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HAIIMJA VI HAIIMOHAJIM3AM HA 3ATIALTY
— HEMAYKU CJTYYA]J

Caxerak: Hemauka HaIlyOHa/THa CBECT, Kajia ce ITOpefy C APYTUM HaljaMa, GopMu-
paHa je KacHuje, au joj je Tpedano Mare BpeMeHa [ja Ca3py ¥ HACTYIM y IyHUHM CBOjUX
3axTeBa. JJoK je Impollec HaIlMOHATHOL Ca3peBarba U y3[U3ara HallMOHAJIHE 1fieje KOJ,
IOPYTMX Hapojia IIOTpajao YMTaB BeK, IIa U Bullle, Koj, Hemala ce To ogurpano y 3sHaTHO
kpahem mepuony. la du ce To ZOroanIo, Mopase Cy MOCTOjaTH MPETIOCTaBKe, CTBOPEHE
KPO3 JJy>K) BPEMEHCKY IIEPUOJ,. YKa3yjeMo Ha YMHMOLE, IIOIUTUYKE Y KYITyPHE, KOji Cy
CacTaBHU JIe0 MCTOPHjCKOT TIpolieca y GopMupamy HeMadKe Halyje, KOji Cy Y KOHauHOM
OpeaVIN ’eHy IPUPOAY ¥ KapaKTep HeMayKoT HallMOHAIN3Ma.

Kpyune peun: Hemauka, Hemiu, pomantusam, pedopmaunja, Maptus JIyrep,
®pannycka pesonynuja, IIpycka, Aycrpuja

YBO[

HaupnonanHa npneja y EBpory ucnopaBaa ce y jBe BapyjaHTe: CydjeKTUBHO-IIONIN-
TUYKa, (I)paHHYCKe peBonyque, n OSjeKTI/[BHO—Ky)'[TypHa, HEMAYKe€ pOMaHTIKE.

»Y OpaHIyCKoj, ca )eHOM 3aTBOPEHOM TEPUTOPIjOM U 10j Ipumnajgajyhum nn-
CTUTYIIMjaMa, HOCTOjajIa je CKIIOHOCT Jla ce Halyja AeuHNIIe Kao HOMTNYKA 3ajefHILA
Ha KOjy je mpeHeT cyBepeHuTeT KpyHe. OBaKBO jeAMHCTBO ip>KaBe 1 Haluje y Hemaukoj
je Oulo He3aMMC/INBO; OBJIE je OCHOBHO MCKYCTBO d1a 3ajefHuLa pocseheHux, 3a-
jemHMYKVIM je3MKOM OOIapeHNX [YX0Ba, KOja ce IIPOCTIpasIa M U3BaH TePUTOPUjaTHIX
rpanna“ (Schulze, 2002, p. 114).

Dpanuysu cy cede TeputopujanHo fedpuHMCAIN Ka0 3eM/bY CTBOPEHY Off ip>KaBe Koja
je moToM cTBOpIIIA Hanyjy; HeMIm cy ce offpequin eTHOLIEHTPUYHO — 3ajeIHNUIIA HacTala
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0]l je3NKa, Koja je 3aTuM CTBOpuiIa fip>kaBy. IIyT mo gpkaBe 1 Hallyje HUje jeJHO3HAYAH —
BOIMO je u3 cynporHuX npasana (Hastings, 2003, p. 24). CynpoTHY Iy TeBY JOBEIM CY 10
PasIMYUTUX TUIOBA HallMOHaMM3Ma. XaHc KoH UX je Ie1o Ha paloHallHe, Ifie Crajiajy
3aI1a[HOEBPOIICKM HALIMOHA/IN3MMY, I OPTaHCKE ¥ MUCTIYHE, CBOjCTBEHE HAIIMIOHAIM3MY Y
Nctounoj Esporm. VI ArTorn CmuT, Ha tofnosn KoHOBUX AVICTMHKINjA, pas/inKyje oBa
Mojfienia Haluje: TpahaHCKo-TepUTOpHjaTHM ¥ eTHIYKO-TeHeaToKy; Kao 1 /{Ba HaunHa
IBJXOBOT OO/IMKOBaMkba — MyTeM OMPOKpATCKe MHKOPIIOpaIiyje 11 Iy TeM BepHaKy/lapHe
Modwmmsanyje (Smith, 2010, p. 193).

Pa3poj HemauKe HallMOHA/IHE CBECTU 3HATHO C€ PA3JIMKOBAO Y OTHOCY Ha JIpyTe
3aIIaJHOEBPOIICKE HapOJie, Kao 1 oHe Ha VIcToky. HeMa4yky HalMOHamm3aM HACcTao je y
ocrodoaynadknM paToBuMa mpoTtys Hamoneonose okymarje, modeTkoM 19. Bexa, 3HaTHO
KacHuje y ogHocy Ha @pannycky, Enrnecky mnmm Pycujy. Hemum cy n panumje sHamm ga cy
Hemmn, dapem ony odpasosanu, anmu HUCY ocehany moTpedy HUTY Cy MICTUITAIN 3aXTeB
3a je[lMHCTBEHOM HEeMAa4dKOM Jp>KaBoM. HeMmiu ce y3sumajy 3a npumep 3ajefiHIIIE Koja je
JIyTO TIPEMICTaBIbaNIA ,,je3MUKY 3ajefHNITY, a/y de3 MKaKBUX ITpeTeH3Mja Ha ‘HalMOHATHY
Moh“ (Weber, 1976, p. 337). A de3 npeTeH3uje Ha NONMUTUYKY MOh y dopMM fip>KaBe He
MO>Ke ce TOBOPHUTH O Haluju. PasBoj HeMauke HallMOHa/MHe CBeCTH, MehyTum, mirao je
usyseTHoO Op30. JJOK je IIpoIiec HAIVIOHATHOT Ca3peBamba KOJ IPYTHX HApoJa TPajao InTaB
Bek, Ko Hemarnia ce onBujao sHaTHO Kpahe. A yja Ou ce To JOTOMIIO, MOpaJie Cy MOCTOjaTH
IPETIOCTABKE CTBOPEHE UCTOPUjOM — IIOIUTUYKOM U KyITYPHOM.

3ajemHnIia jesuka, kajja cy Hemiu y nuramy, ysuMa ce kao ofydyjyha sa muxoso
HAI[OHATHO 00jenbaBame.

»HeMIu cy ce CIIopo HaBMKaBa/M Ja X 30By HemuuMa, 11a Cy Ha Kpajy U caMu
cede Taxko HasMBaAM, He NpyuAajyhn Tome nocedHy maxmy. [lakie, HeMaMoO HUKaKBOT
IIOCTIA Ca MCTOPYjOM HEMAYKOT CPEMIbeT BeKa, Ca MICTOPMjOM HEMadKe IIapCKe C/IaBe, Ia
HJ Ca IIOYETKOM MCTOPMj€ HEMAYKOT HapOJia, jep OHM TaJia jOIll HUCY HULITA 3HAJIM O
cBoM HeMcTBY. [llTaBnre, ped je 0 HeMadKoj IPERVMCTOPH)H, O IIPOJIOTY, y KOMeE Ce ITIABHI
IIPOTATOHMCTH jOIII HEOBOJBHO jaCHO 3aIIaXkajy, aylvl KOji ce Mopa Io3HaBatH, jep ou oe3
era ia/by TOK fipame Ono Hepasympus® (Schulze, 2001, p. 20).

JIVTEPOBA PEOOPMA

OcHoBy Ha K0joj he ce gorognTy KOHa4HO yodnudeme HaroHanHe cBecty Hemara,
BILIIE Off IOMEHYTUX XYMaHUCTUYKIUX y4erba, fana je Jlyrepoa pedopma. Hemauxu Ha-
tyoHanHu ocehaj dmo je Mmoha unHmIal HeMadke peopMmaliyje, HalMOHAIHA peaKIyja
HPOTHB OMPaXEHOT MTA/IMjaHCKOT cBelTeHcTBa. JIyTepos npesoy budmuje nmao je mocedno
MeCTO y 0d/IMKOBaby HeMadKe Halyje. Jep ,je mpeBoy budnuje Ha JIyTepoBOM CHOXKHOM,
CaKCOHCKO-MajCeHCKOM HeMauKOM IT0CTa0 YUTaHKa Hallyje, a TO ce TaKohe OZHOCHIIO Ha
JIytepoBe TpakTate u nmocnauuue“ (Schulze, 2001, p. 40). Pedopmanuja je fana Benukn
HOJCTNIIAj HEMAa4KOj KIbVDKEBHOCTH, I1a Ce C IIyH)M IpaBoM Moxke pehu fa oBaj IpeBoy
IpefcTaB/ba He caMo BepcKy Beh U KibIDKeBHY IpekperHully. Jlyreposa budnuja gana je
HeMep/bUB [JOIIPUHOC HACTAHKY HEMAYKOT KEbIDKEBHOT je3Ka, KOjuM he KoMyHuIpaTn
4nTaBa mporectanTcka Hemauka, He camo 1mTo he Ha ToM je3uky unraru budnmjy kog
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Kyhe Hero mTo he Ha ToM jesuky ciyuraTu 1 Hefe/bHe cyxde 1o npksama. CMucao 3a
KOJIEKTMBHY MJIEHTUTET HETOBaH je ¥ Ha HeMayK/M YHUBEP3UTETUMA, II0CeSHO Ha CTyM-
juMa npaBa. TuM Ha4MHOM, YIPKOC HOTMTUYKO]j IIOLCIIAHOCTH, HETOBAH je HeMauKI AyX,
HapounTo Mehy nporecrantuma (Hastings, 2003, p. 100).

JlyrepoBa pedopMa I1aK, Ma KO/IMKO I'a HeMadKy HaySHUIV Be/IMYali U IpOr/IalliaBa-
JIN 32 ,,HeMauKoT XepKy/a“ I ,,HeMauKor CIaByja“, OIOKIIIA je U YHa3afuIa GopMupare
HeMauKe Haluje.

»To mTo ce pepopmanmja Huje mpoduna y uernoj gpxasu, nuie Xarex llyue,
,IITO je MPOTeCTaHTU3aM [I0CTA0 CTBAP 3eMa/bCKIUX LIPKaBa VM IIPOTECTAHTCKIUX CTAJIeXKa,
UMAJIO je 3a mocefuiy Aa je Mmehykondecnonanuu cykod y Hemaukoj octao HeomIy4eH,
Jia ce OKaMeHMO IIpeMa TePUTOPHUjaTHO-APXKABHOM HIPUHIUILY CUius regio, eius religio
(urTo je 3HAUMIIO fja 3eMabCKU rocropap oapelhyje koHdecnjy), Tako na je TepuTopuU-
jaJIHa pacCLeNKaHOCT Ap>KaBe OIybeHa 1 Mpoxyd/beHa BepcknM nopenama. OHaj Ko
je roBopmo o otayduuu (patria), Huje mucnno Ha LlapcTBo, jep oHO je duto u ocrano
J1aJIeKO, CXBAT/BJBO CaMO 32 JAp>KaBHE CTa/ieXke U BUCOKO IIEMCTBO Kao MHCTUTYLINja,
amy Taj Huje Mucino Hu Ha Hemauky, jep je oHa Takobhe dua HejacaH, Bullle KyITypHI
HETO MOMUTUYKY ITojaM. Patria HMKaKo HMje 3Ha4YM/Ia HEMAa4dKy Halujy, jep Cy ce IIOf, ’OM
CacBMM IIpeNV3HO MOfpasyMeBam ap>xaBHM ctanexu y Cadopy (Reichstag) Hacympor
11apy, a He Jby/iY KOjy Cy TOBOPWIIV HEMAUYKY Y SKUBe/N y TOj Ap>kaBu. OTandnHa je duma
Tpajl, y KOMe ce XXVBEJO, WU 0d1acT, uMjoj ce KHeXKeBCKOj Kyhu ayrosasa JIojaTHOCT U
4nja ce Bepa ucnosefana“ (Schulze, 2001, p. 42).

IloBO/BaH je aycTpujcku IpuMep fa ce BUAY KOMMKO Cy BepCKe pasiiKe yTULiaze Ha
dbopmupame Hemauke Haiuje y Hemaukoj. He moxxe ce pehu fa cy oxe ocraBusie HeMauky
Haiujy HeourreheHom, fia je jesux Ouo UsHaL Bepe, aKO MMaMO IIpef; COO0M ayCTPIjCKI
cry4aj. ,Beh ca pedopmarniujom samoueo je maraHn usmasak AycTpuje u3 HeMauke UCTO-
puje“ (Schulze, 2001, p. 42).

YJIOTA MHTEJIEKTYAJTALITA

TBop1M HEMAYKOT HAIIMOHATHOT UAEHTUTETA HUCY IOTUIAIN U3 APUCTOKPATCKOT
croja, wro je duo cny4aj kog Ppanirysa min Enrnesa, seh us pena npodecrnonanunx
MHTe/IeKTyaala Yuji je CTaTyc S1o faneKko HYDKIM Off CTaTyca BULIMX APYUITBEHNUX CIIO-
jeBa. Off caMor IoYeTKa OHM Cy IPefICTaB/ba/li jefjaH 3acedaH CBeT, M3BaH apYCTOKpaTuje
u dyprkoasuje, UMM Cy COIICTBEHM €TOC, TeXbe U ppycrpanuje. bumm cy TBopeBuHa
HEeMauKVX YHUBEP3NUTETa, a IBe HajBaXHMUje TPafuIje Koje Cy Ol TVHIIN Sy Cy Tn-
jeTusam, motekao u3 pedopmaliyje, 1 pOMaHTIU3AM, KOji je y cedn cafprkaBao nujeTusam
U Ujieje IIPOCBETUTE/bCTBA.

OdnmkoBame HeMauKe Halllje HEOABOJIBO je Off HeMauke POMaHTIKe, KOja ce Huje
THIIa/Ia CAaMO KIbJDKEBHOCTH, Beh je Omma MucaoHM IOKpeT KOji je Halllao M3pa3 y CKOpo
CBUM cpepama JPyIITBEHOT, EKOHOMCKOL, ITO/IMTUYKOT U KY/ITYPHOT XXIBOTA. VaKko ApyuITBy
¥ IOJITHUILIM HUCY TIpUIaBajIM 3Hauaj Koju Ou oBe JOBeO y IleHTap wuxose ¢punosoduje,
jep cy apskamu fa To crmaza y cepy CBaKOJHEBHOL, a CBakogHeBHNM ¢uosoduja He du
Tpedaso fa ce daBM, pOMaHTHYAPY CY USIIOKIIIN jefHY Off HajBXXHUjMUX APYIITBEHNX 1
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HOMNTIYKYX Teopuja. HeMauky pomaHTHYapy y3AUIIN Cy UAejy gp>KaBe 10 d0XKAHCTBA,
Ha KOjy Cy IIpeHe/N KONIEKTUBUCTUYKY TOTAIUTapHM 1ToI/Iefl. PoMaHTHYapy HUCY MIMaTIN
CKJIOHOCTM IIpeMa IOjeJUHIY, IeT0BOj INYHOj HE3AaBUCHOCTY U 3AlUTUTHU OF, Ap>KaBHE
npuHyfie v npoussobHocTH. Cnodoay cxpaheHy Ha Taj HauMH, KaKo Cy je pasyMeBanu y
Enrneckoj n ®paHIiyckoj, oHM Cy usnaranu nogcMexy. Kpajmu nspas oBor cxsarama fOLIa0
je ¢ Xerenom. Jlok ce xox KaHTa Morao cpectu aMOuBaleHTaH IIPUCTYII OBOM IIUTAY,
HUKaKBe aMOMBaJICHTHOCTHU HeMa y XeresioBoj gpunosoduju. 3a mera je Ap>kaBa OpraHiu-
3aM, ,eTUYKY TOTAUTET , jeANHO CPEACTBO KPO3 KOje O ce MOIJIa UCIIO/BITHU UCTUHCKA
MHAMBUAYATHOCT HojeyHauHor duha. Oprancka MHAMBYUAYATHOCT fp)KaBe HajjacHMje ce
IIOKa3yje y pary, I7ie OHa Jlellyje Kao TOTalUTET, IOK je MUD YBeK IOfICTHIIAjaH 3a Cejarbe
pasgopa 1 IofjpuBabe jefMHCTBA. Y paToBMMa ce OTKpuBa Moh 1 cyadnHa paca. [Ip>xaBy
KOjy Cy IIOCTaBMIU Kao LWb Y3AUITIM Cy 0 doxKaHCTBa, ofpehyjyhu na joj je u mopexno
JICTOBETHO OHOM IIOPEKJTy OffaK/ie JO/Iasy 1 YoBeK — of bora. OBakBa KOHIIeIIja, CACBUM
IPUPOJIHO, HaJIarasa je ujeas IOMUTIIKOT BohCTBa, ofdarBaa mapraMeHTapu3aM Kao
od/MK BIajiaB1He, oMKy Hafly Y Xapi3MaTHIHOT IOJIMTIYIKOT TeHuja.

JpylmTBenn cTaBOBM POMaHTIYAPa JJO/Ia3W/IM CY Off IbJIXOBOT JPYIITBEHOT IO/IOXKaja.
Bunu cy ody4yaBaHM fja HOCTaHy /bYAY Off 3HaYaja, a offdadeHM Cy y CTpaHy, ocehanu cy
ce 3aHeMapeHo 1 ImpespeHo. Ibuxosa MaTa, Koja UM je IPOY3pOKOBaa MHOTO MaTHH,
Owmla UM je M jenyHa 3aIITHUTA: CBOjy M3OMIITEHOCT IPECTaBIIN CY cedy Kao JoKa3 CBO-
je M3adpaHOCTM U MCTUHCKE IJIEMEeHUTOCTU. by ¢y dacliuHupaHu CpeImbuM BeKOM,
CamapuIN O HeroBOj peHeCaHCH U CBOje CHOBe ImpojekTosanu y dymyhHocT, rpagehn
UJiea/IHO [PYIITBO Y KojeM Ou duJie UCIpaB/beHe CBe HellpaB/ie U UCIybeHa cBa odehama
(Greenfeld, 1992, pp. 344-352).

lneje xoje cy yrpabheHe y HeMauKy Hal[MOHATHY MJIEHTUTET IIOCTOjaste ¢y y Hemaukoj
IyTO BPEMEHA, a/Iil HUCY YIIJIE Y HApOfl, IPBEHCTBEHO 3aTO IITO je HEMa4dKO IJIEMCTBO IIpe-
Ma puMa duto paBHopymHO. Y IIpycKoj 1eMcTBO je YBPCTO Ap>KasIo CBOje IpUBUIIETHje:
Maiu Opoj bynu, cBe o 19. Beka, ycneo je ga u3 rpabanckux xpyrosa ybe y miemunhxe.
Mamu 6poj /bynu oIieMeHNO ce 'y 17. Hero y 16. Beky, IITO 3HA4YM Ja CY ce IyTeBNU JI0
apUCTOKPATCKMX KPYyroBa Cy)kKaBa/ll, HUILTA ce Huje IpoMeHwIo Hu y 18. Beky. CByza y
Hemavxoj, opuumpckn Kop, ¢ MalnuM U3yselma, O1o je pesepBUCaH 3a IVIeMCTBO. AU TO
Hehe duty mpenpexa fja y pasBujeHoj HallMOHATHOj cBecTy Hemalia HeMauka apucTokparmja
U 1beH IPYLITBEHM KOAEKC H0oOMjy BIILIE ITOLITOBaba HETO Y HalyjaMa Y 4yjoj je M3rpafmbu
apUCTOKpAaTCKa euTa MHOTro Bullle ydyecTBoBasa (Greenfeld, 1992, pp. 287-289). [la du ce
TO JiecUsI0, dUJIO je IIOTpedHO Ja ce TOTOAM cMMOMO03a apUCTOKPATCKOT C/Ioja U HeMadKe
MHTETNUTeHIIVje BaCIUTaHe Y POMAaHTUYAPCKOM JYXY.

[Ipyckm nopas Ko JeHe MOKPeHyo je aHTHpaHIycKa ocehamba, Hojydeparby Ko-
CMOTIONIATY IIOCTA/IM CY CTPACTBEHN U HEOTIO3VBY HAIIIOHANMMCTI. VIHTeneKTyanu, foTie
ozdayeHM, eKCIVIMIMTHO Cy ITO3BaHM Off CTPaHe HajBUIINX IPYIITBEHNX ClIojeBa ja dymy
CapaJHMIY Y CaBe3HMLIM U Jla CBOjUM IIeCMaMa, POMaHMMa 1 IePUOAVYHIM ITyO/IKaLu-
jaMa y4ecTByjy y M3Tpajibyi HeMadkor cBeToHasopa (Weltanschauung), majyhu mojmose y
YIjUIM OKBMpVMa he BIXOBY YNTAOLY MUC/TUTIL.

Vsron ®paniysa 1 Kpaj 0CTodOAMIAYKUX PATOBA OKOHYAO je 3ajeHUILY MHTeeK-
Tyajala 1 ecTadNIMIIMEeHTa, ajli je JielieH1ja 3ajeSHUYKOT Pajia, I7ie je MHTeNeKTyaIuma
IIOfie/beHa CpelMIba yIora, OOMMKOBa/Ia HAIMIOHATHM MAEHTUTET eTHIYKIX 3ajeTHUIIa
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KOje Cy TOBOpIJIE HEMA4YKI M IIPEIIO3HABaJIe Ce Kao je3ndKa LennHa. Hemauka poMaHTHKA
JaJIa je TpajHY IledaT HeMadKoj ColyjanHoj prnro3oduju, HeMaykoM HallMOHAIM3MY U He-
Ma4yKoOM HaIlIOHa/IHOM KapakTepy. [TnjeTnsaM u poMaHTH3aM CTBOPUIN CY HAIIIOHATHI
MEHTAIUTET CBOjCTBEH PEIUTMO3HUM 3aHOCHMa. O>KMBee Cy Mieje 3a HapOJGHY UCTOPI)Y U
CBe OHO Y 4eMy je BrbheHO CBeI09aHCTBO HapPOLHOT AyXa, 3a CBe OHO IITO CIafia y POJIKIIOp,
HaIloCe HapofiHe ecMe. Popio/byd1Boj peBHOCTM IeCHIUKA 11 (POIKIOPUCTA IPUK/BYIIIN CY
ce v HayyHUIM. YacT HanMje MHCTIMPICaa je MpUCTannIe MudepanHux pedopMu, IOMyT
[ITajua n XymdonTa, u BojHe Mucimone, oyt Illanxopcra n Knaysesuna (Greenfeld,
1992, pp. 359-361).

YTUIIA] ®PAHITYCKE PEBOJIYIIVJE

[Tocnenmy cojeBu HeMadke HAIVIOHATHE CBECTH OONMKOBAIN CY Ce TOJ yTHIIajeM
®pannycke pesonynuje. Vineje @paniycke peBonyuuje due cy mosHare odpasoBaHUM
repMaHCKMM Kpyrouma. Bepyjyhnm na he npeja jemHakocTy cpymmtyi MHOTe He3acys>kKeHe
IIpUBUTIETH]jE, JOHETH CTATYC U yITIeS, OHMMA KOjy Ta 3aCTy>KYjy, MHOTHU CY X IPUXBATU/IN
U IIefanyt y ppaHIyCcKoj BOjCIM CUTY KOja ZOHOCK C/10d0fy. MpiKiba mpemMa IIeMCTBY
dua je passor fa ce na PpaHiyse Iiefa ca cummarujama. Xeniep/InH je CaBeTOBAO ce-
cTpy ma ce Monu 3a GpaHITyse, Mcao MajIy /ja HeMa pasjiora jia rajia y dpure 30or para.
Y nouertky, Te cummaruje npemMa OpanirysuMa 1 ofd0jHOCT IpeMa IIEMCTBY HECKPMBEHO
je ucnorpaBao u Joxan lotmnd Puxre (Greenfeld, 1992, p. 354). M kapna je, 3apajm peBomyLu-
OHAPHOT pafMKaIM3Ma U IojaBe CICa KOH3ePBATUBHIUX ayTOpa KOju Cy d1im ycMepeHn
npoTtus PeBonyunje, DOIIIO 10 IPeOKpeTa HEMAYKOT jaBHOT Mibelba ITpeMa PeBomyunju,
duxre je cTajao Ha BEHOj CTPaHM U UCTYIIA0 3a cTBap PeBonynuje (Basta, 2020, p. 24).
Melytum, cyodeH c ppaHIyckoM MHBasujoM, oH he y [osopuma Hemaukoj Hayuju NSHETH
CacBMM Jpyraunja cTpeMsberba, oceharma 1 npeje, a werosa odpahamwa Hemuu he noxusetn
Kao d1d/Mjy HeMadyKOT HaIMOHAMM3Ma U HajAparoleHuju 1u3pas HeMadkor gyxa. VgejHy
Tparcopmanujy osor ¢punosoda, Vicugopa Cexynuh je mpomparmma peunma:

»®PuxTe, Taj CT000OYMHN BEMKY AYX, Taj dopal] MIPOTUB IPeCTOsA U O/ITapa,
Taj peBONYLMOHAP-jaKOOMHALL, Ofijefapef, IIoC/Ie opasa Koj JeHe, OCTIe yaapalia 1o
Ipycuju u Bemmunnu Opunpuxa Bennkor, ckade, MeTaMophO3UpaH [0 3ajibe KAl KpBI
U TIOCTIEfiibeT HEPBa, Kao JIaB, pude MPOTuB PppaHIycKe oKymauuje, rpau HamoneoHa,
oMaoBakaBa (PaHIyCKM HApOJ, a Tepa caM, HAIIPOTHUB, /10 000KaBatba HeMadyKe Halluje
U BheHa MOpasa U MICHje, IIOCTaje leCHa pyKa IIPYCcKora Kpasba, CUIasy, y paHaTi3MYy,
ca KaTeipe yHUBEP3UTETCKOT IIpodecopa, fa 811 MOCTA0 CBEIITEHNKOM U IPEANKATOPOM
Bojcke” (Sekuli¢, 1966, p. 176).

Cruna ocehama, MaTproTCcKa, 0dy3ena Cy U IMpeIvIaBuIa YKYITHO CTAHOBHUIITBO.
BespesepBuu 3aHOC, ¢ KojuM je godekaHa OpaHIycKa peBOIyLNja, 3aMebeH je despeseps-
HOM ofiBpaTHOUINY 1 HEIIPKjaTe/bCTBOM.

Bute opg modema Ppupprixa Bermikor, Hemauko HanmoHamHO oceharbe duhe mogcrakuyTo
1Opa3oM Kojfj, JeHe. YIIpaBo IOC/Ie 0BOT nopasa, Puxre je 3armoyeo cBoje [o6ope Hemaukoj
Hayuju. IIpefaBama cy gp>aHa y bepnuny koju ce jomr ysek Hanmasuo y pykama Opanirysa.
Y 10 BpeMe bepnuH Huje MMao yHUBEP3UTET, a IpefiaBarba HIUCY ApXKaHa CTyeHTrMa Beh
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Haj3penujuM ¥ HajyMHUjUM NpUNaJHALIMMa Hanyje. JoBopuo je o maTpuoTusmy, anm He
AIICTPAKTHMM je3MKOM KOj/M Ce Ha TaJIalllIbIM HeMadKUM YHMBep3UTeT!Ma 000>KaBajia
HayKa ¥ YMETHOCT.

»JOKOM HEKOJIIKO HapeIHNX TOfIMHA, M3Meby 1806. 1 1813. rogue, ycrocraB/beHa
je dnmcka nosesaHocT usMelhy apmuje, Supokparuje 1 IIKOJICKMX YCTaHOBA OJHOCHO,
Apyraumje pedeHo, usmeby nmorpeda gp>xkaBHe BIacTM U IM/beBa 0OPa3OBHOT CUCTEMA,
KOjM Cy Off Tafla CadMkbaBajiil CaMy CYLITUHY, ali M OCHOB M30IIaueHe CHare IpycKor
cucrema. Ommrta BojHa 0daBe3a je MoBe3aHa OIIITOM 0daBe30M LIKOJIOBaba, YBEIEHOM
y IIpyckoj unTaBe iBe TeHepaluje Ipe eHImeckor 3akoHa o odpasosamy us 1870. rogu-
He; Bep/Hckn yHMBepsuTeT, ca u3BaHpeFHUM IIPOdecoprMa, YCTaHOB/bEH je Kao HeKa
BpCTa Iapasie/lHe MHCTUTYLUje Y ONHOCY Ha reHeparirTad. Tako sHame y [Ipyckoj Buiie
H1tje SUJIO CTUILIAHO caMo 3Hama pajy, Beh kao opyhe HamermeHo ocTBapewy oxpeheror
LU/ba, A Taj Wb je 01O yCIex Ap>KaBe Koja je HelaBHO MICKYCIIa CBY TOPYMHY Hopasa“
(Mackinder, 2009, p. 25).

Tap je xpenyna u reononuTuka. [eorpadcke xapTe mocrane ¢y BakaH A€o0 HaIMO-
HaJTHOT BaCIINTama, a cBaky Hemary duo je y n3BecHoM cMuciy u reorpad. Yummm cy ra

»Ia y Mallama BUJiU He caMo yodudajeHe IpaHIIe YCIIOCTaB/beHe Ha KOMafuMa
Manypa Hero n MOTryhHOCTH! Koje reorpadCcKu IMPOCTOP TPAjHO MPyXKa — Tj. ‘HAYMH I
cpencTBO’ y SyKBa/THOM CMUCITY pedit. Peat-Io/mTiKa Koja XVMBY Y (beTOBOM YMY 3aCHU-
Ba Ce Ha Mamnu Kojy Ap>xu y rasu. O301/bHO NOAy4YaBambe 13 reorpaduje Ha HeMadKuM
BICOKJM IIKO/IAMa ¥ YHUBEP3UTETHMA [04ero je Kafa u Kyniiyp konuent (Mackinder,
2009, 25-26).

OIIITE OIJIMKE HEMAYKOTI HAITVMIOHAJIMI3MA

Hemauky HaroHam3aM 8110 je HaI[IOHa/MN3aM MHTENIeKTyaala i APYITBEeHe elnTe,
a cBe VX je ,,00jenbaBaa ieB13a M MOK/IMY Ja HeMauKa Halyja Tpeda fa dyne yHanpebena
y OKBUPY jefHe HaLlMOHaIHe ipyKaBe, Koja he joj jamunty To jeguHcTBO. VI opeq Tor jacHor
IPUOPUTETA, (beH ‘CTIOXKEHU MAEHTUTET aICOTYTHO je HOMYLITAO U ONpefiebetbe 3a IIPYCKY
wmu daBapcky ‘Haumjy  (Wehler, 2002, p. 84). [la mpeos/ajia HeMauka HaIMIOHA/THA CBECT,
Tpedaso je HaMeTaTy HajpaHTACTUYHYje IPefcTaBe O HEMAUKoj M3y3eTHOCTH. A KO 811 TO
Morao dojpe o uHTeneKTyanana: Gpupgpux llnajepmaxep, Agam Muep, Xajapux ¢on
KrnajcT mpornoseganiu Cy fia CBe LITO je BeIMKO y YOBEYAHCTBY MIMa HEMayKo ITOPEKJIO, fla
jé Y HeMauKoM HapoJy cadyyBaHa ITpac/iiKa YOBEYaHCTBa, fla y Hemaukoj Teye M3BOp HOBOT
Bpemena 1 c1. Hu @puppux llunep Huje nsocrao y ysHomemny Hemalga xao ,Hajcrocod-
HIjer Hapopia“, Hapofa Koju je ,u3adpaH of cBeTOr fyxa‘, mpuapyxuo ce u Xerer, lllnerer,
duxre u Ap., cTBapajyhn Mut o cynepnopHOCTI HeMadKe Haluje U el credo. Hapony
KOjeM je HaMemeHa CTOPMjcKa MucHja ycpehnBama YoBeJaHCTBA, CACBUM IIPUPOJHO,
CTTeftyje ¥ afieKBaTHA HaTrpafa, IpUIpeM/beHa Y BUAY ,odehaHe 3eM/be” — BeMKOTr HeMayKoT
IapcTea. Y TO LIApCTBO ymasuie Ou CBe 3eM/be Y KOjiMa ce dyje HeMadKa ped, I1a ¥ IIPeKo
Tora — ykonmuko je To Hemiuma notpeduo (Wehler, 2002, pp. 85-87). Cpepuiimy yaory
MHTeNeKTyanana y oQIMKoBalby HeMayKor HallMOHaIM3Ma MHOTY Y3UMajy 32 BeTOBY 31Ty
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K09, jep je, 3a pas3mMKy Off 3allaJHNX HAI[VIOHA/IN3aMa, KaKBY Cy GPaHILIyCKI VN €HITIeCKIL,
KOj¥ MMajy palyoHaaHM 1 rpabaHcky KapakTep, HEMauKy HAal[MOHAIN3aM, Kao U JPyru
HaIlMOHAJIM3MM ,,ICTOYHO Off, PajHe®, uMajy ayTopuTapHu, MUCTUYHI U OPTaHCKI KapakKTep,
a TO AYTYjy CpeAyLIbOj yrnosy uHTenekTyanana (Smith, 1996, p. 77).

HaumonanHa Bu3Kja Huje oBlajjaia Macama Hu Op30 HiI JIaKo, dWJIO je jakux oTIopa.
[Topen mehyHapOZHMX OKOITHOCTH, Be3aHMX 3a Opefiak ,CBeTe anujaHce’, IPUCYTHY CY
U YHYTPAIlby MOMUTUYKY pa3nosu. IlojefnHavHe HeMadKe ApyKaBe Y HEMAauKOM HallMO-
Ha/IN3MY Cy BIeJIE OIIACHOCT, jep je BOJUO IyOUTKY BIXOBE CAMOCTATHOCTI 1 yTaIlAby
y mupy uennHy. Vi, y3 to, mdepanHo-feMoKpaTcKa IpUpofa HaloHaI1M3Ma JOBOAIIA je
y OUTame APYIITBEHY XUjepapXujy U ¢ 1OM II0Be3aHe IPUBUJIETHjE, IITO je yTPO’KaBanio
KHe)XeBCKe IMHACTHje ¥ apUCTOKPaTHjy yoruTe. HeMadky HallMIOHa/THY IIOKPET, HAPOYMUTO
nocrne Kapndapckux 3akpydaka (1819), usnoxxeH je sxkectTokoj penpecuju. Penpecuja Huje
Tama pe3ynTar. V mopen CBUX pelpecuBHUX Mepa, Ofp)Kaja Cy ce YHOPHIITA U3 KOjuX je
3pa4yIa Hal[MOHa/IHa Jpeja. Hemauke IIKoIe ¥ yHUBEP3UTET OMIIN CY IJTABHO YHOPUILTE
HEMauKOT HAI[IOHA/IM3MA, UCIIOBEA/IN Cy I'a YHUBEP3UTETCKYU Y TMMHA3MjCKu Ipodeco-
pu, pusukyjyhu na dyny ussenenn nper cyn u ynyheHu Ha BUIIETOfUIIbE TAMHOBAbE.
3Hanu cy ga he To SuTy IpUM/BEHO Kao KPTBA 3a HAIMOHAIIHY CTBAap, a OHNU C/IAB/bEHN
Kao meHn MydeHuiy. Ty cy Suia u MHOTa yIpy»Kema: CTY/IeHTCKa, CTIOPTCKa, Kao U pasHa
CTPYKOBHA, Ha 4MjiM CKYIIOBMMA je IPM3MBaHO HALMOHATHO jefuHCTBO. Hekommko fe-
LleHMja KacHUje, HeMadKyl HallVIOHaIHM IIOKpeT dpojao je CTOTMHe XVbaja NpUCTAINIA
u noja croneha KacHMje CTBOpeHa je HeMayKa HallMOHA/IHA Ip)KaBa. Vneja jequHcTBeHe
HaIlMOHAJIHe Ip)KaBe HAPOUNTO je PacIMHIpaIa MHTeleKTyalle, odehasana nM je sHavajHy
Y/IOTY ¥ O8/IMKOBaky HOBE [IpyKaBe I, y3 TO, IITO He Tpeda 3aHeMapUTH, COL[UjaTHI YCIIOH
y opyiutBeHoj xujepapxuju (Wehler, 2002, pp. 94-95).

[maBHM criop THIja0 ce n3dopa n3Mehy BeMMKOHEMAUKOT pelllerba, Koje je 0dyxBaTano
AycTpHjy, M MaJIOHEMAYKOT Pellera, Koje je UCK/bYIMBano AyCTpUjy U 3a IIEHTap OKY-
bamba ysumano IIpycky. ¥ Hemaukoj cy mporoBeHUIIN HEMCTBA, 3aTOYHUIM HEMAYKOT
HaLlMOHAJIV3MA, TOJIa3VIM U3 00pa30BaHOT M IPUBpPeNHOT rpahaHCKOr cBeTa, KojuMa Cy
ce IPUAPYKIIN MIaA IIeMuhy; Y3 BIX je MPIUCTajao MIafy HeMadKy pagHIIKY OKpPeT
KOjI je J1efioBao Kpo3 paJHMYKa U 3aHAT/IMjcKa YAPYKemwa. [1o popmuparmy HanmoHanHe
npxase y Hemaukoj, kao u y Vtanuju, ayTeHTUIHY HOCHOLY HALlMIOHATHE UIE€O/IOTHje
HoCTajaje Cy JeCHOMMdepaHe MM KOH3epBaTUBHe APYIUTBeHe popMaljyje, a IbIXOB
Hal[MOHa/IM3aM je Iydyo yHUBep3aIUCTUYKe L[PTe ¥ Y3UMao OO/IMK YCKOIPYHOT erousMa.
Papmiuka Kimaca je np>kaHa Iofiajbe of gorabama y jesrpy Haluje, a apuCTOKparuja, 1o
IPMPOJY HAHALMOHAIHA 1 HECK/IOHA Mea/IIMa Haljyje, 0CTasa je y3apxkana. Mehytnm,
HallMOHA/IHA Ip>kaBa he Kpo3 0OpasoBHM CHCTEM U BOjCKY HAMETHYTU HallMOHAIHe
VMIIEpAaTUBE ¥ CIIPOBECTHU IPOLIEC HALMOHAIM3allMje KPO3 CBe JPYIITBEHE CTPYKTYpe
M YYMHUTY HeMadKy HallMoHamsaM npyuponHoM penurujom (Wehler, 2002, pp. 52-53).

Xepzep je Meby mpBMuMa ykazao Ha TO KaKBa je cHara ujeje kaja ce byau ¢ oM
noucrosete. Ty upejy Hemuu cy Bunenu y upneju oTandnHe, 3eM/be Y K0joj >KUBe 1 KOja X
XpaHu, Koja Huje anctpaknyja Beh je reorpadcku onpeheno tro. ,,Crapa sxy/ma 3a criaceme
y HedeckoMm mapcTBy mpeTBopuia ce y TeXmby 3a HanoHaaHuM ‘Bohom (‘dupep’), koju
Hapofy MoKasyje MyT 1 cMep Kyfa Tpeda fa npe. Yexxwa 3a jegHuM TakBuM Bohom dmma
je 3aIpaBo Yexrba 3a U3Tyd/beHUM 3aB1UajeM, y koju he nx Boha mohu nonoso na Bpatn®
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(Lisson, 2022, pp. 216-217). V1 Hucy ce npeBapwiin, jep HeMadKy HallIOHAIHY AP>KaBy
HIje CTBOPMO HeMadK! HAI[MOHA/IHY TTOKpeT, nako MohaH u momynapat, Beh je oHa feno
BenuKonpycke momuruke OTa ¢pon busmapka, Koji je TO 3aBpIINO, KPO3 TPU XereMOHMjasI-
Ha para, ormeM 1 MadeM. CaBes ¢ Hal[IOHATHUM IIOKpeTOM 00e30e/I10 je TMM paToBuMa
MacoBHY JienoTBopHy noppuky (Wehler, 2002, p. 98). BojHe modene yuBpcTuie cy Kyar
BOjcKe, a busmapkoBa xapusma Kyt Bobe.

JIndepannu HanyonamHy nokpet Koz, Hemana je gedarosao, ruymao ce busmapkose
HO/IMTHKE, a/IM Ta [IOJIUTHKA je ITodpasia yCIeX 1 Tadop HberoBIX IPOTUBHIKA Ce PACUIIAO.
Haxon nodepe xox Kenurpena 3. jyma 1866. ronute, taj mokpert he ce pacmactu. Pynond
JepuHI, mdepaHO OpyjeHTICAHY IIPABHYIK KOji je )KMrocao busmapka Kao 4oBeKa Kojy rasu
IIpaBo 1 MopaJl, HakoH Kenurpena je nucao: ,Knamawm ce npep rennjem jegHor busmapka
KOjU je HaIlpaBMO peMeK-Jie/Io MOJIUTIYKe KOMOMHATOpUKe U TakTuKe. KiamaM ce 4oBeKy
3a CBe OHO IIITO je 0caf] ypasyo, T1a ¥ BUIIIE Off TOTA, YBEPUO CaM Ce Jia je SU/I0 Hy>KHO OHO
IITO ce HaMa HemocBeheHnMa IMHNMIO Kao 0decHa PCKOCT, OHO IITO Ce MOCIe MCIOCTa-
BIJIO K0 HEOIIXOJHO CPeACTBO 3a IIOCTIU3abe L1/ba... 3a jeHOT TAKBOT Y0BEKa /1a0 OMX...
cto /pyau mndepanHor ydehemwa, HemohHor nomrema“ (unt. mpema Schulze, 2002, p. 158).

[Mocnanuk Jasemo (D’Azeglio) usjaBuo je Ha IPBOM 3acefalby UTANNjaHCKOT Iap-
nameHTa 1861. roguse: ,,CtBopun cMo Vranujy, caga Mopamo jja ctBopumo Vrtammjane®.
Hannonanna unrerpanyja Hemana, ucTo Tako, IOLITO je CTBOPEHaA Ap)kaBa, Huje dua
roToBa cTBap. Hanuonanny fpxxaBy je Tek Tpedaso yYMHNUTH [ielIOM jaBHe CBECTH, CU-
CTEMCKIMM pafloM IIPEKOo HU3a MHCTUTyuja. Ilpsopaspenny ynory ogpurpanu cy Pajxcrar,
BOjCKa, YHMBEP3UTETH U BEMIVKM OPOj pasHOBPCHMX YAPY>Kerba. Kpos Hys mpotjeca momu-
TUYKe COLlMjann3aluje, of IOpofulle, IIPEKo LIKOJIEe, YHUBEP3UTETA, BOjHE OPraHU3aluje,
CTYZIEHTCKUX YA PY>Ketba, yApyKela pPaTHMKa-BeTePaHa, IITaMIIAHUX MeiMja, KYITypPHUX
YCTaHOBA, CTBapaHe Cy COLMjaTHOIICUXOJIOIIKE IPETIIOCTABKE 33 IIPMXBATakhe HEMAUYKOT
HaI[VIOHAJTHOT cTaBa. [TyTeM cBeTKOBMHA, Iapajja, pUTyala i HAl[IOHATHUX MaHudecTalyja
y CJIaBy CBOjUX MCTAKHYTUX TMYHOCTY: Buxenma I, busmapka, Montkea, dnje he cnmxe
duTy KadeHe 10 IpMBaTHUM Kyhama, cBeT Hallyje CMOOINYK je ITpefiOueH U I0XKIB/bEH,
MEHTA/IHO ¥ €MOIIMIOHA/THO.

Ycnenyo je mpuBpenHM YCIIOH U eKOHOMCKM IIPOLIBAT, paheH AyOOKMM COLMjaTHIM
IpOMeHaMa, LITO je oMoryhnio cTBapame jefiHe IpUBpeie U jeTHOT APYLITBA KOje Cy MOTJIe
TIOHETH eNNUTET HEMAUKU y ITYHOM 3Hadelby Te peul, IITO je Aajo IMyHy JeTUTUMAIN)y ¥ HOBY
CHAary HeMa4yKoM HaloHamu3My. V HoBe amdunuje, rpanulie koje je busmapk odenexo
" 7byOOMOPHO 4yBao, HUCY 3a/I0BO/baBajie TeHepallyje Koje Cy Jo/a3niie, BeMMKOHeMadKI
IIPOrpaM Huje Ce 3a10B0/baBao caMo IpukpydereM Aycrpuje (Wehler, pp. 99-103). A ga du
HaIja SuIa Kajpa ia OATOBOPY HOBMM 3aflaliMMa 1 M3a30BMMa, 3aXTeBaHa je YHY Tpallliba
MHTETpalija ¥ yHyTpalllibe I0BPLIeH-e HallYIOHA/THOT jefIMHCTBA, ITyTEM M30IIITaBaka CBIX
OHNX KOjU Cy O3HaueHM 3a Hellpujarebe Pajxa, MocedHO OHUX KOjU CY CTUIMAaTH30BaHM
Kao CTPAHO TeJIo, Kako Ou ce, Kpo3 mpounitherne Halyje, foduia noTpedHa MOHOTUTHOCT,
HecaJIoMMBa Bosba 11 ydojuta cHara. [Torieny mpema yHyTpa afieKBaTaH je IOIJIeq U IpeMa
CII07ba, CBM OHU KOjJ CTOje Ha IIyTY HUCY caMO HellpujaTesby Beh 1 MCKOHCKO 3710, 1 ITpeMa
IbYIMA Ce I'ajyl HU4MM OTPaHMIeHa MPXKba.

3amagHoj ,, IMBUIN3ALMHU, IITO je SHAYMIO AeKa/JeHIUjI, M CTIOBEHCKOM ,,a3MjaT-
CTBY', LITO je 3HAYM/IO AMBJ/BALITBY, CYyIPOTCTaB/beHA je HeMadKa ,KynTypa“ Y ckmanmy
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¢ [JapBMHOBOM TEOPMjOM, U3BPILEHA je HATypaau3alja [1ojMa Haluje, IIa Cy Hapoau 1
pace, aHaJIOTHO OHOMe IITO ce foraha y mpupony, yuecHUIH y cTanHoj Sopdi 3a OIcTaHaK
y K0joj modebyjy jaun u kojuma, mpema ToMme, Ipuaga npBeHCcTBO. Hemin cy ce Bupenn
Kao0 Hapofi KOju HOCK HaIMONhHY pacHY CYIICTaHITY, IITO UX YMHY €BOTYLIOHO-VICTOPUjCKI
U pacHO-OMonomKy HagMohHMMa HaJl PYTUM HapOiMMa U pacaMa, Te je IbUXOB IpUMaT
y XujepapXuju Hapoja TernTYMaH U IpupopaH. HeMmy cy XTemu fia y caBpeMeHOM CBETY
IIpefCTaB/bajy OHO IITO je Ipuka dwma y anTirakoM cety. Y Hemaukoj, kao Hurfge Ha cBery,
y pasnodmy og 1780. o 1920, cTpacTBeHO je Ipoy4aBaHoO peBHO rpuko Hacnehe. ,,Huje
Y/IO)KEHO MAJIo TPY/Q, fia Ce OIUIINY ¥ YCIOoCTaBe Mapaserne usMely aHTHdKe rpuke 1 He-
Mauke uctopuje. CBe je TO CITy>KIJIO jefHOM IWbY: Aa ce Hemiu mpencraBe kao XeneHn
Hanrera BpemeHa“ (Lisson, 2022, p. 23).

Hemauxy HalmoHam3aM popnia je Mpxma npema Opannysuma, Opaniycka he
CTUMYIATVBHO JIeTIOBATV Ha HEMAJKM HaI[MOHanmmM3aM 1 ocie Hamoneonosux parosa,
ycrern yera je ppankododuja ocrana TpajHO CBOjCTBO HEMAUKOr HallMoHamm3Ma. Vcro o
uahu hemo u Ha ppaniryckoj crpann y nornesy Hemarga. VI oBa MpiKiba MMa JaBHAIIbe
HOPEKJIO, Huje IT0YeNa C IPYCKMM ITOPa3oM KO, JeHe M/ IIOTOmUM (HPAHI[YCKIM II0Pa3oM
kop, CenaHa, Beh ce Mmoske mpatnti o Kpcramkux parosa (Bodrozi¢, 2023, p. 99). Mehyuwm,
nako cy Mpaemu OpaHITycKy, HeMadky pepOpMaTOPH CY je y3UMasu Kao Mofien Kojut Tpeda
onoHammaTy. PpaHITycKa MM je fama IpuMep fa caMo yjeanibeHa Halija MoXe SUTH jaka,
a f1a Ty yjenubeHy Hallijy MOTY CTBOPUTHU caMo Tpabannu. A ma du dumm rpabann, mymn
Cy Mopanu y3eTy yJenrha y pyImTBeHOM )KMBOTY, ONTV aKTVBHM €0 [IPKaBHOT aIlapara,
H1KaKo odecmpasjbeHa Maca (Greenfeld, 1992, p. 373). Mpxmy npema @paHiiysuma, Koja
je dyknyna mehy Hemiuma tokom 19. Beka, @pank JINCOH TyMadun yIpaBo IPUCYCTBOM
(bpaHIyCKOT yTHIIaja, KOji je ZOXKVUB/bEH Kao MMOHVDKEbe. ,, 10 je 4ecT CIydaj — Kake OH — ca
MJIaJMIM HallMjaMa, Koje CTpeMe CI0d0AM 1 Tope Off XKebe [ja Hajsaj IPEeKNHY ca Tpajiu-
I[VjOM BeNMKUX y30Pa, KOjUMa CMO Ce AVBUJIY TOTOBO SYKBasHO 7o jyde. Majie Hanuje y
TAaKBIUM CUTyal[jaMa BOJIe Jia Ce OIMjajy CHArOM M JIHAMMKOM M3 COIICTBEHe Tpagnije”
(Lisson, 2022, p. 214).

Y Bpeme dopdu ¢ PpaHifysnma, 300r HUXOBOT FepMaHCKOT HOPEKJIa, Kao 1 300r Tora
IITO Cy U camy paToBasy npotuB Hanoneowa, Exrnesn cy dome crajanmu y ounma Hemarra —
HpOITIalllaBaHy €y y3opuma. Bpro dp3o mocre Tora, moHajsuire 38or eKoHOMCcKe Mohu Koja
je Hemumma 81ima HenmoffHOI/BYBA, 3ajeTHIYKO TIOPEKIIO HIje MOITIO CIIPEYNTH IIPEACTaBY
o iepduHOM AIOMOHY U, Kako je mucao Tpajuke, o ,,mniieMepHOM EHIIesy koju y jenHoj
pyuu gp>xu budnujy, a y npyroj nyny“ (Greenfeld, 1992, p. 377), kojer pyKoBoau jefitHO
KOMepLIMja/IHI IyX U JbyOaB IIpeMa HOBILY, Koja yduja cBaku ocehaj yacTu u criocodHocT
Za ce pas/IMKyje UCIPABHO Off IOTPEIIHOT.

IMocmatpajyhnu cBet 13 HaBeneHe nepcnekTuse, Beprep 3omdapr je IIpu cBeTckn
parT IpeAcTaByo Kao cykod usMely TProBUHCKNX 1 jyHauKuX Hapona, dopdy usmebhy Tpro-
BITHCKOT ¥ X€POjCKOT TIOITIefla Ha CBET, I7ie TPTOBMHCKO M jyHAauKO He IIPefiCTaB/ba O3B,
Beh onrosapajyhu ceeTonasop, onpeheno Hacrpojemwe gyxosa (Sombart, 2018, pp. 12-13).
TproBuncku gyx onmyasajy EHIesu 3a Koje Kake fla M je CBOjCTBE€HA HEM3MepP/blBa
IyXOBHA OPAHMYEHOCT, HECIIOCOOHOCT /fa Ce MMAJIO U3[JUTHY U3HAJ CBAKOJHEBHE CTBAP-
Hoctu. Hajymegat/pnBuju mokasaress Te OrpaHN4IeHOCTI OH BUAY Y B51X0BOj $uosoduji,
YMj¥ Cy CBU IIPUIIAJHNAIIY Y IPBOM pefly HaIlVIOHATHU eKOHOMMUCTH; KOjy Y CBeMY ITIefiajy
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IpPaKTUYHY CBPXY, @ MaTepujaiHa IOCTUTHYha 1 TEXHUYKM IPOHAIACLI CY MM TapaHIja
3a uctuHy punosoduje (Sombart, 2018, pp. 17-19). CBakoM Ko [03HAje eHITIECKY UCTOPU]Y
3HAHO je, MUCM 30MOapT, KAaKBUM Ce HAUMHOM TeMe/blIa U CTBapaja OCHOBA eHIJIeCKe
Mmohn. ,MopanHo de3ymipe TOT Hapofa je TajHa Ierose Mohn, y He masioj Mmepu“ (Sombart,
2018, p. 44). TprounckoM nyxy Enrnesa on cymporcrasspa jyHauku fyx Hemana 1 11xoB0
HoyMabe gp>kaBe, BubeHe kao MeTadnornolko, fyxosHo duhe, koja Huje 30up MHAMBKUAYA
Beh BUXOBO jeIUHCTBO OCTBAPEHO y 0OMYajHOCHO] LIe/IMHL.

»110CTaBMMO /11 cafia MMTalbe Y 4YeMY Ce CACTOjy CYIITACTBO HeMayKe 1jieje apyKa-
Be, oHpa hemo, Benmm 3omMOapT, ,,HeMadyKo CXBaTarbe Ap>KaBe MOPATH [ja O3HAYMMO Kao
00jeKTUBHO OPTaHIYKO, KAKO OMCMO U3PA3MIN [ja OHO TI0Iasy Off TeMe/bHe MUCTIML: A
Ap>KaBa HUje HY OCHOBAHA HY CAauMIbeHA Off MHAVMBI/YA, HUje arperaT MHAMBIU/ya HUTK
UMa CBPXY Jia TIoCIelyje SUIo KakBe MHTepece MHAMBUAYa. HanpoTus, Ap)xaBa je Ha-
porHa 3ajegHMIA cadpaHa y LieNnHYy, OHa je CBeCHa opranmsanuja HaguaansugyamHor,
KOMe, Kao JIe/I0BY, IIPUIA/ajy mojennHe nHpnBuaye” (Sombart, 2018, p. 78).

3omdaprt Huje ycamsbeH Mehy Hemipyma kojut ipyxn fja je uMTaBa 3ama/jHa IMBIUIM3ALMja
IeKasleHTHa, HellpyjaTe/bcKa IIpeMa HeMadKoj KyITypU U HeMauKoM Ayxy. Vnmak, K/bydHn
HempujaTesb 1 cuMOOI YKyIHe feKafeH1je BubeH je y JeBpejuma, Kojit €y IpefcTaB/beHN
Kao Ipymnanuja ca CBUM 0coOMHaMa IPOTMBHIM HEMaYKIM BPETHOCTUMA — 37U VI HEUUCTH
ayTcajpep, IOfja0 U OIlaK, IoCTana je feuuunmja JeBpejuna. ,Ilomro je HeMayky Hauu-
OHA/IHU MIEHTUTET Off CAMOT II04eTKa duo leVMHUCAH Kao pacCHU MIEHTUTET, U IOLITO
je 8110 IOLCTAKHYT peceHiliumeHiiom IpeMa 3amany, aHTUCeMUTU3aM je 8110 cacTaBHU
JIe0 OBOT MIEHTUTETA U eroB HeHTpanuu enemenT  (Greenfeld, 1992, p. 383). Mana, Hu
Cpdu, xao Hu CrioBeHN yomIuTe, He CTOje d0Jbe, aKO He U rope. 3oMdapT, kaz cMo Beh kox
mera, moBogoM Cpda, kaxe:

»KpapeBnna Lpra Topa mpejicTaBba IOy 1IaJTy CBETCKE MCTOPUje, I1a TOMe Ha-
noxaje ga ,Cpdu u Janmanuy nodyhyjy npe ocehaj onBparnoctu u ruymama“ ncruayhn
KaKO Ce He MOXKe ,0CTIOOO/UTH IIOMMCIIN Ja Ce YaCHO OPYJKje Ip/ba Kajia ce SOpH IIPOTHUB
TakBuX Hapopa. Cpde 3HaMO Kao TProBlie MUIIONIOBKAMa ¥ CTYAEHTe, U jOLII [0 IIXOBO]
HeU3peLBO IIP/baBoj IPUIIOBECTH O IIpeCcTOo/IoOHacIefHnIMMa” (IuT. mpema Antolovié,
2018, p. 171).

YMECTO 3AK/bYYKA

Ilo [Ipyror cBeTCKOT paTa, Kao 11 TOKOM HerOBOT Tpajaba, HeMuu ¢y ysumaHu Kao
[pyMep Hapofia ca M3PAXKEHVM HALVIOHATHUM MIEHTUTETOM. YCIel Topasa 1 aHTHHALV -
CTHYKe IIPOTaraHfie, CAYXXIIN CY II0C/Ie OBOT paTa Kao IpuMep 1 HaBoheH! Kao HoKas3 fa
Ce HAI[VIOHAJIHI NIEHTHTET MOXe U IIOTUCHYTI U AUCKpenuToBaru. BpojHa cormornomka
MCTPa>KMBalba, M3BPIIEHa Y OC/IePaTHOM IIePUOJY, II0Ka3asa Cy fia ce mocneparan Hemim
pazuje neHTUUKYjy Ca CBOjOM PETMOHATHOM MM HaJHAI[VOHATHOM IIpunagHouhy, 1ok
je HaumoHamHy ugeHTUTeT MoTNcHYT (Turchin, 2006, pp. 137-138).

ITo oxkoHYamy JIpyror cBeTCKOr para, HeMIju cy ce OKpeHYIM YHYTpallbeM pa-
3BOjy, YKUBa/IM y OIarofieTviMa MHAYCTPUjCKOT PAcTa U IPUBPESHUX OCTBAPelba, jaCHO
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nokasyjyhnu sxerpy fa dSyny nomrehenn on Bohema cBercke momruke. I[Inrame HeMauke
UCTOpMje TYpHYTO je y cTpaHy. Pymemem bepmiuckor 3upna 3aBpirena je ¢asa ofcycrsa
CTIO/bHOTIONUTUYKOT aHTaXMaHa 11 0aB/berba COOOM, Ha CI[eHY je CTYIMIA YjeibeHa He-
MayKa HallOHa/IHA JPyKaBa, 9ifja je caMa II0jaBa u3MeHuaa Espomy. Hemuu cy ce mopanu
IpeNCTaBUTH, Cedu U IPYTUMA, a Tora HeMa de3 pasyMeBara CONCTBEeHe IPONIIOCTI.

»la dremo ocurypanu dyayhuocr y cpeguurry Esporne®, kaxxe Xaren llynige, ,Mo-
paMo 3HATH Ha KaKBOj IIPOLUIOCT I0YMBA HEMAUKa CAALIIbOCT. Jep HIUKO He MOUMEbe
M3HOBA, HETO YBEK CaMO HACTaB/ba 3amo4yeTo. To 3HaUM 1a OHY KOjU CMATpajy fia paje
HEIITO IT0CBe HOBO, He JKeJle 3a1CTa Jja 3Hajy OHo 1uTo page” (Schulze, 2001, p. 8).

Huje Tpedaro ayro yexaTy ma fja ce BUAy fia je marngusam SMo OfINKa CaMo jefHe
rerepanuje Hemarra. ,,ITomro ce /byan mpesacuTe HellpecTaHe HeCTAOMITHOCTI U HeCH-
TypHOCTH, rpahaHCKy paToBU MMajy TEH/EHIIN]Y fa IIpecKoye jeffHy reHeparujy — Aeua
peBOIyI[MOHapa Xejle fa 30erHy HeMuUpe 110 CBaKy LieHy, aIil Cy YHYLM CIIPEeMHU Ja
HOHOBe Tpelike cBojux AepoBa“ (Turchin, 2006, p. 285). Hemauxo apkame y pasapamy
jyrocroBeHcke pyaBe, HocedHo ogHOC npema Cpdrma, Kasyje caMo 3a cede. Y OmIITOj
crurMary3anyjy 3anazga mpema Cpduma, Hemun Hucy nponyctum ga yuectsyjy. Hemauka
IITAaMIIa, Kao I ayCTPUjCKa, »KaJ je ped o Cpduma, BpaTusie Cy ce y CBOje ‘371aTHO” BpeMe
upep IIpsu u Ipyru cerckn pat® (Vukovié¢, 2001, p. 218). A, ocum IpomaraHgHOT 1
AUIUIOMATCKOT I0Jba, IojaBuhe ce u kao BojHuIM. [IyX peBaHIla aKo je IPEeno3HAT/BIB
(Vukovi¢, 2014, p. 247).

W xapa manammsy Hemuu ocyhyjy nMmmepujanusam u par, o eHepruju 1 xapy ¢ Kojum
TO 4MHE, MU BUJIMMO Jla Cy TO oHu uctu Hemuu opf mpe JIpyror cBeTCKOT paTa, KOju Cy Ta
Ca JMICTOM >KeCTMHOM IIPOIIOBEfA/IN. Jep ce IO MMeHMMa aHTU(AIIN3Ma, JleMOKpaTuje 1
JbY[ICKUX IIPaBa, 3aXTeBajy IOTPOMI 1 0OpadyHN C HAPOAUMA C KOjUMa Cy ce, momasehn
Off CACBUM CYIPOTHMX BPEFHOCTH, 00padyHaBa/Ii BbUX0BM PALMCTUYKY O4eBI. Memajy
ce U/le0/IoTMje ¥ CBETOHA30pH, a/li He ¥ KapaKTep — KapaKTep je IOCTojaHuju. A fia je y
KapakTepy 1 cynduHa, 3ade/exxno je joir XepakmnT.
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NATION AND NATIONALISM IN THE WEST
- THE CASE OF GERMANY

(Translation In Extenso)

Abstract: German national consciousness, when compared to other nations, was
formed later, but it took less time to mature and appear in the fullness of its requests. While
the process of national maturation and promotion/elevation of the national idea among
other nations lasted one whole century or even longer, among Germans it occurred in a
substantially shorter period. For that to happen, there had to be assumptions created through
alonger period of time. Here we point to the factors, political and cultural, as integral part
of the historical process in the formation of German nation, which finally determined its
nature and the character of German nationalism.

Keywords: Germany, Germans, romanticism, reformation, Martin Luther, French
Revolution, Prussia, Austria

INTRODUCTION

The national idea in Europe manifested itself in two variants: subjective-political of
the French Bourgeois Revolution, and objective-cultural of German romanticism.

“In France, with its closed territory and affiliated institutions, there was an incli-
nation to define nation as a political community onto which the crown’s sovereignty was
transferred. Such unity of the state and nation was unimaginable in Germany; here, the
main experience was the community of enlightened spirits endowed with the common
language, which spread beyond territorial borders” (Schulze, 2002, p. 114).

The French defined themselves territorially as a country made from the state that
subsequently created the nation; the Germans determined themselves ethnocentrically - as
a community formed of the language, which subsequently formed the state. The road to
the state and nation is not unambiguous - it led from opposite directions (Hastings, 2003,

! djurobodrozic@gmail.com
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p- 24). Opposite roads led to different types of nationalism. Hans Kohn divided them into
rational ones, which include West European nationalisms, and organic and mystic ones,
characteristic of East European nationalism. Relying on Kohn’s distinctions, Anthony
Smith, distinguishes two models of nation; the civil-territorial and ethnic-genealogical, as
well as two manners of their formation - by bureaucratic incorporation and by vernacular
mobilization (Smith, 2010, p. 193).

The development of German national consciousness was substantially different as
compared to other West European nations, as well as those in the East. German nation-
alism emerged in the liberation wars against Napoleon’s occupation at the beginning of
the 19" century, much later than in France, England or Russia. The Germans, at least the
educated ones, knew that they were German even beforehand, but they neither needed nor
promoted their request for the united German state. The Germans are taken as an example
of a community which for long constituted “a language community, but with no claims to
‘national’ power” (Weber, 1976, p. 337). Without claiming political power in the form of a
state, it is impossible to speak of a nation. However, the development of German national
consciousness occurred extremely rapidly. While the process of national maturation in
other nations lasted for one whole century, among Germans it took much shorter. For
that to happen, there had to be presumptions created by history - political and cultural.

The language community, as far as the Germans are concerned, is considered crucial
for their national unification.

»T'he Germans were slow in becoming accustomed to being called German, and
finally they began calling themselves that way, without paying special attention to it.
Therefore, we have nothing to do with the history of German Middle Ages, with the
history of German Empire glory, or with the beginning of the history of German nation
because at the time they knew nothing about their being German. As a matter of fact, it
is German prehistory, the prologue, in which the main protagonists are still recognized
insufficiently clearly, but which must be known because, without it, the further course of
the drama would be incomprehensible” (Schulze, 2001, p. 20).

LUTHER'S REFORMATION

The foundation on which the final formation of German national consciousness was,
more than the previously mentioned humanistic studies, given by Luther’s reform. German
national sentiment was a powerful factor of German reformation, a national response against
the hated Italian clergy. Luther’s translation of the Bible had a special place in the formation
of German nation. Namely, “the translation of the Bible in Luther’s strong, Saxon-Meissen
German became the reading textbook of the nation, which also referred to Luther’s tractates
and epistles” (Schulze, 2001, p. 40). Reformation gave a great impetus to German literature
and it can rightfully be said that this translation is not only a religious, but also a literary
turning point. Luther’s Bible made an immeasurable contribution to the emergence of
the German literary language, which will be used for communication by entire protestant
Germany: this language was used for reading the Bible at home, and Sunday church services
were also conducted in that language. A sense of collective identity was also cherished at
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German universities, particularly in the studies of law. In that manner, despite political divi-
sion, German spirit was cherished, primarily among the Protestants (Hastings, 2003, p. 100).

Luther’s reformation, no matter how German scholars glorified it and declared it as
“German Hercules” and “German nightingale”, postponed and downgraded the formation
of German nation.

As Hagen Schultze writes, “the fact that reformation did not permeate the whole
state, the fact that Protestantism became the concern of earthly churches and Protestant
classes, had a consequence that the inter-confessional conflict in Germany remained
undecided; it was petrified by the territorial-state principle cuius regio, eius religio (which
meant that the earthly master determined the confession), and the territorial division of
the state was supplemented and deepened by religious divisions. The one who spoke about
the homeland (patria) did not refer to the Empire, because it was and remained distant,
and comprehensible only to the state strata and high nobility as an institution; however,
that one did not refer to Germany either, because it was also a vague concept, cultural
rather than political. Patria by no means stood for German nation because it precisely
referred to the state classes in the Parliament (Reichstag) as opposed to the emperor, and
not the people who spoke German and lived in that state. The homeland was a city in
which people lived, or a region to the prince of which people owed loyalty and whose
religion was professed” (Schulze, 2001, p. 42).

The example of Austria is sufficient to see how religious differences led to the forma-
tion of German nation in Germany. It cannot be said that they left German nation intact,
and that the language was above religion, if we take into account the case of Austria. “It
was already with reformation that the slow exit of Austria from German history began”
(Schulze, 2001, p. 42).

THE ROLE OF INTELLECTUALS

The creators of German national identity did not come from aristocracy, which was the
case with the French or the English, but from the ranks of professional intellectuals whose
status was far lower that the statues of the higher social classes. From the very beginning
they were a separate world, outside aristocracy and bourgeoisie; they had their own ethos,
aspirations and frustrations. The4y were the creation of German universities, and two most
important traditions they inherited were pietism, deriving from reformation and from
romanticism, which contained pietism and the ideas of the Enlightenment.

The formation of German nation is inseparable from German romanticism, which
did not concern only literature, but was also a thought movement that found its expression
in almost all spheres of social, economic, political and cultural life. Although they did not
ascribe society and politics the significance that would put their philosophies in the centre,
believing that it belonged to the sphere of everyday life, and philosophy should not deal with
everyday life, romantics proposed one of the most important social and political theories.
German romantics raised the idea of the state to the level of a deity, to which they also
applied the collectivist totalitarian attitude. Romantics were not inclined towards an indi-
vidual, his personal independence and protection from the state coercion and arbitrariness.
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Freedom seen in that way, as understood in England and France, was ridiculed by them.
The final expression of this view came with Hegel. While Kant had an ambivalent attitude
to this question, there is no ambivalence whatsoever in Hegel’s philosophy. For him, the
state is an organism, “an ethic totality”, the only means through which true individuality of
an individual being could be manifested. Organic individuality of the state is most clearly
manifested in war, where it acts as a totality, while peace is always encouraging for sowing
discord and undermining unity. In wars, the power and destiny of the races is revealed.
They raised the state that was established as an objective to the level of a deity, deciding
that its origin was identical to the origin of man - from God. This concept, completely
naturally, imposed the ideal of political leadership, rejected parliamentarism as a form of
government, placing hope in the charismatic political genius.

Romantics’ social attitudes came from their social position. They were trained to
become people of importance and, when pushed aside, they felt neglected and despised.
Their imagination, which caused them much suffering, was also their only protection:
they saw their being ostracized as proof of their being chosen and truly noble. They were
fascinated by the Middle Ages, they dreamt of its renaissance and projected their dreams
in the future, building an ideal society in which all injustices would be corrected and all
promises fulfilled (Greenfeld, 1992, pp. 344-352).

The ideas built into German national identity existed in Germany for a long time, but
they did not enter the people, primarily because German nobility was indifferent towards
them. In Prussia, nobility strongly maintained their privileges: until the 19" century, a
very small number of people managed to enter the aristocratic circles from the citizen
ones. Fewer people became noble in the 17" than in the 16™ century, which means that
the roads to aristocratic circles were narrower and narrower, and nothing changed in the
18" century either. Throughout Germany, the officer corps, with few exceptions, was re-
served for nobility. But in the developed national consciousness of the Germans, it will not
be an obstacle to German aristocracy and its social code to win more respect than in the
nations in the building of which the aristocratic elite participated to a much larger extent
(Greenfeld, 1992, pp. 287-289). For that to happen, a symbiosis was necessary to occur of
the aristocratic class with German intelligentsia brought up in the spirit of romanticism.

Prussia’s defeat in the battle of Jena gave rise to anti-French sentiments; former
cosmopolitans became passionate and irrevocable nationalists. Intellectuals, previously
rejected, were explicitly invited by the highest social strata to be associates and allies and to
participate with their poems, novels and periodical publications in the building of German
worldview (Weltanschauung), determining concepts within which their readers would think.

The expulsion of the French and the end of the liberation wars put an end to the union
of intellectuals and the establishment, but the decade of their common work, where intel-
lectuals were assigned the central role, formed the national identity of ethnic communities
that spoke German and were recognized as a language whole. German romanticism put a
permanent seal on German social philosophy, German nationalism and German national
character. Pietism and romanticism created a German mentality characteristic of religious
zeal. The ideas for national history were revived, together with everything that served as
a testimony of the national spirit, everything that belonged to folklore, particularly folk
poems. The patriotic zeal of poets and folklorists was also joined by scholars. The honour
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of the nation inspired the followers of liberal reforms, such as Stein and Humboldt, and
military thinkers, such as Scharnhorst and Clausewitz (Greenfeld, 1992, pp. 359-361).

THE INFLUENCE OF THE FRENCH REVOLUTION

The last layers of German national consciousness were formed under the influence
of the French Bourgeois Revolution. The ideas of the French Revolution were familiar to
educated German circles. Believing that the idea of equality would overthrow many un-
deserved privileges, and bring status and reputation to the deserving ones, many accepted
them, seeing in the French army the power that would bring liberty. Hatred for nobility
was the reason for looking at the French with sympathy. Holderlin advised his sister to
pray for the French, wrote to his mother that she had no reason to worry because of the
war. In the beginning, such sympathy for the French and resentment towards nobility was
also displayed openly by Johann Gottlieb Fichte (Greenfeld, 1992, p. 354). Even when, for
the sake of revolutionary radicalism and the publication of the writings by conservative
authors who were oriented against the Revolution, there was a shift in German public
opinion towards the Revolution, Fichte was still in its favour and stood up for the revolu-
tionary cause (Basta, 2020, p. 24). However, faced with the French invasion, in his Speeches
to German Nation he expressed completely different aspirations, feelings and ideas, while
his addresses to the Germans were seen as the Bible of German nationalism and the most
valuable expression of the German spirit. The transformation of this philosopher’s ideas
was described by Isidora Sekuli¢ as follows:

“Fichte, the freedom-loving great spirit, the fighter against the throne and the altar,
the revolutionary-Jacobin, suddenly, after the defeat in the battle of Jena, after the strike
against Prussia and the greatness of Frederick the Great, leaps, metamorphosed to the
last drop of blood and the last nerve, like a lion, roaring against the French occupation,
criticizing Napoleon, belittling the French people and going on his own, to the contrary,
towards the adoration of the German nation and its moral and mission, becoming the
right hand of the Prussian king, leaving, in his fanaticism, the department of a university
professor to become a priest and an army preacher” (Sekuli¢, 1966, p. 176).

Similar patriotic feelings overwhelmed and flooded the entire population. Unreserved
rapture with which the French Bourgeois Revolution had been welcomed was now replaced
by unreserved disgust and hostility.

German national sentiment will be inspired more by the defeat in the battle of Jena
than by the victories of Frederick the Great. It was after this defeat that Johann Gottlieb
Fichte began his Speeches to German Nation. The lectures were held in Berlin, which was
still in the French hands. At that time, Berlin did not have a university, and the lectures were
not delivered to students, but to the most mature and intelligent members of the nation.
Fichte also spoke about patriotism, but not in the abstract language used at the German
universities of the time to show adoration for science and art.

“During several following years, between 1806 and 1813, close connection was
established between the army, bureaucracy and school institutions or, in other words,
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between the needs of state power and the objectives of the educational system, which
afterwards became the very essence, but also the foundation of the perverted strength of
the Prussian system. The general compulsory military service was connected with the
general compulsory education introduced in Prussia two generations before England’s
Law on Education from 1870; the University of Berlin, with its outstanding professors,
was founded as a type of an institution parallel to the Army Headquarters. Thus, knowl-
edge in Prussia was not obtained only for the sake of knowledge, but as a tool intended
for achieving a certain goal, and that goal was the success of the state that had recently
experienced all the bitterness of the defeat” (Mackinder, 2009, p. 25).

That is when geopolitics also began. Geographical maps became important part of
national education, and every German was to a certain extent a geographer. Every German
was taught the following:

“To see in the maps not the usual borders established on pieces of paper, but also
the possibilities permanently provided by the geographical space - i.e., ‘the manner and
the means’ in the literal meaning of these words. Realpolitik living in his mind was based
on the map he had in his mind. Serious education in geography at German colleges and
universities began at the same time as the Kultur concept” (Mackinder, 2009, 25-26).

GENERAL FEATURES OF GERMAN NATIONALISM

German nationalism was the nationalism of intellectuals and the social elite, and
they were all “united by the motto and the loud call that German nation should be ad-
vanced within a national state that would guarantee such unity. Despite this clear priority,
its ‘complex identity” absolutely permitted opting for the Prussian or Bavarian ‘nation’ as
well” (Wehler, 2002, p. 84). For German national consciousness to prevail, it was necessary
to impose the most fantastic images of German exceptionality. And no one was able to
do it better than intellectuals: Friedrich Schleiermacher, Adam Miller and Heinrich von
Kleist preached that everything that was great in mankind was of German origin, that the
German people preserved the very first image of mankind, and that a source of new times
welled in Germany etc. Friedrich Schiller also elevated the Germans as the “most capable
nation’, the nation that was “chosen by the Holy Spirit”, and in it he was joined by Hegel,
Schlegel, Johann Gottlieb Fichte and others, thus creating a myth about the superiority of
the German nation and its credo. The nation that was assigned the historical mission of
making mankind happy completely naturally deserves an adequate reward, prepared in
the form of a “promised land” - the great German empire. That empire would include all
countries where the German language could be heard, and even beyond, - if the Germans
needed it (Wehler, 2002, pp. 85-87). The central role of intellectuals in the formation of
German nationalism is seen by many as its bad fortune because, unlike Western national-
isms, for example in France or England, which had a rational and civil character, German
nationalism, together with nationalisms “east of the Rhine”, had an authoritarian, mystic
and organic character, owing to the central role of intellectuals (Smith, 1996, p. 77).

The national vision did not spread among the masses quickly or easily, and it met
with strong resistance. Apart from international circumstances regarding the order of the

151



DPuro V. Bodrozi¢, Nation and nationalism in the West — The case of Germany

“Holy Alliance”, there were also domestic political reasons for it. Some German states saw a
danger in German nationalism because it led towards the loss of their independence and to
the merging with a broader whole. Moreover, the liberal-democratic nature of nationalism
brought to question the social hierarchy and related privileges, which jeopardized princely
dynasties and aristocracy in general. The German national movement, particularly after
Karlsbad Conclusions (1819), was subject to fierce repression. Repression did not have
any results. Despite all repressive measures, there were still strongholds that sent a radiant
national idea. German schools and universities were the main stronghold of German na-
tionalism; it was preached by university and grammar school teachers, risking to be taken
to court and sentenced to long-term imprisonment. They knew that it would be seen as
their sacrifice for the national cause and they were glorified as its martyrs. There were also
many student, sport and different professional associations that called for national unity at
their gatherings. Several decades later, the German national movement gathered hundreds
of thousands of followers and, half a century later, the German national state was formed.
The idea of national state unity particularly fascinated intellectuals because it promised
them an important role in the formation of the new state and, in addition, which should
not be ignored, the social rise in the social hierarchy (Wehler, 2002, pp. 94-95).

The main dispute concerned the choice between the great German solution, which
included Austria, and the minor German solution, which excluded Austria and determined
Prussia as the centre of gathering. In Germany, the preachers of Germany, the advocates of
German nationalism, came from educated and economic civil circles, which were joined
by young aristocrats: they were supported by the young German labour movement that
acted through worker and artisan associations. After the formation of the national state in
Germany, as well as in Italy, right-wing liberal or conservative social formations became
the authentic bearers of the national ideology whose nationalism lost universalistic traits
and assumed the form of narrow-minded egoism. The working class was kept far from
events in the core of the nation, while aristocracy, by its nature supranational and not
inclined to the ideals of the nation, remained reserved. However, the national state will,
through the educational system and the army, impose national imperatives and conduct
the nationalization process through all social structures and make German nationalism a
natural religion (Wehler, 2002, pp. 52-53).

Herder was one of the first to indicate the strength of the idea when people identified
with it. The Germans saw that idea in the idea of the homeland, the country in which they
lived in and which fed them, which was not an abstraction but a geographically determined
territory. “The old longing for salvation in the Heavenly kingdom turned into an aspiration
for the national ‘leader’ (‘Flihrer’), who will show the people the road and the direction
where to go. The longing for such a leader was actually the longing for the lost homeland
to which the leader will be able to take them back” (Lisson, 2022, pp. 216-217). And they
were not mistaken because the German national state was not created by the German
national movement, although powerful and popular, but it was the creation of the Great
Prussian politics of Otto von Bismarck, who achieved it through hegemonial wars, by fire
and sword. The alliance with the national movement ensured mass and effective support
to those wars (Wehler, 2002, p. 98). Military victories strengthened the cult of the army,
and BismarcK’s charisma strengthened the cult of the leader.
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The liberal national movement among the Germans debated with and resented
BismarcK’s politics, but that politics was successful and the camp of his opponents began
falling apart. After the victory at Koniggratz on 3 July 1866, this movement was completely
destroyed. Rudolf von Jhering, a liberally oriented jurist who stigmatized Bismarck as the
man who trampled on law and moral, wrote after the victory at Koniggritz: “I bow before
the genius of one Bismarck who made the masterpiece of political combinatorics and tac-
tics. I bow to this man for everything he has done to date, and even more than that, I have
been assured of the necessity of what seemed as daring insolence to the non-dedicated of
us, what later turned out to be a necessary means for achieving the objective... For such
aman I would give... a hundred people with liberal beliefs and powerless honesty” (cited
according to Schulze, 2002, p. 158).

Massimo d’Azeglio, an MP, stated the following at the first session of the Italian
Parliament in 1861: “We have created Italy and we must create the Italians” In the same way,
national integration of the Germans, after the formation of the state, was not completed.
The national state was yet to be made part of public consciousness, by systematic work
through a number of institutions. The first-class role was played by the Reichstag, the army,
universities and a large number of different associations. Through a series of political social-
ization processes, from the family, via schools, universities, military organization, student
associations, veteran soldiers, print media and cultural institutions, socio-psychological
assumptions were made for accepting the German national attitude. Through celebrations,
parades, rituals and national manifestations in honour of their outstanding figures - Wilhelm
the First, Bismarck and Moltke, whose pictures will be displayed in private houses - the
world of the nation was symbolically shown and experienced, mentally and emotionally.

Economic growth and prosperity ensued, accompanied by profound social change,
which ensured the creation of an economy and society that could be marked as German
in the full meaning of that work, thus giving full legitimacy and new strength to German
nationalism. New ambitions, borders marked and jealously preserved by Bismarck, did
not satisfy the future generations, and the Great German program was not satisfied only
with the accession of Austria (Wehler, pp. 99-103). And for a nation to be able to respond
to new tasks and challenges, it required internal integration and internal completion of
national unity by excluding all those marked as the enemies of the Reich, particularly those
who were stigmatized as a foreign body, so as to, through the purification of the nation,
reach the necessary monolithicity, indomitable will and deadly power. An inward view was
adequate to an outward view, and all those standing in the way are not only enemies but
also a primal evil, and absolutely unrestricted hatred is shown for them.

The Western “civilization”, which equalled decadence, and Slavic “Asianness”, which
equalled barbarianism, was opposed by German “culture”. In line with Darwin’s theory,
the concept of the nation was naturalized, so that nations and races, analogously to what
happened in the nature, were participants in the constant struggle for survival, in which the
stronger win, the ones who, therefore, have the priority. The Germans also saw themselves
as a nation with the superior racial substance, which made them superior in evolution-
ary-historical and racial-biological terms over other nations and races, and their primacy
in the hierarchy of nations was legitimate and natural. In the modern world, the Germans
wanted to be what Greece used to be in the ancient world. In Germany, more than anywhere
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else in the world, between 1780 and 1920, ancient Greek heritage was passionately studied.
“Not small effort was put into describing and establishing parallels between ancient Greek
history and German history. All that served only one aim: to present the Germans as the
Hellenes of our time” (Lisson, 2022, p. 23).

German nationalism was born from the hatred to the French. France will have
a stimulating effect on German nationalism even after Napoleonic wars, due to which
Francophobia remained the permanent feature of German nationalism. We are to find the
same on the French side regarding the Germans. This hatred also dates back to the past; it
did not begin with Prussia’s defeat in the battle of Jena or the French defeat in the battle of
Sedan, but can be traced back to the Crusades (Bodrozi¢, 2023, p. 99). However, although
they hated France, German reformers took it as a model that had to be emulated. France gave
them an example that only a united nation could be strong, and such united nation could
be created only by citizens. In order to be citizens, people had to take part in social life, to
be active part of the state apparatus and by no means a disenfranchised mass (Greenfeld,
1992, p. 373). The hatred for the French, which spread among the Germans during the
19 century, is explained by Frank Lisson exactly by the presence of the French influence,
which was seen as humiliation. He says: “It is a frequent case with young nations striving
for freedom and burning with the desire to break with the tradition of great role models,
which we literally admired until yesterday. Young nations in such situations like being in-
toxicated with the strength and dynamics from their own tradition” (Lisson, 2022, p. 214).

During the wars against the French, the English, due to their Germanic origin, as well
as the fact that they also fought against Napoleon, had a better standing in the eyes of the
Germans - they were declared role models. Soon afterwards, mostly due to the economic
power that was unbearable to the Germans, the common origin could not prevent the image
of the perfidious Albion and, according to Heinrich von Treitschke, “of the hypocritical
Englishman who holds the Bible in one hand and a pipe in the other” (Greenfeld, 1992, p.
377), guided only by the commercial spirit and love for money, which kills every sense of
honour and ability to differentiate between right and wrong.

Looking at the world from the above-described perspective, Werner Sombart depicted
the First World War as a conflict between commercial and heroic nations, a struggle between
the economic and heroic worldview, where the commercial and the heroic do not constitute
a vocation, but a corresponding worldview, a certain inclination of the spirits (Sombart,
2018, pp. 12-13). The commercial spirit is embodied by the English who are said to show
immeasurable spiritual limitation, inability to raise even a little above everyday reality. The
most impressive indicator of such limitation is seen by Sombart in their philosophy, whose
members are all primarily national economists; they see a practical purpose in everything,
while material accomplishments and technical inventions are a guarantee for the truth of
philosophy (Sombart, 2018, pp. 17-19). Everyone who knows English history will know,
according to Sombart, the manner in which the basis of English power was founded and
created. “Moral insanity of that nation is a secret of its power, and not to a small extent”
(Sombart, 2018, p. 44). The commercial spirit of the English is opposed to by the heroic
spirit of the Germans and their understanding of the state, seen as a meta-biological, spiritual
being, which is not a sum of individuals, but their unity achieved in the customary unit.
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As Sombart says, “if we pose a question about the essence of the German idea of the
state, we will have to define the German understanding of the state as objectively organic,
in order to express that it starts from the founding thought; that the state is neither founded
nor made up of individuals, it is not an aggregate of individuals and its purpose is not
to encourage any interests of individuals. On the contrary, the state is a national union
gathered into a whole, it is a conscious organization. Of the superindividual to which, as
parts, separate individuals belong” (Sombart, 2018, p. 78).

Sombart is not alone among those Germans who believe that the whole Western civili-
zation is decadent and hostile towards German culture and German spirit. Nevertheless, the
key enemy and symbol of overall decadence was seen in the Jews, who were represented as a
group with all the characteristics opposite to German values - an evil and impure outsider,
vile and wicked, became the definition of a Jew. “Since from the very beginning German
national identity was defined as racial identity, and since it was enticed by the resentment
towards the West, anti-Semitism was integral part of this identity and its central element”
(Greenfeld, 1992, p. 383). However, neither Serbs nor the Slavs are not better off, if not
even worse. In fact, this is what Sombart says about the Serbs:

“The Kingdom of Montenegro is a bad joke of world history”. He adds that “the
Serbs and the Japanese rather arouse the feeling of disgust and loathing”, pointing out
that “he cannot give up the thought that honourable weapons are defiled when fighting
against such nations. We know the Serbs as sellers of mousetraps and students, as well
as by their indescribably filthy history of the heirs to the throne” (cited according to
Antolovi¢, 2018, p. 171).

INSTEAD OF A CONCLUSION

Until the Second World War, as well during its course, the Germans were taken as
an example of the nation with a pronounced national identity. Due to their defeat and
anti-Nazi propaganda, after the war they served as an example and cited as proof that the
national identity can be both suppressed and discredited. Numerous sociological research
studies, conducted in the posts-war period, showed that after the war the Germans tended
to identify themselves with their regional or supranational affiliation, while German identity
was suppressed (Turchin, 2006, pp. 137-138).

After the end of the Second World War, the Germans turned to domestic develop-
ment, enjoyed the benefits of industrial progress and economic accomplishments, clearly
showing their desire to be spared from managing world politics. The question of German
history was pushed aside. The destruction of the Berlin Wall marked the end of the stage
of absence of foreign affairs engagement and focus on oneself, and the united German
state appeared on the scene, the very appearance of which in itself changed Europe. The
Germans had to be presented, to themselves and to others, which is impossible without
understanding their own past.

According to Schulze, “to ensure the future in the centre of Europe, we must know
on what past Germany’s present is founded. Because no one begins from the very begin-
ning, but only continues what has already been initiated. It means that those who believe

155



DPuro V. Bodrozi¢, Nation and nationalism in the West — The case of Germany

that they are doing something completely new do not actually want to know what they are
doing” (Schulze, 2001, p. 8).

It was not necessary to wait too long to see that pacifism was merely a characteristic
of only one generation of Germans. “After people become sated with constant instability
and insecurity, civil wars tend to skip one generation - children of revolutionaries want to
avoid unrest at any cost, but grandchildren are ready to repeat their grandfathers’ mistakes”
(Turchin, 2006, p. 285). Germany’s conduct in the destruction of the Yugoslav state, par-
ticularly its relationship towards the Serbs, speaks volumes on its own. The Germans did
not miss out on taking part in In the West’s general stigmatization of the Serbs. German
press, just as Austrian, “when it comes to the Serbs, returned to their ‘golden’ era preced-
ing the First and the Second World Wars” (Vukovi¢, 2001, p. 218). And, in addition to the
propaganda and diplomatic fields, soldiers will also appear. The spirit of revenge is easily
recognizable (Vukovi¢, 2014, p. 247).

Even today, when the Germans condemn imperialism and war, from the energy and
zeal with which they do it, we can see that they are the same Germans as before the Second
World War, the ones who promoted it with the same fierceness. Namely, under the terms
of anti-fascism, democracy and human rights, pogroms and confrontations are demanded
with the same nations against which their fascist fathers used to wage wars, starting from
completely opposite values. Ideologies and worldviews are changing, but not the character
— the character is even more stable. And that character is destiny was noted by Heraclitus
a long time ago.
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