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PEJINTUJCKIN EJIEMEHTU MEJJVIJCKOI UISBEIIITABAIHA
O MUTPAHTVIMA - KOMITIAPAIINJA HOBMHAPCKE
VM YNTATAYKE [TEPCITEKTVBE?

Caxerak: VimMajyhn y BUy 1a Cy MeIUjCKV HapaTUBY O MUTPaHTVIMa IIPOKETH I10-
TUTUYKUM, €KOHOMCKVIM ¥ PeTUTHjCKUM (aKTOPUMA, IIV/b aHaV3E je MAeHTN(UKOBATH 1
yIOpeanTy 0dpacIie M3BeIITaBamba O MUTPAHTCKOj KPU3Y ca 0dpaciyiMa KOMeHTapucama
YMTANaIa, Kako 8V ce yTBPWIIO [ia /TN TI0CTOje pasnuke n3Mely oBVUX HapaTuBa y mOITeny
HaulHAa IeCKPUIIIHje 1 pedepucama Ha MUTPaHTe ca MocedHNM (POKyCcoM Ha IPHUCYCTBO
PEMUTMjCKIX elleMeHaTa. Y30paK 3a aHamm3y odpasalla M3BeIITaBama Melija O MUTPaHT-
CKOj KpU3¥ YMHe HOBMHAPCKM T€KCTOBM OHJIAjH M3/lama JHeBHUX HOBUHA [lonuiliuka u
Kypup. Y3opak unHe u mpatehy TeKCTOBY KOMEHTapa YMTasala, y3 HOBUHAPCKM TeKCT O
MUTPAaHTCKOj KPM3V ¥ MUTPAHTIMa, KOju Cy 0djaB/byBaHy TokoM 2015. n 2017. roguHe.
VcTpaxkuBameM je yTBpHEHO [la IIOCTOj¥ CTATMCTUYKY 3HaYajHa pasnuKa nsMehy odpasara
M3BeIITaBamba HOBMHAPA 11 0dpasaria KOMEHTapyCcama YNTaaIa y OfHOCY Ha HEKONMMKO
pedepenTHuX nuMeH3Mja (Stamenkovié, 2021). Meby muMa ce mocedHO ucTUde Karero-
puja JIpyrocTy, ca HarmameHNM PelTUTHjCKIM efIeMeHTVMA, Kao ¥ HeTaTMBHO ofipeherme
MUTPaHaTa Kao arpecuBHE, MUIMTAHTHE U OCBajauKe IPyTIe.

KibyuHe peun: Meujy, MUTPAHTH, PEIUTYjCKY elIeMEHTH, MC/IaM, CTpax

VBOJI

Murpanuje ¢y BaKHO odesexje caBpeMeHOT APYIITBA KOje, YMPEXXeHO Ha IJI0-
dayHOM HMBOY, CBe Mambe Ipero3Haje O1Io KakBe IpaHNIIe — Hal[MOHA/IHe, TONUTHYKE,
eKOHOMCKe, KYATypHe. TpaHcpernoHamHy KapakTep MUTPAIMjCKUX KpeTamba 3Ha4ajHoO
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> VcrpaxuBame 1 ofpeheHN TeOpyjcKu CerMeHTM YIaHKa MIPOUCTEKIIN Cy U3 JOKTOPCKe Aycep-
Talyje , MUrpanTcka Kpusa y jaBHOM Auckypcy Cpduje: MHGoOpMaTHBHM Bed CajTOBM U KOMEHTapH
KOpucHHUKa“ Kojy je VIBana Cramenkosuh opdpanma 2021. rogyte Ha PakyniTeTy HOIUTUYKIX HayKa
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Memba 1eMorpadCcKy CTPYyKTYpy CTAHOBHMIITBA U M3a31Ba HOTPedy 3a MPEUCINTIBAbEM
HaIVIOHAJIHVX KyNnTypa u upeHtutera (Stamenkovi¢, 2021, str. 1), kao 1 ogHoca ¢ ,dpyrum®
(Pordevi¢, 2009; Moisi, 2012; Todorov, 2010; Bauman, 2018). ,,Emonuje cy oBnapasne cBe-
TOM M TIpey3eJie JOMMUHALNjY HaJ| ITOOATHUM APYLITBEHNM U MIOMUTUYKUM KpeTambyuma“
(Stamenkovi¢, 2021, str. 43), a BUXOBO pacilaMcaBarbe Y3POKOBaHO je rnoSanmsaquOM,
KOja MH/IYKYje HECUTYPHOCT ¥ aKTUBlJpa NUTabe UJeHTUTETA U IToBepema. Heratusne
emonuje 1 Heodys/iaHe CTPACTY YeCTO MOTY M3a3BaTi MPKIbY IIpeMa HapOJyMa, peu-
rujama ¥ eTHMYKuM rpynama (Moisi, 2012). Jomo je 1 fo pefreduHucama MOMUTIYKE U
eKOHOMCKe cepe 11 CTBaparba fpyradmjer JpyLITBeHOr aMOMjeHTa Y KojeM je [Ipyru cBe
Mambe fodpogpomrao. O ToMe CBefjove 1 aHa/IM3€ jaBHOT JUCKYPCa Pa3BIUjeHIX eBPOIICKIX
Ap>KaBa Koje II0Ka3yjy /la cé TeHepulle T3B. IONUTHKA CTpaxa, KOjy MHCTPyMEeHTa/lIn3yje
mecHygapcky nomymmsam (Wodak, 2015). @oxycrpare Haxkibe IIpe jaBHOCTH, UICTPKIBada
U IONIUTUYAPA Ha PeUTHjCKM PaKTOP MUTpalMja pasyM/bMBO je U3 Bullle pasyora. Hexn
Off BbUIX Ce MOTY JOBECTH y Besy ca pasBojeM NH(OpPMAIOHe TEXHOMOTMje U eIeKTPOHCKIX
MeJyja KOMyHMKaIuje, KojiMa ce CIIy>Ke MUTPaHTH, Ca YMHOXKaBaIbeM CafipyKaja I ycryra
npunaroheHnx mBUXOBUM MoTpedaMa, Kao ¥ ca pasBojeM IIOKpeTa J OpraHmsanuja Koje
3aCTYyIajy MHTepece MUTpaHaTa ¥ aKTUBHO JeITyjy Y jaBHUM cdepaMa MHOTYX JpyIITaBa.
VicroBpeMeHO, MHTEH3MBUPAHY Cy KPUTUYKI ¥ HENPHUjaTe/bCKI OTOBOPY JOMUIVITHOT
CTAaHOBHUILTBA, YaK U Ha CKPOMHMje BepCKe aKTMBHOCTY MUIPaHaTa, IOTOTOBO y CEKY-
JIapU30BaHMM ApyTBeHNM cpepunama (Beckford, 2019, str. 16-18).

MurpaHTcka Kpusa je foduia 3Ha4ajHO MeCTO y areHau BehuHe Mefyija TpaH3UTHUX
u 3eMaspa fomahyza (Stamenkovi¢, 2021), morotoBo ToxoM apyre mmonosyune 2015. ropuHe.
Y jexy kpuse, Zomasy 50 XUIEPIPOAYKIIMje MEIUjCKIX TEKCTOBa Koju nokpehy pasmmanre
eMOILIMOHAJTHE PeaKIjyje, CTPaXoBe, Y3HEMUPEHOCT, dec, 3adpuHyTocT 1 aueme rpabaa,
BUJUbVBE Y KOMEHTapyMa 4MiTajIala.

APYTM'Y MEJVJCKVIM PEITPESEHTALIMIJAMA
N PEJIMTUJCKN ACIIEKTU MUTPALIVIJA

PernpesenTaruje ce 00MYHO ZOBOIE y BE3y Ca CTIOKEHUM U JUHAMIYHIM IIPOL[eCMa
U3rpajitbe NJIeHTUTETA, IPOM3BO/IEbE U IIOTPOILIbE, IOTOTOBO Ca MEIMjCKOM IIPOLYKIIMjOM
(Stamenkovi¢, 2021; Hall, 1997). luckypc o Jpyrom 4ecto ce TeMe/b) Ha CTEPEOTUIINMA U
yTIde Ha CTBapambe npefpacyna. CTepeoTUIMa ce YCIOCTaB/ba pasiyka usMehy HopMaaHor
U TIATOJIOLIKOT, ITPMXBAT/BMBOT ¥ HEIPUXBAT/BUBOTL, IpKiafajyhux n Henpunagajyhnx, Hac
u Tbux. Y jaBHOM AMCKypCY, APYTM Cy KOHCTPYMCAHM Kao ApYyIITBeHO HeMohHM, oppehenn,
MapruHanusosanu u 3aByucHu (Hall, 1997, str. 258-259). [Ipyru je noTpedaH 3a cTBapame
UJIEHTUTETa, Kao M3BOP pas/iiKe Ha OCHOBY Kojer ce yTBphyjy rpannte n3mely Hac 1 Fbrx
(Stamenkovi¢, 2021, str. 44). Bamuk Bonkan (Vamik Volkan) kopuctu Metadopy Benukor
maTopa Kako Oy 0djacHMO MeXaHM3aM HaCTaHKa KOJIEKTUBHOT uaeHTuTeTa. HeraTuBHmX
cnuKa, ocehama 1 craBoBa o cedu, mpunagHULy rpyme ocnodabajy ce ,,0amajyhn re ca-
ip>Kaje Ha IUTaTHO LIATOpa APYyTe BeIMKe IPyIle, Ije IIAaTHO CUMOO/IN3Yje ICUXOMOLIKY
rpanuny ugentureta Benuke rpyme (Volkan, 2017, str. 119). [Ipyru Mosxe fa n3asose
CTpax, aHKCMO3HOCT U MPXXIbY, a/it Moxe fa dyzie u dpakrop ApymTseHor odorahmpama
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U IIMpera rpaHnia Baactute peannoctu (Pordevi¢, 2009, str. 355). baymaH cmarpa fja
KpU3a UJIeHTUTETa MM ABOjaK y3POK: KYITYPHM IUTypaIn3aM U JOXKIBIbaj HECTadMITHOCTI
KOJIEKTMBHOT UJIEHTUTETA, KA0 I [PYIITBEHY 1 eKOHOMCKY HeCTadMTHOCT y3pOKOBaHY
TpxuuTeM paga (Bauman, 2017).

Penurujcka nuMeH3Mja NAEHTUTETA IIOCTaje CBe BaKHMja Tadyka cykoda usmelhy
pasmranTyx Kynrypa. C 0d3upom Ha To Aa je Hajsehy Opoj MurpaHara McmaMcKe Beporic-
MIOBECTH, CTpaX EBpoI/baHa IMONpuMa IMMEH3M]y PENNUTIMjCKOT aHMMO3UTETa YCMEePEHOT
Ha Myc/IMMaHe Koju gonase (Jovanovi¢-Ajzenhamer & Ajzenhamer, 2017). Konextusuu
UIEHTUTET, HALMOHATHY, €THUYKY VI BEPCKMU, TPaiy Ce Y MHTepaKIijaMa ca JbyuMa
KOjy IPUIIAJIAjy 3ajeJHMULIM, a/Ii ¥ IOCPEICTBOM MHTEpaKyja ca I pyruma u gpyradujuma.
Ha ocHOBY TuX MCKyCTaBa yCIOCTaB/bajy ce pyIITBEHE IpaHulle, Kao IPERYC/oB, a He
nocnepuua unterpanyje (Neumann, 2011, str. 55). [Ipyru je Heonxopan 3a popMupame
COIICTBA jefiHe 3ajegHune. Mebytum, npoussonma JIpyrocty Moxe CIy>KUTH jadarby Apy-
IITBEHe KoXe3Mje, a/lu U QUTH CpefiCTBO IPUKpUBarba 3HAYajHIX JPYIITBEHUX IpodieMa
(Bauman, 2017). Y Tom cy4ajy, Ipyru je sHauajuo pasnmuuant of Hac u Harer npeHTHTeTAS,
OH IIpefCTaB/ba IPETHY HallleM OIICTaHKY, KyATYPHOM 1 BEPCKOM U/IEHTUTETY, EKOHO-
Muju, desdemHOCT U CTUITY KUBOTA. TO je MUTPaHT MyCIMMaH, IPETBOPEH Y TEPOPUCTY,
eKCTPeMICTY U pafiuKanHor uctaMucty (Jovanovié-Ajzenhamer & Ajzenhamer, 2017). Ja
du ocurypanu yBep/bUBOCT paayKalIN30BaHOT MOMUTUYKOT HUCKYpPCa U HY>KHOCT yBobe-
ma 0e30efHOCHE TIePCIIeKTIBE, IeTOBHU Ce HOCHOIN CITyXKe YHU(PUKAIMjOM MUTPAHTCKe
PasSHONMMKOCTM, OGHOCHO HUBEINCAHEM PA3IMYNUTOCTI €THIYIKOT, PE/IUTVjCKOT MIN KJTa-
CHOT cacTaBa MUTpaHaTa Koju IIPOHajIa3e CBOje YTOUNIITe y 3eM/baMa 3anafHe Esporne
(Jovanovi¢-Ajzenhamer & Ajzenhamer, 2017).

Xunepnpopykiyja caip)kaja 0 MUTPaHTCKOj KpU3Y, HaJlaXHyTa NCIaMOOOUIHIM
TOHOBMMa, TUIIMYHA 3 APYTy 1o10BMHY 2015. roguHe, yTuijaia je Ha jadarbe aHTUMYC/IN -
MaHCKOT pacrionoxema EBporbaHa, Kao 1 Ha yBepemwe fa he ncmam samagaru EBporrom
M HETIOBPATHO IIPOMEHNTH CBAKOJHEBHU XXVBOT ,,CTapoceienana’. Y OHIajH U3famuMa
micta Kypup Benuky npoctop godmo je mahapcku npemujep Bukrop Opdan (Viktor
Orban), xoju je 0OTBOPEHO MCKAa3UBAO AHTUMMUTPAHTCKE U aHTUMCTAMCKe cTaBoBe. CBOjUM
usjaBama ga Mabapu mopajy ma uyBajy xpumrhaucky tpaguiujy, dyayhu ma ,,momasax mu-
rpaHaTa yrpokaBa TeMesbe eBpOIICKOr ApyiuTBa 1 Kynrype* (Stamenkovié, 2021, str. 228),
a pacriofie/la MUTpaHara uje pyKy MOfpyKy ca mupemeM TepopusMa y EBporn, Opdan je
CHaYKHO OOIMKOBAO JVMICKYPC O MUTPAHTCKOj KPU3U M OCBOjMO HAK/IOHOCT BETMKOT fefa
moMahe jaBHOCTHI. AHa/IM3e MeaMjcKoOr A1cKypca y EBpory nokasare cy ga cy Bogehu me-
AUjU JOCTIENHO U3BEIITABA/IM HA CTEPEOTUIIAH, XOMOreHU3Yyjyh u frexymann3syjyh Hadms o
murpanTima u usdernuiama (Stamenkovié, 2021, str. 44; Hemmelmann & Wegner, 2017;
Bruno, 2016; Berry et al., 2015; Martinez Lirola, 2014). Ocum IITO €y IIpefCTaB/beHN Kao
eKOHOMCKa, §e38eIHOCHA U KYITYPOIIOIIKa IPeTHa, MUTPAHTH, U3dernie 1 asVIaHTH
4eCTO Cy M MHCTPYMEHTA/IN30BaHy C IIM/beM IOCTH3atba MOMUTIYKE IIPEBIACTU Y jaBHOM
IUCKYpCY, ToroToBo y Bemnkoj bpuranuju (Wodak, 2001; Baker et al., 2008, Khosravi
Nik, 2010). McTpakuBama MeiMjcKe perpeseHTalije MUTPAaHTCKe Kpu3e, CIpOBefieHa
y Cpduju, nokasana cy fa y ITaMIIaHUM MefIMjuMa IOCTOj) M3paykeHa IIoapu3ariyja 1
TeH/eHIIMja [ja Ce Y KBa/IMTETHO]j U 030M/bHOj IITAMITU MUTPAHTIIMA IPUCTYIIA Ha XyMaHM
HaulH, Haranrasajyhn norpedy sa Spurom o Ipyruma U IOIITOBAabEM HBUXOBIX OCHOBHIMX
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mpaBsa (Jevtovi¢ & Baji¢, 2018a). ,,C gpyre cTpaHe, Tadnmonau, ocnamameM Ha IPOBEpeHe
CEH3aI[MOHAMICTITIKE MOJIeTIe yCIIelTHe Ipopaje” (Stamenkovic, 2021, str. 136), mHAYKYjy
CTpax, HeCUTYPHOCT U Hempujare/bcTBO rpabana Cpduje npema murpantuma (Perovié,
2016), a TOTObE PEIIPE3eHTY)y Kao MOTEeHIMjaTHe [IMXA/UCTe, YNjH je LiW/b MCIaMu3alja
Esporre (Stamenkovi¢, 2021; Jevtovi¢ & Baji¢, 2018a; Jevtovi¢ & Baji¢, 2017; Jevtovi¢ &
Baji¢, 2016). OBakBe MefujcKe CIMKe TOIIPUHENIE Cy IpeycMepaBamby AUCKYpca O KpUsu
ca XyYMaHUTapHOT aclleKTa Ka de3degHocHOM actiekTy (Jevtovi¢ & Baji¢, 2022), y3 cpenn-
IIBbY UJEjy 1a Cy MUTPAHTU ¥ MATPAHTKIIbe TIPETHA 110 INYHY de30eTHOCT U 3ApaBibe,
anu u agpMyHuctpatuBHy tepet (Krsti¢, 2022, str. 218). Vigeja o Hactauky ,,EBpoapaduje”
(Moisi, 2012, str. 123) dpopmupaHa je Ha IpeyBemMdaHOM cTpaxy u ydehewy EBpommana
ma he rcmaMcki cBeT, y ieMorpa)cKoM 1 pelIMIio3HOM CMICIY, IpelrtaBuTy EBporry.

METOI MCTPAXXVIBAILA

HoBuHapcky TEKCTOBY 0 MUTPAHTCKOj KPM3Y M KOMEHTApH YUTajalja TUX TeKCTOBA
aHa/NMM3MPaHY Cy IPMMEHOM KBaHTUTAaTMBHE 1 KBaIMTaTMBHE aHa/Mu3e cagpkaja. Lnb ana-
nm3e je npeHTI(UKOBATH 1 YIIOPEUTH 00paciie HOBYHAPCKOT M3BEIITABAba O MUTPAHTCKO]
Kp¥3H ca odpacIimMa KOMEHTapyICarha YMTa/IaIa, KaKo OV ce yTBP/VIIO [ia U MOCTOje pasKe
nsMeb)y OBUX HapaTuBa y Ioriefy HaumHa pedepucarma Ha MUTPaHTe ca HOCeOHNM POKycoM
Ha IIPUCYCTBO PENIUTHUjCKUX elleMeHaTa. Y30pKoM Cy odyxBaheHM TeKCTOBM HOBUHAPA, Kao 1
KOMEHTapy 4iTajana, odjas/beHN y OHJIAjH U3[ambuMa THeBHYX HoBMHA [lonuitiuka u Kypup
ToxoM 2015. 1 2017. rogmHe. ITapameTpy Ha OCHOBY KOjUX Cy n3adpaHy JHEBHNU TUCTOBH
Y Y30pKy cy ¢popmarcko ogpebeme (kBannTeTHa/030M/pHA IITAMIIA HACYIIPOT Tad/Iou -
HOj mTaMmn), ypehupauka KoHIennmja, Kao 1 TMpax. VcTpaxupame areniuje Pucupu
Conyun (Research Solution), peanusosano jyna 2015. roguse, mokasano je ga Kypup nma
121.058 untanana. C gpyre ctpane, Ilonuifiuka je TACT ca Hajgy>KoM TpagunujoM (of 1904.
rofMHe) 1, ¢ 003MPOM Ha TO JIa je adMpMMUCaH Kao KBaINTEeTaH, 030V/baH JHEBHI JIACT, Ca
HIOTEHIIMjaIOM YCIIOCTaB/batba IPOTUBTEXKE JJOMIHAHTHOM TPeHAY TadlIonau3alyje THeB-
He mramie y Cpduju, feo je MeIMjCKUX MCTpaXKBama. IIpeMa ncTpaxnupamwy IOMeHyTe
areHuyje, IapaMeTpy MOKasyjy fa je untanoct [onuitiuke nsnocuia 62.008 unranama y
UCTPa’KMBAYKOM IIEPMONY. Y OKBUPY TOT IIepHOfia CeNIEKTOBAH je CBaKM MOHEeNe/baK, TAKO
fa cy aHaimmu3upaHa 104 oH/IAjH M3[jamba THEBHMX HOBMHA. TeKCTOBMU U3 Y30pKa IIPUKY-
I/beHU Cy MOCPEICTBOM JUTUTATHUX apXMBa Ha CajTOBMMa TPaIMLIMOHATHUX MeMja UK
HocpencTBoM Iperpakubada ectin.pc (https://www.vesti.rs/). Jenunuiia anammse cagpxaja
je HOBMHAPCKY TEKCT ¥ TEKCT KOMEHTapa YMTasalla Kojy ce OJHOCE Ha MUTPaHTCKY KpU3y
u MurpasTe. VcTpaxuBadky Iepuof usadpaH je 300r MHTEH3MBUPaba MUTPALIMCKIX
KpeTama kpo3 Cpdujy u gpyre eBporicke sembe y 2015. ronuHM, ca HAMEpPOM Jia Ce, YKJby-
yyBLM 1 2017. ropuHY, TodMje KOMIUIeTHA C/IuKa 0 0dpaciyMa MeiujcKe perpe3eHranuje
MUTPaHTCKe KPM3€, a/li U fIa Ce CTEKHE YBUJ, Y TO Jja JIU Ce U KaKO OBa IIpaKca Meba, Kao 1
Ipakca KOMeHTaplcamba OBUX TekcToBa Mehy unraonmma (Stamenkovié, 2021, str. 11-12).
CBaKM TEKCT Y Y30PKY 3a[J0BOJ/baBa IIOCTAB/beH) KPUTEPHUjyM Jla TeMa MUTPAHTCKe Kpy3e
dyrne mpuMapHa TeMa HOBMHAPCKOT TeKCTa. TeKCTOBY HOBMHApa ¥ YMTa/Ialla aHa/IM3VPaHN
cy Ha ocHoBy Beher dpoja pedepenTHUX KaTeropuja, Kako du ce odyxsaruse cBe Moryhe
KaTeropuje leCKpUIIIje MUrpaHaTa. 3a aHamuay je KopuirheH mporpam MajkpocodT ekcen
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(Microsoft excel), a mopebeme je peanusosano kopuirhemeMm ogrosapajyhux ¢pyuxunja:
nuBOT Tadesle — 3a odMjare KBAHTUTATUBHYX IIOflaTaKa IIpeMa 3aIaTM KaTeropyjaMa;
xukBagpar tecT (Chi-squared test) — 3a TecTuparbe pasinke y yIeCTaJOCTH IIOjefHNUX Ka-
Teropuja y TeKCTOBJMa HOBMHApPa I KOMEHTATOPCKVIM TEKCTOBMMA 1 3€[TeCT IpoIopLuje
He3aBUCHUX y30pakKa (Z test) — 3a TecTupambe pas3imke 13Mel)y HOBMHAPCKUX U TEeKCTOBA
4yTajala) y 0jeIHAYHIM KaTeroprjaMa y3 mprumerseny bordeponn kopekunjy (Bonferroni
correction) (Stamenkovié, 2021, str. 140).

PE3YJIITATU NCTPAJKMBAIbA

Amnanusupano je ykymHo 110 texcrosa y Ilonuitiuyu v 357 TekctoBa y Kypupy, mok
je Opoj koMeHTapa unranana 868 y Honutmuyu n 1.982 y Kypupy.

Ipadmkon 1 mokasyje fa je y 2015. roguay Hajsehy mporjeHaT TeKCTOBA 0djaB/beH
Ha cajTy [onuitiuke TokoM cenreMOpa (26,39% of yKYIHOT Opoja TeKCTOBa 3a Ty TOIMHY).
Y 2017. roguau 15,79% off yKyIHOT Opoja TeKCTOBA 00jaB/bEHO je TOKOM jyiia, a dpoj Tek-
CTOBa OIIafia KacHuUje TokoM ropute (Stamenkovi¢, 2021, str. 141).

IpadmkoH 2 cappxu ofaTak fa je oHMajH pegakumja Kypupa odjasuna Hajsehn
IIpOLeHAT TeKCTOBA TOKOM cenTeMOpa 2015 (32,99%), a Hajmame ToKoM jaryapa (0,68%
Off YKYIIHOT dpoja TeKcToBa 00jaB/beHMX y Toj rogyunu). Hajsehu mponenar TexcToBa o
MUT'PAHTCKOj Kpy3n y 2017. rogyuu odjaBbeH je TokoM Mapra (14,29%), fok y HoBeMOpy
HUje duto TekcroBa nocsehennx murpanyjama (Stamenkovi¢, 2021, str. 141).

Tadena 1 nadopmuie na Hajsehn dpoj KoMeHTapa y YKYIIHOM y30pKy Ilonuitiuke u
Kypupa mpumasia TeKCTOBMMa Koji €y 0djaB/beHM TOKOM aBrycta 2015. roguHe (26,46%).
Y Kypupy je Hajehu mporjeHaT koMeHTapa 0djaB/beH TOKOM aBrycta 2015. rogune y 2015.
ropuHu (34,21% op ykynHor dpoja xoMeHTapa 3a 2015. ronuHy), Kok je y Ionumunyu
HajBUIIe KOMEHTapa KperpaHo y centeMOpy (44,94%). Y dedpyapy 2017. rogune, Kypup
je 00jaBMO TEKCTOBE KOjU Cy HajBMIIIe KOMeHTapucanu (63,51%), a ITonuitiuxa y jyimy ucre
rofuHe OejIexxy HajBehy KOMEHTapUCaHOCT TEKCTOBA O MUT'PAHTCKOj kKpusn (20,41%)
(Stamenkovi¢, 2021, str. 183).

Texcr ca HajBehuM dpojeM komeHTapa y Kypupy HOCM HaHAc/IOB ,,Pacyno Ha ayTody-
ckoj cranumy” 1 HacnoB ,,(KYPVP TB) OBO HUJE ITOCAO 3A ITOJIMLN]Y: ITponahure
MeCTO 3a eMUTpaHTe KOju KaMIlyjy y LeHTpy beorpasa” odjasbeH je Ha cajTy Kypupa 20. jyna
2015. ropyHe. CeH3anMOHAMMCTUYKY HACTIOB MIMAO je QYHKIN]y YAMIIe 3a TyOIMKY, O 4eMy
cBepoun 1 164 xoMeHTapa unranana. Y HajseheM 8pojy KoMeHTapa 4nTaIala, MUTPaHTH
cy nperictaBbern Kao JIpyru (OHu), Kao HelrpujaTe/bcKy HaCTpojeHe IpyTie, Kao MpeTHa 1o
KY/ITYPHU 1 PEIUIUjCKI UIEHTHUTET, de30eJHOCT, jaBHO 31paBibe (UcIamMuUciiiu, 60jHO cilocod-
HU, KOTOHUCTIU, CIIOKA, 7I0108U, ge3epiliepu, bYgu KOju Cy HAUPABUNIU PYINIO U CMeTUAULLITE,
Syunu, Sujy ce, ipase xaoc, ipmajy ipag, 3aiahyjy, omeiniajy gpyie, KPUMUHATU, HACUTHUL),
Kao Jby/i¥ HapyIIeHOT 37ipaB/ba U U3MAHUITY/IICaHe Tpye (jagHuuu, Hatlahenu, usmanu-
iynucanu, ipemoperu og myke u gyioi iyiia y HeussecHo) (Stamenkovi¢, 2021, str. 185)°.

> Meby komeHTapyMa Koji ¢y goduin HajBuIIIe IpernopyKa (,,71ajkoBa”) CBpCTaBajy ce ciemehn:

»camanr: Ma y [Tapusy, Jlongony niu BepiiHy 811 MX CUTypHO IIyCTIIN fia Ce M3/IEKABajy Y LIEHTPY
rpaga...” (220 myceBa, Kao BUJ, IPY)Karba HOJPIIKe M3PEIEHOM CTABY).
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TexcT koju je noduo Hajsehn dpoj komenrapa y Ionuitiuyu Hocy Hacnos ,EY Bpaha
usdermuue y Cpdujy — moryhe konrpamepe Beorpaza” (21. cenrremdap 2015). ¥ norneny
JleCKpMIILIVje MUTPaHaTa, JOMIUHUPA HeraTuBaH (OKYC YiTasIalia, KOju HOBOMIOILIE Iep-
nummpajy xao JIpyre u crpane (9,3% TekcToBa), DOK cy y 16,28% TekcToBa 00e/IeKeHn
M3a3yBady IpodyeMa (HIIp. ipodrem, eizogyc usdeinuya, sewiiiu inymuu, Hajesga usdeinuya,
Joygu Koju ce ilienequpuiosaro tionawajy u cnmduo). O \b1Ma ce TOBOPI U Kao 0 HecpehiHum
TbyguMa Koju cy 0CtiasmeHU Ha yeguny, o HesowHuyuma ca bruckol ucitioka (11,63%).
Y 55,81% koMeHTapa He ITocToje pedepeHTHN eneMeHTH (Stamenkovi¢, 2021, str. 188).

Y HajBeheM NpoILeHTY HOBMHAPCKMX TeKCTOBA, MUTPaHTHMa 1 13dernumama’ ce
mozmesbyje monoxaj xprse (y Honumuyu 49,09%, y Kypupy 59,66%). Onmax 13a Te Men;j-
CKe KOHCTPYKIIHje CiIefie TEKCTOBM KOjU cafipykaje 0 MUTpaHTUMa U usdernunama ypehyjy
IIpeMa OKBUPY IIpeTHe, Y3 HaJIallleHy peurujcKy puMensnjy (y Hoaumuyu 28,18%, n'y
Kypupy 27,17%)°. PeripeseHTOBatbe MUTpaHata 11 U30eI/niia Kao aKTYBHMX PYIITBEHNUX
Y4eCHIUKA, Ka0 MHTETPUCAHUX IMYHOCTH, KOjé MOTY fla JONPUHECY Pa3BOjy APYIITBA CBO-
jUM 3HabMMA, BEIITYHAMA M KPEAaTMBHUM IOTEHLIMjaIMMa, yOouaBa Ce y Ma/ioM IPOLEHTY
HOBMHApCKux Tekcrosa (y Kypupy 3,08%, y Honutwtiuyu 2,73%). [IpodneMaTndaH acmekt
MeJyjcKe BUKTUMU3allMje MUTpaHaTa CacTOjy Ce Yy TOME IITO CY OHM, YITPKOC IIO3UTHBHO]
KOHOTAIlMj! y HOBMHAPCKOM M3BEIITaBalby, IPeCTaB/beH! Kao IIAaCUBHU /byIU KOjU He-
Majy KOHTPOJTy HaJj CBOjUM XXMBOTOM, Te Ce CTBapa yBeperbe fa ¢y decrroMohHu 11 3aBUCHN
(Stamenkovi¢, 2021, str. 151; Milioni et al., 2015)°. Kypup je 08jaBuo TekcToBe y KojuMa cy
pasmumauTu cydjexTu uckasamy y Behoj Mepu HeraTuBaH cTaB mmpema murpaHtuma (20,45%

*  HaunH npeHTH}UKOBaKA /BYAU KOjI MUTPUPajy ca mpocTopa biyckor ncToka, Asnje u Adprke,

TOBOJN Ce y Be3y ca 0d/muMa Ipyskarba momMohu mpema Mehynaponsom mpasy. ITpema Konseruuju
o usdermuuama u3 1951. ,usdermuie cy ocode koje dexxe o OPY>KaHUX CYKOda MM IPOroHa“.
Wsdermuue cy febunucane u samrrnhete y MehynapontoM npasy. Konseniuja o nsdermiama n3
1951. n mpatehu IIpoTokon n3 1967. ropute, Kao u gpyru npauu akty nonyt Konsenuuje OAY
o usdermuuama us 1969. rofiHe, IpefcTaB/bajy KaMeH TeMe/bal] CaBpeMeHe 3allTUTe U3dernuia.
ITpaBHY IPMHLUMIN KOje IITUTE YHETU Cy y HedpojeHe MehyHapofHe, pernoHamHe i Hal[IOHATIHE
3axoHe 1 rpakce. Kousennuja s 1951. rogune fedunmiie mojaM 13derimilie 1 HABOA OCHOBHA IIpaBa
KOje ApykaBe MOpajy oMoryhnty n3dernmiama. Jefal ol HajOCHOBHUjUX IPUHIMIA TeUHUCAHNX
y MebyHapopHoM mpaBy je 3adpaHa mpoTepuBaiba min Bpahamwa nsdernuuna y cutyarnuje y Kojuma
Su BIXOB XMBOT WK c710d0fa SU/IN TOBEIeH! Y OIIaCHOCT.

MurpanTn dupajy fa oAy He 3aTO LITO Cy M3/I0)KEHNU AUPEKTHO] IIPETHI Off IIPOTOHA MM CMPTIH,
Beh yrmaBHOM 3aTo fa 81 modosbIIaMM CBOj KUBOT TaKo 1uTo he Hahu samocreme, WM y HeKuUM
CTy4dajeB1Ma 300T 0dpasoBamba, Cliajarba ca IOPOAMLIOM VTN APYTHX pasaora. OBa pasiyka je BaKHa
3a TI0jefjHaYHe ByIajie. 3eM/be IIOCTYIIajy Ca MUTPAHTIMA Y CKIafly Ca COIICTBEHUM MMUTPALIMOHUM
3aKOHIMMa U IpoliecuMa. 3eM/be MOCTYIajy ca u3dermijamMa y CKIafy ca HopMaMa 3alThTe usde-
DJIMIA ¥ YTOYMILTA KOje Cy HedMHICaHe y HAallMOHATHOM 3aKOHOJABCTBY 1 y MehyHapogHOM IpaBy’.
> Hexu off TEKCTOBA KOjU PeIPe3eHTYjy MUTPAHTE KA0 PEIUTHjCKY TpeTmY cy u: ,,(BUIEO)
YJEITAJY PYKY KOJA MX XPAHI: Mycnumany umurpantn Tyky IlIBehane mo ymmmama!” (Ha-
cnos) (Kypup, 21. neuemdap 2015); ,,Buxkrop Opdan: Mabhapu nmajy mpaBo Ha CBOj HauMH )KMBOTA 1
He yKeJIe TTapajienHo ApymTBo” (Kypup, 26. okTodap 2015). ,,CBaKy MUTPAHT HAC KOIITA OCAM €Bpa
nHeBHO (ITonuitiuka, 10. aBrycr 2015). Y Tekcry ca HacnmoBoM ,,Opdan: Ilpepacmopena nsdernmia
paumpuhe Tepopusam no Esporn” (Kypup, 16. HoBemdap 2015).

¢ Hexn oz Hac/oBa KojuMa ce MaHudecTyje 0djeKTuBM3aIMja IIyTeM TeH/eHIIMje BUKTUMM3ALje
cy: ,Harama Bepro: EY Moxe na Bpaha nsdermuue Cpdujn” (21. cenremdap 2015).
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y omHOCY Ha 14,57%). OBo mokasyje ga Kypup, Kao yTUIIQjHV IPUIATHUK TaOTOMTHOT
MEJIMjCKOT CIIEKTPA, MOXKe Y 3Ha4ajHOj Mepyt f1a GopMIMpa HEeTaTVBHO MUIBbEHE jABHOCTH
0 MUTpaHTVMa IIPMKa3yjyhy MUTPaHTCKY KpU3y Kpo3 Heratusal ¢unrep’. Hacympot oba-
KBOM TOHY U3BellTaBama, [lonuiliuka majbe Ipyradujy CIMKy O MUTPaHTUMAa IO3UTUBHO
ux onucyjyhu y 23,58% TekCTOBa, JOK je HETaTMBAH CTaB CydjeKara IpeMa MUTPAHTUMA
u usdernuiama npucytan y 11,82% rexcrosa (Stamenkovié, 2021, str. 156).

Y KOMeHTapuMa 4nTaana, MUTPAaHTU U u3deTnIie TyMade ce Kao Ky/ITypOJIOIIKa,
eKOHOMCKa 1 de3deffHOCHa mpeTma. [IporieHaT TakKBUX efleMeHaTa MPUCYTaH je Y YKYyII-
HOM y30pKy Ilonuitiuxe ca 53,33%, ok je y Kypupy 67,06% enemMeHaTa KOju CTBapajy
CTMKY MUTpaHaTa Kao IpeTe. Y YKYIHOM Y30pKy KOMEHTaTOPCKIX TeKCTOBa, ca 0da
nH(OpPMATUBHA CajTa 3a 00e roANHe, OKBUP IIpeTHhe Mpefmadn ca 62,72% TeKCTOBa, JOK
ce y 34,69% KoMeHTapa MUTPaHTH ¥ 13der/uIie IIonMajy Kao xprae (Stamenkovi¢, 2021,
str. 190-191). Yipkoc ToMe IITO Cy MUTPaHTV/U30erInle carlefaiu Kpo3 OKBUP IIpeT-
e y HajBeheM IpOILeHTY, IpeMa Hb1IMa je HeyTpalaH cTaB IpUCyTaH y 53,12% TekcToBa
YMTAsAIA y YKYITHOM Y30PKY 32 0de TofiiHe®, 0K Cy HeTaTVBaH CTaB UNTAOIN MICKa3am
y 32,28% KOpMCHMYKM TeHepMCaHNUX TeKcToBa. OBaj mofjaTak MoXke fla ce 0djacHM TnMe
IITO Cy YATAOLM OfIFOBOPHOCT 3a HACTa/ly KpU3HY cUTyanujy npunucany CjennmeHnm
Amepruxnm [Ip>xaBaMa 11 3em/baMa 3anagae EBpore, koje Hucy daroBpeMeHo pearobaje
Ha IpodieMe y nofpyyjuma 3axsahennm patom. IlosutusaH craB je mpucyras y csera 8,09%
TekcToBa unranana (Stamenkovi¢, 2021, str. 192). Heyrpanan cTaB uynTazana Moxe fia
dyne MOTMBIICAH 5Ke/bOM JIa Ce YIIPaBIba YTVICKOM €BPOIICKE jaBHOCTH O COTICTBEHOj 3eM/b,
TIOK je pealHOCT AMjaMeTPaIHO Apyradynja. Ped je 3ampaBo 0 MaCMBHOCTYU M CYIITUHCKO]
HEe3aMHTEPECOBAHOCTY fla YUTAOLM YIECTBYjy y HUCKYCUjU O TEMU MUTPAHTCKE KPU3e.

Tadena 2 mokasyje fa Cy MOTUBY MUTPUpaba OHO IITO HajBuIle onTepehyje untaoue
Ionuiniuxe (y 21,3% KoMeHTapa IO/IeMIIIIe Ce O OBOj TeMM), IOK CY, Ha [PyTOM MeCTY I10
3aCTYI/BEHOCTH pedepeHIy, MUTPAHTH MePIUITNPAHY Ka0 arpeCcBHA, HeMO)Ke/bHa TOMH-
7ma, cyMByBMX HaMepa (18,9%). ®okyc untanana Kypupa nsomrpes je mpema Jlpyroctn
HoBoponasehux (25,3%), Koju ce He cMaTpajy camMo CTpaHIMMa U ipyraunjuma. OHu cy
MOK/IOHUIM Jpyradnje KyITypHe MaTpHUIle, HellpUjaTe/bCKY HACTPOjeHU MYCIMMaHM,
CIIPEMHI Jja HAMETHY CBOjy Bepy ,CTapocefieolma’ U peodpase APYIITBO KAKBO JaHAC
nosHajemo’. Ha 0cHOBY Xu KBajjpaT TeCTa 3aK/byuyje ce [a I0CTOje CTaTUCTUIKM 3Ha-

»IToHOBO xaoc y Kenny: ITo/miinja cipeuna HOBe MacoBHe cekcyasHe Hamage” (Kypup, 2. janyap
2017); ,dyno meby murpantuma: Cu pobenn 1. janyapal” (Kypup, 10. aBryct 2015).

8 Tlojemmuu ayTopu, MehyTnm, y HejacHMM 0dnuIMa MOSUTUBHOT CTaBa yo4yaBajy M HEILITO
Ipyraduje TeHfieHIuje: ,[[03HaTUM peTOPUYKMUM CTepeoTunMMa: HeMaM HMINTA IPOTUB, AJIN...;
"Hucy cBu Pomu kpajypMBIY, @M. ., yKa3yje ce Ha IIO3UTUBHY CIUKY 0 cedut (Mu cMo ToepaHTHH,
amn..., MM HUCMO HAIVIOHA/IUCTH, /..., /I M Ha CKPUBEHO HETaTUBHO IIPENICTaB/balbe IPYTUX,
KOjuM ce, y CTBapy, HOTBphyje cTepeoTnn Koju ce, mpuBuAHO, Herupa” (Stanojevic, 2013, str. 40).

®  Meby koMeHTapyMa umTanaa TeKcra Koju 1uMa Hacnos ,,Cturim u xamepu: OpdaH mocnao
CTOTHMHE HOBUX Io/MIfajana Ha rpanuiy ca Cpdujom” (Kypup, 14. centemdap 2015) youasajy ce u
cafip>Kaju KOji ce OffHOCe Ha KY/ITYPHe pas/uKe:

»Allis: Y HOpjckuM 3eM/baMa ce IpOLeHaT CUIoBamba nosehao 3a 30% OTKAKO Cy MM TH JbYAU
IOILIN, IPBO TpaXke oMo a Iocyie Tpake yBobheme ‘lreprjaTa’ WM KaKo ce 30Be Taj MYCIMMaHCKI
3aKOH II0 KOMe Cy Ka3He KaMeHOBameM JI0 CMPTH UTH,. ... He momryjy 3akoHe ip>kaBa jep Cy Kako
Ka)Ky ’caTaHMCTUUKE jep HUCY MyCTMMaHCKe M CaMO MyCTIMMAaHCKM 3aKkoH he momrosarir. Kap dyny
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JajHe pas/nuKe y 3aCTYI/beHOCTY pedepeHTHNX KaTeropyja y TeKCTOBMMA HOBMHApa 1
KOMEHTapJMa 4MTasala y oHIajH usfamyma [onuimuxe u Kypupa. Hosunapu Ionuitiuxe
u Kypupa, y Behoj mepy Hero BUXOBY UNTAONHU, OONMKY]y CBOje TEKCTOBE YKa3uBambeM
Ha TIOTIHY ¥ CTApOCHY CTPYKTypy Murpanara (12,7% nacynpor 4,4% y Ionuitiuyu u 8%
HacmpaM 3,6% y Kypupy), unerannoct murpanata (7,8% nacipam 1,1% y Honutmuyu n
14,4% macnpam 1,5% y Kypupy) un sempy nopexna (20,5% nacnipam 4,7% y Honuitiuyu n
16,7% nacripam 3% y Kypupy). Yuraotm Kypupa u Ilonuiauxe y Behoj Mepyu Hero HOBMHapy
IHeBHe IITaMIIe, IIOMIbY MOTHBe Murpanuja (21,3% nacripam 9,9% y IHonuimiuyu, 14,9%
HacripaM 9,2% y Kypupy), ydectanmje ynorpedmbaajy mojam Jpyroctu Kajj onmcyjy Mu-
rpaHTe (12,2% Hacripam 7,8% y Ilonuttiuyu, 25,3% HactipaM 3,6% y Kypupy), y3 HaIIallleHO
PeNIIjCKO ONpefie/betbe Murpanara. Takobe, unTaony yenrhe Hero HoBuHapy yyhyjy Ha
TO []a Cy MUTPAHTU HOTEHIMja/IHO OIIACHA M arpeCUBHA T'PyIla, CyMIBUBMUX HAMepa, 1 Jla
Hucy godpopouum y Cpdujy (18,9% nactipam 7,1% y Ionumiuyu u 17,9% nacripam 9,1%
y Kypupy). Unraory Kypupa uny v KOpak fiajbe, Te KOMEHTapHITy MUTPAHTe Y MCIaModo-
diyHOM MaHupy 4enrhe Hero HOBMHAPHM, ONNUCYjyhM UX Kao Jbyfie CK/IOHE eKCTPEMU3MY U
Tepopusmy (4,6% Hacpam 1,7%) (Stamenkovi¢, 2021, str. 208-210).

IVUCKYCUJA

VcTpakmBanbe je IToKa3aso Jia je ycMepaBarbe NaXKibe YNTajala yClIoB/beHO N3Be-
IITaBambeM Meyja 0 MUTPaHTCKOj Kpuan. O ToMe cBefour 1 mosehaHo MHTepecoBame
myd/Ke, M3pa>keHO OpojeM KOMeHTapa YiTasIalla, Koje je O1Io cpasMepHO IPOCTOPY KOjU
Cy MeZIMjy JOIeIU/I MUTPAaHTCKOM NUTarby. Bpoj TekcToOBa 0 MUTPAHTCKOj KPU3Y JOCTHATA0
je BpXyHal y ipyroj mojnosyHy 2015. TonyHe, a IOrOTOBO aBIyCTa I cenTeMdpa Kajia cy
cTpafama nsdermuma y Cpefjo3eMHOM MOPY ITOCTana CBaKOfHeBHa TojaBa. Takobe, oBa
TeMa je HOSI/IHa IIyHY IOMUTUYKY ITAKY M ITOCTaJIa IIPEIMET IIOINTIYIKE MaHI/IHyHaIH/Ije,
a CBe y4yecTa/lMja Heclarama 4IaHuna EBporcke yHnje, Kao M KpeTame Ka HallOHa/IN-
CTMYKOM CTQHOBMINTY YHe/Ia Cy IIOMeTHY y Beh HapylleHe OffHOCE eBPOIICKUX 3eMajba
(Stamenkovi¢, 2021, str. 183).

MenujcKo eTUKeTHparbe JbYAU KOji MUTPUpajy MOXKe YTULIATK Ha cBecT rpabaHa u
Ha (bOPMI/IpaH)e IIO3UTVBHOT VIV HETAaTVBHOT CTaBa O pPa3/ININTIM KaTeropMjaMa pace-
JbEHMX JINIIA, TIOTOTOBO YKOIUKO Ce HOjMy MUipaniii wiv usdeinuya foferne BpeIHOCHM
€IMTEeTU VIETATHOCTU (an. uneiantu Muipaniiiu, uneianHe usdeinuye). AHanM3a TEKCTOBA
odjaBpennux y Ionuitiuyy oKasaa je ia je ImojaM Muiparii 3SHaTHO (PpeKBEHTHU)U Y Ofi-
HOCY Ha 110jaM u3deinuya Tokom ode ropune (44,67% nacrpam 35,33% y 2015. rogunn, n
56,36% Hacmpam 35,71% y 2017. roguau). Hacynpot ToMe, TekcToBY 0djaBbenn y Kypupy
HOKa3a/Iy Cy TeH[ieHLIUjy Ja ce [ojaM u3deinuya, Kao JOMUHAHTaH TokoM 2015. ronuHe,
3aMeHM MojMoM muipaniii y 2017. rogyau (Stamenkovi¢, 2021, str. 158). TTojam xojum ce,
Hajuemrhe, KOpUCTe YNTAOLY, KOMEHTAPUIIYAM TEKCTOBE O JbYAVUMa KOjU MUIPUPAjY je
muipaniii (13,86% ox ykymHOr Opoja II0jMOBa/HOMMHALYjA Y KOMEHTATOPCKIM TeKCTOBMMA
Ha oda nHpopmMaruBHa nopTana). ,,Ilojam usdeinuya ce pehe xopuctu u oH ce mojasmyje

TpajiiIn [JaMije yMeCTO HAINX CBeTHIba U Kaji Oyjy IIpeBepaBaiy Halll HAPOJ, ja Aa Bac aparu
Moju ipujate/py dpanum Hehy”
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y 11,42% y yxynHOM y30pKy mojmoBa“ (Stamenkovi¢, 2021, str. 195). ITorpemrsu odpaciu
MIMeHOBaIba (03HaYaBambe MUTPAHTIIMA 0c0da Koje ce KBaMUKY]jy 3a CTaTyc n30erInia)
U 3aMeHa [10jMOBa WJIM ITapajle/IHO Kopuinhemwe TepMIHA ca Pa3IMIUTIM 3Ha4eheM YHY-
Tap UCTOT TEKCTA JOBOJE O CEMAHTUUKNUX HejacHOha u momeTe Meby unraonnma, mro
ce offpakaBa Ha Oyd/be TyMauele MUIPaHTCKe cuTyanuje Mehy nomahoM nmomymanujom.
OTypa HOpeKIo HeraTMBHOI MUIIUbEeHha O MUTPAHTUMA 1 n3dermniama Tpeda TpaKuTn,
IPBEHCTBEHO, Y MEIMjCKOM TEKCTY U jaABHOM JUCKYPCY KOjU IIOCPefyje CTaBOBE U UJiEje,
aJIv ¥ CeHTVIMEHT [IPYyIITBeHe e/ITe IIpeMa pas/IMuNTIM KaTeropyjaMa pace/beHIX ocoda.
HoBunapu cy v CKIOHN IOPTPEeTHCalby MUTpaHaTa Kao KpTaBa y TOTOBO IOJIOBUHU
TEKCTOBA Y Y30pKy. Y TpehuHy HOBMHAPCKUX TEKCTOBA AeCKPUIILMja MUTpaHaTa dua
je HeraTMBHO KOHOTMPAaHA, O IbJMa je KperpaHa CIMKa fla Cy eKOHOMCKa, de3defHOCHa,
Ky/ITYPOJIOLIKA I Pe/IMIUjCcKa IIpeTHha JOMUIVTHOM CTAaHOBHUIITBY. ,CTpax je IpeIiaByo
Esporry, mocedno 3anaz, cmarpa JJomuunk Mojcu® (Dominique Moisi) (Stamenkovi¢, 2021,
str. 221). ,,CTpax IIocTaje oIacHOCT 3a OHe Koju ra ocehajy u 3aTo My He Tpeda JOImycTUTI
ma urpa ynory npeosnabyjyhe ctpactu. OH je yak IIaBHO OIpaBfarbe 3a IOCTYIIKe KOjIt
ce 4ecTo omucyjy kao ‘HewoBeunn - (Todorov, 2010, str. 18). IIseran Togopos (Tzvetan
Todorov) odjarumasa ga cy HajseheM BapBapCTBY CKJIOHM OHU KOjU CY y CTPaxy Of Ha-
BOJHMX BapBapa (Stamenkovi¢, 2021, str. 221). MUrpaHTH ce MICTOBPEMEHO JOKIB/baBajy
Kao OHU KOjU M3a3VBajy CTpax, a/ii 1 Kao 00jeKTH IpeMa KOjiIMa ce ycMepaBa He3aJo-
BO7bCTBO 1 Oec. To 0dMIHO YMHE OHM KOjV IIPUTIAJIajy HIDKUM PYIITBEHVM C/IOjeBUMA,
CJ10jy JUCKPUMIHIICAHIX, IIOHYDKEHVX, OCUPOMAIIEHX Y APYIITBEHO MapIHa/IM30BaHIX
(Bauman, 2018). Arpecnja MOXKe fja HOIIpUMH pasiandute popme, Of IyOUTKa eMIarTuje
IpeMa OpyruMa, IpeKo BepdaiHe arpecuje 1 >kejbe Ja ce UCKaxke HafiMoh, 0 pU3MIKIX
Hamaza (Jovanovié, 2015).

Komenraropcka 3ajemuniia Ionuifiuke ocLiyiipa y cTaBoBMMa 1 ocehamuma Ipema
murpantuma. JJok cy oHU, ¢ jefHe CTpaHe, CKJIOHM Ja Y MUTPaHTUMA BliJe TIafiHe, U3-
MOpEHe, YMOPHE 1 Jbyfie TIOf, CTPECOM, C Ipyre CTpaHe, Jbyiu KOju Jomase ocTajy dpyru:
CTpaHIY U OL/bAIM, KOjYIMA Ce 4eCTO HOfe/bYjy HeraTubHe ocodune'’. Ynutaoun y myuma
BIJI€ TIOTEHLIMjATHO arPeCUBHE, HACU/IHE, OIIaCHe JbyJle, KOjyu U3 HEJOBO/bHO jaCHUX MU
HOTIIYHO jaCHMX pasjiora MUTpUpajy ka EBpor (HIIp. xKerle fa je NcaMm3yjy, KOTOHU3YjY
uTh.)". 3a pasnuky of unTanara, HosuHapu Iosuifiuke ce y CBOjuM n3BelITajuma denrhe

' JemaH off KOMeHTapa TeKCTa ca HaclmoBoM ,Cpduja He Memba MOMUTUKY TIpeMa MUTPAHTUMA

(ITonummuka, 11. genemdap 2017), rnacu: ,bornan: Hemaj doxxe ma mobe o para 90% op Tux emu-
rpaHaTa Ou ce MPUK/bY4MO MYCIVMaHNMa VM IIMITapyUMa Ipeko oira. Hemamo gocTa mpodmema
y CaHIIaKy ca OBVM IITa Cy IpeKpiuTeHy, Ha jyry Cpduje IIpemeso un ByjaHoBal, cajja HaM caMo
HEJIOCTajy OBU U3 MCIaMCKUX 3eMaspa. [lITa Hucy otuiim kox coje dpahe y ncmamcke semspe? Jla
cy dapeM beBojke 11a f1a ce yajy 3a Te HeXKerbe Ha CeJly /i KaJl Cy CBe HajBUIIe MIaJiyl MOMIIM CyTpa
MOTY paTOBaTy IPOTUB HAC 1 Hamle felie. ITasute ga He Su 811710 TTOMO3M CHPOTY 3a CBOjy CPAMOTY’
WM TIpUXBATUIN CMO 3MIjY Y CBOja mbefpa’???”

"'V Honuifiuyu y TEKCTy ca HaCJIOBOM ,,Bynuu nemantyje Momupa Crojanosuha” (10. aBrycr
2015) myuuucTap Bymun nopude fa mocroju moryhHoct fa ce y Cpduju usrpajy npuxBaTHiu LeHTap
3a 400.000 asumaHara. Ynuraouy, MehyTuMm, 1oBOJE y CyMBbY leMaHTH, M3pakaBajyhn dojasan a
je cBpXa MUTpalyja IIMpebe MCIaMa. JeflaH off KOMeHTapa 4MTanana rmacu: ,JJokrop ca Yydype:
Kapa je mcmaM npeTXogHM My T CUCTEMATCKM HarpHyo Y EBporry, Mu cMo ce jeitHM ICTIPCU/IN U 32
IbeH pavyH jyHauku usruHym y KocoBckom dojy. CBa je mpumka Jja ce MCTOpMja IIOHAB/ba, a MU
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daBe meMorpadcKOM CTPYKTYpOM M3OeI/INIa, CTATYCOM (11)/IeTa/THOCTI pace/beHNX IIIa
" 3eM/bOM HOpeKIa MurpaHara (Stamenkovi¢, 2021, str. 209).

»Hacynpor npodecnoHamHuM KOMyHMKaTopuMa, dntaotm Kypupa deurthe iuckyTyjy
0 MUTPAHTIMA § KOHTEKCTY MOTVBAa MUTPKpama, fpyroctu’ (Stamenkovié, 2021, str. 209),
Y3 UCTHIIaIbe PENMUTHjCKIX pasyuKa (CTpaHI, OUIballi, MyCTUMAaHN), Ka0 U Y KOHTEKCTY
HeraTMBHYX 0COdVHa MUTpaHaTa (arpecyBHY, HacWIHN). YnTaouy noncrosehyjy Murpante
Ca KPYMIHA/ILMMA, eKCTPeMMCTIMA 1 HYH/AMEHTA/IMCTIMA, YWjI je LiI/b HaMeTarbe MCIaMa
U TeMe/bHa IIPOMeHa BpeJHOCHe MaTpuie. HoBrnHapw ce, y 3Ha4ajHMjOj MEPY HETO YUTAO-
11, daBe NCUXO(U3UIKIM CTamkbeM I 3Apas/beM nsdermniia, odnmukyjyhu Takse cagpxaje
IIPUMEHOM MeTojle TOIle /byficKe puye. Takobe, HoBMHapy dennhe yKasyjy Ha umeramran
CTAaTyC MUTPAHATA, BbUXOBY 3eM/by IIOPEK/IA, CTATUCTHUKY, IIOIHY M CTAPOCHY CTPYKTYDY.

»JJodujenn mopaly HaBozie Ha 3aK/bYYaK J1a je TPOU3BOMIHA CIMKE O MUTPAHTIIMA I
usder/miaMa IpUIMYHO yjefHadeHa y MenujckoM auckypcy Cpduje” (Stamenkovié, 2021,
str. 210). XoMoreHm3anuja ycaMa 1 leroBO TyMaderhe Ka0 MOHOJIITHE pe/luruje, reHepu-
CaHa je yHU(POPMHIM U YKATYIUbEHUM CafipyKajliiMa O MUTPAHTCKOj Kpusu. VicTpaxxnBame
je TIoKa3aro fja MTaMIaHY MeMjy Y CBOjM OHJIAjH M3flalbMMa KOPUCTe CTIIHe odpaciie
U3BEIITaBakha, YIIPKOC HIXOBO]j OPMjeHTallMj! U TIO3UIJIOHNpay n3Mehy monosa Tadmo-
upgHe 1 030mbHe mTamre. To, fajbe, yTUYe Ha HeTaTVBHE CTABOBE, yBepema 11 ocehama
KOja ce CTBapajy 0 MUTPaHTMMa, IITO OTeXXKaBa pa3BMjarbe TOJIEpaHTHE APYLITBEHE KIMMe,
Kao yC/IoBa 3a yCIIOCTaBIbatbe anjanora nsmehy nomahe japHocty n HoBogonasehnx. Ono
IITO ce 1odMja OBaKBYIM MEIMjCKIM IIpeicTaBaMa Hajdo/be ce youaBa y KOMEHTapuMa 4i-
Tajana: 3adpMHYTOCT 300T HeTOBO/PHO jaCHUX MOTMBA MUT'PYparba BE/IMKOT dpoja /by,
cTpax fia he muxoBa APYIITBEHA U KYATYPHA PA3MNINTOCT SUTH Pa3opHA 3a NMOJby/baH
KONIEKTVBHI U MHMBUIyaTHY vieHTnTeT rpabana Cpduje u octamux EBponbana, cTanHa
Y3HEMUPEHOCT Jja Cy MATPAHTH arpeCUBHI OCBaja4yl, HACU/IHY, Ha3aHU, IPYMUTUBHI
U CKJIOHM T€POPU3MY y M€ Pe/IUIMO3HIX U/Ie0/IOMKNX yBepemwa (Stamenkovié, 2021,
str. 210). ,,JJOMMHAaHTHUM TIOTPEITHNM yBepemNMa, Koja ce IPeHOoCe Y jaBHOM AMCKYPCY,
MYC/IMMaHCKa IOITy/Ialiyja Ce U3jefHadaBa ca UCIaMOM, PEIUTUjU Ce Jofe/byje ITTaBHa
y/oray yTuiajy Ha HajjeqHOCTaBHMj€e pajiibe CBUX MYC/IVMMaHa, a C/TaMI3aM ce TyMadl 3a
HporpaM MIIMTAHTHUX IpyIa 1 noucrosehyje ce ca repopusmom (Todorov, 2010, str. 287).
ITocraBba ce 3HaK jenHakocTy usMehy dutu Mycmiman u dutn Tepopucta” (Stamenkovic,
2021, str. 231). ITocnmepuia oBakBYX CTaBOBA BUJ/bMBA je Y JUCTAaHLMpaby foMahe 3ajen-
HUIle IpeMa MUTPAHTUMA U M3dermniaMa, ogdanyBamy ¥ UCK/byINBamby U3 JPYLITBA.
BaxaH pes3y/TaT MCTpaXKMBaba jecTe CTATUCTIIKY 3HaYajHa pasinKa usMehy HoBrHapa
" unTasnana oda HeBHA IMCTA Y TIOITIeNy YIeCTanoCcTu pedeprcama Ha MUTPaHTe MOCPef-
CTBOM Kareropuje IIpyrocru, ys MCTUILIakbe UCTaMCKe BEPOMCIIOBECT MUTPAaHATa, Kao
YIIOpUILIHE UIEHTUTETCKe Tauke. IlofjaTak fa Cy HOBMHAPM Yy Makb0j MepU U3BEMITABAIN O
MITPAaHTVMa OC/Iambajyhu ce Ha TyMadere Pe/IUIjCKIX pas/iKa Kao IpeTbe HallIOHaTHIM

CMO U fjajbe, KaKO 113 eBPOIICKE TAKO I 13 NC/IAMCKe [IEPCIIEKTHBE, Mlea/lHa XXPTBA — IPaBOC/IABHIL,
penatuBHO SPOjHIL, a IIpU TOMe pasjenubenn n BehuHcky HauBHu. Jbynu Kafa uny y usdermmimrso
BOJIe CBOje CTape I M3HEMOLTIE Ca COOOM, OBJie TOra HeMa — CBe MIIAJ{V, CHOXKHI ca ITyHo fjerie. Harra
[Ip>KaBa VM n3Jiaje HeKaKBe [JOKyMeHTe Ha OCHOBY Kojux he Ham cBit onu Surty BpaheHn, 1o 3akony o
peapgmucuju. Taza he yBenuko dnu kacHO 1 OTITYHO HESUTHO KaKBa je Hallla IOMUTIKA 10 IINTAbY
rpajitbe LieHTapa 3a MUrpanre.”
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MHTEpPeCVMa ¥ UJIEHTUTETY, Y CKIafy je ca IPeTXOHNM UCTpakuBamiMa (Jevtovié¢ & Bajic,
2018b). MebhyTum, 3a 0BO MCTpakMBambe je faeKo pe/leBaHTHUjM ITOfaTaK JUCKpeNaHIa
n3Meby HOBMHapa U YMTaIala YIIPaBO Y OTHOCY Ha YYeCTaIOCT M0jaB/b/Baba PENTICKOT
dbakTopa, Kao CpeuIIber eleMeHTa Kpy3He CuTyanuje. Vako HoBUHApY HUCY MEMjCKY
areH/ly O MUTPAHTCKOj KpM3M yodnu4aBanu oclamajyhn ce Ha penurujcke eneMeHTe 1
UC/IaM Ca HEraTMBHUM IIPE/I3HAKOM, CBAKO IOMMIbamhe MUTPAHATA Y KOHTEKCTY IhIXOBE
ICTTaMCKe BepONCIIOBECT, M3a3BaJI0 je ,,pacIiaMcaBambe” HETaTUBHUX CTPACTU U TTAaHNKY
MeDhy unraonyma. JloMrHaIMja MpaIMOHATHOT 11 aeKTUBHOT y I7100a/IiM30BaHOM CBETY,
U3HEJpUIIa je CBOjeBPCHY MATOJIOIIKY TEHEHIM]y /la C€ KPUBLIM 32 JPYLITBEHE, TIO/N-
TIYKe M eKOHOMCKe IIpod/ieMe yBek IpoHasase y JJpyrom. To ce 4nHu npema pojekruma
MONMUTUYKUX JTUJEPA, KOjU Cy BEUITUM MAHUITYTATUBHUM T€XHMKaMa, €HePrujy HacTamy
APYIITBEHUM He3a/I0BO/bCTBOM IIPeyCMEepPU/IN Ka MUTPAaHTUMA.

3ABPIIHA PASMATPAIbLA

Toguna 2015. ynamheHa je mo gpaMaTHYHUM [elIaBalkUMa y CBETY I BeTUKUM
TparefujamMa y KojuMa je orpomaH Opoj myam n3 Cupuje, Vpaka, ABraHucTaHa 1 ApyTux
3eMasba Asmje u Adpuke n3ryduno KuBoT y Nokymajuma jga npehe Ha eBporcko 1o.
Meby np>xaBama wiaHnmama EBporicke yHuje mocrojane Cy BeluKe pasiamke y IpUCTYITy
MMTPAHTCKO]j KPU3H, a TOfjenie ¥ KOHGIMKTHI OTHOCK YHYTap caBe3a OUIIM Cy CBE TPAHC-
HMapeHTHUjI, HocedHO y fpyroj monosunu 2015. roguHe. Jlok cy Hemauxa, PpaHirycka,
Aycrpuja n Vtanmja 3arosapaie usiejy paBHOIpaBHe nofere n3dermmua Mehy sempama
EY, Tome cy ce omrpo cynporcrasune Benuka bpuranuja n semme Buierpagcke rpyme
Mabapcka, CnoBauxa, ITobcka u Henka. OHe cy paBHOIIPaBHY IOy 13dernia mou-
croerne ca MoryhHomhy mmperma Tepopusma [y>K TpaHuUIIA HACe/baBatba MYCTMMAaHCKOT
xmBiba (Stamenkovi¢, 2021, str. 216). OdmiKoBame MeIUjCKOT MCKypca O MUTPAHTCKO]
kpusnu y Cpduju, CIMIHO Kao M Y IPYTUM €BPOIICKIM 3eM/baMa, TIPUTIATIO je TIONUTIIKOM
eCTadIMIIIMEHTY, KOjU je HapaTyB O KPU3M yCMepaBao Ka COIICTBEHVM MHTEPecMa I Iu/be-
BUMa. Memjcko usBemmTaBame o MurpanTuMa y Cpduju mporuio je kpos oapebene etarne,
CXOJHO CIenM(UYHOj MOMUTIIKOj KJIVIMY, aJIi je CeH3aLMOHATMCTIYIKO M3BeIITaBabe
Menuja TadmongHe opujeHTtanuje duma Koucranta. OcuM MasIor IPOLeHTa KBA/IUTETHE I
030M/bHe IITaMITe, BehnHa Mefuja je HeroKo/ed/bIBO TOMPMHOCHIA CIVIY O MUTPaHTIMA
Kao JIpyruma, Koju ce Ha/lase C OHe CTpaHe LMBU/IM30BAHOT CBETA, HECIIPEMHM Jla CBOje
penmrujcKe ¥ Ky/ITypHe HaBJKe pyiarofie odpaciyma oHallama IpylITaBa y Koja fojase.
HeratuBHa c/ka o uciamy y MefyjuMa 11 IIpUCYCTBO NCTaMOGOSIYHIX TOHOBA JOIPYHEN
cy popMmparmy yBepema eBPOICKOr CTAHOBHMIITBA Aa CY MYCIMMAHCKI MUTPAHTI KYJI-
TYPOJIOLIKA IIPETHHA, TPYTIA Ca MUIMTAPUCTUIKIM M OCBajadKIM ITpeTeH3ujama. Vlako ce o
MUTPaHTMMA HUje IPETEXHO MICANIO0 Y KOHTEKCTY Ky/ITYPOJIOIIKE IIPETbe U HECTIOjUBOCTH
ca BPeHOCTUMA, CTYJIOM )XK/MBOTA U IOPOAMYHMM HaByKaMa rpabhana Cpduje, moBpeMeHO
CYy ce I10jaB/bMBA/IY TEKCTOBM HOBMHAPA, KOjJi CYy HAYMHOM ¥ TOHOM M3BEIITaBalba, YKa-
3MBa/IM Ha yrpoxxeHy xpumhaHcky Tpapunujy y Espomn. VicrpaxuparmeM je yrBpheHo
Ja Cy peMrujcKe pasiuKe MpeaMeT MHTepecoBarba U IUCKyCHje YMTatala OH/IajH N3amba
Ionuitiuxe v Kypupa. YIIpKoc ToMe ITO Ce CIMKa O MUTPAaHTIIMA HIje Tpajiyiia Ha Jeju ja
CY MYCIMMaHCKJ MUTPAHTH IIPETHba HAIIOHATHOM UJIEHTUTETY, M3BEIITaBambe O MepaMa
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HOIUTHYKYX TUfiepa Y PETrMOHY, OTBOPIIIO je IIPOCTOP 3a M3paKaBatbe CTpaxoBa rpahana
Cpduje, crumyrnucano je ncramododujy 1 HerpujaTe/bCTBO pema HoBopomasehnma. Crpax,
YITIaBHOM ITpEVIMEH3/OHNPAH, TIOTIYe Off JOKMB/baja YTPOKEHOCTH IICHXOJIONIKE TPAaHNIIe
UJIEHTUTeTa COIICTBEHE TPYIIe, a IbeIOBI OC/IOHLIY Ce MHGAHTIIHO 9yBajy HeIIPUXBATAbeM
PasIMYNTOCTH 1 TOTPESOM ja Ce IpIKe IO CTPAHM CBM KYITYPHU U PENUTHjCKM (PAKTOPK
KOjI1 yTPOXKaBajy MAEHTUTETCKO NuTambe. VneHTnrKoBame HOMNTUIKIX C/I0jeBa YTHUIaja
Ha CJIVIKY O MUTPaHTIIMa, U caIjiefiaBambe CTBApHIX y3pOKa IeHepucamba CTpaxoBa rpabana
€BPOIICKIX 3€MaJjba, IPEJCTaB/bajy YT y CTBaparbe OITOBOPHOT, JeMOKPATCKOT IPYIITBA.
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RELIGIOUS ELEMENTS OF MEDIA REPORTING
ON MIGRANTS - A COMPARISON OF JOURNALIST
AND READER PERSPECTIVES?

(Translation In Extenso)

Abstract: Given that media narratives about migrants are permeated with political,
economic, and religious factors, the aim of this analysis is to identify and compare patterns
in reporting on the migrant crisis with patterns in readers’ comments. This is to determine
whether there are differences between these narratives in terms of how migrants are de-
scribed and referred to, with a particular focus on the presence of religious elements. The
sample used to analyze media reporting patterns in relation to the migrant crisis consists
of journalistic articles from the online editions of the daily newspapers Politika and Kurir.
Additionally, the sample includes the readers’ comments accompanying these articles about
the migrant crisis and migrants, which were published during 2015 and 2017. The research
has found that there is a statistically significant difference between the reporting patterns of
journalists and the commenting patterns of readers concerning several reference dimensions
(Stamenkovi¢, 2021). Among these, the category of Otherness, with emphasized religious
elements, stands out particularly, as well as the negative characterization of migrants as an
aggressive, militant, and conquering group.

Key words: media, migrants, religious elements, Islam, fear

INTRODUCTION

Migration is an important characteristic of today’s society which, networked at the
global level, increasingly fails to recognize any borders - national, political, economic,
and cultural. The transregional character of migration movements significantly changes
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the demographic structure of population and requires the re-examination of national cul-
tures and identities (Stamenkovi¢, 2021, p. 1), as well as the relationship with “the Other”
(Pordevi¢, 2009; Moisi, 2012; Todorov, 2010; Bauman, 2018). “The emotions prevailing in
the world and becoming dominant over global social and political trends” (Stamenkovi¢,
2021, p. 43), while their rampant expansion is caused by globalization, which induces
insecurity and activates the issue of identity and trust. Negative emotions and unbridled
passions may often cause hatred towards nations, religions and ethnic groups (Moisi, 2012).
Moreover, the political and economic spheres have been redefined, and a different social
ambiance has been created in which the Other is less and less welcome. This is proved by
the analyses of public discourse in developed European countries which show that the so-
called politics of fear is generated and instrumentalized by right-wing populism (Wodak,
2015). Focusing the attention of broader public, researchers and politicians on the religious
factor of migration is understandable for several reasons. Some of them can be related to
the development of information technologies and electronic communication media, which
are used by migrants, with the reproduction of content and services adjusted to migrants’
needs, as well as with the development of movements and organizations representing mi-
grants’ interests and actively participating in public spheres of many societies. At the same
time, critical and hostile responses of domicile population have been intensified, even in
relation to more modest religious activities of migrants, particularly in secularized social
environments (Beckford, 2019, pp. 16-18).

The migrant crisis has gained an important place in the agenda of the majority of
media in transit and host countries (Stamenkovi¢, 2021), especially during the second half
of 2015. At the height of the crisis, there was hyperproduction of media texts which provoke
different emotional responses, fears, anxiety, anger, concern and dilemmas of citizens, which
can be seen from the readers’ comments.

THE OTHER IN MEDIA REPRESENTATIONS
AND RELIGIOUS ASPECTS OF MIGRATION

Representations are usually connected with complex and dynamic processes of identity
construction, production and consumption, particularly with media production (Stamenkovi¢,
2021; Hall, 1997). The discourse about the Other is often founded on stereotypes and it leads
to the creation of prejudice. Stereotypes establish the difference between the normal and the
pathological, the acceptable and the unacceptable, the belonging and the non-belonging,
Us and Them. In public discourse, others are constructed as socially helpless, subordinated,
marginalized and dependent (Hall, 1997, pp. 258-259). The Other is necessary for creating
identity, as a source of differences on the basis of which boundaries between Us and Them
are determined (Stamenkovi¢, 2021, p. 44). Vamik Volkan uses the metaphor of a large tent
to explain the mechanism of creating collective identity. Members of a group free them-
selves of the negative images, feelings and attitudes about themselves by “throwing away”
such content on the fabric of the tent of another large group, where the fabric symbolizes a
psychological boundary of the large group’s identity (Volkan, 2017, p. 119). The Other may
cause fear, anxiety and hatred, but may also be a factor of social enrichment and expansion
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of borders of reality (Pordevi¢, 2009, p. 355). Bauman believes that the identity crisis has a
two-fold cause: cultural pluralism and the feeling of instability of collective identity, as well
as social and economic instability caused by the labour market (Bauman, 2017).

The religious dimension of identity becomes an increasingly important point of con-
flict between different cultures. Given the largest number of migrants of Islamic faith, the
Europeans’ fear assumes the dimension of religious animosity directed towards Muslims
who arrive (Jovanovi¢-Ajzenhamer & Ajzenhamer, 2017). Collective identity, national, eth-
nic or religious, is built in interactions with people who belong to the community, but also
through interactions with the Others and different ones. Based on these experiences, social
boundaries are placed as a prerequisite, and not as a consequence of integration (Neumann,
2011, p. 55). The Other is necessary for the formation of the self of a community. However,
the production of Otherness may serve to strengthen social cohesion, but also be an instru-
ment of concealing important social problems (Bauman, 2017). In that case, the Other is
significantly different from Us and our identity; it is a threat to our survival, cultural and
religious identity, economy, security and lifestyle. That is a Muslim migrant turned into a
terrorist, extremist and radical Islamist (Jovanovi¢-Ajzenhamer & Ajzenhamer, 2017). To
ensure the validity of the radicalized political discourse and the necessity of introducing the
security perspective, its bearers use the unification of migrants’ diversity, i.e., the levelling
of the diversities of ethnic, religious or class composition of migrants who find their refuge
in the West European countries (Jovanovi¢-Ajzenhamer & Ajzenhamer, 2017).

Hyperproduction of content about the migrant crisis, inspired by Islamophobic tones
typical for the second half of 2015, has led to the strengthening of anti-Muslim feelings
among Europeans, as well as to the belief that Islam will take over Europe and irretrievably
change the everyday life of the “natives”. In the online editions of the daily Kurir, plenty of
space has been given to Hungarian Prime Minister Viktor Orban, who openly expressed
anti-immigrant and anti-Islam attitudes. In his statements about Hungarians having to
preserve Christian tradition since “the arrival of migrants threatens the foundations of
European society and culture” (Stamenkovi¢, 2021, p. 228), and that allocation of migrants
goes along with the spread of terrorism in Europe, Orban firmly shaped the discourse about
the migrant crisis and won the favour of a large part of the domestic public. The analy-
ses of the media discourse in Europe show that the leading media consistently reported
about migrants and refugees in a stereotypical, homogenizing and dehumanizing manner
(Stamenkovi¢, 2021, p. 44; Hemmelmann & Wegner, 2017; Bruno, 2016; Berry et al., 2015;
Martinez Lirola, 2014). Apart from being presented as an economic. Security and cultural
threat, migrants, refugees and asylum-seekers are often instrumentalized with the aim of
gaining political supremacy in the public discourse, particularly in Great Britain (Wodak,
2001; Baker et al., 2008, Khosravi Nik, 2010). The research of media representations of
the migrant crisis, conducted in Serbia, show that in print media there is pronounced
polarization and tendency to approach migrants in a humane manner in good-quality and
serious press, stressing the need for caring about others and respecting their fundamental
rights (Jevtovi¢ & Baji¢, 2018a). “On the other hand, tabloids, by relying on the tested sen-
sationalist models of successful sale” (Stamenkovi¢, 2021, p. 136), induce fear, insecurity
and enmity of Serbian citizens towards migrants (Perovi¢, 2016), while representing them
as potential jihadists whose goal is the Islamization of Europe (Stamenkovi¢, 2021; Jevtovié

305



Ivana S. Stamenkovi¢, Religious elements of media reporting on migrants - a comparison...

& Baji¢, 2018a; Jevtovi¢ & Baji¢, 2017; Jevtovi¢ & Baji¢, 2016). Such media images have
contributed to the redirection of the crisis discourse from the humanitarian aspect to the
security aspect (Jevtovi¢ & Baji¢, 2022), with the central idea of migrants, both men and
women, being a threat to personal safety and health, but also an administrative burden
(Krsti¢, 2022, p. 218). The idea of creating “Euro-Arabia” (Moisi, 2012, p. 123) derived from
the exaggerated fear and belief of Europeans that the Islamic world will flood Europe, both
in demographic and religious terms.

RESEARCH METHOD

Journalistic texts about the migrant crisis and the readers’ comments about these
texts have been analyzed by applying the quantitative and qualitative content analysis. The
aim of the analysis is to identify and compare the patterns of journalistic reporting on the
migrant crisis with the patterns of readers’ comments, in order to determine whether there
are differences between these narratives in terms of referring to migrants, with a special
focus on the presence of religious elements. The sample included the journalistic texts and
the readers’ comments published in the online editions of dailies Politika and Kurir during
2015 and 2017. The parameters for the selection of the dailies in the sample are the format
determination (quality/serious press vs. tabloid press), editing concept, as well as the print
run. The survey by the agency Research Solution from July 2015 showed that Kurir had
121,058 readers. On the other hand, Politika is a daily with the longest tradition (since
1904) and, having in mind that it has the reputation of a good-quality and serious daily,
with the potential of establishing counterbalance to the dominant trend of tabloidization
of Serbia’s daily press, it is part of media research. According to the survey conducted by
the above-mentioned agency, the parameters show that Politika had 62,008 readers dur-
ing the research period. Within the same period, every Monday was selected, so that 104
online editions of this daily were analyzed. The texts from the sample were collected via
digital archives on the websites of traditional media or via news browser vesti.rs (https://
www.vesti.rs/). The content analysis unit is the journalistic text and the readers’ comment
referring to the migrant crisis and migrants. The research period was chosen because of
the intensified migration movements through Serbia and other European countries in
2015, with the intention, also including 2017, of obtaining a complete picture of the media
representation patterns of the migrant crisis, as well as of getting an insight into whether
and how this practice changes, together with the practice of commenting these texts among
readers (Stamenkovi¢, 2021, pp. 11-12). Each text in the sample fulfils the established cri-
terion of the migrant crisis being the primary topic of the journalistic text. The journalistic
texts and the readers’ comments were analyzed on the basis of a large number of reference
categories in order to cover all possible categories of describing migrants. Microsoft excel
was used for the analysis, while the comparison was made by using adequate functions:
pivot table — for obtaining quantitative data by set categories; Chi-squared test - for testing
the difference in the frequency of some categories in the journalistic texts and comments,
and Z test of the independent sample proportion - for testing the difference between the
journalistic and the readers’ texts in some categories with the application of the Bonferroni
correction (Stamenkovi¢, 2021, p. 140).
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RESEARCH RESULTS

A total of 110 texts were analyzed in Politika and 357 texts in Kurir, while the number
of the readers’ comments was 868 in Politika and 1,982 in Kurir.

Chart 1 shows that in 2015 the highest percentage of the texts was published on the
website of Politika during September (26.39% of the total number of the texts in that year).
In 2017, 15.79% of the total number of the texts was published during July, while the number
of the texts decreased later during that year (Stamenkovi¢, 2021, p. 141).

Chart 2 contains the information that the online editorial board of Kurir published
the highest percentage of the texts during September 2015 (32. 99%), and the smallest per-
centage during January (0.68% of the total number of the texts published during that year).
The highest percentage of the texts about the migrant crisis in 2017 were published during
March (14.29%), while in November there were no texts about migration (Stamenkovi¢,
2021, p. 141).

Table 1 informs that the largest number of the comments in the total sample of Politika
and Kurir texts are those published during August 2015 (26.46%). In Kurir, the highest per-
centage of the comments was published during August 2015 (34.21% out of the total number
of the comments during 2015), while in Politika most comments were created in September
(44.94%). In February 2017, Kurir published texts which generated the largest number of
the comments (63.51%), while in July 2017 Politika recorded the largest number of the
comments regarding the texts about the migrant crisis (20.41%) (Stamenkovi¢, 2021, p. 183).

The text with the largest number of the comments in Kurir had the supertitle “Chaos
at the bus station” and the headline “(KURIR TV) THIS IS NOT THE JOB FOR THE
POLICE”: Find the place for the migrants who camp in the centre of Belgrade”, published
on Kurir website on 20" July 2015. The sensationalist headline had the function of baiting
the readers, which is proved by as many as 164 readers’ comments. In the largest number
of the comments, the migrants are depicted as the Others (They), as hostile groups, as well
as a threat to cultural and religious identity, security, public health (Islamists, military fit,
colonists, cattle, thieves, deserters, people who make a mess and leave garbage, noisy people
who fight and make chaos, who make the city dirty, who pollute and disturb others, criminals,
violent people)), as people with impaired health and manipulated groups (poor, suffering,
manipulated, exhausted from trouble and long trip to uncertainty) (Stamenkovi¢, 2021, p. 185)°.

The text with the largest number of the comments in Politika had the headline “EU
returns refugees to Serbia — possible countermeasures by Belgrade” (21 September 2015).
As for the description of the migrants, there is a dominant negative focus of the readers
who perceive the newly-arriving ones as the Others and foreigners (9.3% of the texts),
while in 16.28% of the texts the causes of the problems are emphasized (e.g., problem,
exodus refugee, good actors, invasion of refugees, people who behave in a controlled manner
etc.). They are also referred to as unhappy people who were left alone, poor people from the
Middle East (11.63%). In 55.81% of the comments there are no reference elements at all
(Stamenkovi¢, 2021, p. 188).

> The following comments got the largest number of recommendations (“likes”):

“sashacg: In Paris, London or Berlin they would probably be allowed just to lie around in the city
centre...” (220 pluses as a way of supporting this opinion).
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In the highest percentage of the journalistic texts, migrants and refugees* are assigned
the position of victims (in Politika 49.09%, in Kurir 59.66%). This media construction is
immediately followed by the texts which determine the content about migrants and refugees
by the threat framework, with a pronounced religious dimension (in Politika 28,18%, u in
Kurir 27,17%)°. The representation of migrants and refugees as active social participants, as
integrated persons who may contribute to the development of society with their knowledge,
skills and creative potential, is observed in a small percentage of journalistic texts (in Kurir
3,08%, in Politika 2,73%). The problematic aspect of media victimization of migrants lies in
the fact that, despite the positive connotation in journalistic reporting, they are shown as
passive people with no control over their lives, and a belief is created that they are helpless
and dependent (Stamenkovi¢, 2021, p. 151; Milioni et al., 2015)®. Kurir published the texts
in which different subjects expressed their negative attitude towards migrants to a larger
extent (20.45% as compared to 14.57%). This shows that Kurir, as an influential represent-
ative of the tabloid media spectrum, can substantially form the negative public opinion
about migrants by showing the migrant crisis through a negative filter’. Contrary to this
reporting tone, Politika creates a different image of migrants by describing them positively
in 23.58% of the texts, while the subjects’ negative attitude towards migrants and refugees
is present in 11.82% of the texts (Stamenkovi¢, 2021, p. 156).

In the readers’ comments, migrants and refugees are often interpreted as a cultural,
economic and security threat. The percentage of these elements is present in the total

4

The manner of identifying people who migrate from the territory of the Middle East, Asia and Africa
is related to the forms of providing help according to international law. According to the Convention
on Refugees from 1951, “refugees are persons running away from armed conflicts or prosecution”.
Refugees are defined and protected in international law. The Convention on Refugees from 1951 and
the pertaining Protocol from 1967, as well as other legal acts such as the OUN Convention on Refugees
from 1969, are the foundation stone for today’s protection of refugees. The legal principles protecting
refugees have been incorporated in numerous international, regional and national laws and practices.
The 1951 Convention defines the concept of refugees and lists fundamental rights which must be ensured
by countries to refugees. One of the basic principles defined in international law is the prohibition of
expulsion or returning refugees to the situations in which their lives or freedom would be threatened.
Migrants choose to leave not because they are exposed to a direct threat of expulsion or death, but
mostly because they want to improve their lives by finding employment or, in some cases, because
of education, re-uniting with their families or some other reasons. This difference is important for
individual governments. Different countries treat migrants in line with their own immigration laws
and processes. Different countries treat migrants in line with the norms of refugee protection and
providing asylum which are defined both in national legislation and in international law”.
® Some of the texts representing migrants as a religious threat are also: “(VIDEO) BITING THE
HAND THAT FEEDS THEM: Muslim immigrants beat Swedes in the streets!” (headline) (Kurir,
21% December 2015); “Victor Orban: Hungarians are entitled to their way of life and do not want a
parallel society (Kurir, 26" October 2015). “Each migrant costs us eight euros a day” (Politika, 10"
August 2015). In the text with the headline “Orban: Reallocation of refugees will spread terrorism
throughout Europe” (Kurir, 16" November 2015).
¢ Some of the headlines manifesting objectivization through the tendency of victimization are:
“Natasha Berto: EU can return refugees to Serbia (21* September 2015).
7 “Chaos in Cologne again: Police stop new mass sexual attacks” (Kurir, 2" January 2017); “Miracle
among migrants: All of them were born on 1* January!” (Kurir, 10" August 2015).
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sample of Politika with 53.33%, while in Kurir there are 67.06% of the elements creating the
image of migrants as a threat. In the total sample of the commentators’ texts on both news
websites for both years, the threat framework ranks the first with 62.72% of the texts, while
in 34.69% of the comments migrants and refugees are seen as victims (Stamenkovi¢, 2021,
pp. 190-191). Although migrants/refugees are perceived through the threat framework in
the highest percentage, there is a neutral attitude towards them in 53.12% of the readers’
texts in the total sample for both years®, while the readers expressed a negative attitude in
32.28% of the user-generated texts. This can be explained by the fact that the readers as-
cribed the responsibility for the crisis situation to the United States and the West European
countries, which did not respond in a timely manner to the problems in the war-stricken
territories. A positive attitude is present in only 8.09% of the readers’ texts (Stamenkovi¢,
2021, p. 192). The readers’ neutral attitude can be motivated by the wish to manage the
impression of the European public about own country, while the reality is diametrically
different. In fact, this points to the readers’ passivity and essential lack of interest in the
discussion on the topic of the migrant crisis.

Table 2 shows that the migration motives are what mostly burdens the readers of Politika
(in 21.3% of the comments there is a debate about this topic), which is, by the presence of
references, followed by the perception of migrants as an aggressive and undesired crowd with
suspicious intentions (18.9%). The Kurir readers have a sharper focus towards Otherness of
the newly-arriving ones (25.3%), who are not only considered foreign and different. They
are followers of a different cultural matrix, hostile Muslims, ready to impose their faith
to “natives” and to transform society as we know today®. On the basis of the Chi-squared
test, it can be concluded that there are statistically significant differences in the presence of
reference categories in the journalistic texts and the readers’ comments in the online editions
of Politika and Kurir. The journalists of Politika and Kurir form their texts, on a larger scale
than their readers, by pointing to the migrants’ gender and age structure (12.7% vs 4.4%
in Politika and 8% vs 3.6% in Kurir), migrants’ illegal status (7.8% vs 1.1% in Politika and
14.4% vs 1.5% in Kurir) and the country of origin (20.5% vs 4.7% in Politika and 16.7%
vs 3% in Kurir). The readers of Kurir and Politika mention the motives of migration on a
larger scale than the journalists of these dailies (21.3% vs 9,9% in Politika, 14.9% vs 9.2%
in Kurir); they more often use the concept of Otherness when describing migrants (12.2%

¢  However, some authors, also observe somewhat different tendencies in the unclear forms of the
positive attitude: “Well-known rhetoric stereotypes: I have nothing against, but..’; 'Not all Roma are
thieves, but... indicate a positive image of ourselves (We are tolerant, but...;"We are not nationalists,
but...), as well as a hidden negative representation of others, thus actually confirming the stereotype
that is apparently denied” (Stanojevi¢, 2013, p. 40).

9 The readers’ comments about the text with the headline “Hammers arrive: Orban sends hundreds
of new police officers to the border with Serbia” (Kurir, 14" September 2015) also include the content
referring to cultural differences:

»Allis: In Nordic countries the percentage of rape has increased by 30% since these people arrived,
first asking for help and then for the introduction of Shariat or, the Muslim law which prescribes
punishments as stoning to death etc. ... They dop not observe laws of the countries because, they
are, as they say, ’satanist and not Muslim, while they will abide only by the Muslim law’ When they
start building mosques instead of our shrines and when they start converting our people, my dear
friends, I will not defend you”
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vs 7.8% in Politika, 25.3% vs 3.6% in Kurir), with the pronounced religious determination
of migrants. Moreover, the readers more frequently than the journalists point out that
migrants are a potentially dangerous and aggressive group with suspicious intentions, and
that they are not welcome in Serbia (18.9% vs 7.1% in Politika and 17.9% vs 9.1% in Kurir).
The Kurir readers take a step further by commenting migrants in the Islamophobic manner
more frequently than the journalists, describing them as people prone to extremism and
terrorism (4.6% vs 1.7%) (Stamenkovi¢, 2021, pp. 208-210).

DISCUSSION

The research shows that directing the readers’ attention is conditioned by the media
reporting on the migrant crisis. This is proved by the increased interest of the public,
expressed in the number of the readers’ comments, which was proportional to the space
allocated by media to the migrant question. The number of the texts about the migrant
crisis reached its peak in the second half of 2015, particularly in August and September,
when the accidents involving refugees in the Mediterranean Sea became an everyday phe-
nomenon. Moreover, this topic received full political attention and became the subject of
political manipulation, while increasingly frequent disagreements of the European Union
member-states, as well as moving towards nationalist population brought confusion in
the already undermined relations of the European countries (Stamenkovi¢, 2021, p. 183).

Media labelling of migrating people can affect the citizens’ consciousness and lead to
the formation of positive or negative attitudes about different categories of displaced per-
sons, particularly if the term migrant or refugee is ascribed the value attributes of illegality
(e.g., illegal migrants, illegal refugees). The analysis of the texts published in Politika shows
that the term migrant was much more frequent than the term refugee during both years
(44.67% vs 35.33% in 2015, and 56.36% vs 35.71% in 2017). In contrast, the texts published
in Kurir showed the tendency of replacing the term refugee, dominant during 2015, with
the term migrant in 2017 (Stamenkovi¢, 2021, p. 158). The term most frequently used by
the readers when commenting the texts about people who migrate is migrant (13.86% of
the total number of terms/nominations in the commentators’ texts on both news portals).
“The concept of refugee is more rarely used and it appears in 11.42% in the total sample of
the terms” (Stamenkovi¢, 2021, p. 195). Wrong patterns of nomination (labelling as mi-
grants those persons qualified for the refugee status) and the replacement of these terms
or the parallel use of the terms with different meanings in the same text lead to semantic
ambiguities and confusion among the readers, which is reflected in the more profound
interpretation of the migrant situation among domicile population. Therefore, the origin
of the negative opinion about migrants and refugees should be searched primarily in the
media text and public discourse mediating attitudes and ideas, as well as the sentiment of
the social elite towards different categories of displaced persons. The journalists tended
to portray migrants as victims in almost half of the texts in the sample. In one third of
the journalistic texts, migrants’ description had a negative connotation, and the image
created of them was that they were an economic, security, cultural and religious threat to
the domicile population. “Fear has flooded Europe, particularly the West, according to
Dominique Moisi (Stamenkovi¢, 2021, p. 221). “Fear becomes a danger to those who feel
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it and that is why it should not be allowed to play a role of the prevailing passion. Fear is
even the main justification for the acts often described as ‘inhuman™ (Todorov, 2010, p.
18). Tzvetan Todorov explains that the worst barbarianism is the tendency of those who
are afraid of alleged barbarians (Stamenkovi¢, 2021, p. 221). Migrants are simultaneously
seen as those who cause fear, but also as the objects towards which dissatisfaction and rage
are directed. It is commonly done by those who belong to lower social strata, the stratum
of the discriminated, humiliated, impoverished and socially marginalized ones (Bauman,
2018). Aggression may have different forms, from the loss of empathy towards others,
via verbal aggression and wish to show superiority, to physical attacks (Jovanovi¢, 2015).

The commentators’ community of Politika fluctuates in its attitudes and feelings
towards migrants. On the one hand, they tend to see migrants as hungry, exhausted, tired
and stressed people, on the other hand, the people who arrive remain the Others, foreign-
ers and strangers, who are often assigned negative characteristics'’. The readers see in
them aggressive, violent and dangerous people who migrate to Europe for insufficiently
clear or completely clear reasons (e.g., they want to Islamize, or colonize it etc.)!!. Unlike
the readers, the journalists of Politika in their reports deal more often with the refugees’
demographic structure, the (il)legal status of displaced persons, and the migrants’ country
of origin (Stamenkovi¢, 2021, p. 209).

“Unlike professional communicators, the readers of Kurir more often discuss mi-
grants in the context of migration motives, Otherness” (Stamenkovi¢, 2021, p. 209), while
emphasizing religious differences (foreigners, strangers, Muslims), as well as in the context
of migrants’ negative characteristics (aggressive, violent). The readers identify migrants as
criminals, extremists and fundamentalists whose goal is to impose Islam and to fundamen-
tally change the value matrices. The journalists, to a larger extent than the readers, deal
with the refugees’ mental and physical state and health, forming such content by applying

' One of the comments of the text with the headline “Serbia is not changing its policy towards
migrants” (Politika, 11" December 2017) is: “Bogdan: In case, God forbid, there is war, 90% of those
migrants would join Muslims or Albanians through their hodjas. We already have many problems
in Sandzak with the converts, in the south of Serbia, in Presevo and Bujanovac; now we really don't
need the ones from Islamic countries. Why didn’t they go to their brothers to Islamic countries? At
least they could be female, then they could marry those bachelors in villages, but those are mostly
young men who can tomorrow wage wars against us and our children. Do you remember the old
sayings that those we help can turn against us or that we have let the snake under our wings???”

""" In Politika, in the text with the headline “Vulin denies what Momir Stojanovic said” (10" August
2015), Minister Vulin denies the possibility of building a reception centre for 400,000 asylum seekers
in Serbia. However, the readers suspect the truthfulness of this denial, fearing that the purpose of
migration is the spread of Islam. One reader (writing under the name Doctor from Cubura) comments
as follows: “When Islam inundated Europe systematically last time, we were the only ones to be proud
and die heroically for Europe in the Battle of Kosovo. It seems that history repeats itself while we are
still, both from the European and from Islamic perspective, an ideal victim — Orthodox Christians,
relatively numerous, while disunited and predominantly naive. When becoming refugees, people take
their old and weak with them, while here it is not the case - all of them are young, strong, with many
children. Our government gives them some documents on the basis of which they will all be sent
back here, according to the law on readmission. Then it will be too late and completely unimportant
what our policy is regarding the construction of centres for migrants.”
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the method of a warm human story. Furthermore, the journalists more often point to the
migrants’ illegal status, their country of origin, statistics, and the gender and age structure.

“The obtained data lead to a conclusion that the generation of the image of migrants
and refugees is quite uniform in Serbia’s media discourse” (Stamenkovi¢, 2021, p. 210).
The homogenization of Islam and its interpretation as a monolith religion has been gen-
erated in the uniform and patterned content about the migrant crisis. The research shows
that the print media in their online editions use similar reporting patterns, despite their
orientation and positioning between the poles of tabloid and serious press. This further
leads to negative attitudes, beliefs and feelings created about migrants, which aggravates
the development of a tolerant social climate as a condition for establishing the dialogue
between the domestic public and the newly-arriving ones. What is gained by these media
representations can best be observed in the readers’ comments: concern because of insuf-
ficiently clear motives of migration of a large number of people, fear as to whether their
social and cultural difference will be destructive to the undermined collective and individual
identity of Serbian citizens and other Europeans, continued anxiety about migrants being
aggressive conquerors, violent, regressive, primitive and inclined towards terrorism in
the name of religious ideological beliefs (Stamenkovi¢, 2021, p. 210). “In the dominantly
wrong beliefs which are transmitted in public discourse, Muslim population is made equal
to Islam, religion is assigned the main role in affecting the simplest acts of all Muslims,
while Islamism is interpreted as the agenda of militant groups and identified with terrorism
(Todorov, 2010, p. 287). Being a Muslim is made equal to being a terrorist” (Stamenkovi¢,
2021, p. 231). The consequence of these attitudes can be seen in the distancing of the
domicile community towards migrants and refugees, in their rejection and exclusion from
society. An important research result is the statistically significant difference between the
journalists and the readers of both dailies when it comes to the frequency of referring to
migrants through the category of Otherness, with emphasizing the migrants’ Islamic faith as
the stronghold of identity. The fact that the journalists reported about migrants relying on
a smaller scale on the interpretation of religious differences as a threat to national interests
and identity, is in line with the previous research (Jevtovi¢ & Baji¢, 2018b). However, far
more relevant information for this research is the discrepancy between the journalists and
the readers when it comes to the frequency of the religious factor appearing as a central
element of the crisis situation. Although the journalists did not form the media agenda
about the migrant crisis relying on religious elements and Islam in negative terms, every
mention of migrants in the context of their Islamic faith caused the “rampant spread” of
negative passions and panic among the readers. The domination of the irrational and the
affective in the globalized world has generated a specific pathological tendency of always
blaming the Other for social, political and economic problems. It can be inferred from the
projects of political leaders who have used skilful manipulative techniques to redirect the
energy generated by social dissatisfaction towards migrants.
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CONCLUDING CONSIDERATIONS

The year of 2015 is remembered for the dramatic events in the world and great trag-
edies in which a large number of people from Syria, Iraq, Afghanistan and other Asian
and African countries lost lives in their attempts to reach the European territory. The
European Union member-states differed largely in their approaches to the migrant crisis,
while disagreements and conflict relations within the Union were more and more trans-
parent, particularly in the second half of 2015. While Germany, France, Austria and Italy
advocated the idea of an equal allocation of refugees among the EU member-states, it was
opposed by Great Britain and the members of the ViSegrad Group — Hungary, Slovakia,
Poland and the Czech Republic. They identified such equal allocation of refugees with
the possibility of the spread of terrorism along the borders where the Muslim population
settled (Stamenkovi¢, 2021, p. 216). The formation of a media discourse about the migrant
crisis in Serbia, in a similar way to other European countries, was in charge of the political
establishment, which directed the narrative about the crisis towards its own interests and
goals. Media reporting on migrants in Serbia has undergone certain stages, in line with
the specific political climate, but the sensationalist reporting by the tabloid-oriented media
has been a constant feature. Apart from a small percentage of good-quality and serious
press, most media have steadily contributed to the image of migrants as the Others, who
are on the other side of the civilized world, unwilling to adjust their religious and cultural
habits to the behavioural patterns of societies they enter. The negative picture of Islam in
media and the presence of Islamophobic tones have contributed to the formation of the
belief among Europe’s population that Muslim migrants are a cultural threat, a group with
militant and conquering claims. Although migrants were not mainly written about in terms
of a cultural threat and their incompatibility with the values, lifestyle and family habits of
Serbian citizens, occasionally there were journalistic texts that both with the manner and
the tone of reporting pointed to the threatened Christian tradition in Europe. The research
established that religious differences are the subject of interest and discussion of the readers
of online editions of Politika and Kurir. Although the picture about migrants has not been
built on the idea that Muslim migrants are a threat to national identity, reporting on the
measures of the political leaders in the region has opened up the space for the expression of
Serbian citizens’ fears, incited Islamophobia and enmity towards the newly-arriving ones.
Fear, mainly exaggerated, derives from the feeling of a threatened psychological boundary
of identity of one’s own group, while its foundations are infantilely maintained by not
accepting differences and by the need for keeping away all cultural and religious factors
threatening the identity question. Identifying political layers of influence on the picture
about migrants and consideration of true causes of the fear generated among the citizens of
European countries, constitute the road towards creating responsible, democratic society.
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Ipadmkon 1. Bpoj tiexcitiosa o muipanitickoj kpusu y ounaju usgarey Ionnruxe / Chart
1. Number of texts about the migrant crisis in the online edition of Politika
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IpadmkoH 2. Bpoj fiiexciiiosa o muipanitickoj kpusu y ounaju usgarwy Kypupa
/ Chart 2. Number of texts about the migrant crisis in the online edition of Kurir
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Tadena 1. bpoj xomenitiapa y Ilommtuim u Kypupy
/ Table 1. Number of comments in Politika and Kurir

Bpoj komeHTapa / Number of comments
2015 2017 YkynHo / Total
B E E
|§ % § s I§ % § s I§ g § s | Yiynwo
Mecew/Month é :.5 3 S § § E_\ 3 § § E_\ 3 /T;:al
= = =
% % % % % %
Janyap/January 0,15% | 0,00% | 21,94% | 11,48% | 507% | 2,27% | 3,12%
4= HA3AL Debpyap/February 0,00% | 2,52% | 11,73% | 63,52% | 2,65% | 14,58% | 10,95%
e BACK Mapt/March 0,60% | 0,06% | 1582% | 1,28% | 4,03% | 0,30% | 1,44%
Anpun/April 9,82% | 0,69% | 0,51% | 0,26% | 7,72% | 0,61% | 2,77%
Maj/May 0,00% | 0,00% 1,53% | 816% | 0,35% | 1,61% 1,23%
JyH/June 789% | 1,26% | 867% | 0,51% | 8,06% | 1,11% | 3,23%
Jyn/July 491% | 12,64% |20,41% | 4,34% | 841% | 11,00% | 10,21%
Asryct/August 28,87% | 34,21% | 3,57% | 2,30% | 23,16% | 27,90% | 26,46%
Centembap/September | 44,94% | 26,92% | 9,69% | 0,00% |36,98% | 21,59% | 26,28%
OkTobap/October 0,00% | 15,16% | 2,55% | 0,00% | 0,58% | 12,16% | 8,63%
Hoeemb6ap/November 1,49% | 2,26% | 2,04% | 0,00% 1,61% 1,82% 1,75%
[euembap/December 1,34% | 428% | 1,53% | 8,16% | 1,38% | 505% | 3,93%
YkynHo/Total: 672 1.590 196 392 868 1.982 2.850
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Tadena 2. Komitapayuja Hauuna pedepucaroa Ha mMuipaniiie y iiekcitlosumMa Ho-
sunapa u xomeniniapuma yuitianaua / Table 2. Comparison of the ways of referring to

migrants in texts by journals and in comments by readers

TOJINTUKA / POLITIKA KYPUP / KURIR
~ S~
2 2
= o N o
[} U wn 2] U n
o X o X =
= o X = o X
HauvHu pedepucarba g n F 3 g n F 3
: €| s% g€ | 5% | _
/ Ways of referring £9 &5 £3 S5 =
Tu | S8 Tu| S§E& K]
a0 B = = Qv = 1= -
s | EZ| B | s | EE| ¢
s c 3 E = s c g E =
83| 35| 2 | 83|38 £
ax & ¥ U X a8 2 O =
Jbyau nower ncrxodusmnukor N
34 paB/ba 70, 126, 196 | 142 929, 241
< | (yMOpPHW, rnagHu, usmopeHu, nog
'E CcTpecom, XpTse) '/ People with poor | o
= | mental and physical health (tired, 12,4% | 17,4% | 152% | 15,1% | 10,6% | 12,9%
q«éx exhausted, stressed, victims)
GSJ Jbyawn, rpahaHn, ctaHoBHULM / N 68, 82 150 133, 90, 223
g People, citizens, inhabitants % | 12,0% | 11,3% | 11,6% | 142% | 9,6% | 11,9%
< | MeHe, peua, nopoauue, N
< | MywKapum, nctuuyarse rpynHe 72, 32, 104 75, 34, 109
o .
npunagHoctn / Women, children, %
families, men, emphasizing group ° 12,7% | 4,4% 8,1% 8,0% 3,6% 5.8%
affiliation
Wneranun, nneranim (murpaHTu, N 44, 8, 52 135, 14, 149
nmurpanTu, uséernuue) / lllegal %
residents, illegal ones (migrants, 7,8% 1,1% 4,0% | 14,4% | 1,5% 8,0%
immigrants, refugees)
MoTuBu murpauvja n N
nsbernuwTea (pat, pasapate, 56, 154, 210 86, 139, 225
— 6epa, cupomatuTso) / Migration o
. (]
and refugee motives (war, 9,9% | 21,3% | 163% | 9,2% | 14,9% | 12.0%
atrocities, misery, poverty)
3emma nopekna / Country of N 116, 34, 150 157, 28, 185
origin % | 20,5% | 4,7% | 11,6% | 16,7% | 3,0% | 9,9%
Apyru (cTpaHum, Aouubaum, N
npuaownuue, mycanmannm) / 44, 88, 132 34, 236, 270
[ | Others (foreigners, newcomers, %
newly-arriving ones, Muslims) 7,8% | 12,2% | 10,2% 3,6% | 25,3% | 14,4%
lepoHTOHUMK / Gerontonyms N 19, 8, 27 23, 21, 44
% 3,4% 1,1% 2,1% 2,5% 2,3% 2,4%
KBaHTudmkauymja (xumwape, N 6a 10a 16 29a 15, 44
CTOTUHE) % 1,1% 1,4% 1,2% 3,1% 1,6% 2,4%
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AFpeCI/IBHI/I, HenoXeJbHu, Ca

. 40 137 177 85 167 252
CyMHbUBMM Hamepama / Aggressive, 2 b 2 b
undesirable, with suspicious [
s . . P % 7,1% | 18,9% | 13,7% 9,1% | 17,9% | 13,5%
= intentions
X
s Tepopwc‘rm,excrpemucm,‘ N 13, 23, 36 16, 43, 59
& | dyHpamenTanuctn / Terrorists,
; extremists, fundamentalists % 2,3% 3,2% 2,8% 1,7% | 4,6% 3,2%
% | Penpe3seHToBaHM Kao rbyan N
g;_ Ca No3UTUBHUM 0cO6MHama 17, 21, 38 23, 47, 70
2 | (Becenu, [o6por pacnonoxemwa,
& | po6popownu) / Represented %
I ith iti
as peop e.WI. p.05| tve 3,0% 2,9% 3,0% 2,5% 5,0% 3,7%
characteristics (joyful, well-
disposed, welcome
YkynHo / Total N 565 723 1.288 938 933 1.871
% | 100,0% | 100,0% | 100,0% | 100,0% | 100,0% | 100,0%

X2 = 208,434°, sig = .000

X2 =435,0112, sig =.000
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