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Abstract: Contemporary open societies are characterised by pluralism, indicating dif-
ferences in values and practices. Religiosity and civic engagement are intertwined in various
ways, with processes changing across the Balkans and Southern Europe. Accordingly, in
this study, we present the results of a survey that explores different relationships between
(a) socio-demographic variables, (b) types of prayer engaged in by people, and (c) civic
engagement in Serbia (the Balkans) and Malta (Southern Europe). Questionnaires with the
same content were distributed in Malta (in English) and in Serbia (in Serbian). Our analysis
reveals both similarities and differences relating to the following two main patterns: (1) all
types of prayer correlated significantly with civic engagement behaviour in both countries;
and (2) the frequency of prayer types, and the correlations between specific prayer types
and civic engagement behaviour, ranked differently in both countries. Our discussion
focuses on the implications of these patterns for open societies and intercultural dialogue.

Keywords: prayer, religiosity, civic engagement, religious identification

INTRODUCTION

As Kuburi¢ (2015, p. 77) noted, “in empirical research on religiosity, due to a more
objective and comprehensive view of the importance of religion and its status in society, an
increasing number of indicators are used to measure the degree of religiosity for a certain
period” Indicators of religiosity are grouped into several areas that can be connected both
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with the structure of religion and the functions that religion has in society. One of these
dimensions is the ritual dimension, or practical demonstration of what is believed, such
as participation in church services and prayer.

Prayer is one of the most important rituals in world religions and a significant indicator
of religiosity. In Christian life, prayer is “the alpha and omega of every activity; whether
one improves professionally, educates the youngest, or helps the poor” (Beuk, 2021, p. 82).
Prayer has been linked to community engagement in various studies, with both private
and public aspects of religiosity influencing civic involvement. According to Barrett &
Pachi (2019), civic engagement involves an individual’s engagement “with the concerns,
interests, and common good of a community” (Ibid., 2019, p. 3). This is usually taken as
being substantially different from ‘political engagement, which speaks of the individual’s
involvement with “political institutions, processes, and decision-making” (Ibid., 2019, p.
3). Maksimovi¢ (2020) found that personalized, secular religiosity is a positive but not
statistically significant predictor of political activism, and hence does not strictly serve as
a form of political participation and political engagement.

Various research studies have shown a strong relationship between religiosity and
individual participation in civil life (Verba et al., 1995; Wuthnow, 1998). Loveland et al.
(2005, p. 1) analyse the relationship between private prayer and participation in voluntary
association. They argue that “prayer fosters a cognitive connection to the needs of others”,
and that “the effect of prayer is strengthened by membership in religious groups, suggest-
ing the relevance of both organizational and devotional aspects of religion for civil society
participation”. Pattillo (1998, p. 767) found that churches can provide “a cultural blueprint
for civic life in the neighborhood”, and that prayer can constitute an important part of the
cultural and invigorate activism. Smidt et al. (2008) discuss whether the “private” experience
of religion (based on the individuals level of participation in both the public [worship] or
private [prayer] dimensions of religious life) is counterproductive to engagement in public
life, and whether the “public” experience of religion contributes to something special about
civic engagement. Adopting a novel approach to this topic, the authors argue that religion
may play a significant role in fostering civic responsibility.

While most research, according to Jang et al. (2023) discusses the public aspect of
prayer-life, they noted that those who practiced private devotional prayer, as well as par-
ticipated in religious group activities other than worship services, reported higher levels of
‘transcendent accountability’ - where individuals view themselves as responsible to a higher
power for their influence on people and the environment. This sense of being accountable
to a higher power for one’s impact on others is one of the main tenets of Christianity (e.g.,
“Where is Abel your brother?” (Gen 4:9). In Jang et al. (2023) research, praying was posi-
tively associated with pro-community attitudes and, consequently, with greater community
engagement. The study concluded that both private and public religious behaviours are
significant in contributing to civic engagement, with the authors emphasising the impor-
tance of accountability and community-oriented attitudes that are associated with religious
practice in this respect (Jang et al., 2023).

This finding contrasted with an earlier work conducted by Dunbar (2021), which
reported that while private prayers did not have a direct impact on happiness or life satis-
faction, religious behaviour and attendance at religious services were linked to higher levels
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of well-being, life satisfaction, social connectedness, greater emotional closeness to friends
and family, and increased local community engagement. Specifically, frequent attendance
at religious services correlated with a greater sense of connection to congregation mem-
bers (Dunbar, 2021). In contrast, Schiffbeck’s (2020) research found that while the social
aspects of religion had a low impact on youths’ civic engagement, the cognitive belief and
emotional aspects brought about by a ritualised connection to a higher being served as
indirect motivators influencing the moral element of civic behaviours.

EXTENDING THE DEBATE ON PRAYER,
SOCIALITY AND ENGAGEMENT

This social perspective sees prayer as a way to map the affective relations that peo-
ple hold in what they are oriented towards and care about. Here, prayer is seen as going
beyond the individual and pointing to a broader landscape (Bandak, 2017). In discussing
how religion - in this case, Christianity - is learned (Berliner, David & Sarrd, Ramon,
2007; Luhrmann, 2012), it is crucial to highlight the distinct ways in which Catholic and
Orthodox forms relate to the subject. In Catholic and Orthodox traditions, prayer: (a) is
seen as primarily a form of participation in Christ’s priestly office and more specifically
as a participation in the passion, and resurrection of Christ (Catholic Church, 2000, para.
1354; Hopko, 2016a); (b) is done in communion with the whole Church - both the pilgrim
Church and the communion of saints (Catholic Church, 2000, para. 2692; Freeman, 2011);
and (c) focuses on the heart’s state (Catholic Church, 2000, paras 2517-9; Zaharu, 2012, pp.
110-116) and how it moves towards perfecting the moral good (Archbishop Bartholomew,
2020; Catholic Church, 2000, para. 1775; Hopko, 2016b). Crafting affective forms of divine
participation is crucial in these two traditions, since by theological definition, even private
prayer emphasises the community aspect. Despite differences in emphasis, both Catholic
and Orthodox Christianity guide believers towards an affective relationship with God, and
prayer becomes the means for ethical character formation and self-discipline in relation to
the community (Bandak, 2017, pp. 2-3). Hence, Embree (2017) suggested that intercessory
prayer could be used to increase generational interactions within church communities.
Similarly, Ngwenya (2016) noted that non-attendance at prayer meetings due to various
commitments was an issue impacting community engagement. In the Christian faith,
irrespective of the tradition, each time one approaches the Lord in prayer, the neighbour
is brought at Jesus’ feet (Mark 2:1-12).

In line with this social dimension of prayer, Froese and Jones’s (2021) literature review
proposes four conceptually distinct dimensions of the private prayer experience, which
vary across cultures. All four, at varying degrees, are impacted by the social mechanisms
and the individual and social outcomes of prayer. Firstly, while the frequency of prayer is
a widely used measure (Wuthnow, 2015), it does not reveal the content or style but only
indicates the routine in one’s life. Both cultural and demographic factors influence prayer
frequency, for instance: (a) industrial societies pray less than agrarian ones, even as prayer
persists in post-modern cultures (Norris & Inglehart, 2011); and (b) both gender and age
strongly correlate with prayer frequency (Mason, 2015). Moreover, Newberg and Waldman
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(2009) noted that prayer frequency impacts both physiological and psychological health.
Secondly, the style of prayer plays a vital role in demonstrating and confirming beliefs
within a community (Draper, 2014). Stricter prayer styles align with Iannaccone’s (1994)
Strict Church Theory - which posits that the strength of strict churches is the result of their
strict demands and the commitment they inspire in their members, since stricter prayer
types predict a deeper belief and commitment (Stark & Finke, 2000). Furthermore, prayer
styles symbolise collective identity, fostering inclusivity and bridging differences among
diverse groups. Prayer styles are also closely linked to both religious and political identity,
indicating social and cultural boundaries (Poloma & Gallup, 1992; Sherkat & Cunningham,
1998; Braunstein et al., 2014).

Thirdly, the purpose of prayer connects the act of prayer to its affective and traditional
dimensions, influencing prayer outcomes (Giordan, 2017). Expectations define the success or
failure of prayer, making its purpose central to individual beliefs about social and scientific
causation (Luhrmann, 2012). Prayer typologies, such as petitionary and non-petitionary
prayers, capture the diversity of purposes, providing insights into practitioners expectations
(Bade & Cook, 2008). The distinction between “outer effects” and “inner effects” catego-
rises the transformative power believers attribute to prayer, influencing their political and
social perspectives (Froese & Bader, 2010). Finally, prayer is an interactive communica-
tion involving individuals and a perceived supernatural being, often anthropomorphized,
shaping the effects of prayer (Sharp, 2012). Believers’ perceptions of the character of the
divine Other, cultivated over time through prayer, influence their emotions during prayer
sessions (Luhrmann et al., 2010). The personality attributed to the ‘Other’, such as being
loving or remote, directly impacts the emotional experience in prayer (Bradshaw & Kent,
2018; Liu & Froese, 2020). Overall, the attachment to God influences emotional safety and
assurance during prayer, creating a secure moment for believers (Granqvist & Kirkpatrick,
2008). In summary, Froese and Jones’s (2021) thematic work shows that prayer has been
found in numerous studies to play a role in fostering a sense of community, whether through
increasing social bonds, providing motivation for engagement, or through traditional and
cultural reinforcement of community ties.

In today’s open societies, diversity is a key feature, highlighting variations in values
and customs. The connection between religiosity and civic involvement takes on different
forms, especially in the changing landscapes of the Balkans and Southern Europe. This
research unveils survey findings delving into religious identity, practices, demographics,
and civic engagement in Serbia (the Balkans) and Malta (Southern Europe).

Religion in Serbia

Serbia is a country located at the crossroads of Southeast and Central Europe, in the
Pannonian Plain and the Balkan Peninsula. In Serbia, there is no state religion, but the
Serbian Orthodox Church received preferential treatment. The current Law on Churches
and Religious Communities (Zakon o crkvama i verskim zajednicama, 2006) recognizes
seven “traditional” religious communities: the Serbian Orthodox Church, Roman Catholic
Church, Slovak Evangelical Church, Reformed Christian Church, Evangelical Christian
Church, Romanian Orthodox Church Dakia Felix, Muslim Religious community, and
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Jewish Religious community. Also, the Register of Churches and religious communities
(Ministarstvo pravde, 2018) included 17 other religious organisations.

According to Blagojevi¢ and Jovanovi¢ Ajzenhamer (2021), “pre-socialist religious
traditionalism in Serbia was characterized by an unproblematic pro-religious (pro-Orthodox)
consensus within which religion was viewed as an affirmative spiritual and social phenom-
enon. Until the Second World War, the situation basically remained the same. In Serbia,
after the end of the Second World War, the beginning of the socialist regime drastically
changed the attitude towards religions and churches, in a politically oriented and atheistic
culture until the late eighties and the end of socialist Yugoslavia” (Blagojevi¢ & Jovanovié
Ajzenhamer, 2021). Rising religiosity stabilised after the fall of socialism.

In Serbia (Gavrilovic, 2021) 95% of the population declared themselves followers of
one of the seven “traditional” religious communities. Approximately 85% of citizens are
Orthodox Christians, 5% Roman Catholics, 3.1% Muslims (the Muslim community mainly
includes Slavic Muslims in Sandzak; ethnic Albanians in the south; and Roma throughout
the country, of whom the majority are Christian), 1.5% Protestants, 1.1% atheists, 3.1%
who do not declare themselves confessionally, and about 2% other confessions (the Jewish
community consists of an estimated 1,300-1,400 persons).

The latest Pew Research Center survey (2018) and the World Value Survey (2022)
show that Serbia is the 10th most religious out of 34 European countries. Based on an overall
index, 32% of adults in Serbia are “highly religious,” 34% say religion is very important in
their lives, 19% say they attend worship services at least monthly, 58% say they believe in
God with absolute certainty and 27% pray daily. The European Social Survey data from
2018 (2018) showed a similar situation: one in five inhabitants of Serbia prays every day
(21.3%), and 35.6% pray once a week, more than once a week or even every day; 18.7%
of the most religious respondents were women, while 12.9% were men. Kuburi¢ (2015)
found that 41% of respondents attend religious services several times a year, of which 10%
attend more than twice a month. Almost two-thirds of students (65.4%) say they pray to
God. Around one fourth of the students from the research declared that they pray regularly
(24.3%), and 41.1% pray occasionally (Radisavljevi¢, 2013, p. 79).

Finally, students in primary and secondary schools are required to attend classes ei-
ther in one of the seven “traditional” religious communities or in civic education (Cumura
& Barbanti, 2023, p. 40). As seen above, Serbia is a majority-Orthodox country, and thus
capable of being meaningfully compared with other countries that have a predominant
Christian denomination, such as Malta (majority-Catholic country), to which we now turn.

Religion in Malta

Serbia’s profile contrasts to the Mediterranean archipelago of Malta — the European
Union’s smallest country. Malta’s total population is around 520,000 (National Statistics
Office, 2023) and Roman Catholicism has a privileged status in the Constitution of Malta
(Constitution of the Republic of Malta, 1964, Chapter 1). According to Aquilina (2018), “the
Roman Catholic Apostolic Religion is the national religion of Malta. Malta is a confessional
state which respects freedom of conscious and worship and all other religions and cults are
protected by law”. Article 2 of the first chapter of the Constitution dictates that the “Roman
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Catholic Apostolic Church have the duty and the right to teach which principles are right
and which are wrong”. Article 3 follows that the “Religious teaching of the Roman Catholic
Apostolic Faith shall be provided in all State schools as part of compulsory education” The
overwhelming majority are baptised (National Statistics Office, 2023), out of which about
84% subscribe to the Catholic faith (Discern, 2018).

The 2018 Church census revealed that 37% of the Maltese residents attend Sunday
mass (Discern, 2018), while 70% participate in religious services at least once a month.
The strongest cohort of mass attendees (58%) are aged at least 50 years, and the majority
are females (53%) (Discern, 2018). Malta remains the most densely populated country in
the EU with almost 1,700 residents per square meter, with the Northern Harbour region
being the most densely populated (6547/km?), and the least densely populated being the
region of the small island of Gozo with 572/km? (National Statistics Office, 2023, pp. 14-16).
In recent decades, Malta started hosting a greater number of immigrants, such that more
than one in five residents in Malta are non-Maltese. In just a decade, this figure increased
from 20,289 to 115,449 (National Statistics Office, 2023, p. 115). Recent social patterns
have seen greater urbanisation and the diversification of the country’s ethno-cultural and
religious profile (Buhagiar et al., 2022). Despite the recent socio-cultural shifts affecting
Maltese society, Malta’s enduring Catholic tradition remains integral to constructions of the
nation’s identity, with 83% identifying themselves as Roman Catholic (National Statistics
Office, 2023, p. 159).

This research study

This study sought to understand the different types of prayer that people in Serbia
and Malta engage in, and the implications of the types of prayer for civic engagement in
the respective countries. Accordingly, the study is based on a sample of mostly-Orthodox
Christians from Serbia and another sample of mostly-Catholic Christians from Malta, both
groups being necessarily inspired by the dominant Christian denomination in their country
regardless of affiliation. Accordingly, the main research question guiding this work is: What
is the relationship between types of prayer and civic engagement, in Serbia and Malta?

METHODOLOGY

The research study, which employed convenience sampling, took place from December
2023 to January 2024 and included a total of 373 participants, with 174 from Malta and 199
from Serbia. Hence, it must be noted that samples are not representative and interpretation
requires caution. In an effort to reduce order effects, the majority of the questions were
programmed for randomisation, ensuring a varied order of response options for different
respondents. The survey was carried out using LimeSurvey, an open-source survey software,
hosted privately on our SSL-secured space.

Our Serbian sample was composed of 82 males, 114 females, and 2 non-binary per-
sons. The majority of the respondents chose Christianity (164, or 82.4%), followed by 10.6%
identifying as unbelievers, 1% as Muslims, and 12% as ‘other’. For statistical purposes, the
analysis below focuses exclusively on the Christian proportion of the sample. The sample
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identified as 95.1% Orthodox, 2.4% Catholic, 1.2% Eastern Catholic, 0.6% Evangelicals,
and 0.6% as other.

Of the 174 Maltese participants, there were 81 males, 92 females, 2 non-binary and
1 other. The majority (143, or 82.2%) identified as Christians, 15.5% as unbelievers, 0.57%
as Muslims, and 1.7% as other. As per above, only the Christian proportion of the sample
was included in analysis. The Maltese sample identified as 97.2% Catholic, 1.4% Easter
rite Catholic, and 1.4% as Evangelicals. Thus, the Christian samples were the following:
the Serbian sample size was of 164 Christian participants (61 males; 100 females — mostly
Orthodox Christian) and the Maltese amounted to 143 (61 males; 82 females — mostly
Catholic Christians).

Among the measures included, we asked participants the following question per
prayer type, using a 7-point Likert index (where 1 = ‘Never’, 2 = ‘Once a year, 3 = ‘Once a
month;, 4 = ‘Once a week’, 5 = ‘Multiple days per week; 6 = ‘Once a day, 7 = ‘More than once
a day’): “How do you live your Christian faith?”. The prayer types in question concerned
various modes, such as participation in prayer groups and mass, individual prayer rituals,
and overall prayer life (see Table 1); and ranged from traditional prayers (e.g., Our Father),
to contemporary practices such as using prayer apps or tuning into Christian podcasts. The
statements were a slightly modified version of Pulis (2023) (a = 0.88; this research: 0.93),
such modifications serving to make the items applicable to both contexts under study, and
also drew inspiration from the 21-item self-report Multidimensional Prayer Inventory
(Zarzycka et al., 2022).

To measure civic engagement behaviour, we used the Civic Engagement Scale (Doolittle
& Faul, 2013). This 14-item measure was adapted to a 6-point Likert scale, and was used to
measure the following two sub-dimensions: (i) Community engagement attitudes (1 = ‘Strongly
Disagree’ to 6 = ‘Strongly Agree’): the views people hold on community involvement (higher
score = more positive attitudes toward community involvement — sample item: “I believe I
should make a difference in my community”); and (ii) Community engagement behaviour
(1 =“Never’ to 6 = ‘Always’): the actions people take to improve their community — sample
item: “I help members of my community” (higher score = more actual engagement at the
community level). The Cronbach’s level of the two subscales has been reported as 0.91
(Doolittle & Faul, 2013) (in our sample: 0.90) and 0.85 (Doolittle & Faul, 2013) (in our
sample: 0.89), respectively, with our samples exhibiting similar values.

The analysis involved both descriptive and inferential statistics. A series of bivariate
correlations shed light on the research questions of the study.

Results and Discussion

Amongst the Serbian sample, the average age was 39.040 (SD = 13.574), and the
majority (59.8%) had non-tertiary education, as opposed to 39.6% who had tertiary edu-
cation. More than a third of the sample was not employed full-time (37.2%), as opposed
to 62.2% who were.

In the Maltese sample, the average age was slightly higher at 43.264 (SD = 13.394),
with the overwhelming majority having tertiary education (76.9%). Similarly, 74.1% were
employed full-time as opposed to 25.9% who were not. The countries differed significantly in
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their civic engagement behaviour. The Maltese had a higher level of engagement (M = 3.899,
SD = 1.096) than Serbians (M = 3.384, SD = 1,353), #(303.395) = -3.537, p < 0.0001.

Interestingly, in terms of gender within both countries, there were no statistically sig-
nificant differences between Males (Serbians: M = 3.383, SD = 1.464; Maltese: M = 3.3965,
SD = 1.021) and Females (Serbians: M = 3.388, SD = 1.300; Maltese: M = 3.815, SD = 1.505)
on Civic Engagement Behaviour (Serbians: #(159) = -0.26, p = 0.979; Maltese #(141) = 0.806,
p = 0.422). Similarly, participants with a Tertiary (Serbians: M = 3.508, SD = 1.360; Maltese:
M =3.829, SD = 1.093) and Non-Tertiary education (Serbians: M = 3.316, SD = 1.350;
Maltese: M = 4.046, SD = 1.105) did not differ in their extent of Civic Engagement Behaviour
(Serbians: #(161) = -0.884, p = 0.378; Maltese #(141) = 0.996, p = 0.321). In terms of em-
ployment, employed full-time Serbians reported a higher average in CEBS (M = 3.56,
SD = 1.30) than those not employed full-time (M = 3.118, SD = 1.404), #(161) = -2.027
p = 0.044. In Malta, employment was not statistically significant in predicting CEBS either,
as the difference between the full-time employed (M = 3.946, SD = 1.118) and those not
employed full-time (M = 3.855, SD = 1.092) was non-significant, #(141) = 0.432, p = 0.667.

The participants were grouped in three age groups: 18-30 (youth), 31-50, and 51+.
A one-way Analysis of Variance showed that there was no significant effect of age on the
Civic Engagement Behaviour scale, in either country (Serbia: F(2,158) = 0.783, p = 0.459;
Malta: F(2,138) = 1.082, p = 0.342).

Table 1 highlights the varied landscape of prayer practices in both countries. It offers
a comparative view of the popularity of the different types of prayers in these two cultural
contexts, ranked by the importance in Serbia, and meant to illustrate the different rank orders
across both countries. One notable observation is the consistency in the top-ranking prayer
activity, “Pray outside of religious services”, which ranked first in both countries. Similar to
research by the Pew Research Center (Gecewicz, 2021), this suggests a universal inclination
towards personal and spontaneous forms of prayer outside formal religious gatherings.

Traditional prayers such as “Our Father & the Hail Mary” and “Having a conversation
with God” exhibit noteworthy differences in rank between the two countries. While “Our
Father & the Hail Mary” is more popular in Malta, “Have a conversation with God” enjoys a
higher rank in Serbia. This difference may be the result of the “ubiquitous” Marian devotion
prevalent in Malta (Pulis, 2020, p. 3). Moreover, as previously found by Pulis (2023), these
two variables are the only two variables related to prayer that predict a Catholic identity
amongst Maltese youths (Pulis, 2023). Also, as Kuburi¢ (2015) noted, “for Orthodox be-
lievers, praying in front of an icon is a key indicator” (p. 94), more so than “reading the
Bible and praying with the Bible” (p. 94).

A strong tradition passed down from one generation to another, and still practised
to date at Maltese schools, is the prayer before and after a meal. This may have been the
cause of such a disparity between the countries. Participation in mass stands out as another
significant point of contrast. This implies variations in the emphasis placed on commu-
nal worship and formal religious ceremonies within these societies. Malta’s Sunday mass
attendance of around 40% of the population (Discern, 2018), makes it one of the highest
in Europe (Center for Applied Research in the Apostolate, 2023). The higher rank of mass
participation in Malta suggests a stronger communal engagement with structured religious
rituals compared to Serbia, in this specific respect.

377



Matthew Pulis, Ljiljana D. Cumura, Luke J. Buhagiar, Prayer, civic engagement and culture...

The table also highlights different patterns in the use of digital apps for religious prac-
tices. The high prevalence in Malta of “using a mobile app to pray with (e.g., YouVersion/
Evangeli)” indicates a greater embracement of digital tools for spiritual activities in the
Maltese context, even though this is one of the least ranked. This may be the result of the
Archdiocese of Malta’s effort to continue its evangelization mission in the digital world
through a number of initiatives, the first of which is the creation of a new Digital Presence
Office, which is integral to the mission of the Maltese Church (Archdiocese of Malta, 2020).
Furthermore, the prevalence of certain prayer practices, such as “Fasting for certain periods
during holy times,” significantly differs between the two countries. Serbia demonstrates a
higher rank in this category, suggesting a greater adherence to fasting as a religious obser-
vance. In Malta, this practice is losing its importance, and the Maltese church has recently
reminded Catholics what it means to fast (Vella, 2018), and which are the days when
Catholics are obliged to fast (Code of Canon Law, 2009, para. 1252,1259). In the Orthodox
tradition four principal fasts are present: the Nativity Fast, the Great Lent, the Apostles’
Fast, and the Dormition Fast. Moreover, fasts are kept on Wednesdays and Fridays, for
the Eve of Theophany, the Exaltation of the Cross and the Beheading of John the Baptist.

Hence, Table 1 shows that cultural, historical, and religious influences contribute to
the observed variations in the popularity of specific prayer activities. We also ran inferential
statistics — shown in Table 2 - to show how these types of prayer correlate with the Civic
Engagement Behaviour Scale.

It is worth noting that all types of prayer positively correlated significantly with the
CEBS, in both countries. This effectively constitutes our main finding, as it shows strong
links between the religious and the political, not only in terms of doctrine or ‘high the-
ology, but also in terms of the minutiae of everyday practices. The fact that all types of
prayer significantly predicted civic engagement evinces claims about the implicit theologies
inherent in communal practice.

Moreover, there is also a remarkable difference between the coefficients - where Malta’s
relationships are stronger than the Serbian counterpart. Notable observations include the
strong positive correlation between “Participate in the sacrament of Confession” and reli-
gious engagement in both countries. However, the stark difference in rank between Serbia
and Malta, with Serbia ranking it first and Malta ranking it fourteenth, highlights different
attitudes towards the sacrament. This shows that, whilst in Malta there is a relatively stronger
correlation between the frequency of confession and one’s community engagement, overall
conference is deemed as being comparatively less predictive of CEBS among the Maltese
(when seen in view of the correlation strengths of the other prayer types and how they rank).

Similar to the means studied above, the use of digital technologies in prayer, as repre-
sented by “Using a mobile app to pray with (e.g., YouVersion/Evangeli)”, exhibits a notable
difference in rank between the two countries. While Serbia’s use has been noted to be the
lowest amongst the types, when it comes to this type of prayer’s relationship to engagement,
in Serbia it ranked fifth, whereas in Malta it ranked at eighteenth place, indicating a poten-
tial divergence in this type of prayer’s influence on civic behaviour across both countries.

“Participate in mass” emerges as a significant rank difference in Table 2. Malta places
a high emphasis on mass participation, and in fact here it is ranked as the strongest con-
tributor to civic behaviour, while in Serbia it ranks as the tenth, underscoring divergent
attitudes towards the centrality of communal worship.
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In conclusion, the correlation and rank analysis provide a nuanced understanding
of the cultural and religious dynamics shaping the preferences and significance attached
to different types of prayers in Serbia and Malta. These findings contribute to a broader
comprehension of how religious practices are embedded within distinct sociocultural
contexts. Moreover, despite such difference, the statistical patterns are clear in that an
incontrovertible link between prayerful and civic engagement is present, regardless of the
type of prayer one prefers.

CONCLUSIONS

Acknowledging that this study makes use of convenience sampling, and thus is not
a representative survey, it nonetheless is significant in that all prayer types significantly
predicted civic engagement behaviour, across both Serbia and Malta. This implies that
Christian denomination per se seems not to matter when it comes to whether prayer pro-
motes civic engagement. Where denomination/country differences come into play, concerns
the strength and rank of the correlations between prayer types and civic engagement. This
shifts the discussion to one of degree, but in categorical terms provides strong evidence for
the relationship between religious expression and community engagement, in agreement
with the literature reviewed above (Bandak, 2017; Froese & Jones, 2021; Loveland et al.,
2005; Smidt, 2008).

Our findings are similar to those of the Pew Research Center (2019) in that there is a
weak to medium correlation between prayer and civic engagement. It also echoes another
study conducted by Loveland et al. (2005) which examined the relationship between pri-
vate prayer and civic involvement. Like their results, our findings show that both private
and public-communitarian prayer are positively associated with one’s civic engagement.
Interestingly, in our results, participating in the sacraments of Reconciliation and the Eucharist,
for Serbia and Malta respectively, had the strongest relationship with one’s engagement.

Both sacraments, in both theologies, are other-oriented. The Mystery of Penance,
as is known in Orthodox circles, contributes to civic engagement in a four-fold manner.
Firstly, viewed from within Christianity, by fostering a personal transformation, it involves
acknowledging one’s faults and leads to a personal growth. Secondly - especially, but not
exclusively, in the Orthodox tradition - sin is not just viewed as a personal failing but as
something that affects the entire community (Harakas, 1985), such that through confession,
the individual acknowledges how their actions impacted others. This helps to foster a sense
of accountability (Benedict XVI, 2007, para. 84) and responsibility towards the community.
Thirdly, the sacrament can help in promoting unity, not only with God, but with the com-
munity, translating into a greater commitment to social harmony and cooperation in civic
life (Sica, 2021). Fourthly, the sacrament aids the individual to engage in civic activities
aimed at helping others and improving society.

Similarly, the sacrament of the Eucharist is also other-oriented (Wood, 2011). The
Last Supper itself was a politically “subversive” non-violent act of the highest degree (Streett,
2016). From a Catholic perspective, in the Eucharist there can be no dichotomy between
prayer life — theologically understood as liturgy and civic engagement — theologically under-
stood as diaconia, since serving others finds its origin in the Eucharist, while the Eucharist,
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finds its assertion in service (Corbon, 2005). Ultimately, as Sacramentum Caritatis notes,
“by its very nature (the Sacrament of the Eucharist) demands to be shared with all. (...)
The Eucharist is thus the source and summit not only of the Church’s life, but also of her
mission: ‘an authentically eucharistic Church is a missionary Church”.

Moreover, one notes that while traditional Catholic piety, such as traditional prayers
like the ‘Our Father’ is still being passed from one generation to another in Malta, it has
a very weak correlation with the Civic Engagement. Notwithstanding, it seems that the
Maltese are also migrating their pious practices into the digital realm with a high usage of
digital apps, that too is having a weak relationship with Civic Engagement. Conversely, the
Orthodox in Serbia still prefer pious traditions such as fasting and attending a communal
prayer meeting to sustain their faith. While they are high in the Serbian ranking, they
have a weak effect size on Civic Engagement. Praying grace before and/or after meal is a
noteworthy finding when interpreted using Jung and Ellison’s (2022) findings, in that it is
associated with an increase in life satisfaction over time. Similarly, Putman and Campbell’s
work (2012, Chapter 11) shows that the frequency of saying grace has a strong connection
to one’s partisan politics.

Participation in prayer groups ranks third in both countries in terms of affecting
Civic Engagement. This finding is in line with a growing body of literature which notes that
participation in these groups has a substantial positive effect (Norris, 2013) on participation
in charitable and linking types of civic organisations (Beyerlein & Hipp, 2006). Considering
that both countries are non-Protestant, this finding adds support for previous findings
that correlate non-Protestant denominations with a higher civic engagement (Driskell et
al., 2008). In line with Audette et al. (2020), one can hypothesise that Christians in both
countries, since they are non-Protestant, are more likely to participate in politics, work in
their community, protest, and to contact elected officials. This may stem from the strong
body of Magisterial documents — within the Catholic Church - concerning Catholic Social
Teaching (Pope Francis, 2015, 2020; John Paul II, 1991; Pope Leo XIII, 1891); and from the
latest steps spearheaded by the Ecumenical Orthodox Patriarchate through the document
‘For the Life of the World” (Archbishop Bartholomew, 2020). Both traditions emphasise
the community aspect of living the faith.

Linking back with Froese and Bader’s work, this study hints the transformative power
Christian believers in both countries attribute to prayer. We argue that there is correlational
evidence that the socio-political engagement of Christians in these two geographically
and culturally different countries is being affected by their prayer styles and frequency.
Moreover, our findings note that prayer in the form of interlocuting with a divine Person
who is also Other (God) is a frequent activity that Christians in both countries tend to
do quite frequently, even though with varying effects on Civic Engagement - with Serbia
having significantly lower correlation strengths than Malta. In conclusion, religiosity plays
an important role in promoting civic engagement, as people who pray more frequently are
more likely to be involved in their community. The theologies implied in the specific acts
of prayer hint at political subtleties (e.g., difference in engagement) that future research
would do well to explore further.

© 2024 The Author(s). Published by Socioloski pregled / Sociological Review
(https://scindeks.ceon.rs/issue.aspx?issue=17370&lang=en). This article is an open
access article distributed under the terms and conditions of the CC BY-SA 4.0
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Merjy ITymuc!

YHusepsuter Ha Mantu, Teonomkn daxynrer,

Opememe 3a IaCTOPaIHY T€ONIOTH]Y, KAHOHCKO IIPABO M INTYPTHUjy
Mcupga (Manra)

Jbumana JI. hymypa®

Ynusepsutet y beorpany, ®akynreT IOMUTUYKMX HayKa

LlenTap 3a eMnupujcka ucTpaxusama penuruje (LIEVP)

Beorpag (Cpduja)

Jlyx L1. Byxarujap®

YHuBepsutet Ha Mantu, PaxynTeT 3a €eKOHOMM)jY, MEHAlIMEHT I Pa4yHOBOJCTBO,
Opebeme 3a jaBHY IIOTUTUKY

Mcupa (Manra)

MOJINTBA, TPABAHCKU AKTBU3AM U KYJIITYPA:
KOMITAPATMBHA CTYIVJA CPBUJE 1 MAJITE

(ITpesog In Extenso)

Caxerak: CaBpeMeHa OTBOpEHa IPYIITBA KapaKTepHuille ITypann3aM Koju yKasyje
Ha pas/IvKe y BPeHOCTUMA U IIPAaKCH. PenmrrosHoct u rpahaHcky akTiBu3aM (fpyuITse-
Ha YK/bYYEeHOCT) MCIIPEeIUIETEHN Cy Ha pas/i4uTe HadlHe, a IIPOLIECH Ce Mebajy LIMpOM
BankaHa u jy>xae EBpore. CXOIHO TOMe, Y OBOM pajiy IIPeACTaB/baMO Pe3y/ITare NCTPaKI-
Barba Koje je IMajIo 3a Ii/b fia McnuTa ofHoce usMeby (a) cormonemorpadckux Bapujadi,
(8) BpcTe MOMUTBE KOjy bYAM MPaKTHKY)y U (B) rpabanckor aktususma y Cpduju (bankan)
u Ha Manru (jyxna EBpora). YIUTHUIIM MCTOT cafipykaja AucTpudynpanu ¢y Ha Mantu (Ha
enrneckom) n'y Cpduju (Ha cprickom). Halira aHamsa OTKpuBa 1 CIMYHOCTH U Pas/IuKe
Koje ce opfHOCe Ha crefieha fjBa rmaBHa odpacia: (1) cBe BpcTe MOMUTBY CY Y 3HAYAjHO]
Kopermaryju ca rpal)aHCKuM aKTUBM3MOM Y 0de 3eMbe U (2) y4eCcTamocT pasmnauTix BpCTa
MOJINTBH U Kopernanyje usMeby criennduaHmx Bpcra MOIMTBY U rpah)aHCKOT aKTHBU3MA,
Pas/IMYNTO Cy paHTupaHe y 0de 3emsbe. JlUcKycuja y 0BOM pagy GOKycrpa ce Ha MMIDIMKa-
I1ije MOMEHY THX 0dpasalia 3a caBpeMeHa OTBOPEHA APYIITBA U MHTEPKY/ITYPaTHM [VjaJIoL.

K}bque pedn: MOINTBA, PENUTNO3HOCT, I‘pabaHCKI/I aKTUBU3aM / ApYyLITBEHA YK/bY-
YEHOCT, BEpCKa I/IHeHTI/I(i)I/IKaIU/Ija

YBOJI

Kao mrro HaBopu Kydypuh (Kuburi¢, 2015, p. 77), ,,y eMINPKjCKOM UCTPaXKUBakby
PENTUTno3HoOCTH, 300T 08jeKTMBHUjET 1 CBe0dyXBaTHU]ET MOI/Iela Ha 3HAYaj penuruje 1

' matthew.pulis.02@um.edu.mt; https://orcid.org/0000-0003-2044-252X
> ljcumura@gmail.com; https://orcid.org/0000-0002-9614-7618
*  luke.buhagiar@um.edu.mt; https://orcid.org/0000-0002-0430-0444

381


https://orcid.org/0000-0003-2044-252X
https://orcid.org/0000-0002-9614-7618
https://orcid.org/0000-0002-0430-0444

Merjy ITynuc, Jbuwmwana [I. Rymypa, JIyk L1. Byxarujap, Monuitiea, ipahancku aximiususam...

BEHOTL CTaTyca y IPYLITBY, KOPUCTH ce cBe Behy dpoj moKasaTesba 3a Mepembe CTeleHa
penuruosHoctu y ogpehenom mepuony®. Ilokasare/sy peUrno3HOCTU TPYIUCAHU CY
y HEKOJIMKO OOJIaCTH KOje ce MOTY ITOBe3aTy KaKo ca CTPYKTYPOM peluruje, Tako 1 ca
¢dyHKIMjaMa Koje penuryja uMa y APyLITBY. JefHa Off AMMeH3Mja jecTe 0dpefHa fUMeH3Nja,
OJHOCHO IPAKTMYHA JeMOHCTpalllja OHOTa Y ILITa Ce BEPYje, Kao IITO Cy PUCYCTBOBAME
LIPKBEHOj CITY>KOU U MOJIUTBA.

Monntsa je jefaH of HajBaXXKHMjMUX odpefia Y CBEeTCKMM peluryjaMa i 3HadajaH
[I0Ka3aTe/b PEeIUTMO3HOCTI. Y XpuIThaHCKOM JXMBOTY, MOJIUTBA je ,asida 1 oMera cBake
aKTUBHOCTY; Oe3 0031Upa Ha TO fIa /iU Ce HeKO MpodeCcnoHalHO ycaBpliaBa, MofydaBa
Hajmmahe mnn momaxke cupomamnuma“ (Beuk, 2021, p. 82). MonuTsa ce y pasHIM CTy-
[VjaMa IIoBe3Yyje ca aKTUBM3MOM 3aje[JHIIIE, IV 9eMY ¥ IIPMBATHM U jABHY acIIEKT Pe/iu-
TMO3HOCTY yTU4y Ha rpabancky ykpydeHocT. IIpema bapery u Ilaunjy (Barrett & Pachi,
2019), rpabaHcky akTHBM3aM NOfpa3yMeBa YK/bYYEHOCT IIOjeAMHIIA ,,y IUTaba, MHTepece
u 3ajegHmako fodpo Heke 3ajeguurie” (Ibid., 2019, p. 3). On ce 00MIHO cMaTpa CYLUITHH-
CKIL [{PYTauyjuM Off ,[IOJIUTUYKOT aKTUBMU3MA", KOjJi TOBOPM O YK/BYYEHOCTH MOjeAMNHIIA
y »IIOMUTHIKEe MHCTUTYLH]e, Ipoliece n ognyduBame (Ibid., 2019, p. 3). Makcumosuh
(Maksimovi¢, 2020) Hanasu fa je mepcoHaMM30BaHa, CBETOBHA PEMUTMO3HOCT ITO3UTUBAH,
a/ly He ¥ CTaTUCTUYKY 3Ha4ajaH MPEAMKTOP MOMUTUIKOT aKTMBU3MA, IIa CAMMM TUM He
CIIY>KM CTPOTO Kao OOJIMK IOIUTUYKOT yyenrha U OMMTIYKOT aHTaKMaHa.

PasHe cTyamje mokasase Cy CHaXHY IOBE3aHOCT U3Mely penmMrno3HoCTy 1 mojem-
HayHor yJemha y apymrsenoM >xusoty (Verba et al., 1995; Wuthnow, 1998). Jlaneny n
capapunnu (Loveland et al., 2005, p. 1) ananusupajy ogHoc usmelhy npruBaTHe MOIUTBeE 1
yuenrha y ;odpoBo/bHOM yapyxuBamy. OHM TBPfe [ja ,MOIIUTBA CTBapa KOTHUTUBHY Be3y
3amoTpedama Ipyrux" 1 ia je ,,yTUIaj MOJIUTBE [0javyaH WIAHCTBOM y BepCKMM IpyIIaMa,
IITO yKa3yje Ha 3Ha4aj KaKO OPraHM3aLMOHOT, TaKO I JIEBOLMOHOT aCIIeKTa PeUTuje 3a
yuemhe rpahanckor gpymrsa”. ITatumo (Pattillo, 1998, p. 767) je yrBpAMO Aa LipKBe MOTY
HOPYXXUTH ,,KY/ITYPOJIOLIKY [UIAH APYLITBEHOT KUBOTA y CYCEACTBY I Ia MOJIITBA MOXe
IpefCTaB/baTy 3HAYAjaH fleo KynType u nogcrahu akrususam. llImut u capagumny (Smidt
et al,, 2008) pacmpaBsbajy 0 TOMe fia /1 je ,IPMBATHO  BEPCKO UCKYCTBO (3aCHOBAHO Ha
HUBOY y4ernha MojefyHIa y jaBHOj AUMEH3Mj1 [dorocmyxerbe] M IpuBaTHOj AUMEH3W)I
[MOMMTBA] BEPCKOT XMBOTA) KOHTPAIIPOLYKTUBHO 3a YK/bYIEHOCT Y jaBHM >KUBOT, U 12
JIN ,,JABHO BEPCKO MCKYCTBO JOIPUHOCHU HedeMy ITOCedHOM KaJla je y MUTamwy rpahbaHcku
aKTUBY3aM. YcBajajyhyt HOB IIPUCTYI OBOj TeMI, ayTOPM CMATPajy Jja pelIUIiuja MoXe IMaTy
3HAYajHY Y/IOTYy Y MOJICTUILIAkbYy IPYLITBEHE OITOBOPHOCTH.

Vaxko BehnHa ncTpaxknBarma, mpema Jaury u capagunimma (Jang et al., 2023), rosopn
0 jaBHOM acCIIeKTy )XMBOTa Ca MOIMTBOM, IIpKMehyje ce fa OHM KOji IPAKTUKY]y IIPUBATHY
I€BOLIMIOHY MOJIUTBY, KA0 ¥ OHM KOjy Y4eCTBY]jy Y TPYIIHMM BEPCKMM aKTMBHOCTMMA BaH
IIPKBeHe CITy>kde, JOCTIDKY BUIIE HIBOE ,, TPAHCIICH/ICHTaTHE OffOBOPHOCTU  — I7ie T0je-
AMHIM cede cMaTpajy OArOBOPHMMA BUIIOj CHJIM 300T CBOT YTUIIaja HA JbYAE U )KUBOTHY
cpennny. Taj ocehaj ogroBopHOCTY IIpeMa BUIIOj CHIH, KafIa je ped 0 HednjeM YTULAjy Ha
IpyTe, jefHO je off IIaBHUX Hadena xpuihaucTsa (Hip. ,,[1e je ABerbos dpat?™ /ITocrame
4:9/). Y ncrpaxxuBamy Janra u capagauka (Jang et al., 2023), MonuTBa je y M0O3UTHBHOM
CMMCITY TIOBe3aHa ca CTaBOBMMA KOju (paBOPU3Yjy 3ajefHNULY U, CAMUM TUM, ca Behom
yxpyuenomhy y sajeganiry. OBOM CTYAMjOM ce 3aK/bydyje fa CY M IPUBATHO U jaBHO
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IOHAIIalbe Y Be3V Ca BepOM 3HadajHM 300T CBOT JONpUHOCca rpahaHCKOM aKTMBM3MY, a
ayTOpy MCTUYY 3Ha4aj OIFOBOPHOCTY M CTAaBOBA YCMEPEHNX Ha 3ajeJHNUITY IIOBE€3aHNX ca
BepCKOM IpakcoM y oBoM norneny (Ibid., 2023).

OBaj Ha/as je y CYIIPOTHOCTY Ca PaHMjoM CTYAMjOM Kojy je odaBuo Jaudap (Dunbar,
2021), mpema KOMe, MaKO IIPMBATHe MOTIUTBE HEMajy AMpPeKTaH yTullaj Ha cpehy mmm xu-
BOTHO 3aJJ0BOJ/bCTBO, BEPCKO ITOHAIIAE I IPYCYCTBOBaIbe BEPCKUM 0dpefMa OBe3aHN
Cy ca BUIIVM HIBOOM QJIAr0CTaIba, >KUBOTHOT 3a[J0BOJ/bCTBA, APYLITBEHE II0BE3aHOCTY, Behe
eMOLVIOHaJTHe S/IVICKOCTY ca IIpMjaTe/byiMa 1 TIOPORULIOM, Kao U osehaHoM yxpydernomhy y
JIOKAJIHY 3ajesHuily. YecTo IpUCYCTBOBabE BEPCKMM 0dpeyMa ITocedHO je oBe3aHo ca Behum
ocehameMm mosesaHocTy ca wianosuma mactse (Ibid., 2021). Hacympot tome, Ilmipdexoso
ucrpaxunsame (Schiffbeck, 2020) yrBpamIo je fa, MaKo ApyIITBeHN aCIeKTH PETUTHje MMajy
MaJIyl yTUIAj Ha rpabaHcKy aKTMBM3aM KOJ OMJIaJiJHe, KOTHUTVBHO BepOBambe U eMOLI-
OHaJIHM aCIIeKTH KOje IOHOCH PUTYa/IN30BaHa II0BE3aHOCT ca BUIINM duheM mocmysxumm
Cy Kao MOCPeIHY ITOKpeTaul KOji YTUYY Ha MOpa/IHe efleMeHTe rpahaHCKOT IIOoHaIlamba.

[TPOHINPVBAILE PACITPABE O MOJIVITBI,
JPYIITBEHO] YKIbYYEHOCTU N AKTVIBMI3MY

OBa IpymTBeHa MepCcHeKTBa MOCMaTpa MOTUTBY Kao Ha4MH MaNupama apeKTHB-
HIX OffHOCA KOje /by/iU OfP>KaBajy y OHOMe Ha IITa CY yCMePeHU U [0 4era UM je CTajlo.
OBpe ce MONMMTBA BUAM KO MIPeBas3MIXehe NHANBIAYATHOT I yCMepaBarbe Ha LInpe
okpyxeme (Bandak, 2017). JuckyTyjyhu o ToMe Kako ce yuu peluruja — y 0BOM CIIy4ajy
xpumthanctso (Berliner, David & Sarrd, Ramon, 2007; Luhrmann, 2012) - npecyzHo je
ucrahy pasnuynTe HaYMHe Ha KOje ce KaTOIMIIV3aM Y TIPaBOC/IaB/be OfHOCE IIpeMa OBOM
HpenMety. Y KaTOMMYKOj ¥ IIPaBOCIABHO] TPAfULMju: (a) MOMUTBA Ce IPUMAPHO CMaTpa
odnukoM ydemtha y XpucroBoj cBelITeHNYKOj C1yxdu, a 3aTuM ydeuthem y XpucroBom
crpagamy u Backpcewy (Catholic Church, 2000, para. 1354; Hopko, 2016a); (a) MonuTBa
ce IPaKTHKYje 3aje[HO ca YMTaBOM I[PKBOM — KaKO Ca XOJZOYaCHIYKOM I[PKBOM, TaKO I ca
cuMm cenyma (Catholic Church, 2000, para. 2692; Freeman, 2011); u (8) MmomutBa je ycpen-
cpebena Ha crame cpua (Catholic Church, 2000, paras 2517-9; Zaharu, 2012, pp. 110-116)
¥ Ha TO KaKO OHO J7ie Ka ycaBpIlaBamy MopamHor fodpa (Archbishop Bartholomew, 2020;
Catholic Church, 2000, para. 1775; Hopko, 2016b). Ycnocraspame adhekTuBHUX 0d1MKa
doxkaHckor ydenrha IIpecynHo je y 0Be iBe TpaguLiyje jep, IpeMa TeoNOLIKOj RepuHILI I,
JaK M TIpMBaTHA MOIMTBA HAITIAIIABa aClIeKT 3ajeffHMIle. YIIPKOC pas/iKaMa y Harala-
Bamby, I KATONMIM3aM I IPABOC/IAB/be BOJE BepHMKe Ka apeKTIBHOM OfHOCY ca Borom,
a MOJIMTBA IIOCTaje CPEACTBO 3a POopMUpame eTHYKOT KapaKTepa U CaMOLUCLUIUINHE ¥
Be3u ca 3ajeguunioM (Bandak, 2017, pp. 2-3). 38or Tora Emdpe (Embree, 2017) HaBogu
Zla ce TTIOCpeJjHa MOMUTBA MOXe yIOTpeduTH 3a noehame reHepanyjcke NHTepaKuuje y
OKBUPY LpkBeHMX 3ajenuumna. Canuno Tome, Hreenja (Ngwenya, 2016) npumehyije na je
M30CTajarbe Ca MOIUTBEHMX CKYIIOBa 300T pasnn4nTIX 0daBe3a IpodeM Koji yTude Ha
YK/BY4YEHOCT y 3ajemuuily. Y xpunrhanckoj Bepu, de3 0d3upa Ha TpafiuIyjy, CBaKy IIyT KaJi
ce 4OBeK y MO/UTBY Ipudmoky focrony, meros cycen ce mpudmmkasa VcycoBum Horama
(JeBanbeme mo Mapky 2:1-12).
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Y ckmapy ca 0BOM IpyLITBeHOM AuMeH3ujoM Monutse, Opese u Ilonc (Froese &
Jones, 2021) y mperneny murepaType MpeiIaxy YeTUpU KOHLENITYa/THO OfBOjeHe IVIMeH-
3Mje IPUBATHOT JOXKMB/baja MOMUTBE, KOje ce Pas3nnKyjy Meby kyarypama. Ha cse ueTn-
P IUMeH3uje Y pasInunuTOM CTeNeHy yTU4y APYIITBEH) MeXaHMU3MU U HOjeluHAYHU U
APYLITBEHM UCXOAY MOMUTBe. IIpBO, MAKO je y4ecTanmocT MOIUTBE IMPOKO yIoTped/beHa
Mepa (Wuthnow, 2015), oHa He OTKpMBa cafipyaj WIM HauMH MOJbelba, Beh caMo ykasyje
Ha PyTHHY y HeuMjeM XUBOTY. Ha yuecTanoct MOnmUTBe yTUIy U KY/ITYPOIOUIKY U IEMO-
rpadcku axTopiu, Ha IpuMep: (@) BYAU Y MHAYCTPUjCKUM APYIITBIMA MOJIE Ce Matbe Off
OHUX Yy arpapHMM APYIITBMMA, YaK ¥ IOpeJ TOTa IITO MOIMTBA OICTaje Y IOCTMOJePHIM
kynrypama (Norris & Inglehart, 2011); 1 (§) kako IO/, TAKO U TORVIHE XMBOTA CY Y CHAXKHO]
Kopenaumju ca ydecranomhy monurse (Mason, 2015). Ocum tora, Ibydepr u Bangman
(Newberg & Waldman, 2009) cy mpuMeTuIu fa y4ecTajqoCcT MOIUTBE YTUYe KaKO Ha
(U3MOIIOIIKO, TAKO U Ha IICUXNYKO 37ipaBjbe. [|pyro, Ha4MH MOIUTBE MMa BUTA/IHY YIIOTY
y MICKasuBamy ¥ NoTBphrBamy yBepema y okBupy 3ajeguuie (Draper, 2014). CTpoxu
Ha4VMHY MOJbeHba IIOBE3aHI Cy Ca JaHaKOHEOBOM TeopujoM o cTporoj upksu (Iannaccone,
1994), mpema K0joj je cHara CTPOTMX I[PKaBa pe3yaTaT BHUXOBUX CTPOTUX 3aXTeBa U
nocBeheHOCTH KOjy MOACTIYY KOJL CBOjUX BEPHMKA, jep CTPOXKe BPCTE MOJUTBE BOJE Ka
nydmeMm BepoBamy u nocsehenoctu (Stark & Finke, 2000). Ocyum Tora, HadMHM MO/berba
CMMOO/N3Y]jy KOJIEKTUBHY UEHTUTET, IOACTIYY MHKITY3UBHOCT U IpeMouihyjy pasnnke
nameby pasuHux rpyna. Haunnam Mosbersa Takobhe cy 4BpcTo mOBe3aHM ca BEpCKMUM U IO-
JINTVYKUM MIEHTUTETOM, IITO YKa3yje Ha IPYLITBeHe U KyITypoyouike rpanute (Poloma
& Gallup, 1992; Sherkat & Cunningham, 1998; Braunstein et al., 2014).

Tpehe, cBpxa MONUTBe MOBE3yje YMH MOIUTBE Ca FeHUM aQeKTUBHMUM U TPaaM-
LMOHA/IHUM AMMeHsyjaMa, yTudyhu Ha ncxome momutse (Giordan, 2017). OuyexknBama
feUHNIIY yCIieX WM HeyCIleX MOJIUTBE, CTaB/bajynu beHy CBPXY Y CPefVIITe HAUBY-
[yaJIHUX YBepema O APYIITBeHOj M Hay4HOj y3pouHocTy (Luhrmann, 2012). Tumonoruje
MOJINTBE, KA0 IITO Cy MOIMTBE y KOjuIMa TPAKMMO HEIITO KOHKPETHO MV OHE y KOjuMa
Ce MOJIMMO YOIILITEHO, OMICYjy Pa3HOBPCHOCT CBPXa, IPyXajyhu yBuz y oueKknBarma
npaktuyapa (Bade & Cook, 2008). Pasnuka usmeby ,,crio/bHUX 11 ,,yHy Tpalmux edexara
KaTeropusyje TpaHchOpMaTHBHY MON KOjy BepHULIM IPUIINCY)jY MONMUTBY, yTuayhu Tako
Ha BIXOBe MOMUTHYKe 1 ApylITBeHe nepcrekTuse (Froese & Bader, 2010). HanmocneTky,
MOJIMTBA jé MHTEPAKTMBHA KOMyHMKal/ja KOja YK/by4yje IIOjeIMHIIe U IIEpLUIIMPAHO HAT-
npupopHo duhe, yecTo aHTpONOMOp(M30BaHO, ITO OONMKYje fejcTBa MonuTBe (Sharp,
2012). Ilepuenuuje BepHUKa O IIPUPOAYN Y3BULIEHOT [Ipyror, ¢ BpeMeHOM CTBOpPeHe KPO3
MOJIUTBY, T4y Ha IJXOBE eMOLje TOKOM camor 4nHa MoimTse (Luhrmann et al., 2010).
JInaHe 0coduHe Koje ce MIPUIUCY)Y ,[Ipyrom®, Kao LITO Cy Be/luKa /bydaB NN YAa/beHOCT,
AMPEKTHO YTUYy Ha eMOLMOHATHO UCKYCTBO TOKOM MonuTBe (Bradshaw & Kent, 2018;
Liu & Froese, 2020). CBeyKkyIHO, Be3aHOCT 3a bora yTude Ha eMOLMOHAIHY CUTYPHOCT U
ode3deheHocT TokoM MonuTBe, cTBapajyhu Ha Taj HauuH de3deaH TpeHyTaK 3a BepHMKE
(Grangvist & Kirkpatrick, 2008). Ykpatko, remarcku paj @pesea u [lonca (Froese & Jones,
2021) mokasyje fia, mpeMa MHOTOOPOjHUM CTY/AMjaMa, MOTMTBA UMa YIIOTY Y TIOICTUIIAEbY
ocehama 3ajeguninTBa, SMIo Tako 1TO mosehasa ApyIITBeHe Bese, IPY)Ka MOTUBALU]Y
3a aKTMBU3aM WM HITO Y TPAJUIIMOHATHOM M KYITYPOJIOIIKOM CMUCITY yuBpiuhyje Bese
y 3ajeJHULN.
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Y maHalIBUM OTBOPEHNM APYLITBUMA, PA3IMINTOCT je I/TaBHA 0COOMHA KOja MICTH-
Je Bapujalyje y BpeHOCTUMA U oduvajuma. Besa usmel)y penurunosHocty u gpymrseHe
YK/bY4EeHOCTH MIMa pas/IdiTe 0d/IMKe, HAPOUUTO y IIPOMEH/BUBIM OKpYKemlMa bankana
u jy>kHe EBpone. OBaj pajj OTKpuBa Hajase MCTPa)KMBamba KOji Ce OIHOCE Ha BEPCKU
UJICHTUTET, IIpaKce, fieMorpadujy u rpahancknu aktususam y Cpduju (bankan) u Ha Mantu
(jyxua EBpoma).

Pemuruja y Cpdujn

Cpduja je 3emspa Koja ce Hamasu Ha packpiuhy usmeby jy>xue u cpenmwe EBporne, y
ITanoHCcKOj HU3Mju 1 Ha BamkanckoM nomyoctpsy. Y Cpduju He IOCTOjU Ap)KaBHA peri-
ruja, amy CpIIcKa IIpaBoC/IaBHA L[PKBa MMa IpedepeHIyujanay TpeTMaH. Baxxehn 3akon
0 IjpKBaMa 1 BepckuM 3ajenHumama (Zakon o crkvama i verskim zajednicama, 2006)
Ipy3HAaje ceflaM , TPAIUIMOHATHUX  BEPCKUX 3ajeffHMIA, a To cy: CpIicKa IIpaBoCIaBHa
I[pKBa, PuMokaronmyka npksa, CroBayka eBaHTeMICTIYKA I[pKBa, Pedopmarcka xpu-
mhaHcka 1pkBa, EBaHrenucTuyka xpumhancka 1pksa, PyMyHcka mpaBociaBHa I[pKBa
Haknja Qennkc, MyCIMMaHCKa BePCKa 3ajefHNUIIA I jeBpejcKa BepcKa 3ajegHnia. Ocum
tora, y Peructpy 1jpkasa 1 Bepckux 3ajesHnua (Ministarstvo pravde, 2018) 3adenesxeno
je jowr 17 BepCKuX opranmusanuja.

Bnarojesuh u Joanosuh Ajsenxamep (Blagojevi¢ & Jovanovi¢ Ajzenhamer, 2021)
HaBOJie fla Ce ,TIPENCOIVjaTUCTUIKY BEPCKU Tpagunyonanusam y Cpduju oammKosao
HeIpodIeMaTIHIM, IIPOPEIUTMO3HIM (IPOIPABOCTTABHUM) KOHCEH3YCOM Y OKBUPY KOjer
je penuruja mocMarpaHa kao a¢pypMaTUBHA JYXOBHA U JpYLITBeHa nojasa. o Jpyror
CBETCKOTI paTa CuTyaluja je y CymTuHu ocrtana ucra. Ilocme JIpyror cserckor para, y
Cpduju je ycriocrap/barbe COIMjaMMCTUYKOT PEKMMA IPACTIYHO TPOMEHNIO CTaB IIpeMa
penurujamMa 1 LpKBaMa y MOAUTUYIKY OPUjEHTUCAHO] ¥ aTEUCTUIKOj KYATYPU 0 KaCHUX
ocampeceTyX U Kpaja corppjamictiuke Jyrocmasuje® (Ibid., 2021). Ilosehana pemuriosnoct
cTadmnM3oBaa ce HAKOH Kpaxa COIMjaln3Ma.

Y Cpduju (Gavrilovic, 2021) ce 95% cTaHOBHMIITBA M3jaCHIIO [ IIPUIIAJIa jelHOj Of
ceflaM ,, TPAANIIVIOHAIHNX  BEPCKUX 3ajefuniia. [1pndmmkao 85% rpabana cy nmpaBocnas-
11, 5% puMoxaTonmi, 3,1% MycnuMany (MyCIMMaHCKa 3ajeffHIIIA yIIaBHOM 00yXBaTa
MycnumaHe croBeHCKor opekna y CaHIiaky, eTHudke Andanile Ha jyry u Pome mmpom
3emrbe, Koju ¢y Behunom xpumrthann), 1,5% npotecranti, 1,1% arencty, 3,1% rpabana je
Heompefe/beHo 10 MTamky KoHdecuje, a 0ko 2% Cy BepHUIIM ocTannx KoHdecnuja (mpo-
1emyje ce a jeBpejcka 3ajegHua dpoju 1.300-1.400 BepHuKa).

HajHoByje uctpakusame Vicrpaxxusaukor Lenrpa I1jy (Pew Research Center, 2018)
u CeTcko ncrpaxusame BpegHoctn (World Value Survey, 2022) noxasyjy ga je Cpduja Ha
10. MecTy IO peMrno3HOCTH 0ff 34 eBpoOIICKe Jip>KaBe. Ha 0CHOBY CBeyKYITHOT MHJEKCa,
32% oppacnux y Cpduju cy ,,BMCOKO PeIUrno3Hu’, 34% Kaske [ja ¥IM je PeInruja BeoMa
BaXXKHA Y )KUBOTY, 19% Kake f1a dap jeTHOM MecedHO ofijTase Ha Bepcke odpere, 58% kaxe fa
Bepyjy y Bora ca anconytHoM curypHouihy, a 27% ofpac/inx CTaHOBHMKA MOJIM Ce CBAaKOIa
mana. [Togauy EBporickor gpymTBeHor McTpakubama 13 2018. rofuHe mokasanm cy cmd-
HY CUTYaIVjy: jefiaH off meT ctaHoBHUKA Cpduje Momm ce cakora jaHa (21,3%), a 35,6%
jeIHOM HeJe/bHO, BUIIE ITyTa HEJIe/bHO, I1a YaK M CBAKOJHEBHO; 18,7% HajpennrmosHujux
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UCIMUTaHUKA Oule Cy >KeHe, a 12,9% mymukapr. KySypuh (Kuburié, 2015) je yrBpanna ga
41% ycnMTaHMKa Of/Ia3y Ha BepcKe odpefie HeKOIMMKO IyTa TOAUIIbe, Off Yera uux 10%
TO IIPAKTHKYje BIIIe Off ABAIYT MeceuHo. [oToBo nBe Tpehune crynenara (65,4%) Kaxy
fia ce Mosie bory. OTnpunKe 4eTBPTUHA CTy[€HaTa y OBOM UCTPaXKMBalby M3jaBuU/Ia je fla
ce penoBHO Mojte (24,3%), a 41,1% mospemeno (Radisavljevi¢, 2013, p. 79).

Harmocrerky, y4eHMI OCHOBHUX U CPefibUX IIKO/Ia MOpajy fia moxabajy dacose
BepOHayKe y OKBMPY jefiHe Off CelaM , TPa/IUI[VIOHATHNX * BePCKUX 3aje[fHIIIA V/IM YacoBe
rpabanckor BaciuTama (Cumura & Barbanti, 2023, p- 40). V13 HaBeneHOr ce BUAN Ja je
Cpduja BehnHcky IpaBocIaBHa 3eM/ba 1, CAMMM THM, CIIOCOOHA J1a ce IPaBIU/IHO IOPe
Ca OCTAaIMIM 3eM/baMa Ca JOMMHAHTHOM XpMIThaHCKOM JeHOMMHALIM oM, Kao 1ITo je ManTa
(BehmHCKM KaTONMM4YKa 3eM/ba), Ha KOjy IIpeasuMo y ciefehem nornasby.

Pemuruja na Mantu

[Tpodun Cpduje pasnukyje ce on mpoduna Mante — apxumnenara y CpegoseMHOM
MOpy 1 HajMambe ip>kaBe unanuiie EBporncke yuuje. Manta uma oko 520.000 cTaHOBHMKaA
(National Statistics Office, 2023), a KaTonMIM3aM MMa IPUBUIETOBAH CTATyC y YcTaBy Mante
(Constitution of the Republic of Malta, 1964, Chapter 1). [Tpema AxBunuuu (Aquilina,
2018), ,,p¥MOKaTOMNYKA aITOCTOJICKA PeIATHja je HaljMOHaMHa penuryja Ha Mantu. Manra
je KoHdecnoHaTHa ip)kaBa Koja TOIITYje CTOJORY CBECTI 1 dOTOCITYKelba, a CBe OCTae
penuruje v KyIToBM Cy 3aKoHOM 3aurtuhenn®. IIpema unaHy 2 mpBor IOITTaB/ba YCTaBa,
»PVIMOKaTOMMYKa allOCTO/ICKA IIPKBa MMa JJy>KHOCT I IIPaBo Jja IoflyyaBa Koja Cy Hauesa
IpaBIIHA, @ Koja TorpelHa’. Y €wiaHy 3 HaBoau ce fia he ,,Bepcko yuerwe PuMokaTonmuke
AIIOCTOJICKe LpKBe OuTu 0de3deheHo y cBUM [p)KaBHMM IIKOTaMa Y OKBUPY 00aBe3HOT
odpasoBama”. OrpomHa BehnHa Mantexana je kpiuteHa (National Statistics Office, 2023),
a off BUX ce 84% usjaimaBajy kao kaTomnuky BepHuiy (Discern, 2018).

Ipxsenu nonuc n3 2018. oTkpuo je na 37% craHoBHUKa ManTe ujie Ha He[le/bHY
mucy (Discern, 2018), ok Bux 70% IpUCYCTBYje BEpCKUM 00pearMa HajMarbe jefHOM
MecevHo. Hajseha rpyma onnx xoju uny Ha Mucy (58%) crapocty je o HajmMabe 50 TofMHa,
a BehmHa (53%) cy xxene (Discern, 2018). Marnra je 1 fape Hajrymhe Hace/beHa Ap>kaBa
EY, caroroBo 1.700 cTaHOBHMKA [10 METPY KBaJJpaTHOM, IIPK YeMY je Hajryluihe Hace/beHa
odnacr CesepHe nyke (6.547/km?), a Hajpebe je HacerbeHO Mano ocTpso To30 MoBpIIMHE
ox 572/km? (National Statistics Office, 2023, pp. 14-16). Y mocnenmum fetieHnjama, Manra
je modera fja mpuxsaTa Behu Opoj Murpanara, Ia cajja Bullle Off jeffHOT Off IleT CTAHOBHMKaA
Manre Hucy MantexxaHu. 3a cBera jefHy felLieHIjy oBaj Opoj je mopactao ca 20.289 Ha
115.449 (National Statistics Office, 2023, p. 115). HajHoBuju apyiTBeHy odpaciiyt cBefo-
ge 0 Behoj ypdaHmsanuju u guBepcumKanyju eTHOKYATYPHOT ¥ BepCKOT Ipoduia oBe
semsbe (Buhagiar et al., 2022). Ypkoc nociegsuM JpyHITBEHOKYITYPHIM ITpOMeHaMa
KOje yTU4y Ha MaJATeNIKO PYIITBO, ONICTaje KaTO/MN4Ka Tpajiilija Kao CacCTaBHU [ie0 y
U3TPAJIbY UIEHTUTETA Haluje, re ce 83% CTaHOBHMKA M3jalllibaBajy KaO PUMOKATONNIIN
(National Statistics Office, 2023, p. 159).
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Y oBOj cTypujn

AyTopu oBe CTyAuje IIOKYILA/IN Cy ia CXBaTe pas/IndiTe BpCTe MOIUTBE KOje KOpH-
CTe Jbyin'y CPSI/IJI/I U Ha Ma)'ITI/I, Kao n I/IMHTII/IKaI_H/Ije TUX BpCTa MOJIMTBU 3a I‘pabaHCKI/I
aKTUBU3aM Y OBUM 3em/baMa. CXOJHO TOMe, CTy/ja je 3aCHOBaHa Ha Y30PKY CaCTaB/beHOM
IIpeTeXXHO off IpaBocaBaia 13 Cpduje 1 Ha APYTOM Y30PKY CacTaB/beHOM IIPETEXHO Off
KaTonunkKa ca Masre, Ipu 4eMy Cy 0de rpyIe MHCIMpICaHe JOMYHAHTHOM XpHiThaHCKOM
TeHOMMHAIIN]OM Y CBOjoj 3eM/bu de3 0d3upa Ha adumujanujy. 360r Tora je I1aBHO UCTpa-
JKUBAYKO MUTambe KOjIM CY Ce ayTopy OBOT pajia pykooammi: Kakas je ogHoc nsmeby
Bpcra MonuTBu u rpabanckor aktususma y Cpduju n na Mantu?

METOMIOJIOTUJA

OBo ucrpaxkupame, Koje IpMMemyje IPUTOJHO Y30pKOBame, CIIPOBENIEHO je off
meremdpa 2023. o jaHyapa 2024. roguHe, a 0dyXBaTUIIO je YKYIHO 373 MCNIUTAHNUKA, 1
1O 174 ca Manre n 199 n3 Cpduje. Crora ce MOpa HAITOMEHYTH [a Y30PLy HUCY pempe-
3eHTATVBHM U Ja UX Tpeda TYMadlTH C OIpe30M. Y IIOKYIIAjy a Ce CMambe T3B. epeKTu
penia, muTama cy BehMHOM IporpamMmpaHa 3a paHJOMM3ALNU]jy, YUMe je UCTUTaHUIINMA
odesdeben pasnmumunt pepocien nonyhennx ogrosopa. VicTpaxxnpame je CIIpoBeeHO
xopucrehmu LimeSurvey, uctpaxupadku copTBep OTBOPEHOT KOa Ha HAIIOj IPUBATHO] U
samTrheHoj MHTePHeT CTPaHUIINL.

Hamr ysopax y Cpduju odyxsaruo je 82 mymikapiia, 114 skeHa u 1Be HeduHapHe
ocode. Behnna ncnnrannxka ogadparo je xpumhancrso (164, ogHocHo 82,4%), 10,6%
Ce M3jacHMIIO Kao HeBepyjyhn, 1% kao mycmmmann, a 12% Kao ,,octamn®. Y cTaTuCTUIKe
CBpXe, aHa/MM3a Koja ciefu ycpencpebena je mckbyunBo Ha yneo xpuinhaHa y y30pKy.
Y oxBupy ysopka UIeHTU(PUKOBAHO je 95,1% npaBocnaBana, 2,4% Karonuka, 1,2% xaTo-
JIMKa UCTOYHe LIpkBe, 0,6% eBanbemucra u 0,6% ocTanux.

Op 174 ucniuranuka ca Mante, mymikaparia je duo 81, >keHa 92, saTum ie HeduHapHe
ocode 1 jefHa Heompepe/beHa ocoda. Behuna (143, onHocHO 82,2%) BUX M3jaCHUIIN CY ce
kao xpuirhaun, 15,5% kao Heepyjyhu, 0,57% kao mycniuMany, a 1,7% xao ocranu. Kao
u 'y cry4dajy Cpduje, ananusoM je odyxsaheH camo ypeo xpuirhaHa y y3opKy. Manremxu
y30pak uaeHTnUKoBao je 97,2% Kkatonuka, 1,4% KaTonuka NcTouHe pkse u 1,4% eBaH-
renucra. IIpema Tome, xpuirhaHcku ysopak duo je cnenehu: cpricku ysopak odyxsaTuo je
164 ncrinranuka (61 mymxapar u 100 skeHa — yIIaBHOM IIPAaBOCIABLIN), IOK je Ma/ITELIKN
y3opak nMao 143 ucnuranuka (61 Mymikapan 1 82 )eHe — yIJIaBHOM KaTO/INLN).

Nzmehy npuMemeHnx Mepa, INTaIM CMO UCIIUTAHVKe clefiehe muTame y Be3u ca
BpCTOM MonuTse, kopucrehu JInkepToB MHAEKC ca cefiaM Tavyaka (rge je 1 = ,,Hukaza“
2 = ,,jemHOM TOfuIIbe", 3 = ,jeJHOM MeCe4HO", 4 = ,,jefHOM Hefle/bHO, 5 = ,,Bullle Iy Ta
HefIeJbHO, 6 = ,,jeTHOM JJHEeBHO, 7 = ,,BIIIIe OFf jefHOM JHeBHO): ,Kako y >kxuBoTy mpax-
THKYjeTe CBOjy xpuirhaHcKy Bepy?“ BpcTe MonmuTBe OfHOCKIE CY Ce Ha pa3He OO/INKe,
Kao LITO Cy TPyIHa MOJIUTBA I IIPUCYCTBOBabe MUCH, OjefMHAYHY MOIUTBEHY 00penu
VI LIe/TOKYTIaH MONIMTBeH M XuBoT (BupeTu Tadeny 1), a Bapupae Cy Off TpaNIIMOHATHUX
MoymtBY (Hip. OYeHaIr) Jo caBpeMeHNX IIPAKCH Kao IITO je yIoTpeda MOSWIIHe arIiKalyje
3a MOJIMTBY W/IM CTylIame XpUIThaHCKOT oKacTa. VisjaBe cy duie goHeK e M3MemeHa
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Bep3uja us Ilymcosor ucrpaxnsama (Pulis, 2023) (a, 0,88, a y oBoM ncrpaxnsamy: 0,93);
Te MopMUKalyje CIyXMIe Cy fia CTaBKe Syly mpuMemnBe Ha 0da aHanM3upaHa KOHTeK-
CTa, a Takobe Cy cITpoBefieHe 110 y30py Ha BumennmeHsoHaMHM MOTUTBEHMN CHVICAK Off
21 craBke (Zarzycka et al., 2022).

Jla d1cmo M3MepyM TIOHaMIake ¥ Be3N ca TpahjaHCKMM aKTUBU3MOM, YIIOTpedwm
cmo Ckany rpabanckor aktususma (Doolittle & Faul, 2013). OBa mepa of 14 cTraBku
npunarobena je JInkepToBOj CKa/my ca IIeCT Tadaka, a yoTpedsbeHa je 3a Mepeme crefiche
nBe nopauMensyje: (i) CTaBoBU 0 APYIITBEHO] YK/bYyIeHOCTH (Ife je 1 = ,yomuiTe ce He
cmaxeM’, a 6 = ,,IOTIYHO Ce C/Ia>KeM ): OIVIEV JbYAM Ha YK/bYYEHOCT Y 3ajeJHNUILY (BUIIN
pesynTar = HO3UTUBHMUjI CTABOBY O YK/bYUEHOCTH Y 3ajelHUIY — CTaBKa: ,,Bepyjem na du
Tpedaro fa yHeceM HeKy IIPOMEHY y CBOjy 3ajenHuny); u (ii) [lonamame y morneny apy-
HITBEHE YK/bydeHOCTH (r7e je 1 = ,HuKama‘ a 6 = ,,yBek"): pajme Koje /by/Au IPefy3uMajy
fia du modosBIIIaN CBOjY 3ajeJHUILY — CTaBKa: ,][oMa’keM WIaHOBUMa CBOje 3ajeHMIe”
(Bumm pesynrar = Beha cTBapHa yK/byd4eHOCT Ha HUBOY 3ajegHuile). Kpondaxos HIBO ABe
nozickase 3adenexxeH je y BpegHocty of 0,91 (Doolittle & Faul, 2013) (y natueM y30pKy:
0,90), ogHocHo o 0,85 (Doolittle & Faul, 2013) (y Hamem y3opky: 0,89), Ipy 4eMy Halu
Y30PIIM TTOKa3Yjy CIMYHE BPEJHOCTIL.

Anamm3sa je 0dyxBaTi/Ia KaKo IeCKPUIITHBHY, TaKO ¥ MHQEPeHIWjaTHy CTaTUCTHKY.
Hus duBapujatHux Kopenanmja odjaiimbaBa NCTPAKUBAYKA IATAbA Y CTYAU)NL.

Pesynratu u guckycuja

ITpoceyna cTapocT y cprickoM y3opKy dua je 39,040 (SD = 13,574), a Behuna ucnu-
tanuka (59,8%) nmaia je HeTepLujapHO 0dpa3oBame, y OGHOCY Ha 39,6% ca TepLyjapHuM
odpasoBameM. Buie of TpehHe cnnTaHNKa HUje MMao CTaTHO 3anocneme (37,2%) y
OJJHOCY Ha 62,2% ca CTaJIHUM 3aIIOCTIEIHEM.

Y ManTelKoM y30pKy, IIpOCeYHa CTapOCT UCIIUTaHMKa duia je HemTo Beha 1 MsHO-
cwa je n = 43,264 (SD = 13,394), a orpomMHa BehuHa MCIUTaHNKA UMaJIa je TepLjapHO
odpasoBame (76,9%). CmaHo TOMe, 74,1% MCIIMTaHMKA MMAJIO je CTa/IaH I0CA0 Y OfHOCY
Ha 25,9% Koju cy dunu 3anocienu Ha ofipehero. JIBe 3eM/be Cy ce 3HaUajHO pasnmKoBase
y Torneny cBor rpabaHckor akTuBusMa. MaaTelky MCIUTAHUIIN MIMaJIM Cy BULIN HUBO
aktrBusma (M = 3,899, SD = 1,096) ox cprckux ncuuranuka (M = 3,384, SD = 1,353),
£(303,395) = -3,537, p < 0,0001.

Kana je ped o oy, 3aHMM/BMBO je ia y 0de 3eM/be He II0CTOje CTaTUCTIYKY 3HadajHe
pasnuke usmebhy mymkapana (Cpdu: M = 3,383, SD = 1,464; Manrexxanum: M = 3,3965,
SD =1,021) u xxena (Cprkume: M = 3,388, SD = 1,300; Mantexxanke: M = 3,815, SD = 1,505) y
noreny rpabanckor akrususma (Cpdut: 1(159) = -0,26, p = 0,979; Mantexanu t(141) = 0,806,
p = 0,422). Vcro Tako, MCIUTAaHULIM ca TepuyjapHuM odpasoBamweM (Cpdu: M = 3,508,
SD = 1,360; Manrexxaun: M = 3,829, SD = 1,093) un Heteprujapaum odpasosamweM (Cpdu:
M = 3,316, SD = 1,350; Mantexaun: M = 4,046, SD = 1,105) HUCY ce pa3IuKOBaNIn y
001My cBOT ITOHalIamka Kaja je ped o rpabanckom akruBusmy (Cpdu: £(161) = -0,884,
p =0,378; Mantexanu t(141) = 0,996, p = 0,321). llIto ce Tnye 3anocnemwa, Cpdu ca
CTAJTHUM 3aIloC/IeheM MIMaM Cy BUIIY npocek y nporpamy CEBS (M = 3,56, SD = 1,30)
off oHux de3 cTajnHOr 3amocnema (M = 3,118, SD = 1,404), t(161) = -2,027, p = 0,044. Ha
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Mairy, 3aII0CTIeHOCT Huje OW/Ta CTaTUCTUYKM 3HavyajHa Hu y npensubamwy nporpama CEBS
jep je pasmuka usMeby oHmx ca cramHuM 3anocnemeM (M = 3,946, SD = 1,118) u oHux ca
npuBpeMeHNM 3anociemeM (M = 3,855, SD = 1,092) duma desHavajHa, Tj. N3HOCUIA je
1(141) = 0,432, p = 0,667.

VcnyraHuny cy nofie/beHu y TpM IpyIle IIpeMa rogyHama crapocty: 18-30 (mmapn),
31-50 m 51+. JenHOCMepHa aHa/IM3a BapyjaHce ITOKa3asa je ja Hi Y jefIHOj Off IBe 3eM/be He
IIOCTOjY 3HA4YajaH YTULAj CTApPOCTI Ha CKaJIM IIOHAIIamka y IOI/Iefy rpahaHckor akTMBU3Ma
(Cpduja: F(2,158) = ,0,783, p = 0,459; Malta: F(2,138) = 1,082, p = 0,342).

Tadena 1 mpukasyje pasmuduTe Ipoduie MOIUTBEHe mpakce y 0de 3embe. OHa
Zaje yIopeHM MOIVIef] Ha MOITY/IapHOCT PasIMYUTIX BPCTAa MOIUTBY Y OBa [Ba Ky/ITYpHA
KOHTEKCTa, PaHTMPaHMX IIpeMa BaxkHOCTH y Cpduju, a ¢ In/beM MIYCTPOBatha PasaauTor
paHIMpama y ABe 3eM/be. BaxkHa olcepBaliyja jecte JOCTTHOCT ¥ MOTUTBEHNM aKTHB-
HOCTMMa Ha BPXY JIICTe, OHOCHO: , MOIUM ce BaH LpKBeHOT 0dpea‘, Koja je Ha IpBOM
MecTy y 0de 3emsbe. CIMYHO UCTPaKUBAmY Koje je criposeo Vctpaxupauky neHTtap Iljy
(Gecewicz, 2021), 0BO yKa3yje Ha CBEOIIIITY CKTTOHOCT Ka TIMYHUM U CTIOHTaHUM BUJJOBMMA
MOJIITBE BaH 3BaHNYHUX BEPCKMX OKYI/bama.

TpaauioHanHe MOMUTBE Kao 1ITO ¢y ,OueHain " u ,,3apaBo Mapujo“ u ,,PasroBapam
ca borom“ sHauajHO ce pasmukyjy y paury usmeby nse semspe. [Iox cy ,,Odenau u ,,35paBo
Mapujo“ nonynapuuju Ha Manry, ,,PasroBapam ca borom® nma Bunm panr y Cpduju. Opa
pasnuka moryhe je fia je pesynrar ,,cBerpucyTHOr ‘ odoxasama JleBuiie Mapuje, xoje mmpe-
osmafiaBa Ha Mantu (Pulis, 2020, p. 3). Ilopep Tora, kao mTo je mpeTxopHO yrBpAmo Ilymic
(Pulis, 2023), oBe aBe Bapujadie cy jenuHe Bapujadie y Be3u ca MOTIMTBOM Koja yKasyje Ha
KaTOMMYKy upeHTnTeT Mehy Mantekom ommaguuom (Pulis, 2023). Vcro Tako, Kao 1ito je
npumetuia Kydypuh (Kuburi¢, 2015), ,3a mpaBociaBHe BepHIKe, MOIUTBA IIPeJ, MKOHOM
je KJpyuHM IoKasaTes (p. 94), y MHOro Behoj Mepu Hero mTo €y To ,4ntame budnuje u
monutsa y3 budmujy“ (p. 94).

CHa)xHa TpagMIMja Koja ce MpeHOCH 13 TeHepaliyje y TeHepaljy 1 joll yBeK ce
IPaKTUKYje y Ma/JITeMIKUM HIKO/IaMa jecTe MOZIMTBA IIpe U IOcIe jena. Moxkpa je 0BO y3poK
oBojIvKe pasyuke nsmeby aBe sempe. OfTasak Ha MICY Takobe je 3HauajHa TauKa KOHTpACTa.
OBo mozpasyMeBa Bapujalije y HarJIacKy KOju ce CTaB/ba Ha 3aje[[HIYKO OOTOCTY Kebe
u opMaHe Bepcke LiepeMOHMje y oBUM fipymteuMa. Ha Mantu oko 40% cTaHOBHMKA
HpUCYCTBYje HemebHOj Mucu (Discern, 2018), mrto je Meby Hajsehnm mporenTrMa y EBporn
(Center for Applied Research in the Apostolate, 2023). Buiuu crerneH npucycTBoBamba MIUCK
Ha Ma/ITi yKasyje Ha CHKHMUjY yK/bYYeHOCT Y 3ajelHMIY ca CTPYKTYPMPaHMM BePCKUM
odpennma y nopebemwy ca Cpdujom y 0BOM KOHKPETHOM IIOITIETY.

Tadena 1 Takobe mokasyje pasnuunte odpaciie y ynorpedu AUTHTATHNX alUIMKALMja
3a BEpCKY IpaKcy. Bucoka npesaneHnyja ,ynorpede MOOMIHNX alUIMKALja 32 MOTIUTBY
(amp. YouVersion/Evangeli)“ ykasyje Ha Behe mpuxsaTame IUTUTaTHNX alaTKHU Y [yXOB-
HJM aKTHBHOCTIMA Y MaJITELIIKOM KOHTEKCTY, MaKO je OBO jeJHa Off HajHVDKe PAaHIMPAHMX
cTaBKi. MO)JIa je 0BO pesynTar Haropa Majrellke HarOUCKyIIMje ja HACTaBU CBOjY MUCH)Y
eBaHTe/NN3alje Y AUTUTaTHOM CBeTy KPO3 HM3 MHULIM]ATIBA, Off KOjUX je IIpBa OCHUBAIbe
HOBe IUTHUTA/IHEe KaHI[enapuje y okBupy mucuje Manreuike ripkse (Archdiocese of Malta,
2020). Victo Tako, mpeBaneHnnja ogpeheHrx MOMUTBEeHNX MIPAKCH, Kao IITO je ,T0CT ¥
ofipeheHOM meproly TOKOM BEepCKMX IMpasHMKA', 3HAYajHO Ce PasiIMKYje Y OBe IBe 3eMJ/be.
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Cpduja denesxxu BUIIM HUBO ¥ OBOj KaTeTOPUjI, IITO yKa3yje Ha CTPOXKe MpUApKaBarbe
II0CTa Kao Bepcke gyxHocT. Ha MarTi oBa Impakca rydu cBoj 3Ha4aj, a MasiTelka Ijpksa
je HelaBHO YaK IOfiCeTIIa KaTO/MIKe Ha 3Hauemwe nocta (Vella, 2018), xkao 1 kojuM faHnMa
Su xaromuiu mopanu ga nocre (Code of Canon Law, 2009, para. 1252, 1259). Y npaso-
C/IaBHO]j TPAANIVjI IOCTOje YeTHpHM IIaBHa ocTa: boskuhum, Yekpimy, IleTpoBckn
Tocnojunckn. OcuM TOTa, IIOCTH Ce 1 CPefioM 1 IIETKOM, Ha borojasrbeme, Ha BosBinkaeme
YacHor KpcTa 1 Ha YcekoBame I71aBe Ceeror JoaHa Kpcturerma.

3dor Tora Tadena 1 mokasyje fla Ky/ITypOIONIKY, MICTOPMjCKY U BEPCKHU YTUIAjH
ponpuHoce npumMeheHMM BapujanjaMa y IOIyIapHOCTH ofpeheHnx MOTUTBEHNX aK-
tuBHOCTH. Takobhe cMo ypaguay nHdepeHIMjalHy CTaTUCTUKY — IpuKadaHy y Tadenu 2
- fra ducMo ToKas3ami Kako Cy oBe BpcTe mobesaHe ca CkanmoM rpahaHCKor akTuBU3Ma.

Tpeda HamoMeHyTH fia Cy CBe BPCTe MOMMUTBY Oujle y IMOSUTUBHOj KOPemanuju ca
nporpamoM CEBS y 0de 3em/be. OBO IpeicTaB/ba HAIl IVIABHU HAJIA3 jep II0Ka3yjy CHaKHY
MIOBEe3aHOCT M3Mel)y BepCKOT I IIOMMTUYKOT, He CaMO Y CMUCTTY JOKTPUHE VJIN ,,BUCOKE
teonoruje” Beh u y cMucny ferasba cBakofHeBHe Ipakce. UnmeHNIa [ja c6e BPCTE MO-
JINTBU 3Ha4yajHO npenBubajy rpahaHckm akTuBM3aM OAPKaBa TBPAbE O MMIUIMLMTHUM
TEOJIOTMjaMa KOje Cy MHXEPEHTHE Y 3aje[JHIYKO]j TPaKCH.

VcTo Tako, mocToju 1 ynajypya pasnuka usmeby xoeduijenara — rae Manra nma
By pasr off Cpduje. 3HawajHe oricepBaIyje YK/bYdyjy M CHOKHY ITO3SUTUBHY KOPeTaInjy
usMmeby craske ,,/crosenam ce® 1 Bepcke yK/bydeHOCTH y 0de 3eM/be. MebyTum, ymammu-
Ba pasnukKa y panry usmehy Cpduje u Manre, rie Cpdnja 3aysuma mpBo Mecto, a Manra
YeTPHAECTO, HaI/IAlllaBa [pyradnje IPUCTYIIe CBETOj TajHU, OGHOCHO ucnosefamy. OBo
TOKa3yje [, JOK Ha MaJITy1 II0CTOj pe/laTMBHO CHaXKHMja Kopenanja u3Meby ydecranocrn
UCIIOBEAIba U HeuMje YK/bYIEHOCTH Y 3ajeHILTY, CBEOIILITE OKYIUbalbe CMaTPa Ce PEIaTUBHO
Mame IpeiBUUBYM Kafia je ped o nporpamy CEBS mehy Manrexxannma (mocMaTpaHo 13
yI/Ia KOpelalIOHNX BPeJHOCTU APYTYX BPCTa MOJIUTBIU 1 BbUXOBOT PaHTMPama).

Cmir9HO HaBeIeHNM CPEfICTBUMA, YTIOTpeda TUTUTATHIX TEXHONOTHja Y MOTUTBY, Kao
IITO je JaTo y cTaBIM »,Kopuirhemwe Moduine ammkanyje 3a MonuTBy (HIp. YouVersion/
Evangeli)“, mokasyje nmpyumeTtHy pasnuky y panry usmeby nse semspe. JJok ce y Cpduju Beoma
MaJjio KOpUCTe aIlUIMKalyje OBe BPCTe, Kafla je ped 0 0BOj BPCTY OIHOCA MONIUTBE IpeMa
yxpydeHocTr, Cpduja je Ha meToM MecTy, a ManTa Ha 0CaMHaecToOM, LITO yKa3yje Ha MO-
ryhy auBeprenumjy y yTuiajy oBe BpcTe MOIUTBM Ha rpahaHCKo IOHaIIambe y 0de 3emsbe.

Craska ,,IIprcycTByjeM Mucu 3Ha4ajHO ce pas/ukyje y panry y Tademu 2. ManTexxann
CHA)XHO HaI/alllaBajy IpUCYCTBOBAaH€ MUCH, A OHO je OBJle, y CTBapy, PAaHTMPAHO Kao
HEIITO IITO HajBMIle HOIPMHOCH rpah)aHCKOM IOHaIIambY, 10K je y CpOuju oBa cTaBKa Ha
JleCETOM MECTY, IIITO yKasyje Ha ipyradyje CTaBOBe IIpeMa LIeHTPATHOj TAYKY 33jeTHIYKOT
dorocmysxema.

Ha kpajy, ananmusa kopenanuja 1 paHra npy>ka HujaHCUPaH YBUM Y KYATYPOIOLWIKY
U BEPCKY IMHAMMKY KOja 0d/MKyje mpedepeHIuje 1 3HaYaj MPUIMCAH PasHUM BpCTaMa
MonuTBu y Cpduju n Ha Mantu. OBu Hanmasy JONMPUHOCE IIPEM pasyMeBamby HaulHa
Ha KOjU Cy BepcKe TIpaKce yrpabhene y pasmanTe [pymITBEHOKYITypHE KOHTeKCTe. OcuM
TOT4, YIIPKOC OBOj pas/IMIM, CTaTUCTIYKY 0OPACLIM jaCHO II0KA3Yjy IOCTOjarbe HeOCIIOpHE
nosesaHocTu n3Meby mocsehenoctu Moty u rpabanckor akTuBu3Ma, de3 0d3mpa Ha
BPCTY MOZIUTBE KOjy HEKO Ipedepupa.

390



Coyuonowxu upeineg, vol. LVIII (2024), no. 2, ctp. 370-401

3AK/bYUIIN

Mako oBa cTyAMja KOPUCTY IPUTOJHO Y30PKOBalbhe, I1a CaMIM TUM HIje pelpe3eH-
TAaTMBHO MCTPAXXIBakbe, OHA je MITaK Ba)kKHa 300T TOra IITO CBE BPCTE MOIUTBY 3HAYAjHO
npenBubajy moHammame Kaja je ped o rpabanckom aktusnuaMy kako y Cpduju, Tako 1 Ha
Mantu. OBo nogpasymena fa xpuirhaHcKa JeHOMMHALMjA caMa 10 Cedlt Huje BaKHa Kajia
je ped o ToMe Jja /I MOMUTBA ITpoMoBuiie rpabanckn aktusnsam. Tako re cy ykpydeHe
pasnke usmeby eHOMMHaIMja/3eMasba, OBO Ce ONHOCH Ha cHATy U paHi Kopenanje usmehy
Bpcra MonuTBy u rpabaHckor akTuBusMa. Trume ce anckycuja npedaiyje Ha JUCKYCHjy
0 CTelleHMMa, a/li y CMICITY KaTeropuje ode3debyjy ce cHaXkHM jokas3u o ogHOCY n3Mehy
BePCKOT U3pakaBarba J YK/bY4eHOCTH 3ajeHNLIe, Y CKIIafy ca Beh HaBeieHOM IUTepaTypoM
(Bandak, 2017; Froese & Jones, 2021; Loveland et al., 2005; Smidt, 2008).

Hamy Hanmasyu cimynm cy Hanmasuma VcrpakuBaukor nentpa Iljy (Pew Research
Center, 2019), y ToMe fia ocToju cada 1 cpefiba kopernanyja usMmely monutse u rpahanckor
axTuByusMa. OBo Takobe nopceha na crynujy JlaBnenna u capapganka (Loveland et al., 2005)
KOja je UCTpakuBasa ofHOC u3Meby npuBaTHe MONMUTBE U IPyIITBEHE YK/bydeHOCTH. Kao
U pe3y/ITaTy OBMX ayTOpPa, HALIM Ha/la3y MOKa3yjy fla Cy ¥ IpMBaTHA 11 jaBHa/3ajefHIIYKa
MOJIITBA [O3UTUBHO II0OBe3aHe Ca HeuujuM rpahaHCKuM aKTUBM3MOM. 3aHMMIBMBO je TO
IITO je y HAIIIMM pe3ynTaTuMa yuerhe y npudectu/ucrnosectu Ilomnpewa n EBxapuctuje,
kako y Cpduji, Tako v Ha MajITit, MMajIo HajCHAXHIjY II0BE3aHOCT Ca HEUMjIM aKTUBU3MOM.

CaeTa TajHa y 0de Teosoruje ycMepeHa je Ha ipyror. TajHa IoKajarba, Kako je o3Hara
y IpaBOC/IaBHUM KPYTOBMMA, HONPUHOCK IpahaHCKOM aKTUBYM3MY Ha YeTHPY HAuMHA.
ITpBo, MOCMATPAHO U3 IIePCIeKTHBe XPUITNAHCTBA, IOACTUIAbEM /ITYHEe TpaHChopMariyje,
OHa IIofipa3yMeBa HOTBph1Bame Heunje Bepe U BOAYU Ka IMYHOM pacTy. Jpyro — moced-
HO, aJI¥l He ¥ MICK/bY4MBO y IIPaBOC/IABHOj TPaJVILIMj| — IPeX ce He CMaTpa caMo JIMYHUM
HeycriexoM Beh 1 HeunM ITo yTude Ha ynTaBy 3ajenHuny (Harakas, 1985), dam kao mTo
KPO3 JCIIOBECT NOjefMHall TIOTBPHyje Kako Cy HberoBU MOCTYIILM yTULaIK Ha fipyre. OBoO
nomaxe ctBapamy ocehamwa ogrosoprocti (Benedict XVI, 2007, para. 84) u gy>kHOCTI
npema 3ajeqaunu. Tpehe, ncrosect Moxe ITOMOhM y IpOMOBUCatby jefMHCTBA, HE CAMO Ca
Borom Beh u ca 3ajegHunom, jep Boau o Behe nmocseheHocTn ApymITBEHOj XapMOHUU 1
capanmu y rpabanckom xuBoTy (Sica, 2021). HeTBpTO, NCIIOBECT MOMasKe HOjefMHILY fja
Ce YK/bY4U y APYLITBEHe aKTMBHOCTU KaKO 0¥ TIOMOTao [PYTUMa ¥ YHAIIPEAYO FPYIITBO.

Cin4yHO TOMe, eyXapuCTIIKa ICIOBeCT Takobe je ycmepena Ha spyre (Wood, 2011).
Tajna Beuepa cama 110 cedyt Sua je MOMUTUYKIY ,CyOBep3MBaH", HeHACUIAH YIH HajBUIIET
H1BOa (Streett, 2016). VI3 kaTonnuke HepCIeKTIBE, Y €yXapuCTuji je HeMoryha amxo-
tTomuja nsmelyy xuBora y MonutBu — Teonomku cxsahena xao nurypruja u rpahanckn
aKTUBU3aM — TeOJIOIIKM cxBaheHa Kao AVjaKOHM]a, jep CIy)Keme IPYriuMa BOLY Iope-
KJIO y eyXapUCTHUjI, JOK eyXapUCTHja Haja3! CBOjy noTBpay y ciayxdu (Corbon, 2005).
Hamnocnetky, kao mro HaBopu Sacramentum Caritatis, ,,I1o camoj cBojoj npupopu (Cera
TajHa eBXaplCTHje) 3axTeBa fja Syfie Mofe/beHa ca cuMa. (...) EBxapucruja je ctora ussop
¥ BpXyHall He camo >xuBorta LIpkBe Beh 1 meHe Mic1je: MCTMHCKY eBXapucTujcka IpkBa
je mucuoHapcka Ipxsa’”.

ITopey Tora, IPUMETHO je /i, MAKO Ce TPaJMIIMOHATHA KaTO/IMYKa IT0Q0KHOCT, KA IITO
Cy TpajyLMoHaIHe MOIUTBe nonyT O4eHanra, Ha ManTi 1 fajbe IpeHOCH U3 TeHepanyje
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y TeHepalujy, OHa 1iMa BeoMa c1ady Kopenanjy ca rpahanckum aktuusMoM. Bes 0dsupa
Ha To, M3I7Iefia la ManTexxann Takohe mpedairyjy cBojy BepCKy MpaKCy y AUTUTATHY TOMEH
Uy BeJIMKOj Mepy KOPUCTe JUTUTA/IHE aIlIMKallMje, IITO je Takohe cmado mosesaHo ca
rpabanckum aktuBusmom. Hacynpot tome, mpaBociasan y Cpduju jor yBek Buiiie BOIN
fIa OIp>KaBa CBOjy Bepy Kpo3 MOOOKHY TpaiMIjy Koja IOofpa3yMeBa IIOCT 1 OfjIa3aK Ha
3ajelHNYKy MONMUTBY. JaKo oBaKkBa IIpakca 3aysyMa BICOKO MecTo y Cpduju, oHa cmado
yTude Ha rpahaHcky akTuBu3aM. MOIUTBA IIpe OHOCHO IIOCIIE jeia je 3HaYajaH Hajlas
Kaja ce Tymaun koprcrehu Hamase Jyura u Enucona (Jung & Ellison, 2022) 3aTo mTo ce
HoBe3yje ca oCTeneHM mosehameM JKMBOTHOT 3a/J0BO/bCTBA. CiaHO ToMe, [TyTHAM 1
Kemmnden (Putnam & Campbell, 2012, Chapter 11) y cBoM pajiy HOKasyjy Aa yIecTamocT
MOJbelba MIMa CHa)KHY Be3y ca HedujuM ydemheM y HapTHjcKOj IOMUTULIA.

Yuemhe y MonmTBeHNM IpyniamMa je Ha TpeheMm MecTy y ode 3embe Kajia je ped o yTH-
1ajy Ha rpabancky akTBu3am. OBaj Hajas je y CK/Iafy ca cBe OOMMHMIjOM IUTEPATypPOM
KOja HaBOAM fia ydernhe y OBaKBMM TpyTiaMa MMa 3HaJajaH MosuTuBHY yTuiaj (Norris,
2013) na yuemrhe y 0dpoTBOpPHOM pafiy 1 y IOBe3UBaby pasHuX BpcTa rpahaHckux op-
ranusanyja (Beyerlein & Hipp, 2006). Vimajyhu y Bupy fa HujenHa of OBMX 3eMajba Hiije
IIPOTECTAHTCKA, OBaj Hajla3 OfIp)KaBa IPETXO/IHE Ha/la3e KOju II0Be3Yjy HEIPOTeCTaHTCKe
neHomuHanuje ca nosehanum rpabancknm axrususmom (Driskell et al., 2008). ¥ ckmany
ca oHuM wro ¢y yrepamwm Opet u capaguauny (Audette et al., 2020), Moxxe ce mpeTHo-
craButi ja he xpnmhanu y ode 3embe, ¢ 003MpOM Ha TO Jja HUCY IIPOTECTAHTH, MHOTO
BepOBaTHMje y4eCTBOBATHU Y IOMTULIM, Pafy y CBOjoj 3ajesHuuy, fa he mporecrosatu u
OuTH y KOHTaKTYy ca n3adpanuM ¢yHkmonepuma. OBo ce Moxe 0djacHUTI MHOTOOPOj-
HUM MarucTepujagHUM JOKYMEHTUMA — y OKBUPY KaTonuuke IIpKBe — KOji Ce OfHOCE Ha
KaTO/IMYKO APYIITBeHO yuere (Pope Francis, 2015, 2020; John Paul II, 1991; Pope Leo XIII,
1891), kao 1 HajHOBMjUM KopaluMa Koje ToficTude BacerbeHcka mpaBociaBHa MaTpujap-
mIuja y JOKYMeHTY ,,3a xmnBot cBeta“ (Archbishop Bartholomew, 2020). Ode Tpapuuuje
HaIIaIlaBajy aCIeKT 3ajefHuULle Y IPaKTUKOBakby Bepe.

/13 mepcrexTrBe mpeTxonHO momenyTor paga Opesea u bejuepa (Froese & Bader),
OBa CTyAMja yKasyje Ha TpaHCcOpPMATHBHY MOh K0jy XpuIThaHCKM BepHULIN Y 0de 3eM/be
IPUNNCYjy MOTUTBU. M1 TBPAMMO Jja IIOCTOje KOPENTallMOHN IOKa3) Jia je JPYIITBEHO-
HOMNTUYKA YK/bYy4eHOCT XxpuithaHa y oBe JBe reorpadCKy 1 KYATYPOJIOLIKY Pas3IuyuTe
3eM/be MOf, yTUIAjeM HUXOBOT HAaYMHA MOMUTBE U Y4eCTaoCcTy MonuTse. OcuMm Tora,
HaIllM HaJTa3! YKa3yjy Ha TO Ja je MOJIMTBA Y By pasroBopa ca doxxaHckum BuheM koje
je Taxobe [Ipyru (bor) yecTa akTMBHOCT Kojy Xpumrhanu y ode 3emMsbe MPUINIHO YECTO
IPaKTHUKYJy, Majia Ca Pas/IMINTM yTHUlIajeM Ha rpaharcku akTuBu3aM — pu demy Cpduja
JMa 3HAaTHO HIDKe KOpelTalioHe BpefHoCTy Hero Manra. Ha Kkpajy, penurnosHocTt nma
3Hay4ajHy yJIOry y IIpoMoBHcamy rpahaHckor akTuBusMa jep je Beha Beposarnoha ma he
TbYZV KOju ce dernhe Mosie OuTy yK/bydeHM y CBOjy 3ajemHuIy. Teonoruje HaropemrTene y
KOHKPEeTHMM YMHOBYIMa MOMIMTBE YKa3yjy Ha CYITH/IHE TOMUTIYKe fleTasbe (HIIp. PasinKa
y yK/bydeHocTn) Koje Ou Symyha ncrpaxnBama Tpedano gajbe fa UCIUTA]Y.
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