KOMeKTUBHe 0e30eJHOCTH TeMe/bHMI
Jleo KOJeKTUBHOT upieHTuTeTa! OfycrajameM off TOT TeME/bHOT Jie/la KOIEKTUBY, OJIHOCHO
HapoJy, MOTy OCTaTH Oe3 CBOT UJIeHTHUTETA, @ TO OHJIA Ca COOOM ITOBJIAuM M CXBaTame fia he
ce cTereH yrpoxkeHocTy osehary, To ject fa he dutn Hedesdennu. OFroBop Ha IOCTaB/BEHO
IMTakbe U JOKa3uBarbe HOHYheHOr OAroBopa Bplile ce OC/IamameM Ha METOJ, CTY/Mje CIy4aja.

Bpemenckn okBup uCTpakmBara OTPaHMYEH j€ Ha IOC/IENbIX YeTBPT BeKa, a Kafa
je 0 KOHKPETHO] CTyAuju C/Iydaja ped, IPOCTOPHM OKBUP MCTPaKMBarbha TMMUTHUPAH
je Ha Tepurtopujy Penydnuke Cpduje. Teopujcky OKBUpP MCTpaK/Bama das3upaH je Ha
IIpEeTIIOCTaBKaMa COLMjaTHOT KOHCTPYKTUBU3MA, IpeMa KOMe JIPYIITBEHO-ITOIUTUYKN
CHCTEM HUje MCK/bY4MBO MPOAYKT MAaTePUjaIHNX OfHOCA, Beh 3aBucu of cydjekTuBHe
nepIenuuje, nyeja, BpeGHOCTIL, MAEHTUTETA U SPYTUX HEONUIIBMBMX Kareropuja. IIpomec
KOHCTpPyMCara CTBAPHOCTH, Off CYIUITMHCKOT je 3HaJaja y pasyMeBarby [10jMOBa IOIYT KO-
JIEKTMBHOT MIEHTUTETA, KOjU HacTaje Kao pesynTar audysuje ueja, CTaBoBa 1 BPEFHOCTI
U CydjeKTUBM3aLMje Off CTPaHe HBerOBJX I'PaJUBHIX jefVHUIIA.

OHTOJIOIIKA BE3BEJHOCT M CTPATEIIKA KVYJITYPA:
TAYKE NOOVIPA I MEBYCOBHA TIPEKJTAITATHA

ITojam onTOMOMIKe Oe3demHOCTI IPBY je HeduHucao Ponany Jlajur (Ronald David
Laing) mesnecetyux roguna 20. Bexa. Vcrmryjyhu cumnrome mmsodpennje U ICUXOIOMIKAX
nopemehaja, Hommao je fo 3ak/bydka fia ocode Koje HUCY MEHTA/THO 3[IpaBe JOKUBIbABajy
CTAJIHY IIpeTby VIMIUIO3Hje KOja 10a3) U3 cro/ballmer cBeta (Laing, 2001, str. 40-65).
VKO/MUKO Ce MAEHTUTET U Ay TOHOMU]A II0jeAMHIIA He JOBOJE Y IUTAe, OFHOCHO YKOJIKO
ce concTBeHo d1he HOXIMB/baBa Kao CTBAPHO U LIEIOBUTO, OHJIA 0€00a ,JIMa YBPCTO je3Tpo
onTonouike de3degHoctu“ (Laing, 2001, str. 41). Maxo ce 3a kopuirhere 0BOT I0jMa Be3yjy
ozipehete KOHTpOBep3e, KOHIIENT je IPOHAIIIA0 CBOjy IPUMEHY U Y UCTpaXKiBambuMa Meby-
HapopHux ofHoca (Gurney, 2021). ITopep Texxmbe 3a ocurypasameM puandke de30efHOCTI
Yl TEPUTOPUjaTHOT MHTETPUTETA, aKTepu ¥ MehyHapogHuM ofHOCKHMa (fpXKaBe) NMajy
HoTpedy U 3a OCUTYpaBabeM OHTOJIOLIKE de30efHOCTI Koja ITofipasyMeBa YMTaB CIIEKTap
CacBMM JIPYIUX TeMa — Off COIICTBEHOT HOXXIB/baja 13a30Ba, PU3UKA U IIPETHY O CaMO-
HIOMMama, OJHOCa ca ApyruMa 1 cydjekrusHor ocehaja (He)desdemHocTn (Mitzen, 2006,
str. 341-370). Llenudep Munen (Jennifer Mitzen) TBpau a fpxkaBe 0CTajy 3apodbeHe y
3auyapaHoM Kpyry de3denHOCHe auieMe HajBuLIe 300r cydjeKTUBHe mepiiemniinje de3den-
HOCTI, a He 300T 0djeKTUBHe HEM3BECHOCTH MOCTYIaKa ipyre cTpaHe (Mitzen, 2006).
Y ucropujcknm pazama, Kaga KpUTHIHE CUTYaLIje YTPO3€e PYTUHY I IOCTEANIHO OTBOPE
ozpehena GpyHaMenTaIHA TUTabA Y jJABHOM [IUICKYPCY, AKTePH II0CTajy HECUTYPHM U Taja
Ha JHEBHYU pef Bonasu TeMa oHrtornolke dezdenHocty (Ejdus, 2017, str. 883-908).
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C jenHe cTpaHe, OHTOJIOLIKO IPEACTaB/ba Ae0 (H1I030(CKOT y OKBUPY KOT Ce PacIpas/ba
0 OIIITVM 1 KOHCTUTYTUBHUM ofipehemma ditha’. Ca gpyre cTpaHe, ykommko ce de3demHocT
ofipehyje mocpecTBOM BpeIHOCTY Ha HAYMH KaKo ¢y To uHwm ApHoiny Bondepc (Arnold
Wolfers) un [ejsup bonnsun (David Baldwin), ona ce mocmarpa He caMo Kao OfCYCTBO
IpeTHY a CTeYeHe BPELHOCTI MOTy OMTH yrpo>keHe Beh 11 Kao OICYCTBO cTpaxa ia Te U
TaKBe BpefHOCTM Mory dutu HanagHyTte (Wolfers, 1952, str. 481-502; Baldwin, 1997, str.
5-26). besdegnoct duha upexTHO 3aBMCH OF JOXKMBIbaja CTPaxa, OFHOCHO Ieplieliiyje o
BPeJHOCTUMA KOje (HV)Cy HamaHyTe. Y KOHTeKCTy MehyHapomHMX OflHOCa 1 aKTepa Koju
IeTepMMHUITY MehyHaponHe ofHoce, To duhe Mopa duTK pasMaTpaHO Kao KOJIEKTUBHO
(nmajyhu y Buny na ce mop akTeprMa MehyHapogHMX OfHOCA HajIpe MOAPasyMeBajy
Ip>KaBe, a [a Te Ap>KaBe TBOpe offpebeHn Hapoay, HalMje MIN eTHIYKe 3ajefHIIe Ko
konmektuBuTeTN). OfdpaHOM KOMEKTHBHIX BPEFHOCTI OCUTYpPaBa ce de3defHOCT ApiKaBe.
OcuM 00jeKTUBHIX 1 MaTepyjaTHNX OFHOCA, de30eMHOCT je MCTOBPEMEHO U APYLITBEHO
KoHcTpyucaHa. Hajdormpa mnycrpanuja Tora jecte curyanuja y Kojoj Heka gpyaBa MOXKe
OUTV MCTOBpEeMEHO IepLuIMpaHa Kao de30e[HOCHA IIpeTHha WIN He, Y 3aBUCHOCTHI Koja
Ipylia pa3INuUTUX [0jefIHALIA, IIOTUTUYKUX aKTepa, YAPYXKerba I CJI. TyMauy 0e30eHOCHY
curyanyjy (Hopf, 1998, str. 171-200).

Y Tom okBUpY ce Mory npoHahu Tauke gonupa u MehycodHor npeknanama usmeby
OHTOJIOIIKe 0e30eTHOCTH U CTpaTelKe KynType. ,,OHO IIITO Off MOYeTKa YMHY ITO/TasyIITe
KOHIJEIITa CTPaTEeIKe KYATYpe jecTe MULIberbe f1a CBAKa Ip)KaBa, IIOfCTaKHyTa yTUIAjuMa
COIICTBEHOT KY/ITYPHOT UAEHTUTETA, Ma jefIHCTBEH Ha4MH aHa/IN3e, MHTepIpeTalyje
u peakiuje Ha MehyHaponHy cTBapHOCT. 3ato je Meby TeopeTnuapuma u3 oBe odmacTn
3aBJIaJja/I0 MUII/bEbE 1 pasIndNTe JpKaBe MIMajy ¥ PasauyuuTe JOMMHAHTHE CTPaTeIlKe
CKJIOHOCTH, KOje Cy YKOp€IbeHe Yy ICTOPUjCKUM MCKYCTBMMA U ITOJ, CHAKHMM CYy YTUILAju-
Ma KYITYpPHUX, GUI030(CKUX, PEIUTHjCKUX M IOMUTUYKIX KapaKTepIUCTHUKA IpyKaBe I
mennx enuta“ (Vracar & Stanojevié, 2019, str. 297). Y y>xeM CMUCITY, CTpaTelIKa KyITypa
MO)e ce IOCMaTpary Kpo3 yTBphuBame 1 cipoBobhere pasindnuTiX JpyKaBHIX CTpaTe-
I'Mija KOj/Ma ce BpIIY IO3UIMOHMpatbe jefHOT akTepa y MebyHaponHoj apenn (Blagojevié,
2019, str. 166). JeqMHCTBEHOCT U OPUTMHAIHOCT [ipXKaBHe IOIUTHKE OITIefia ce He caMo Y
IEeHVM HOTEHIMjaIiMa BOjHe, eKOHOMCKe U IOoIuTH4Ke Mohn, reorpadckoM monoxajy
WM pecypcuMa Beh U y OIIITUM U KOHCTUTYTUBHUM ofpehemrMa KOmeKTUBNTeTa.
»IlocMaTpameM CTBAPHOCTY KPO3 08jeKTUB KYIType, KOHIENT CTPaTelIKe KyIType 0de3-
debyje aHamUTHUKU OKBUP KOjU, Y USBECHO] MepM, MOXKe Ja IIPYXKI OfTOBOP Ha MUTambe:
3aITo ce ofpeheHe MOMMTIUKe OIILIMje MM CTPATETHjCKa pellieba, a He HeKa ApyTra, d1pajy
U CIPOBOJIE Off CTpaHe MOMMTUYKOTL amapara mojenuHux gpxasa“ (Vracar & Stanojevié,
2019, str. 296). MebyTnm, y mmpeM CMUCITY, CTpaTellKa Ky/ITypa MOXe ce IIOjMUTH 1 Kao
OKBUP 32 JleTepMMHMNCambe Jp>KaBHe MONNTUKE. YOKBMpPaBambe KOEKTUBHIX BPETHOCTI
(xoje ce TeMesbe Ha KY/ITYPHUM, Pr1030(pCKUM, PETUTIjCKIM U HOIUTYKIM eleMEeHTIMA)
Ppe3yIITaT je MCTOPMjCKOT Ipolieca KOju ce OfBIja Kpo3 dpojHe BUILefielieHjCKe UTeparyje.
Kynrypa je cBeykymHo u cBerrpoxumajyhe gpyrmrseno Hacnebe, mogpasymeBa od/11MKoBame
(He)mpuxBaT/BVBUX Odpasalia, MULIJbeEba U [e/I0Bamba, 3axBabyjyhu kojumMa ce (TyropodHo)
Ofip>KaBa JIpyLITBeHa CTadWIHOCT, @ Ha OCHOBY TOTa M Kpeupa IepLeniyja e30efHOCTI.

* IIpnpieB OHTONOIIKO IPefICTaB/ba KOBAHMUILY Off TPUKUX peun ov — 6uhe u Aoyog — yueme.
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CrpaTtenika Kyn1Typa IpeficTaB/ba fleo IOMUTIIKe KYATYpPe jeffHOT HapoJia, OffHOCHO
Ip>KaBe KOjy Taj HapOf, TBOPU 11 Ofjp>kaBa. [1omuTidKa KynTypa, Koja 00yXBaTa KOMIIOHEHTe
Kao IITO CY CKYII HOJIMTUYKMX HOPMI, TIPUHIIMIIA U BPEJHOCTH, Y BeluKoj Mepu onpebyje
YKYITHO HOHAIIalbe MOMUTUYKUX (GaKTOpa, YKIbY4yjyhi 1 oHOCHOLIe OfiTyKe 11 d1padko
TeJI0, a/lU 4eCTo U Hajuupy Moryhy jaBHocT (Gavrov, 2012, str. 733-740). Henpectana
MHTepaKIMja YMHY JIa jeTHAKO Kao MITO JOHOCUOIV OTyKa MOTY YTHUIJaT! Ha OMpauko
TeJo U KopucTehn pasHe MeXaHU3Me MHAYKOBATH TpaHChOpPMaIyje ITOMUTUIKIX HOPMI,
IPVHIUIIA ¥ BPETHOCTI, ¥ OMPAYKO TE/IO MOXKE YTULIATI HA TOHOCUOLIE OFTyKa 1 yCMepaBaTi
UX y Ipollecy ofadupa pelera. Bes 0d3upa Ha KapakTep MOIUTUIKOT CUCTEMA, IPMMETHO
je ma TOHOCMOLM OITyKa YaK J Y OHMM HajpeCcTPUKTMBHUjUM WM PEBOTYLIMOHAPHO-pe-
(hopMaTOpCcKUM peXXMMMMA YeCTO MOpajy ycknahuBaTu cBoje 3aMUCIIN ca JOMUHAHTHUM
IpefcTaBaMa jaBHOCTH. Te IpeficTaBe, Koje Cy y IIMpeM CMIUCTY Ie0 CTpaTellKe KynIType
(makne, He 0dyxBaTajy caMo YKy AedUHNIIN}Y CTpaTelIKe KYIType) IpOHaTase CBoje
M3BOPUIIITE Y jeIMHCTBEHOM HAUMHY aHa/IN3e, MHTEpPIpeTaIje ¥ peakijije Ha OKpYKerbe 1
mebynapopny (wm pernonanny) crsapaoct. Onpelhene nonmrirdke omiyje nim cTparerujcka
petliersa, Supajy ce u/UIK CIIPOBOJie Of CTPaHe AP>KaBHUX MHCTUTYLUjA ¥ PYKOBOAVIALIA
Hoj, yTunajeM Hacneha u yBpexxeHux odpasaiia, IIOHeKaJ U HECBECHO UV HEBOJBHO, jep
je To HauVH Ja ce OfpKY PYIITBEHA CTadMTHOCT ¥ Kpeupa Iepleniyja o de30efHOCTI.

3dor Tora crparelika Ky/ITypa ¥Ma IIOTeHLUjall ia ,Tpaje” ¥ TOKOM ,JICTOPUjCKIX
TypOyneHIMja“ Kafja Cy Ap)KaBHE MHCTUTYLMje OIIOKMPaHe, OKYIIPaHe M jeHOCTABHO
U3 pasHUX pasjiora He Bplle CBOjy QyHKUMjy. AHamu3upajyhu KONeKTUBHN MAEHTUTET
y Cpduju 1 ynory MHCTUTYLIMOHATHOT y HeTOBOM Kpeypamy, JeneHa Hypuh npumehyje
KaKo je jeflaH Off yOUeHMX ITpodieMa Ha IIOYeTKy 21. BeKa ,,ayTi3aM 00e3TNUeHOT CHUCTe-
ma“ (Puri¢, 2016, str. 38). KoncraTanyja je TauHa, y3 JOFATaK [ja ce BEpOBATHO OFHOCK I
Ha KOJIeKTUBHE MIEHTHUTeTe Y SPOjHUM JPYTUM fip)KaBaMa. Ay, INUTame Koje ce HaKOH
OBaKBe KOHCTATaI[uje MojaBbyje, T/Iach: 3aXBasbyjyhu deMy ce OHJIa ,,CMCTeM Ofip>KaBa?
Jep, 4ak u y3 ,ayTusam" u ,0desmrdeHocT cucteM u game nocroju! Hapasno, peanna
je m MoryhHoOCT fia ce y yc/IoBMMa IyTOT Tpajama ,ayTH3Ma™ 1 ,00e3/IMIeHOCTH “ CUCTeM
pacrmajiHe I yracu, OfHOCHO Ja IIpe pacliajia Uin raliema cBe caaduje GyHKIMOHMIIIE.
Ho, TakBa peanHa MoryhHOCT IOCTOjasta je ¥ Y HEKMM paHMjUM UCTOPYjCKUM ITePHOIMa
Kajla y yTOM BPeMEeHCKOM KOHTMHYUTETY YaK HUKaKBe CPIICKe MHCTUTYILMje HICY II0CTO-
jare (8e3 0031pa Ha YNMILEHUILY LLITO Ce MOjaM ,,CPIICKUX  MHCTUTYLMja Y HeKUM PaHUjUM
UCTOPMjCKUM Pa3fod/buMa MOpa TYMAuUTY Ha CACBYUM JIPYTauMji HAuYMH HETo IITO ce
TO JlAHAC YMHM), T1a JI0 Tora Huje fonrno. CBOjUM aHTOMOTUjCKMM JIE/IOM O €THOTE€He3!
JTaB Tymubos (Jle Hukonaesnd I'ymMuiés) nokasyje fa Konextusurern (Suio fia je ped
0 eTHOCHMa WM CYIIepeTHOCHMA) IMajy CBOje pasBojHe (ase, MyTeBe ¥ CTPAHITyTULIe
(Gumilev, 2005).

Y ompebennm nepronyMa 1 OKOTHOCTVIMA KYITYPHO MOXe Jla OIICTaje Kao GpaKkTop
XOMOTeH3allMje KOJIEKTYBUTEeTa Y IOCTaje ,,JyPOMH Kpo3 Koju jeaH HapoJ carnefasa
MehyHapoHO OKpyXeme. YMecTo Kpo3 MHCTUTYIMOHAMTHY anmapaT (Hajdernhe ca yyenrhem
JieIa eIITe) TaKO Ce eTepMUHUIIE CTPATellIKO IIPOMUII/batbe, Bajajy CTaBOBIU O IIpuja-
Te/bUIMA U1 HeIIpMjaTe/byiMa, HOMYIITEHOM U HeOIYLITeHOM, II0XKe/bHOM U HeTIOXKE/bHOM.
OBo je u pasnor cBe Behe 3anHTepecoBaHOCTM UCTPaXK1Bada 3a Be3y nsmeby (crparemnike)
KyIType U Ip)KaBHe IOJINTIKe KOja e MHTEH3UBMPA Off AeBefeceTux romyHa 20. Bexa (Kim,
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2009, str. 1). OnpskaBame cTpaTellIKe KyAType, Kao fiena MOMUTHIKe KyAType (JaK u'y
OKOJTHOCTHMMa KaJja Ce TI0f] CIIOJbHVIM TIPUTUCKOM W/ 3aXBasbyjyhut yHy TpaImoj arpodujn
HONNTIYKA KYATypa TpaHCcpopMulle ocTajyhn ,,ay TucTuaHa“ u ,,0de3mrdeHa’) Moxe 10
ozpebene Mepe (moppasymeBa ce, Hy)KHO je mopByhu camo o ongpebhene mepe) kommenso-
BaTHU OACYCTBO MHCTUTYLMOHATHOT U OAp>KaTu MoryhHoCT 3a KacHuje yHanpebemwe um
dbopMupame MHCTUTYIIOHATHOT.

OBo ce flenraBa ynpaBo 300T IMpeK/Ianama OHTONMOIIKe de30eTHOCTY U CTpaTelIKe
Kynrype. Texxiba 3a ocurypaBarmbeM OHTOJIONIKe de30eTHOCTH pean3yje ce MPeKo Oip>KaBarba
CTpaTellIKe KyIType, u3Mehy ocranor u ofdpaHOM BpefHOCTH, IPUXBAT/bUBYUX Odpasala
U MUIL/bEIba, YaK U Y OKOJTHOCTMMA KaJIa HIMKAKBOT e(DMKACHOT [e/I0Batba He MOXKe OUTH
(vm kaga Ta MOXKe QUTH, a/lu ca OrpaHMYeHNM fioMeTnMa). OcnamameM Ha KyITYPHO
pasBuja ce mepuemniyja o TeKyhoj mim Hekoj IpeTIoCTaB/beHOj CUTYPHOCTH YMMe Ce IO-
THUCKYje, aMOpTH3Yyje WM emuMuHnine ocehame crpaxa. OBakBa Texxwa MaHMpecTyje ce
YITIaBHOM KpPO3 aKTMBHOCTH Y Be3U Ca M3TPailbOM U TPajatbeM KOJIEKTUBHOT UIEHTUTETA.

KOJIEKTUBHU MJEHTUTET
KPO3 ITPMI3MY CTPATEIIKE KYJITYPE

Tlodpo nosHara 1 orce)xHo odjalrmeHa Cy ofipeherba ojMa UIEHTUTET Kao yBepemba,
0coduHa, KBaJIMTeTa, U3pasa I IPeCTaBa KOjyi KapaKTepUIIly TIOjeINHIIA UIN KOTeKTUB
(Franco-Zamudio & Dorton, 2014, str. 256-259). Cydnmumupajyhu osa ogpebera Entonn
Impenc (Anthony Giddens) HaBopu: ,,JinenTnTeT 0code He MOXKe ce mpoHahy y IoHAIIAKY,
HUTY — KOJIMKO TOJI TO QIO BaYKHO — Y peakIfyjaMa ApYyTHx, Beh y crocoSHOCTM fia ce ompxu
oxpehenn HapaTus. buorpaduja nojefuHIIa, aKO e f1a OAP>KaBa PeLOBHY MHTEPAKLIjy
ca [pyruMa y CBaKOZHEBHOM CBETY, He MOXKe OUTM Y MOTIYHOCTI usMuIbeHa. Mopa
CTaJIHO Ja MHTeTrpulle forabhaje Koju ce lelllaBajy y CIIO/ballllbeM CBETY U [ja VX COPTUPA Y
tekyhy npuay o cedu” (Giddens, 1991, str. 54). V13 kxpeupaHor HapaTyBa IIPOUCTUYY, WIN
ce y ’era yTarajy, Ofir0OBOpM Ha MIEHTUTETCKa IIMTakba Koja ce MOCTaB/bajy caMa 110 cedn
(xao 1o cy Ha mpumep: Ko cam? I'ne npunagam? Yemy texxum?). To ,,cTamHO MHTETpUCabE
morabaja“ ogBuja ce saxBa/pyjyhn ycriocTaB/beHOM KOHTHHYUTETY YHYTap KOjer ce CTude
TOXIBJbaj O Le/oBUTOCTU M3MeDhy npomnior, Tekyher u samunubenor dynyher (Brubaker &
Cooper, 2000, str. 3-4). 3ato Ker Bygsopz (Kath Woodward) onucyje na upenTnrer Hyau
HaulMH PasMMIIbakba O BesaMa M3Mehy MTMYHOT 1 APYIITBEHOT, OHOCHO O TOME KaKO Cy
IICHXOJIOLIKM Vi COLIMja/THY aCIIeKT COIICTBA IIOBE3aHM KaKo Ou OMO CTBOPEH JJOXKIBIbA]
cede (Woodward, 2002). To jecr, ocnamajyhnu ce Ha Inmencos cras, 3ak/py4ak je — ga on
OO0 CTBOpEH 1 Ofp>kKaBaH HApaTUB.

Taj HapaTVB CBOjCTBEH je KaKo MOjefiVHITY, TAaKO ¥ TPYIN, KONeKTuBY. KonexTusan
UJIEHTUTET Ba)KaH je 3a MJEHTUTET I10je[IMHIIA, IIOLITO Ce TaKO /1073y O OfrOBOpa Ha
HMTamba Koja ce IOCTaB/bajy caMa 110 cedu (OfroBOpM Ha Ta MNUTamba, y3 3aBUCHOCTI Of
HOjeMHNUX C/TydajeBa MOTY OMTHU Makbe M/IM BUIIE jaCHU, YOeI/bMBM U 3a[J0BOJ/baBajyhu,
a’Iy UITaK TIpeJiCTaB/bajy HeKakBe ofroBope). Tako ce kpenpajy ocehaju npunagHocTn n
TOXKMBIBajU TIOCEOHOCTH IPYIITBEHE 3ajefHnIIe dasupaHe Ha cimuHocTUMAa. HesamenpuBy
YIIOTY y Kpenparby KOTeKTUBHOT MIEHTUTETa MMa KynTypa! [JoxnBrbaj KynTypHe SIMCKOCTH,
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casHame Jja 3ajeHULA IIOCelyje COIICTBEHY KYITYPY, Y3POKOBAJIO je 0OIMKOBame 1
MICTOPYjCKO Tpajarbe OCHOBHUX BPEFHOCTH, 0dpasala [OHAIIAba, HAY/MHA Pa3MUIUbabha
(mepuemntyje) M apTUKy/IaLije CTpeM/berba (Mjeaa) INTaBUX HAPOJA Y [YTOM BPEMEHCKOM
KOHTUHYNTETY. KOMeKTUBHY MIEHTUTET Ce OTY/A Be3yje 3a KyNTYPHO-UCTOPUjcKy cdepy,
KaJia je ped 0 Hapo#MMa, OMJIo fia ce 3HaUere I0jMa HAPOJ, TYMAdl KpO3 IPU3MY efliHOCa
w1 kpo3 npusmy gemoca (Miljkovi¢ Mati¢, 2007, str. 871-879).

Crora ce y pasBojy KOJEKTVBHOT MIEHTUTETa M HACTAB/balby HApaTHBa Ha KOM Ce
OH 3aCHNBA Ko jeflaH Off ,TeMe/bHIX CTyOOBa“ I0jaB/byje CTpaTenKa Kynrypa!l Moxe ce
crnodonno pehu u a des nsrpaheHor KONMEKTMBHOT UIEHTUTETA HeMa CTpaTelIKe KyJI-
type! OHa u3BUpe U3 KOMEKTUBHOT UAeHTUTeTa popmupajyhn MaTpuily 3a KOHKPETHO
APYLITBEHO- IONIUTUYKO Ae/IOBabe. 3axBajbyjyhu ,,yCIIOCTaB/BEHOM KOHTVHYUTETY  y
OKBIY CTpaTellIKe KyIType ce Hacnehyjy, daurrune u npeajy BpegHOCTH, IPUXBAT/BIBI
odpacuu u MUIIUbeba, 3aXBajbyjyhu ueMy ce cTiYe 1 Ofp>KaBa JOXKMBIbAj O L[eIOBUTOCTI
nsmeby mporor, Tekyher n samnuuseHor dyayher. VI3 oBora mormyHo nponsiasu u fa 360t
Tora us ,,u3rpabenoctu’, ,,yreMme/beHOCTH U/MIN ,, YBPCTUHE KOTEKTUBHOT MEHTUTETA
AVIPEKTHO 3aBNCI ¥ OHTOJIOMIKA Oe30efHOCT. VICTOBpeMeHO, HY)KHO je YIO30pUTH fia Ce
dar 300r AMMeH3uje cTparelike KyaType (mocmarpajyhu oaj ¢peHOMeH U3 myper KOH-
TEKCTa) KOJIEKTUBHM MIECHTUTET CIIOPO U TEIIKO MeHba, YIIPKOC CBUM KpU3aMa Koje jeflaH
KOJIEKTMBUTET JOXKIB/bABa VIV CUCTEMAaTUIHNM (eKCTePHVM) MOKYLIAjiiMa fia ce Kpo3
IICUXO/IOLIKO-IIPOIIaraH/iHe Olepalyje Ha beroy TpaHcdopmanujy yrude (Parezanovié
& Zeljski, 2019, str. 409-426). OBa Te3a MOXKe Ce 08jaCHUTH Ha UTYCTPATUBHOM TIPUMEpPY
(crymmja cry4aja) Kocosa m Metoxuje y KOJeKTUBHOM UIEHTUTETY CPIICKOT Hapoza. I3
noHybheHor odjammersa he mponcrehu u ogroBopu Ha dpojHa nuTama Koja Cy OCTaB/ba-
I UCTPAXKMBAYU PA3IMINTHUX yCMepera (onnTnkonosn, ¢puaosodu, coryonosu utx.)
IIPETXONHNX JIelleHN]ja, a KOja pasMaTpajy 1 ayTOpy OBOT paja.

CTYIVJA CIIVHAJA: IINTAILE KOCOBA V1 METOXW]JE
Y CPIICKOM KOJIEKTVMIBHOM MOEHTUTETY

[Murame (mmn ,,npodnem*) Kocosa n MeToxuje y jaBHOM mpocTopy Hajuerihe ce mpep-
CTaB/baJIo Kao ,Tepet’, a y yTBphuBarmy TaKBOI AUCKYpCa, 04eKnBaHo, Hajsehu gonpuHoc
manu cy (mpo)3amagHy MeAyju U HeB/IafjyiHe OpraHm3aruje, odunarto puHaHCHpaHe Of
CTpaHe aMepMYKMX U 3aI1aJHOEBPOIICKUX AP>KaBHUX M ITApafp>KaBHUX QOHAAIINja, Kao 1
THOjeIMHIIN TIOBE3aHM Ca HbyMa (MeyjuMa, HeB/IaIMHUM OpraHK3alijaMa WX MHOCTPAaHUM
¢doupanujama). IIponarupany HapaTuB Aa je ,,IPUXBaTalbe PEATHOCTI  HEMIHOBHO 3d0r
HAaBOJHO M3IyO/bEHOT PaTa, YIIPKOC TOME LITO Ce 0OMIATO KOPYCTH, HIje [IOCTA0 JOMIHAHTAH,
HUTHU YHOTped/baBaH ,,caMOCTATHO, de3 KOMOVHOBaa ca ApyIruM naprymenruma“ (Ahel,
2018). HapaBHo, ITO ce M3rydu paTOM TO Ce PaTOM MOYKE M BPaTUTH, I1a HaI/IalllaBabe OBe
Tese dyAu BPJIO HEIpUjaTHE acolyjalyje Koje MOTy HAIITeTUTH [[eTIOKYITHOM JUCKYPCY.
3aro ce BMILe MHCUCTUPATIO Ha IIPMYaMa O ,,CPIICKOj KpUBUIM 300T Koje je ,u3ryd/beHo
npaBo Ha KocoBO®, HEKOMITaTHOMIHOCTH ,, HALIMOHATHIX MIUTOBA" Ca éBPOMHTErpanyjama
36or vera he Cpduja mpomycTuTy UaHCy Aa ce MOfIEPHU3Yje aKO OCTaHe ,3apod/beHa y
mpourtocTi u cmmdHo (Antonié, 2016). ITonemuka o cyndnuu Kocosa n Mertoxuje mocraje
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K/by4YHA Ta4Ka He CAMO Y CBOjeBPCHOM ,,[IOJIMTUYKOM PATy ' KOji1 Ce BOAHU Y CPIICKOM jaBHOM
IPOCTOPY TOKOM 21. BeKa Hero U ,,Ky/ITYPHOM paTy" Koju ce pacIlaMcaBa y Besy € TeMaMa
BE3aHNUM 3a JaBHY NIPOLIIOCT, UCTOPUjcKO naMheme, BpefHOCTH U odpaciie, OFHOCHO 32
— KOJIEKTMBHM UJIEHTUTET U CTPATEIIKy KynTypy. /3 KoHIlenTa ,,caMOIopuIiama“ Koju ce
apTUKY/IMIIE Ha jeJHOM IOy CPIICKe MOIMTIYKE M KY/ITYpHe CIIeHe, a KOjy 3aroBapa jefjaH
TIeo eNuTe, BPJIO jefTHOCTABHO IIPOM3/Ia3N 3aK/by4ak fa ce KocoBoM n MeToxmjoM yormre
He Tpeda dasutu (Lompar, 2020). He camo fanac Hero Hu duo kaza y dygyhunoctu. s
USrpajiibe KOHIIENTa ,,caMoopuiama’ (min, kako Crnodonan Anronnh odjamrmasa, ,ayTo-
IIOBMHM3MA") jecTe U [ia Ce yTU4e Ha CTPaTeIlKy KyITypy, dujoM Tpancdopmanujom he ce
OHJIa MEHATH Vi KOTEKTUBHY UJEHTUTET U PeNaTUBI30BATU 3Ha4aj ,,KOCOBCKE BepTHKae”
Ha KOJIeKTMBHM uaeHTuTeT (Antoni¢, 2023). YcahuBameM Kpusmiie y KOIEKTUBHY MEMOPUJY
CPIICKOT HapofIa, CTBOPIIIO M Ce IUIOJHO T/IO 3 ITpaB/iakhe KOHKPETHIX MOMINTUYKIX OTyKa
OfIpUIIaEba Off TEPUTOPHjaTHOT MHTETPUTETA, CyBEPEHNUTETA VI ITONMUTNIKE He3aBUCHOCTIL.
MebhyTum, xao mTO CMO 0OPA3NIOKIIN, MeHame KOMeKTUBHOT U/IeHTUTETa U3Y3eTHO je
TEXXaK IIOJ[yXBaT, T0CedHO Kaja je ped O ’erOBOM OasMIHOM CTYOY, Y OBOM CIIy4ajy )KIIABO
HeIIpOMeH/bJBe KOCOBCKe BepTUKaJIe, Mjieje O HaCTaHKY CPIICKe CPelIbOBEKOBHE IpKaBe
Ha KocoBy 1 MeTtoxuju, caru o HajBaxH1jeM O0jy IPOTUB CTPAHOT 3aBOjeBada MU eIy
CpIICKe MOe3Mje Ha3BaHUM ,KOCOBCKI IIYKITYC .

Ykonuxo je oHo 1mTo uMamo y Cpduju y gpyroj felienuju 21. Bexa ,ayTusaMm 0de3/m-
YeHOT CcHcTeMa’, I1a YaK U BUIIE Off TOTa, aKO Ce y3My Y 003Mp PeLiIMO CBJ IOKYILaju Ipef-
cepnuka Perrydimke Cpduje Anexcanppa Byunha na nerurtumusyje upejy ,,mogene Kocosa®
(a Koja ce CYIITMHCKM CBOAM Ha IIPUXBaTakbe Cellecuje adaHCKe HAI[OHATHE MabIHe Ha
teputopuju Cpduje) Wim HaCpTaju 3alaTHUX BEMUKMX U PETMOHATHUX CUJIA TIpefBOheHNx
CA]l y umsby ,,IpyxBaTama pearHoCTI , OflaK/Ie OH/Ia YHyTap CPIICKOT eTHIYKOT KOpITyca
TaKo TBPJIOI/IABO M §eCKOMIIPOMUCHO HCUCTUpambe Ha ouyBamy Kocosa u MeToxuje y
cacraBy Cpduje (1 TO 04yBamy y CBaKOM IOIJIERY 1 110 cBaKy LieHy) (Prorokovi¢, 2022, str.
55-74)? Kaxo je Moryhe fja ce jeman pesraTBHO MajodpojaH Hapop, de3 epuKacHUX MHCTU-
Tynuja (Koje Cy WIN IOTIYHO HeMHBEHTVBHE Y pelllaBalby OBOT IINTakba VIN YaK, IIOIYT
TPArMYHOT [ieloBamba fockopaer npencenurka CAHY Bragumupa Koctiha cramene
y cny>xdy ofipuIiaa of ,KOCOBCKOT danacta’) CynmpoTCTaB/ba ,,KOHAYHOM pelley  Koje je
TaBHO OCMUIIUBEHO 11 Ha YMjOj Pean3aljy ce pajyi CUCTeMaTHYHO ¥ OPTaHM30BAHO JIyKe
ofi 4eTBPT Beka (Mirovi¢, 2020, str. 21-69)!? Hy>xHo je Harmacutu fa y opraHusoBamy 1
0d/IMKOBamY KapaKTepa TOT CYIIPOTCTaB/bakba IIOMUTIIKO PYKOBOJICTBO 3eM/be HITje IMATo
BEJIVKY YJ/IOTY, Kao 1 1a Cy U Ip)KaBHe CTPYKTYpe M jaBHOCT OM/IM KOHCTAHTHO M37I0KEHN
BPJIO HEIIPMjaTHUM IPUTHUCILYIMA U IPeTHhaMa KOjy CY JOJa3U/Ii Off CTpaHe HajMOhHMjux
axTepa MehyHapogHUX ofHOCA (MCTIHA, HA OPraHM30BabY U OOMNKOBAKBY KapaKTepa TOT
CYIIPOTCTaB/balba yYeCTBOBAO je /Ie0 MHTENeKTYaTHe e/lUTe, Al Ce Taj aHTaKMaH HUKAKO
He MO>Ke Ha3BaTy CUCTEMATVYHUM Ji OPTaHU30BAHIIM).

PeneBaHTHa MCTpaKMBamkha jaBHOT Miberha IOCIeNBUX JIelleHIjy U 110 TT0Ka3yjy
arconyTHy HerokonedpusocT Cpda mmo nmuramy (He)ogycrajama of Kocoa n Mertoxuje!
Caonmremwe Epporicke komimcuje n3 ¢pedpyapa 2018. roguHe Ipe3eHTyje NHTEH3UBUPA-
e aKTUBHOCTH 32 MIOTINCHBAbeE ,CBeOOYXBATHOT 11 IIPaBHO 0daBe3yjyher cropasyma o
Hopmanusanuju nsmehy Cpduje n KocoBa pany HarmpeTKa Ha BIXOBOM €BPOIICKOM YTy
(European Commiission, 2018). be3 0031pa Ha cHaOXXHY KaMITawky Blafajyhux cTpykrypa
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(Y3 moppILIKy TaKO3BaHe IIPOEBPOIICKE ONO3NIINje), ICTPAXKIMBAIbE jABHOT MIbetha I3 ICTe
TOJMHe II0Ka3yje YBPCTUHY deCKOMIIPOMMCHOT OJHOCA IIpeMa pelllaBarby OBOT IIUTAlba.
Ha nurame ,,ja mu noppkaBare nmonutuky Brane u Ilpencennuka Cpduje 3a HopManu-
3amujy ogHoca ca [IpuinTiHOM Koja yk/bydyje motnucusame ¢popmantor Cropasyma o
HopManusanuju?‘, camo 26% rpabana ogrosopmuio je norspgao (House of Win, 2018).
Yaxk 42% cranoBHMKa Penydmuke Cpduje eKCIVIMIIUTHO je IIPOTUB jep je TO ,IIPOTUBHO
HaI[VOHATHNUM MHTepecuMa Cpduje’, 1ok je 18% HelTo MeKIIer cTaBa KOjuM O jefjyHO I10-
Jip>Kasi CIOpas3yM YKOJIVKO Taj JOKYMEHT He IofjpasyMeBa WIAHCTBO TaKo3BaHe Perrydrmke
Kocoso y YH (House of Win, 2018). IIorpedHo je y3eTn y 0031p unmbeHNIy ia 3BAHNYHA
HOIUTIYKA e/IMTA BEIIITO 3aMar/byje CTBAPHOCT, He IPMUKa3yjyhu cyITHHy TaKBOT CIIOpa-
3yMa, IIITO OM HajBepOBaTHU]jE JOfATHO YMAKI/IO IIPOIIeHAT OHMX KOji O Ta eBEeHTYaTHO
noppsxamu. VicrpakuBame U3 jyHa 2023. ropuHe y KoMe ¢y rpabanu dupanm Hajdmmxu
eMOTVBHY OJJHOC IIpeMa T3B. HeMadKo-(ppaHI[ycKoM IaHy 3a KuM, jom dome nnycrpyje
CHAry KOJIeKTUBHOT MIEHTUTeTa de3 0031pa Ha KOMMYMHY IPOIATraHIHIX aKTUBHOCTIL.
Camo 15,3% rpabana ogadpario je mpujaTHe eMonuje HacIpam HoHyheHOr pelera, [OK
4ak 58,3% MMa HellpujaTHe eMOLMje Y TOM KOHTEKCTY, Of 4era 4ak 16,7% 3adpuHyTOCT,
7,9% nonmxenoct uty. (Bumern Ipaduuku npukas 1) (Mastilovi¢ Jasnié, 2023).

OBo ce fenTaBa 3aTo LITO Y KOJIEKTUBHOM HapaTUBY CPIICKOT KopITyca nuTame Kocosa
u MeToxnje mpecTaB/ba CTBap OHTONIOMIKe de3degHoCTI. KOCOBCKO-MeTOXMjCKO Kao fieo
KY/ITYPHO-MCTOPUjCKOT II0CTAIO je HakoH 1999. ropuue u HATO arpecuje na Cpdujy (mm
taunnje CP Jyrocmasujy) u mororoso mocite 2008. ropyiHe 1 IPOTUBIIPaBHe (ca CTAHOBUILTA
MebhyHapogHor jaBHOT ITpaBa) U HeJIernTUMHe (ca CTAHOBYIITA IIOJIMTYYKYX IIPYUHIINIIA Ha
OCHOBY KOjux ce ogurpaino pacrtakamwe COP Jyrocnasuje) cerecuje andaHcke HallMOHaTHe
MambIHe KOjy je He caMo HOP)KaBao Hero U MOACTPEKMBAO ,KOTIEKTUBHY 3amaj’, MHTerPaTHN
Jie0 KOHCTUTYTUBHOT ofipehera ,,konexTnBHor duha“. Oppurname o Kocosa n Metoxuje
Koje ce MaHU]eCTyje U IpYCTajambeM Ha ,PeaIHOCT“ aHTUILIMIIPA Ce He CaMOo Kao peajHa
Tekyha npeTa reonoNMMTIYKOr (M/IM CTPATerujcKor) KapaKTepa Hero U Kao IpeTbha Kyil-
TYPHO-MCTOPMjCKOM Ha KOjeM je cas[iaH KOMeKTUBHY UfieHTUTET. Be3adeIHOCT ,,KONMeKTUBHOT
duha“, y 0BOM KOHKpeTHOM C/Tyd4ajy CPIICKOT KOPIyca, [UPEKTHO 3aBUCH Off JOXKUB/baja
CTpaxa ¥ Ieplennyje o BpeIHOCTUMA Koje Cy HallaIHy Te, a TO HIje CaMo Jie0 TePUTOpuje
(¢usmuko-reorpadcka gunMensuja) Beh u cTBapu BesaHe 3a JaBHY IPOIIOCT, UICTOPYjCKO
namheme, BpeHOCTH U 0dpactie. YIIPKOC ,,ayTU3My 00€3/IMYeHOT CHCTeMa " OHTOIOIIKO
ce ,IIpoduja“ Kpo3 OKBMP CTpaATeIIKe KyIType U OOMUKYje KOeKTUBHU UIEHTUTET LITO
Tepa JOHOCKOLIe OfIyKa Ja CBOje CTaBOBe yMepe, a II0YeTHe Jfeje SeTMMITIHO IIPOMEHe.

3AK/bYYAK

VicnucaHo je xupagfe cTpaHULA O IojMy de30eHOCTH, HacTase cy dpojHe Teopuje,
Kao U Hay4yHa JUCLUIUIVHA KOja 3a IIpefIMeT UCTpakuBama uma dezdefHoct. Mehytum,
jOLI YBeK He ITOCTOjI [JelIOBATA U HEIPOTUBpedHa Mucao o desdegroctu (Buzan, 1991).
TpaguunoHamHO cxBaTarbe 0e30e[HOCTHU Ko 0uyBama (PU3MIKe HETAKHYTOCTI HALMO-
HaJIHe Ip>)KaBe HEOIIXOJHO je YHAIPeNUTY CYQjeKTUBICTUYKOM OHTOJIOTHjOM, IITO HAC
JOBOAM 10 II0jMa OHTOJIOLIKe de38eHOCTI, de3 Kora je TelKO pasyMeTu KOJIeKTUBHO
ondujarme HaMeTHYTOT peltiersa 3a KocoBo 1 MeToxujy. CounjanHo-KOHCTPYKTUBUCTIUYKA
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HepCIIeKTYBa HaJJONybYje MaTepIja/IMCTIIKY pean3aM y pasyMeBamy de30efHOCHIX
¢denomena. OHrosomKa de30efHOCT je da3MIHM [fe0 KOTEKTUBHOT U/JEHTUTETA, YNjI
rydurak goBoau o cydjektuBHor ocehaja yrpoxxenoctu Hekor Hapoga. Crora je ocehaj
desdegnocTu Moryh camo y3 mepMaHeHTHY OAOpaHy KOMEKTUBHIX BPEIHOCTIL. ,, Y Y€CHUIIN
TaKo 0dMjajy JOKIB/baj OHTOJIOLIKE MI3BECHOCTU KOJEKTUBHUX IIPeICcTaBa Koje y TUM
OKO/THOCTHMA MHTepHanu3yjy* (Purié, 2016, str. 33). Kpajmsu unb nojesnHna (kao gema
mype 3ajegHMIe) ca M3rpaheHNM KOIeKTUBHUM UIEHTUTETOM jecTe 3al0BO/baBatbe I0-
Tpede 3a onTomOMKOM de3denHouthy. PasBujeHn KOMEKTUBHM MAIEHTUTET TOTOBO ,LpTa”
OATOBOpE HOjeJII/IHLU/IMa Ha (byHHaMeHTaIIHa IIMTamba O ’bUXOBOM MECTY, UN/bBY, CBPC U
Ha4YMHY OIICTaHKa. y CTBapamby I OSTII/IKOB&H)Y KOJIEKTMBHOT NIEHTUTETA, IIPBOpa3peaHN
3Hauaj MMa KynTypa Koja popmupa AyroTpajHe, y KpaTKOM POKY TEIIKO TPOMEH/bYBE
BpepHocTy. CTynuja crydaja nutama Kocosa 1 MeToxnje Hajdorbe mprkasyje cHary Ko-
JIEKTUBHOT UAEHTUTETA Y CTBapamby 5paHe 3a Ma KO/IMKO CHa)KXHO HaMETHYyTa IMOINTIIKaA
pelllera Koja Cy IPOTUBHA 33jefHIYKMM BpeTHOCTMMA. KONIeKTMBHM UIEHTUTET OCTaje
UMYH Ha MHTepHe I CIIO/bHe MOMNTIYKe IIPUTUCKe, de3 0d31pa Ha CUCTEMATCKO ypyLIa-
Bame MHCTUTYIN)A, @ CTpaTellIKa Ky/ITypa CPIICKOT Hapofa JielieHnjaMa YCIeIHo ofduja
CBe HaMeTHYTe IUIAHOBe, Ca CTAHOBUIITA HALMOHA/THUX HTepeca Y CBAKOM IOITIERY
HeTaTVBHOT KOHAYHOT ,,pelena‘
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ONTOLOGICAL SECURITY AND COLLECTIVE IDENTITY
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(Translation In Extenso)

Abstract: The paper theoretically investigates the phenomena of ontological security and
collective identity through the prism of strategic culture, with an empirical elaboration of the
case study of Kosovo and Metohija. The authors supplement the realistic understanding of
security with a social-constructivist perspective, emphasizing the influence of values, ideas,
perceptions and culture in general in the shaping of collective identity, which is closely related
to the subjective sense of security. The main hypothesis is that the solidity of the collective
identity survives regardless of external pressures and reshaping tendencies because its sur-
vival is perceived as an inseparable essence of ontological security. The authors conclude that
the strength of collective identity in certain situations overcomes the problems of collapsed
institutions and the absence of actors who advocate the basic values of that identity. Kosovo
and Metohija is more than a material part of the territory, strongly building the foundations
of collective identity. An individual who feels a sense of belonging to such a collective identity
will almost instinctively reject any solution which affects that identity, so he will perceive an
attack on those values, no matter how intense, as a feeling of personal insecurity.

Keywords: ontological security, collective identity, strategic culture, Kosovo and
Metohija, Serbia, values, society

INTRODUCTION: THEORETICAL
FRAMEWORK OF THE RESEARCH

It is practically impossible to observe the phenomena of ontological security, col-
lective identity and strategic culture separately, without connecting them to each other.
To a certain extent, the definitions of these terms (any of the whole range of definitions
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offered) overlap and refer to each other. The aim of this research is to explain the relation-
ship between ontological security, collective identity and strategic culture (interpreting
the concept of strategic culture from the broadest possible context). The research question
that requires an answer is: why do values and patterns as part of collective identity persist
in situations where there is no internal institutional or external international support for
their survival? The proven answer is: because ontological security and the perception of
ensuring individual and collective security are a fundamental part of collective identity!
By abandoning that fundamental part, collectives, i.e., peoples, can be left without their
identity, and this then entails the realization that the degree of vulnerability will increase,
i.e., people will be unsafe. The answer to the question and the proof of the offered answer
are provided by relying on the case study method.

The time frame of the research is limited to the last quarter of the century. When it
comes to the specific case study, the spatial frame of the research is limited to the terri-
tory of the Republic of Serbia. The theoretical framework of the research is based on the
assumptions of social constructivism, according to which the socio-political system is not
exclusively a product of material relations, but depends on subjective perception, ideas,
values, identity and other intangible categories. The process of constructing reality is of
essential importance in understanding concepts such as collective identity, which arises as a
result of the diffusion of ideas, attitudes and values and subjectivization by its building units.

ONTOLOGICAL SECURITY AND STRATEGIC CULTURE:
MEETING POINTS AND MUTUAL OVERLAPS

The concept of ontological security was first defined by Ronald David Laing in the
1960s. Examining the symptoms of schizophrenia and psychological disorders, he came to
the conclusion that people who were not mentally healthy experienced a constant threat
of implosion coming from the outside world (Laing, 2001, pp. 40-65). If the identity and
autonomy of the individual are not questioned, i.e., if one’s own being is perceived as real
and whole, then the person “has a solid core of ontological security” (Laing, 2001, p. 41).
Although the use of this term is associated with certain controversies, the concept has also
found its application in international relations research (Gurney, 2021). In addition to the
desire to ensure physical security and territorial integrity, actors in international relations
(i.e., states) also need to ensure ontological security, which includes a whole spectrum of
completely different topics - from one’s own experience of challenges, risks and threats to
self-perception, relationships with others and subjective feelings (Mitzen, 2006, pp. 341-
370). Jennifer Mitzen claims that states remain trapped in the vicious circle of the security
dilemma mostly because of the subjective perception of security, and not because of the
objective uncertainty of the other party’s actions (Mitzen, 2006). In historical stages when
critical situations threaten the routine and consequently raise certain fundamental questions
in the public discourse, actors become insecure and then the topic of ontological security
comes to the agenda (Ejdus, 2017, pp. 883-908).

On the one hand, the ontological (coined from the Greek words ov — being and
Adyog- learning) is a part of the philosophical within which the general and constitutive
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determinations of being are discussed. On the other hand, if security is determined through
values in the way of Arnold Wolfers and David Baldwin, it is seen not only as the absence
of things threatening the acquired values, but also as the absence of fear that these and such
values can be attacked (Wolfers, 1952, pp. 481-502; Baldwin, 1997, pp. 5-26). The security
of being, and in the context of international relations and the actors that determine this
being, must be considered as a collective, directly depending on the experience of fear,
i.e., the perception of values that are (were) under attack. By defending collective values,
the security of the state is ensured. Apart from objective and material relations, security
is also socially constructed. The best illustration of this is a situation in which a country
can be simultaneously perceived as a security threat or not, depending on which group
of different individuals, political actors, associations etc. interprets the security situation
(Hopf, 1998, pp. 171-200).

Within that framework, one can find points of contact as well as overlapping between
ontological security and strategic culture. “From the beginning, the starting point of the
concept of strategic culture is the opinion that each country, stimulated by the influences
of its own cultural identity, has a unique way of analyzing, interpreting and reacting to
international reality” That is why among theorists in this field, the opinion prevails that
different states have different dominant strategic tendencies, which are rooted in historical
experiences and are strongly influenced by the cultural, philosophical, religious and political
characteristics of the state and its elites” (Vracar & Stanojevi¢, 2019, p. 297). In a narrower
sense, strategic culture can be observed through the determination and implementation of
various state strategies that position an actor in the international arena (Blagojevi¢, 2019, p.
166). The uniqueness and originality of the state policy is reflected not only in its potential
military, economic and political power, geographical position or resources, but also in the
general and constitutive determinations of the collectivity. “By observing reality through
the lens of culture, the concept of strategic culture provides an analytical framework that,
to a certain extent, can provide an answer to the question: why certain political options or
strategic solutions, and not others, are chosen and implemented by the political apparatus
of certain countries” (Vracar & Stanojevi¢, 2019, p. 296). However, in a broader sense,
strategic culture can also be understood as a framework for determining state policy. The
framing of collective values, which are based on cultural, philosophical, religious and
political elements, is the result of a historical process that takes place through numerous
multi-decade iterations. Culture is an overall and all-pervading social heritage. It implies
the shaping of (un)acceptable patterns, thoughts and actions, thanks to which (long-term)
social stability is maintained, based on which the perception of security is created.

Strategic culture represents a part of the political culture of a nation, i.e., the state
that a nation creates and maintains. Political culture, which includes components such as
a set of political norms, principles and values, largely determines the overall behaviour of
political factors, including decision-makers and the electorate, but often also the widest
possible public (Gavrov, 2012, pp. 733-740). Constant interaction means that just as the
decision-makers can influence the electorate and induce transformations of political
norms, principles and values by using various mechanisms, the electorate can influence
the decision-makers and direct them in the process of choosing a solution. Regardless of
the character of the political system, it is noticeable that decision-makers even in the most
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restrictive or revolutionary-reform regimes often have to harmonize their ideas with the
dominant ideas of the public. Those representations, which in a broader sense are part
of strategic culture (therefore, they do not include only a narrower definition of strategic
culture), find their source in a unique way of analysis, interpretation and reaction to the
environment and international (or regional) reality. Certain political options or strategic
solutions are chosen and/or implemented by state institutions and leaders under the influ-
ence of heritage and entrenched patterns, sometimes unconsciously or unwillingly, because
this is a way to maintain social stability and create a perception of security.

Therefore, strategic culture has the potential to “last” even during “historical turbulence”
when state institutions are blocked, occupied or simply do not perform their functions for
various reasons. Analyzing the collective identity in Serbia and the role of the institutional
in its creation, Jelena Duri¢ notes that one of the perceived problems at the beginning of the
21* century is the “autism of the depersonalized system” (Puri¢, 2016, p. 38). The statement
is correct, with the addition that it probably refers to collective identities in numerous other
European countries (and not only European ones!). But the question that arises after such
a statement is: thanks to what is the “system” maintained? Namely, even with “autism” and
“disfigurement’, the system still exists! Of course, there is also a real possibility that in the
conditions of a long duration of “autism” and “depersonalization” the system will break
down or shut down. However, such a real possibility also existed in some earlier historical
periods, when no Serbian institutions even existed for a long period of time (regardless of
the fact that the concept of “Serbian” institutions in some earlier historical periods must
be interpreted in a completely different way than it is done today), so it did not happen.
With his anthological work on ethnogenesis, Lev Nikolayevich Gumilev shows that col-
lectivities (be they ethnos or superethnos) have their own development phases, paths and
detours (Gumilev, 2005).

In certain periods and circumstances, culture can survive as a factor of homogenization
of collectivity and become a “binocular” through which a nation perceives the international
environment. Instead of doing it through the institutional apparatus (most often with the
participation of part of the elite), this is the way strategic reflection is determined, attitudes
towards friends and enemies, permissible and impermissible, desirable and undesirable,
are formed. This is also the reason for the growing interest of researchers in the connection
between (strategic) culture and state policy, which has been intensifying since the 1990s
(Kim, 2009, p. 1). Maintaining strategic culture, as a part of political culture (even in cir-
cumstances when under external pressure or due to internal atrophy, political culture is
transformed, becoming “autistic” and “depersonalized”) can to a certain extent (of course,
it is necessary to emphasize to a certain extent) compensate for the absence of the institu-
tional and maintain the possibility for later improvement or formation of the institutional.

This happens precisely because of the overlap of ontological security and strategic
culture. The aspiration to ensure ontological security is realized through the maintenance of
strategic culture, among other things, the defence of values, acceptable patterns and opinions,
even in circumstances when there can be no effective action (or when there can be, but with
limited scope). Relying on culture, a perception develops of current or assumed security,
which suppresses, amortizes or eliminates the feeling of fear. This aspiration manifests itself
mainly through activities related to the construction and duration of collective identity.
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COLLECTIVE IDENTITY THROUGH
THE PRISM OF STRATEGIC CULTURE

Definitions of the concept of identity as beliefs, traits, qualities, expressions and rep-
resentations that characterize an individual or a collective are well known and extensively
explained (Franco-Zamudio & Dorton, 2014, pp. 256-259). Subliming these definitions,
Anthony Giddens states: “A person’s identity is not to be found in behaviour, nor - as im-
portant as that is - in the reactions of others, but in the ability to maintain a certain narra-
tive” An individual’s biography, if he is to maintain regular interaction with others in the
everyday world, cannot be entirely fictional. He must constantly integrate the events that
are happening in the external world and sort them into an ongoing story about himself”
(Giddens, 1991, p. 54). From the created narrative, the answers to the identity questions that
arise by themselves (such as: Who am I? Where do I belong? What do I strive for?) emerge
or sink into it. This “constant integration of events” takes place thanks to the established
continuity within which the experience of wholeness between the past, current and imagined
future is gained (Brubaker & Cooper, 2000, pp. 3-4). That is why Kath Woodward describes
that identity offers a way of thinking about the connections between the personal and the
social, i.e., how the psychological and social aspects of the self are connected in order to
create the experience of self (Woodward, 2002). Thus, relying on Giddens’ position, the
conclusion is - in order to create and maintain a narrative.

That narrative is inherent both to an individual and to a group, or a collective. The
collective identity is important for the identity of the individual, since this is how you get
answers to the questions that arise by themselves (answers to those questions, depending
on individual cases, can be more or less clear, convincing and satisfactory, but still represent
some kind of answers). This is how feelings of belonging and experiences of the uniqueness
of a social community based on similarities are created. Culture plays an irreplaceable role
in the creation of collective identity! The experience of cultural closeness, the knowledge
that the community has its own culture, caused the formation and historical duration of
basic values, patterns of behaviour, ways of thinking (perception) and articulation of aspi-
rations (ideals) of entire peoples in a long-term continuity. Collective identity is therefore
linked to the cultural-historical sphere, when it comes to nations, whether the meaning of
the term nation is interpreted through the prism of ethnos or through the prism of demos
(Miljkovi¢-Mati¢, 2007, pp. 871-879).

Therefore, in the development of the collective identity and the continuation of the
narrative on which it is based, strategic culture appears as one of the “fundamental pillars”!
It is safe to say that without a formed collective identity, there is no strategic culture! It
springs from collective identity, forming a matrix for concrete socio-political action. Thanks
to the “established continuity” within the framework of strategic culture, beliefs, acceptable
patterns and opinions are inherited and handed down, thanks to which the experience
of wholeness between the past, current and imagined future is acquired and maintained.
Logically, it follows that ontological security directly depends on the “build-up”, “founda-
tion” and/or “firmness” of the collective identity. At the same time, it is necessary to warn
that precisely due to the dimension of strategic culture (observing this phenomenon from
a wider context), collective identity changes slowly and with difficulty, despite all the crises
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that a collectivity experiences or systematic (external) attempts to affect its transformation
through psychological-propaganda operations (Parezanovi¢ & Zeljski, 2019, pp. 409-426).
This thesis can be explained on the illustrative example (case study) of Kosovo and Metohija,
in the collective identity of the Serbian people. Based on the offered explanation, answers
to numerous questions posed by researchers from various fields (political scientists, phi-
losophers, sociologists, etc.) in previous decades will be derived, also considered by the
authors of this paper.

CASE STUDY: THE QUESTION OF KOSOVO AND
METOHIJA IN SERBIAN COLLECTIVE IDENTITY

The issue (or “problem”) of Kosovo and Metohija in the public space has most often
been presented as a “burden’, and in establishing such a discourse, as expected, the largest
contribution has been made by the (pro)Western media and non-governmental organi-
zations, abundantly financed by the American and Western European governments, and
parastatal foundations, as well as individuals associated with them (media, non-govern-
mental organizations or foreign foundations). The promoted narrative that “acceptance
of reality” is inevitable due to the supposedly lost war, despite being widely used, has not
become dominant, nor has it been used “on its own”, without being combined with other
“arguments” (Ahel, 2018). Of course, what is lost through war can be regained through war,
so emphasizing this thesis evokes highly unpleasant associations that can harm the entire
discourse. That is why there was more emphasis on stories about “Serbian guilt” due to
which the “right to Kosovo was lost”, the incompatibility of “national myths” with European
integration, which is why Serbia will miss the chance to become modernised if it remains
“trapped in the past” etc. (Antoni¢, 2016). The controversy about the fate of Kosovo and
Metohija becomes a key point not only in a kind of “political war” that is being waged in
the Serbian public space during the 21st century, but also in a “cultural war” that flares up
around topics related to the ancient past, historical memory, values and patterns, i.e., for
collective identity and strategic culture. From the concept of “self-denial” which is articu-
lated on one side of the Serbian political and cultural scene, and which is advocated by one
part of the elite, the conclusion very simply follows that Kosovo and Metohija should not
be dealt with at all (Lompar, 2020). Neither today nor any time in the future. The goal of
building the concept of “self-denial” (or, as Slobodan Antoni¢ explains, “autochauvinism”)
is to influence the strategic culture, the transformation of which will then change the col-
lective identity (Antoni¢, 2023). By planting guilt in the collective memory of the Serbian
people, fertile ground would be created for justifying specific political decisions to renounce
territorial integrity, sovereignty and political independence. However, as we have argued,
changing the collective identity is an extremely difficult undertaking, especially when it
comes to its basic pillar, in this case the tenaciously immutable idea of the emergence of
the Serbian medieval state in Kosovo and Metohija, the saga of the most important battle
against a foreign invader or part of the Serbian of poetry called the “Kosovo Cycle”.

If what we have in Serbia in the second decade of the 21st century is “autism of a
depersonalized system”, and even more than that, if we take into account, for example, all
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the attempts of the President of the Republic of Serbia, Aleksandar Vuc¢i¢, to legitimize
the idea of “dividing Kosovo” (which essentially leads to the acceptance of the secession
of the Albanian national minority in the territory of Serbia) or the onslaught of the major
Western and regional powers led by the USA with the aim of “accepting reality”, then how
is it possible that the Serbian ethnic group insists in such a persistent and uncompromising
way on the preservation of Kosovo (and preservation in every respect and at any price)?
(Prorokovi¢, 2022, pp. 55-74). How is it possible that a relatively small nation, without
effective institutions (which are either completely lethargic and uninventive in solving this
issue or even, like through the tragic actions of Vladimir Kosti¢, the former president of
the Serbian Academy of Sciences and Arts, have been put in the service of renouncing the
“Kosovo ballast”) opposes the “final solution” that was designed a long time ago and the
implementation of which has been worked on in a systematic and organized manner for more
than a quarter of a century!? (Mirovi¢, 2020, pp. 21-69). It is necessary to emphasize that in
organizing and shaping the character of such opposition, the country’s political leadership
did not play a great role, as well as that state structures and the public have been constantly
exposed to rather unpleasant pressures and threats coming from the most powerful actors
in international relations (to tell the truth, a part of the intellectual elite has participated
in organizing and shaping the character of this opposition, but their engagement can by
no means be called systematic and organized).

Relevant public opinion surveys conducted in the last decade and a half show the
absolute steadfastness of the Serbs on the issue of (not) giving up Kosovo and Metohija!
The announcement of the European Commission from February 2018 presents the inten-
sification of activities for the signing of a “comprehensive and legally binding agreement
on normalization between Serbia and Kosovo for the sake of progress on their European
path” (European Commission, 2018). Regardless of the strong campaign of the ruling
structures (with the support of the so-called pro-European opposition), the public opinion
survey from the same year shows the firmness of the uncompromising attitude towards
solving this issue. To the question “do you support the policy of the Government and the
President of Serbia concerning the normalization of relations with Pristina, which includes
the signing of a formal Agreement on Normalization?”, only 26% of the citizens answered
in the affirmative (House of Win, 2018). As many as 42% of the residents of the Republic
of Serbia are explicitly against it because it is “against the national interests of Serbia”, while
18% have a somewhat softer position and would support an agreement only with the clear
exclusion of Kosovo from the UN system (House of Win, 2018). It is necessary to take into
account the fact that the official political elite skilfully obscures the reality, not showing the
essence of such an agreement, which would most likely further reduce the percentage of
those who would potentially support it. The research from June 2023, in which citizens chose
the closest emotional relationship to the so-called the German-French plan for Kosovo and
Metohija, illustrates even better the strength of collective identity regardless of the amount
of propaganda activities. Only 15.3% of citizens chose pleasant emotions against the offered
solution, while as many as 58.3% have unpleasant emotions in that context, as many as
16.7% of which feel worried, 7.9% humiliated, etc. (see Graph 1) (Mastilovi¢-Jasni¢, 2023).

This happens because in the collective narrative of the Serbian corps, the issue of
Kosovo and Metohija is a matter of ontological security. After 1999 and the NATO aggression
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against Serbia (or more precisely FR Yugoslavia) and especially after 2008, Kosovo and
Metohija, as part of something cultural and historical, became the object of both illegal
(from the point of view of international public law) and illegitimate (from the point of
view of the political principles on the basis of which the breakup of the SFR Yugoslavia
occurred) secession of the Albanian national minority which was not only supported but
also encouraged by the “political West”, an integral part of the constitutive determination
of the “collective being”. Renunciation of Kosovo and Metohija, which manifests itself by
agreeing to “reality’, is anticipated not only as a real current threat of a geopolitical (or stra-
tegic) character, but also as a cultural-historical threat on which collective identity is built.
The security of the “collective being’, in this particular case of the Serbian corps, directly
depends on the experience of fear and the perception of the values that are under attack,
and this is not only part of the territory (physical-geographical dimension), but also things
related to the ancient past, historical memory, values and patterns. Despite the “autism of
the depersonalized system”, the ontological “breaks through” the framework of strategic
culture and shapes a collective identity, which forces decision-makers to moderate their
attitudes and partially change their initial ideas.

CONCLUSION

Thousands of pages have been written about the concept of security, numerous theories
have been created, as well as a scientific discipline that has security as its subject of research.
However, there is still no complete and non-contradictory thought about security (Buzan,
1991). The traditional understanding of security as the preservation of the physical intact-
ness of the national state must be improved with a subjectivist ontology, which leads us to
the notion of ontological security, without which it is difficult to understand the collective
rejection of the imposed solution for Kosovo and Metohija. The social-constructivist per-
spective complements materialist realism in understanding security phenomena. Ontological
security is a basic part of collective identity, the loss of which leads to the subjective feeling
of a nation being threatened. Therefore, a sense of security is possible only with perma-
nent defence of collective values. “Participants thus get an experience of the ontological
certainty of collective representations that they internalize in those circumstances” (Puri¢,
2016, p. 33). The ultimate goal of an individual (as a part of a broader community) with
a developed collective identity is to satisfy the need for ontological security. A developed
collective identity almost “draws” answers to the questions asked by individuals concerning
fundamental questions about their place, goal, purpose and way of survival. In the creation
and shaping of collective identity, the culture that forms long-lasting, hard-to-change values
in the short term is of prime importance. The case study of the Kosovo and Metohija issue
demonstrates best the power of collective identity in creating a dam for political solutions
that are against common values, no matter how strongly imposed they are. The collective
identity remains immune to internal and external political pressures, regardless of the
systematic collapse of institutions, and the strategic culture of the Serbian people has for
decades successfully rejected all imposed “final solution” plans.
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