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MAEOJIOTNJA 1 HAJIMYJE MOJEPHE HAYKE

Caxerak: Hayka 1 Hay4H! apryMeHTH 3aMembYjy ce UIe0NIOTHjoM, Koja je IToCcTaa
MHCTPYMEHT KalMTa/IMCTIYKe IOX/IeNe, MaKCHMaIu3anyje mpodura 1 MaTepyjaaisalyje
texHonoruje. Creapa ce Ky/ITypa Koja ce yIJaBHOM CyIPOTCTaB/ba HAyYHOM PE30HOBAMLY
U JYXOBHOCTM. MHOTY Hay4HUIM ce dorare Ha Ha4VMH KOjM Hayka KPUTUKYje, U daiajy
CYMIbY Ha YNTaBY HAayKy, TOCeSHO Ha IpyIITBEHe HaykKe. 3Hambe Huje IpuopureT, Beh Max-
cMManm3anyja foOuTV NPMBATHIX MHBECTUTOPA ¥ 3aIUTHTA IPMOPUTETA eNTE BACTH.
YMecTo MCTMHCKOT aHTa)KMaHa, BPIIH Ce aKaJIleMCKO dpeHpmpambe 1 KOHTporna yma. Ped je
0 JleTpafialijyu aKafleMCKOr paga. Vsgapaduka 1 HaydYHa MHLYCTPUja pajie IPOTUB Hay4YHe
3ajegHuIe. Hayuny pesyntaTu 3aByce off MOTHBA CITOH30pa. VIHAyCcTpHjcka popma Hayke
pajiu IpoTuB Hay4dHOT rporpeca. Crpera ¢ KaluTaau3MOM je MOJEPHO Ha/ludje HayKe,
mato y popmu uneonoruje, de30d31pHe HaBale KaluTaja, MeTOLOM IOPOd/baBamba YL
CymTnHCKO NMTame jecTe KaKo 3alITUTUTH CTOdOy ¥ KpeaTUBHOCT Hayke. Llnsb pama
je ykasaTu Ha mpod/eM U aKTYelTHOCT OBVX INMTama, TOBe3NBamba HayKe ¥ MpoIaraHyie,
MHCTPYMEHTAAM3ALMjOM IICEYTOHayKe KOja IIOHUIITAaBa CBOj PEMET UCTPaKMBatba
JIETUTUMAIN]OM CTPYYHOT 3Harba. AHA/IN3a Ce OCTama Ha KIACUIHE TEKCTOBE BE/IMKIX
YMOBa ¥ IPUMEHY MHIVKATHBHE COLVIONOTH)eE.
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CiieapHociti 8uge camo manodpojHul.
M. IllyroBuh

Yosex je jeguna épciiia y kojoj dopda Hocu
yHuwiniasajyhu kapaxitiep.
H. Tundepren

PasymeBame 3aroHeTKe O CYIUTMHM CBeTa jecTe IOTpara 3a 3HameM, Koja 3aXTeBa
I/IMHpeCI/IBaH HaHOP n HyXOBHy MHCHMpaHij. ]ep ,,CaBpeMeHI/I }LYIH/I MOI/IN 6]/[ oa >XKUBeE
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Kao fma uM jo cede u uuje crano (Phillips, 2022, str. 26-27). To cTpaxonouIroBame Ipern
TajHOM CIIpevaBa Hac /ja [I0jMOBHO palllW/IaibUBabe II0CMAaTPaMo Kao BIJ JyOOKe aHaIu3e.
Jep mynpujautemse o duhy jenHor mema, Huje u camo To feno. Hutu gepunuyuje nosuajy
cygduny. PasymeTn cBeT, 3Ha4M ,,0uTy fopactao cBeTy" (Spengler, knjiga prva, 2018, str.
24, 25). CrpeMuTI CTPUKTHO] YHYTPALIH0j GOPMI U JUCLMAIUIVHY, U He TIOKJIEKHY T IIpef
duyo umM, y MOAM je KYAType U 3perior MHTeneKkTyamm3ma. OCTaTy ofjaH 3afjaTKy, Oy T
®. Huuea xoju je okpetao neba fpyInTBy, y cBojoj 3acTparyjyhoj ycaM/beHOCTH, HACYIIPOT
cumdonnyHoj ,lereosoj Becenoj gpymrsenoctu . Ocehao je Menoaujy 1 MeTpuKy cBora
moda. OTKpUBILY ,My3UUKe K/bydeBe ApYIruxX KyaTypa“, Hude je npBu cxBatao ucropujy
Kao pUTaM U BeYHO 8paliaive IIIeMEHUTOCTH, XePOjCTBA, MCTULIA A, eTHKE Y MOpaa, ClIef
neprofa odM4aja U CTaBOBA, BUJIEBIIN HAYYHO NPOYyYaBakhe MICTOPUje Kao CUMPOHU]Y
(Spengler, 2023, str. 8-11). MopepHa Hayka 1 UCTOpHja FaneKo cy of cuMdoHuje.

Kao ozmpas y ornepnany, Huue je ontyxuo Hemite ,,3a odororsopeme ucropuje un
nogBprasarme Mohnma unmennakor” (Miinkler, 2023, str. 136). Crpaxyjyhu na Bpeme moxxe
dutu nsdpucano 13 ncTopuje NCTUHCKOT ocnodoherma xnBota, Hude oceha raherme mpe-
Mma Hacneby cBoje ermoxe y ,,K0joj HUCY TOCIIOAPIIN XKXWBMU JbYAM, Beh podoBu MuIl/beba
Behune", moHajMarbe /pyACKOT HOIIaB/ba cBeTcKe uctopuje (Nietzsche, 2020, str. 9), y kome
je HayYHMK IpaBy NUIEMep, ONIpe3aH I CHUCXOM/bUB NpeMa HapeheHnMa, moyactuma
¥ OJI0XKajy ¥ ApyuITBy. CBOje daB/berbe HAyKOM ,IUtaha cBOjuM Kapakrepow, Hajuemrhe
nocrajyhu narenurentaa dygama® (Ibid., str. 139).

TakBO Hecaspemero pasmuuibare U3y3eTHO je cagpeMeHo y PUTMY MPadHOT foda
(Heo)ToTanUTapHe HOCHiUCITIUHE, 3HAIbA Oe3 KapaKTepa, HayKe 0e3 XyMaHOCTH, OJIUTIKE
u dusHmca de3 mpuHIMIA 1 MopanHocTu. To je ,, 4y Ha TOTMYHOCT CBUX M3aMa, HBIXO0Ba
IPOCTOAYIIHA Bepa y clacoHOCHY Moh TBpHornaBe ofaHoCTH Oe3 003upa Ha crenuduyHe,
npoMeH/pYBe pakTope, Takohe cafpsku Kilie TOTaTUTaPHOT IIpe3upa IpemMa CTBapHO-
cTu u ynmbeHnnama“ (Arendt, 1998, str. 465). [TorotoBo pasBujameM HapaTusa ,Jia je cBe
moryhe, ymoTpedoM BeMKUX IIYIOCTY U HEOOPa30BAHOCTY HOIIy/Ialije, dPVDK/bUBIM
qyBambeM ,TajHI" U MIVMPEHeM HeUCTUHA, IPAKTUIHOM IPUMEHOM U/[EO/IONIKe NHOK-
TpUHALYje M MaHUITy/Ianuje. 3aT0 Ce yIaXy OrpoMHa (PMHAHCHUjCKA CPEACTBA, CTBAPajy
HOJCTULIAjHU (POHIOBHY, fjaje MyOMMUMUTET ITTOdANTHNUX pasMepa, JOfe/byjy Harpaze — Ipasa
ilangemuja Harpasia o nokanHux go ITymmieposux u Hodenosnx. Crora He pasymemo
CMIICA0 MCTOPHje, CBOT OpPeKIa U IOCTOjarba, CYIITHHY JIOKa/IHe CPefyHe, JOBeYaHCTBA
M KOCMOCa, [PeBHIX 3Hamba Koja ce 3aK/by4aBajy y cepoBe Kako He Ou yIyefjaia CBETIO
HaHa. YIIOeHWIV [TOCTajy CPEACTBO U MHCTPYMEHTI NeO/IOLIKOT APIIA M MAHUIIY/IATIBHE
IpoIaratje, Kao yCIelHa aHTUIIPOIAraHa HayKe, de3 CTBAPHOT 3HAbaA O CBETY U JBY/ICKOM
IeI0BabY, 13 KOJUX Ce MOXKe MaJIO IITa HaYYUTH ¥ IPAKTUYHO IIPUMEHUTH, OCUM JJOTMe 1
KOHTpOJIE yMa, CIIMPUTYaTHOCTH 11 TyXOBHOCTH. TiMe ,,HayKa NCTpaXKyje He CTBAPHMU CBET
Beh Hexy usmuibeny onceny (Ivashov, 2022, str. 12). A ,,opy>kje 3a MaCOBHO yHUIITEHE
je yIpaBo OuMITIeaH IPUMEp 37I0YMHaYKe pYMeHe HaydYHUX oTKpuha mpoTus memor
goBegancTBa“ (Ibid., str. 30). Crpax of caMOyHMIITEA YOBEYAHCTBA TOCTAO je CACTABHI
Jieo CUCTEeMCKe TeXHO/IOTHje KOjoOM BJIaCT yIIpaB/ba 30MOUpaHuM Jbyauma. Taj cuctem ce
IpyMelbyje Ha CBUM HIMBOMMA BJIACTH, Off JIOKATHOT HIBOA [0 rmodanHor. [TpuMemnyjy ra
(bopMaHoO ICeyIOeMOKPATCKI PEXIIMI, ,XUOPUIHY PEKUMU ', OpUjeHTaTHe gecioiiuje 1
Hac/lefiHe Ty TOKpatije. bes 0d3mpa Ha 1ieononky npefsHaK, KaluTal, Jp)KaBa I ,Jydoka
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IpkaBa“ yIIaBHOM (paBOPU3Yjy CepBUIIHE M IOCTYIIHEe HAYYHNKE, Off KOjUX He CTpeIle,
npasehy off BUX JTaXKHe U HEIIPUKOCHOBEHE ,,ay TOPUTETe  HayKe, HOCEOHO APYIITBEHE.
Bpuie mpomMoluje, Hone/byjy TUTY/Ie, ONIMKOBaba, OPraHN3yjy TOCTOBaba Ha CBETCKUM
YHUBEP3UTETUMA, TAKO3BAHM HAyYHM TypyU3aM, Ha KOjuMa HM CaMM aKTepy HUCY CBECHNU
OHOT IIITO YMTajy, IO CBETIIOM dJIeITaByX IO30PHMI[A, OVMIO MCTOKA VM 3allafia, U y3
OIPOMHe ,,HaIIOjHMIe YXKIBAjY Y MOHJCHCKIM OJMapa/IMIITIMA.

Yax ce u JKak [lepnpa (Jacques Derrida) murao mra pagm o cBOT )KMBOTa KaJi IIy-
Tyje ox Jepycammma go Mockse 1 JIoc Aubeneca, Hocehn y kodepuma cBoja npenaBama u
HeoOUYHe CIIice: ped je 0 peHOMeHY ,,[7I00a/THOT MHTEIEKTYaIIa“, HoBe BPCTe mpodecopa,
Koju Kpy»ehu cBetoM, npeduBa Ha aepoAPOMMMA 11 y XOTeNNMA. YIOPEO ca KPy>KembeM
KaIlMTasIa, Taj TPeH | IOCTaB/ba CTaHAp/ie TAKMIYErha ¥ ITIPOAYKTUBHOCTY HAyYHUKA, YMjI
yCIlex 3aBMCH Off TO3HATOCTHM MMeHa Ha I7100aTHOM HYBOY, HE3aBJICHO Off HAIVIOHAaTHOT
Tp>xnmTa. b je mpummagaty u Masnoj rpynu HOKpeTHe TPaHCHALMOHAJIHE e/IUTe Koja
MMa OTPOMHY MOh pelIMKOBarba Ha TOKa/THOM HMBOY ITI0da/THO PAIIMPEeHNX AUCKypca.
IMecuMMCTUYKY TOCMATPAHO, Taj peHOMeH r1odanusaryje (1 I0KaTHe MPOBUHIIMjaImn3a-
uje — M. III.) Mo>keMO OmMcaTy Kao ,MeMOpaHy KOja YiTaB CBET MOKPYUBA Kao CJI0j y/ba,
TaHAaK a/IJ OTIIOPAH, Y CTakbY Aa YIYIIM I7IACOBE CBAKOT KO ToBopy mcrof e (Buck-Morrs,
2005. str. 321). IIpodmeM je y TOMe LITO Ce TOM ITOOATHOM TPEHAY IIOHVKaBatba MHTE/IeK-
TyajIalja MaJo KO, WIM CKOpO HUKO, He ogynupe. Ce je noppeheno ,,pedopmu Tp>xuiTa’
NIpUBATUSALIU)U U ,,Tpaﬂsmm/[jl/[“.

deHOMEH HIfje TaKO HOB, Kao IITO HaM Ce IIPefiCTaB/ba, YTo Tpaje u nepdumHo ce
CYIpOTCTaB/ba caMoj CBpcH Hayke. Kako du pekao apucrokparcku pagukan Hude: ,JagHe
JIM CY M TaKBa ipXKaBa u TakBa npodecuja“ (Nietzsche, 2020, str. 153), koje y cB0joj 3a-
cTpamryjyhoj MHTeNeKTyaTHOj CaMOJIOBO/bHOCTH He OCTaBIbajy HIMAJIO MeCTa 3a CYMEbY
(Marmion, 2020, str. 92), urpajyhu Ha cKpoMHe KaIlaljTeTe HallleT MO3Ta, CACTAB/bEHOT
off NaKHUX OnM3aHana (JeBe 1 fecHe XeMucdepe Mo3ra) KOju ce HU y 4eMy He CIIaxy.
W HacToje a HaM HaType CBOj HAUMH OfTy4lBama. TMM IIpe ITO CMO CBU, Mame-BIIIIE,
»rorennnjante dyname” (Ibid., str. 114, 115), anu HeKu TOra HUCY CBECHIL.

[TosHaty Cy /byfu M3y3eTHe MHTEIUTeHIYje KOj) HICY UMYHM Ha M3y3eTHe IIyIOo-
CTH, YaK C KaracTpodaaIHNM MOCNIeANIaMa, NaKo TTI0CeYjy alrOPUTMUIKY MHTeIUI€H-
11jy, CIOCOOHOCT CXBaTama CTBapy 1 KomduHoBamwa uaeja (Ibid., str. 126, 127). C gpyre
CTpaHe, HajKpeaTMBHUjI JbYY YeCTO CY Ha MBUIY, O/IM3y OHOT IITO Ce 0OMYHO HasyuBa
Jlygusio, TaKo Ja IPYTU HUCY Y CTamwy mpoHuhn y cmmcao muxosux opnyka (Ibid., str.
134). KpeaTBHOCT, I/IYIIOCT ¥ IPECTYIHUIITBO TPU CY JIMI[A YOBEKOBe IIPUPOJie KOjy je
BpJIO TelKo nmpoMeHuTn. V3 morpede 3a odjalmemheM HACTaIa je HayKa, Kao JIeK IIPOTHB
He3Hama, a/Iif 4YeCTO HeMa yTUIiaj Ha IIynocT. HaydHmk cTpacTBeHO ucnymasa Gopmy
IpY MHCakby HAyYHMX WiaHakKa (dpoju kapakrTepe, MOMITYje MO LIUTUPAba ayTOpa 1
HaBobema pedepeHIN), IITO je AaHAIIba ONcecHja MCTpaxkmBaya. CTide ce yTHUCAK fia Cy
yHUBep3UTeTH ocBeheHN McTpaKuBambyMa, MIMaMO XUIIEPIPOAYKIM)Y WiaHAKa, CTYAYja,
KIbJITa, KBaHTU(UKaLMje de3 KBa/IMTaTHBHE BPeHOCTI cafpsKaja. MHOIV KOPHUCTe METOLY
CKNIarwara paay ONCTaHKA Ha YHUBEP3WUTETY. Jep MucaTy Kimbure, Kako je 3amasuo Todn
Heran, ¢panijyckn ncuxonor, npogecop emepuryc Ha Yuusepsurery [Tapus Cen lenn,
ICAl] U JUIIOMATA, HUje UCTO IITO ¥ OUTU WIAH YIPABHMX U HAYYHMX CaBeTa, Ha UMjUM
MeCTMMa Ce Hajlasy ,,CTpallHa TOMIIA IIPocTaka u mrerounHa“ (Marmion, 2020, str. 370).
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Marto ce mTa IPOMEHMIIO, Y CTATYCy YHUBep3uUTeTa, of Illapma MonTeckjea (1689-1755),
(bpaHIYCKOT IPOCBETHUTE/bA, IOCBeNeHOr HAyYHOM I KEbJDKEBHOM Pafly, IMMCL[A CTABOM
oBeHYaHOr /Jyxa 3axkona. [Ipema Monreckjey, [lapucku yHUBEp3UTET je, KaKO INILE y
CBOjUM CaTMPUYHO KPUTMIKUM [lepcujckum tducmuma, ,Hajcrapuja khu ppanmycknx
KpaJbeBa, I TO BeoMa cTapa Khu, jep uMa Bullle off eBeT CTOTMHA FOAVHA, 300T Tora 1
dynasHu noHekay  (Montesquieu, 2004, str. 105).

Iberos peTXONHNUK, MOMUTNYKY GUI030() eHIIECKOT eMIIPU3Ma, TeOpeTHdap Ip-
pOfHOTr IpaBa 1 APyILITBEHOT yroBopa, Tomac Xodc (1588-1679), uITo je Majio mo3Haro,
»CTEKAO je C/IaBy CAO0CHMBAaYa eHITIECKOT KOIOHMja/THOT LIAPCTBA, Kao jeflaH Off OTalja IUIaHa
ocBajama Jy)xHe AMeplKe, KOji ce 3aBpIINo mmocefnoM Jamajke (Spengler, I, 2018, str. 76).
380r monMTHYKe MUCIN O AIICOTYTHO] ¥ Helle/bMBOj MOhM CyBepeHa, ,TpafiuIMIOHaTHA
nmdepamHa oMMTUYKA Teopuja (ce) ctunena Xodca®, jep ce OH y ,,pealHOM >KUBOTY YBEK
IIPMKJIaa0 Hajjadoj MOhM y JaTOM TpeHYTKY " (Kao LITO ce U JaHAc IpUKIamba BehnHa
Hay4HIKa VM MICTPa>KMBada IIOJINTYIKe, IPYIITBA 11 Ap>kaBe). Hexu cy mokymranm gokasaru
PEBOTYLIIOHAPHM KapaKTep beroBe Teopuje, n3pnadehn pagnukaany npeTnocTaBKy aa je
LIIPUPORHO IpaBo of Ipormjyca go Kanra npefcraBbano HayIHO yTeMeberbe peBoyLuje”
(Neumann, 2022, str. 125, 129, 130).

Cmarpajyhu sa He ofroBapajy HademumMa peBonynuje, ppaniyckn Konsenr je 1793,
y BpeMe peBOTyLIMOHaPHOT Tepopa, YKUHYO YHuBep3uTeTe. OSHOB/BEHM €Y TeK KpajeM 19.
Beka 11og, Tpehom penrydmmxom (Coenen-Huter, 2005, str. 162). buo je To Hanop 030ubHOT
CXBaTamba CBETa, OTKPMBaba CTBApPHE CTBAPHOCTIL, IJie Ce 132 lyXa OTKpUBaJIa eKOHOMIja
(Mapxkc), usa pasyma Bojba 11 0CHOB y3pounocTu (Schopenhauer), n3a crexynanuje cMpTHa
ersucrenuja (Kierkegaard), nsa xynrype Haron (Nietzsche, Freud), usa ucropuje duo-
noruja (Darwin) (Safranski, 2017, str. 117), oK je ,,0OTKpUBambe  COLMONOTHje BPIIEHO 13
caocehajHocTy, conmupapHocTy 3ajenHuie u panyonanHoctu (Comte, Durkheim, Weber),
TEOPMjCKO/METOLOIOIKIM Y MHCTUTYLIMOHATHYIM yTeMe/betbeM, S0pOOM IIPOTUB yHUBEP-
3UTETCKOT CHOOU3MA, TiPOoPecopckoi KOH3ePBATHUEU3MA, PEATHNIM IIPOIIUTUBAEM CIll8ApPU,
KOje YIIPKOC HadelTHOj HeyTPa/IHOCTH I CLMjeHTU3MY Huje dUIo UMYHO Ha uHiliepece U
IOMMHAHTHe ugeosnoiuje, crpactu u 3admyzpe. ITojaBa HOBOT casHaba TOKOM BEKOBA HYXXHO
je moppasyMeBaa 1 I0jaBy HOBOT HesHama (Burke, 2024, str. 223).

CBojuM ¢punosodckuM pacnpaBaMa, HOMUHAIN3MOM U BO/bOM, OTHOCA Jiela U
IeNHe, TTOCeOHO 3aKOHOM Kay3aTHOCTH, CJIefiOBamba y CMepy TOKa BpeMeHa, CTamba y3po-
Ka U JejCcTBa KOpeHa JOBOJ/BHOT OCHOBA, U IUXOBe Hy)XKHe IoBe3aHocTH, [llonenxayep
(Schopenhauer, 2018, str. 57, 59) je HapO4YNTO YTHUILIA0 HAa COLVIOJIOIIKY IpUCTYH [1pKema
1 Bedepa, Ha JlupkeMOBO odjaliiberbe APYIITBEHNX YnibeHNIa 1 BedepoBy fedunnimjy
counosnoruje. JIBojuiia HajsHadajHMjUX coruosiora 20. Beka, 300r cykoda KyIType 1 1mo-
mutyke @paniysa n Hemana, Hukaga Hucy KomyHunypamm. JIupkeM je duo mop yruma-
jeM HeMauke ¢unozoduje, a Bedep nox yruiajem dpanmyckor paimonanusma. fbruxosa
COLIMOJIONIKA TeOpHja, CyIpOoTHa MapKCOBOM pafMKa/ln3My, y3MMaHa je Kao MJie0TOIKa
OCHOBA 3aITafIHOT ,,CTTOOOHOT cBeTa“. MapKcy je MpUIMCHBAH TOTanuTapusaM. Mapkc ce
TPYAUO, Oe3 CyMibe, ia OTeIOTBOPY TEOPYjy eMaHLIUIIALVje U MJeje ycaBpllaBamba Y0BeKa
y MHTepecy pagHIIKe KIace, KpUTUKYjyhi Ipolece 1 CTPYKType Kauifian 0gHoca Kao
ekcitoararopcke. Ilomasno je ox cmodope mojenmHIfa Kao yCIoBa crnodoze 3a cBe, Ynju
je IpBU KOPaK YCIIOCTaB/bambe pagukante gemokpaiiuje. Crora je Kputuka Mapkca Kao
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womanutiapucitie 9ICTO UIEONOIIKA I Y OCHOBM HeTadHa. Bedep je eHno Mapkca, meros
UCTOPUjCKY MaTepyjain3aM, MOKZIa My je 1o 1 y30p Kao HayuHMKY. [IupKeM, KOUKO je
[I03HATO, HIfje ce U3jallibaBao o Mapkcy, octajyhu Ha kputuiu gujanexiiuxe. Hecropao
je ma ce BedepoBo kammranHo fieno couuonoruje Ilpuspega u gpyuiiiéo Moxe IUTATH
Kao pervmika Ha Mapkcos Kaiuizian. CBa Tpojulia Cy YBUe/IU TaAMHY CTPaHY UJe0/NOr1je
cBora BpeMeHa: [lipkeM anomanujy, Mapkc otiiyherve v eKcIuoaTanyjy, a Bedep nenepco-
Ha/IM3aLNjy U MPALMOHAIHOCT Supokpaitickoi kasesa. Hucy dunu goimaitiuyu, maxo cy ce
YBPCTO AP>Ka/Ii CBOjUX mo3uiiyja. Mapkc je mpesupao ,marapehy“ armocdepy npodecop-
CKyX Kpyrosa. Bedepa je upurupana sipogecopca cyjeitia, npodecroHanHa S0omecT HeKnx
npodecopa Koju cy GpaBOpM30BaIN OCPe/be ally IIPUjaTHe Koere Ha pauyyH 3HaYajHNUX
Hay4HJKA J jaKVX IMYHOCTY IPUIMKOM aKaJeMCKUX TocTaB/berba (Weber, 2021, str. 364).

YHUBep3uUTeT, Kako ra je 3aMuibao Bedep, ,He cMe fja dyzie HU ‘LIPKBa, HU ‘CEKTa,
HJ MHCTUTYIIMja KOja CITy)KI Ofip>Katby ip>KaBe, Bel MecTo MHTeneKkTyanHe ciodope 1 nH-
tenextyante dopde” (Ibid., str. 365). [laHac je Ha HAaIIMM YHMBEpP3UTETUMA ,,IIPOdecopcKa
dostect yriaBHOM 1oCTajIa peajHa Mpakca, a y BedepoBoM CMIICITY, YHUBEP3UTET KAO MECTO
LMHTeTIeKTyanHe codozie u dopde® joru yBex je yitioiuja ontepehena Kopymumjom u Hero-
TU3MOM, YTHUIIajeM IT0dasTHe U JIOKA/THE eINTe BIIACTY, MHTEPHAI[VIOHATHE KaIIUTaTUCTIYKe
K/1ace, fOSpOTBOPHMX (HOH/AIM)A, MHBECTULMOHNX (DOH/IOBA, HEBIAAVHNX OpraHM3alja
U MHTepecHUX noduja. 3apahuBame ,mapa“ [pxameM IpefaBama je 3a BedepoBy nure-
JIeKTyaTHy YeCTUTOCT ¥ €TUKY AY>KHOCTH VM OATOBOPHOCTH SMTI0 0g8pailiHo, a ,Opdbarme
Ha IpefaBamyMa’ HUKAJ, ra Hitje gyuiesHo 3ajoBompasano (Weber, 2021, str. 702, 704).
OcTao je ,3aTOYEHMK U 3aIITUTHUK  MOJEPHUX HayKa o fipywTBy (Heins, 2011, str. 140).

IvipkeM u Bedep dunu cy mpoTuB npennurama MofydaBamba CTyAeHaTa Vi IOMUTIIKOT
aHTa)kKMaHa Ipodecopa, HayKe U IIpOIaraHjie, MaKo Cy OWIN LyOOKO CBECHU CBOT UJe0-
JIOLIKOT M COLMjaTHOT CIlatilycd, 3alp>KaBlIM HAL[MOHAIHY CTPACT U BaTpeHOCT. CBecT 1
CaBeCT 0 TAMHOj CTPaHV MOJiepHe [APYIITBeHe HayKe I NCTPAXMBAY Ca ,CBPXOM  HUKAJL
UX HUje HaIyCTHIA.

Counorior ,,3HAHCTBEHNUK Tpeda OfJTy<IHO 3aCTYIATH CBOja CTAja/IUIITA 1 He IUIALINTI
Ce pesy/TaTa 0 KOjUX BOJie BeroBa MCTPaXKIBatha, IIOf] YBjeTOM fia Cy OHa CyCTaBHO BoheHa“
(Durkheim, 1999, str. 3). [lupkeMm je BepoBao ,,fia je HACTYIIMO TPEHYTaK Kajja COLMOTIOTHja
Ba/ba Takopehy offycTaTy off APYLITBEHOT yCIljeXa 1 IIOMPUMNTY €30TePUIHO 0derexje
npumjepeHo cBakoj sHaHoctu“ (Ibid,, str. 130). OcTBapeme Tor 3aaTKa, jecte 3a [Jupkema
manexa dymyhHOCT, 1 jefHO ITOCEdHO COLMOMONIKO 0dpa3oBatbe MOXKeE je IIPUIIPEMITH 38
pasyMeBambe IPYLITBeHUX YnibeHnIa des yyerrha y cnoposuma Metadusudapa. Coupmoror
Tpeda 1a ce ycMepn Ha paxifiuiHy IPYMeHY I MOAJIOTY KOJIEKTUBHOT KUBOTA IIPUMEbY-
jyhu meifioge xoje ce Memajy y CKIafy ¢ pasBUTKOM Hayke.

Yypuu acrexkTn yruiaja [llomenxayepoBux Jiefa U cXBaTalbe CBeTa Kao 60/be U
apegciniase, He camo Ha [Jupkema u Bedepa Beh u Ha ¢pyHnkimonanusam (Parsons) u apy-
mTBeHy ApaMaryprujy (Goffman), ocramu cy Henpumehenn, He mpusnadehu cormonore
IMlonenxayepy, ,IPKOCHOM HeCaBPeMEHUKY ; [yXOBHOM apUCTOKpATH KOjU He Xaje 3a MOfie
uHTenexryante cetuHe (Safranski, 2020, str. 430).

[IToneHxayepoBa COLMOTIONIKA HETIPUBIAYHOCT BEPOBATHO IIPONCTUYE U3 TOTA LITO
je omduo fa ,,mpumajga Kpyry cBor BpemeHa“, odesspehyjyhu cajaurmboct u caBpeMeHn-
Ke, a xxuBehu xao npasu ¢punosod ,,0macHo 1 c1odOFHO, HUje IPETBOPHO ,CKAKYTABY
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CBET/IOCT jaBHOT MIbelba " ¥ CBOjY »,3Be3y BOmM/bY . OTy/ia BberoB IIO3UTUBAH OJHOC ITpeMa
e30iliepu3my KOju JOITyLITa IIOHOCHY PEMHTEPIIPEeTaLMjy IojMa ucidune. Ilokynasao je na
OJICTPaHM CBOje He3a[JOBO/bCTBO 113a3BaHO CTadMM OfIjeKOM CBoje ¢punosoduje 1 NCTIHE
Koja ,,Huje 3a mjany” (Safranski, 2020, str. 338, 339).

Esorepnja, Ha Kojy je yKasao u [lupkeM, 3acTyIa HOTpedy 3a CUHTE30M HayKe, peJuruje
u punoszoduje, kao Teodprnozoduje. 3aTo LITO CY /BYAU HABUK/IY HA PaCIPOCTPAbEHY Ipe-
IIKY JIa »,YBeK O CTBap}Ma CyJie IIpe 110 IIXOBOM M3IJIefy HEeTO 110 3Ha4ey . Jep, ,,Hay4H!
IPUCTYIL UCHHOPUJY U HlitbeHULe TIPABY CIIyTaMa CBOjUX COIICTBEHNX 3aK/by4aKa, KOju MOTy
dutu BeoMa ‘HaydHM' y OUMMa yueraKa OpPUjeHTaMTICTIIKE, ajI) CY 3alIPaBO BeoMa Ia/IeKO
of ctBapHe ucitiure (Blavatsky, I, 2006, str. 14, 26).

Oryza je Moja MpeTIIoCTaBKa Jja YHUBEP3aTHOCT U MOIMYIaPHOCT COLMOOIIKUX U
KaHOHA JIPYIUX APYLITBEHNX HAyKa, BbIXOBYX K/IaCHKa JI MOZEPHUCTA, IOYMBAjy Ha YCKOj
Be3! Ca e30TePUYHIM, TajHUM PYLITBUMA I JOKTPMHaMa Tydoke Apykase. Tako ce Hajmak-
1Ie ,rpajie KIacuuu, CKULpameM ,,prmozoduje 3a cBeT”, 40BeIaHCTBO, KJIACy, HALY,
npxasy. 3ato cy nocne 1850. n Illonenxayeposn ,,ahOpy3Mu 3a SKUBOTHY MY/POCT OCTAIIN
dudnuja odpasosane dyprkoasuje” (Safranski, 2020, str. 422). [Tonutuuke KOHjYHKTYPE,
Hpatuie Cy, U JaHac Ipare, HayuyHe MOJie.

AKTMBHOCTH Y 08pa30OBHOM CUCTEMY 3aITIaJTHOT CBETA U IbIXOBUX CIeIOeHNKa CBelle
Cy »CBe Ha pacy, poj U MAEHTUTET , OHAKO KaKO Cy TO Ae(uHIMCae ,,ColMjaTHa IpaBia
1 Teopuja‘, of POSHUX CTYAUja O KEbIDKEBHOCTH. IIOTIIYHO je OCTano IpUXBaT/bUBO
M3HOCHUTY CBOjY TEOPUjCKY U MCO/IOIIKY HO3MULUjy. 3aTUM Ty UCTY JIYIly KOPUCTUTH 32
UCINUTHUBAabe MaTepljaja, de3 MOKyIIaja [a ce TO TyMaueke oduje M3HOIIeheM ToKa3a
unn gpyrux moryhux odjaurmema (Pluckrose, Lindsay, 2022, str. 61). HactaBHuu ce
OTBOPEHO JIeK/TapHIITy Kao aKTMBUCTY, U TIPefiajy Ha KypceBJMa aKTMBU3aM, Tpaxehn ox
TH0JIa3HMKA JIa TIPMXBaTe HIXOBY U/COIONIKY OCHOBY U Ja je MofipxKe y cBoM pany. Cee
Ce TO pajyt OTBOPEHO ¥ eKCIUIMIUTHO, YCIIOCTaB/balbeM Be3a aKaJeMCKI 0dpa3soBaHMX
JbYAY Ca YWIAHOBMMA IIOJIMTUYKIX OPraHM3alja M MHTePeCHMX Ipyna. PuroposHo ncrpa-
XKMBambe CIIPOBEJEHO ,,ca LubeM (MM 110 MepH) IIOHOBO Ce IIPUXBATa ,Kao JIETUTIMHO
reHepucame 3Hamwa" (Ibid., 61) ogdannBameM 00jeKTUBHE UCTUHE Y KOPUCT KYITYPHOT
KOHCTPYKTMBM3MA J TeMa [OCTMOJIEPHOT MUIIJbeba, 3aMaI/bYBAbeM TPAaHNIIA, BEPOM Y
BeNMKY MO je3uKa, Ky/ITYPHUM pelaTBM3MOM, TyOUTKOM II0jeAMHAYHOT U HOPUIIakheM
YHUBEP3aTHO NPUCYTHOT y Lje/oM nocTKonoHujanusmy (Ibid., 65). Tume kpuitiuuxa
uciiopuja n3as3usa ocehaj MOTUIITEHOCTH U JeMyje LITETHO Y pyKaMa HEIIPOAYKTUBHIX
pynu (Brandes, 2022, str. 26).

C mpyre cTpaHe TOJEPHILY Ce, MOYX/A, 1 IPOrPaMUPaHN UCIAN AKaJeMCKOT aHTH-
aKaJeMmsMa, ca CTPYKTYpaJHUM OMa/IOBaXKaBarbeM COL[MOJIOTIje Y FbeHUM IIPe3UPOM
uHTeneKTyanHoM csety (Bourdieu, 2019, str. 18, 19). Counonoruja ce Mo>xe CXBaTUTU U
Kao gucyuinuna aapuja. Tpeda ,,otnhu game of counonoruje” win ,,npesasuhn 4nucto
COLMOJIOIIKO odjallberbe’, MTo cBako Moxe yunHuTH (Ibid., str. 34, 35). IIpema oHoMe
IITO 3HAMO ,,He ITOCTOj) IefaroLIKy K/byd 3a KPeaTUBHOCT 1 ,MaJIO je OHMX KOji CY
npunybenn na romum maxama xsarajy dmecax (Steiner, 2019, str. 52, 53). Ogdauyje ce
JOBEYAHCTBO, IIOPOANIIA U Ay TOHOMUja YoBeKa kao MuT. CBe To cBefoun o Mohu muca-
OHMX €KCIIEPMMEHATA U JKMBONMCHMX PEYM je[THOCTABHOT je31Ka KOjU CHaXKHO IIPEHOCHU
ysHemupyjyhe sammcim, acuMeTpuje, mapagokce M CXOMACTUKe MHTeNeKTyanama. OHu ce
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y TIOjeAMHUM CTy4ajeBuMa HICY MOHAIIAMN HUIITA S0o/be Off Py/be. ,, YBEK Ce 3alambyIMO
KaJ| yCTAHOBUMO [Ia je Y0BeK Be/lMKe MHTeIeKTya/IHe CHare Ha HEeKVM I10/bUMa OeHaB WIN
vak 1 Marapar Ha gpyrum (Isaacson, 2015, str. 708).

CBeTOM BMCOKOT 0dpa3oBarma y KOMIUTMKOBAHOM, TEXHOJIOIIKY IIOKPETAaHOM OKpY-
JKerbY, HOMIHNIPA]y BE/IVKI, HeeUKaCHI, CTATHYHI CAMO{OBO/bHY YHUBEP3UTETH, KOjI
CY IOIYCT/BYBM IIpeMa pasMaXkeHNM Ipodecopuma 1 IPYINIHO HEO[TOBOPHI IIpeMa
CTYAeHTUMa, I0Ca/jHa IIpefiaBatba HA3UBAjy UCIPAXUBArLa, POPCUPA]y BeIKe IPyIIe, TaKa
rpaauBa, uckopuinrhaBajy HEMCKyCHe HOCTAUIUIOMIlE, UTHOPUIIY yCIIeLIHe Ipodecope,
Jlajy BUCOKe Harpajie 3a UCTPaXKIBaba, OTLEeHbYjy 00pasoBara 3 [PYLITBEHIX HayKa IIOf
yTuiajeM Tpxxumnita u npodura (Bok, 2005, str. 146, 148, 150), npuMeHOM TOKTpUHE ,,0e-
30071HO Oe3 Hamopa“ i ,,TaKuX " ITOyKa, OMaKIIabeM I OJIaKUM IIpuXBaTameM. ,[Ipodecopa
KOji 3aXTeBa 030V/baH paji ONTYXKY]jy 3a ‘ayTOpUTApHOCT WM fia je ‘ctapoMopan’ (Fromm,
2008, str. 58). Etuketnpajy ra kao ,,cmMapada’, ,ImbaBaTopa’ I ,,4uCTava’, ¥ TO BUIIIE KOJIeTe
Hero cryfeHTr. CBe TO TOBOAM IO ,,IITAHIIOBAbA" ANIJIOMA IIOIYT ,[IOKPETHIUX TPaKa‘,
y3 MHQIALN)Y ,,HAyIHUX peepeHLn” U TUTYIIA, ,,CPeHOLIKOTIeHha“ YHIBEP3UTETA KO
jaCHOT MHAMKATOpA ,Kpaja YHUBEP3UTETA, M Be3e HayKe, TOMUTUIKIX foraharba i HOBLA.
»Kaprencke monutnke“ mpeTBapajy LieJIOKYIIHA CBET Y ,,pody", HAYKY y MAEONOT M)y MaTe-
pUjamM3aIijoM TeXHONOTHMje Kao CpelCTBa pelpecije U MOTYNbaBamba JbYY, BIXOBUX
MHTEeKTya/THNX C/I0O0Ia, /bY/ICKNUX IIpaBa I AeMOKpaTje.

IlojaBa Huje HoBa. V1 Kapn Jacepc (1883-1969), mpodecop ¢punoszoduje y Xajoendepry,
KOjI je TeIIKO MPeXMB/baBa0 TYXOBHM HAIIMCTUIKN CyHOBpaT Hemauke, 6mo je pasoua-
paH YHUBEP3UTETCKUM Ipodecopuma HeTOpacauM UJeju U AYXYy YHUBEP3UTETA KOjI
je BuIe M4YKo Ha mpepnysehe, KojuM Cy Xapaie CIUIeTKe U ITpOIIaTaHfe /by HasBaHUX
»HalyoHan-mdepanuma’, ,0e3 kapakrepa 1 HaiyoHanHe xpadpoctu (Jaspers, 2019, str.
57-58). YocTasoM y HaLlMCTUYKMM JIOTOPUMa U FACHUM KOMOpaMa ,,eKCIepyMeHTIcana“
je M ,LIpHA“ HeMaykKa HayKa, K0joj je IOTHOpPY IPyXKWa ,,CIaBHa HeMadka ¢uio3oduja
uciiopujckux n Heucilopujckux Hapoya. Ilokasano ce jou jefaHIyT fja pasByjeHa KyITypa
U LUBWINM3ALjA HUCY YCIIeLIaH FapaHT IIPOTUB ,,l[pHe HayKe" 1 PACHOIIOBMHUCTUIKOT
eKCTPEMHOT HAIIOHA/IN3Ma U UJIe0TIoTIje MIINTapusMa. ,, HauyucTudkm mokpet ce pa-
HIMPIO HAPOUUTO TAKO IITO je 00yXBaTMO decrocamnyape 1 JUCKAEHTe CBUX BPCTA®, 4nja
je myieoIoNIKa OCHOBA OMJla yKasuBambe Ha HAIlMOHAINM3aM U ,,COLMjanu3aM’, Koju Ccy 1o
Taj, OWIM aHTUIIORM ,,JecHule“ u ,,eBute”. OBa upgeonouka Gopmyna (Kojy cy moap-
>KaBalu M HajUCTaKHYTUju uHTenekTyanuy M. Xajgerep u Illmut — M. I11.) cnysxnna je
HeyTpa/N3aLyji IEBULle M MOOVIM3ALI] U BEUKOT pe3epBoapa aHTUKAUTATNCTUYKIX C
JieCHa, KaO U BE/IVKOT JIe/Ia JIEBULE Y jeAMHCTBEH IOKPET, OC/IOmEeH Ha CHAKHY IIPOIAraHay
u opranusauujy (Parsons, 2009, str. 531). ITapcoHc je 3saHemapuo Cripery KpyiHoi kaiu-
{fiana u HayKe, KOja je Ipe 1 MOC/Ie Halji3Ma MOouMHMIa dpojHe 3/104MHe U duIa TOJIora
HeJIeMOKPATCKMX 1 TOTQIUTAPUCTUYKYX ITyTOKPATCKUX PEXIMA, Al M UHCTPYMEHT 1
opybe op>xaBama (He0)KOIOHMjaIHOT CTaTyca ,0aHaHa Ap>KaBULA‘, 3/I0YIOTPedOM HayKe
u dynyhHOCTI YOBeYaHCTBA, IOMINX CTPAHA JBY/Y, HAPOINTO OPYTATHOCTH 1 0dOKaBabha
MIWINTAPUCTUYKE HEMIIOCPAHOCTIL.

Taji ce ,,Ipesup rmpema UCTUHY, HAYLIM, 3HAY 1 IEMOKPATHjU ', A ,,HAyKa V1 apIyMeHTI
3aMemeHN Cy ngeonorujom. Vimeonoruja je mocraaza HOB MHCTPYMEHT KallMTaIMCTUYKE
noxzene (Stiglitz, 2021, str. 14, 38). IIpodneM je Kako 3aUITUTUTI CIOOORY U KPEATUBHOCT
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HayKe of de30031pHe HaBajle KalMTa/IM3Ma U TOTa/IMTapHe JAecroTuje y GopMy UAeonoruje,
IIOTOTOBO Off ,,IIepBep3uje MHAYCTPUjCKe HayKe", aKaJleMCKOT OpeHanparba. V3gaBaduke
KOpIIOpaLjije CTaB/bajy KIDKY Ha ,MIMIAKT (hakTope’, dpojarse urara n ,clickbait® wra-
HaKa, yMEeCTO MICTMHCKOT aHTa)XMaHa. To lerpaiupa KBaIMTeT aKaieMCKOT pajia, HOfpuBa
YC/IOBe Y KOjyiMa Hay4HUIM pajie. JeIHOCTaBHIje PeYeHo, ,i3/jaBadKa NHAYCTPpIja paan
IpOTVB MHTepeca Hay4dHe 3ajennuie” (Slijepcevic, 2020, str. 95). Hayka je usmMenwIa ycmose
JbYACKOT )KMBOTA, MaTepyjaiHe OKOJTHOCTH, CYLITUHY [OjeAMHIIA U 3aje[fHILIe, 11 N3a3Basa
IIPOMeHe Y HallleM Tpajamy. ,HayuyHe uzieje cy uaMeHmIe HaunmH Ha KOjy JbYAY MUCIIE O
cedu u ceety” (Oppenheimer, 2023, str. 24).

Anu, xaxo je jeqroM npukoM usjasuo Hukomna Tecrna: ,,Hamre BpiviHe 1 Hale MaHe
Cy HepaszBojuBe, Kao cunia u Matepuja. Kaj ce pasnBoje, Hema Bue gyoBeka“ (Carlson,
2015, str. 404). Hayunuiiu cy CK/IoHU fa ryde BpeMe Ha CTaTyCHe CIIOPOBe U CTepUIHE Ha-
ydHe pacipase. YIIPKOC TOMe IPYIITBeHe HayKe 1IMajy He3aMeH/bIBY Y/IOTY Y JPYIITBEHOM
CyderbaBarby I jaBHIUM JedaTama, OUIo a ce BOfie Ha YHUBEP3UTETY WM Y KOMEPLIMjaTHOM
cBery. CTa/IHO Cy Y UCKYIIEHY ,,Ja IIPUCBOje MOHOIION HafJ CTPYYHOLIhY 11 aHATUTUUKY
criocoduocT Kojy Hemajy“ (Piketty, 2023, str. 1054). TakBa ayifioMaifiu3ayija eKOHOMCKOT
U [PYIITBEHOT 3HAba M IITETHE IIOC/IefuIle Ha rpabaHcky u nomntudky cdepy, rajehn
¢aramsam 1 ocehaj Hemohn, U1jy CTOKEHOCT Hije ONPABAHO MIPEITYCTUTU MAI00POjHO]
Kaciiu exciiepaiiia, de3 MMPOKOT KOMIEKTVBHOT IIpOMUIIUbamba, HanpoTus (Piketty, 2023,
str. 1055). Vigeonoruja, Kamnral 1 HayKa Tpacupajy IyTeBe LUBWIM3aLuje.

IlaHac y cBeTy ,,CBU HAyYHMIM MMAjy GMHAHCHjCKE CIIOH30PE Off YMjUX MOTHBA 3a-
BIICE V1 IbJIXOBY Pe3yaTaTu. Ty MOTUBM HUCY Y CITy>XOM NCTUHCKe HayKe (‘oesnja dmcror
yuyemwa’) Beh y cny>xdu yBehama npodura 3a pauyH BIacHMKa KaliTana Koju HayKy BUje
Kao eKOHOMCKY TPaHy U Jp)KaBe Kao BIaCHUKe HallMoHamHor KamuTana“ (Slijepcevic,
2020, str. 96). [TapafoKc je fa HayKa CIY>KU IIPOTpeCy YOBEYAHCTBA, a IheHa MHAYCTPIj-
cka ¢opma pany mpotus mporpeca Hayke (Slijepéevié, 2020, str. 96). Caomiurasa ce fa je
¢unosoduja (connonornja) mprea. Ilpumar cy npeyserne IpupopHe HayKe, OCTOjU CAMO
¢msuka. OcraTax je ,,coLMjamHN paj” Koju ce y31Ma Kao eKBUBAJIEHT NepudepHOr HePBHOT
cuctema (Slijeplevi¢, 2018, str. 15, 16).

3axBaspyjyhu HayI[u CTBOpEHa je MOIEpHA TeXHOIOTHUja I IbeHe eKCTPeMHe TTI03UTH-
BUCTUYKE ,,0pruje” 1 MaTepujaliCTUUKa CTUXMja, Koja paba ersucreniujaine mpodieme ma
¥ IOTEHIIMja/THO peaHy IpeTby SynyhHOCTY YoBeyaHCTBa: 1) S1IO/MOMIKY 1 S0 TeXHITIKH
pM3MLY, 2) BelITauKa MHTEIUTeHIN]ja, 3) MOJIeKy/lapHa HAHOTEXHOJIOTWja, 4) KIMMaTcKe
IIpOMeHe, 5) CHCTeMaTCKy pusuny i1 oceT/buBe Mpexxe (Ibid., str. 34). Cser je peanHo
[I0CTA0 IPEAMET ,,eKCIEPUMEHTA y IPUPOLHIM YCIOBUMA', ,,0aKTEPUjCKOT MHTEpHeTa 1t
[100a/THUX IAH/IEMIja, paTa BIPYCUMA, Kao [1e0 HOIUTIYKOL [I07ba, Pajii yCIOCTAaB/batba
[IOMMHALIMje MOHOIIO/IA KAIlITaIa I Ufie0/IoTHje ITI00aIHe ,,e/iTe BIACTH  Off KOjUX je HayKa
HeopiBojuBa. Hayka je mocTasna npusuiernja 1 MOHOION CBeTCKe XereMoHuje. Kputnuka
MIICA0 U3JIOXKeHa je SPyTaTHOj ajiyt IIPUKPUBEHO] 1 eppUIHOj LeH3ypH.

»32 3aIlaIHy IVBWIN3ALI]y MHCTUTYIMOHATHA TeXHO-HayKa je mocTasa (1 ocTana)
CPEJCTBO 3a IIOKOpaBalbe IPYIMX LMBIIN3ALMja U SPYTaTHO OcBajabe pupoze. ImodanHa
LVMBUIN3AIMja KallUTA/IOLEHA je II0CTala XereMOHMja MeEXaHMYKe TeXHOJIOTHje Koja je
3adopaBuia aHTHYKM MAeas HayKe moesuje dicTor yuerma“ (Slijeplevié, 2020, str. 101).
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CymmsaMm fia je TakaB ujieasT HayKe YOITILTe U IOCTOja0, OCUM Y MUTOJIOT | U UIEOTIOTUj U
»UUCTE HayKe“. JlaHalI®k0j Hayly HEOIIXOJHA je MIEO/IONIKa ¥ CTBapHa IeKO/IOHM3a1uja,
cyBepeHomihy ip)kaBe, ycaBpIllaBameM HaydHe JYXOBHOCTM, CTUIIAK-EM Hal[IOHamHe Mohn
u yBehameM 3Hama MHTENEKTyaTHUM pasBojeM. CTBapy ce MOTy 00jaCHUTH, @ BPEFHOCTH
caMo pasyMeTH. PanyoHanHO Huje yBeK ¥ pa3yMHO, HU Pa3dOpNUTO HU KOPUCHO, HUTH je
VHTeJIEKTYa/THA YeCTUTOCT jefHOCTaBHa Bp/nHa Hayke. Hajsehu Opoj jbyau To ocymkyje
CaMo U3JajeKa.

3aHeMapyje ce 1 mpeBuba 3Hauaj cucTeMarn3aluje ¥ CUCTEMAaTUYHOCTY Hay4He da-
IITHHE VI HayYHOT Hac/eDa, kao akyMy/MpaHOT 3Haba, Koje Huje IIpocTa ,KOMOMHaIja
nuTaTa’. Jep UTUPATH ,,3HAUM BPATUTH ¥ KUBOT  HayuHM akT. Ofdauntu ApyurrseHe
3aXTeBe MHCTPYMEHTA JIETUTUMALIMj€ Y MaHUITY/TAllMj€, Y OCTaTy HOC/IE/laH JIOTMIY CBOT
UCTPa)KMBakha, Pafiyi KOHCTUTYMCAha HAYYHOCTH. Y OPYLITBEHOj HAayLl HOBUHE Cy O4YM-
I7IE[IHO PeTKe, [la He Ka)keM CITydajHe. ,, Hermpectann, decMuC/IeHN 3aXTeB 32 OPUTVHATTHO
UCTpaKUBatbe ¥ OPOjHNM 0OTIacTIMa, Y KOjIMA je JaHac jefuHO epyanimja Moryha, 1oBeo
je WM Jo TOTIIyHe MpPeeBaHTHOCTH, IO YyBEHOT CBe Beler 3Hama 0 CBe MarmbeM, W/ 10
pasBoja ICeyAONCTpaXKMBarba KOja IPAKTIYHO YHUIITABA]y IIpeMeT KojuM ce dase” (Arendt,
2002, str. 41). Hayka Hmje y cTamy Aa y HOTIIYHOCTH 08jacHM CBOje Ha/mndje, TOTOTOBY
HeraTuBHe TIOCTIeAiNIle CBOje TeXHONONIKe TPO3HNUIIe M YHMIITaBama dygyhnoctu. Huje
JTaKO IPEeJBUETY OHO LITO Ce ayTOMATCKY HaCTaB/ba, a jOLI TeXe Ta je mpekuHyTu. Kako
je pexao JKak Jepnpa: ,,Huko Hukap Hehe casHaTH U3 Koje TajHe IIMIIeM, a 1 Ia KaKeM, He
Mema Humta“ (Peeters, 2017). Y Mupy dudnmmoreka peTko Hac goTude gyx cnodope. Huru
Ce MOYKEMO Cy3/Ip>KaTl [ja He KOPUCTUMO BpelHOCHE cyzioBe. To je umncra mumysuja. Hema
YBpCTe APYUITBEHE Teopuje des yOembIBYX CTaH AP/ IPYIITBEHe CBPXeE.

Cpakaxo, cMOMo3a UpeosIorje, Mpolaralye 1 Hayke, Koja je Ouima y IeHTpPy IaKmbe
OBOT pajia, He MOXKe OUTI CBpXa APYIITBeHe Teopyje. Y IIpaBoM CMICITY, OHa je II0Ka3aTesb
JEmHOT HayuHot ilaianu3ma ICeyIoHayKe Kao TAMHOT Ha/lndja MofiepHe Hayke. IIceymonayka
Yy CafiejCTBY ca LieHTpYMa HeKOHTPO/IMCaHe IPYIITBeHe MOhM HOCK peajiHy OIacHOCT Off
U3Tpajiibe XMBOTA Y HEKOj BPCTU ayTMCTUYHOT KOHLIEHTPAIMOHOT JIoropa ¢ kojuM he ce
Jbymy noMupuTu 1 Hehe mpy»aTu ornop Hutu gusatu nodyHe. Yax he ncrnopabatu un
OflyIeB/bere IITO MOTY OMTH CITyTe, KMEeTOBY Wy podosu. I1nammm ce 1a CMO yBenMKO
3aKOPA4M/IN Y TAKBY CTBAPHOCT.
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Abstract: Science and scientific arguments are being replaced by ideology, which
has become an instrument of capitalist greed, profit maximization and technology mate-
rialization. A culture is being created that is largely opposed to scientific reasoning and
spirituality. Many scientists are getting rich in a manner criticized by science, casting doubt
on the entirety of science, especially social sciences. Knowledge is not a priority, but rather
the maximization of profits for private investors, and the protection of the priorities of
the power elite. Instead of genuine engagement, academic branding and mind control are
being practised. This also involves the degradation of academic work. The publishing and
scientific industries work against the scientific community. Scientific results depend on the
motives of the sponsors. The industrial form of science works against scientific progress. The
coupling with capitalism is the modern face of science, presented in the form of ideology,
the ruthless onslaught of capital, by the method of enslaving people. The essential question
is how we can protect the freedom and creativity of science. The aim of this paper is to
highlight the problem and relevance of these issues, connecting science and propaganda
through the instrumentalization of pseudoscience, which negates its subject of research,
by legitimizing expert knowledge. The analysis relies on classical texts of great minds and
the application of indicative sociology.
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Reality is seen by very few people.
M. Sutovi¢

Man is the only species in which struggle has a destructive character.
N. Tinbergen

Understanding the riddle about the essence of the world is a search for knowledge,
which entails impressive efforts and spiritual inspiration. Namely, “modern people could
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live as if they did not care about themselves” (Phillips, 2022, pp. 26-27). The awe when
encountering a secret prevents us from seeing conceptual breakdown as a form of deep
analysis. Namely, wisdom about the being of some work is not the work itself. Nor do defi-
nitions know fate. Understanding the world means “being equal to the world” (Spengler,
Vol. 1, 2018, p. 24, 25). Striving towards a strict internal form and discipline and not giving
up in the face of anything is popular in culture and mature intellectualism. Staying loyal
to one’s task, such as F. Nietzsche, who turned his back to society in his frightening loneli-
ness, as opposed to symbolic “Goethe’s merry sociability”. He felt the melody and metrics
of his time. Having discovered “the music keys to other cultures’, Nietzsche was the first
to understand history as a rhythm and eternal returning of nobility, heroism, standing
out, ethics and morality, the sequence of periods of customs and attitudes, by perceiving
scientific research of history as a symphony (Spengler, 2023, pp. 8-11). Modern science
and history are far from a symphony.

As a mirror reflection, Nietzsche accused Germans of “deification of history and
submission to the powers of the factual” (Miinkler, 2023, p. 136). Fearing that time can be
erased from history of the genuine liberation of life, Nietzsche feels disgust towards the
heritage of his epoch which “was not ruled by living people, but by slaves of the majori-
ty’s opinion”, the least human chapter of world history (Nietzsche, 2020, p. 9), in which a
scientist is a real hypocrite, cautious and condescending towards superiors, honours and
the position in society. S scientist pays his involvement in science “by his character, most
often becoming an intelligent fool” (Ibid., p. 139).

Such non-modern thinking is exceptionally modern in the rhythm of the dark age of
the (neo)totalitarian post-truth, knowledge without character, science without humanity,
politics and business without principles and morality. That “the strange logic of all isms,
their simple-minded faith in the saving power of stubborn devotion regardless of specific,
variable factors, also contains the germs of totalitarian contempt towards reality and facts”
(Arendt, 1998, p. 465). In particular, by developing the narrative about “everything being
possible”, by using great nonsense and the population’s lack of education, by carefully keeping
“secrets” and spreading misstatements, by practically applying ideological indoctrination
and manipulation. That is why huge financial means are invested, incentive funds are cre-
ated, publicity is given on a global scale, awards are granted - there is a true pandemic of
awards, from local ones to Pulitzer and Nobel prizes. That is why we do not understand the
sense of history, our origin and existence, the essence of the local environment, humanity
and universe, ancient knowledge locked in safe-boxes so as not to see the light of the day.
Textbooks become the means and instruments of an ideological drill and manipulative
propaganda, as successful antipropaganda of science, without real knowledge of the world
and human action, from which there is little to be learnt and apply in practice, except for
dogma and mind control, spirituality and divinity. In this manner, “science explores not
the real world but a fictional illusion” (Ivashov, 2022, p. 12). In fact, “weapons of mass
destruction are an evident example of the criminal application of scientific discoveries
against entire humanity” (Ibid., p. 30). Fear from self-destruction of humanity has become
integral part of system technology through which the authorities rule zombie people. This
system is applied at all levels of power, from the local to the global level. It is applied by
formally pseudo-democratic regimes, “hybrid regimes”, oriental despotisms and hereditary

472



Socioloski pregled | Sociological Review, vol. LVIII (2024), no. 3, pp. 462-480

plutocracies. Regardless of the ideological sign, capital, state and “deep state” mostly favour
servile and obedient scientists they do not fear, making them false and inviolable “authori-
ties” of science, particularly social science. They promote, grant titles and awards, organize
guest lectures at universities worldwide, the so-called scientific tourism, where not even the
actors themselves are aware of what they read, under the light of shiny stages, both in the
East and in the West, with huge “tips” for their enjoyment in fashionable holiday resorts.

Even Jacques Derrida wondered what he was doing with his life when travelling from
Jerusalem to Moscow and Los Angeles, carrying suitcases with his lectures and unusual
papers: it is the phenomenon of “a global intellectual’, a new type of globe-trotting profes-
sors who reside at airports and in hotels. Along with the circulation of capital, this trend
establishes standards of competition and productivity of scientist, whose success depends
on their names being well-known at the global level, independently of the national market.
The aim is to belong to a small group of mobile transnational elite which has a huge power
of replication at the local level of globally spread discourses. From a pessimistic perspective,
this phenomenon of globalization (and local provincialization — added by the author) can be
described as a “membrane which covers the whole world like a layer of oil, thin, but resistant,
able to suffocate everyone speaking underneath” (Buck-Morrs, 2005. p. 321). The problem
is that this global trend of humiliating intellectuals is opposed to by very few or almost by
no one. Everything is subordinated to the “market reform’, privatization and “transition”

The phenomenon is not so new as usually presented; it has lasted for a long time and
is perfidiously opposed to the very purpose of science. As Nietzsche, the aristocratic radical
would say, “a country and a profession are miserable” (Nietzsche, 2020, p. 153) which in
their frightening intellectual self-sufficiency do not leave any room for doubt (Marmion,
2020, p. 92), relying on the modest capacities of our brain, composed of false twins (left and
right hemispheres of the brain) which do not agree in anything. Moreover, they are trying
to impose their manner of decision-making on us. Even more so because we are all, more
or less, “potential fools” (Ibid., p. 114, 115), but some are not aware of it.

There are well-known people with exceptional intelligence who are not immune to
exceptional nonsense, even with disastrous consequences, although they possess algorith-
mic intelligence, the ability to understand things and combine ideas (Ibid., p. 126, 127).
On the other hand, the most creative people are often on the verge of what is usually called
madness, so that others are unable to reach any sense in their decisions (Ibid., p. 134).
Creativity, stupidity and crime are three faces of man’s nature which are very difficult to
change. From the need for an explanation, science emerged as a medicine against ignorance,
but it often has no influence on stupidity. A scientist passionately meets the form when
writing scientific articles (counts the characters, respects the model of citing authors and
listing references), which is a researcher’s obsession today. One gets the impression that
universities are dedicated to research, there is a hyperproduction of articles, studies and
books, quantifications without a qualitative content value. Many use the method of getting
out of the way for the sake of survival at university. Namely, as observed by Toby Nathan,
the French psychologist, Professor Emeritus at the University of Paris Saint-Denis, writer
and diplomat, writing is not the same as being a member of administrative and scientific
councils, which are composed of “a terrible bunch of simpletons and vermin” (Marmion,
2020, p. 370). Very little has changed in the status of the University from the time of Charles
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Montesquieu (1689-1755), the French Enlightenment educator dedicated to scientific and
literary work, the writer of the famous book The Spirit of Law. As Montesquieu writes in
his satirical and criticizing Persian Letters, the University of Paris is “the oldest daughter of
French kings, and a very old daughter at that, because it is more than nine hundred years
old, and that is why this daughter sometimes raves” (Montesquieu, 2004, p. 105).

It is not widely known that his predecessor Thomas Hobbes (1588-1679), the political
philosopher of English empiricism, the theorist of natural law and social contract, “gained
glory of the co-founder of the English colonial empire”, as one of the fathers of the plan of
conquering South America which ended with the possession of Jamaica (Spengler, I, 2018,
p. 76). Because of his political thought about absolute and indivisible power of the sovereign,
“traditional liberal political theory was ashamed of Hobbes”, since “in real life he always
supported the strongest authorities at a given moment” (just as nowadays the majority of
scientists and researchers of politics, society and state tend to support the authorities).
Some of them tried to prove the revolutionary character of his theory, making a radical
assumption that “natural law from Grotius to Kant constituted the scientific foundation of
the revolution” (Neumann, 2022, p. 125, 129, 130).

Believing that they did not suit the principles of the revolution, the French Convent
abolished the universities in 1793, during the revolutionary terror. They did not resume
work until the end of the 19* century, during the Third Republic (Coenen-Huther, 2005,
p. 162). It was an effort to seriously understand the world, to discover the genuine reality,
where economy was revealed behind spirit (Marx), will and the foundation of causality
behind reason (Schopenhauer), mortal existence behind speculation (Kierkegaard),
instinct behind culture (Nietzsche, Freud), biology behind history (Darwin) (Safranski,
2017, p. 117), while sociology was “unveiled” out of compassion, solidarity of the commu-
nity and rationality (Comte, Durkheim, Weber), through theoretical-methodological and
institutional foundation, struggle against university snobbery, professorial conservativism,
real examination of things, which, despite the general neutrality and scientism, was not
immune to interests and dominant ideologies, passions and delusions. The emergence of
new knowledge throughout centuries inevitably implied the emergence of new ignorance
as well (Burke, 2024, p. 223).

With his philosophical debates, nominalism and will, the relationship between the part
and the whole, and in particular with his law of causality, following in the direction of the
flow of time, states of cause and effect of the root of a sufficient basis, and their indispen-
sable connection, Schopenhauer (Schopenhauer, 2018, p. 57, 59) especially influenced the
sociological approach of Durkheim and Weber, Durkheim’s explanation of social facts and
Weber’s definition of sociology. These two most important sociologists of the 20" century
never communicated because of the conflict of culture and politics of the French and the
Germans. Durkheim was influenced by German philosophy and Weber under the influence
of French rationalism. Their sociological theory, opposite to Marx’s radicalism, was taken as
the ideological basis of the Western “free world”. Marx was ascribed totalitarianism. Marx
doubtless tried to embody the theory of emancipation and the ideas of man’s improvement
in the interest of the working class, criticizing processes and structures of capital relations
as exploitative. He started form an individual’s freedom as a condition for the freedom for
all, in which the first step is establishing radical democracy. That is why criticizing Marx
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as a totalitarian is purely ideological and essentially incorrect. Weber respected Marx and
his historical materialism, and perhaps Marx was even a model to him as a scientist. As far
as it is known, Durkheim never expressed his opinions about Marx, while keeping to the
critique of dialectics. Weber’s capital work of sociology Economy and Society can indisputably
be read as a replica of Marx’s Capital. All three of them saw the dark side of the ideology
of their era: Durkheim - anomaly, Marx - alienation and exploitation, and Weber - dep-
ersonalization and irrationality of bureaucratic cages. They were not dogmatists, although
they firmly held their positions. Marx despised the “donkey” atmosphere of professorial
circles. Weber was irritated by professors’ vanity, an occupational disease of some professors
who favoured mediocre, but agreeable colleagues at the expense of significant scientists
and strong personalities in the course of academic appointments (Weber, 2021, p. 364).

The university, as imagined by Weber, “must not be either a ‘church) a ‘sect; or an
institution which serves for sustaining the state, but a place of intellectual freedom and
intellectual struggle” (Ibid., p. 365). Today, at our universities, “professorial disease” has
mostly become a real practice and, in Weberian terms, the university as a place of “intel-
lectual freedom and struggle” is still a utopia encumbered with corruption and nepotism,
the influence of global and local power elites, international capitalist class, charity foun-
dations, investment funds, non-governmental organizations and interest lobbies. Making
“money” by delivering lectures was disgusting for Weber’s intellectual rectitude and ethics
of duties and responsibilities, while “babbling at lectures” never satisfied his soul (Weber,
2021, p. 702, 704). He remained the “prisoner and protector” of modern sciences about
society (Heins, 2011, p. 140).

Durkheim and Weber were against the interweaving of teaching students and pro-
fessors’ political engagement, of science and propaganda, although they were deeply aware
of their ideological and social status, keeping their national passion and enthusiasm. They
never abandoned consciousness and conscience about the dark side of modern social
science and research with a “purpose”

A sociologist as “a scientist should decisively represent his viewpoints and not be afraid
of the results to which his research leads, provided that such research has been conducted
systematically” (Durkheim, 1999, p. 3). Durkheim believed that “the moment has come
when sociology should, so as to say, give up social success and assume an esoteric feature
appropriate for every science” (Ibid., p. 130). The achievement of this task is far future
for Durkheim, and only sociological education can prepare it for understanding social
facts without the participation in the disputes of metaphysicians. A sociologist should be
directed towards the practical application and basis of collective life by applying methods
which change in line with the progress of science.

The odd aspects of the influence of Schopenhauer’s works and understanding the
world as will and representation, not only on Durkheim and Weber, but also on function-
alism (Parsons) and social dramaturgy (Goffman), remained unnoticed and did not attract
sociologists to Schopenhauer, the “spiteful non-contemporary’, spiritual aristocrat who did
not care about the fashions of intellectual masses (Safranski, 2020, p. 430).

Schopenhauer’s sociological unattractiveness probably derives from his refusal to “belong
to the circle of his own time”, devaluing the present and contemporaries and living as a genuine
philosopher, “dangerously and freely”, and not turning the “hopping light of public opinion”
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into his “guiding star” Hence his positive attitude towards esoterism which allows the proud
reinterpretation of the concept of truth. He tried to dispel his dissatisfaction caused by the
eco of his philosophy and truth which “was not for the market” (Safranski, 2020, p. 338, 339).

Esotery, also pointed out by Durkheim, advocates the need for a synthesis of science,
religion and philosophy, as theophilosophy. That is why people tend to make a widespread
mistake of “always judging things by their appearance rather than by their meaning”. Namely,
“the scientific approach makes history and facts the servants of its own conclusions which
may be quite “scientific” in the eyes of scholars of oriental studies, but are actually very far
from the real truth (Blavatsky, I, 2006, p. 14, 26).

Hence my assumption that universality and popularity of the canons of sociology
and of other social sciences, their classicists and modernists, rely on the close connection
with esoteric, secret societies and doctrines of the deep state. That is the easiest manner of
“building” classics, by sketching “philosophy for the world”, humanity, class, nation, state.
That is why after 1850, Schopenhauer’s “life wisdom aphorisms became the bible of the
educated bourgeoisie” (Safranski, 2020, p. 422). Political conjunctures used to follow and
are still following scientific fashions.

Activities in the educational system of the Western world and their followers have
reduced “everything to race, gender and identity”, as defined by “social justice and theory?,
from gender studies to literature. It has become completely acceptable to express one’s own
theoretical and ideological position; then use the same magnifying glass for exploring mate-
rials, without attempting to deny such interpretation by presenting evidence or other possible
explanations (Pluckrose, Lindsay, 2022, p. 61). Teachers openly declare themselves as activists
and teach activism in their courses, asking students to accept their ideological foundation
and to support it in their work. All this is done openly and explicitly, by establishing the
connections between academically educated people and members of political organizations
and interest groups. Rigorous research conducted “with a purpose” (or so as to make it
fit) is accepted again “as legitimate generation of knowledge” (Ibid., 61) by renouncing the
objective truth in favour of cultural constructivism and topics of post-modern thought by
blurring the boundaries, believing in the great power of language, cultural relativism, loss
of the individual and denial of the universally present in entire post-colonialism (Ibid., 65).
Thus, critical history causes the feeling of despondency and acts harmfully in the hands of
nonproductive people (Brandes, 2022, p. 26).

On the other hand, programmed incidents of academic anti-academism are perhaps
tolerated, with structural disparagement and contempt of sociology in the intellectual world
(Bourdieu, 2019, p. 18, 19). Sociology can also be understood as a discipline of pariahs. It is
necessary to “go further from sociology” or to “overcome a purely sociological explanation’,
which can be done by everyone (Ibid., p. 34, 35). According to what we know, “there is
no pedagogical key to creativity” and “there are few who are forced to catch the flash with
bare hands” (Steiner, 2019, p. 52, 53). Humanity, family and man’s autonomy are rejected
as a myth. All this testifies about the power of thought experiments and quaint words of
a simple language which strongly transmits upsetting ideas, asymmetries, paradoxes and
scholastics of intellectuals. In certain situations, they did not act any better than the crowd.
“We are always shocked to find out that a man of great intellectual strength is stupid in
some fields or even an ass in some others” (Isaacson, 2015, p. 708).
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The world of higher education in the complicated, technologically driven environ-
ment, is dominated by large, inefficient, static and self-sufficient universities, which are
tolerant towards spoiled professors and rather irresponsible towards students, referring to
boring lectures as research, favouring large groups and easy teaching materials, using inex-
perienced postgraduates, ignoring successful professors, giving high awards for research,
underestimating education in social sciences under the influence of markets and profits
(Bok, 2005, p. 146, 148, 150), by applying the doctrine of “painless, with no effort” and
“light” instructions, through facilitation and easy acceptance. “A professor who demands
serious work is accused of ‘authoritarianism’ or being ‘old-fashioned™ (Fromm, 2008, p.
58). That professor is labelled as a “bore”, a “nuisance” and a “cleaner”, even more by his
colleagues than by students. All this leads to the mass-production of university diplomas
as if on “assembly lines”, with the inflation of “scientific references” and titles, reducing
universities to the high school level, as a clear indicator of the “end of the university”, and
the connection between science, political events and money. “Cartel policies” turn the
whole world into “goods”, and science into ideology by materializing technology as an
instrument of repressing and subordinating people, their intellectual freedoms, human
rights and democracy.

This is not a new phenomenon. Karl Jaspers (1883-1969), Professor of philosophy
at Heidelberg, who found it difficult to accept the spiritual Nazi collapse of Germany, was
disappointed by university professors unfit for the idea and spirit of the university which
reminded more of an enterprise, which was inundated by intrigues and propaganda of the
people called “national-liberals”, “without character and national courage” (Jaspers, 2019,
pp- 57-58). In any case, the Nazi concentration camps and gas chambers experimented
with “black” German science which was supported by “glorious” German philosophy of
historical and non-historical nations. Once again it turned out that developed culture and
civilization were not a successful guarantee against “black science” and racist-chauvinist
extreme nationalism and ideology of militarism. “The Nazi movement spread especially
because it included idlers and dissidents of all kinds”, whose ideological basis was pointing
to nationalism and “socialism” — antipodes of “the right wing” and “left wing” at that time.
This ideological formula (also supported by the most outstanding intellectuals, M. Heidegger
and Schmidt, added by the author), served to neutralize the left wing and to mobilize a
large reservoir of anti-capitalists from the right wing, as well as a large part of the left wing
into a single movement relying on strong propaganda and organization (Parsons, 2009, p.
531). Parsons ignored the coupling of large capital and science, which committed numerous
crimes both before and after the Nazi era and was the foundation of non-democratic and
totalitarian plutocratic regimes, but also an instrument and tool of maintaining the (neo)
colonial status of “little banana states”, by abusing science and the future of humanity, peoplé’s
bad sides, particularly brutality, and adoration of militarist ruthlessness.

There is also “contempt towards truth, science, knowledge and democracy”, while
“science and arguments have been replaced by ideology. Ideology has become a new
instrument of capitalist greed” (Stiglitz, 2021, p. 14, 38). The problem is how to protect
freedom and creativity of science from the ruthless onslaught of capitalism and totalitarian
despotism in the form of ideology, in particular from “the perversion of industrial science’,
or academic branding. Publishing corporations put the focus on “impact factors”, counting

477



Milojica M. Sutovié, Ideology and the face of modern science

citations and “clickbait” articles instead of genuine engagement. It degrades the quality
of academic work and undermines the working conditions of scientists. To put it simply,
“publishing industry works against the interests of the scientific community” (Slijepcevi¢,
2020, p. 95). Science has changed the conditions of human life, material circumstances,
the essence of the individual and the community, and caused changes in our duration.
“Scientific ideas have changed the way in which people think about themselves and the
world” (Oppenheimer, 2023, p. 24).

However, as Nikola Tesla once stated, “our virtues and our faults are inseparable,
just as force and matter. When they are separated, man will no longer exist” (Carlson,
2015, p. 404). Scientists tend to waste time on status disputes and sterile scholarly debates.
Nevertheless, social sciences have an irreplaceable role in social confrontation and public
debates, either at university or in the commercial world. They are constantly tempted “to
assume monopoly over expertise and analytical capability they do not have” (Piketty, 2023,
p. 1054). This automation of economic and social knowledge has harmful consequences in
the civil and political spheres, promoting fatalism and the feeling of helplessness, the com-
plexity of which should not be justifiably left to a small caste of experts, without collective
reflection, on the contrary (Piketty, 2023, p. 1055). Ideology, capital and science pave the
roads of civilization.

In today’s world, “all scientists have financial sponsors and their results depend on the
sponsors+ motives. These motives do not serve genuine science (“Poetry of pure learning”),
but their purpose is to increase profits for the benefits of the owners of capital who see this
as a branch of economy, and the state as the owner of national capital” (Slijepcevi¢, 2020, p.
96). Paradoxically, science serves the progress of humanity, while its industrial form works
against the progress of science (Slijepcevi¢, 2020, p. 96). It is announced that philosophy
(sociology) is dead. Natural sciences have assumed primacy, and there is only physics. The
rest is “social work” which is considered an equivalent of the peripheral nervous system
(Slijep&evi¢, 2018, p. 15, 16).

Thanks to science, modern technology was created together with its extreme pos-
itivist “orgies” and a materialist element, which brings up existential problems and even
a potentially real threat to the future of humanity: 1) biological and biotechnical risks, 2)
artificial intelligence, 3) molecular nanotechnology, 4) climate change, 5) system risks and
vulnerable networks (Ibid., p. 34). The world has really become a subject of “experiments
in natural conditions”, “bacterial Internet” and global pandemics, virus wars, as well as part
of the political field, for the purpose of establishing domination of capital monopoly and
the ideology of the global “power elite”, from which science cannot be separated. Science
has become the privilege and monopoly of world hegemony. Critical thought is exposed
to brutal, but hidden and perfidious censorship.

“For Western civilization, institutional techno-science has become (and remained) an
instrument of subordinating other civilizations and brutal conquering of the nature. Global
civilization has become a hegemony of mechanical technology which has abandoned the
ancient ideal of science, the poetry of pure learning” (Slijepcevi¢, 2020, p. 101).

I doubt that such an ideal of science has ever existed whatsoever, except for mythology
and “pure science”. Today’s science needs ideological and real decolonization through state
sovereignty, improvement of scientific spirituality, gaining national power and increasing
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knowledge through intellectual development. Things can be explained and values can
only be understood. What is rational is not always sensible, or prudent and useful, nor is
intellectual rectitude a simple virtue of science. The largest number of people only listen
to it from distance.

The meaning is also ignored and overlooked of the systematization and systematicity
of scientific legacy or scientific legacy as accumulated knowledge which is not a mere “com-
bination of citations”. Namely, citing “means reviving” a scientific act. It means rejecting
social requirements of the instrument of legitimization and manipulation and remaining
consistent to the logic of one’s research for the sake of constituting scientific quality. In
social science, novelties are obviously rare, so as to say, almost accidental. “The incessant,
meaningless requirement for original research in many fields in which erudition is only
possible today, has led either to total irrelevance, the famous ever-increasing knowledge
about the ever-decreasing, or to the development of pseudo-research that practically de-
stroys the subject they deal with” (Arendt, 2002, p. 41). Science is unable to fully explain
its face, particularly negative consequences of its technological fever and destruction of the
future. It is not easy to anticipate what continues automatically, and it is even more difficult
to stop it. As Jacques Derrida said, “no one will ever find out the secret from which I write;
and even if I reveal it, it will not change anything” (Peeters, 2017). In the peace and quiet of
libraries, we are rarely affected by the spirit of freedom. Neither can we prevent ourselves
from not using value judgments. It is a mere illusion. There is no firm social theory without
convincing standards of social purpose.

The symbiosis of ideology, propaganda and science as the focus of attention in this
paper, certainly cannot be the purpose of social theory. In its true sense, it is an indicator of
certain scientific paganism of pseudoscience as a dark face of modern science. Pseudoscience
in cooperation with the centres of controlled social power poses a real threat of building life
in a type of autistic concentration camp to which people will resign without any resistance
or rebellion. They will even express enthusiasm because of being servants, serfs or slaves.
I am afraid that we have largely stepped in to such reality.
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