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TYMAYEILE HEOJIMBEPATIU3MA CA ®YKOOM
VN JTAKAHOM - ®PAHTA3AM, JEITPECUJA
M NPENY3ETHUYKA CYBJEKTBHOCT?

Caxetak: Pay ce daBy U3Tpa/ilOM TEOPHjCKOT OKBYPA Pajiu pasyMeBamba GpeHoMeHa
Heonmdepanmama. 3a KOHIENTYaIM3alyjy HeondepansMa KOPYCTI ce KOHIIENTyaTH
OKBUp Teopuje yIpaBbama (governmentality theory), Ipe cBera oc/amajyhu ce Ha cXBaTame
oBe Teopuje y pagy Mumena dykoa. Kako 6u ce dorme pasymeo mpoliec MHTepIIenanmje
cydjexara y Heonmudepanuamy, Taj okBup hemo jonyHuTy KoHnenTrMa us Jlakanose
ncuxoaHanmse. VHTerpanuja oBa aBa mpuctymna omoryhasa dorbe pasymMeBame HauMHa
Ha KOjJ Heo/ImdepaHy pexXuMiy MoOWIN3yjy MojeAMHIle Ha ycBajame ofpeheHnx Monena
cydjexruBHOCTI. OBaj TeOPMjCKM OKBUP heMo IIpYMeHNUTY Ha KOHLIENITya/IM3alljy OfHOCA
CyQjeKTMBHOCTH 1 leTIpecuje Kao IICHXIYKOT 0d0/berba 3a UMjy MHIMIEHITY je mpuMeheno
7la pacTe 3ajeHO C IPOIIeCOM YCIIOCTaB/baba HeomdepanrnsmMa.

Kipyune peun: Heonmudepanusam, IcMXoaHanusa, GpaHTazaM, Teopyja yIpaB/baiba,
Ienpecuja

VBOJI

[Mocrnenmux eueHnja, a mocedHo nocie puuancujcke kprse 2008. rogute, Heonnde-
pansaMm je HOCTAO U3Y3ETHO 3HaYajaH (PeHOMeEH 3a IIPOyYaBakbe Y MHOTUM JIPYIITBEHO-XY-
MaHMUCTMYKUM HayKaMma. Y MHOIITBY AMCLIUIUIVHA Y TEOPUjCKUX IPUCTYTIA KOjU CY Y3UMAIIN
Heo/MdepannsaM 3a CBOj IIpeIMeT U3ydaBarma, peHOMEH HeormtdepanHe CydjeKTUBHOCTH Ce
M37;BOjuO Kao nocedHo unTpurantad (McNay, 2009; Read, 2009; Cotoi, 2011; Gane, 2013).
Kaxko Kprje-JIBanunh npumehyje, pasmor 3a To jecTe UnmbeHNIa ia ,OHO IITO je CYIITUHCKA
HOBO y Heonmdepanusmy je mpomeHa y cydjextuBaoctu (Kree-Ivanci¢, 2020, str. 208).
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OBaj paj je HacTao y3 moApIIKy MuHNCTapCcTBa HayKe, TEXHOMOUIKOT Pa3Boja 1 MHOBAIMja
Perrydmmke Cpduje mpema YroBopy o peamusariyjy ¥ GpMHAHCHPaby HAyIHOUCTPASKMBAYKOT Pajia
dpoj 451-03-66/2024-03/200025.

409


https://dx.doi.org/10.5937%2Fsocpreg58-50549
https://orcid.org/0000-0002-9754-0454

Munan A. Ypowesuh, Tymauerve neonudepanusma ca Pyxoom u Jlaxarom — panitiasam...

JemaH of IpBUX ayTopa KOjU yo4aBa 3Hayaj IpoydyaBara HeonndepannsMa jecre
Mumen @yko (Michel Foucault). On Heomtdepanmsam uctpaxyje ananusupajyhu nueje
PasMIYNTHX ayTOpa KOju Cy JOTIPUHEIN OCMUII/baBalby HeomdeparHor MOJIyca peryra-
Lje mpuBpepe, apyurrsa 1 nonmutrke (Foucault, 2005). Pasyor 3a to je unmennia ga dyxko
CBOje UCTpaXknBarbe Heommdepanuama usnaxe 1979. Tokom Kypca koju gpxu Ha Komex
ne @pancy (Collége de France), faxie, mpe Hero LITO je HeoMndepatn3aM yCIoCTaB/beH
Kao Mofiyc perynanyuje.’ Iberosa aHa/mu3a maTu of MCTOT HeOCTaTKa Koju Mianen Jomap
yodasa y cay4ajy Anmcteposor (Louis Althusser) cxpaTama ngeomnoruje. Panm ce o Hemo-
ryhHoCTI ycriocTaB/bama KOHIIENTYanHe Bede u3Meby cydjeKTMBHOCTI 1 MaTepujaTHOCTH
er3VICTEeHIINje U/IE0TIOTHje Y IPYKAaBHIM MIEO/IOIIKIM allapaTyiMa Tj. Y KOHCTeNTaLMjJ OFHOCa
mohu 1 3Hama y Pykoosom ciay4ajy (Dolar, 1993, str. 76).

Papu npeBasunakema oBor Hefoctatka, PykooBy aHanuay Heonmudepannama hemo
JNOIYHUTH ITOjMOBHMM OKBMPOM JTaKaHOBCKe IICUXoaHanuse. [Inb HaM je a KOHCTpyu-
IIeMO KOHIIENITYa/IHM OKBUP Kpo3 Koju hemo mohu na pasymemo Heonudepainny cydjex-
TMBHOCT U FbeH OfJHOC Ca MHCTUTYLMOHATHIM MeXaHM3MIMa KO3 Koje Heonudepanusam
¢yukunonnie. Taunnje, mokymrahemMo ma MsrpafuMo Teopujcku oKBUp KojuM hemo
KOHIIENITya/IM30BaTy HAuMH Ha KOji HeonmudepanusaM Moduiniie cydjeKrte fja yIeCTBY]y
y MHCTUTYLMjaMa YpeheHrM oBUM MOZycOM perymanuje.

Ocnamajyhn ce Ha TakaB TeOpuUjcKu OKBUP, yiycTuheMo ce y aHa/Iu3y offHOCa He-
omdepanuama u fenpecuje. Jemnpecuja je IOCTeNbIX JelleHNja IPU3HATA Ka0 MI3Y3€THO
3Ha4ajaH COLVja/IHU U 3[paBCTBeHM IIpodieM’ o cTpaHe OpojHUX MHCTHUTYLMja. [lopacT
PacIpoCTpambeHOCTH JieIpecHje yodaBa ce Off CpefiHe JIeBefleCETUX TOfIMHA IIPOLIJIOT BeKa,
IITO HABOZY SPOjHE UCTPAXKMBaYe HA MCIIUTYBAE YTHI[aja eKOHOMCKOT U KYITYPHOT KOH-
TEKCTa Ha [IOPACT JeMPeCHBHIX ANjarHO3a. YCTAaHOB/bEHO je a (PaKTOpHM MOITYT eKOHOMCKIX
HejefHaKOCTM ¥ PMHAHCHjCKe VM PajiHe HeCUTYPHOCTY CHAKHO KOPENIMpPajy ca IopacToM
dpoja penpecnuBHux odomema (Lynch, Kaplan, Shema, 1997; Catalano et al. 2010; Curran
& Hill, 2019). Yenen Tora dpojuy ncTpakuBady MCTUYY KaKO Ce HeomudepanaHu MOJYC
perynaumje Moke BULETH Kao jeflaH Of y3pO4YHMKA CaBpeMeHe eNNeMuje IeTPeCUBHNIX
odomema (Carney, 2008; Ramon, 2008; Esposito & Perez, 2014; Cosgrove & Karter, 2018).

U mopep, mocrojehnx ncTpakuBama peraTMBHO Matu dpoj ayTopa je MOKyIIao Aa
pasBuje TEOPUjCKM OKBUP KOjyM Ou ce (heHOMEH JieTIpecije MOrao IO0Be3aT! ca KOHTEKCTOM
HeoymdepaHOT Mopyca perynanuje. Ocnamajyhu ce Ha pasMarparma OfHOCa felpecuje I
HeommdepanaMa y pagosuMa AnaHa Ependepra (Alain Ehrenberg) u Bjynr-Uyn Xana (Byung-
Chul Han) ykasahemo Ha MoryhHOCTH HallleT TeOp1jCKOT OKBMpPa ia KOHIIETITYaTHO OBEXe
HeonudepanHy MOLyC peryaluje, HeonudepanHy CydjeKTUBHOCT 1 peHOMEH fienpecije.’

> DykooB Kypc HaclIoB/beH »,Pahamwe Suonomrtike” (La Naissance de la biopolitique), Ha KoM usaxxe

CBOje NCTPAXKMBaIbe HeoMndepaHNX UJieja, 3aBpIlaBa ce 4. alpyyIa, TAYHO Mecel] JaHa IIpe JJoacKa
Mapraper Tauep (Margaret Thatcher) na Bnact y Bennkoj Bpuraunju. Vnak, y @panuyckoj je seh
1976. Ha MecTo npemujepa pourao Pejmonn Bape (Raymond Barre), ekoHoMMCTa U IpeBOAyIALL
paznosa ®puppuxa BoH Xajeka (Friedrich August von Hayek), xoju je mo 1981. cipoBopio yMepeHo
HeommdepaHy eKOHOMCKY nonntuky (Behrent, 2016, str. 41).

* JenHo op mpenBubarsa CBeTcKe 3IpaBcTBeHe opranusanyje jecte a he 1o 2030. genpecuja npectuhn
cpuaHa 0do/bera Kao HajpacrnpocTpameHnje odomere Ha ianeTy (Tucci & Moukaddam 2017, 4).
> Ospe, Takohe, Mopamo nomeny ™ u paj Mapka @umrepa (Mark Fisher) y merosoj pamosHnoj
kwusu Katnumanucimiuuxu peanusam (Capitalist Realism). OBa Kibura usnasy roguHy iaHa 1ociue
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Crora, Hamepa Haller pajia jecte ABOCTpyKa. HamepaBamMo fa KOHCTPYUILEMO T€O-
PUjCKM OKBUP KOjuM dM Ce KOHIIENTyaTHO MOI/IM IIOBe3aTy HeonmdepanusaM Kao MOJyC
perynauuje 11 CydjeKTMBHOCT II0jeAMHaLIa KOjJ1 001 TaBajy y ApyIITBMMA ypeheHnM mberoBum
npuHOumyMa. [Ipyra HaMmepa je KpUTU4YKa — TeXxrheMo fa yKasuBambeM Ha IMaHEHTaH
offHOC HeommdepaiHe CyOjeKTMBHOCTY U JielIpectje YKakeMo Ha IIaTONMOTHjy Koja je MH-
XEPEHTHA OBOM MOJIYCY perynanyje.

HEOJIMBEPAJII3AM - OCIIOPABAHI
JIMIHTBUCTUYKM ®PAHKEHIITAJH

Marno je mojMoBa ocropaBaHuX MOITYT HeONMdepa3Ma Kojii ce Y MICTO BpeMe KOPICTe
Zla 03HaYe TOMMKO BeNMKN dpoj pasmunTux GpeHoMeHa.® Y IpylmITBEeHO-XyMaHUCTHYKIM
HayKaMa I10jaM HeonudepannsaM KOPUCTH Ce Jla 03HA4M BUIIe PasINYUTHUX Mpolieca,
¢denoMeHa 1 TpaHchopMalja Koje ce jaBbajy TokoM 20. BeKa, II0CedHO Y HberoBoj Apyroj
nonoyHN. OBa CXBaTama ce MaXOM MOTY IIOIe/INTI Y TPy rpynanyje:’ (1) Heommdepanmu-
3aM Kao MJEO/IONIKA I TEOPUjCKa CTPYyja Y CXBaTalby II0>KE/bHOT Hadl{Ha OPraHM30Bamba
IpuBpefe 1 MOMUTHKe; (2) HeonmndepanusaM Kao peanHo nocrojehu Mopyc perymanuje
HpUBpeJie U TPOLieC HBEToBOT YCIIOCTaB/baba; U (3) HeonmudepamizaM Kao PeXXUM yIIpa-
Bpama (Kuzmancev-Stanojevi¢, 2022, str. 21-23).

Heonudepanusam Kao upgeonoruja u reopuja

ITopexsno HeonudepanmusmMa Kao UAEONIOUIKOT I TEOPUjCKOT yCMepema MOXe ce
JIoLMpaTy y OKBUpY porabaja mop HasusoM ,,Konoxsujym Bonrep JIunman® (,Colloque
Walter Lippmann®) ogpsxanom y ITapusy 1938. rogune.® OBom porabajy npucycrsoBanu
cy OpojHU ayTOPM M MUCTVMOLM OFf KOjUX Heky 1947. OCHUBAjy yApyXKelbe IIOJ], Ha31BOM
»Apyumrso Mout Ilenepun® (,Mont Pelerin Society®). CBpxa oBor spymrsa duna je

nodeTka pyHaHCcKjcke Kpuse 2008. 1 oH oBze, u3Mehy ocranor, pasmaTpa yTuiiaj Heonudepaniama
Ha MEHTAJTHO 3[IpaBJbe, HOCedHO meroB ofgHoc ¢ menpecujoM (Fisher 2022). Gumepos pax umao je
CHa)KaH yTUIIAj Ha KPUTUYKY MIUCA0 U HOACTAKAO je dpojHe ayTope Ha pa3MaTparbe MOTYyOHUX YTH-
Ijaja Heonmdepami3Ma Ha MeHTaIHO 37pasibe (Colquhoun, 2020). Vnak, y Hauem 4raHky Hehemo
ce daButu PuiepoBUM aHaM3aMa MOMITO X OBaj ayTOP HYje OCMUC/INO Ka0 PUTOPO3HY KOHIIETI-
Tyanusalujy ofHoca Heonmmndepanusma U MEeHTalTHOT 37ipaB/ba, Beh xao Behu dpoj ecejucTmukux
OITACKM U IMYHUX yTI/ICaKa HO}ICTaKHyTI/IX PasmmMInNTIM I/ICKYCTBI/IMa.

¢ U3 oBor pasnora Poyrepc mojam HeomdepanusMa Ha3uBa ,, IMHTVBCUTUYKIIM CBAIITOjeIOM “ KOjI
MIpeTH Jia »,IIporyTa cBe peun oko cede“ (Rodgers, 2018).

7 OBOj KaTeropusalujy MOXKeMO JOJATH I CXBaTabe HeonudepasnaMa Kao Ky/ITypHe XeTeMOHIje,
a1} OHO Ce jOII YBeK HYje KPUCTAIICATIO Kao jeAMHCTBEHA [O3NUIIMja 1 MaXOM Ce CACTOji Off eM-
IIMPUjCKUX UCTPaXKMBakba OFHOCA KYAType 1 Heonudepante ugeornoruje (B. Boltanski & Chiapello,
2007; Sennett, 2007; McGuigan, 2016).

Hexu off 3HaYajHUX y4eCHMKA OBOT cKyma jecy: @puapux Bon Xajek, Pejmonn Apon (Raymond
Aron), Majki ITonawu (Michael Polanyi), Anexcangap Poctos (Alexander Riistow), JTynsur BoH
Musec (Ludvig fon Mizes) u gpyru.

°  OcHuUBaY OBOT IPYIITBA jecTe XajeK, a HeKN Off IeTOBUX 3HA4YajHMX WiaHoBa: MuiToH ®puimaH
(Milton Friedman), Tepu Bekep (Gary Becker), Kapn ITonep (Karl Popper) u apyru.
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OCHUBALC HEBIAOVMHUX opraHmsaqua LIMPOM 3aIlaTHOT CBETA C UU/bEM HpOMOLU/Ije HEO-
/depaHNX eKOHOMCKIX IIOJIMTUKA. YIIPaBO Cy aKTMBHOCTY U MJeje OBe OpraHM3aluje
IIOCTaBUJIe TeMe/b HeomdepaTHOM IOTNTIIKOM 3a0KpeTy KpajeM cefiampecetux (Denord,
2009; Harvey, 2012, str. 19-89).

OCHOBHU ITOCTY/IAT HeomdeparlHe NIeoIorje jecTe Ba eKOHOMCKaA c/10dofa IIo-
jemVHIIa MOpa YMHNUTU BPXOBHY BpegHOCT (Bobbio, 1995, str. 119). JJok ce y Kimacu4HOM
nndepanuamMy TPXKUIITE CXBATa KA0 ,IPUPOSHM" (PeHOMEH, Y HeomudepaansMy ce OHO
CMaTpa 3a BeLITAuKy CKYII MeXaHM3aMa KOjI Ce YCIIOCTaB/ba AP>KaBHOM VIHTEPBEHIIV]OM,
IITO je YIIPaBo IPOoLec KOjiM ce IIpeMa 0BOj Me0IOIj! OCUTYpaBa I Ipolmpyje chepa
ekonoMcke cnodope (Foucault, 2005, str. 169-170).

Heommdepammsanyja n Heonmndepanmnsam
Kao peanHo nocrojehu Mmoxyc perynammje

ITojam Heonmudepanusaje KOPUCTH Ce a O3HAYM IPOL[eC MMIIEMEeHTalllje [I0-
ymTyKa BoheHnx HeonudepanHuM upeonowkuM nocrynaruma (Kuzmancev-Stanojevic,
2022, str. 22-25). Heonndepanusarmujom ce Takohe HasmBa 1 mporec Tpancopmanuje
CBETCKe IIPUBpefe KOji OTIIOUMIbe pacniafoM Bpetou Byxc (Bretton Woods) moneTapHor
cucreMa 1971, a HacTap/ba ce JOMACKOM Ha BiacT Maprapert Tadep y Bennkoj bupranuju
u Ponanpga Perana (Ronald Reagan) y CAJl mouetkom ocampaeceTnx rogusa (Berch and
Mykhnenko, 2012, str. 16-18).

Jako ce pasiuKyje y 3aBUCHOCTH Off KOHTEKCTA IIPUMEHe, HeomndepasiHa MOINTUKA
cazp>xu oxipehene npuHuuIe Koju cy, Takobe, excruuuTHO homynucanu 1989. y noky-
MeHTY 10} Ha3yBoM BauHrroncku koncensyc (The Washington Consensus). Hexn op iyx
Cy: IpUBaTK3alja Ap>KaBHE IMOBIHE, IMdepan3alija TProB1He pOOOM ¥ KAl TaTHNUX
MHBECTUIIN), AeperyIalyja TPXIUIITA paja, MapKeTH3aIyja 1 KOMOAU(UKALUja APYLITBA
Iy TeM jaBHO-IPUBATHMX [TAPTHEPCTaBa, MOHETAPUCTUYKM (OKYC Ha Cy3dujarbe nHGIaLje
uth. (Berch and Mykhnenko, 2012, str. 14-15).

HeonudepanmsaM Kao pe;KuM yIpaB/bama

Y oBoM wraHKy heMo HeonudepanusaM KOHIENITyanu30BaTH OCIamajyhn ce Ha
HepCIeKTUBY Koja mpousunasu 13 Gykoose aHamm3e, y KOjoj ce HeonmudepannusaM pasyme
Kao ,,peXUM yrpasbama“.'’ Benmvku dpoj ayTopa je, MHCIIMpUCAH OBOM aHA/INM30M, IPO-

1Y DyKOOBO MCTpaKMBamkbe MOIEPHNX YIPaB/badKUX PeXKIMa U3JIOKEHO je TOKOM TpU Kypca

Koja ipxu Ha Konex ne ®@pancy: ,,Ipeda dpaunrtu apymrso“ (Il faut défendre la société, 1976),
»besdenHocT, Teputopuja, craHOBHUIITBO (Sécurité, territoire, population, 1977-1978) u ,,Pabame
Suonomtuke” (1978-1979). BaxkHo je HanoMeHyTH fia mocToju oapehena nojmosHa koudysuja y
OKBIUPY Teoplje ylpap/baba. Hanme, eHrneckn nojam governmentality Ha OCHOBY KOT OBaj IIpaBall
noduja cBoje MMe HacTaje Ha OCHOBY mojMa gouvernementalité, koju @yko KOPUCTU KaO IMEHUILY OF
110jMa governmental, a KOjuI ce MOXKe IIPEBECTH KaO; ,JP>KaBHU ; ,,BIA/IVIH WIN ,,yIIpaB/badku . Mako
ce nojam governmentality y nomahoj nmureparypu npeBoan Kao ,,ynpasspaintso (Foucault, 2014a),
OITy4YM/IV CMO Ce Jla OBYMM II0jMOM O3HAUMMO YIPaB/bauKy PaIlIOHATHOCT ofipeheHor pexnma
yIpaB/bama, Jok heMo Teopujcku IpaBall Ha3BaTU TEOPUjOM yIIpaB/barba.
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mpro PyKooB TeopujcKu OKBUP, MCTPaKyjyhiu mporjece ycrocTapsbarba HeOMMOepamTHIX
ynpas/badkux pexxuma. Crora hemo ce y Haiuoj emadopanuju Heonmudepaniama OCTIOHUTH
Kako Ha PyKoa, TaKo 1 Ha caBpeMeHe TeopeTuyape yrpas/bamba.

Ynpasbauky pexxuM je nojam Kojum Pyko o3HadaBa XeTePOreH CK/IOI MHCTUTY-
IVja, IpaKCcH, AMCKypca M MOfiena CyQjeKTUBHOCTH, KOje Ha OKYITY IPXKM jeflMHCTBEHa
paunonansoct (Foucault, 2014a, str. 127). Pecxum ynpasipama je, fakie, Bepauja OHOTa
mro Oyko Ha3MBa ,AUCIOSUTUB, @ KOji leprHMIIIe KAO XeTEPOreHy MPeXy Koja IoBe-
3yje IMCKyp3UBHE U He-IUCKYP3MBHE IIPAKCe C IW/bEM Pery/anije gelamba IojefnHana
(Foucault, 2012, str. 174-175).

EnemenTn ynpapbadkux pexxuma Koje Oyko usfBaja y CBOjUM UCTpakMBamIMa
jecy cnepehm:

« Yipasmwauxa payuonanrociii (governmentality) — oBaj eleMeHT IOIpPasyMeBa OITIITH
00K pe3oHOBaba O IPOIIeCy yIIpaB/barba M 3aCHMBA ce Ha OHOM InTo Pyko HasmBa
»PEXNMOM UCTHHE . PeXXuM ncTuHe mogpasymeBa cKym ¢peHOMeHa, IpoLenypa
VUIU TIPAKCH 4Mj¥ C€ MMAaHEHTHU IIPUHIIUIN Y31IMajy Kao OCHOBA 3a (popMuparse
ufieja 0 TOMe y KOM IIpaBIy Tpeda KOHCTPYMCATH PEXIM YIIPaB/barba i CXOLHO
TOMe y KOM IIpaBLy Tpeda ycMepaBary fenatbe nojenyHana (Losonc, 2009, str. 26;
Foucault, 2012, str. 134).

o TuckypsusHu aciiexili — y OKBUPY OBOT €/IeMEHTa yIPaB/badyKoT PeXXuMa ce I0-
CPeACTBOM AVCKYP3VMBHUX IIPAKCK ¥ AUCKYP3UBHUX (popMaluja Kpeupa 3Hambe 0
ozpebheHnM cerMeHTIIMa peayTHOCTH YUMe Ce OHU YVMHE MHTEMTUTVOVIHNAM U TUMe
HO/UIOKHYM yIpaB/bamy y ofpebenom npasiy (Miller and Rose, 2008, str. 26-30;
181-186).

Texnonoiuje yiipasparea — 0Baj eIEMEHT YIIPAB/bauKOT PeXXJIMa Ce CACTOj! Of Pas/iy-
YUTYUX TaKTUKA, CTPATEryja ¥ MHCTUTYLIMja y KOjUMa ce IIPEKO 3Harba 13 IIPETXOJHOT
€/leMeHTa YIIPaB/badyKa PalliOHA/THOCT IPEBOJM Y YIIPaB/bauke IIporpame, 4ume ce
ycMepaBa fiename napusugya (Miller and Rose, 2008, str. 183-184).

Dopma cydjexyuje — 0Baj elleMEHT YIIPaB/bAuKOT PEXMMA MOPasyMeBa MOJIETL CY-
§jeKTUBHOCTM KOji YIIpaB/bauKe TEXHOIOTHUje KOHCTPYMILY 11 Ka KOM yCMepaBajy
IojeMHIle CBOjUM MeXaHMsMuma. Jlakie, pagiu ce o Mofieny Jenama Ka KoM ce
TIOje/IVHIY yCMepaBajy He OV /1 ce BUXO0BO JieNalbe YCKIAAMIO Ca PallMOHaTHO-
why ynpaspadkor pexxuma. IIpoljec ykianama rojegyuHana y oBaj Moje/l Ha3uBa
ce ,cydjexunmja“ (Dean, 2010, str. 43-44).

[TpnMemyjyhn oBakBO cXBaTame yIpaB/badKoT pexXxnMa Ha HeonmudepamsaM Pyko
YCTaHOB/bABA Jla Ce YIIPaB/bauKa PALIOHATHOCT HeOMMdeparHOr PeXMMa 3aCHIBA Ha
TPXKUIITY Kao pexXumy uctuHe. OH MCTHYe Jja CY TP>XKUITHY MEXaHU3MM OHO Ha OCHOBY
4era oBaj peXXKMM pa3BlMja CBOje YIIPaB/bauke TEXHOJIOTHj€, a/li [ja 32 Pas/IMKY Off KIacuy-
HOT TudepannaMa, y KOM ce TP>KUIITe CXBaTa Kao MeCTO pasMeHe, y Heomdepannsmy ce
CMaTpa Jia je ’beroBa OCHOBHA KapaKTepucTHKa KoHKypeHnuja (Foucault, 2005, str. 169).
Crora OH TBP/M ia je yIIpaB/badyka PAI[IOHATHOCT HEOMOePaTHOT PeXKMMa yCMepeHa Ka
yBoDhemy TpKUIIHIX MeXaHN3aMa KOHKypeHIuje y cBe Behu Opoj ppymrBeHnux chepa u
uncruryuuja (Foucault, 2005, str. 171).

Kako ®yko TBpan, AUCKyp3MBHA IMMEH3Nja HeoM1OepaTHOT PEeXXIMa 3aCHIBA Ce Ha
HOBOM OOJIMKY HOTIMTIYKE €KOHOMUje KOjU IOYMBa Ha TEOPUjH ,,/byACKOT KanuTana“. Opa
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Teopuja, 3a pasnMKy Of KIaCUJHe IIONMUTNYKe eKOHOMUje KOja TeXM fla 00jacHN IOHAIIake
TI0jeIMHAIIA Ha TPXKUIITY, TeXXH 0djallliberby CBAKOT 00/NKa JbY/CKOT MoHamama (Foucault,
2005, str. 305-306). [Ipema Teopuju /byACKOT KAaIlUTaIa YOBEK Ce MO>Ke IOCMATpaTy Kao
CKYII jeiVIHMIIA KaIlUTajIa y OO/IMKY 3Harba ¥ BelITHHA KOje MOTY T'eHeplcaTy HeKI OO/IIK
npuxopa.'' Crora ce cBaky OO/IMK ITOHAIIaFa MOXKe BUICTV KaO MHBECTUIV]a JbYACKOT
KaInuTasa pajy CTULaka Ipuxofa win yBehama merose TpeHyTHe Komrante'? (Newheiser,
2016, str. 3).

Y cknmapy ca 0OBaKBOM IMCKYP3MBHOM JVIMEH3MjOM, TEXHOJIOTHMj€ YIIPaB/baba ce Y
Heo/mdepanusMy 3aCHIBA]jy Ha ypehnBarmy fpylLITBeHe CpefiHe Y CKIIAly Ca MEXaHM3MIMA
TPIKUIIHE KOHKypeHIMje He Ou /I ce MOjeAMHIIMa OMOTyhVIM OIITMMaIHY YCTIOBY 3a
Jlename ¢ IMbeM yBehama IIprxozia 11 COTCTBeHe KommunHe /byAcKor kanurana (Foucault,
2005, str. 239-242; 328-331). [Ipema Dykoy ce OBe TEXHOJIOTIMje IIPEBACXOIHO CacToje ¥
UsTpafiby OfiroBapajyher MHCTUTYIMOHATHO-IPaBHOT OKBMPa Koju du omoryhno pasBoj
KoHKypeHuuje y mto Behem Spojy nncruryunmja (Foucault, 2005, str. 243; Cotoi, 2011, str.
112-114). One nmajy 3a umwb 0de3dehuBarme ONTIMATHNX YCIOBA 34 [eame Cydjexara
HeonudepanHoTr pexxnma — homo economicus-a.

Homo economicus nnu ,,camonpenysumad , kako ra @yko raxobhe HasnBa, jecte Mo-
fien CydjeKTMBHOCTH KOji Cce Y HeonmdepannaMy Hamasu ,usMehy mprxase 1 mojefyunia“
(Foucault, 2005, str. 244). Taunuje, 0Baj MOf€I ITPeACTaB/ba L{Wb YIIPAB/AYKIX TEXHOIOTHjA
Heonndepa HOT peXXnMa 11 OHe Cy, npema Pykoy, ycMepeHe Ka ypehuBamwy apymrseHe
cpenuHe He dU M HaBesle TIOjefiMHIIe Ha OPTAaHM30Babe CBOT JIellamba 1 CYyQjeKTUBHOCTH
npema ,Mmogeny npenyseha“ Ipyrum peurma, nup HeonndepaaHOT peXuMa jecte Aa
HaBeJle TIOjefiMHIle /]a ce TIpeMa cedy OffHOCe Kao IMpeMa CKYITy KalliTasa ¥ CXOJTHO ToMe
la y CBaKOj MHTEPAKLMj/ Ca OKOJIMHOM PENPOAYKY]jY JIOTMKY KOHKYPEHIMje Tj. [ja je ITO
Behu cerMeHT BUXOBOT Jeamba ycMepeH Ka yBeharwy Ipuxoia 1 COICTBEHOT JbYACKOT
kamyrana (Dean, 2010, str. 185-186; McNay, 2009, str. 62-63). ®ykooBUM pedrMa Heo-
TmdepannsaM TeXMN Ja: ... ¥ CaM XXUBOT 10jefinH... dyie ypeheH kao Heka BpcTa TpajHOr
cnoxenor npenyseha“ (Foucault, 2005, str. 329).

YogaBamo, fjaxie, fia je y HeonndepaaTHOM PeXUMY yIpaB/bama CydjeKTMBHOCT
IOjefiVHIIA ITIABHMU IIpefiMeT YTULaja YIpaB/badKuX TeXHONOIuja. ¥ HacTaBKy hemo ce
CTOra OCJIOHUTN Ha TAKaHOBCKY IICMXOaHa/IN3Yy KaKO ducmo JOITyHVIN q)yKOOBy KOHIICII-
TyanM3alnjy mpoleca cydjeKToBama Iojef1HIIa IIpeMa MOfiey CydjeKTUBHOCTU homo
economicus-a y Heonmmdepanmusmy. "

" QOcnamajyhu ce Ha pay amepnukor ekonoMucte Tepuja Bekepa, @yko TBpau fa Heonudepanina
)y p P 1200 pa, Ly P P

HOIMTIYKA €KOHOMIja IIPOIIMPYje CXBaTakbe IIPUXOfia TaKO [ia Ce 0Baj I10jaM cafja MOXKe OFHOCHUTI
KaKo Ha MOHETAapHU IIPUXOJ, TAKO 1 Ha pasHe od/muKe nuuHe ncuxmdke catucaxuuje (Foucault,
2005, str. 332).

2 Anynupajyhu na [lenesos (Gilles Deleuze) nojam ,,xenehe manmue”, @yko uctnde na ce y Heomm-
depaHOj HOMUTUIKOj €KOHOMUH TIOjefIMHAL] MOKe CXBATHUTI KAO MAIHA 32 TeHepICakbe MPUXO/a
Tj. Ko CKYII KalluTana Koju ce opranmsyje pajgu corncrseror ysehama (Foucault, 2005, str. 308).
Y mocnenmeM neprozy cBoje Kapujepe, TOKOM 0CaM/IeCeTIX OfiJIHa IIPOIIOT Beka, Pyko passuja
TI0jaM ,, TEXHOJIOTHje COIICTBA“ C I1/beM IIOBe3Bamba CYOjeKTMBHOCTY 1 YIIPaB/bayke PallIOHATHOCTI.
Vnax, oH 0Baj I0jaM KOPMCTHU Y CBOjUM MCTPaXXKMBamyMa aHTH4Ke Ipuke n Puma MaxoM Kako du
pasyMeo MoryhHocTI ayTOHOMHOT GOpMUparma CydjeKTUBHOCTH U IIPY)Kakba OTIIOPA YIPAaB/bauKIM
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JTJAKAHOBCKA KOHIEIITYAJIM3ALIVJA
HEOJIMBEPAJIHE CYBJEKTVBAIIMJE

Ha kpajy npeTXogHOr I0I7TaB/ba HAIIOMEHY/IM CMO 1 HeONMOepamTHu PeXXIM TeXN
yIIpaB/bamby T0jeAHIINMA ITyTeM BIX0Be JUMeH3uje CydjeKTUBHOCTI. Y okBupy PyKooBor
TEOPMjCKOT aIapaTa, CyOjeKTMBHOCT je II0jaM KOju 03Ha4aBa AVMMEH3Vjy OfHOCA II0jel1HIIa
ca codOM Tj. HA4MH Ha KOjU TTOjeVHIIY YIIPaB/bajy COLICTBEHMM MoHaIIameM (Strozier, 2002,
str. 12). ®yko ynpaBo OTKpMBa OBy IMMeH3H]jy IIpoy4YaBajyhu HeomdepanmusaM 1 0CTaTaK
cBOje Kapujepe nocsehyje ucrpaxusamy cydjeKTUBHOCTH. J1MeH31ja CYyOjeKTUBHOCTI
je o ToT TpeHyTKa d1yIa 3aHeMapeHa Y IerOBJMM MCTPaKMBambIMa IIpe CBera jep je 1o
Apyre NONOBMHE CefaM/IeCeTUX IIPOYYaBa0 JUCHUIUIMHAPHY PEXXVM yIIpaB/bamba I BbeMy
oprosapajyhe texnonoruje mohu. I[Tpema Dykoy, 0Be TeXHOIOTHUje YIPaB/bajy MOjeNH-
IMMa KpO3 YTHI[aj Ha TeT0, a CYOjeKTUBHOCT je CTBOPEHa Kao IJIXOB KOpeNat y MpoLecy
npuarohapama fienama MojeMHala PalfMOHaTHOINY JUCIUIIMHAPHOT JUCIO3UTHBA
(Foucault, 1997, str. 133).

oo dyko nogpehuBame MojeHIIA AUCIUITIMHAPHOM PEKIMY Ha3uBa CydjeKIy-
jom My hemo kopucTuTy nojam ,,cydjekTuparyje fa SCMO 03HAYNMIIN IIPOLIEC YIIpaB/batba
HOjeAMHIIIMA y PeXXMMY 4Yuje yIpaB/bayke TEXHOIOTHUje Y3UMajy CYOjeKTUBHOCT 3a CBOj
IpMMapHU IpeaMeT yTuilaja. Hama HaMepa je cTora la y 0BOM IOITIaB/by OCBETIMMO
mpoliec cydjeKTuBalje y HeonudepaTHOM pexXuMy fonywyjyhu OykooBy aHanmsy oBor
peXuMa II0jMOBMMA JIAKAHOBCKE IICUXOAHA/IN3E.

CraHOBUIITE TaKaHOBCKe IICUXOaHa/IN3e jecTe Jja Jbyfcko duhe y mepuony paHor
IeTUICTBA MOCTOjU Y CTalby CTOI/BEHOCTY Ca MajKOM, yCIIell 4era He rocefyje nude-
PEHIMpaHy CydjeKTMBHOCT HUTHU CBECT O COICTBEHO] eraucteHyju. OBO CTame ce Memwba
IIPOIIECOM Y4elba jesyKa yC/Ief, YeTa ieTe IOCTEIeHO yIash y CBET KyIType U PyIITBEHOT
nopetka Te pasBuja cydjektuBHoOCT (Lacan, 1983, str. 5-12). JlakaH (Jacques Lacan) oBaj
HpoIlec HasyBa ,,CUMOOTMYKOM KaCTPAIMjoM  HOLITO 3a CBOjY IIOCTIEANITY MMa Ceraparujy
ZeTeTa Off MajKe U IyOMTaK cTama crorybeHocTu (Lacan, 1983, str. 255-267). Cumdonuuka
KacTpallyja pesynTyje yIo3HaBambeM JleTeTa ca TpY MehyrmoBesaHa IICHXUYKa PerucTpa:
MIMaryHapHUM, CUMOOIMYKYIM U PeaTHNM.

VMarmHapHO je perncrap Koju cafip>Ki ero IojeMHIIa, Ierose IpeficTabe o cedu u
concrBeHoM upentutery (Chiesa, 2007, str. 13-34). CuMO0/mM4KoO je mopenak KyiType u
IPYLITBa y OXHOCY Ha KOju IOjeMHal rpany cBoj uMarnHapuu upenturet (Chiesa, 2007,
str. 34-69). PeastHO je HajC/IO>KEHMjI e/IEMEHT TAKaHOBCKe IICUXOaHaIM3e Y OFHOCH Ce IIpe
CBeTa Ha ,,MamaK" KOjy HacTaje y cydjeKTy ycmen cumOonmyke Kactpanyje. Jlakan TBpan
ZIa je cyQjeKT HEIOTITYH, OH CafipyKM y CedV IpasHUHY KOjy HEIIPECTaHO TEXU Jja TOIYHN,
IITO OH HasuBa ,,HaroHoM" (Chiesa, 2007, str. 104-140). HaroH je mudupanHa eHepruja
KOja HaBOAY CydjeKTa fla TeXM MpudaB/bamby YXKUTKA Ipyradyje Ha3BaHOT jouissarce.
JIakaH OBMM I10jMOM O3HadaBa Y)KUTaK Y XUIIOTETUYKOj CTOIVBEHOCTM KOja je IOoCTojana
y IIepUOAy Ipe KacTpalnyje 1 HacTaHka cydjektuBHocTu (Leader, 2021).

texHonorujama (Foucault, 2014b). ®yko crora 1o Kpaja XMBOTa He JONYbYje CBOja UCTPAKUBAbA
MOJIEPHMX YIPaB/badKyX PeXMMa I0jMOM T€XHOJIOTHje COICTBA. 3a IPMMEHY OBOT TI0jMa y MCTpa-
XUBamwy Heomdepanusma B. Uroevié, 2020.
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[TomeHyTa Tpu perucTpa Icuxe ce npema J/lakaHy II0Be3yjy IOIIyT TPU IIPCTEHA
Bopomejckor uBopa Ha 4njeM ce MpeceKy Hamase ABa eHOMeHa: 00jeKT MajIo a u (aH-
tasam (Lacan, 1999, str. 108-136). Cumdonmmuku nopenax, xoju /lakan Takobhe HasuBa n
Benukum gpyrum, Oporcyje ,,3aK0oH Tj. cuMOOINIKy Hapendy fia ce y OKBUpY ofpehere
KyIType HeKM OO/ININ UJeHTUTeTa [IPOIJIAllaBajy HeIlo>Ke/bHUM VI 3adparmbeHnM, a
Heky noke/bHUM. Te odnuke npgenTuTera /lakan Hasusa Lero-ugeanuma“ (Pavié, 2017, str.
98-101). Ero-unearn je, aksie, OHO IITO BEIVKM IPYTH IIPOTIICYje CydjeKTy Kao MAeHTUTET
KOjJ1 MOpa IIPEy3eTH aKO SKe/TH Jla TIOYHY MambakK y CyOjeKTUBHOCTY M IOCTHUTHE jouissarce.
JIndupanHa eHepruja HaroHa ce OBUM IyTeM TPaHC(HOPMMUILE Y XKe/bY 3a LOCTU3AbEM
odnmKa cydjeKTUBHOCTH IIponycaHor ero-rupeanoM (Lacan, 2006, str. 44).

CxX0fHO TOMe, Y CUMOOINYKOM IIOPETKY KOHCTpyMuIle ce (haHTa3aM Kao ,CLieHapuo
KOjU [laje OATOBOP Ha INTame KaKo ce oBa xeba Moxke octBaputu (Flisfeder, 2023, str.
177-178). ®aHTa3aM, Jakie, peryaulle Harod rpancopmMuiryhn ra y ke/by 3a fOCTHU-
3ameM ero-ujieana, a cydjeKTy To IpefiCTaB/ba Ka0 HAuMH JOCTU3ama 00jeKTa MaJjo d,
MMaruHapHor odjexra Koju ¢aHTa3aM IIpefcTaB/ba Kao OHO WITO he cydjekTy foHeTH
jouissance (Zizek, 2008, str. 7).

Jlo cajja M3/I0XKeH CHCTeM II0jMOBA JTAKAaHOBCKe IICHMXOaHanuse omoryhasa Ham fa
porryHMO PyKoOBO CXBaTambe CydjeKTMBalje y HeomidepasHoM pexxuMy. CHMOOMIIKY
HOpefaK MO>KeMO BUJETH Kao eKBIMBAJICHT PallMIOHATHOCTY YIIPaB/bayKoT PeXKIMa I0K
3aKOH I BbeTOBY Hapen0y MOKeMO VHTEePIIPETHPATH Kao ITapaleIHy [Ipollecy cydjexuuje,
IITO JaKJIe eT0o-1ieast usjegHavana ¢ popmom cydjeiuje. OHO LITO HAM TAKAHOBCKA IICH-
X0aHa/MM3a oMoryhasa jecTe ocBeT/berbe MpoLjeca My TeM KOT YIPAaB/badKIL PeXXIM HaABOM
cydjexra Ha IMOUAANIHY MHBECTULjY Y Tponncany dopMy cydjekuuje. JIpyrum pednma,
kaxo ['muoc (Jason Glynos) u Xosapt (David Howarth) tBppe, mornka ¢anTasma odjanmasa
Kako ofipehern pexxum mohn u sHama ,xBara“ cydjexra 1 MOSWIMILIE Ia fja YCKIIA/U CBOje
Ienambe ca mwerosoM panyonanxouthy (Glynos and Howarth, 2007, str. 107). danrasam,
JlaK/Ie, MOKEMO CMaTpaTy 3a ,PeXXIM >Kerbe '* Koju perynuiie TuduiaaIHy UHBECTULI]Y
cydjexTa MHCIEHMpameM CLieHaplja Iy TeM KOT ce JKe/ba ycMepaBa Ka ero-1jeary Koji je
y ckmany ¢ paguonansouthy onpebenor ynpaspaukor pexxuma (Tie, 2004, str. 162-163).

JIakan 1969. roguHe pasBuja CBOjy TEOPUjY JUCKYPCa, KA0 TEOPUjCKM OATOBOP Ha
CTYIEHTCKe IpoTecTe Koju ¢y ce ogurpanu y [lapusy nperxonne rogune. CTpyKType fuc-
Kypca Koje OH TOKOM CBOjUX ITpefjaBarba M3/IasKe MOXKeMO BIUIeTH Kao JIakaHOBO Malyparme
pasmrunTux norvka ¢anrasama’® (Lacan, 2007, str. 11-29). JenHy of 0BUX CTPYKTypa OH
HasWBa ,,VICKYPCOM FOCIIOfiapa“ I ’eHa JIOTMKa yIpaso oxrosapa Pykoosom Buberwy paru-
OHAJTHOCTY AVICHUIDUIMHAPHOT peXXIMa yIpas/bama. [Ipema JlakaHy, y fuckypcy rocrogapa
jecte Benmvku gpyru mpefcTaBHUK ApyluTBeHe Lenute (oHora 1uto [lenes u Tatapu [Felix
Guattari] HasuBajy ,couujycom” [Delez i Gatari, 1991, str. 47-50]) Tj. opraH130BaHOT CKyIIa

" O®pannycku Teoperndap Jloppon (Frédéric Lordon) yodaBa CIMYHO 1 TBPAY ja CABPEMEHN Heo-

mudepanusam ModuMIIe CydjeKTe IyTeM CBOjeBPCHOT MMATMHAPUjyMa Xejbe KOjit, amyanpajyhu Ha
DyKkooB 10jaM ,emucreMe", Ha3uBa epithume Ha OCHOBY CTapOIPUKOT nojMa epithumia (émbupia),
KOjU Ce IPeBOJIM Kao >KeJba, TeXiba 1w noxxyza (Lordon, 2014, str. 44).

'* Yerupu auckypca umje cTpyKType JIakaH 1saxe TOKOM OBOT CEMUHAPA jecCy: IUCKYPC FOCIIOapa,
IUCKYPC YHUBEP3UTETA, AUCKYPC XUCTEPUKA U [UCKypc aHanuTndapa (Lacan, 2007, str. 29-86). 3a
noTpede Hamler WwiaHka hemo ce y HacTaBKy 1o3adaBUTH caMO AUCKYPCOM FOCIIOfapa.
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APYIITBEHNX MHCTUTYIMjA U ayTOPUTETA. Y OBOM JUCKYPCY Bemuky apyru kao BUpTYyen-
Ha Qurypa mpomucyje pasnauduTe ero-upeane cydjeKTuMa 1 HajmaxXe BbIXOBO UCIYHembe
(Lacan, 2007, str. 29-32). TaxBa cTpykTypa paHTasma onrosapa PykooBoj TBpAmbI Ja ce
PAIOHATHOCT AVCUUIIMHAPHOT PEXMMa MOKe OIMCATH apXUTEKTOHCKMM KOHI[EITTOM
»IIaHONTVKOHA . IJaHONITMKOH Cafip)J1 jeMHCTBEH LieHTap U3 KOT BUPTYyeaHa ¢urypa
KOja IpeCTaB/ba YIIPaB/badke TEXHOIOTHje OBOT PeXUMa IPOMuCyje hopme cydjexunje
nojepuHIMMa Koje cydjexryje's (Foucault, 1997, str. 190-223).

Toxom npenaBama y Munany 1972. JlakaH n3naxke CTPYKTYpy AMCKypca Koju Ha-
3UBa ,JMICKypcoM Kanutamama“, OBaj AUCKypC IpeicTaB/ba CTPYKTYPY daHTa3Ma Koju
oziroBapa PyKOOBOM CXBaTamy YIPaB/hAYKOT PEKMMa KITACUYHOT TNOepanusMa, 3a Koju
TBPJM Jla IOCTOju off Kpaja 18. mo cpegune 20. Beka. IIpema JlakaHy, y [UCKypCy KalluTa-
JM3Ma yyIory Benmkor gpyror nmpeysyuMa MeXaHU3aM TPXKUIITA uuju ¢paHTazaM CydjeKTy
IpefICTaB/ba CLIEHAPIO UCITYbelba MatbKa Kpo3 KOH3yMauujy pasmrante pode (Vanheule,
2016, str. 6-9). Ero-npeanu ce cTora y paHTasmy n1udepanaHoOr KaInTaau3Ma UCIOPyUyjy
cydjexTrMa Kpo3 notpousy (Bryant, 2008, str. 16-17).

OBgaj paHTa3aM je, JaKse, pesKuM Xe7be KOji OfiroBapa paIiioHaTHOCTH /I1depamTHoOr
pexnMa yrpasbamba y PyKooBoM cxBaTamy. DyKo TBPAM /i ce MMdepamHy PeKUM OCTama
Ha TPXXUIITe KO PeXXNM UCTHUHE, a []a Cy Herobe TeXHO/IOTHje yIpaB/baikha yCMepeHe Ha
cydjexuujy mojepyHana Kao homo economicus-a (Foucault, 2005, str. 378-380; Koljevié,
2015, str. 45). Homo economicus ce y OBOM PeXNMY CXBaTa Kao IOjelMHal] ca CKyIIOM
MHTepeca Kao CBOjUM HEeCBOAVBUM IMPUHIMINMA KOje TeXN Jia 3a/[0BO/bY Ha TPXKUIITY
nyTteM podHOHOBuaHe pasMeHe (Koljevi¢, 2015, str. 70-73).

HamocreTky momasumo 1o HeonmudepanrHor paHTasMa, /i fa d1cMo dobe 0cBe T/
IErOBY JIOTMKY, MOPaMO YBECTU I10jaM cymep-era. IIpema Jlakany, cymep-ero je oHa uH-
CTaHIIa y Icuxu cydjeKTa Koja My HajlaxKe fla TPUXBATH GpaHTa3MaTCKY CLIeHapyo U CTOra
OCTBApM CBOjy Xe/by 3a MCIymemeM ofpehenor ero-npeana (Pavi¢, 2017, str. 196-198).
Cymep-ero cafip)X /jBa aclieKTa — jeflaH acIeKT HajaXe Cy0jeKTy UCITyHhermhe 3aKOHCKe
Hapende HOK APYyrM, yoduduajeHO HasMBAH ,,aPXajCKUM CyIep-eroM", Ha/lake yXKUTAK.
Taunuje, 0Baj aCIeKT Ha/laXKe TParame 3a jouissarnce U CTOra IpefiCTaB/ba MHCTAHILY HaTOHa
y mcuxm cydjexra (Lacan, 2006, str. 645-670).

Kaxko makanoBcku teopernaap, Hauujen Tyt (Daniel Tutt) uctnde ma ce y Heonudepa-
JM3My CydjeKTyBalIyja He [ielaBa ITyTeM 3aKOHCKe Hapenide Bemukor gpyror fa ce uciryHn
onpebenn ero-unean. OH TBpAY Aa je Hape#da BeMKOT IPYror AUPEKTHO MHTPOjeKTOBaHa
Y CyIlep-€ro Koju ce y OBOM CIIy4ajy CacTOju MICK/bYYMBO Off H-eTOBOT apXajCKOr acleKTa
(Tutt, 2022, str. 34-36). Y ckmagy ca oBuM daHTa3aM Heonmudepansma He Hamaxe CyOjeKkTy
OCTBaplUBambe Xe/be KPo3 JOCTH3albe ero-niieana Koju npomucyje Bemxu npyru, seh xpo3s
onmnyaBame ofipeheHNX npeana y meroBoj uMarnHapHoj guMensuju era'’ (Miller, 2005).

' 3a BuIIIE O TAKAHOBCKOM TyMadermy PyKooBOI cXBaTama MaHONTHKOHA B. Dolar, 2011.

Kaxo [Iydyp (Dany-Robert Dufour) TBpau, momro ce cydjekt y HeomudepanHoM paHTa3My He
oC/Iama Ha Be/mkor Apyror, oH HeMa ,TeMesb jep My (aHTa3MaTcKa KOHCTPYKIIMja MIEHTUTeTa Hifje
ucnopydeHa. Crora cydjexkT y HeonudepaamsMy MOpa Kpeupary TeMe/b COIICTBEHO]j CyOjeKTMBHOCTI
TEXHOM 32 JOCTU3abeM MarnHapHux upeana (Dufour, 2008, str. 71). Oydyp nctude ga je oBo
Y3POK 32 PacT IIOIY/IapHOCTY PAa3INIUTHX OO/IVKA ITOy/IapHe IICUXOIOTHje, oIy T IIPUPYYHUKA 32
camonioMoh. TTojennHI ce OC/amajy Ha 3Hambe Cafp>KaHo Y TUM AUCKYPCHMa fia Ou afieKBaTHUje 1

17
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OBo gpyruM pednma 3sHa4! fa y Heo/mudepaTHOM GaHTasMy CyIlep-ero Hajxaxe CydjeKTy
KOHCTPYKIM)y CyOjeKTMBHOCTH Koja y mto Behoj Mepu onnyaBa onpebeHe upneare, momyT
ycnexa min cpehe, 3a koje JKioxex 1 XaH TBpze Aa cy y Heonmdepanusmy npeosnabyjyhu'®
(Zizek, 2000, str. 368; Han, 20204, str. 19-23). YKuskek oBo onucyje kao cydjekTusanujy
HyTeM ,OKPYTHOT cylep-era“ koju cydjekra ,0oMmdapzyje“ saxTeBuMa 3a O/MYeHEM
onpebeHOT 1zieaa au 1 3a YKUTKOM Y TIPOLIeCy TOT ncmyberma'® (Zizek, 2008, str. 89).

YouyaBaMo Jja 0BaKBO CXBaTambe HeolmndepanHor aHTa3Ma Kao PexXyMa >Ke/be Off-
roBapa yImpaB/bavykoj PAIIMOHATHOCTH HeommdepamHoT pexnma y PyKkooBOM CXBaTamby.
Hamnwme, moMeHymu cMo Jja HeonudepaiHe yIpaB/badyke TeXHONOIMje CYOjeKTyjy ojenHIa
HaBoziehy ra Ha TO Jja y IMMeH3Uju CyOjeKTUBHOCTU YCIIOCTABY OffHOC IIpeMa cedu Kao
mpeMa npepysehy, Tj. Kao Impema CKyIy KaIliTaa Koji je IOTpedHO IpOAYKTUBHO MHBe-
crupatu. CydjexTuBarmja IojeffHIIa Kpo3 CyTiep-ero y HeonudepaaHoM GaHTasMy YIpaBo
OTOBapa OBAaKBOj PAl[MOHAIHOCTH jep CyIlep-ero HaBOAY IOjeMHIIA Ha HETIPEKUIHO
peopraHn3oBame COICTBEHOT era Ha PasnuyuTe HaulHe He 01 M ce IpUOMVKIO MMAry-
HapHoM upeainy (De Vos, 2016, str. 14-15). [Jaxse, cynep-ero y HeommudepanaHoM GpaHTa3My
HaBOZM CydjeKTa Ha Tparame 3a jouissance Koju JOHOCK 00jeKT MaIo d, TAKO IITO Off Hhera
3axTeBa Jla ce IIpeMa CBOjoj CYOjeKTMBHOCTI OFHOCH Kao IpeMa CKYIy pecypca Koju ce
MOPajy OpraHN30BaTy Ha IITO afleKBaTHIjJ HAa4)H He VI /I ce MMAaTMHAPHY MeaJl, a THMe
n odjexT Mao a, gocrurao (Tomsi¢, 2015, str. 228).

Y cKmafry ca yCTaHOB/bEHVM OJHOCOM TICKXe U HeONMOepaTHoT peXiMa yIIpaB/bamba
IIyTeM KOHIIeNTa HeomdepaHor (haHTa3Ma, y HaCTaBKy heMo ce OKpeHyTH IIMTarby OffHOCa
Heondepami3Ma I fempecuje.

TTATOJIOTVMJA HEOJIMBEPAJTHOT ®AHTA3MA
- KA KOHIIEIITYAJIM3AIIUJY OTHOCA
HEOJIMBEPAJIM3MA U JIEIIPECUJE

JemaH off MaTOdpOjHMX CaBpeMeHNX ayTopa KOji je IOKYIIA0 Ja KOHIeNTyaausyje
Ha4VH Ha KOji1 Heo/mdepa/IHU MOZLYC peryalyje I lberoBa MIeoyIortja M3a3UBajy elpecrjy
jecTe HeMauKy TeopeTndap Kopejckor nopexia bjyur-Uyn Xan. Ymecto Heommdepanusma
XaH KOPIUCTH 110jaM ,,APYIITBO yCIIexa“ U MCTUYe /1A je BeroBa KapaKTePUCTIUKA OfICYCTBO
Bemuxor mpyror ycner dera cydjeKTu He duBajy MHTEpIIeNMpPAHNU 3aKOHCKOM HapendoM
Beh Kpo3 aIer 3a BUXOBY JIMYHY HOTpary 3a cpehom u sagosobcrBoM (Han, 20204, str.
11). Ycren Tora XaH uctude ga ce cydjeKTu y Heonudepanusmy mudujaIHO MIHBECTUPA]Y Y
CBOje COTICTBO He &1 /M OfTOBOPI/IN Ha MMIIePaTHBEe HeONMOepaTHOT PeXXIIMA U TIOCTUT/IN
ycrex u camoocTBapese (Han, 2020b, str. 51-53). V3 oBor passiora ce, mpema XaHy, cydjext

eduxacHmje OpraHN30BaIN CBOjy CYdjeKTUBHOCTI Pajiii ZOCTU3amba MMarnHapHux uaeana (Dufour,
2008, str. 72).

8 3a eMImpujcKa UCTpaXKuBamba GYHKIMOHNCAbA HeOMOepaHOT GpaHTa3Ma Ha PaJHOM MeCTy
B. Roberts, 2005; Bloom, Cedestrom, 2009; Catlaw, Marshall, 2018.

¥ Tyt ucTude fa HeomdepaHY CyIep-ero HacTaje Kao MOCIeNIla KOHTPAKYIType Me3IeceTIX
TOZIMHA TIPOLITIOT BeKa I eHe TeXbe 3a ,ocnmodohemeM off TpaguumoHanHux ceetonasopa (Tutt,

2022, str. 42-43).
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Heo/Mdepa3Ma Hajlas) Y HEIPEKUIHOM ,,PaTy ca CaMIM COOOM  IIOIITO ra MHTepIIeIaLija
Heo/OepaTHOT pe)KMMa HaBOAY Ha HeIIPeKUIHY CaMOeKCIUIOATallljy ¥ ONTUMU3ALjY
COIICTBA C LI/beM JOCTU3ama uaeana ycrexa (Han, 2020D, str. 22).

XaH TBpAM Ia oBaKBa CydjeKTMBaIVja JOBOAM IO Helpectje Kao erseMIUIapHe
narosoruje fpymrsa ycrexa. OH McTIde [ja IOjeiuHalL] Y TOM APYIITBY cede cXxBara Kao
IIpojeKaT y Koju ce HempecTaHo Mopa naBectuparu (Han, 2017, str. 10). Ycren Tora ne-
Ipecuja HacTaje Kao IOC/IeINIla arpeCUBHUX MMITY/ICa KOjI Ce jaB/bajy Kajla IojeIMHal]
BHIIIC HIje Y CTambY fia ce IndNamHo NHBecTHpa y cBoje cornctso (Han, 2017, str. 17-19).
XaHOBMM pednMa: ,,JJpylTBo ycIexa je JpyIITBO caMOu3pad/blBamba, CydjeKT ycIexa cede
uspadmpyje gok He caropu” (Han, 2020b, str. 61). [lerrpecuja je npema Xany mocieguia
HeMOTYhHOCTI caMoeKcIIIoaTalje Koja ce jaB/ba Kajja Cy0jeKT Hifje BUIIe y CTamby Ja ce
JMOUATHO MHBECTUPA Y HocTu3ame ycrexa (Han, 2019, str. 19-23). [lenmpecnja ce, faxiie,
MO>Ke BUJIETV Kao ITOC/IefNIIA jasa u3Mely TpeHyTHOT CTama y KOM Ce Ha/masn CydjeKT 1
upeana Koju My ce Hamehe kao 1ywp HeomndepanmHOM CydjeKTUBaIjOM. >

XaHOBO cXBaTame JleTpecuje y APYIITBY yCIexa je Kao KOMIAaTHOVMIHO ca HAIIMM
pasyMeBameM HeonmdepanHor (anTazma. Hanme, oH ce ocmama Ha pag GpaHI[yCcKOT CoLu-
orora AnaHa Ependepra koju nempecnjy cMarpa 3a IpYLITBEHY IIaTO/IOTYjy Heo/M1OeparIHor
Mopyca perynanuje. 3a Ependepra je gerrpecuja ,,00/ecT oiroBOpHOCTH 4lje je JOMUHAHTHO
ocehame Heycnex“. OH MCTHUYE [a Ce IeNPEeCUBHU MOjeinHAL] y Heonudepanusmy oceha
Kao Ja He Moxe goctuhu ofgpehenn ugean u ga je ymopaH of ,IocTajama codoM” Tj. Off
camoomnTuMusanyje u camoocrsapusama (Ehrenberg, 2010, str. 4).

OBakBO cxBaTame Jiellpeclje yIIpaBo MOXKeMO d0Jbe OCBET/INTH aKO Ce OCIOHMMO
Ha Hallle CXBaTambe HeomdepanHor ¢anrasma. [loMenynu cMo fa je y HeonmmdepaaHoM
(daHTa3My CydjeKT ycMepeH Ka OCTBAapMBalbY XKejbe IIyTeM MOAU(UKaIje CBOT era y
CKJIany ca ogpeheHNM MMarnHapHUM rpeanoM. [akie, 00jeKT MajIo a je y oBoM (paHTasMy
JIOLIVIPAH Yy CyOjeKTUBHOCTH MOjefIHIIA U OH MOXKe BocTihit jouissance NCK/byInBO MyTeM
PEKOHCTPYKI[Uje CBOT €ra 'y CKIafy C IOMEHYTUM JealoM. YIIPABO Ha OBOj TAYKM MOXKe-
MO JIOIMPATY KOPeH arpecUBHIX MMITY/ICA Y CYOjeKTMBHOCTY KOju IIpeMa XaHy Y3pOKYjy
mempecujy. Kako Jydyp TBpanu, apxajcku cymep-ero Kojiu mpeosahyje y Heonudepanusmy
y3pokyje HempecTtan ocehaj KpuBuIle jep IOjefIHAL HUKA/ja HUje Y CTamby [ja KOHATHO
IOCTUTHe UMAryHAPHMU Ufeas Koju My je npomucad (Dufour, 2008, str. 81-86). [lenpecuja
je, maKiIe, MocIenIa HeMoryhHOCTI cydjeKTa fla aleKBaTHO OITMMI3Yje CBOje COIICTBO U
TUM IIyTeM JOCTUTHE MMAryHAPHU UL, YCIIe dera ra CyIep-ero kaxmasa? (Vanheule,
2023, str. 35). Moxkemo 3akbyuanrty, cnenehn JKipkeka, fa je merrpecyja MHXepeHTHa IPOLIeCy

» XaH TBPAM []a ce 3aKOHCKA Hapefida Koja o/yaBa MHTEPIIeNALU]y Y AUCHUIIITHAPHOM APYIITBY

MO>Ke OIIMCATH I7IATONIOM ,Tpeda“ JOK ce IeHa HeoandepaaHa Bep3uja MOXe OIMCATH ITTar0JIOM
»Mohu“. Crora oH TBpM Jja HeonudepaaHa MHTepIIeNalja uMa oMK cumdonuuke Hapeade Koja
HaJTa)Ke CyOjeKTy /ja MICKOPHCTI CBe MOTyNHOCTI 32 ONITMMM3AIIN]y CBOT COTICTBA C L{U/BbEM ITOCTU3Aba
ycmexa (Han, 2020b, str. 19-20). Xan 13 0BOT pasjiora JieIpecujy Kojy cydjeKkT y Heonmudepammsmy
JOKVB/baBa OIIICYje Kao ,,HeMOTYRHOCTH Jia ce BUIIIe MOYKe™ VI TBP/IY JIa OHA MMa OO/IMK CaMOTIpeKopa
n ayroarpecuje (Han, 2020b, str. 22).

21 Kako TBp/M aKaHOBCKa McuxoananuTuyapka Enmmsader Pynunecko (Elisabeth Roudinesco),
HerpecuBHN CydjeKT y Heonmdepanusmy je: ,OcybheH Ha MCIPI/BEHOCT... yCIef; oTpare 3a Hefo-
cTioxkHUM npeanoM cpehe® (Roudinesco, 2001, str. 8).
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cydjexTuBaruje Heo/mtdepanHUM GaHTa3MOM U A IIPECTaB/ba IIOCIEANIY HAYMHA Ha KOjIt
OH MOOMIMIIIE MHCTAHIY CyII€p-€Tra Ca Ib€TOBUM MMIIEPATMIBOM 3a OCTBAPEIHEM JKE/bE Tj.
mocTusameM odjekta Maso a* (Zizek, 2012, str. 109).

3AK/bYYHA PASMATPAIBA

MoskeMO 3aK/bYINTH Jja C€ TEOPMjCKM alapaT TAKaHOBCKe IICUXOaHa/MN3e, a IToced-
HO TI0jMOBU (paHTa3Ma U Cylep-era yK/Ialajy ca KOHIIeNTyaTHIM OKBUPOM (YKOOBCKe
Teopuje yrnpasbama. OBakBa CMHTe3a HaM oMoryhaBa j1a JoBefieMO y Be3y CTPYKTypHM
M aKTEPCKM aCIIeKT HeonmdepamHoOT Mofiyca perynanyje. Tum myTeM MoxeMo 0djacHUTH
TIPOITeC TOCPECTBOM KOT Ce CydjeKTH HaBoJIe 1A CBOjUM JeameM PENPORYKYjy CTPYKType
0] KOjiX Ce 0Baj MOJYC CaCTOjM.

ITojmoM HeonmmdepamHoT haHTa3Ma PEIIVIN CMO KOHIIETITYa THY ja3 KOji Y TeOpuju
yIpaBsbamba IT0CToju M3Meby yrpaB/badke pariuoHaTHOCTI U JIMEH3je CYOjeKTUBHOCTH.
OBo cmo nocturn geduuninyhn Heomdepaanu paHTazaM Kao ,,eKCTUMHY ? TuMeH3ujy
KOja ToBesyje skKerby CydjeKTa ca CMMOOMIIKMM ITOPETKOM, a THMe U Ca 3aKOHOM KOjy ITPo-
micyje Bermku gpyru. OBMM Iy TeM CMO M3IPaiviIi TEOPUjCKIL OKBUP KOju HaM je oMoryhuo
JIa OCBET/IIMO CTPYKTYPY U JVHAMMKY HeonmudepasnHe cydjekTuBanuje. Vako cy dpojHu
JTAKaHOBCKM TeOpeTMdapy MCTUIAIN Jja ce MOh KanMTaMiCTIIKOT eKOHOMCKOT opeTKa
U UfIeONIOTHje MOXKe 0djacHNTY HaYMHOM Ha Koju Moduiuiie >kesby cydjekra (McGowan,
2004; Declercq, 2006; Tomsi¢, 2014; McGowan, 2016; Tomsi¢, 2019; Bruno, 2020), mu cmo
yKasanu Ha HOBMHe Koje JIOHOCH CydjeKTMBaIMja y HeondepanrHoj Bep3uju KanyuTamucTnd-
Kor cuctema. CydjeKTVBaIINjOM TI0jefiVHIIA Ty TEM CYTIep-era Kako U ce HaBeo fla ce IIpeMa
CB0jOj CYdjeKTMBHOCTY OJHOCH Kao IIpeMa CKYITy pecypca Heonmdepanusam IOCTIKe OHO
IITO Ce Y HOCTOIEPANCTIIKO] TEOPUjU HAa3MBA ,,peaHOM cydcymInujom > OBo gpyrum
peurMa 3HauM fja HeonmndepanyusaM IpefCcTaB/ba eMoXy y K0joj KallnTan MHKOPIOopupa

2 JlakaHoBcku ncyxaHamutuaap ITon Bepxare (Paul Verhaeghe) Ha ciuan HaumMH TyMauy mojaBy

mempecuje. On cumdonuuky Hapendy Bemnkor gpyror HasuBa ,,xe/boM Berkor apyror® u tBpan
Ila felpecyja HacTaje Kafia CyQjeKT Huje y CTamy Aa CBOj ero yCKIaAM Ca ero-ujeaaoM Koju Bemnkn
mpyru ucnopydyje. Crora je mpema Bepxarey fempecuja pesyarar ryduTKa HA€HTUTETA YCIeR 13-
HeBepaBama ske/be Bemkor gpyror* (Verhaeghe, 2008, str. 276-277). OBo ypaBo ofroBapa Halem
TyMademwy Aelpecuje y HeondepaanaMy Kao MOCTIeAnIe KPUBIULIE KOjy CYIIep-ero 13a3usa y Cy-
§jeKTy ycren meroBe HeMOTyhHOCTH fa JOCTUTHE MMAarMHAPHM U/eas M TUMe MCITYHU CUMOOIIIKY
Hapendy Benuxor gpyror.

2 ExctumHOCT® (extimité) jecTe mojaM Koju KOMOMHYje TepMUHE ,,CIIOBAIIBOCT (exterieur) u
MHTUMHOCT (intimité). JlakaH ra KOpUCTH Jja 03HA4M [apaJoKCcaIaH CTaTyC CUMOOMIIYKOT OpeTKa
u Hapendu Bemnkor Apyror Koje NCTOBPEMEHO MOCTOje Y MHTEPCYOjeKTMBHOM IPOCTOPY, alu 1
CTPYKTYPMIIY 5Ke/by CyOjeKTa KOHCTPYKIIjoM odjekTa Mano a 'y danTasmy (Dolar, 1993, str. 78;
Lacan, 1997, str. 71, 139).

2 PeanHa cydcymnnuja je mojam Koju Mapkce (Karl Marx) kopyucTy a 03Hauy IpoLiec IyTeM KOT
ce od/INLM pajia U OFHOCK Y IIPOU3BOLY TPAHCHOPMUIIY YCTIe] BJIXOBe MHKOPIIOpaliyje y Kau-
TAIMCTUYKY HauuH nponsBofme (Marks, 1978, str. 447-466). AyTopu mocronepancTudke CTpyje
IPOLINPYjy 3HaUeH-e OBOT II0jMa IOLITO ce daBe MCTPaXKMBambeM HaulHa Ha KOjU ce IPYTU peHOMeHM
MHKOPIOPUPA]jy y IPOLEC PENTPOAYKIMje KalUTasa MOy T JPYIITBEHUX OFHOCA, KYITYPHUX ITPAKCH,
emoruja u ci. (B. Read, 2022).
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CyQjeKTMBHOCT Kao jeflaH Off MHIIyTa y IIPoLiecy CoICTBeHe penpoaykuuje (Read, 2003,
str. 10-11, 18, 113-114; Lazzarato, 2014, str. 9-12, 27, 37-38).

HanocneTky genpecuja ce Mo>Ke BUAETI Kao IOC/IEANIIA KOHTPAJUKIja Y HEON-
depanmmamy Kao caBpeMeHoj popMu pasBoja Kamuranusma. Kako XaH ncrude, ok ce y
K/IaCMYHOM JINOepaHOM KalMTalu3My KOHTpafuKLuje MaHudecTyjy y popmu KracHor
cykoda nsmeby eKCcrmoaTrcaHMx U eKCII0aTaTopa, y HeomndepanusMy ce 0Baj CyKod
TIOBJIAYM ¥ COTICTBO KOje ICTOBPEMEHO Urpa ode yore ycies MMIepaTiBa CaMOeKCIyIoa-
tanyje (Han, 2020b, str. 22-30). [lempecnja HacTaje Kao MOC/IeANIIa OBOT CYKOda M CTOra
ce MO)Ke BUIETH Kao NaTOJIOTMja MHXePEeHTHA AMHAMUIIN HeonndepanHe CyQjeKTMBHOCTIL.
OsBakBa JMjarHosa narojoruje Heomdepannama omoryhasa HaM fla yKa>keMO Ha EeroBe
HensdexxHe mocyeyLe 1 TuMe 3a0duheMo MopanncTuuKe 1 UEOIOMKN ocTpamheHe
odnuke KpuTuKe Heommdepanmsma. Harma ananmsa ce, faxie, Moyke BUFETI Ka0 MMaHEHTHA
KPUTHKa KOja yKasyje Ha Hy>KHe TTOCTeiuIle MPMHIIMIIA Ha KOj/Ma TT0YMBa Heonmmdepanmsam
Ka0 PeXXUM YIPaB/baiba.
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(Translation In Extenso)

Abstract: The article is dedicated to the construction of a unique theoretical framework
aimed at understanding the phenomenon of neoliberalism. In this regard, we primarily
rely on the conceptual framework of the governmentality theory, which originates from
the work of Michel Foucault. For a better understanding of how neoliberalism interpellates
individuals, we will complement the conceptual framework with Lacanian psychoanalysis.
We will demonstrate how such a synthesis allows for overcoming the conceptual gap that
exists in the governmentality theory between the rationality of governmental regimes and
the subjectivity of individuals. We will apply the theoretical synthesis of the governmentality
theory and Lacanian psychoanalysis to understand how the neoliberal regime mobilizes
subjects into appropriate forms of action, inducing them to adopt the model of subjec-
tivity that Foucault calls homo economicus. Finally, we will examine the phenomenon of
depression and show how our theoretical framework can establish a connection between
neoliberalism, neoliberal subjectivity, and depression as a mental disorder.

Keywords: neoliberalism, psychoanalysis, fantasy, governmentality theory, subjectivity

INTRODUCTION

In recent decades, and especially after the financial crisis of 2008, neoliberalism has
become an extremely significant phenomenon for study in many social sciences. Among
the multitude of disciplines and theoretical approaches that have taken neoliberalism as
their subject of study, the phenomenon of neoliberal subjectivity has emerged as particularly
intriguing (McNay, 2009; Read, 2009; Cotoi, 2011; Gane, 2013). As Krce-Ivan¢i¢ observes,

! milan.urosevic@ifdt.bg.ac.rs, https://orcid.org/0000-0002-9754-0454,

2 This article was completed with the support of the Ministry of Science, Technological Development,
and Innovation of the Republic of Serbia, according to the Agreement on the Realization and Financing
of scientific research 451-03-66/2024-03/200025.
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the reason for this is the fact that “what is essentially new in neoliberalism is a change in
subjectivity” (Krce-Ivanci¢, 2020, p. 208).

One of the first authors to recognize the importance of studying neoliberalism is
Michel Foucault. He investigates neoliberalism by analyzing the ideas of various authors
who contributed to the development of the neoliberal mode of regulating the economy,
society, and politics (Foucault, 2005). The reason for this is the fact that Foucault presents
his research on neoliberalism in 1979 during a course he taught at the Collége de France,
before neoliberalism was established as a mode of regulation.* His analysis suffers from the
same deficiency that Mladen Dolar observes in the case of Louis Althusser’s understand-
ing of ideology. This concerns the impossibility of establishing a conceptual connection
between subjectivity and the materiality of ideology in state ideological apparatuses, i.e., in
the constellations of knowledge and power relations in Foucault’s case (Dolar, 1993, p. 76).

To overcome this deficiency, we will complement Foucault’s analysis of neoliberal-
ism with the conceptual framework of Lacanian psychoanalysis. Our goal is to construct
a conceptual framework through which we can understand neoliberal subjectivity and its
relationship with the institutional mechanisms through which neoliberalism operates. More
specifically, we will attempt to build a theoretical framework to conceptualize how neoliber-
alism mobilizes subjects to participate in institutions organized by this mode of regulation.

Drawing on such a theoretical framework, we will delve into the analysis of the rela-
tionship between neoliberalism and depression. Depression has been recognized in recent
decades as a highly significant social and health problem by numerous institutions.* The
increase in the prevalence of depression has been observed since the mid-1990s, prompting
many researchers to examine the impact of economic and cultural contexts on the rise of
depressive diagnoses. It has been established that factors such as economic inequalities and
financial and job insecurity strongly correlate with the increase in the number of depressive
disorders (Lynch, Kaplan, Shema, 1997; Catalano et al., 2010; Curran & Hill, 2019). As a
result, many researchers emphasize how the neoliberal mode of regulation can be seen as
one of the causes of the contemporary epidemic of depressive disorders (Carney, 2008;
Ramon, 2008; Esposito & Perez, 2014; Cosgrove & Karter, 2018).

Despite existing research, a relatively small number of authors have attempted to
develop a theoretical framework that would connect the phenomenon of depression with
the context of the neoliberal mode of regulation. Drawing on discussions of the relationship
between depression and neoliberalism in the works of Alain Ehrenberg and Byung-Chul
Han, we will point out the possibilities of our theoretical framework to conceptually link the
neoliberal mode of regulation, neoliberal subjectivity, and the phenomenon of depression.’

> Foucault’s course entitled The Birth of Biopolitics (La Naissance de la biopolitique), where he
presents his research on neoliberal ideas, ended on April 4th, exactly one month before Margaret
Thatcher came to power in the United Kingdom. However, in France, Raymond Barre, an economist
and translator of the works of Friedrich von Hayek, became Prime Minister in 1976, and until 1981,
he implemented a moderately neoliberal economic policy (Behrent, 2016, p. 41).

* One prediction by the World Health Organization is that by 2030, depression will surpass heart
disease as the most prevalent illness on the planet (Tucci & Moukaddam, 2017, p 4).

®  We must also mention the work of Mark Fisher in his famous book Capitalist Realism. Fisher’s
book was published a year after the onset of the 2008. financial crisis, and among other topics, it
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Therefore, the intention of our work is twofold. Firstly, we aim to construct a theo-
retical framework that could conceptually link neoliberalism as a mode of regulation with
the subjectivity of individuals inhabiting societies governed by its principles. Secondly,
our intention is critical; we seek to indicate the immanent relationship between neoliberal
subjectivity and depression, thereby highlighting the pathology that is inherent in this
mode of regulation.

NEOLIBERALISM - THE CONTESTED
LINGUISTIC FRANKENSTEIN

There are few concepts as contested as neoliberalism, which are at the same time
used to denote such a vast array of different phenomena.® In the social sciences and hu-
manities, the concept of neoliberalism is used to refer to multiple processes, phenomena,
and transformations that occurred during the 20* century, especially in its second half.
These understandings can broadly be divided into three categories:” (1) neoliberalism as
an ideological and theoretical current advocating for a desirable way of organizing the
economy and politics; (2) neoliberalism as an actually existing mode of economic regula-
tion and the process of its establishment; and (3) neoliberalism as a governmental regime
(Kuzmancev-Stanojevi¢, 2022, pp. 21-23).

Neoliberalism as ideology and theory

The origin of neoliberalism as an ideological and theoretical orientation can be traced
back to the event called the “Colloque Walter Lippmann’, held in Paris in 1938.® Many authors
and thinkers attended this event, some of whom later founded an association called the
“Mont Pelerin Society” in 1947.° The purpose of this society was to establish non-govern-
ment organizations throughout the Western world to promote neoliberal economic policies.

examines the impact of neoliberalism on mental health, particularly its relationship with depression
(Fisher, 2022). Fisher’s work has had a significant impact on critical thought and has encouraged
numerous authors to consider the detrimental effects of neoliberalism on mental health (Colquhoun,
2020). However, in our article, we will not focus on Fisher’s analyses since this author did not conceive
them as a rigorous conceptualization of the relationship between neoliberalism and mental health,
but rather as a collection of essayistic remarks and impressions inspired by personal experiences.

¢ Due to this reason, Rodgers refers to the term neoliberalism as a “linguistic omnivore” that
threatens to “swallow up all words around it” (Rodgers, 2018).

7 We can add the understanding of neoliberalism as cultural hegemony to this categorization, but
it has not yet been crystallized as a singular position and largely consists of empirical research on
the relationship between culture and neoliberal ideology (see Boltanski & Chiapello, 2007; Sennett,
2007; McGuigan, 2016).

¢ Some of the significant participants in this group include Friedrich von Hayek, Raymond Aron,
Michael Polanyi, Alexander Riistow, Ludwig von Mises, and others.

°  The founder of this society is Hayek, and some of its notable members are Milton Friedman, Gary

Becker, Karl Popper, and others.
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It was precisely the activities and ideas of this organization that laid the groundwork for
the neoliberal political shift in the late seventies (Denord, 2009; Harvey, 2012 pp. 19-89).

The fundamental postulate of neoliberal ideology is that individual economic free-
dom must be held as a supreme value. While in classical liberalism the market is seen as
a “natural” phenomenon, in neoliberalism it is considered an artificial set of mechanisms
established by state intervention. According to this ideology, it is precisely state intervention
that must ensure and expand the sphere of economic freedom (Foucault, 2005, pp. 169-170).

Neoliberalization and neoliberalism
as the existing mode of regulation

The term “neoliberalization” is used to denote the process of implementing policies
based on neoliberal ideological principles (Kuzmandev-Stanojevié, 2022, pp. 22-25).
Neoliberalization also refers to the transformation of the global economy, which began
with the collapse of the Bretton Woods monetary system in 1971. and continued with the
rise to power of Margaret Thatcher in the UK and Ronald Reagan in the US in the early
1980s (Berch and Mykhnenko, 2012, pp. 16-18).

Although it varies depending on the context of application, neoliberal policy con-
tains certain principles that were explicitly formulated in 1989 in a document called “The
Washington Consensus”. Some of these principles include privatization of state assets,
liberalization of trade in goods and capital investments, deregulation of labour markets,
marketization and commodification of society through public-private partnerships, a mon-
etarist focus on combating inflation, and so on (Berch and Mykhnenko, 2012 pp. 14-15).

Neoliberalism as a governmental regime

In this article, we will explore the concept of neoliberalism relying on the perspective
derived from Foucault’s analysis, where neoliberalism is understood as a “governmental
regime”.' Inspired by this analysis, a significant number of authors have expanded Foucault’s
theoretical framework by researching the processes of establishment of neoliberal gov-
ernmental regimes. Therefore, in our elaboration of neoliberalism, we will draw on both
Foucault and contemporary governmentality theorists.

The governmental regime is a concept Foucault uses to denote a heterogeneous
assemblage of institutions, practices, discourses, and models of subjectivity unified by a

1 Foucaults research on modern governmental regimes is presented during three courses he held at

the College de France: Society Must be Defended (Il faut défendre la société, 1976), Security, Territory,
Population (Sécurité, territoire, population, 1977-1978) and The Birth of Biopolitics (1978-1979). It is
important to note that there is a certain conceptual confusion within the theory of governmentality.
Specifically, the English term “governmentality’, after which this research field got its name, is based
on the term “gouvernementalité” which Foucault uses as a noun form of the term “governmental’,
which can be translated into Serbian as “drzavni”, “vladin” or “upravljacki”. Although the term
“governmentality” is translated in domestic scholarship as “upravljastvo” (Foucault, 2014a), we have
decided to use this term to denote the governmental rationality of a certain regime, while we will
refer to the research field as “teorija upravljanja”
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singular rationality (Foucault, 2014a, p. 127). Thus, the governmental regime is a version
of what Foucault terms the “dispositive” which he defines as a heterogeneous network that
connects discursive and non-discursive practices that regulate individual actions (Foucault,
2012, pp. 174-175).

The elements of governmental regimes that Foucault identifies in his research are
as follows:

o Governmental rationality (governmentality) — this element implies a general form
of reasoning about the process of governing and is based on what Foucault calls the
“regime of truth”. The regime of truth entails a set of phenomena, procedures, or
practices whose inherent principles are taken as the basis for forming ideas about
how to construct a governmental regime and, consequently, in which direction to
guide individual actions (LoSonc, 2009, p. 26; Foucault, 2012, p. 134).

o Discursive aspect — within this element of the governmental regime, knowledge about
certain segments of reality is created through discursive practices and discursive
formations, making them intelligible and thus more amenable to being governed
in a specific direction (Miller and Rose, 2008, pp. 26-30; 181-186).

« Governmental technologies — this element of the governmental regime consists of
various tactics, strategies, and institutions where through knowledge from the
previous element the governmental rationality gets translated into governmental
programs, thereby directing individual actions (Miller and Rose, 2008, pp. 183-184).

o Form of subjection - this element of the governmental regime implies a model of
subjectivity constructed by governmental technologies and towards which their
mechanisms direct individuals. In other words, it's a model of action towards which
individuals are directed in order to align their actions with the rationality of the
governmental regime. The process of fitting individuals into this model is called
“subjection” (Dean, 2010, pp. 43-44).

Applying this understanding of the governmental regime to neoliberalism, Foucault
establishes that the governmental rationality of the neoliberal regime is based on the market
as a regime of truth. He claims that market mechanisms are the basis upon which this regime
develops its governmental technologies. However, unlike classical liberalism, where the
market is seen as a place of exchange, in neoliberalism, its primary characteristic is consid-
ered to be competition (Foucault, 2005, p. 169). Therefore, he argues that the governmental
rationality of the neoliberal regime is directed towards introducing market mechanisms into
an increasing number of social spheres and institutions (Foucault, 2005, p. 171).

According to Foucault, the discursive dimension of the neoliberal regime is based on
a new form of political economy grounded in the theory of “human capital”. This theory,
unlike classical political economy, which seeks to explain individual behaviour in the market,
aims to explain every form of human behaviour (Foucault, 2005, pp. 305-306). According
to the theory of human capital, a person can be viewed as a collection of capital units in the
form of knowledge and skills that can generate some form of income.'" Therefore, every

' Relying on the work of American economist Gary Becker, Foucault argues that neoliberal political

economy expands the understanding of income so that this concept can now refer not only to mone-
tary income but also to various forms of personal psychological satisfaction (Foucault, 2005, p. 332).

426



Socioloski pregled | Sociological Review, vol. LVIII (2024), no. 3, pp. 409-437

form of behaviour can be seen as an investment of human capital aimed at increasing its
current quantity or acquiring income'? (Newheiser, 2016, p. 3).

In line with this discursive dimension, governmental technologies of neoliberalism
are based on regulating the social environment according to the mechanisms of market
competition, in order to enable individuals to have optimal conditions for action aimed at
increasing income and their own quantity of human capital (Foucault, 2005, pp. 239-242;
328-331). According to Foucault, these technologies primarily consist of establishing
an appropriate institutional and legal framework that would enable the development of
competition in as many social spheres and institutions as possible (Foucault, 2005, p. 243;
Cotoi, 2011, pp. 112-114). Their goal is to ensure optimal conditions for the actions of
subjects of the neoliberal regime - homo economicus.

Homo economicus or the “entrepreneur of the self” as Foucault also calls it, is a model
of subjectivity that, in neoliberalism, is situated “between the state and the individual”
(Foucault, 2005, p. 244). More precisely, this model represents the goal of the govern-
mental technologies of the neoliberal regime, which, according to Foucault, are aimed
at regulating the social environment to induce individuals to organize their actions and
subjectivity according to the “enterprise model”. In other words, the goal of the neoliberal
regime is to encourage individuals to treat themselves as a form of capital and, accordingly,
to reproduce the logic of competition in their every interaction with their environment,
that is, to ensure that a significant segment of their actions is directed towards increasing
income and their own human capital (Dean, 2010, pp. 185-186; McNay, 2009, pp. 62-63).
In Foucault’s words, neoliberalism seeks to: .. organize... the very life of individuals... as
if it were a kind of permanent enterprise” (Foucault, 2005, p. 329).

In the neoliberal governmental regime, as we have seen, the subjectivity of individuals
is the main object of influence of governmental technologies. By linking it with Lacanian
psychoanalysis, we can better understand the process of subjection of the individual to the
model of subjectivity of homo economicus in neoliberalism."

THE LACANIAN CONTEPTUALIZATION
OF NEOLIBERAL SUBJECTIVATION

At the end of the previous chapter, we noted that the neoliberal regime tended to
govern individuals through their dimension of subjectivity. Within Foucault’s theoretical
framework, subjectivity is a concept that denotes the dimension of an individual’s relationship

12 Referring to Deleuze’s concept of the “desiring machine”, Foucault emphasizes that in neoliberal
political economy, the individual can be understood as a machine for generating income, that is, as
a set of capital units organized to achieve growth (Foucault, 2005, p. 308).

B In the last period of his career, during the 1980s, Foucault developed the concept of “technologies of
the self” to link subjectivity with governmental rationality. However, he uses this concept in his research
on Ancient Greece and Rome primarily to understand the possibilities for the autonomous formation
of subjectivity and resistance to governmental technologies (Foucault, 2014b). Therefore, Foucault does
not complement his research on modern regimes of governmentality with the concept of technologies
of the self. For the application of this concept in researching neoliberalism, see Urosevi¢, 2020.
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with themselves, i.e., the way individuals manage their own behaviour (Strozier, 2002, p. 12).
Foucault precisely discovers this dimension by studying neoliberalism, and he dedicates the
rest of his career to researching subjectivity. The dimension of subjectivity had been neglected
in his research until that point, primarily because until the second half of the 1970s, Foucault
studied the disciplinary regime of governmentality and its corresponding technologies of
power. According to Foucault, these technologies govern individuals by influencing their
bodies and subjectivity is fabricated as their correlate in the process of adapting individual
actions to the rationality of the disciplinary apparatus (Foucault, 1997, p. 133).

Since Foucault refers to the governing of individuals in the disciplinary regime as
“subjection”, we will use the term “subjectivation” to denote the process of governing in-
dividuals in a regime where its governing technologies take subjectivity as their primary
object of influence. Therefore, our intention in this chapter is to shed light on the process
of subjectivation in the neoliberal regime by complementing Foucault’s analysis of this
regime with concepts from Lacanian psychoanalysis.

The Lacanian psychoanalytic perspective posits that during early childhood, human
beings exist in a state of fusion with the mother, lacking differentiated subjectivity or aware-
ness of their own existence. This state changes through the process of language acquisition,
whereby the child gradually enters the world of culture and develops subjectivity (Lacan,
1983, pp. 5-12). Lacan refers to this process as “symbolic castration’, as its consequence is the
separation of the child from the mother and the loss of fusion (Lacan, 1983, pp. 255-267).
Symbolic castration results in the child becoming acquainted with three interconnected
psychic registers: the imaginary, the symbolic, and the real.

The imaginary register contains the individual’s ego, their representations of them-
selves, and their identity (Chiesa, 2007, pp. 13-34). The symbolic register pertains to the
order of culture and society upon which the individual constructs their imaginary identity
(Chiesa, 2007, pp. 34-69). The real is the most complex element of Lacanian psychoanalysis
and primarily refers to the “lack” that arises in the subject due to symbolic castration. Lacan
argues that the subject is incomplete, containing a void they constantly strive to fill, which
he calls the “drive” (Chiesa, 2007, pp. 104-140). The drive is a libidinal energy that impels
the subject to seek pleasure, also referred to as jouissance. With this concept, Lacan denotes
the pleasure in the hypothetical fusion that existed before castration and the emergence of
subjectivity (Leader, 2021).

According to Lacan, the three psychic registers are interconnected like the three rings
of the Borromean knot, intersecting at two phenomena: the object a and fantasy (Lacan,
1999, pp. 108-136). The symbolic order, also referred to as the “Big Other” by Lacan,
prescribes the “law” or a symbolic mandate that certain forms of identity in a culture are
declared undesirable or prohibited, while others are desirable. Lacan calls these forms of
identity “ego ideals” (Pavi¢, 2017, pp. 98-101). Therefore, the ego ideal is what the big Other
prescribes to the subject as the identity they must assume if they want to fill the lack in
subjectivity and achieve jouissance. The libidinal energy of the drive is transformed into a
desire to achieve the form of subjectivity prescribed by the ego ideal (Lacan, 2006, p. 44).

In accordance with this, the symbolic order constructs fantasy as a “scenario” that
provides an answer to the question of how this desire can be realized (Flisfeder, 2023, pp.
177-178). Fantasy regulates the drive by transforming it into a desire to achieve the ego
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ideal, which is presented to the subject as a way of acquiring the object a, an imaginary
object that fantasy represents as what will bring jouissance to the subject (Zizek, 2008, p. 7).

The system of concepts in Lacanian psychoanalysis presented so far allows us to com-
plement Foucault’s understanding of subjectivation in the neoliberal regime. Specifically,
we can view the symbolic order as equivalent to the governmental rationality, while the law
and its mandate can be interpreted as parallel to the process of subjection, thus equating
the ego ideal with the form of subjection. What Lacanian psychoanalysis enables us to do
is shed light on the process through which the governmental regime induces the subject to
invest libidinally in the prescribed form of subjectivity. In other words, as argued by Glynos
and Howarth, the logic of fantasy explains how a particular regime of power and knowledge
“captures” subjects and mobilizes them to align their actions with its rationality (Glynos
and Howarth, 2007, p. 107). Therefore, we can consider fantasy as a “regime of desire”
that regulates the libidinal investment of the subject by staging scenarios through which
desire is directed towards the ego ideal that is aligned with the rationality of a particular
governmental regime'* (Tie, 2004, pp. 162-163).

Lacan developed his discourse theory in 1969 as a theoretical response to the student
protests that took place in Paris the previous year. The discourse structures he outlined
during his lectures can be seen as Lacan’s mapping of various logics of fantasy'® (Lacan,
2007, pp. 11-29). One of these structures he calls the “master’s discourse”, and its logic
corresponds precisely to Foucault’s view of the rationality of the disciplinary regime.
According to Lacan, in the discourse of the master, the Big Other represents the social
totality (what Deleuze and Guattari call the “socius”) - that is, the organized set of social
institutions and authorities. In this discourse, the Big Other, as a virtual figure, prescribes
various ego ideals to subjects and imposes their realization (Lacan, 2007, pp. 29-32).
Such a structure of fantasy corresponds to Foucault’s assertion that the rationality of the
disciplinary regime can be described with the architectural concept of the “panopticon”
(Foucault, 1997). Namely, the panopticon contains a unique centre from which the virtual
figure representing this regime’s technologies prescribes forms of subjection to individuals
whom it subjects'® (Foucault, 1997, pp. 190-223).

During his lectures in Milan in 1972, Lacan presents the structure of discourse which
he terms the “discourse of capitalism” (Lacan, 2007, pp. 29-86). This discourse represents
a structure of fantasy that corresponds to Foucault’s understanding of the governmental
regime of classical liberalism, which, according to him, existed from the late 18" century
to the mid-20th century. According to Lacan, in the discourse of capitalism, the role of
the Big Other is assumed by the market, whose fantasy presents to the subject a scenario

" French theorist Frédéric Lordon argues that contemporary neoliberalism mobilizes subjects

through a unique imaginary of desire, which, alluding to Foucault’s concept of “episteme”, he calls
“epithume” based on the ancient Greek term “epithumia” (¢mBvpia), translated as desire, longing,
or craving (Lordon, 2014, p. 44).

> Four discourses whose structures Lacan presents during this seminar are: the discourse of the
master, the discourse of the university, the discourse of the hysteric, and the discourse of the analyst
(Lacan, 2007, pp. 29-86). For the purposes of our article, we will focus solely on the discourse of
the master.

' For the Lacanian interpretation of Foucault’s understanding of the panopticon, see Dolar, 2011.
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of filling the lack through the consumption of various commodities (Vanheule, 2016, pp.
6-9). Therefore, ego ideals are delivered to subjects through consumption in the fantasy
of liberal capitalism (Bryant, 2008, pp. 16-17).

This constitutes a regime of desire that corresponds to the rationality of the liberal
governmental regime in Foucault’s understanding. Foucault argues that the liberal regime
relies on the market as a regime of truth, and its governmental technologies are directed
towards subjectivizing individuals as homines economici (Foucault, 2005, pp. 378-380;
Koljevi¢, 2015, p. 45). In this regime, homo economicus is understood as an individual with
a set of interests as their irreducible principles, which they seek to satisfy in the market
through commodity-money exchange (Koljevi¢, 2015, pp. 70-73).

At last, we arrive at the neoliberal fantasy, but to better elucidate its logic, we must
introduce the concept of the super-ego. According to Lacan, the super-ego is an instance
in the psyche of the subject which commands them to accept a phantasmic scenario and
thus realize their desire for the fulfilment of a certain ego ideal (Pavi¢, 2017, pp. 196-198).
The super-ego thus contains two aspects: one aspect commands the subject to fulfil the
dictates of the law, while the other, commonly referred to as the “archaic super-ego”, com-
mands enjoyment. More precisely, this aspect dictates the pursuit of jouissance and thus
represents the instance of the drive in the psyche of the subject (Lacan, 2006, pp. 645-670).

As Lacanian theorist Daniel Tutt emphasizes, in neoliberalism, subjectivation does
not occur through the command of the Big Other to realize the ego ideal. He argues that
the command of the big Other is directly introjected into the super-ego, which in this case
consists solely of its archaic aspect (Tutt, 2022, pp. 34-36). In line with this, the fantasy
of neoliberalism does not command the subject to fulfil desire by achieving the ego ideal
prescribed by the Big Other but rather through embodying certain ideals in its imaginary
dimension of the ego'” (Miller, 2005). In other words, in the neoliberal fantasy, the su-
per-ego commands the subject to construct a subjectivity that embodies certain ideals as
much as possible, such as the ideals of success or happiness, which Zizek and Han argue are
predominant in neoliberalism'® (Zizek, 2000, p. 368; Han, 2020a, pp. 19-23). Zizek refers
to this as subjectivation through the “cruel super-ego” which “bombards” the subject with
demands for embodying a certain ideal as well as for enjoyment in the process of fulfilling
it'? (Zizek, 2008, p. 89).

Therefore, we observe that this understanding of the neoliberal fantasy as a regime
of desire corresponds to the governmental rationality of the neoliberal regime in Foucault’s

7" According to Dufour, since the subject in the neoliberal fantasy does not rely on the Big Other,
it lacks a “foundation” because the phantasmatic construction of identity is not provided to it.
Therefore, in neoliberalism, individuals must create a foundation for their subjectivity by striving
to achieve imaginary ideals. Dufour highlights that this is the reason for the growing popularity of
various forms of popular psychology, such as self-help manuals. Individuals rely on the knowledge
contained in these discourses to better and more efficiently organize their subjectivities in pursuit
of imaginary ideals (Dufour, 2008, p. 72).

8 For empirical studies on the functioning of the neoliberal fantasy in the workplace, see Roberts,
2005; Bloom & Cedestrém, 2009; Catlaw & Marshall, 2018.

¥ Tutt emphasizes that the neoliberal super-ego emerges as a result of the counterculture of the
1960s and its aspiration for “liberation” from traditional worldviews (Tutt, 2022, pp. 42-43).
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conception. We mentioned that neoliberal governmental technologies subject the individual
by prompting them to establish a relationship with themselves according to the model of an
enterprise, as to a set of capital units that need to be productively invested. The subjectivation
of the individual through the super-ego in the neoliberal fantasy precisely corresponds to
this rationality because the super-ego leads the individual to continuously reorganize their
ego in various ways in order to approach the imaginary ideal (De Vos, 2016, pp. 14-15).
Therefore, the super-ego in the neoliberal fantasy prompts the subject to seek jouissance,
which the objet petit a brings, by demanding that they relate to their subjectivity as to a
set of resources that must be organized in the most adequate way in order to achieve the
imaginary ideal, and thereby the objet petit a (Tomsi¢, 2015, p. 228).

In line with the established relationship between the psyche and the neoliberal gov-
ernmental regime through the concept of the neoliberal fantasy, we will now turn to the
question of the relationship between neoliberalism and depression.

THE PATHOLOGY OF THE NEOLIBERAL FANTASY - TOWARDS
THE CONCEPTUALIZATION OF THE RELATIONSHIP
BETWEEN NEOLIBERALISM AND DEPRESSION

One of the few contemporary authors who has attempted to conceptualize how the
neoliberal mode of regulation and its ideology induce depression is the German theorist of
Korean origin Byung-Chul Han. Instead of neoliberalism, Han uses the term “achievement
society” and emphasizes that its characteristic is the absence of the Big Other, whereby
subjects are not interpellated by the injunctions of the law but through an appeal to their
personal pursuit of happiness and satisfaction (Han, 20204, p. 11). As a result, Han highlights
that subjects in neoliberalism libidinally invest in themselves to respond to the imperatives
of the neoliberal regime and achieve success and self-realization (Han, 2020b, pp. 51-53).
For this reason, according to Han, the subject of neoliberalism is engaged in a continuous
“war with oneself” as the interpellation of the neoliberal regime leads to continuous self-ex-
ploitation and optimization of the self in pursuit of the ideal of success (Han, 2020b, p. 22).

Han argues that such subjectivation leads to depression as an exemplary pathology of
the achievement society. He emphasizes that individuals in the achievement society perceive
themselves as projects that must be constantly invested in (Han, 2017, p. 10). As a result,
depression arises as a consequence of aggressive impulses that occur when the individual
is no longer able to invest libidinally in themselves (Han, 2017, pp. 17-19). In Han’s words,
“the achievement society is a society of self-exploitation, where the subject of success ex-
ploits themselves until they burn out” (Han, 2020b, p. 61). According to Han, depression is
the result of the impossibility of self-exploitation that occurs when the subject is no longer
able to invest libidinally in achieving success (Han, 2019, pp. 19-23). Therefore, depression
can be seen as a consequence of the gap between the current state in which the subject
finds themselves and the ideal imposed on them as the goal of neoliberal subjectivation®.

2 Han argues that the injunction of the law that characterizes interpellation in disciplinary society

can be described by the verb “must”, while its neoliberal version can be described by the verb “can”.
Therefore, he argues that neoliberal interpellation takes the form of a symbolic command that
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Han’s understanding of depression in the achievement society is compatible with our
understanding of neoliberal fantasy. Namely, he relies on the work of French sociologist
Alain Ehrenberg, who considers depression a social pathology of the neoliberal mode of
regulation. For Ehrenberg, depression is “a disease of responsibility, with the dominant
feeling being failure” He emphasizes that the depressive individual in neoliberalism feels
as though they cannot achieve a certain ideal and is tired of “becoming oneself”, that is, of
self-optimization and self-realization (Ehrenberg, 2010, p. 4).

This understanding of depression can be better elucidated if we rely on our under-
standing of the neoliberal fantasy. We have mentioned that in the neoliberal fantasy, the
subject is oriented towards fulfilling desire by modifying their ego in accordance with a
certain imaginary ideal. Thus, the objet petit a in this fantasy is located within the subjec-
tivity of the individual, and it can only be attained through the reconstruction of their ego
in line with the aforementioned ideal. It is precisely at this point that we can locate the root
of aggressive impulses in subjectivity that, according to Han, lead to depression. Namely,
as Dufour argues, the archaic super-ego prevalent in neoliberalism engenders a constant
sense of guilt because the individual is never able to finally achieve the imaginary ideal
imposed upon them (Dufour, 2008, pp. 81-86). Depression is therefore the consequence
of the subject’s inability to adequately optimize their self and thereby reach the imaginary
ideal, resulting in punishment from the super-ego® (Vanheule, 2023, p. 35). We can con-
clude, following Zizek, that depression is inherent to the process of subjectivization by the
neoliberal fantasy and represents a consequence of the way it mobilizes the instance of
the super-ego with its imperative for desire fulfilment, i.e., achieving objet petit a** (Zizek,
2012, p. 109).

CONCLUDING REMARKS

We can conclude that the theoretical apparatus of Lacanian psychoanalysis, espe-
cially the concepts of fantasy and the super-ego, aligns with the conceptual framework of
Foucault’s theory of governmentality. Such a synthesis enables us to relate the structural and

instructs the subject to utilize all possibilities to optimize oneself in order to achieve success (Han,
2020b, pp. 19-20). For this reason, Han describes the experience of depression in neoliberalism as
“the impossibility of being able to” stating that it takes the form of self-reproach and self-aggression
(Han, 2020b, p. 22).

21 As asserted by Lacanian psychoanalyst Elisabeth Roudinesco, the depressive subject in neolib-
eralism is “Condemned to exhaustion... due to the pursuit of an unattainable ideal of happiness”
(Roudinesco, 2001, p. 8).

2 Lacanian psychoanalyst Paul Verhaeghe interprets the phenomenon of depression in a similar
way. He refers to the symbolic mandate of the Big Other as the “desire of the Big Other” and argues
that depression occurs when the subject is unable to harmonize their ego with the ego ideal provided
by the Big Other. Therefore, according to Verhaeghe, depression results from a loss of identity due to
“betrayal of the desire of the Big Other”. This corresponds precisely to our interpretation of depression
in neoliberalism as a consequence of the guilt inflicted by the super-ego on the subject due to their
inability to achieve the imaginary ideal and thereby fulfill the symbolic mandate of the Big Other.
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agential aspects of the neoliberal mode of regulation. In this way, we can explain the process
through which subjects are induced to reproduce the structures that constitute this mode.

By introducing the concept of the neoliberal fantasy, we have bridged the conceptual
gap that exists in governmentality theory between governmental rationality and the dimen-
sion of subjectivity. We achieved this by defining the neoliberal fantasy as an “extimate”
dimension that connects the subject’s desire with the symbolic order, and thus with the
law prescribed by the Big Other. Through this, we have constructed a theoretical frame-
work that allows us to illuminate the structure and dynamics of neoliberal subjectivation.
While various Lacanian theorists have often emphasized that the power of the capitalist
economic order and ideology can be explained by how they mobilize the desire of subjects
(McGowan, 2004; Declercq, 2006; Tomsi¢, 2014; McGowan, 2016; Tomsi¢, 2019; Bruno,
2020), we have pointed out the novelties brought about by subjectivation in the neolib-
eral version of the capitalist system. By subjectivizing individuals through the super-ego,
neoliberalism achieves what is referred to in post-operaist theory as “real subsumption’,
wherein individuals relate to their subjectivity as they would to a set of resources.* In
other words, neoliberalism represents an era in which capital incorporates subjectivity as
one of the inputs in its own process of reproduction. (Read, 2003, pp. 10-11, 18, 113-114;
Lazzarato, 2014, pp. 9-12, 27, 37-38).

Ultimately, depression can be seen as a consequence of contradictions within neo-
liberalism as a contemporary form of capitalist development. As Han emphasizes, while
in classical liberal capitalism contradictions manifest in the form of class conflict between
the exploited and the exploiters, in neoliberalism, this conflict retreats into the self, which
simultaneously plays both roles due to the imperative of self-exploitation (Han, 2020b, pp.
22-30). Depression arises as a result of this conflict and can thus be seen as a pathology
inherent in the dynamics of neoliberal subjectivity. Such a diagnosis of the pathology of
neoliberalism enables us to point out its inevitable consequences and thereby bypass mor-
alistic and ideologically charged criticism of neoliberalism. Our analysis, therefore, can be
seen as an immanent critique that highlights the necessary consequences of the principles
underlying neoliberalism as a governmental regime.
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