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Kmwura Kocmuuka coyuonoiuja u cygéuna wosjewarciiea npod. np Cnodonana
Byknhesuha npencraspa ayTeHTHYaH JOIPUHOC pa3MaTpamby TeME/bHUX IINTaba U3
ToMeHa KOCMIYKe COIoToruje 1 CyfduHe yoBjedaHcTBa. Koprcrehn HajHOBMje pafjose
13 eBPOIICKe IUTepaType y KOjuMa ce 3acTyIa CTaB fja
»KOCMMYKA COIMOJIOTYja MOPA MMATHU Y BUJTY UMIbEHUITY
na de3 0d3upa Ha pasnuke Mehy Y0BjeKOBUM 3ajeTHMIIA-
KOSMICKA SOCIOLOGIJA Ma TI0CTOje HeKM OIIITY MPUHININ y3ajaMHOCTH MeDy
e e R muMa“ (cTp. 7), ayrop (y YBogy) HaBOAM fia ce OBJje

: : HajaBJbyje MOTYhHOCT yTHUIIaja KOCMUYKOT IOTOCA Kao
\s OIIITEr IPUHINIIA Y3ajaMHOT Jije/IoBarba YOBjeKOBUX
3ajegHuia. MehyTnum, oBaj mpuHINII, IIpeMa pujednma
npocgecopa Bykuhesnha, ,,octaje Ha ancrpakTHOM HUBOY
U 3aII0CTaB/ba Lje/IMHY IPUHLMIIA YHUBEP3aTHO—KOH-
KPETHO, a TUME I OCHOBY 32 aHA/IM3y ay TOHOMIj€ YHI-
BEP3a/IHOT ¥ KOHKPETHOT 1 TyMadelbe HbIUX0BOT Of[HOCa
y IjenuHM oBarioherma KOCMITYKOT JI0T0Ca Y Y0BjeKOBOM
U 4OBjedaHCKOM BpeMeHY (cTp. 7). IIputom ce nctuye
Ka0 HEIPUXBAT/bMBO CTAHOBMUIITE 110 KOjeM COLIMOJIOTHja
u3yuaBa APYIITBO, a KOCMIYKA APYIITBA M3ydaBa KOCMMYKA colmonoruja, dyayhu na je
CBaKa YOBjeKOBa 3ajefHNIA (IPYIITBO) MICTOBPEMEHO 1 KOCMIYKA 3ajeffHIIIA, KaKO 10 CBOM
CTI07ba [IeTEPMMHMCAHOM KOCMIYKOM KOHTEKCTY, TAKO 1 II0 CBOM YHYTpPallllbeM MCKYCTBY
yma 1 nckycTBy duha (ctp. 7). KocMudka cormonormja, jakie, n3ydyaBa 4oBjeKa y IIyHOM
jeMHCTBY BHEroBOr 00jeKTUBUTETA I CYOjeKTUBUTETA, JOK KOCMIYKI JIOTOC IIPEfCTaB/ba
TeMe/b Ca3HajHOT OKBMPa KOCMIYKE COLIMOTIOTHjE.

Slobodan R. Vukiéevié

! slavkag@ucg.ac.me
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Kmura Kocmuuka coyuonoiuja u cygéuna 4osjeuancitiea, opey, yBofa, kopuiheHe
JIMTEepaType U JofiaTKa (MeTOOMOMLIKe MHCIIMpaLVje), CafipyKit 0CaM TeMaTCK IIOBe3aHmX
ZijeioBa/IoIIaB/ba, Koju Cy usnoxxenu cibenehum pegocmjenom: I auo — CasHajuy oKBUp
KocMudke conponoruje; II gyo — Bpemencku konTHHYUTET /byACKOr poa; 111 fuo - Jbyncka
npupopa; IV guo - Jbyacke norpede; V nno — VuTtepecn; VI guo - luBunusaunja u
kynrypa; VII guo — Cynduna yojedancrsa; VIII guo — Cynduna v fpylITBEHM CUCTEM.
ITormappa cy CTpyKTypucaHa Kpo3 OpIDK/bIBO OCMUIIBEHE TIOTHACTIOBE, IIPY YeMY CBAKO
Off IPMX 3aCTTyXKYje HocedHY Haxkiby, Synyhu ja mopcTHye JyXOBHY MHTEpeC YNTAOLA 38
IpeUCINTUBAKEM COIICTBEHE MO3MIUje ¥ HOPETKY CTBApy, OUJIO Aa je pujed O YOBjeKy
kao Oduhy 3ajeHMuIle MM O BHETOBOj CTATHOj TEXIHY 3a IIOMjeparbeM IPaHNUIA Ca3Hamba.

Y npBoM noras/by ayTop yKasyje Ha TO fIa CY 4OBjeK y KOCMOCY I KOCMOC Y 4OBjeKy
II0/TIa3Ha Ta4yKa IpeiIMeTa KOCMIYKE COLIMOTIOTHje, KOja M3ydaBa HacTajambe U IIOCTOjambe
mpywrBeHor duha JoBjeka 1 4OBjeKOBe 3ajeHILIE y YC/IOBMMa KOCMUYKOT JijelIoBamba,
Kao M JIje/IoBatbe YOBjeKa M IheroBe 3ajeJHNIle Ha KOCMUYKE NIPETIOCTaBKE HhIXOBOT
HacTajamwa 1 II0cTojama. ¥ Hajkpahem, ,lIpeMeT KOCMUYKe COLIMONOTHje je y3ajaMHOCT
ZljenoBama KOCMMYKOT BpeMeHa I IPOCTOpa ¥ BpeMeHa IPYIITBeHe BaCOHe Y HaCTajarby
¥ IIOCTOjarby KOCMOCA, JbYCKOT POJa, Y0BjeKa I YoBjeKoBe 3ajefuutie” (ctp. 11). O TpajHoj
OTBOPEHOCTH IIMTaka OHOCA YOBjeKa I IeroBe 3ajeJHNIIE, ¥ KOCMOCA, CBjefloYM HaIpeaK
JOBjeYaHCTBA, Ha jeHOj CTPaHM, JOK Ce Ha Ipyroj yBehaBa oImacHOCT 0 KOCMIYKOT ,,371a",
Off KOjeT 3aBUCH CyA0MHA YOBjeYaHCTBA. Y TOM CMMCITY KOCMIYKA COI[MO/IOTja N3yJaBa
CBe€ acIleKTe KY/ITYPHE eBOTyLIMje HaCTaHKa I IIOCTOjarba YOBjeKa U YOBjeKOBE 3ajeJHIIIEe
(cTp. 13), OBHOCHO YTHIIAj KOCMMYKNX II0jaBa Ha KY/ITYPHY €BOTYLIIjY YOBjeKa 11 lerose
3ajeganie. KocMumuka conmornoruja mMa 3afjatak ja oTkpyusa MoryhHocTn ymorpede Bje-
IITaYKe MHTEeNUTeHIYje U IIPOTPeCUBHIUX Ca3Hamba YOIILITe, Y CMUCTY adMpPMICarba JbyiCKe
Ipupoze, jep CyndrHa JOoBjeyaHCTBA 3aBUCU Of TOTa, cMaTpa npodecop Byxmhesuh, y3
arocTpodupame eHTPaTHOT COIMOMOIIKOT IINTaba: KOMMKO je Y CaBPeMEeHOM YOBjeKy 1
YOBjeKOBMM 3ajefHMIIaMa IIPUCYTHA TOTpeda IOBpaTKa JbYACKO]j IPUPOMM ca CTAHOBUIITA
BEHOT 3Havaja, 3Havera 1 cMuca 3a dypyhHoct yosjedancTsa (ctp. 25). HakoH oppende
IpefiMeTa KOCMUYKE COLMOTIOTHje, aHaIM3UPajy ce U TyMaue CYIITMHCKA MUTamba Y KOH-
TEKCTY Ca3HajHOT OKBMPa KOCMITIKE COLMOIOTH]e: iuionoiuja ,,iidjHe wecitiuye, cygéura
KAO0 COUUONOWKU PeHOMEH, KOCMUUKY 7I0T0C U 10i0C gpyuiliiéeHe 8acloHe, gpyulilieeHa
8ACUOHA U tbeH 71010C, leHepuuKa CyuiluHa — 6pxo8Hu 601 gpyuiiniea, 3ajegHuna — iocedan
C710] ieHepuuKe Cyulitiune, gpyuitieru cucitlem u ieHepu4HoCil.

I pyro mornasjbe Kipure nocseheHo je pasMaTpamy 8pemeHckol KOHTHUHYUlHelia
JbygcKol poga Kpo3 nogHacnose: Jbyicku posi, 4oBjek 1 40OBjeKOBa 3ajefHM1a; KonTunyuTeT
JbY/ICKOT, YOBj€KOBOT ¥ YOBj€4aHCKOT BpeMeHa; T1IIo/1orja arconyTHe Hy/Te Ta4Ke BpeMeHa
IpYIITBEHE BacuoHe; J0Bje4aHCTBO — CMMETpHja TOBMjECHNUX UEHTUTETa YOBjeKOBMX 3a-
jemuuna. Koncraryjyhu fa je soyncku pon y BUmy reHepudKe TOTOCHE €HepIuje I3BOPUIITE
YOBjeKa U YOBjEKOBE 3ajeIHILIE, AyTOP yKasyje Ha TO Jja CY JbYACKM POJi, YOBjeK U YOBje-
KOBa 3ajefHNIa TPY CTyda Ha KOjiMa ,,CTOj) " IPYIITBEHA BacuoHa (Kao 1mocedaH Mofien
KOCMOCa) KOja ITOCTOj! ¥ Pa3Buja ce Ha IPMHIMIIMMA aIICOMyTHE HY/ITe TaykKe BpeMeHa.
»ATICOTTyTHA HY/ITa Ta4Ka BpeMeHa JPYLITBeHe BaCMOHE IMa MOTEHI[MjaTHY U aKTye/THy
CHAry, JyXOBHY U JyILIeBHY, CBj€CHY J CaBjeCHY, CHary IIpMB/aderba, Kao ITO MMa 3eM/bJHa
TeXXa y OKBUPY IIaHeTe 3eMbe” (CTp. 59). AIICOMyTHA HY/ITa TavyKa IPYIITBeHe BaCKOHEe
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CafpyKV TajHOBUTY HUT KOja C€ y OBHOCY /bYACKOT POJIa, YOBjeKa I YOBj€KOBE 3ajeHIIE
oBamtohyje y IIojefMHNM TUIIOBMMA IPYIITBEHOT )XIBOTA, TIOCESHO y KaTerOpuju MOpaJa.
Ha T0j ocHOBM ayTOp ¢ IpaBOM MCTHYe [ je MUTambe MOPaja MUTabe ONICTAHKA JbYACKOT
poiia, YOBjeKa I YOBjeKOBE 3ajeHMIIE 11 3aTO MOPa IMATH IPYOPUTET adUPMICAH Y jABHOCTH
Kao0 BPXYHCKa BPUjeTHOCT IPYLITBEHOT )KMBOTA. 3Ha4aj MehycodHe yCIoB/beHOCTH JBYICKOT,
JOBjeKOBOT Il YOBjeIaHCKOT BpeMeHa Y KOHCTUTYMCAEhY ITOjefiVHIX APYIITBEHNX (peHOMeHa
MTYyCTPOBAH je apTYMEeHTAIVjOM Jia CTelleH MOpajTHe 00aBe3HOCTH JbY/ICKOT, Y0BjeKOBOT I
JOBjeYaHCKOT BpeMeHa ICII0/baBa HIBO Y0BjeUaHCKOT pasBoja ofpehene sajennue (cTp.
85). Tpuioruja /byfICKOL, Y40BjeKOBOT 1 YOBjeYaHCKOT BpeMeHa IIPefCcTaB/ba Ca3HajHY OKBIP
aHa/mM3e 1 TyMaderwa eTUKe OfiTOBOPHOCTIL. ,be3 Te BpeMeHCKe OIMICKOCTH, UCTOBPeMe-
HOCTH JbY/ICKOT, YOBjeKOBOT 1 YOBj€4aHCKOI BpeMeHa — TyMaderhe eTUKe OffTOBOPHOCTH
OCTaje Ha MOBPIIVHMA U IPUKPUBA CYLITUHY OBOT PYLITBEHOT (heHOMeHa“ (cTp. 89).

Tpehe nornasspe kwure (Jbyncka mpupoga) CTpyKTypIcaHo je kpos cibefiehe mopHa-
cnose: Jbyzcka mpupopa — JbyfICKM pofi, Y0BjeK M YOBjeKOBa 3ajeIHNIIA; [eHepruKa HY>KHOCT
u reHepyyka codopa; Jbyncko SuBcTBOBaMe Y Mjepy HyHOCTHU U cnodope; Ecennnmja n
ersucTeHIMja Kao M3pas bYLCKOCTH; AHTPOIIOLEHTPU3aM: er3UCTeHIMja de3 eceHIuje;
LljenoBuTa /byficKa IpMpOJiA je Hallla Ipupozia; Pax kao KpeaTBHM U3pas3 /byHCKe IpU-
pore; . JIpaBa“ n ,HenpaBa“ jpyncka mpupopa; Yosjek Huje Tparmuno duhe. Bynyhu na ce
JbYACKa IPUPOJA, TpeMa pHjednMa ayTopa, Ha/lasn y JbYICKOM POJLY, YOBjeKy U YOBjeKOBOj
3ajeqHuL I, OHA Jlje/lyje Kao IPETIIOCTABKA KOja YCIIOCTaB/ba JIOTOCHY Be3Y /bY[CKOT poja,
YoBjeKa U lerose 3ajefgHule (cTp. 107). Mako cy 4oBjek 1 40BjeKOBa 3ajelHUIIA HACTa/IN
U IIOCTOje Y TeHePUIKOj HY>KHOCTU oOpa U 3714, ¥ UMajy TeHepudKy cnodoxy usdopa,
JecTo n3adepy 3710 (CHTy, HACUIbe, 3aBUCT, MP)XIbY, PaT, HEIIPABAY) YMjecTo fia usadepy
1odpo (c1odoxy, XyMaHOCT, MOPATTHOCT, COMMAAPHOCT, feMOKpaTHjy). Koncraryjyhn na je
BEOMa TEIIKO OTKPMBATH y3pOKe N3d0opa Jodpa 1t 371a Ha MHVBU/YaTHOM U KOJIEKTVBHOM
nnany, Byknhesuh (cTp. 109) cMaTpa fa je ocHOBaHa IpeTIOCTaBKa Jla Ce Y3pOIy Hamase
Y IPOTMBPjeYHOCTUMA JbyAIcKe pupozie. IloToM ykasyje Ha TO Jja je reHepuYKa CyHITHHA
HY>KHa [ToTpeda JbyficKe IIPMPOJe, KOja Ce YOBjeKY ¥ BeI0BOj 3ajefHILIM HyAU Kao crmodopa
CaMOOCTBAapMBaha, BETOBOT CIOOOJHOL, a He TparnyHor ouha (ctp. 111). Hosjek je mpu-
ponHo, kocMnuko duhe, koje IpyxBaTa BPEeMEHUTOCT CBOje TeHepUYKe CYIITUHE U [eHe-
PUYHOCTY CBOje 3ajefjHuLIe, TOK je TparnmyHo d1he ako He IpUXBaTa BIaCTUTY BPEMEHUTOCT
Yy KOHTUHYWUTETY IPOIITOCTH, CafJAlIIbOCTU 1 SyAyhHOCTU 11 Ha TOMe OpraHusyje CBOjy
3aje[fHNITY C IIV/beM OCTBAapUBama CBOT KOCMITYKOT TIpaBa: 1a YOBjeK U Hheropa 3ajefHuIIa
BIagajy codom (ctp. 117). IIpodecop Bykuhesuh ncrude na je reHepudHOCT Y0OBjeka u
JOBjEeKOBE 3ajeHNLIe HY)XaH IIPOCTOP HBUX0Be CTTI000IE, a/Ii CaMO Kao IIPETIOCTABKa, a He
Kao JapuBaHa c1odopa off Hekora. ,[[poHaIaXkebe CMICIIA KUBOTA Y /bY/ICKOj IPUPOAN
je yoBjekoBa cmodopa. TparuuHo je duhe camo oHaj KO y /bYACKOj IPUPOAY He MOXKeE Aa
nponabe cmucao csor xuBoTa“ (ctp. 131). JKuBor ynpaBo uMa cMicao KOju My 4OBjeK
Iaje, dynyhu fa cMimcao cBoje er3yCTeHIVje He M3MUIIba, Beh ra oTKpuBa U Ipeysuma
OZITOBOPHOCT KOjy Takap cMrcao Hamehe (Gvozdenovi¢, 2019, str. 76).

Y 4eTBpPTOM IIOITIaB/bY KIbUTE aHATIM3MPA)y Ce M 0dpasyIaxky K/byYHa MUTamba Koja ce
OffHOCe Ha /bygcKe ioilipede, TOK Ce y IETOM IIOIIAB/bY PAa3MATpajy uHillepect, KOMITapanuja
u pyHZaMeHTaTHA pasnKa MoTpeda 1 MHTepeca Kao JBUjY IOCedHMX APYIITBEHO-COLMO-
JIOLIKVX YMHbeHnIa. JoBjeKoBa CYIITIMHA 1 CMMCAO ITOCTOjakba MICII0/baBajy Ce Y HeT0BOM
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HOIVIeAly Ha CBUjET U BeTroBO MjecTo y cBujety (cTp. 132). Jloroc ,,mpousBoan” noTpedy
Tparama 3a CaMIuM COOOM U CBOjIM KPeaTUBHUM MjeCTOM y IpUPOf, mpoussopehn dpury
3a ouyBame MpuUpofe 1 OPUTy 3a CY[OMHY YOBjeKOBe 3ajeHIUIIE U IeHIX MHCTUTYINjA
(cTp. 134). Y TOM cMUCITY ayTOp yKasyje Ha TO Jla YOBjeK YBMjeK OCTaje caMo Kao jeflaH
BUJ, oBarutohema Jbyficke IPUPOJie Y IeHOM TTOBUjeCHOM Pa3BUTKY. YoBjeKoBa OCHOBHA
notpeda je 1a dyzie YOBjeK, a TO MOXKe SUTV CaMO Kao PHIIATHUK /bYZICKOT POJia V1 YOBjeKOBe
3ajegHue. bynyhu na je kBamureT )X1MBOTa cafp)KaH y morpedama, a He Y MHTEPeCUMa,
MCTUHCKA 3rpajia Y0BjeKOBe 3ajefHILle, TpeMa pujednma npodecopa Byknhesuha, mopa
dutu yreMerpeHa Ha /by[ICKMM HOTpedama, a He Ha apLyjaHIM NHTepecuMa. Y TeMe/berbe
OBOT CTaBa WIYCTPOBAHO je OPOjHIM IIpUMjepyiMa 13 CBaKMIALIbET XXMBOTA, KOjU CBE BUILIE
nocraje 1adopaTopuja MHTEPECHNUX CYKoda Koju IpousBojie Hepell Y IPYIUTBY U cBe Behn
jas mameby nmeanHor u cTBapHor, 1To yiyhyje Ha 3ak/bydak (cTp. 162) fa je penykoBame
JBY[ICKUX TTOTpeda Ha MHTepece IPOTUBHO JIOTOCY Jby/iCKe IIPUPOTIE ¥ IPUPOTIe Y0BjeKOBe
3ajeHMIIE, a TMME U IIPOTUB JIOr0ca YKyIHe IIPUPOJE ¥ KOCMIIKOT JIOroca.

Mectn oyo xmwure (LuBunnsanyja 1 KyITypa) CTPYKTYPUCAH je Kpo3 IOfHACIOBE:
Vipeja BrajaBuHe Kao KynTypHa notpeda; CyncraHumjamHoCT 3ajequniie; Vgeomomk,
yMjecTo IpyIITBeHM cUcTeM; Mjepa IMBUIM3ALjCKOT M KyNTypHOT focTurHyha; Packon
nyBMnusanyje n kynrype. CynTunHo ykasyjyhu Ha To fa cIoj HuBmMInsanuje u Kynrype
03HayaBa II0BUjeCHO JOCTUTHYhe y YKYITHOM B/lafialby YOBjeKa I IbeTOBe 3ajelHIIIe COO0M,
npodecop Byknhesuh nctude fa ce HajucTMHCKHje bYICKO OMBCTBOBAbE HAMA3W Y Mjep
reHepyyYKe Hy)KHOCTY VI TeHepITIKe CTI0d0JIe Y ITOBUjeCHNM IMK/TYCYMa LIVBUIN3AIjCKOT
U KyITypHOT filocturHyha doBjeka 1 mwerose 3ajenuutie (cTp. 172). 3amaxxyhu ce 3a kamm-
TAaTUBHY IPOMjeHY APYLITBEHOT OAHOCA, YMjeCTO KBAaHTUTATUBHIX Uspasa (doratn-cupo-
MaIlHY, Behy Wiy Mamwy Hal[MOHA/THY IPOM3BOJ, Kpahe 1 myxe pagHo BpujeMe, Behn
VIV Mamby TIEH3MjCKM CTaX M CI1.), ayTOP Ce yjeIHO 3a/aXke 1 3a IPUHIUII Iporpeca, Ha
KOjeM ce TeMe/by IPYIITBEHN CUCTEM. Y TOM CMICITY, CyIITUHCKE IIPOMjeHe HeMa ,,JJOK Ce
3ajefIHNIIA He YCIIOCTAaBY Ha TeMe/bY 7IOToca JbyfICKe Ipupojie Koju agupmmiie Mo3UTUBHY
KOpe/Ialujy TPUIOTHje /bYCKOT, Y0BjeKOBOT I Y0BjedaHCKOr BpemeHa“ (cTp. 175).

Cepmu o kesure nocseheH je pasmatpamy cygoute 406jeHanciliéa, Kao U TeOPUjCKUM
mpucTynuma y pasymujeamy cyadune. Onpebyjyhn cynduny kao mocedas tni BpemeHa,
KOj KapaKTepulle II0IJIe]] Ha CBMjeT YOBjeKa M YOBjEKOBE 3ajeJHMULIE O BbIIXOBOM MjecTy,
y/103U M YTULAjy y cBUjeTy, npodecop Bykuhesuh (ctp. 176) uctude ga peHomeH cyxn-
duHe nMa KydOKy Be3y ca KOCMUYKUM ¥ JIOTOCOM JPYIUITBEHe BACHOHE. ,,Y BPEMEHCKOM
CII0jy KOCMIYKOT JIOTOCa ¥ JIOTOCa YOBjeKOBOT U APYIITBEHOT BpeMeHa KOHCTUTYMIIE Ce
¢deHomen cyadune xao oueknBana dyayhnoct” (ctp. 176-177). Ykasyjyhu Ha mocedny
Ba)KHOCT COLMOIONIKe UMarKHalyje y TyMadey 3Ha4aja, 3Hauerba 1 CMIUC/IA CYAOUHE Kao
IpyIITBEHOT (peHOMEHA, ayTOP UCTIUE []a COUUONOUIKA UMATuHAYUja HIje Tpa3Ha (aHTa-
3Mja, jep ce 3acHMBA Ha COLMOJIOIIKOM TEOPMjCKOM 1 eMIIMPHUjCKOM 3Hamy U odorahyje ra
OTKpMBaIbeM BUIIMX HMBOA IPYLITBEHE AVHAMUKe U AMjasieKTUKe U MoryhuM yTuiajem
IPYLITBEHMX aKTepa 1 paKTopa YHUBep3yMa ¥ MyITUyHUBep3yMa. Ilotom, y Hajkpahew,
COIVIOJIOIIKY MMaTMHAIjy feduHMIIe Kao yMujehe cormonora fa TymMaun yoBjexa u
IpyIITBO Ha dasu croja noroca u ucropuje (ctp. 180).

Ocmo nornaspe (CynduHa 1 APYIITBEHN CUCTEM) 3aII0UNEbe KPUTUIKIM TYMadeheM
nudepaHOr MOIIefa Ha CBUjeT (Kao pafyKaaTHNM PacKUIOM Ca JbYIACKOM IIPUPOLOM),
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Synyhu ga mudepammsam mycrornu YoBjeKa M3HYTpa U CIIOJbA, U 3aTO C€ MOPAjy OTKpUBa-
TU Y3POLM He CaMo IpoIafarma Mudepann3Ma Hero U y3poLu beroBOor Hellponasama, Tj.
MOPajy ce OTKPMBATI CTYOOBM Ha KOjUMa Ce ,MOCT  (cuMeTpuja) mudepannsMa ofpskaBa
(cTp. 202-203). YoBjek ce, mpeMa prjedrMa ayTopa, MO>Ke CIIACUTH jeiHO aKo ce cadyBa
Off TN epaMCTIYKOT IIOITIefla, KOjU HeTVpa CYIITHHY BpeMeHa, Syayhn fa oHaj Ko He 1m0-
cjenyje cBOjy IpOLIIOCT 1 CBOjy OyAYNHOCT HMKaJl He MO>Ke IIOCTATV MCTMHCKI BIIACHMK
CBOje cafjallliboCTy, a Hi dyayhHOCTH. YKa3yjyhy Ha KapAyHAIHY IpelIKy mmndepanu3ma
IITO JbYZICKe ITOTPede pefyKyje Ha mHTepece (IIpuje CBera eKOHOMCKE ¥ ITOUTUYKE), IIPO-
¢becop Bykuhesuh (cTp. 205) ce 3amaske 3a OcTBapuBarbe OIIITET JOOpa Y CMjepy pasBoja
TeHEepPUYHOCTH YOBjeKa I Ierose 3ajegHutle. JIndepanusaM HyAM MOjeAMHITY alICTPAKTHY
cnodopny koja ra oHecrocodspaBa fa dyzie cnodoaH, ia Baga CBOjoOM CYAOMHOM, IPY YeMy
Cce UTHOPMILIE e/leMeHTapHa YMIbeHNIIA f1a Ce [OjefIIHAL] MOXKe OCTIOOOIUTH CaMo CIT0d0fOM
3ajegHMIle, Kao I Jla Bjajama [ojefIHIla caMM codoM HeMa de3 3ajepnune (cTp. 211).
Y nmudepatHOM JpPYLITBY ce fielllaBajy KBaHTUTAaT/BHE IIPOMjeHe Koje He I0BOJie 10 CYLITHH-
CKe TIPOMjeHe APYLITBEHOT OHOCA, AOK je KBAINTET APYIITBEHOT OHOCA BaH IudepaHe
LUHTepecHe cnmodope. AyTop cmartpa ga du Tpedano pasBUTH KOHIIEHIN)Y APYIITBEHOT
cucrema Koju he pesynTupary KBaIMTaTUBHOM IIPOMjeHOM JIMOEPaTHOT CHCTeMa, Pa3BUTU
OHe cHare Koje he onHemoryhurtu camopernponykuujy mdepanmusma, ITO Ce jeANHO MOXKe
IIPEKO HayKe 1 00pa30Barba, 3aCHOBAHIX Ha 00jeKTUBHOM ¥ CBECTPAHOM Hay4HOM Ca3HaIby
1 00pa3oBamy I CIOOOHOM aHTaXoBamwy (CTp. 247). Mehytum, mudepanuu koHuenr fpy-
IITBEHOT CHCTEMA jOII YBUj€K ITOTUCKYje KOCMUYKO ITPABO IOjeIMHIIA I IbeTOBE 3ajeHILIE
ZIa Brafajy camn codoM. ,,OunrienHo, mdepanmnsam ce 0CIoCod1o fja BIafa caM codom,
aJIil je OHeCIocod1o 3ajeHUILY /ia BiIafia caMa COdOM, Tj. YKIAA KOCMIYKO IIPaBo 3ajefi-
HIILIe [ja BTIafia caMa codoM, a TO je cTyd semokpatuje” (cTp. 323). YTOMIKO ce OErOBOP Ha
K/bYYHO NMUTambe: 3alITO M1depannsaM He IPOMaja, a He 3allTo MudepasaM mpomaal
MoOpa TPaXUTH y a/ITepHATIBAMA KOje Cy M3BaH JIoroca mdepannsma, Koje ce 3aCHUBAjy
Ha OIILIITEM JIOTOCHOM 3aKOHY PasBOja Y0BjeKa 11 IbeTOBe 3ajefHILIe, Ca IPUHIIIINMA KOjI
pare JbYACKY IPUPOAY M IPUPOMY YOBjeKOBE 3aje[IHNIIE, a TO je FeHepUYKa CyLITHA Ca
€HeprujoM alCoyTHe HY/ITe Tauke Y0BjeKOBOT 1 APYLITBEHOT BpeMeHa. JIudepanusam He
IpoIaja jep HeMa JOBO/BHO CIIPEMHUX ¥ CIOCOOHNUX CHara Koje MOTY JOBECTH IO BberoBe
CYLITMHCKe IpoMjeHe, cMarpa npodecop Bykuhesnh. Bynyhu ga Humira ne Hacraje de3
dopde, 3a Halpeak leMOKparije Ha CBYM HIBOMMA BPeu ce SOPUTH, jep je OH JOCTIDKAH
(Giddens, 2005, str. 104).

Teopujcko nmpodnemarnsoBame 11 CTYAUO3HO pa3MaTpare K/bYIHIX IUTAba U3
IIoOMeHa KOCMMYKe COLMONOTHje U CyAdyHe YyoBjedyancTBa mpodecop Bykuhesnh nana-
JKe Ha OPUTMHA/IAH, CUCTEMATUYaH, COL[MONOUIKY yTeMe/beH 1 MHCIMPATNBaH HaulH,
nopicTrayhy unTaona Ha IPEMCINTUBAbE M KPUTUYKO IPOMUIIUbAbE O 3HAUajy, 3Ha-
Yerwy M CMUCITY TIMTamka OJHOCA YOBjeKa U YOBjeKOBe 3ajeflHNIle 1 KocMoca. Ykasyjyhn
Ha Y0BjeKOBY OCHOBHY motpedy fa dyfe 4oBjek, ayTop ncToBpeMeHo ymyhyje Ha dpury
3a ouyBame IIPUpOfe 1 SpuUry 3a CyfOMHY YOBjeKOBe 3ajeflHNIIe U HeHUX UHCTUTYIN]a,
IITO MMIUINIVIPA 1A Ce, YMjeCTO KBAHTUTATUBHIX, YCIOCTABY KBAIMTATUBHA IIPOMjeHa
APYLITBEHOT OFHOCA U apypMUIIle IPUHIINII IIPOrpeca Ha KOjeM Ce TeMe/bIL [PYIITBEH
cucrem. Tpancuennupajyhu reopujcko Hacbebhe Ha 0By Temy, kiwura Kocmuuka coyuono-
iuja u cygduna uosjeuarnciniea mpod. np Crnodonana Bykuhesnha npencrasipa 3sHavajan
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MOIIPMHOC yTeMe/belby KOCMIUYIKE COLIMO/IOTjE M COLMONIOIIKIM UCTPaXKBab/Ma y 1ije-
muan. OHa je 1 IOoflyXBaT Koju TMOACTUYe Ha CaMOpas3yMujeBabe, M MCXOAMIITE Tparama
KOje ycMjepaBa Ha OCTBapyBambe KOCMIYKOT ITpaBa Jla YOBjeK U IeroBa 3ajeJHIIIA BIajiajy
codoM, ymMjecTo fla BUMa BIaJajy APYTHL.
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(Translation In Extenso)

The book Cosmic Sociology and the Fate of Humanity by Professor Slobodan Vukicevi¢,
PhD, is an authentic contribution to the consideration of the main questions from the
domain of cosmic sociology and the fate of humanity. Using the latest works from the
European literature representing the attitude that “cosmic sociology must take into ac-
count the fact that, regardless of the differences between human communities, there are
certain general principles of reciprocity between them” (p. 7), the author states (in the
Introduction) that here he announces the possibility of the influence of the cosmic logos as
the general principle of reciprocal action of human communities. However, this principle,
according to Professor Vukicevi¢, “remains at an abstract level and neglects the whole of
the universal-concrete principle, thus also the foundation for the analysis of autonomy of
the universal and the concrete, and for the interpretation of their relationship in the whole
of the embodiment of the cosmic logos in man’s and humanity’s time” (p. 7). Moreover, an
unacceptable attitude is pointed out according to which sociology studies society, while
cosmic sociology studies cosmic societies, since every human community (society) is at
the same time a cosmic community, both by its externally determined cosmic context, and
by its internal experience of the mind and the experience of the being (p. 7). Therefore,
cosmic sociology studies man in the full unity of his objectivity and subjectivity, while the
cosmic logos constitutes the foundation of the cognitive framework of cosmic sociology.

The book Cosmic Sociology and the Fate of Humanity, in addition to the introduction,
the references and the appendix (methodological inspiration), contains eight thematically
connected parts/chapters in the following order: Part I — The cognitive framework of
cosmic sociology; Part II - Time continuity of the human race; Part III - Human nature;
Part IV — Human needs; Part V — Interests; Part VI - Civilization and culture; Part VII -
The fate of humanity; Part VIII - Fate and the social system. The chapters are structured
through carefully devised subheadings, with each of them deserving special attention since
they encourage the reader’s spiritual interest in reconsidering own position in the order
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of things, either when it comes to man as a being of the community, or of his permanent
aspiration towards moving the boundaries of knowledge.

In the first chapter, the author indicates that man in the universe and the universe in
man are a starting point of the subject of cosmic sociology, which studies the creation of
the social being of man and human community in the conditions of cosmic action, as well
as the action of man and his community on the cosmic assumptions of their creation and
existence. In short, “the subject of cosmic sociology is the reciprocity of action of cosmic
time and space and the time of social universe in the creation and existence of the uni-
verse, human race, man and human community” (p. 11). The permanent openness of the
matter of the relationship between man and his community and the universe is proved by
the progress of humanity, on the one hand, while, on the other hand, there is an increasing
danger of cosmic “evil”, on which the fate of humanity depends. In that respect, cosmic
sociology studies all aspects of cultural evolution of the creation and existence of man and
human community (p. 13), i.e., the influence of cosmic phenomena on the cultural evolution
of man and his community. The task of cosmic sociology is to discover the possibilities of
the use of artificial intelligence and progressive knowledge in general, in terms of promot-
ing human nature, because the fate of humanity depends on it, in Professor Vukicevic’s
opinion, with an emphasis on the central sociological question: to what extent the need
exists in modern man and human communities to return to the human nature from the
perspective of its importance, meaning and sense for the future of humanity (p. 25). After
the determination of the subject of cosmic sociology, essential questions are analyzed and
interpreted in the context of the cognitive framework of cosmic sociology: “secret particle”
typology, fate as a sociological phenomenon, cosmic logos and logos of the social universe,
the social universe and its logos, generic essence — the supreme god of society, community — a
special layer of the generic essence, the social system and genericity.

The second chapter of the book is dedicated to the consideration of the time conti-
nuity of the human race through the following subheadings: Human race, man and human
community; Continuity of human, man’s and humanity time; Typology of the absolute
zero point of the social universe time; Humanity - the symmetry of historical identities
of human communities. Stating that the human race in the form of generic logos energy
is the source of man and human community, the author points to the fact that the human
race, man and human community are three pillars supporting the social universe (as a
special model of the universe) which exists and develops on the principles of the absolute
zero point of time. “The absolute zero point of time of the social universe has potential
and actual strength, spiritual and mental, conscious and conscientious, the strength of
attraction, just like the Earth’s gravity within Planet Earth” (p. 59). The absolute zero point
of the social universe contains a mysterious threat that is, in the relationship of the human
race, man and human community, embodied in certain types of social life, particularly in
the category of morality. On that basis, the author rightfully emphasizes that the question
of morality is the question of the survival of the human race, man and human community,
and that is why it must have the priority promoted in public as a supreme value of social
life. The importance of mutual conditionality of human, man’s and humanity time in the
constitution of certain social phenomena is illustrated by the argument that the degree of
moral obligation of human, man0s and humanity time manifests the level of humanity
development of a certain community (p. 85). The trilogy of human, man’s and humanity
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time constitutes the cognitive framework of the analysis and interpretation of ethics of
responsibility. Without that time closeness, concurrence of human, man’s and humanity
time - the interpretation of the ethics of responsibility remains on the surface and conceals
the essence of this social phenomenon” (p. 89).

The third chapter of the book (Human nature) is structured through the following
subheadings: Human nature — human race, man and human community; Generic necessity
and generic freedom; Human existence in the extent of necessity and freedom; Essence and
existence as an expression of humaneness; Anthropocentrism: existence without essence;
The entire human nature is our nature; Work as a creative expression of the human nature;
“True” and “non-true” human nature; Man is not a tragic being. Since Human nature, ac-
cording to the author, exists in the human race, man and human community, it acts as an
assumption that establishes a logos relationship of the human race, man and his community
(p. 107). Although man and human community emerged and exist in the generic neces-
sity of good and evil, and have a generic freedom of choice, they often choose evil (force,
violence, envy, hatred, war, injustice) rather than good (freedom, humaneness, morality,
solidarity, democracy). Asserting that it is very difficult to discover the causes of the choice
between good and evil at individual and collective levels, Vukicevi¢ (p. 109) believes that
it is founded to assume that the causes lie in the contradictions of the human nature. Then
he points to the fact that the generic essence is an indispensable need of the human nature,
which is offered to man and his community as the freedom of self-realization, and his free,
and not tragic, being (p. 111). Man is a natural, cosmic being, who accepts the time quality
of his generic essence and genericity of his community, while he will be a tragic being if
he does not accept his own time quality in the continuity of the past, the present and the
future, organizing his community with the aim of achieving his cosmic right: that man
and his community should govern themselves (p. 117). Professor Vukicevi¢ stresses that
genericity of man and human community is a necessary space of their freedom, but only
as an assumption, and not as freedom given by someone as a gift. “Finding the meaning of
life in the human nature is man’s freedom. A tragic being is only one who cannot find the
meaning of his own life in the human nature” (p. 131). Life has the meaning given to it by
man himself, since man does not invent the meaning of his existence, but discovers it and
assumes responsibility imposed by that meaning (Gvozdenovi¢, 2019, str. 76).

In the fourth chapter of the book, the key questions are analyzed and justified regarding
human needs, while the fifth chapter elaborates on interests, comparison and fundamental
difference between needs and interests as two separate socio-sociological facts. The man’s
essence and meaning of existence are manifested in his view of the world and his place
in the world (p. 132). The logos “produces” the need for searching for oneself and one’s
creative place in the nature, leading to the care for the nature conservation and the concern
for the fate of human community and its institutions (p. 134). In that respect, the author
points out that man always remains only one form of the embodiment of the human nature
in its historical development. Man’s basic need is to be a man, which he can achieve only
by being a member of the human race and human community. Since the quality of life is
contained in needs, and not in interests, the true building of human community, according
to Professor Vukicevi¢, must be founded on human needs and not on partial interests.
The foundation of this attitude is illustrated by numerous examples from everyday life,
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which is increasingly becoming a laboratory of the conflicts of interest that cause disorder
in society, and there is an ever-wider gap between the ideal and the real, which leads to a
conclusion (p. 162) that reducing human needs to interests is contrary to the logos of the
human nature and the nature of human community and, thus, contrary to the logos of the
entire nature and the cosmic logos.

The sixth part of the book (Civilization and culture) is structured through the fol-
lowing subheadings: Idea of rule as a cultural need; Substantiality of the community; The
ideological system instead of the social system; The measure of civilizational and cultural
accomplishment; The schism of civilization and culture. Subtly indicating that the joining of
civilization and culture marks historical accomplishment in the overall governance of man
and his community over themselves, Professor Vuki¢evi¢ emphasizes that the truest human
existence lies in the extent of generic necessity and generic freedom in historical cycles of the
civilizational and cultural accomplishment of man and his community (p. 172). Advocating
for the qualitative change of the social relationship, instead of the quantitative expression
(rich - poor, higher or smaller national product, shorter or longer working hours, longer or
shorter tenure etc.), the author at the same time advocates for the principle of progress, on
which the social system is founded. In that respect, there is no essential change until “the
community is established on the foundation of the logos of the human nature promoting
a positive correlation of the trilogy of human, man’s and humanity time” (p. 175).

The seventh part of the book is dedicated to the consideration of the fate of humanity,
as well as to the theoretical approaches to understanding fate. Determining fate as a special
type of time, which characterizes the view of the world of man and human community,
about their place, role and effect in the world, Professor Vukicevi¢ (p. 176) emphasizes that
the phenomenon of fate is profoundly connected both with the cosmic logos and the logos
of social universe. “In the time combination of the cosmic logos and the logos of human
and social time, the “phenomenon of fate as expected future” is constituted (pp. 176-177).
Pointing to the special importance of sociological imagination in the interpretation of the
importance, meaning and sense of fate as a social phenomenon, the author emphasizes
that sociological imagination is not merely a phantasy, since it is founded on sociological
theoretical and empirical knowledge and enriches it by discovering several levels of social
dynamics and dialectics and potential effect of social actors and factors of the universe and the
multi-universe. Afterwards, in short, he defines sociological imagination as the sociologist’s
ability to interpret man and society on the basis of the combined logos and history (p. 180).

The eighth chapter (Fate and the social system) begins with the critical interpretation
of the liberal view of the world (as a radical schism with the human nature), since liberalism
destroys man both from inside and outside, and that is why causes must be discovered not
only of the decline of liberalism, but also the causes of its non-decline, i.e., the pillars on
which the “bridge” (symmetry) supporting liberalism must be discovered (pp. 202-203).
According to the author, man can survive only if he is protected from the liberalist view,
which negates the essence of time, since the one who does not possess his past and his future
can never become a true owner of either his presence or his future. Pointing to the cardinal
mistake of liberalism, i.e., its reduction of human needs to interests (primarily economic
and political), Professor Vukicevi¢ (p. 205) advocates for the realization of the general good
directed towards the development of the genericity of man and his community. Liberalism

262



Socioloski pregled | Sociological Review, vol. LVIII (2024), no. 1, pp. 253-263

offers abstract freedom to an individual, which prevents him from being free, from gov-
erning his fate, whereas the elementary fact is ignored that an individual can be freed only
by the freedom of the community, and also that the individual’s governance over himself is
impossible without a community (p. 211). Ion liberal society, there are quantitative changes
that do not lead to essential changes of the social relationship, while the quality of the social
relationship is outside the liberal “interest” freedom. The author believes that a concept of the
social system should be developed which will result in the qualitative change of the liberal
system, develop all those forces preventing self-reproduction of liberalism, which is possible
only through science and education based on objective and versatile scientific knowledge
and education and on free engagement (p. 247). However, the liberal concept of the social
system is still suppressing the cosmic right of an individual and his community to govern
themselves. “Liberalism has obviously become able to govern itself, but it has prevented the
community from governing itself, i.e., it abolishes the cosmic right of the community to
govern itself, and that is the pillar of democracy” (p. 323). That is why the answer to the key
question as to why liberalism does not decline, and not why liberalism declines, must be
sought in alternatives outside the logos of liberalism, which are based on the general logos
law of development of man and his community, with the principles accompanying the human
nature and the nature of human community - that is the generic essence with the energy of
the absolute zero point of man’s and social time. Liberalism does not decline because there
are not sufficiently ready and capable forces that can lead to its essential change, according
to Professor Vukicevi¢. Since nothing can be created without struggle, it is worth struggling
for the progress of democracy at all levels, because it is achievable (Giddens, 2005, str. 104).

Theoretical problematization and studious consideration of key questions from the
domain of cosmic sociology and the fate of humanity are presented by Professor Vukicevi¢
in an original, systematic, sociologically founded and inspirational manner, encouraging
the reader towards re-examination and critical consideration of the importance, meaning
and sense of the question of the relationship between man and human community and
the universe. Pointing to the man’s basic need to be a man, the author also points to the
care for protecting the nature and the concern for the fate of the human community and
its institutions, which implies that, instead of quantitative ones, the qualitative change of
social relations should be established and the progress principle should be promoted on
which the social system is founded. Transcending the theoretical heritage in relation to
this topic, the book Cosmic Sociology and the Fate of Humanity by Professor Slobodan
Vukiéevi¢, PhD, is a significant contribution to the establishment of cosmic sociology and
sociological research on the whole. It is also an enterprise encouraging self-understanding
and the starting point of the search that directs towards the realization of the cosmic right
of man and his community to govern themselves instead of being governed.
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