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TEHEAJIOTUJA OIMBWJIHOT JPYIITBA:
CABPEMEHA PEMMHTEPIIPETAIIMJA KOHIIEIITA

Caxerak: [Tomasehn o n3yseTHe Ba)KHOCTY ITMBIITHOT APYIITBA 33 TIOMUTUIKY/
IeMOKPATCKy T€OPH]jy, Y OBOM Pafy KPUTHYKM C€ aHAIM3MPA CTATyC KOHIIENTA y Pa3/u-
YUTUM TEOPETCKMM AUCKYPCHMa IIOKYIIaBajyhi 1a ce HeTeKTyjy HajaKTyenHje IpOMeHe
Y 1eroBoM pasymeBarby. IIponutyjy ce mpemofiepHe, MOJIEpHE 1 IIOCTMOJIEPHE TTapajiurme
LVBUTHOT ApyurTBa. HajBaXHUjU Ha/Ia3y Cy [ia BErOBO TyMademe odyxsara: (1) KyaTy-
PaJIHy IPOLECYaTHOCT U PASHONMMKOCT HACYIPOT AlICTPAKTHO] I PENIPECUBHO] HaTOCTHI
3amajHe MaTpuLe; (2) YnMmbeHNITy ia CIIo/ba KOHTpo/mcane HensBopHe HBO Heomdepan-
HOT IIMBVJIHOT IPYINTBA MMajy c1ady IofpIuKy rpah)aHa 1 HM3aK CTEIeH OArOBOPHOCTH;
(3) pujamor ca HeOTpafUIIIOHATTHAM acoLyjaryjama; 1 (4) uaejy ga UMBUIHO APYIITBO
He MOXXe OuTH yTonumjcku ocnodobheno penuctpudyunje mohu 1rro mogpasymesa mweroBy
IO TU3ALIN)Y, XUj€PAPXMU3ALIN]Y U €/IATE LMBUIHOT IPYIITBA.

Kiby4yHe peun: UMBMUIHO JPYLITBO, TOCTMOAEPHO LIMBUIHO APYLITBO, TEOPHUja M-
BUJIHOT JIPYIITBA, IIOJINTUYKA TEOPU]ja, JEMOKPATCKa TeOpuja

YBOJI

Y cBeyKyIHOj /by/ICKOj MUCTIM KOja ITOKPMBA APYIITBEHE HayKe eBUJIeHTHN CY TeHe-
PUUKM HOSULIMOHMPAHU IPOOIEMCKO-(PEeHOMEHOIOLIKN JIelIOBY KOjU K0 KOHCTUTYTUBHE
TeOpeTCKe KOMIIOHEHTe He Tyde HM Ha AMCKYP3MBHO-KOTHUTUBHO] HI Ha MHCTUTYLINO-
HaJTHO- CUCTEMCKO]j B&XXHOCTH. JefJHY Of TUX ,,OHTONOrU3Yjyhnx" TeopeTcKko-IpakTHIHNX
KOHCTaHTH IIpeJCTaB/ba IUBIIHO IpYIITBO. IberoBa aHanm3a nogpasymMeBa reHeasorujy
VIM IUHAMUKY U 00MM KOHI[ENITYaTHUX MIPOMeHA CeMaHTUYKNX, GYHKIIMOHAHUX 1
CaJipKMHCKMX IVMMEH3Hja Iberobe HeJlMHeapHe 1 allCTpaKTHe II0jMOBHE eBOIyLje: Off
IIPeMOJIEPHOT KOJIa KOj1 LIMBMU/THO IPYIITBO M3jefHaYaBa ca IbeTOBOM IOUTUIKOM Opra-
HU3AIIjOM — IP>KaBOM, IPEKO pa3BljeHe MOfiepHe ITapaiurMe yTeMe/beHe Ha pasiBajamby
U aHTVMHOMUjY UBUTHOT APYLITBA U ApKaBe, JO MOCTMOJepHe MaTpHIle KY/ITypPaTHO
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IpeeTepPMIHUCAHOT I{UBIUIHOT [PYIITBA WIN HberoBe afTepHalije/penHTepIpeTalje
APYTUM KOHIIENITYMA.

CBako MpoIuTBambe CaBpeMeHOT CXBaTarba LVBIIHOT IPYIITBA, de3 0d3Mpa Ha
apupmarujcke nnn HeapupMalmjcke CTaBOBe ayTopa, HaMehe HEKOMNMKO MCTPasKMBaY-
kux n3asona (Allen, 1997; Post and Rosenblum, 2002, 23). IIpBo, MOpa ce KOHCTATOBATH
Ia je UMBMIHO OPYIITBO jefjaH Off OHUX JBOCMIC/ICHNX II0jMOBA KOjU Cy OIIepaTHBHU Y
PasIMYMNTIM NapagurMamMa ca BeoMa IIMPOKIM, KaJIeUJOCKOIICKIM MHTePIIPeTaTHBHO-II0-
TUTUYKYM IeHOTalMjaMa 1 KoHoTauujama. L{MBUIHO APYILTBO je MHTepAUCHIUIUIMHAPHI,
MYITUAMCHUITINHAPHY, TIOHEKa ], YaK U TPAaHAUCIUIUINHAPHY, KOHLIENT. [[pyro, HMBUIHO
IPYLITBO je, Ka0 HY>KHU €JIeMEHT KaKo HeMOKpaTHje TaKo J Ipolieca JeMOKpaTyu3anyje,
IyOOKO Me0NOIM30BAHO U UCIYEEHO PasINYUTIM IOMUTUYKYM NHTepeCMa, TeH3/jaMa
I leMarorujama.

Tpehe, excrnoaranuja yanBepaanusyjyhux samafHnx KOHIeIIaTa ca BUCOKIM CTe-
IIEHOM JeKOHTEKCTyaIu3alyje/ancTpakijyje, IOIyT LVBWIHOL IPYLITBA, He HAaWIasy Ha
afileKBaTaH IIpyjeM y He3allafHUM APYIITBYMA I KyITypaMa. AKO BeroBo HOjefNHAYHO
U KyITypanHo (pe)apTUKy/ucame, Koje MOXKe 3HaUajHO Jja Bapipa, 3a0IITPUMO O Kpaja,
MO>XEMO TOBOPUTH O ,, HELMBWIHOM LMBIIHOM ApyIITBy . [Iputom, Tpedano du mpaButn
pasmuky nameby yoruer n godpor (11po)3sanafHor 1 He3aa Hor JIOLIeT ¥ JOdpor napajjox-
CaJIHO ,,HeL[VIBM/IM30BAHOT LUBI/THOT APYIITBA . JaCHO je la € TMYKO-MOPA/THO-KY/ITYPaTHN
HOCTaMEHTH LMBUTHOT APYIITBA MOTY OUTK KY/ITYPaTHO PeTaTMBU30BAHM, HeeCeHIuja-
JIM30BaHM M ITAPTUKY/IApPU30BaHIL.

Y oBoM papay nokyiahemo ja KpUTUYKM CUTYUPaMO TeOpeTCKe NUMeH3lje MOLEpHOT
LUBMIHOL ApyiuTBa. [Ipennsuuje, nponurahemo fa mu cy KOMITIEKCHe, OBJie KOHIIEH-
TpOBaHe, apryMeHTalluje 3a HMBIJIHO JPYIITBO JOBO/BHO Baj/baHe U IIEPCUCTEHTHE 3a CBe
13a30Be aKTYe/THOT IeMOKPATCKOL JUCKypca/MeTaHapaTuBa.

KPUTUYKYM OCBPT HA KOHIIEITTE LIMBVJIHOT
IPYIITBA: OJl APMMCTOTEJIA 1O XETEJIA

Y cTaporpuKoj Mucim, a mocedHO y M3y3eTHO YTULAJHOM APUCTOTENIOBOM (ApLOTOTEANG)
omycy, anmocTpodupa ce pasnuka nsmMely pyacke aconnjaTuBHOCTH (KOWVWVia, KOMHO-
HIA), KOja KYJIMUHMPA Y TOMUTUYKO] 3ajeIHUIV/APYIITBY (TOALTIKY KOWVwVia, MOM-
THUKe KOMHOHMA, Ha IATMHCKOM Ssocietas civilis) mnm gp>xaBu (mOALG, IOMNC), U IpUBaTHE
AuMeHsuje nojepuHna wn gomahuucrsa (0lkog, 0jUKOC). APUCTOTEN je cMaTpao Aa je
IIO/IMC HAjUHK/ITY3SMBHYja U Haj3HaYajHMja Off CBUX JbYICKMX OpTaHM3alyja/acounjanyja,
jep je cTBOpeH pani ,,L0dpOor KMBOTA" HACYIIPOT ,,TyKOM IIpeXuB/baBamwy . [Iponsnasu
72 JbY/ICKa aCOLMjaTMBHOCT NPETXOAY IIPUBATHOM IIOjeJVHITY, ITOJIVC OjUKOCY, Kao LITO je
Lie/IHA UCIIPeN CBOjux fenosa. Ce y cBemy, cynportHo [Tnatony (ITAdtwv), Koju motupe
JMYHY CBOjUHY U IOPOAUNYHY KMBOT, APMCTOTENOBO ITOA3UIITe je SMTHO 3a M1deparHn
IMCKYPC LUBWIHOT IPYIITBA jep apTUKY/MIIE AVCTUHKIMje usMely mpuBaTHOTr 11 jaBHOT.

Y CynpOTHOCTH ca aHTMYKUM CXBaTambeM, I7ie je (Y3MOHMCAHO Ca LeHTPaIN30BaHNM
Ip>KaBHUM CpefiCTBMMa 3a ypebheme ApynITBa, MOlepHO IMBIIHO IPYIITBO je KOHLEIT
dasupaH Ha fudepeHIpamy CpeficTaBa/MHCTPyMeHaTa 3a peanusanujy IpymTBeHOT C1i-
creMa. Vfieja je a conujamHm mopeak Mo>ke OUTU OCTBApEH HEMOMUTIYKIM CPefCTBUMA.
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OBa 3aM11Cca0 CBOje KOpeHe UMa y CPefilboBeKOBHO] XpUIThaHCKOj IOMUTUYIKOj MUCTIH, Y
EHOM IMXOTOMHOM TPETUPAhy yTeMe/betba BIACTU Ha MOMUTUIKOM CYBEPEHUTETY I
Bory. TakBO IOa3KIITe je M3MECTUIO MOPAJIHY BajleHIy APYIITBeHe OpraHusanmje ca
HOJIMTUYKOT CyBEPEHNUTETA Ha PEINTH]Y, M MMIUTMIIMPATIO fIa Pa3IMYUTHU JOMEHY APYIITBA
Tpeda fa MMajy 1 pasnuunuTa cucTeMcka Hadena. CpefmpoBeKoBHM Guto3odu ¢y dumn
CKeNTUYHY IIpeMa JbYICKOj CIIOCOOHOCTH [a ap TUKY/IMIITY MOpaIHe BPeJHOCTY IOTpedHe
3a eTUYKO Y/IpY>KUBambe y CBETOBHY AP>KaBy, OMJ/IO pa3yMOM SMJIO CBECHUM JIeTIOBAbEM,
U YMECTO TOTa CY UCKYIbEEbE ,TPEIIHOr  [IUBIIHOT APYLITBA IO3ULMOHNPATIA IPEKO
TpaHcIeHAeHTHUX Boxjux mohu u BpimHa (Rahner, 1992, 173-176; Kleinhans, 2018).

Buio xaxko Outo, UBUIHO APYLITBO KO OPUTVMHAIIHI MOJEPHY KOHIIENT HacTaje
usMeby cefaMHaecTor 1 IeBeTHaeCTOT BeKa. 3a KoHTpakTyamucte Tomaca Xodca (Thomas
Hobbes), Ilona JIoka (John Locke) n XKan->Kaxa Pycoa (Jean-Jacques Rousseau) LiuBuIHO
IpYyIITBO je ¢a3a colyjaHor pa3Boja. Xodc cMarpa jja je CyBepeHa IIonTIYKa MOh I1aBHa
MHTETpaTVBHA [YIMeH3Mja IpyInTBa. JIpkaBa je mpemycos ApymTsa u ypehennx/nsdaman-
CHpaHIX APYIITBEHNX MHTEpaKIIja. bes aprxase, [pyLITBO 0¥ 3aBPIINIO Y IIOTIIYHOM Xa0Cy
IIPUPOAIHOT CTama. Epro, IMBUIHO APYHITBO je CMHOHMMHO/CTOIBEHO ca ip)KaBoM. Jbyncka
IPYIITBEHOCT HUje IPUPOJHA 3aJaTOCT Kao Y APUCTOTENI0BOj Teopuju. My mpucTynamo
IVMBUTHOM JPYIITBY HaTepaHM CTPAXOM 3a CBOje XKMBOTe Y cMepy odesdehuparma Hajdomer
Mopyca camoopnpskama. [Topen cBera, ap>kaBa ce y X0OCOBOM TEOPETCKOM AUCKYPCY TIpe
pasMarpa Kao OpraHM3alMOHa CTPYKTYpa 3aCHOBAHA Ha aCOLMjaTBHUM IIPUHIUIINMA,
HEro Kao KOPIOPAaTVBHO, OPTaHCKY Ca3[aHo, TeJo.

Tek JIok fupekTHUje apupMuiie U YCIOCTaB/ba MOJIEPHY MOATNTET LIUBIIHOT
IpyLITBa TPeKO KOMOMHOBamba ca MfiejoM BOMOHTepucTiyKe aconyjatuBHocTu (Locke,
[1689], 1991). Haycmipot Xodcy, JIok TBpay fa /byau IPBO Kpeupajy SPYLITBO, Kao ede-
KaT JIPYIITBEHOT yrOBOPa, a TIOTOM BJIacT M [ipKaBy. [Ip)kaBa He pacIionake IIpaBoM Ha
JKMBOT ¥ CMPT CBOjMX ITOfAaHMKA U JOOPa je OHOMMKO KOJIMKO je [e/IOTBOPHA 110 IINTABY
ode3debuBara 11 3alITITe KOH3yMUpara IPUPOJHNX IIPaBa, HOCedHO IIpaBa Ha IMOBUHY.
JIOKOBO LIMBIIHO APYLITBO je eheKaT yroBopa CaMofgoBO/bHMX 11 Beh opopm/beHNX IO-
jenMHala, IOK je ceT colujanmnsyjyhnx aconyjaTuBHIX Besa CTaB/beH y Apyru mwian. OHo
je Mame ynyheHo Ha popcuparme IIypann3Ma U He TPeTHpa acOLMjaTUBHI )KUBOT Kao
ayToMarcKo yHarpehupame ynpaspama. Vcxoy jayara IMBUIHOT APYLITBA HIfje HYXXHO
VUL JUPEKTHO JIeMOKpPATH30Batbe. BIIIIe je OpMjeHTICaHO Ka JP)KaBHNM, Tj. YCTABHUM 1
IIPaBOCYIHUM, pedopMaMa I, CIEACTBEHO, UCIIUTYje y3yce 1o KojuMa Y ce OTHOC pyKaBe
U IPYIITBA MOTA0 TPAHCOPMICATI KAKO OM Ce MHUIMPAa IEeMOKpaTuja.

Pyco je, omer, uspn4ut y TOMe [ja je APYLUITBO HY>KHO 32 Pa3BOj HALIMX MOPATHUX
criocodHocTu. Vmak, 3a mera je mpecolyjaHy IojeANHaL] HOCHUIALL IPUMOpPAUjaIHe He-
BuHOCTH 1 fodporte (Starobinski, 1988, 25-26) koja He MOXKe OIICTATHU Y LIVBUTHOM JPY-
mtBy. Crodopa je cMellnTeHa y oMty Bo/bY (volonté generale) reHepyicaHy ApYIITBEHUM
yroBopoMm ckinombeHnM usmeby rpabana (Russseau, [1762], 1993). [Tpupona u gpymrso
¢y y cykody, mpuponHa ciodozia je 3aMereHa rpabanckoM crodogom. [IpymTBeHy yroBop
YCIIOCTaB/ba 3ajeIHNITY TT0jefiHALIA MHUI[MPAHy HEKOM 3ajelHIYKOM cBpxoM. To mopgpa-
3yMeBa CaMOpery/Iicany c1odoy Koja opdailyje CBe CIIo/bHe 3aKOHe, OCUM OHMX Ha Koje
cMo panu npuctaHak. CBako je u rpabaHuH 1 TOZAHMK, U BIIAJap M OHAj KOjUM Ce BIaja.
Pyco Huje a0 afeKkBaTHO CXBaTambe MHCTUTYLMOHANN3AIIMje [IUBVTHOT IPYIITBA.
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3a KOHTpPaKTya/IiCTe, BU/IHO APYIITBO MaHU]ECTYje KOHCTPYKT CYIPOTaH JiecIo-
THjaMa J IpUpPOJHOM cramy. OHo, 3ampaBo, Mopa dutn usrpaheHo mmm apruduumjento,
a He OKTPOJCAHO J/IM HaTypann3oBaHo. [1ojaBa KOHIjeIITa IMBIU/IHOT APYIITBA M3PaXKaBa
Ba)KaH HCKOPAK y [IOMMalby IIpaBa [ojeAnHalla, BIX0Bor MehycodHOr ofHOCa 1 ofHOCA ca
Ip>KaBOM y OKBUPY APYyIITBa. TO je eKCKITy3MBHO MOJIePHY KOHIIEIIT jep CyTepulle jacHy
dudypxanujy Ha rpah)aHCKU ¥ IONUTUYKY XXWUBOT, Tj. LUBIIHO Vi IOJIMTUYKO APYIITBO,
KOja je Yy TOM UCTOPUjCKOM TPEHYTKY pafyKajaHa MHOBALVja 1 ITOTIyHa HETIO3HAHMIA.
MebyTum, Taj mocTynaT H1Kazia Huje IO Kpaja M3BeJieH, T1a je, Makbe WIU BUIIE, IIUBJITHO
IPYLITBO OCTa/I0 €KBUBAJIEHT nojnTiakoM naugany (Kaldor, 2003, 7).

Y cBOjoj HaKaHM fia pasBuje YHUBEP3a/IHY PALMOHATHY OCHOBY 3a IeMOKPATCKe MHCTH-
tyuyje (Habermas, 1987, 260), KanT je mpBu Tymauno UuBUIHO ApyIITBO (staatsbiirgerlicher
Gesellschaft) mpeko uzeje jaBHe cdepe Kao mpocropa rie mojefuHiy, cxsahenn xao mpu-
BaTHe IMYHOCTH, KPO3 PasIMINTO CTPYKTYMpPaHe MHTepaKiuje, Kpenpajy jaBHy ynorpedy
30upHO/MyTyanrHO GOpPMYIMCAHNX MHTEpeca, 3aXTeBa U pasora. TBpauo je Kako ce 0da-
Besa npocseheHnx MoHapxmja He CBOAM CaMO Ha 3aIUTHUTY Off jABHOT KPUTUKOBAHA OBOT
KPYLMjaTHOT COLMjaTHOT IpocTopa Beh moppasyMeBa 1 BberoBo MepMaHEHTHO 1 MIHTEH-
3UBHO OCHa)KyBatbe. [ToTyHo HOBa iuMeH3nja KaHTOBOr MOMMama LMBIIHOT JPYLITBA
je cTaB [ja OHO MOXKe OMTIM JOCETHYTO He caMo yHyTap apxase Beh u Mehy npskaBama kao
npernocTaBka MehyHapopHe monmuTirdke 3ajefHuLe v Beynor Mupa (Kant, [1795], 1939).

Ca mmojaBoM K/acudHe TOMUTIYKe eKOHOMIje, Koja je Hajsehum memom pesynrar
0CaMHaeCTOBEKOBHOT IIPOCBETUTE/BCTBA, JOTA/AllIbe IIOCTABKe IpXKaBe I IPYLITBA CY
craB/beHe Ha 1pody. bor je, Kao pery/aTMBHY MIPUHINI XapMOHM3aIIje MOPa/THOT, IO/
TUYKOT ¥ JPYIITBEHOT IIOPEeTKa, 3aMereH Pasymom u Ilpupopgom. [IpymTeenn crangapau
U3paXkaBajy JIOTMKY eKOHOMUje, I1a Ce APYIITBA HePIMIIIPajy CATIACHO IBUXOBVIM HEIlON-
TUYKIM, OLHOCHO, €EKOHOMCKVIM aHI'2)XMaHIMa. TeopeTcka pynTypa ca apycTOTEI0BOM
HOJIMTUKOM KOMHOHMA je TOTA/IHA: YOBEKY je IPUPOFHO He TOUTUIKO HETO eKOHOMCKO
mpyurTeo. IJMBUIHO IPYIITBO K0 CUCTEM 3a[J0BO/belba IPUBATHIX >Kejba jaB/ba ce Kao
IpeBaJIeHTHO OKPY)Kebe CBAKOZHEBHOT KIBOTa M0ojefnHIia. ClIeicTBEHO TOMe, eKOHOMMja
nocraje npuMapHu GakTop y GYHKIMOHNCAbY [OjeNHALIA M CAMOT APYIITBA, a IOIUTUKA
Hajla Ha CeKyH/IapHY MO3UIVjy.

Tesy fa je LMBNUIHO [PYIITBO AMCTAHIMPaHA MOPaIHA 30Ha Meh)ycodHuX /bycKux
penaruja, moppydje Koje Mopa duty 3amtuheHo of MHTEPBEHIMOHN3MA AP)KaBe, PasBIO
je ¥ MHTeH3U(UKOBAO Y CBOME Jiely IMKOTCKM mpocBeTnTe/b AnaMm Peprycon (Adam
Ferguson). Jenan of SUTHUX MOMeHaTa TPafUIIMOHATHO-aPICTOTENIOBCKOT Y4erba, eKO-
HOMMja OrpaHMYeHa Ha GYH/JaMEHTATHOCT OjUKOCa, IojeiNHaYHOT oMahnHCTBa, ca
IOTEHIMPamheM BheroBe N30/I0BAHOCTHU Y OZHOCY Ha jaBHOIOMNTUYKY chepy LUBITHOT
ApymTBa, TeK y PeprycoHoBoj enoxu dmpa npesasuhena. [IprmaT 3ay3yuma HOBU IPUHIIUII
LMBYJTHOT APYIITBA Kao IPUBPEIHOT U BTACHUYKOT IIOPETKa, Kojit cafia ofpebyje mpusaTHO
onxobeme Meby nojenunmyma. Fberosa nepiieniyyja [yBITHOT APYIITBA je eMMUHUCATIA
TEOJIOIIKY KOMIIOHEHTY I 3aMEHIIA je Ca alloCTPOoUparseM COLjanHe U QeHeBOIEHTHE
IpHUpOJie Y0BEKa, KOju caMo Tpeda fja Cleu 1 alIMIMpa CBOje MMaHeHTHe YHYTpalllibe
KBaJ/MTeTe fja OM YCIEIIHO MPOIYyKOBA0 MOPA/IHY cepy coLMjaTHe HHTEPAKTUBHOCTI
(Ferguson, [1767], 1966).

Anexcuc e Toxsun (Alexis de Tocqueville) TpeTupa UBIIHO APYLUITBO KAO CBOje-
BPCHY IHCTPYMEHT 3a 3aLITUTY U OATOBOPHOCT [pykaBe IpeMa mojenuHy ([1835, 1840],
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1990). YocTanom, TO je KOHI|eNITya/IHa OF/IMKA CBMX IMdepa/HUX TeopeTndapa. Yspcro
U TUTypaiHO NVBIIHO APYIITBO je MOCTY/IAT, APYIITBEHO CTaibe, He3aBUCHN KOHTPOIOP
u ¢opMa yrpasjbama CBaKe BajbaHe leMoKparuje. [JodpoBojbHe acouyjanyje BUIHOT
IpyLITBa 00aB/bajy pemnpe3eHTaTUBHY QYHKIIN)Y, yTUUY Ha PasBOj MHAVBNUAYATHNX Jie-
MOKPATCKMX KalallUTeTa, Ky/ITUBUINY KOJIEKTMBHE aHT')KMaHe, apTUKY/IMIITY eTOC jeHO-
CTaBHUX eTa/IMTAPHUX OfHOCa Mehy rpabanuMa, reHepanmu3yjy eTMUKy CeH3UOVIN30BaHOCT
U IIPEICTaB/bajy aITepHATVBHM MOJAINTET yIIpaBse. [n summa, 3a HeOTOKBIJIOBLe dorat
acoLMjaTVBHM )KMBOT HaJ3Vpe AP>KaBy MPEKO MaXK/bUBOT aHAMMN3MPalba IEeHOT PYHK-
LIMIOHNCamba ¥ KYITyparHor popMy/ncama rpabaHcke TonepaHiuje u mapTULMIIALje.

Heomudepana mepuerniyja IBUIHOT IPYLITBA TeMe/bl e Ha TOKBIUIOBOM IIOpHU-
KOBaIby aCOL[VjaTMBHOCTY VI BbeHUM aMa/IlraMMparbeM ca GYHKIVOHATHUM PelyKOBambeM/
MIHUMI30BambeM Apkase. Veja je na cy afantaduine HeBlagyuHe, HenpoutHe, [odpo-
TBOPHE M BOJIOHTEPUCTIYKE OPTaHM3alyje IMBI/IHOT [PYLITBA ay TOHOMHE KaKo y OHOCY
Ha JIpy)KaBy TaKo U Y OFHOCY Ha Tpxxuire. OHe Cy crmocodHe fa dymy anTepHaTBa AP>KaBH,
PeLMO, Ha HMBOY MPYy>XKaba COLMja/THUX YCIYTa, KAo IITO MOTY OUTH U dpaHa Ap)KaBHO]
KOPYITadWIHOCTH M JIOIINM IIpaKcaMa yIIpasjbamba. CBe TO je Ha JIMHMjU HeomdepaIHe
cTpaTeruje mpuBaTusalyje, feHallMoOHaNu3aluje, feperynanuje u geetarusanuje. Yect
mpodieM moBesaH ca oBUM BubemeM, KapaKTepUCTUYAH 3a HesalagHe KYIAType, jecTe
(heHOMEH HEM3BOPHOT, Off CII0/ba KOHTPOJIMCAHOT LIMBUTHOT [PYIITBA (pUHAHCHPAHOT 13
MHOCTPAHCTBA. TaKBO IVBM/IHO APYLITBO KapaKTEePUINy jaKe HEBIaUHe OpraHu3alje
(HBO) xoje ocTBapyjy cnady ApymTBeHy NOPUIKY ¥ OATOBOPHOCT aKTepa IIVBVTHOT
npyursa (Pietrzyk-Reeves, 2022, 1340-1341).

[Tapanenno u onosutHo ToMe, Eprect lennep (Ernest Gellner), Bepyjyhn y cynepu-
OpHOCT 3amaza, Har/lalaBa moTpedy 3a epruKaCHOM, IUIYPATHOM AP>KaBOM-TapaHTOPOM
U eT3UCTeHIMje U pa3Boja nuBwIHOTr ApyiTsa (Gellner, 1994). Ped je o nerncimaTusu koja
CIipevyaBa eKOHOMCKY 3710ynoTpedy MH(pOopMalyja Ha HUBOY OKpY>Kema Koje je IIpecTano
fia Syze IPMPOJHO, a IOCTAJIO je APYIITBEHO, HOMUTUYKY KPEMPaHO ¥ MAHUITY/TICAHO.

KPUTUYKM OCBPT HA KOHIIEITTE ITUBV/THOT
IPYIITBA: O]l XETEJIA IO IAHAC

Hamnoxon, Teopr Bunxenm @puppux Xeren (Georg Wilhelm Friedrich Hegel) npsu
je MofiepHM MUC/IMJIALL KOjU je apTUKY/IMCAO CACBUM Ay TeHTMYHO, I0jMOBHO JOBPILIEHO 1
TEOPETCKY XapMOHM30BaHO cxBaTame HuBuIHor Apyiutsa (Hegel [1821], 1991). 3a Xererna,
uyBUIHO/Sypykoacko apyiuTso (biirgerliche Gesellschaft) npencraiba [YMeH3Ujy eTUYKOT
KUBOTA, ocedHy cdepy. Ped je o mpocTopy koju ce Hanmasu usMehy merosa gpyra fsa
KOHCTUTYTMBHA MOMEHTa: IPMPOLHE 3ajefHIIIe IIOPOAIIe ¥ YHUBEP3aIHOT MOPATHOT
durtucama apxase. Ha npsu morep, usriesa fa ce Xerenos KOHIIENT LMBYIHOT IPYIITBA,
ca aKLIeHTOM Ha [le3MHTerpaljiOHe APYIITBEHE IIPOLece KOjI Ce jaB/bajy Kao IOCAeqULa
CIIOHTAHOCTH, HEIIPEBIU/BUBOCTI U HECTAOVMITHOCTH TPXKUIIHE eKOHOMIje, dUTHO OCIa-
1a Ha II0CTaBKe IIKOTCKMX IIPOCBETUTe/ba. L[MBUIHO APYIITBO Ce IO3UIIMOHNPA Kao
eKCKITy3VBHa cdepa MapTUKYTapHOTL, 0/acT Kojy KapakTepuiie u ofpebyje yHMBepsamHn
eroyusam, Te MHAUBHU/yaTHA eKCIIpecyja BIaCTUTHX MHTepeca.
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ITopen Tora, 3a Xerea, MBUIHO APYIITBO MIIAK MMa IHTETPaTUBHe, /Il 1 00pa3oBHe
KBaJIUTETE KOj/ CIIPEYaBajy HheroBO YCUTIbaBalbe U MOTIYHY MHAMBUyanu3anyjy. JIpxkaBa
je CyIepBU3Op TP)KMILTA ¥ PETyIaTop HejenHaKocTu. Ibennm dyHKIMOHNCameM ce Ta-
1MUKYjy MHOTOOpOjHE 1 HelTpecTaHe, MHXepeHTHe KOHPPOHTALje IIMBIUTHOT IPYIITBA.
OHa cTana HapUMCcOUHe MojefiuHIle IVMBIHOT APYIITBA Y HONUTUYKY 3ajeIHUIY KOja UM
omoryhasa fia ocTBape cBoje cnodopie. VIHTepMenujaTuBHe acolujaIyje IOIymbaBajy TaKo
mpoctop n3Meby mapTUKy/IapHOCTI IPUBATHNX MHTEPeCca U allCTPAKTHE YHUBEP3aTHOCTHI
npxase. Jake, Xere/ioBo cxBaTarbe IVBIIHOT pyLITBa IpeMoiihasa jas nameby Sypxyja
u rpabannna. OHO ¥Ma KCTY y/IOTry KOjy pelpe3eHTaluja MMa 3a MOIepHY ONMUTUIKY
MJCAO0 Y Lie/IMHH.

Kapn Mapkc (Karl Marx) je TpeTupao MofiepHy Ap>KaBy Kao feo Hairpajme Koja
3aBICH Off eKOHOMCKe dase. 3a pasnmuKy off Xerena, OH je PETMCTPOBAO Pe/leBaHTHU Op-
TaHM3AIVIOHN MTOTEHIIMja Y CTOSOMHNM M IEeMOKPATCKIIM acoljijanyjama poussohaya
(McClelland, 2005, 524-548). Hamme, 1oy Cy MOTTIM Jia TIPOjeKTyjy ApyuTBeHy dyayhrocTt
IIPEKO pacIpaBa I I0TOBapama O BIACTUTUM IV/BEBJMMA, Te IIPEKO HbUXOBOT ITAHMPAba
U KOpUToBama. TakBa KOHCTealyja yKasyje Ha To fia MapKc IpBY KOPUCTU TPUMAPTUTHY
IUCTUHKINV)Y 3Meby Ip>KaBHUX, TPXKUIIHNX M aCOLMjaTUBHUX peraliyja 3apaj feuHu-
cama CpeficTaBa COLMja/IHe OpraHu3alluje, ajii, HACYIPOT aKTYeTHOj YIoTpedy, LIMBIITHO
IPYLITBO je, MIAK, OIIepallMOHaIN30BAHO CaMO Jia d1 UIeHTU(PUKOBAIIO CET TPXKMIITHNUX
offHOCa YHyTap SypsKoacKor ApymITBa. JIpyrum pednma, IUBIIHO IPYIITBO je ca3faHo Ha
MOJIepHVM KTAaCHVM HejeHAaKOCTUMA I MICHTIYHO je ca dypyKoacKyM ApyluTBoM. [IpxaBa
Huje HazipeDena nuBITHOM APyLITBY, Beh je MaHupecTauja K1acHe BlagaBuHe KOja pajiy Ha
Hpe3epBalyjy MBIIHOT APYIITBA U ITpeoBnalyjyhix eKOHOMCKMX MHTepeca YHYTap mera.

AnTtonmo Ipammm (Antonio Gramsci) je TeopeTn4ap Koju KOHLIEIITY LIUBUITHOT APY-
IITBA Jjaje M3y3eTHO MO3UTMBHe KoHoTanyje (Gramsci, 1971). Ca jefHe cTpaHe, IMBIUIHO
APYIITBO HedUHUIIE IOMUTUYKY U KYITYpHY XeTeMOHM)Y jefHe IPYIITBEeHe IPyIle Haj
LIe/ITHOM APYIITBA (IITO YMHU eTUYKY cafip>kaj ap>kase). OHO odyxBaTa MHCTUTYLV]je
(momyT 1IKOJIe, yHMBEP3UTETA, L[PKBe UTH.) Koje 0de3dedhyjy nmpocrop 3a 3agodujame
HOpPMaTUBHe JIETUTMMHOCTH, WM XeTeMOHUje, IpxaBe u dypyxoasuje. LIMBIWIHO APyIITBO
je KOHTEKCT XereMOHMCTUYKOT UCII0/baBatba KalluTanucTnyKe fpxase. Ca gpyre cTpase,
IMBUTHO JIPYIITBO HpefcTaB/ba damaHc usMehy Ap>kase M KITACHO CTPYKTYMpPaHe eKOHO-
uuje. IIpeBasunaxerme KOHIIENTa IIEPMaHEHTHE PEBOMYyIMje OfIBMja Ceé y CMepy KOHIIeITa
rpabhaHcke xereMoHuje. 3a pasmMKy off KIACHMYHOT MapKcu3Ma, mpeMa [pamijy, momu-
TIYKO JIeOBame He leTepMIHMIIe eKOHOMCKA CTPYKTYpa per se, Beh OHaKBO W/ OBaKBO
TyMadetbe ucte. Epro, ucropujcku Hapatys Hisje (padymnpaH eKOHOMCKIM Pa3BojeM, Hero
UJICONOIIKUM U KYATypanHuM dopdama.

LuBuIHO APYLITBO je, JaK/le, ay TOHOMHO KAaKO y OFHOCY Ha JIp>KaBy TaKO M y OHOCY
Ha aTOMUCTIYKE VIMITyJICe eKOHOMHUje, T1a 11 380T Tora MOIIO SUTH MOZIpydje OTIIOpa Ipo-
TUB gp>kaBHe Mohu. Jlok 3a mdepanHy Tpagyuuujy LUBIIHO SPYIITBO aMOPTH3Yje YTULIAj
IprKaBe Ha IIOjeiMHIIa, fOTIE je 3a [pammnja ,,0adep” 3a npxaBy (Chandhoke, 1995, 35-36;
Mohan, 2002, 3). OHO MOXe IIOCTaTy HapaTUB OTIIOpa J ONIO3NIIVje AP>KaBY jeIVHO IPeKOo
ocsemrhyBama ANCTaHIIE Y OBHOCY Ha IbeHe CTPYKTYMPaHe XeTeMOHUCTIYKE IOTEHI[IjaTIe.
Kao TaxBO, IMBIIHO APYMITBO IpaMIimjeBor, Tj. MOCTMApPKCUCTUIKOT, AUCKYpCa je apeHa
dopde u ocropaBama, pasie/beHa Ay KIACHUX paclienia ¥ NAeHTUTETCKUX TPaHUIA.
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Y oKBUpY Bbera ce OfHOCK MOhM IETUTUMUSYjY Vi PelIPOLYKY]y, DVBIJIHO SPYIITBO je MH-
TETPICAHO Ca P>KaBOM, aJII Ce OTBApPa I IPOCTOP 3a KOHTPAXereMOHMCTIYKe popMatiyje.

Xadepmac je mpBu TeopeTHYaAp KOji je MOKYIIAO0 fa OCMICIY HOPMATUBHY TEOPH]y
jaBHe cepe pasBujajyhu eTHuKy KOMIIOHEHTY FUCKYP3MBHO-BOJ/bHE hopMaLyje 3a Kojy
je BepoBao fa MOXKe Jja yTeMe/by PallMIOHATHO-KPUTUYKIA IMjajIoT YUju je /b CTBApamhe
IeMOKpaTcKux dapujepa 3a ofdpaHy off KOHCTAaHTHMUX HacpTaja CUCTeMCKUX/AP>KaBHUX
nmreparusa (Habermas, 1996). OBako mocrasjbeH IIpodIeM BOAMO je Ka (PyHKIVIOHAIHO]
cemapalyju fp>kase Off IPYIITBA U MHCTUTYLVIOHA/IN30BalbY IIONTIYKE jaBHe cdhepe Kao
He3aBJCHE Y OfHOCY Ha €KOHOMCKY U TTOJIMTUYKM yTUIIAj. JMCKypc KOMyHMKallMOHE pa-
IIMIOHAJTHOCTY HUje CYOOPAMHIPAH HUjeTHOM OPTaHM3aIMIOHOM IPOCTOpY, Beh je oTBOpeH
3a pasmuunTe mpakce japHe fedare. [pabancka mapTunmnanyja je IUCKyp3uBHA MapTH-
nunanyja. LyeuiHo fpymrBo onpenMehyje MMpox crexTap BUIIE MM Makbe CIIOHTaHO
KOHCTUTYVICAHUX YAIPYy>Kerba, IIOKPeTa, IPyIia 1 OpraHm3alja Kojy €y CeH3UOMIN30BaHu 3a
Pe30HaHINjY APYILITBEHNX IIpodIeMa y chepl IPUBATHOT XXIBOTA. 3a IBbYIXOBO U3/IBajarbe
U TPAHCIIOHOBAe Y jaBHY cepy, MoBIadun 3a cOOOM CTadMIN30Babe KOMYHIKALMOHEe
CTPYKTYPpe. Je3rpo LMBIIHOL JPYILTBA je acoLMjaTiBHA MPeXKa KOja MHCTUTYLMOHA/IN3Yje
IUCKypCe 3a pelllaBare IIpodieMa 110 MUTaky ONIITUX MHTepeca YHyTap peepeHTHOT
OKBIpA OpPraHN30BaHe jaBHe cdepe.

[Inn Koen (Jean Cohen) un Exnpjy Apato (Andrew Arato) cMaTpajy fa ce eTU4IKU
AVICKYPC TPAHCIIOHYje y TEOPHjy MOMUTIIKIX MHCTUTYIMja Ca LIEeHTPOM Y IIPAKCH LIVBYTHOT
ppyurrsa (1992, XVII). JaBHM IpOCTOP LMBIJIHOT APYIITBA Ce KOHTUHYMPAHO VICIybaBa
ca HOBIM acolijanujaMa 1 IIOKPeTUMa, Ca MHOTOOPOjHIM I CaCBUM AV epeHIPaHIM
3aXTeBMMa Koju 3aluTuheHy IpaBoM U OTBOPEHM 3a AUCKYCHjY MaHU(ECTY]y IOTEHLMjaTHy
OCHOBY 3a jaBHY nonutuky. lapoy lllektep (Darrow Schecter) cacBum opdanyje Koenosy
U ApatoBy GYHKIMOHAIVCTUYKY apTyMeHTaIUjy YC/Ief eBUIeHTHe MOTYhHOCTY IVBUTHOT
APYLITBA [Ja XaPMOHIYHO OIICTaje IOopef SPYIUX MHCTUTYIMja (HIIP. eKOHOMCKe Y JIpyKaB-
He aImaparype), a ia He Oyzie B1X0Ba pajiuKajHa ajnTepHaryusa (2000, 81). Y Tom cmumcry,
Ip>KaBa HMje HYy)KHO aHTarOHM30BaHA y OJHOCY NIpeMa IIMBVIHOM JPYLITBY, HUTH je Off-
CYCTBO [ip>KaBe JOBOJBHO fa ce pasBuje Zodpo uuBWIHO ApyuITBo. OHO, mpema Illextepy,
IpeJCcTaB/ba OCHOBY 3a IIPENOpo] jaBHe cepe Koja MOXKe PaiMKaIHO TPaHCPOPMICATH
IpYyIITBO yBohemeM Apyraunjer MHCTUTYLMOHATHOT HOPeTKa y MOMUTUYKO Ha/[MeTambe.

Mumren @yko (Michel Foucault) je TBpano ga mudepanum pauyoHanusam Huje HII-
HITa APYTO [0 M3HANaXKehe HadMHa 3aCHMBama IPYHINIA pallloHaIN3alje BeIITHHE
B/Iajlalba Ha ITPETIIOCTaBKaMa PallMiOHATHOT MOHAIIaka OHNX KojuMa ce Braja (Foucault,
2008). ITpema mweMy, LIMBUIHO PYLITBO Huje Ppumosodeka upeja. OHO je KOHIIENT TeXHO-
JIoruje Blajjamba, BheH KOPEearT, Yiji pal{OHa/IHI €TaJIOH MOpa OUTH MPaBHO ITOBE3aH ca
ekoHOMIjoM cxBaheHOM IomyT mpolieca pousBofme 1 pasmeHe. Hanme, Oyko npxu ga
IVIBUTHO [IPYIITBO YMHE eKOHOMCKU cydjexTu. Homo economicus vi IUBUITHO IPYIITBO
IIpUIAJajy UCTOj TPYIN TeXHOMOIMje (Heo)nudepaaHor ypas/bama. LIMBUIHO fpyLITBO
MaHIdeCcTyje OKpy>Kembe/KOHTEKCT eKOHOMCKMX cydjekara Koju daBopusyje cykode u
oxHoce Mohn kao HajepukacHUje MOMeHTe 3a 00pdy nporus fomuHanumje. Ta dopda je
LIeHTPa/IHA 3a [IMBIJIHO APYLITBO KAKO HA M3HYTPA, Y TEOPETCKOM fiendpoBarmby ofHOCA
usMeby pasnmumunTX acoumjarja yHyTap IMBUIHOT PYIITBA, TAKO U HA CIIO/ba, Y TEOPET-
ckoM JenmppoBamy OJHOCA IIMBIUIHOT APYLITBA MpeMa cdepaMa BIACTU U eKOHOMIje.
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DyKo0BO NO3UIMOHNPake KOHIIENTa IUBIIHOT JPYIITBA 0dyXBaTa YeTUPU pa-
smnunta acrekta (Villadsen, 2016; Dean and Villadsen, 2016): (1) ®yxo oxdarnyje na
a priori IpM3HA VBWIHO JPYLITBO Kao IPMMapHY peajHOCT KOja IIOCTOj1 IIpe APYIITBe-
HMX U ICTOPMjCKMX JlelllaBatba, OHO HUje IIPMMapHa M IUPeKTHA CTBAPHOCT; (2) LIMBIITHO
APYLITBO HUje MHXEPEHTHY M3BOP MIPOrPECUBHOr OCIOpaBamba BIACTY, jep je KOHIIENT
omnrepeheH pasmunTuM, HenzdaTaHCUPAHUM U ITOJIMBAJIEHTHUM MOryhHOCTIMA IZie IIO-
JINTVYKY HOpeflaK HYje BUIIe HAMETHYT Hero camoreHepuuryhy; (3) peaTHOCT IUBYTHOT
APYLITBA je TPAHCAKIMOHA, VBIIHO APYLITBO je MPOAYKT Iudepate paliOHaTHOCTH,
U3MUILUBEHO je, a He 3aJ1aTo, I1a CTOTa U IPOCTOpP IIPeroBapama BIACTH U IOTYNBEHIX
u (4), y CK/Iafy ca meroBMM XeTepOreHnM U aTpudyTHMa HeCBOJUBOCTY, IIMBUIIHO IPY-
IITBO je BUPTYA/HO, ICTOBPEMEHO I PeajTHO U HepeajiHo, OHO je Hauelo Kpeupama, ajn
He npepoxpebyje kpenpano. CyBepeHa Moh ce He Ofip)KaBa MCK/BYYUBO IIPEKO CPEAUIIbE
BJIacTy, Beh ce MpoayKyje 1 off CTpaHe IOfjaHMKa IIPEKO HIXOBEe CBAaKOJZHEBHMIIe BoheHe
HAjHTMMHVjUM OJHOCKMA.

Xadepmac kputnkyje pykooBCKy TeOPETCKY LIKOTY 300T HepadyMeBamba IIupe
MCTOpUje U 3HaYaja MBUIHOT IPYIITBA KaO JOMEHA BpeJHOCHE fedaTte U MHCTPYKTHMBHE
eTUKe 32 M3HOLIehe a/ITePHATUBHE COLMjaTHe CTHHE yCMepeHe IIPOTHB eKCIyIoaTalje
TPXKUIITA U foMMHanuje apxase. Kibyuna cnadoct Xadepmacosor mpojekra je, omer,
HefiocTaTak MHTepQepeHIje uyeaa i CTBAPHOCTI, HaMepa U BIUX0Be peanusanyje. 3a
Dykoa, cnodopa 1 Impakca He MOTY OUTM eKCTpaxOBaHM U3 YHUBep3aIMja WK Teopuja.
Crodopa UBMIHOT APYIITBA je IpaKca Koja ce pyH/upa Ha 0Topy u Sopdu, OHa He MOXKe
duTy xadepMacoBCKU KOMYHMKATUBHM KOHCEH3YC, YTOMMjCKY HETOCTATaK/OfpULiakhe
mohu (Flyvbjerg, 2012).

[MocTMopepHa nepIenuyja UBMIHOT JPYLITBA je IPeBaJIeHTHO pelaTUBUCTUYKA.
IToeHra je ma 3amaHM MOZEN LIUBVIHOT APYLITBA HUKAJA HIje II0daTHO 3a)K1BEO OCUM Y
OKBUPY JIOK&JTHUX He3anagHux Metpornona (Hann and Dunn, 1996). ITopex Tora, HecriopHa
je ersucTeHNVja pa3/MIUTUX TPAAUIVOHATHUX Y HeOTPAAMLIMOHAIHNX YAPY>Kekba, Ipo-
M3AIINX Ha CPOIHMYKMM M/IM PEIUTUjCKUM Be3aMa, KOja 0CTajy He3aBMCHA Off IpyKaBe
U HyJle pe3epBHe foMeHe Mohn. Yoduuajena aprymMeHTalja je fja OBe opraHusariije He
MOTY OUTH Jieo LIVBVIHOT APYLITBA jep IIOCTOju BepoBaTHOhA [ja Cy IPUHYAHE 11, KA0 10
HpaBITy, MHCTPYMEHT JpyIITBeHe KOHTpore. Kako To xoHcTaTyje Mepu Kanmop (Mary
Kaldor), noctmopepuucty anoctpodupajy fa ce MOpa IOHULITUTY IIOfe/A Ha ,J00po
BeCTEPHU30BAHO LVBYJIHO IPYIITBO U TPAIYILIMOHA/IMI30BaHO HelMBIIHO pyuTBo (Kaldor,
2003, 10). ITocTtMomepHM MOfjQINTeT LMBYJIHOT JPYIITBA MHCUCTIPA HA KY/ITYpPaIHOj
IPeCIOHMPAHOCTY U MHKIMHALIjaMa Ka XujepapxyjaMa pasinanTiX XuOpuaHux un
¢dparmMenTHpaHuX CydjeKTUBNUTETA. Y KPajib0j KOHCEKBEHIIN, TO MHCUCTHIPAbe MOXKe pe-
3y/NITOBATH HECBECHUM jadambeM HeOMMIIepHjaTHOT/KOPIIOPATYBHOT ITPOjeKTa CaBPEMEHOT
KaIyTann3Ma.

Mapa Majki Xapr (Michael Hardt) u Antonno Herpu (Antonio Negri) kputukyjy
IIOCTTEOpUje Ha IMHYjY HeafleKBaTHOT pasyMeBama KalMTaIMCTIIKe cafiarmmocTy (2000,
138), MuIIberba CaM fia je NIAK ped 0 IOCTMOLEPHOM AUCKypCy par excellence. Ocnamajyhn
Ce Ha CBOjy Mfiejy ,2uMIIepuje de3 ApKaBe", I/I00aTM30BAHOT I XUIIEPEKCTEH3UBHOT Mpe-
JKHOT EHTUTETA KOjU je CYIIpOTaH CYBEPEHO]j p>KaBy IIPOM3AILJIOj Ha CTA/IHOj IPOJYK-
LVj) U Ofp)KaBamy IpaHulla, te Ha ugejy XKuma [Jenesa (Gilles Deleuze) o Tpansuiuju
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»AUCHUIUIMHAPHOL APYIITBA Y ,KOHTPOIHO  IPYIITBO Ifie Cy Ce JUCHUIUINHAPHE MHCTH-
TyLUje mpenuie Ha nenvHy gpymrsa (Deleuze, 1992; Brusseau, 2020), ayTopu IOCTaB/bajy
Te3y 0 pacTakamy/ogyMupamwy nusuiHor gpymrea (Hardt, 1995; Hardt and Negri, 2000,
328-329). OBze HUje ped O IOXKe/BHOCTY UM HETIOXKe/bHOCTY LIMBIUTHOT IPYLITBA per se,
HEro 0 TOMe fia CKYII COLIMja/THUX YC/IOBa IOTPeOHNX 3a GYHTUparbe UMBIIHOT [PYIITBA
BMIIE HE TIOCTOj M.

Ha T0j munuju, Xapt u Herpu yBoze mojam MHomTBa. MHOIITBO, Kao popma ,,Liu-
BUJTHOT JIPYIITBA Ha CTEPOMAUMA', jecTe IOoApYyYje eMaHI[UIIaTOPCKMX MOryhHOCTH Koje ce
MMaHEHTHO KOHCTUTYMILIE Y OFHOCY Ha CTPYKTYpajIHe TUIIOBe JOMIHaIje, IpeBasuasehn
UX CBOjOM eHeprujoM u kpeatusnourhy. OHO HeMa HaMepy fia Ipey3Me KOHTPOJIY Hafl
Ip>KaBHJM allapaToM HUTHU Jia I'a IIpeycMepaBa Ka JpyruM cBpxaMa, Beh fja nepreryupa
pasiuke de3 BUXOBOI pacTBapama y 0e3yMHY PaBHOAYIIHOCT Mace Wy (HpadpuKoBaHO
jeNVHCTBO Hapofa.

Pakypc Hukomaca Poysa (Nikolas Rose), koju Takohe nmpumaga noctmozepHom
TEOPETCKOM Tadopy, [01a3 Off TOra fa IpMMeHa IOMUTIIKe Moy HalpefHNX Mudepa-
HO-JIeMOKPATCKIIX JIp)KaBa Bullle HYje odjammuBa peko duHapHe noruke (Rose, 1999).
Ipyrum peunMa, oHa CIaja fp)KaBHe areHIyje ca pa3HOBPCHUM Hep)KaBHMM aKTepyMa
uyHehy aHaXPOHUM OTIO3UTHe AMjajie THUIIA: IPKaBa — IIMBIIIHO IPYIITBO, jABHO-IIPUBATHO,
BracT-TpxuiTe uTA. [Tonutnuka Moh ce peanusyje y armomMepary moTeHILMjaTHNX cCaBe3a
usMeby AucTaHIMpaHNX ayTOPUTETA KOjIt XKeJle YIPAB/baTi eKOHOMCKIIM 1 APYLITBEHIM
JKIBOTOM, Kao ¥ JbYACKUM HOHamamweM. Crare KOHCTAaHTHOT COLIVjaTHOT eKCIIePYMEHTH -
Cama, HeCPaBIBYBOT Ca AVCKYPCOM XOMOT€HOCTI M AP>KaBHYUM CTpaTerujama, OTBOPUIO
du mpocTop nojepuHIMMA 3a (pe)KOHPUTYpUCatbe PasINYUTIX TeXHUKA CYOjeKTUBUTETA
y cMepy GpopMy/ncarma HOBe BPCTe IIOUTUIKIX aKTepa.

TaxBy KOHjyKI11jy, BehyM fie/ioM Ioc/ieamity Kp1se ip>kaBe d/arocTama, odenesxasajy
»€THUKO-TIO/INTIKE , KpeaTHBHe 30He KOHTeCTal[yje ¥ CaMOMHBeHuje. Te ,,e TMKo-momTuKe”
CUTHa/IU3Mpajy cse Behy yrIory Kojy KynTypa 1 MeXaHU3MU HOTPOLIbe UTPajy y peryia-
1yju 0d/MMKa XUBOTA, MIEHTUTETa U TeXHMKa corictBa (Rose, 1999, 188). To nosmaun 3a
COdOM [1a He ITOCTOj U jef{HO LNMBIUIIHO APYIITBO, Beh meroBe MHOTOOpojHe Bepauje, CBaka
MHCTa/IMpaHa ¥ MOSW/IICAHA Y OKBYIPY XeTePOreHNX CTpaTeruja BIacTI.

3AK/bYYAK

Hacympor cxBaTamy fa Cy KBaIUTETH, Ka0 LITO CY PALlIOHATHOCT, IOLITEHhe, CO-
JMGAPHOCT, capafiiba, ayTOHOMIja 1 c110d0fa, (3a)HaTe OCHOBE ZEMOKPATCKOT KMBOTA,
Teopuja IMBWIHOT [PYIITBA X He BUAM Kao rocTojehe/3aTedene BpamHe Ha KOjuMa ce
¢dyHupa feMoKpaTcka BIacT, Beh kao LieHTpajIHe Ky/ITypalHe CTPYKTYpe HIeMOKPaTCKOTr
RucKypca/MeraHapaTyBa. Kao MOhHU ekcitanaTOpHY aTpudy T, OHM MOpajy dutn yTu-
CHYTH y SPYIUTBEHN XUBOT Kpo3 cuMdomdke nepdopmance/iepeMoHuje/puTyaie, Kao
U TIPEKO KOMYHUKATUBHUX 1 PETYIATUBHUX MHCTUTYLHMja. Teopuje MBUIHOT APYLITBA He
KOHIIETITya/IN3yjy IEeMOKPATHjy CaMO Ha HUBOY pXKaBHe CTpyKType Beh u nporecyanto,
IONYT CTAJTHO KOHCTPYVCAHOT HAaYVHA XVBOTA.

Oso nmmmnnupa ase crBapu (Hunter and Milofsky, 2007): (1) ga je uuBmIHO gpyTBoO
3acedHM MOJieT APYIITBA, a He MAPTUKYIAPHM APYIITBEHN CEKTOP 1 (2) MMa IIPOLieCyanHy
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IpUpPOAY, GUBIIHO OPYIITBO HIMje HY PUIVIHY UVb HY MAd/IOHM30BaHY IIPOjeKaT KOju
du Tpedao ocTBApUTIL, OHO je KOHCTPYKT KOjU Ce CTA/THO apTUKY/IUILE VM peapTUKY/IAIIe
IIPeKO CBaKOJHEeBHe IIpaKce rpabaHa. Y MIHMMA/IHO] Bap/jaHTH, IPETXONHO MMIUIMIVPA
Ta opHoc n3Mebyy mmdepasHe meMoKpaTcke Ip>kaBe 1 BeCTEPHIU30BAHOT MOJie/Ia LIMBYITHOT
JPYLITBA IIOfpa3yMeBa OHTOMOIIKY CMHXPOHUIIATET. Y MaKCMMA/IHOj BapyjaHTH, CyrepuIle
IpYMaT IMBYTHOT IPYINTBA KOje je KaTeropuja BUIIET paHTa MudepanHe IeMOKpATCKe JIp-
XaBe, 1ITO je Ha ¢ony npeje [loema Murgana (Joel Migdal) ,,sp>xaBe-y-gpymrsy“ (Migdal,
2001). PexonnenTyanusanuja s3Ha4ema U CIEICTBEHOI MOJIyCa (byHKuMOHl/IcaH)a jemne
cepe ayromaTcku mostaun TpaHchopManyjy gpyre coepe.

Epro, Majia KopIryc 0ffHOCa IMBIJIHOT APYIITBA 1 MOepaIHe JeMOKpaTCKe IpyKaBe
MOKpMBA YNTABY Ma/IETy TEOPETCKUX U MPAKTUYHUX [IepMyTaljyja: OFHOCEe IMCTaHLIMpa-
13, CYIIPOTCTaB/barba, HOApILKe, flenndepanyije, IapTHePCTBA WIN TPAHCHALMOHATTHOCTH
(Chambers and Kopstein, 2006), u#BU/IHO SPYIITBO He MOXe [a IOCTOjU KaO CaMOOp-
TaHM30BaHM U CAMOZOBO/bHY €HTUTET Oe3 ipKaBHe Mohu, de3 cTpyKType Mefujanuje u
pelpeseHTalyje, 1 IPOCTOPHOT OKBUpA JeloBama Koju 0de3debhyje np>xaBHN anmaparyc.
Y TOM CMUCITY, IMBIJIHO PYIITBO, MAHU(ECTOBAHO II0jMOBMMA IIOMYT ,dHTUIIONUTIKE
(Konrad, 1984), ,,noBe monuruke* (Kothari, 1989) wnn ,,aconujarnsue gemoxparnje” (Hirst,
1994; Stojanovi¢, 2009), mpeficTaB/ba BUIIIE 3aXTeB 32 KOHTPOJIOM JIP>KaBe, Tj. IPEPACIIONEeIOM
HbeHe MONU, Hero IUIefyparmbe 3a HeKy yTOINjCKY CaMOJOBO/bHOCT ,,LIYIBU/THOT IPYIITBA

KoHTekcTyamsanyja MogepHOCTI/MOIepHI3aLyje Y HesaragHyM sem/baMa (Chatterjee,
2001) mpeTmocTaBba UMBWIHO-APYIITBEHE MHCTUTYLIMje KOje HIUICY YBeK U HY)XHO Y
CKJ/Iafly ca IPMHIUINMA 3aIIaJHOT aHAaHa. [IMBUIHO IPYIITBO MOXKEMO TPETUPATH KA0
XMjepapXu30BaHy IOIUTOH drononuTidke Mohy Ha HUBOY 3aceOHOT MHCTPYMEHTA OII-
CeXXHe coljamHe KoHTpore. KOHTpailKTOpHO, MOKEMO FOBOPUTH O eIMTaMa IVBIIHOT
IPYIITBA, KOje, YITIABHOM IIPEKO IIPOjeKTHOT (pMHAHCUPAbA, OCTBAPYjy PeleBaHTaH YTULIA]
YHyTap ¥ M3BaH LMBITHOT APYIITBA.

JlencTopn3soBaHoO/eKOHTEKCTYaMN30BaHO/ eeTaTH30BaHO, Tj. 33/1aTO, ITAd/IOHN30-
BaHO Y IIPOjeKTOBAHO, LIMBV/IHO IPYLITBO je HAMeTHYTI conyjanau ¢popmar. Kynrypanso,
HAIVIOHA/THO IPO(IUIICaHe OpraHu3alje Mopajy OUTI aKTUBHO yK/by4eHe Y A1jajIor ca
OPYTMM aKTepuMa IVBUIHOT JPYLITBA.
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GENEALOGY OF CIVIL SOCIETY: CONTEMPORARY
REINTERPRETATION OF THE CONCEPT

(Translation In Extenso)

Abstract: Starting from the exceptional importance of civil society for political/dem-
ocratic theory, the paper critically analyzes its position in various theoretical discourses,
trying to detect the most current changes in its understanding. Along these lines, the paper
examines the premodern, modern and postmodern paradigms of civil society. The most
important findings are that its interpretation must include: (1) cultural procedurality and
diversity against the abstract and repressive given of the Western matrix; (2) the fact that
externally controlled non-genuine non-governmental organizations of neoliberal civil
society have weak support from citizens and a low level of responsibility; (3) dialogue with
neo-traditional associations; and (4) the idea that civil society cannot be freed in a utopian
manner from the redistribution of power, which implies its politicization, hierarchization
and civil society elites.

Keywords: civil society, postmodern civil society, civil society theory, political theory,
democratic theory

INTRODUCTION

In the entire human thought that covers social sciences, there are evident generically
positioned problem-phenomenological segments which, as constitutive components, do
not lose either their discursive-cognitive or their institutional-systemic importance. One
of these “ontologizing” theoretical-practical constants is civil society. Its analysis involves
genealogy or dynamics and scope of conceptual changes of semantic, functional and content
dimensions of its non-linear and abstract conceptual evolution: from the premodern code
which the civil society makes equal with its political organization - the state, through the
developed modern paradigm founded on the separation and antinomy of the civil society
and the state, to the postmodern matrix of the culturally predetermined civil society or its
alternation/reinterpretation by other concepts.

! djordje.stojanovic@ips.ac.rs
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Every examination of the modern understanding of civil society, regardless of the authors’
affirmative or non-affirmative attitudes, imposes several research challenges (Allen, 1997;
Post and Rosenblum, 2002, 23). First, it must be stated that civil society is one of those ambig-
uous concepts which are operational in different paradigms with quite broad, kaleidoscopic
interpretative-political denotations and connotations. Civil society is an interdisciplinary,
multidisciplinary and sometimes even transdisciplinary concept. Secondly, civil society, as
an indispensable element of both democracy and of the democratization process, is deeply
ideologized and full of different political interests, tensions and demagogies.

Thirdly, the exploitation of the universalization Western concepts with a high degree
of decontextualization/abstraction, such as civil society, is not adequately received in the
non-Western societies and cultures. If we sharpen its individual and cultural (re)articulation,
which may vary significantly, to the very end, we can speak of “uncivilized civil society”.
Furthermore, a difference should be made between the bad and the good (pro)Western
and the non-Western bad and good, paradoxically “uncivilized civil society”. It is clear that
the ethical-cultural pillars of civil society may be culturally relativized, de-essentialized
and particularized.

In this paper, we will try to situate critically the theoretical dimensions of modern
civil society. More precisely, we will examine whether complex, here concentrated, argu-
mentations for civil society are sufficiently solid and persistent for all the challenges of the
current democratic discourse/metanarrative.

CRITICAL OVERVIEW OF THE CIVIL SOCIETY
CONCEPTS: FROM ARISTOTLE TO HEGEL

In the Ancient Greek thought, and particularly in Aristotle’s exceptionally influential
opus (AptotoTéAng), there is an emphasis on the difference between human associativity
(kowvwvia, koinonia), which culminates in a political community/society (moAttikn kotvwvia,
koinonia politics, in Latin, societas civilis) or a state (moAg, polis), and the private dimen-
sion of an individual or a household (oikog, oikos). Aristotle believed that the polis was
the most inclusive and most important of all people’s organizations/associations, because
it was created for the sake of “good life” as opposed to “mere survival”. It transpires that
human associativity precedes a private individual, a polis precedes an oikos, just as the whole
is more important than its parts. All in all, unlike Plato (ITA&twv), who negates personal
property and family life, Aristotle’s starting point is important for the liberal discourse of
civil society because it articulates distinctions between the private and the public.

In contrast to the ancient understanding, where it was fused with the centralized
state instruments for society organization, modern civil society is a concept based on the
differentiation of the means/instruments for the realization of the social system. The idea
is that the social order may be achieved by non-political means. This idea has its roots I the
medieval Christian political thought, in its dichotomous treatment of the authorities being
founded on political sovereignty and God. Such starting point displaced the moral valence
of the social organization from political sovereignty to religion, implying that different
domains of society should also have different system principles. Medieval philosophers
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were sceptical toward man’s ability to articulate moral values necessary for ethical associ-
ation into a secular state, either through ration or through conscious action, and, instead
of it, they positioned the redemption for “sinful” civil society through transcendent God’s
powers and virtues (Rahner, 1992, 173-176; Kleinhans, 2018).

In any case, civil society as an original modern concept emerges between the 17" and
the 19™ centuries. To contractualism thinkers such as Thomas Hobbes, John Locke and
Jean-Jacques Rousseau, civil society is a stage of the social development. Hobbes thinks
that sovereign political power is the main integrative dimension of society. The state is
a prerequisite of society and organized/balanced social interactions. Without the state,
society would end up in a total chaos of the natural condition. Therefore, civil society is
synonymous/fused with the state. Human sociability is not naturally given as in Aristotle’s
theory. We approach civil society impelled by the fear for our own lives, towards ensuring
the best mode of self-preservation. Above all, the state in Hobbes’s theoretical discourse
is considered as an organizational structure based on associative principles, rather than a
corporate, organically constructed body.

It is Locke who more directly promotes and establishes the modern modality of civil
society by combining it with the idea of voluntaristic associativity (Locke, [1689], 1991). In
contrast to Hobbes, Locke claims that people first create society, as an effect of the social
contract, and then power and the state. The state does not have the right to its subjects’ life
and death and it is good to an extent it is effective in terms of ensuring and protecting the
exercise of natural rights, particularly the property right. Locke’s civil society is the effect
of the contract of self-sufficient and already formed individuals, while the set of socializing
associative relations is placed into the background. It is less directed towards promoting
pluralism and does not treat associative life as an automatic improvement of governance.
The outcome of the civil society strengthening is not necessary or direct democratization.
It is more oriented towards state, i.e., constitutional and judicial reforms and, consequently,
it examines the patterns by which the relationship between the state and society could be
transformed in order to initiate democracy.

On the other hand, Rousseau explicitly states that society is necessary for the devel-
opment of our moral abilities. However, for him, the pre-social individual is the bearer of
primordial innocence and goodness (Starobinski, 1988, 25-26) which cannot persist in civil
society. Freedom is placed in general will (volonté generale) generated by the social contract
concluded between citizens (Rousseau, [1762], 1993). The nature and society are in conflict;
natural freedom has been replaced by citizen freedom. The social contract establishes a
community of individuals initiated by a common purpose. It implies self-regulated freedom
which refutes all external laws, except for those we have consented to. Everyone is both a
citizen and a subject, a ruler and the one who is ruled. Rousseau did not give an adequate
understanding of the institutionalization of civil society.

To contractualism thinkers, civil society manifests a construct that is opposite to
despotism and the natural condition. In fact, it must be constructed or artificial, and not
octroized or naturalized. The emergence of the civil society concept marks an important step
forward in the understanding of the individuals’ mutual relationship and their relationship
towards the state within society. It is an exclusively modern concept because it suggests
clear bifurcation into civil and political life, i.e., civil and political society, which was a
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radical innovation and completely unknown at that historical moment. Nevertheless, that
postulate has never been fully completed, so that civil society has, more or less, remained
an equivalent of the political counterpart (Kaldor, 2003, 7).

In his intention to develop a universal rational basis for democratic institutions
(Habermas, 1987, 260), Kant was the first to interpret civil society (staatsbiirgerlicher
Gesellschaft) via the idea of the public sphere as the space where individuals, seen as private
persons, through differently structured interactions, create the public use of collectively/
mutually formulated interests, requirements and reasons. He claimed that the obligation
of the enlightened monarchies is not reduced only to the protection from public criticism
of this crucial social space, but it also implies its permanent and intensive empowerment.
A completely new dimension of Kant’s understanding of civil society is the attitude that it
can be accomplished not only within the state, but also between the states as an assumption
of the international political community and eternal peace (Kant, [1795], 1939).

With the emergence of classical political economy as, in the largest part, the result of
the 18™-century enlightenment, the former postulates of the state and society were put to
the test. God, as a regulatory principle of the harmonization of a moral, political and social
order, was replaced by Reason and Nature. Social standards express the logic of economy, and
societies are perceived in accordance with their non-political, or economic engagements. The
theoretical rupture from Aristotelian koinonia politics is total: man finds political society,
rather than economic society, natural. Civil society as a system of the fulfilment of private
wishes emerges as a prevalent environment of the individual’s everyday life. Accordingly,
economy becomes the primary factor in the functioning of individuals and society itself,
while politics takes the secondary position.

The thesis about civil society as a distanced moral zone of mutual people’s relations, an
area that must be protected from the state’s interventionism, was developed and intensified
in the works of the Scottish enlightenment philosopher Adam Ferguson. One of important
moments in the traditional- Aristotelian teaching, economy limited to the fundamentality
of oikos, individual household, with the emphasis of its isolation from the public-political
sphere of civil society, was exceeded only in Ferguson’s epoch. The primacy was assumed by
the new principle of civil society as an economic and ownership order, which now determines
the private interaction of individuals. Ferguson’s perception of civil society eliminated the
theological component and replaced it with the emphasized social and benevolent nature
of the man who only has to follow and apply his immanent internal qualities in order to
produce the moral sphere of social interactivity (Ferguson, [1767], 1966).

Alexis de Tocqueville treats civil society as a specific instrument for the protection
and responsibility of the state towards an individual (Tocqueville [1835, 1840], 1990). In
any case, it is a conceptual characteristic of all liberal theoreticians. Strong and plural civil
society is a postulate, a social condition, an independent controller and a form of governance
of every solid democracy. Voluntary associations of civil society perform a representative
function, affect the development of individual democratic capacities, cultivate collective
engagements, articulate the ethos of simple egalitarian relations among citizens, generalize
ethical sensibilization and represent an alternative modality of governance. In summa, to
neo-Tocquevillians, rich associative life supervises the state through a careful analysis of
its functioning and cultural formulation of citizens’ tolerance and participation.
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The neoliberal perception of civil society is founded on Tocqueville’s glorification of
associativity and its amalgamation with the functional reduction/minimization of the state.
The idea is that adaptable non-governmental, non-profit, charity and volunteer organi-
zations of civil society are autonomous both in relation to the state and in relation to the
market. They are able to be an alternative to the state, for example, at the level of providing
social services, but they can also be a barrier to the state’s corruptibility and bad governance
practices. All this is in line with the neoliberal strategy of privatization, denationalization,
deregulation and de-statization. A frequent problem related to this attitude, characteristic
of the non-Western cultures, is the phenomenon of non-genuine, externally-controlled
civil society financed from abroad. Such civil society is characterized by strong non-gov-
ernmental organizations (NGOs) which have weak social support and responsibility of the
civil society actors (Pietrzyk-Reeves, 2022, 1340-1341).

Parallel and opposite to it, Ernest Gellner, believing in the superiority of the West,
stresses the need for an efficient plural state as a guarantor both of existence and devel-
opment of civil society (Gellner, 1994). It is the legislation that prevents economic abuse
of information at the level of the environment that is no longer natural, but has become
social, politically created and manipulated.

CRITICAL OVERVIEW OF THE CIVIL SOCIETY
CONCEPTS: FROM HEGEL TO DATE

Finally, Georg Wilhelm Friedrich Hegel is the first modern thinker who articulated a
totally authentic, conceptually completed and theoretically harmonized view of civil society
(Hegel [1821], 1991). To Hegel, civil/bourgeois society (biirgerliche Gesellschaft) constitutes a
dimension of ethical life, a separate sphere. It is the space between its other two constitutive
moments: family as a natural community and the universal moral existence of the state. At
first sight, Hegel's concept of civil society, with an emphasis on disintegrating social processes
which emerge as a consequence of spontaneity, unpredictability and instability of market
economy, seems to rely substantially on the postulates of Scottish enlightenment philosophers.
Civil society is positioned as an exclusive sphere of the particular, an area characterized and
determined by universal egoism, and an individual expression of own interests.

Nevertheless, to Hegel, civil society still has integrative, as well as educational qualities
which prevent its fragmentation and full individualization. The state is a market supervisor
and a regulator of inequalities. Its functioning pacifies numerous and constant inherent
confrontations of civil society. It merges narcissistic individuals of civil society into a polit-
ical community that enables them to realize their freedoms. Intermediary associations thus
fill the space between the particularities of private interests and the abstract universality
of the state. Therefore, Hegel’s understanding of civil society bridges the gap between the
bourgeois and the citizen. It has the same role as representation for the modern political
thought on the whole.

Karl Marx treated the modern state as part of the superstructure depending on the
economic base. Unlike Hegel, he registered the relevant organizational potential in free and
democratic associations of manufacturers (McClelland, 2005, 524-548). Namely, people
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could project social future through debates and negotiations about own goals, as well as
through their planning and correction. Such constellation indicates that Marx was the first
to use the tripartite distinction between state, market and associative relations for the pur-
pose of defining the means of social organization, but, in contrast to the current use, civil
society is still operationalized only to identify a set of market relations within bourgeois
society. In other words, civil society is built on modern class inequalities and is identical
to bourgeois society. The state is not superior to civil society, but a manifestation of the
class rule working on the preservation of civil society and prevailing economic interests
within civil society.

Antonio Gramsci is a theoretician who gives exceptionally positive connotations to
the civil society concept (Gramsci, 1971). On the one hand, civil society defines the polit-
ical and cultural hegemony of one social group over society as a whole (which constitutes
the ethical content of the state). It includes institutions (e.g., school, university, church
etc.) which provide space for obtaining normative legitimacy, or hegemonies, states and
bourgeoises. Civil society is a context of the hegemonistic manifestation of the capitalist
state. On the other hand, civil society is a balance between the state and the class-struc-
tured economy. Overcoming the permanent revolution concept proceeds towards the civil
hegemony concept. In contrast to classical Marxism, according to Gramsci, political action
is not determined by the economic structure per se, but one or another interpretation of
that structure. Ergo, the historical narrative is not made up by economic development, but
by ideological and cultural struggles.

Therefore, civil society is autonomous both in relation to the state and in relation to
economy’s atomistic impulses, and that is why it could be an area of resistance against the
state power. While in liberal tradition civil society amortizes the state’s influence on the
individual, to, in Gramsci’s opinion it is a “buffer” for the state (Chandhoke, 1995, 35-36;
Mohan, 2002, 3). It may become a narrative of resistance and opposition to the state only
by raising awareness of distance towards its structured hegemonistic potentials. As such,
civil society of Gramsci’s. or post-Marxist discourse is a fighting and contesting arena,
divided along class separations and identity boundaries. Within it, power relations are
legitimized and reproduced, civil society is integrated with the state, but there is also space
being opened for counter-hegemonistic formations.

Habermas is the first theoretician who tried to devise a normative theory of the public
sphere by developing the ethical component of a discursive-voluntary formation, for which
he believed that it could establish a rational-critical dialogue aimed at creating democratic
barriers for the defence from constant onslaughts of the system/state imperatives (Habermas,
1996). The problem placed in this manner led towards the functional separation of the
state from society and the institutionalization of the political public sphere as independent
of the economic and political influence. The communication rationality discourse is no
longer subordinated to any organizational space, but is open for various practices of the
public debate. Citizens’ participation is discursive participation. Civil society objectifies
a wide spectrum of more or less spontaneously constituted movements, groups and or-
ganizations which are sensibilized for the resonance of social problems in the private life
sphere. Their separation and transposition into the public sphere call for the stabilization
of the communication structure. The core of civil society is an associative network that
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institutionalizes discourses for problem resolution regarding general interests within the
referential framework of the organized public sphere.

Jean Cohen and Andrew Arato believe that the ethical discourse is transposed into
the theory of political institutions, with the centre in the practice of civil society (1992,
XVII). The public space of civil society is continually filled with new associations and
movements with numerous and completely differentiated requirements which, legally
protected and open for discussion, manifest a potential basis for public policy. Darrow
Schecter completely rejects Cohen’s and Arato’s functionalist argumentation due to the
evident possibility of civil society’s harmonic survival along with other institutions (e.g.,
economic and state apparatus) without being their radical alternative (2000, 81). In that
respect, the state is not necessarily antagonized towards civil society, nor is the absence of
the state sufficient to develop good civil society. According to Schecter, it represents the
basis for the revival of the public sphere that may radically transform society by introducing
a different institutional order in a political competition.

Michel Foucault claimed that liberal rationalism was nothing but finding a way to
establish the principle of rationalization of the governance ability on the assumptions of
rational behaviour of those who are governed (Foucault, 2008). In his opinion, civil society
is not a philosoph8ical idea. It is a concept of governance technology, its correlate, whose
rational standard must be legally connected with economy understood as a process of
production and exchange. Namely, Foucault thinks that civil society is made of economic
subjects. Homo economicus and civil society belong to the same group of technology of
(neo)liberal governance. Civil society manifests the environment/context of economic
subjects which favours conflicts and power relations as the most efficient moments for
fighting against domination. Such fight is central for civil society both internally, in the
theoretical decoding of the relations between different associations within civil society, and
externally, in the theoretical decoding of the relation of civil society towards the spheres
of power and economy.

Foucault’s positioning of the civil society concept includes four different aspects
(Villadsen, 2016; Dean and Villadsen, 2016): (1) Foucault declines to recognize a priori
civil society as a primary reality which exists before social and historical events, i.e., it is
not a primary and direct reality; (2) civil society is not an inherent source of progressive
contestation of power, because it is a concept encumbered by different unbalanced and
polyvalent possibilities, where the political order is no longer imposed, but self-generat-
ing; (3) the reality of civil society is transactional, i.e., civil society is a product of liberal
rationality, it is invented and not assigned, and thus the space for negotiations between
authorities and the subordinate ones, and (4) in line with its attributes of heterogeneity
and irreducibility, civil society is virtual, at the same time real and unreal; it is a principle
of creation, but it does not predetermines the created. Sovereign power is not maintained
solely through central power, but is also produced by the subjects through their everyday
life guided by their most intimate relationships.

Habermas criticizes Foucauldian theoretical school because of its misunderstanding
of the broader history and importance of civil society as a domain of value debate and
instructive ethics for presenting alternative social truth directed against market exploita-
tion and state domination. The key weakness of Habermas’s project is, however, the lack
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of interference of ideals and reality, intentions and their realization. To Foucault, freedom
and practice cannot be extracted from universal truths or theories. The freedom of civil
society is a practice founded on resistance and struggle, and it cannot be a Habermasian
communicative consensus, or a utopian absence/negation of power (Flyvbjerg, 2012).

The postmodern perception of civil society is prevalently relativistic. The point is that the
Western model of civil society has never taken roots globally, except within local non-Western
metropoles (Hann and Dunn, 1996). Furthermore, there is indisputable existence of different
traditional and neo-traditional associations deriving from kinship or religious ties, which re-
main independent of the state and offer additional domains of power. It is commonly argued
that these organizations cannot be part of civil society because they are likely to be forced
and, as a rule, an instrument of social control. According to Mary Kaldor, the postmodernists
emphasize that the division into “good” Westernized civil society and traditionalized non-civil
society must be repealed (Kaldor, 2003, 10). The postmodern modality of civil society insists
on the cultural predisposition and inclinations towards the hierarchies of different hybrid and
fragmentary subjectivities. In final consequence, such insistence may result in unconscious
strengthening of neo-imperialist/corporate project of modern capitalism.

Although Michael Hardt and Antonio Negri criticize post-theories relying on the in-
adequate understanding of the capitalist present (2000, 138), I think that this is, however, a
postmodern discourse par excellence. Relying on their idea of the “empire without the state”,
a globalized and hyper-extensive network entity which is opposite to the sovereign state de-
riving from the constant production and maintenance of boundaries, and on Gilles Deleuze’s
idea of transition of “disciplinary” into “controlling” society, where disciplinary institutions
extend to society as a whole (Deleuze, 1992; Brusseau, 2020), these authors propose a thesis
about the dissolution/death of civil society (Hardt, 1995; Hardt and Negri, 2000, 328-329).
This does not refer to desirability or undesirability of civil society per se, but to the fact that
the set of social conditions necessary for the functioning of civil society no longer exists.

In compliance with this, Hardt and Negri introduce the concept of multitude. Multitude
as a form of “civil society on steroids” is an area of emancipatory possibilities which is im-
manently constituted in relation to structural types of domination, exceeding them with
its energy and creativity. It does not intend to assume control over the state apparatus or
to direct it towards other purposes, but to perpetuate differences without their dissolution
into the mindless indifference of the mass or the fabricated unity of the nations.

The perspective of Nikolas Rose, who also belongs to the postmodern theoretical
camp, starts from the assumption that the application of political power of progressive
liberal-democratic states is no longer explicable through binary logic (Rose, 1999). In other
words, it connects state agencies with different non-state actors, making anachronous the
opposite dyads such as: the state - civil society, public—private, power-market etc. Political
power is realized in the agglomerate of potential alliances between distanced authorities
that want to rule economic and social lives, as well as human behaviour. The state of con-
stant social experimenting, incomparable with the discourse of homogeneity and state
strategies, would open up the space to individuals for (re)configuring different techniques
of subjectivity towards formulating a new type of political actors.

Such conjunction, in the greatest part a consequence of the crisis of the welfare state,
is characterized by “ethico-policies’, creative zones of contestation and self-invention. Those
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“ethico-policies” signal an increasing role played by culture and mechanism of consump-
tion in the regulation of the form of life, identities and techniques of the self (Rose, 1999,
188). It implies that there is no single civil society, but its numerous versions, each of them
installed and mobilized within heterogeneous strategies of the authorities.

CONCLUSION

In contrast to the view that qualities such as rationality, honesty, solidarity, coop-
eration, autonomy and freedom are the assigned/given bases of democratic life, the civil
society theory does not see them as existing/found virtues on which democratic power is
founded, but as central cultural structures of the democratic discourse/metanarrative. As
powerful explanatory attributes, they must be impressed in social life through symbolic
performances/ceremonies/rituals, as well as through communicative and regulatory in-
stitutions. The civil society theories do not conceptualize democracy only at the level of
the state structure, but also procedurally, such as the permanently constructed way of life.

This implies two things (Hunter and Milofsky, 2007): (1) that civil society is a separate
model of society, and not a particular social sector, and (2) that it has a procedural nature;
civil society is neither a rigid goal nor a patterned project which should be realized, but
a construct which is constantly articulated and rearticulated through citizens” everyday
practice. In the minimum version, it previously implies that the relationship between the
liberal democratic state and the Westernized model of civil society involves ontological syn-
chronicity. In the maximum version, it suggests the primacy of civil society as a higher-rank
category of the liberal democratic state, which is in line with (Joel Migdal’s “state-in-society”
(Migdal, 2001). The reconceptualization of the meaning and the consequential mode of
functioning of one sphere automatically calls for the transformation of another sphere.

Ergo, although the corpus of the relationship between civil society and the liberal
democratic state covers a whole range of theoretical and practical permutations: relationships
of distancing, opposition, support, deliberation, partnership or transnationality (Chambers
and Kopstein, 2006), civil society cannot exist as a self-organized and self-sufficient en-
tity without state power, without the structure of mediation and representation, and the
spatial framework of action ensured by the state apparatus. In that respect, civil society,
manifested in the notions such as “antipolitics” (Konrad, 1984), “new politics” (Kothari,
1989) or “associative democracy” (Hirst, 1994; Stojanovi¢, 2009), is a requirement for the
state control, i.e., redistribution of its power, rather than pleading for a sort of utopian
self-sufficiency of “civil society”

The contextualization of modernity/modernization in non-Western countries
(Chatterjee, 2001) presupposes civil-society institutions which are not always and neces-
sarily in line with the principles of the Western counterpart. Civil society can be treated as
a hierarchized polygon of biopolitical power at the level of a separate instrument of exten-
sive social control. In contradiction, we may speak about civil society elites which, mostly
through project financing, achieve a relevant influence inside and outside civil society.

De-historicized/decontextualized/de-statized, i.e., given, patterned and projected
civil society is an imposed social format. Culturally and nationally profiled organizations
must be actively involved in the dialogue with other civil society actors.

176



Socioloski pregled | Sociological Review, vol. LVIII (2024), no. 1, pp. 158-178

REFERENCES / JIUTEPATYPA

Allen, Ch. (1997). Who Needs Civil Society? Review of African Political Economy, 24 (73),
329-337. doi.org/10.1080/03056249708704266

Brusseau, J. (2020). Deleuze’s Postscript on the Societies of Control: Updated for Big Data and
Predictive Analytics. Theoria: A Journal of Social and Political Theory, 67 (164), 1-25.

Chatterjee, P. (2001). On civil and political society in post-colonial democracies. In: Civil
Society: History and Possibilities (eds. Sudipta Kaviraj and Sunil Khilnani), 165-179,
Cambridge: Cambridge University Press.

Cohen, J., Arato, A. (1997). Civil Society and Political Theory. Cambridge: MIT.

Chambers, S., Kopstein, J. (2006). Civil Society and the State. In: The Oxford Handbook of
Political Theory by John S. Dryzek, Bonnie Honig and Anne Phillips (eds.), 363-382,
Oxford: Oxford University Press.

Chandhoke, N. (1995). State and Civil Society: Explorations in Political Theory. New Delhi:
Sage.

Dean, M., Villadsen, K. (2016). State Phobia and Civil Society: The Political Legacy of Michel
Foucault. Stanford: Stanford University Press.

Deleuze, G. (1992). Postscript on the Societies of Control. October, 59, 3-7.

Ehrenberg, J. (2017). Civil Society: The Critical History of an Idea. New York: New York
University Press.

Ferguson, A. [1767] (1966). An Essay on the History of Civil Society. Edinburgh: Edinburgh
University Press.

Foucault, M. (2008). The Birth of Biopolitics: Lectures at the College de France, 1978-1979.
London: Palgrave.
Flyvbjerg, B. (2012). Habermas and Foucault: Thinkers for Civil Society? In: Power and
Politics (eds. Mark Haugaard and Stewart R Clegg), 117-141, New York: Sage.
Gramsci, A. (1971). Selections from the Prison Notebooks. London: Lawrence and Wishart.
Gellner, E. (1994). Conditions of Liberty: Civil Society and its Rivals. London: Hamish
Hamilton.

Habermas, J. (1987). The Philosophical Discourse of Modernity. Cambridge: MIT Press.

Habermas, J. (1996). Between Facts and Norms: Contributions to a Discourse Theory of Law
and Democracy. Cambridge: MIT Press.

Hann, C., Dunn, E. (eds.). (1996). Civil society: Challenging Western Models. London:
Routledge.

Hardt, M. (1995). The Withering of Civil Society. Social Text, 45 (4), 27-44. doi.
org/10.2307/466673

Hardt, M. and Negri, A. 2000. Empire. Cambridge: Harvard University Press.

Hegel, G. W. E [1821] (1991). Elements of the Philosophy of Right. Cambridge: Cambridge
University Press.

Hirst, P. (1994). Associative Democracy: New Forms of Economic and Social Governance.
Ambherst: University of Massachusetts.

Hunter, A. and Milofsky, C. (2007). Pragmatic Liberalism: Constructing a Civil Society. New
York: Palgrave.

177


doi.org/10.1080/03056249708704266
doi.org/10.2307/466673
doi.org/10.2307/466673

Dorde S. Stojanovi¢, Genealogy of civil society: contemporary reinterpretation of the concept

Kaldor, M. (2003). Civil Society and Accountability. Journal of Human Development, 4 (1),
5-27, doi.org/10.1080/1464988032000051469

Kant, I. [1795] (1936). Perpetual Peace. New York: Columbia University Press.

Kaviraj, S. and Khilnani, S. (eds.) (2001). Civil Society: History and Possibilities. Cambridge:
Cambridge University Press.

Kleinhans, K. A. (2018). Good government and the vocation of citizenship: A Lutheran
perspective. Dialoge, 57 (2), 120-125, doi.org/10.1111/dial.12392

Konrad, G. (1984). Anti-Politics. London: Quartet Books.

Kothari, R. (1989). Politics and the People: In Search of a Humane India. New York: New
Horizons Press.

Locke, J. [1689] (1991). Two Treatises of Government and A Letter Concerning Toleration.
New Haven: Yale University Press.

Migdal, J. (2001). State in Society: Studying How States and Societies Transform and Constitute
One Another. Cambridge: Cambridge University Press.

McClelland, J. S. (2005). A History of Western Political Thought. New York: Routledge.

Mohan, G. (2002). The Disappointments of Civil Society: The Politics of NGO interven-
tion in Northern Ghana. Political Geography, 21 (1), 2-29. doi.org/10.1016/S0962-
6298(01)00072-5

Miiller, K. B. (2006). The Civil Society-State Relationship in Contemporary Discourse:
A Complementary Account from Giddens’ Perspective. British Journal of Politics &
International Relations, 8 (2), 311-330, doi.org/10.1111/j.1467-856x%.2006.00212.x

Pietrzyk-Reeves, D. (2022). Rethinking Theoretical Approaches to Civil Society in Central
and Eastern Europe: Toward a Dynamic Approach. East European Politics and Societies
and Cultures, 36 (4), 1335-1354.

Post, R. C., Rosenblum, N. L. (2002). Introduction. In: Civil Society and Government (eds.).
N. L. Rosenblum and R. C. Post, 1-26. Princeton: Princeton University Press.

Rahner, H. (1992). Church and State in Early Christianity. San Francisco: Ignatius Press.

Rose, N. (1999). Powers of Freedom: Reframing Political Thought. Cambridge: Cambridge
University Press.

Rousseau, J.-J. [1762] (1993). The Social Contract. Beograd: Filip Vi$nji¢. [In Serbian]

Schecter, D. (2000). Sovereign States or Political Communities? Civil Society and Contemporary
Politics. Manchester: Manchester University Press.

Starobinski, J. (1988). Jean-Jacques Rousseau: Transparency and Obstruction. Chicago:
University of Chicago Press.

Stojanovi¢, D. (2009). Associative Democracy: Problems and Perspectives. Beograd: Krug.
[In Serbian]

Tocqueville, A. [1835, 1840] (1990). Democracy in America 1-2. New York: Vintage Books.

Tonnies, E. (2001). Community and Civil Society. Cambridge: Cambridge University Press.

Villadsen, K. (2016). Michel Foucault and the Forces of Civil Society. Theory, Culture &
Society, 33 (3), 3-26.

© 2024 The Author(s). Published by Socioloski pregled / Sociological Review
(https://scindeks.ceon.rs/issue.aspx?issue=17370&lang=en). This article is an open
access article distributed under the terms and conditions of the CC BY-SA 4.0

See: https://creativecommons.org/licenses/by-sa/4.0/

178



doi.org/10.1080/1464988032000051469
doi.org/10.1111/dial.12392
doi.org/10.1016/S0962-6298(01)00072-5
doi.org/10.1016/S0962-6298(01)00072-5
doi.org/10.1111/j.1467-856x.2006.00212.x
https://scindeks.ceon.rs/issue.aspx?issue=17370&lang=en
https://creativecommons.org/licenses/by-sa/4.0/

