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OJOCUTEJEBUM CTOITAMA: O] IITAPAIIUTME
MOJEPHOT JO KOHTPOBEP3E O IIOCTMOJEPHOM
CPIICKOM MJEHTUTETY?

Caxerak: Tekcr je mocBeheH pasMaTpamy CTaijyMa Ha )XMUBOTHOM ITYTY 1 KEbVDKEBHO]
u punosodckoj kapujepu Jocureja Odpanosuha, o vemy mocroje dpojHe, BeoMa CympoT-
CTaB/bE€HE I/IHTepHpeTaHI/IjC. HOCI/ITejeB KOHLIEIIT IIPOCBETUTE/BCTBA HEKM Ay TOPU VICTNYY, HE
€aMo Kao OIITPY KPUTHKY Taallliber, Ipe CBera, MOHAIIKOT KMBOTa Beh 11 Kao pajjukanan
PacKuJL ¢ peIurnjoM M CPIICKOM CBETOCABCKOM TPafMIMjoM. Y Pajy Cy MSHETH pas3nio3u
3amro ce JlJocurejeBo ,IIyTOBame", ,XO#ambe ", ,IyTambe", ,CKUTabe, ,CTPAHCTBOBAIbE, Y
ayTOPOBVM JIeNMIMA, UCIIPUIIOBEAHO Y IPBOM JIUILY, Tpeda BpeTHOBATI Kao K/bYYHO MECTO
IeTOBOT YKYITHOT JINTePapHOT 1 (Pprmo30(CcKor omyca, Kao ay TEHTUYHM HAPaTUB HeroBe
paHe IpOAyKIVje 1 KacHUje Kapujepe Gpumozoda 1 mpoceTnte/ba. CyIpoTHO IIEAUIITIMA
ma Beh JlocutejeBu paHM pafoBy NpeCTaB/bajy pajgyKalaH PacKuf ca CpellbOBEKOBHOM
CPIICKOM TPaJMIMjOM, Y pafly Cy M3HETH apTyMeHTH 32 OOPHYTO IIEAMINTE [ia je IPUHIVIIT
Cy$jeKTMBHOCTH KIbIDKeBHE MOfiepHe OHO 1uTo oMoryhyje na JJocurejeBa paHa jena He
CMaTpaMoO YIMHKOM pacKyza C TpaI[I/ILU/IjOM, HETO ayTOHOMHNM aKTOM KIbVDKEBHOCTI U
¢dunosoduje u3 camor NpuHLUIA pedeKcrje U MPUIOBefamba KOji TeK OTBapa My T Ka
CTULIAIby MOJIEPHOT UJIEHTUTETA CPIICKE KYITYPE Y jAKOM TEOPMjCKOM CMUCTTY.

Kipyune peun: J[locurej, myToBame, KEbIDKEBHOCT, pumosoduja, MAeHTUTET

IYXOBHM PA3BUTAK JIOCUTEJA OBPAJTOBI'RA

Ha nepudepuju EBpone un camoj nepudepuju cpruckor Hapoga, y HakoBy Kof
TemmuiiBapa, pobeH je usmeby 1739. u 1744. rogune Iumutpuje Odpagosuh, dynyhu yre-
Me/bUBaY IIPOCBETUTE/bCTBA ¥ MOfiepHe IpocBeTe y Cpduju. 350r paHe cMpTH pofyTeba
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2 OBaj pap je HacTao y okBupy npojekra (Formation of Serbian identity and theoretical controversies
concerning attempts of its deconstruction), koju nogpxasa Ponp 3a Hayky Penydmuke Cpduje,
OCUTII, 5p. 1561.
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CTapame 0 BbeMy IIPey3eo je HberoB Tevya Koju Huje nMao fene. OH je yTunao Ha [Jumurtpuja
la M3adepe CBEMITEHNIKM MO3UB. [[MMUTpHje je paHO HAayuNOo [ja YNTA U C BETUKVIM 3aHO-
COM YITAO je IIPOIOBENY U LIPKBEHE KIbUTE, XXKUTHje ceeTana. [loy yrumajem penurnjcke
TUTepaType y fedaKy ce IpodyauIa pOMaHTIIHA ,,)Ke/ba fla Ce Y HEKOj ITyCTUEY ITOfiBM3aBa
3a cena” (Obradovié, 2018; I1i¢, 2023, str. 14).

pxBena nmuTepaTypa je CHaXKHO PacIlaMcasia Je4aKoOBY MallITy 1 OH je CPENVHOM
1757. ropuHe, C jefHUM IPYTOM, oderao y MaHacTup Xomoso Ha Opymikoj ropu rre he
Ce YIO3HATM ca CTBApHMM MaHACTUPCKUM >KMBOTOM 11 cTehy cBoje IPBO 3HavajHNUje UH-
TENIEKTYaTHO UCKYCTBO. Y XOMOBY je Miaagu JuMUTpuje MpUIpeM/beH 3a VHULIVjaLNjy Y
MOHAIIIKY >KUBOT, TI0CTA0 je MOHAX ¥ JOOMO MOHAIIKO uMe Jlocurej.

[Tpema BeoMma mcIpnHuM UCTpaxuBamuMa JJocurejeBor dopaBka y XOIOBY, YTBP-
beHo je ma je oH y MaHAacTUPCKOj OMOMMOTE HAPOYUTO BOJIEO Jla YUTA IIPKBEHE Olie I
pYyCKe cXonacTuyape, OLHMje 1 JOrMaTcKy Teonorujy (Zunji¢, 2020). YKONUKO je KujeBcKn
mpasary dalll IIOKYIIaBao f1a AYX 0CI0O0/Y O MPTBIX C/IOBA I fja TOCTABM IPBIM CTEIIeH Ka
3araIHOEBPOIICKOM 0dpasoBamy, Odpanosuh je mpeko dabrberba iemiMa Koja Cy IpuIaana
TOj TEOJIOIIKO]j IIKOMM 01O OTAKHYT HOBUM MMCAaoHMM cBeToM. Kajia je mocre dpojHux
LPKBEHMX Kibura 1pountao CrmpuyoHoB 300pHuK y KojeM je ,lIpeoBahiBao cxomacTuakm
ALYX, HAIlIao je OILITY MICTOPHUjY MUCaHy Y MOHAIIKO-BM3aHTHjcKoM ctuny” (Ili¢, 2023, str.
15). ITpema Tuxomupy Ocrojuhy, odpasoBame Koje je [JocuTej cTekao y XOmoBcKoj dudmu-
OTEIV TIpefiCTaB/ba ,MOCTuh KojuM he xomosckn mamn hakoH ... mpehn y rjapctso 3amaz-
HoeBpornckux ugeja“ (Ostojié, 1972, str. 202). ,Ha oBu Haunu, kaxke Odpagosuh, ,,moune
ce Bo3dyhuBaru y MeHe xe/pa 11 [pyraumju Kiura unutaty ocuM npksenn” (Obradovié,
2018, str. 100). buro je Ty u mpyrux Kmwura, Ha npumep Theatrum historicum Bunxemva
CrparemaHa, 13 Koje je Odpagosiuh ,,yI03Ha0 MPOTECTAHTCKY JOKTPUHY Koja he Ha mera
usBpunTyt 3HataH yrunaj” (Ili¢, 2023, str. 15). Y dudnmoreny XomoBcKoOr MaHaCTHpa
TlocuTej ce pBM YT YIIO3HAO U Ca IUTEPATYPOM U3 0d/IACTU CBETOBHMX Hayka, umju he
amocron kacHuje nocraru (Isto, str. 16). ITocrenexo ysuba na je X1BOT Koji je BOJYO y
MaHaCTUPY ,IyAOCT U la TeXiba ka npocsehuBamy camor cede 1 cBora Hapopa Tpeda fia
Syme upean cBakor yoseka“ (Obradovi¢, 2018, str. 116). Kao 1mTo ra je meropa xynmwa
3a CJTaBOM HaBesla Jja IToderHe Y MaHacTHp, Tako he ra u dopaBak y MaHacTUPY HOBECTU
JIO CIIO3Haje J]a YHyTap MaHACTMPCKUX 3MINHA He MOXKe HayIMTH JIATMHCKI, KOji je dmo
IeroBa ocedHa /bydas, I1a je MOC/Ie TOT Ca3Hama JOHEO OTYKY /ja XOMOBY Ka)ke 300roM.

3a peraTMBHO KPAaTKO BpeMe Y XOIIOBCKOM MaHACTUPY [AeCHO Ce BEMUKU IPEOKpeT
y Hocurejesoj pymm. ITocne Tor mpeokpera, JJocutej, TOTOBO ca UCTUM >KapOM KOjUM je
paHuje IIaMTeo 3a nocBehemweM cBoje AyllIe, ITaMTeO je cafia 3a 0dpasoBameM pasyMa.
Ha ymy cy My dume camo dudmmoTeke, akafieMuje 1 IIKOJIe Y KOjUMa ce IIpefiajy pasTndnTe
Hayke (Ili¢, 2023, str. 134).

Benuxka xypma 3a 3HaIbeM JJOBeNIa je 1o Apyror JlocKTejeBor TajHOT deKCTBa, OBYj
nyT n3 MaHactpa’. Hexn mcTpaknBaum cMaTpajy fa off TOT MOMEHTA ITOUMIbY TOIMHE

> Mapuja Puta Jleto ykasyje Ha CHO)XHO MeTaOpIUYKO 3HaUere oBor forabhaja 3a koju je Ckepnuh

pekao jja uMa 3Ha4aj 3a ,Cpde 1ncTo Kao xerpa 3a Mycimmnmane® (Leto, 2011, str. 205). Moxxemo ce
CIIOXKITI C ayTOPKOM J1a je TIopelerbe Be/MKOr CPIICKOT KPUTHYAPa MOXK/IA IPETEPAHO, ,,a/IN je HCTIHA
na Jocurej desxehn 13 MaHacTupa ycrieBa y CyLITHHM J1a 13 MaHACTUPA U3BYYe U CPIICKY KYITYPY,
4era je, KacHuje u caM 1ocrao csectan” (Isto).
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JocurejeBor MCTUHCKOT yuema U IyToBama. Of Tor TpenyTKa npep JJocurejem ce moja-
BJO IIMPOKM CBET KOjU je 7IeXKao MpeJ, 1M Kao pacKIoI/beHa Kibura. Ha Tom myToBamy
JlocuTej ce Ha HEKMM CTaHUIIAMAa 3a/IpXKaBao AyxKe, a Ha HekuM Kpahe. [Tonekap cy ra us
HEKOT MecTa OTepasIy paT WM KyTa, ajli Ia je HajCHaKHUje Tepaa GpaycToBCKa IIaf 3a
casHameM. HoBail 3a cBoja ImyToBama ode3dehusao je ap>xkameM yacopa kox uMyhHujnux
nopopuna y Kuunckom Ilopy u gpyrum MecTuMa y KojuMa je dopasuo. ITyToBama koja
je JocuTej mpemysuMao HMUCY dula TeMe/bHO ITaHMpaHa U YBEK YCIeIIHa, TOMYT OHMX
KOja Cy y TO BpeMe OpraHM30Ba/M IIyTHUIM ca 3anaja. Tako je myToBame 1763. roguHe
Ha Atoc Jlocutej Mopao fa mpekitHe 300T TPO3HIUIIE 1 MOTpaXky dary Kiumy [Janmaryje.
Jlok ce omopasbao of rposHuiie y ceny Kocoso, 3a /pydas hepke ceockor cBenrTennka,
IpeBeo je MecTa O ,,Jie/IiMMa alloCTo/a“ Ha HapOIHMU jesUK, 1 nopehao nx a3dyunnm pe-
mowm. Ilox HacmoBom Jocuitiejese OyKeuue, Ta ce KEIDKUIIA YOP30 palMpua IO YNTaBO]
JanManujn y Xwpafly mpemnuca. YIIpaBo 3aTo IITO je Oula HalMcaHa Ha CPIICKOM Haped;jy,
OHA je IO)KMBE/IA BE/IMKY IIOITyIAPHOCT Y HaPOTY.

Kapia ce onopas1o ofi rpo3HMlie, KPEHYO je Ha ITyTOBAIbE M CTUTA0 Y MOHAIIKY peIry-
dmuxy Aroc. ,Beh ce y Tom TpenyTKy [locuTejeBOr [yXOBHOT pasBUTKa [...] jaB/ba dexxiba 3a
3amagom, a To mTo je (1765), ymecro y Kujes, kao 1iusp myToBama offadpao Atoc, roBopn
BIIIIe HETO caMa IToTpeda Jja ce ycaBplllaBa y 37laTHOM 1 caTkoM je3nky Cokpara u Omupa“
(Isto, str. 17). YmpaBo cy Tafia OKO Te ITpeAVKAOHMIle AyBa/IM 3allalHU BETPOBL, TTie CY ce
SV CIIOjVTN BUSAHTHjCKY XyMaHM3aM 11 GPaHITyCKo IpocBeTnTe/beTBo (Ristovig, str. 137).
Iaxko je mpeHocnmar sanmaganx ¢punosodpckux naeja Esrennje Bynrapuc ceojy Axkagemujy
3aTBOpMO IIpe JJocKTejeBOr OIacKa, OH je UIIAK JOCIeo y 00macT THX Guao30(CKuX CTpy-
jama Ha ,,Akagemuju y Cmupau kop "HoBorpukor Cokpata’ Jeporeja [leHgpuHa Koji ra je
TeMe/bUTO yBeo y myX rpuke knacuke” (Ili¢, 2023, str. 17-18; Zunjié, 2020).

Tpu rognue xacuuje, locurej je Mopao ga Hanyctt CMUpPHY 300T Be/lIKe paTHe Ha-
netrocty usmeby Pycuje u Typcke. Bpatno ce Ha Kp, re je samoueo temeute crynuje
JIATMHCKMX 1 rpuknmx knacuka. Ca Kpda ommasn y Andanmjy u dopasu y mecTy XpoMoBO
r7ie ce daBY BacIUTabeM a/IdaHCKe fielie 1 yuu andancku. [ognue 1769. opnasu y Benenyjy
u pehn nyt ce Bpaha y Janmanujy riae nonoso y Ilnasuy gp>xu Hactasy. Tazia je cactaBno
nBa yuena crimca: Christoitia cupjeu dnaiu oduuaju, y KojeM MIafieXky IIPOINCYje IIpaBuia
HPUCTOjHOCTH, U Beray, og angasuitia y KojoM Aaje MOYKe 3a MPAKTUYHU KIUBOT.

JanManujy je 3ayBek Harryctyo 1771. rogyHe u otniao npso y Tpcr, a satum y bed rie
je mposeo cnenehux mect roguHa. 11y bedy noyuasa cprcky, rpuky u dyrapcky Miajiex u
y4u HeMadKy 11 GPaHITyCKH, a ,KOJ CBOT YUNMTe/ba TATVHCKOT CTyIIa TOTUKY U MeTadu3IKYy,
Hayke Koje Cy Ta Tek Hayumie ia mpasuso cymu (Ili¢, 2023, str. 18-19). V3 Beva ommasu y
Monpy rre he ce mpBu myT ymosuatn ¢ Hemaukom ¢umosodujom npocsetute/beTBa. [lormto
Hje ycreo fa us Mogpe ofie y Hemauky, Bpaha ce y Tpcrt, a satum nyryje Ha Kopsuky n
Cuunmnujy, a ogatie Ha Xuoc, ogaxie y jyHy 1780. roguse ctioxe y Koncrantniaonoss. 3dor
nsdujama enmuaemnje Kyre ogmasu y Mongasujy. V13 Monpasuje 1782. rofuHe npenasu y
Xarte rre he y cB0joj ,eBporensanyjn yUMHUTY BOXXHY IPOMEHY, He CaMO Y BI3yeTHOM
Beh u y cumdonnakom npenturery; MoHaiuky onehy samemyje 3a ,,rpeurny” cBeTOBHY.
Y Xarey, 17. oktodpa 1782. rofyHe, Kao 4eTpAeceTOroUIIbaK YIICyje ce Ha ,yHUBEP3UTeT
kao Jemeitipujyc Odpagosuh us CpSuje®, rae My ce mpy>Ka IpUINKa Ia CIyIIa IpefjaBarmba
u3 ¢punosoduje, ecteTrke 1 NpupoHe Teonoruje ko npogecopa Edepxapaa (Isto, str. 20).
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bopasehn y sem/paMa HeMadKor FOBOPHOT HOAPYYja, JocnTej je folrao 1oy BpiIo
CHa)XaH yTHULaj HEMadKe KyAType M HeMadKoT paljoHanusMa. bpso je cxsatuo jja je beu
3a Iera IPeACTaB/ba0 CaMO IPUIIPEMHY IIKOIY IPOCBETUTEBCTBA, ,,j€PO HO IITO CE Y
AycTpuju KpeTasuo of HOBOCTBapaladyKUX CHara OMIO je jeAMHO OfiCjaj OHOT JYXOBHOT
HOKpeTa KOjiM je HeMadko rpahaHcTso [...] aBaso xwnBocti JIajduniosoj ¢punosoduju,
y 4MjeM ce oIJIeflaly 3eM/ba HUje BUIIe [I0jaB/bUBajIa Kao JOIMHA Cy3a, Beh, HanpoTus,
Kao Hajdopu o cBux mMoryhux cserosa“ (Isto).

Tex y Xazey, y mocTojdnHY HeMadKOT TpocBeTuTecTBa, Odpasosnha je majdrnosan
Edepxapy TeMe/bITO 1 KOHAYHO yBEO y palllOHa/I3aM I Ipokeo BondoscTBoM. bynyhn
ma je Edepxapy ¢ BenmMKMM MO3HAaBambeM KPUTIYKY M3/Iarao uyeje eHI7ecKux CIodofHNX
MMC/IIIALIA, OH je Ha Taj HaulH BeOMa CHa)KHO YTUIIA0 Ha CBOT yueHnKa ,,u3 Cpduje” (Isto).

BuBIm MaHacTUPCKY OpaT Ha MMITpeCcBaH Ha4MH OIVCyje YHuBep3utet y Xaney. VMako
Yy LIeHTPy HeMauKor IIpocBeTuTe/bcTBa JJocuteja Myun amdusaneHTHO ocehambe, OH, ¢ jefHe
CTpaHe, C IUB/bEeHEM FOBOPY O YHUBEP3UTETY, KA0 CEIUIITY My3a U CBUX S0KaHCTBEHNX
HayKa, a ca ipyre CTpaHe, pe3UTHUPAHO ce MNUTa ,Kaja he TakBa y4mimiuTa mocrojaTu u
y 3em/baMma Kao 1rto ¢y Cepduja u Bocua n Xeprerosuua“ (Isto). ®acuuunpas odumom un
pasHOBpcHOIhy Hay4He 1 yMeTHIUKe IpofyKImje y Xaney, [locuTej je pasMmInbao Kako
fla M caM LITO IIpe HEIITO Ha IPOCTOM HAPOJIHOM je3MKY HaIlMILe 1 U3JIa.

Hacrojehn a ocTBapu Ty cBOjy Hamepy, [locntej je 1783. 3aMenno cnyaoHuie Xasea
Mambe YyBeHNM YHuBepsuTeToM y Jlajiury. Jlajuiur je uo rieHTap HeMauKoT ITaMIIap-
CTBa IJie Cy Ce IITaMIIajie U CIoBeHCKe Kmbure. [lopey ynosHaBama ca ITaMIapCTBOM U
CXBaTaka HberoBOI BeMKOT 3Hadaja 3a mpocsety, Odpagosuh he y Jlajouury sanodern
CBOjy I/TaBHY U3[JaBauKy I€IATHOCT, KOjy oTBapa Ilucmom Xapanamiiujy 1783. roguse, He-
KOM BPCTOM I€TOBOT KEbJDKEBHOT MaHM(eCTa, U T03MBa Ha IIpeTIUIaTy mberosux Cosjeilia
3gpasoi pasyma. MebhyTum, locntej oxycraje op usnasamwa Cosjeifia 1 OIydyje fia Ipe TOT
Ziema 0djaBu IpBY KBUTY JKusotll u UpuxpyueHuja, ITO je 3HAK HeroBoT IpuIarohasama
¢dunosodckoj Moy Tora BpeMena. Ipenrosop 3a JKusoili u iipukmy4eruja IpeacTaBba
nporpam u npuHuune JlocurejeBe IpoCBETUTE/bCKE fienaTHOCTH. CyIITHHA TOT Tporpama
nckasaHa je y JlocutejeBoM reciy: ,,Ja iy ce camo crapaTyu HUIITA IIPOTUB MOje COBjeCTH
U IPOTHB IIpaBMUIaM 34paBor pasyma He mmcatu’ (Obradovié, 2018, str. 52).

[Topep micama 1 MITaMITamba KbUra JJocuTej CTaTHO pa3MuUIUba 0 cBojuM dymyhmum
myToBamuMa. Bemuka my je xxempa ga mocetu Ilapus u JIongon jep, Kako Kaxe, ,Bcera o
OB IPAJJOBU YUTATU ¥ CTIYIIATH ... 3 VX He BULIETH, TO OU 3HAYMIIO KO Y MPaKy XUBETH
(Isto, str. 206).

IToceTno je ITapus y xome ce Beh jacHo ocehao momasak pesonynnmje. Ha myty 3a
JIonpoH cBpaTno je Ha GenenoHoB rpod y Kamdpejy. Crurao je 1784. y [Joep 13 kora je
kpeHyo 3a Jlonpion. ITocety JloHiOHY, eBPOIICKOj MeTpoIIoNy, HajpeheM LIeHTpy MofiepHe
eBpoIIcKe 0dpazoBaHOCTH, [JocuTej je cMaTpao BpXyHIIEM CBOjMX ITyToBamwa. CTora, CBOj
JI07a3aK y OBaj Tpaji HOpeny ca ,, TPHjyM(OM PUMCKIX JUKTATOpa KOji CY Ha BPXYHITY CTlaBe
ynaswan y Pum, ¢ TOM pasnukoMm LITo je 3a wera Jlougon* nemmun ox Puma“ (Isto, str. 24).

* TlocurejeB nomasak y JIOH/JOH IIpeMeT je BULIECTPYKUX TyMadera Koja ce TMIy caMopedriexcuje

B/IACTUTOT )KMBOTA 11 IbeTOBe IIPOCBETUTE/bCKE JIeTATHOCTH. ,Kao jyHaK aBaHTYPUCTUYKMX POMaHa
H1 Jlocutej y cBojoj ayTodmorpadumji HeMa CBOT CTa/IHOT JIMKA, OH Ce MeHba Off eII30/ie [0 eNn30fe,
ucnosbaBajyhn ce carnacHo Ipupoau aBaHType Kojy je foxxuBbaBao. Ha jemHom mecty Jocutej n
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3a mrecT Meceny,’ KOMMKO je 0cTao y JIOHIOHY, Hay4no je eHIVIeCKN U YUTAO0 eHITIECKe
TIICIIe, YIIO3HAO )KMBOT M HABMKE MYIIKapalja 11 KeHa TOT BE/IMKOT IPajia ¥ CBOj BUJJOKPYT
IPOLINPHO BUIIECTPYKO.

W3 Jlonpona npexo Xamdypra u [Ipesnena Bpaha ce y beu ofake onasu y gpyry
noceTy renepainy 3opuly, Ha beros osus, jep My je odehao momoh oko HadaBke mITaM-
napuje 3a Kojy je Jocutej 1o Beoma samHTepecoBaH. Mako of jorosopa ca 3opuhem
HMje JCIano HulTa, JlocurejeBo nmyrasamwe Kpos JIutsanujy, IIpycky n nocera Purn,
Kenurcdepry, bepinny u Burendepry, 1 monoBHY noBpatax y Jlajiuur, Sy cy 3a Haer
¢unosoda 3HaIAjHO HOBO UICKYCTBO.

ITo nmoBparky y Jlajouur Jocurej je odjaBno cBoje Tpehe geno Esoiiose u tipouux
pasHux dacHoifisopyes. Y IpefroBopy bacHama oH XBanmu BpeIHOCT dacHMU ¥ 1TO3UBA Ce Ha
CMMYHa MUIIUberba 0 dacHaMa ITmaTona, Cokpata u Jlecunra, ¥ HApOYNTO UCTUYE HIXOB
Be/IMKY 3Ha4aj 1 KOPUCHOCT 3a CBe C/I0jeBe ApylTBa. Hekn ncTpakuBauy ¢y ofMax younim
Ba)KHOCT ¥ OPUTVMHATHOCT JIOCUTejeBUX eduMuiliuja y KojuMa je oH 0djallibaBao TEHIKO
pasyM/bMBa MecTa U UCTOBPEMEHO BPJIO jaCHO M3Pa)kaBao CBOje MOpaTHO-(p1no3odcke
nornege. Vaxo cy edumuiniuje JJocutejeB OpUTMHATHY U3YM jeHOT KEbVDKEBHOT JKaHPa,
YMHM Ce J]a OHe HIICY Y HaIlloj HayIM OBOJ/BHO MCTPaXkeHe 1 00jeKTHBHO BPeIHOBAHE.

IMocrne Jajmmura Jocutej ce Bpaha y Beu rae he mpoecTu HapeHNUX TprHaeCT ro-
auHa. Kaja ce nornepajy crauniie Ha JlJocurejeBoj >XMBOTHO]j CTa3!, MOXKe Ce IPUMEeTUTHI
Ia je oH y Beuy mpoBeo ykymHO 22 TOAMHe 1 [ je TO Tpaj y KOMe je Hajayxe dopasuo.
Y Beuy je Jocutej dno ceenok pedpopmu Jocuda II, ,,muksugaropa Cpeper Beka“. Kao
HEKO KO BOJIM pey Y MMe CBOjUX CaIlIeMEeHNKA, OH C OflyllIeB/berbeM U JUIIOMATCKIM
TAaKTOM II03/}paB/ba ,[IPaBUIHOTr peMyzapor 1 borom npocsehenor® Bragapa (Isto, str. 28).

Mako je beu cxBaTno Kao IpUIpeMHY CTAaHMITY Y KOjoj ce CIIpeMao 3a CycpeT C He-
MayvKJM IPOCBETUTE/bCTBOM, ICKOPUCTHO je CBOj dopaBak Jja y 0BOM rpapy, roguse 1793.
mrramia CoSpaniije pasHux HapasoyuuilienHux éeusdej, Iuju he ce IpyTu feo MojaBUTH TEK
nocre mwerose cMpti — 1818. ronuse. Ilopen Cogjeitia 3gpasoi pasyma, oaj Gpunosodckn
crc HajakHuje je Odpayonheso fieno 3a yrephusame meroBux Gprmo30pCKux moresa.

On 1802. ropune Jocurej >xusu y TpcTy rie My je Hekonmko MMyhHMX cprcKux
Tprosana omoryhmino dopasax u pap. VI3 Tpcra Odpamosuh onnasu y Benenujy rue
he odjaBurtu cBojy Efiuky unu gunosodujy Hapasoyuuitienny, Koja je HammcaHa mpema
eTnykoM crcteMy npod. Coasu. Etuka nmpod. Coasu je [Jocurejy mocmyxuiaa caMo Kao
y30D, KOjH je OH MCKOPUCTHO Jja OU U3JIOKIO HeKa CBOja MOpajIHa CXBATakba I CONICTBEHE
TOXUBJbaje, MOTKPEI/beHe IPUMepUMa U3 CPIICKe UCTOPHje.

Kapa je y Cpduju 1804. rogune Kapahophe moueo dopdy 3a cnodony cprckor na-
pona, Jocutej He camo fia ca y3dybemweM nparu cBe mTo ce foraha y Cpduju seh cBojom
CKPOMHOM HOBYaHOM CyMOM ITIOMa)ke YCTaHUKe 1 mosusa apyre Cpde fa TO UCTO yUuHe.
[Ipeu myT y Cpdumjy sonasu 1807. roguHe ¥ MOYME-e IPAKTUIHY Peannsanujy cBojux

caM II0CTaB/ba MNTaIbe O CBOM mpeHTuTeTy. Kag je ymasmo y cnaBmejum Ha cBeTy rpag JIOHZOH),
IbeMy Ce YUMHIIIO Ko Jla ce 'M3HOBA Y HeK1 HoBU cBeT popuo’ (Dereti¢, 1989, str. 190; up. Popovic,
1919, 2021; Ili¢, 2023; Loli¢, 2011; Antoni¢, 2008; Leto, 2011).

*  Hexn ayropu (Kujundzié, 2020, str. 49; Skerli¢, 1967, str. 94; Antoni¢, 2008, str. 39) iy aa je
Jocurej dopasuo y JIoHHOHY Tpu Mecela, a ayTop eceja ,,JJocnrej Odpanosuh y Exrneckoj, [Tasne
IMonosuh, TBpan fa je nucar Cosjeitia, y JIonnoHy mposeo urect Mecern (Popovié, 2021, str. 20).
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IPOCBETUTE/LCKUX UJieja ¥ IpojeKara. JJocuTej je HacTojao Aa ,0>KUBOTBOPY CBOje Bu-
71030(hCKe MUCTIN O PIKABH, L{PKBH, PEIUTHjI, 0dPa3oBamy I BaCINUTa®ky CBOra Hapoga“
(Isto, str. 29; Jeremi¢, 1997).

Boba ITpsor cpuckor ycrauka, Kapahopbe, cxaruo je BpegHocT odpasosamwa u
1808. ropnHe nMeHOBao JlocuTeja 3a MMHKCTPA IpocBeTe. 1o je jeflaH off peTKMX IIpuMe-
pa y ucTopuju cpicke npocsete Kaza je Cpduja foduia fOCTOjHOr MUHKCTPA ¥ 0dmacTit
Hayke 1 odpasoBama. [locutej je y Beorpany orBopno Benuky uikony u borocnosujy, a
IUIAaHMPAO je [Ia OCHYje 1 NIPBY CPIICKY IITaMIIapHjy, aIM IT0C/Ie CaMO YeTUPY TOIMHE, CMPT
je cTurma Hauter ¢pumosoda.

Hocurej, mebytum, Huje Hammcao camo xuMHy Bocitianu Cepdue, Hutn je duo camo
IIPBM ,,[IONEYNTE/b  IPOCBETE Y MOJEPHO]j CPIICKOj AP>KaBy Koja je TeK HacTajasa, Beh je,
HOpeJ CBOjUX KIbVDKEBHUX 1 (11030 CKIX Jea, CPIICKOM HapOfly TTOfapyio HU3 Iparo-
LeHMX Ip>KaBHMYKUX caBeTa. CBoj Teciliamenili je 3aBpILIMO pedrMa Koje Cy aKTyeTHMje
JlaHac, HETO Y BpeMe Kajia Cy HacTase: ,,...Kopad morommsen dypom cTajao je mom MopeM
U caji ce BO3JBUIA0 U MeX/y IeHylIehn Tanmacu Beceno Ha CyHITy faHa doxujera nuie
ornesia cBoje. Cyse yMu/beHMja TeKy, a/li BHUMaHMje MMajMo, HUKAJ BUIIe, My/Ipo BoDeH,
cynduHe japoct fa He uckycu“ (Pavié, 2018, str. 270).

OCIIOPABAIbLA OCUTEJA OBPAJOBITRA
M IbET'OBE ITPOCBETUTE/bCKE JEJIATHOCTU
Y IIPKBEHVM KPYI'OBMMA

Y oBOM Jemy pajia ITOKyIIaso ce yKasaTy Ha HEKOTMKO KapaKTePUCTUIHNX IpYMepa
Koju du HaM Moru momohu fa 6ojbe pasyMeMo ITTaBHe CTEPEOTHIIe Y HAIIOj TEOJTOLIKO]
JUTEpaTypu y Kojoj ce pasmarpa ogHoc Jocuteja Odpanosuha mpema pemmruju u Cprckoj
IIPaBOC/IABHO] LPKBIL.

Y BeoMa akpuOMYHOj U TeOPUjCKM yTeMerbeHoj pactpasu Jocuitiejes ilyili u iy iiokas,
Henag Puctuh nctmde pa je ,,JJocurej Odpamosuh jemna of Bemkux ¢purypa Hallle MHTe-
JIEKTya/IHe ¥ KYITYPHe UCTOPUje KOjy IpaTu YCYi A je MpeaMeT HENPEeCTaHUX CPIICKUX
criopersa“ (Risti¢, 2017, str. 135). AyTop ¢ mpaBomM TBpau ja mucar Cosjeilia 3gpasoi pasyma
IpeJCcTaB/ba ,}13a30B Ca KOjM Ce CyoJyaBa CBaKa reHepaIja Myucaehnx /bynu Kox Hac —
HApOYMTO TeosIora u /byan okpenyTux sepu u Lipksu“ (Isto). Jocurej Huje ociopaBan
caMo u3 repcrektuse teonoruje Beh u punosoduje, kwikesroctu (Nikoli¢, 2021; Adorno,
1981; Habermas, 1975; Milisavljevi¢, 2006), xynrypaor ugenturera (Milutinovi¢, 2023).
Ospe he dutn pasmoTpen camMo yXX1 aCHeKT TEOIOLIKIX apTyMeHaTa KOji ce YIIaBHOM
CBOJIe Ha TBPABY fa je [Jocurej ,,pererar cBetocasma“ (Risti¢, 2017, str. 135).

I[Tpema munbersy Hopba J. Jannha, ncrpaskuBada cprcke KivokeBHOCTHU 1 XpyinhaH-
ckor Hacreba, mpeu odumunju Tekct nocsehen Jlocutejy, Koju je 0djaB/beH y LPKBEHOM
rmacwuy, duna je pacrpasa [Tasma [lIBaduha, mpodecopa dorocnosuje y beorpany. Texcr je
odrMmaH 1 ocTao je HemoBpiueH. Januh nctnye ga [IBaduh o JocurejeBoM pagy u merosoj
IPOCBETUTE/bCKO] IeNTATHOCTH IINIIIe apUpPMATUBHO, IITO Ce BUAU 13 HberoBe TBPAbE Aa
cy Hocurej n Kapahophe najsnauajuuju npencrasuuiy Cpday 19. Bexy. Jeman of mUX je
Spanno Cpde iepoM y pyLiy, a Apyru ,iapom u jararanoM  (Jani¢, 2014, str. 8). Mebytum,
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3aHUM/BUBO je Jla Y OBOM KOHTEKCTY ayTop He nomume Ceetor Casy, ¢ 003MpoM Ha TO
Za je oH Beh offaBHO cMaTpaH IIPBUM CPIICKUM YYUTe/beM U IPOCBeTUTe/beM, Beh y cBoM
TEKCTY MHCUCTMPA Ha HAYYHOj U AUAAKTIYKOj QyHKIuju locuTejeBor fea 1 felioBama
Ha pas3Boj Cpda y nocrenma fiBa Beka.

[Tpema IlIBaduheBom Munbewy, locurej — ,Ham Cokpat®, y ILIMpPOj jaABHOCTH je
MaJIO IO3HAT. Y TO BpeMe Ce y CPIICKO]j KIbVDKEBHOCTH, I YOIIIITE jaBHOCTH, BPJIO MajIo 3Ha
0 IeMy U 1eTroBOM fery, Te ce llIBaduh Hapa mna he tex y dynyhHocT! Beros 3Havaj, pe
CBera Kao IIeflarora, IIoCcTaTy omurre mosHat. To mpehyrkusame JlocnTeja U meroBor fena,
IIpeMa ayTOPOBOM MUIIIBEHY, HAPOUIUTO Ce OfHOCK Ha ,,lIpKBeHY KibyokeBHOCT (Isto, str. 8).

ITpempa To excrMuMUTHO He TBPAM, [lIBaduh o locurejy roBopu Kao o ,,J[yXOBHOM
JIITY @ FbeTOBO CTBapakbe Be3yje 3a JIeNI0Barbe CPIICKOT JYXOBHMIITBA, Y KOME My flaje BayKHO
mecto® (Isto). IToBesyjyhm Ha Taj HaunH JlocuTeja ca CBEIITEHCTBOM, OH, C jeflHE CTpaHe,
3a001/Ia3y eBeHTYya/IHe 3aMepKe O BeroBOj KPUTULIM IIPKBEHOT KMBOTA ¥ 18. BeKy, HOK
MICTOBPEMEHO IIPUIIPEMA OCHOBY 32 IIOBE3MBakbe KYITYPHOT M IPOCBETHOT JIe/I0Baba IIpa-
BOCJIABHOT CBEIITEHCTBA. [locMaTpaHo 13 Muper Ky/ITypHOT KOHTeKCTa, [[IBaduhes tekct
IIpefiCTaB/ba HajaBy MHTEH3VBHOT 3aHMMamba 3a JJocuTejeBO [IE/I0 U BeTrOBY JIEIATHOCT, KAKO
rpabancke neBuie, Meby kmipkeBHULIMMA (AHApa [aBpunosuh, Josan Ckepnuh, Tuxomup
Ocrojuh), Tako u npencraBHuka Llpkse (Iumutpuje Pysapau, Hukonaj Benumuposnh).

PasmanTe nomapusanyje yHyTap CpIICKOT IyXOBHOT KOPITyCa IOKPEHYJIE Cy MUTAME
ynore u mecta Jlocureja Odpamosuha, mpe cBera merobe KpUTHUKe MOHAIITBA, MHCTUTYIIU]je
LIPKBE, BbeTOBOT CXBaTalba ¥ KaPAaKTepa PEIMTMO3HOCTI UM HEPENUTMO3HOCTH. VIako cy
kpymHa JlocutejeBa QuUrypa 1 beroBo A€o YHOCHIN PasidnuTe HOofe/e O MHOTYM INUTa-
BJIMa Y CPIICKY HAay4HY, KYATYPHY, TEOTOUIKY 1 momuTuuKy enuty (Risti¢, 2017), oHu cy
Ce MIIaK caraam y jegHoM — nucar, Cosjeitia 3gpasoi pazyma UCTUHCKM je ,,TIPeCTaBHUK
esporicke mpocBehenoctn® (Janié, 2014, str. 9).

ITosnaTn uctpakyBad xoroscke dudmorexe, Tuxomup Ocrojuh, TBpmM fia je JocuTej
oft 1759. o 1766. roguHe dmo Iox yTHIjajeM pycke cxonactuke. Kako je y To Bpeme pycka
CXONIaCTMKA II0YMBa/IA Ha I0/bCKOM, OTHOCHO Ha 3allaJHOM, TATMHCKOM OCHOBY, TO je
odpasoBame [locntejeBo, mpema OcrojuheBom Munbesy, Beh jean Mas KOpax y mpasIfy
3allafilayKor II0I/Iefia Ha CBeT.

[Tocne Ocrojuhese cryamje o JocurejeBomM SopaBKy y MaHACTUPy XOIIOBO 1 TO-
YelyMa beroBor MucaoHor ¢popMupama, paclpaBa Koja je y INpoj jaBHOCTU M3a3Baa
MY U Koja ce Tide JlocuTejeBor offHOCa mpeMa XpuIThaHCTBY, duia je Kibura Maafor
jepomonaxa Huxkomnaja Bemmmmposuha, Penuiuja Fbeiouesa (Velimirovi¢, 1969). Kwura je
BMIIECTPYKO 3HaYajHa 33 pasyMeBarbe pelenuje [JocuTejeBor mea He caMo Kafi je ped o
unrenekryanuuma us CIILI Beh u Hajumpoj kynTypHOj jaBHOCTI. 3HadajHA je 1 300r Tora
IITO je OBOM KiUTroM HajasjbeH 1 cTaB CIII] moBogom odenexxaBama BeMUKOr jydueja
CpIICKe KyNType, cToropummsuiie cMptu Jocuteja Odpanosuha. Hukonajepa kmbura, kaga
je ped o opHoCy uHTenekTyanana y Cpduju u Teonora kpajem 19. u mouetkom 20. Beka,
IIpBa je SOroCI0BCKa CTYAMja Koja je HaMlllIa Ha BEMIVIKO IHTEPeCOBabe y MHTEIeKTyaTHIM
HeCBEIITeHNYKNM Kpyrosuma. IlaTpujapx cprcke kmiokeBHe KpuTuke JoBan Ckeprnh
KIBbUTY je JOXXIMBEO Kao I0jaBy jefHOr pedopMaTopckor Teonora koju he gompuxern
FErOBOM CTPATELIKOM LIM/bY, CTad/berby U MapIMHAIN30Baky yTuiaja lJpkse, meHOM
ofiBajamy Off ipkaBe U pedopMe y ofHocy LpkBe 11 IprKaBe 110 yIaeny Ha PuMokaTommuky
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1pkBy u perrydmke Opannycke y oM neprogny. Ha xanoct Hacmeganka CxepnheBux
CTaBOBa O penuruju 1 MecTy LIpKBe y p>KaBu, IIOC/Ie TOBpaTKa jepoMoHaxa ip Hukormaja
y ocnodoheny Cpdujy u morom merosor usdopa 1919. 3a Braguky XKuukor, oH je modeo
fla HaIlyLiTa cBoje ,pedopmaropcke” upeje. ,[lyxoBHu passoj Braguke Huxomnaja mro je
BUIIIE OTa3U0 y KOPECIOAEHIUjy ca BEPHUIIMMA, TUM je Buile ryduo yraen Mely ornma
Koje je mpumodno xwurom o Iberomry® (Isto, str. 31).

Y cBojoj crymujun Huxomnaj mopenu JJocureja n Hberoma nmpusHajyhu tume Jocurejy
BJICOKM 3Ha4aj Y CPIICKOM IyXOBHOM >uBoTy. To nmopeheme he nckopucruru na du nampa-
BUO AVCTUHKINjY U3MeDhy penurnosHocTy BepHIUKa 1 peIUIMO3HOT Y0BeKa. ,,Jocutej je
odo>KaH Kao Hapof (1ako Huje U CyjeBepaH Kao Hapofx), Tj. OH Bepyje y bora u 3arpoduu
JKUBOT, Bepyje y CTBOPEIbE M LM/b )KMBOTA, KA0 U HAPOJ, HO OH HIMj€ PEIUTMO3aH y BUILIEM
CMIUCITY, Tj. OH He oceha 1moTpedy cTamHOT YXOBHOT Cjeluberba C OXKAHCTBOM, CTa/THe
MICaOHe KOpecIofieHIIMje ca LYIIOM, ca >KMBOTOM CBeTa, Kao mro To oceha Fberom*
(Velimirovig, str. 12). Jaxse, Bermvuposuh He ciopyu ga cy n Jocntej u Pberom Bepuniy,
any MCTUYE Jla IOCTOjM 3HaYajHa pas/yKa y lbXOBOM BepoBamby. Hanme, on cmarpa jia je
Jocurej 3anoBoban YnbeHnIioM fa bor moctoju u He daBy ce MeTadU3NUKIM IUTAHEM
0 yCTpojcTBY cBeTa HUTH Boxxjum TajHama. Takobe, OH He Bepyje ,,y IaJ] Y0BeKa 13 jeFHOT
dnakeHmjer XKMBOTA y OBaj, He Bepyje Y OCy[y Y0BeKa HUTH Y MeTadM3UIKy HEOIIXOTHOCT
3may cety. OH Bepyje, fa KajJ M JbyAU MasIo BUIIIe IOTPYAMIN CBOj 3APaBU PasyM U CBOjy
BOJBY, 3eM/ba O11 ce Op30 y paj mperBopuma“ (Isto). locnTejeB IpOCBETUTE/HCKI ONTUMI3AM
TIOCTIEINIIA je HeroBe Bepe Y IPOCBETUTE/bCKY ITPOTPEC, Ayl U BeoMa N3PaKeHO oderexje
merose dare npupojpe. Pasinky nsmehy kapakrepa penurnostnoctu Jocnreja u Fberomra,
Benmnmmposuh nperusuo popmymuie: ,Jocutej je modoxaH, Eberour penurnosan. Jocurej
je modoxaH jep Bepyje y bora, Hberort je penurnosas, jep je CBOjM yMOM U CPLIEM peii-
rupan ¢ borom“ (Isto, str. 33).

dopmynanuja kojy je enuckon Hukomnaj monyano dynyhum ncrpaxmpadnma, Kao
MoryhHocT ncTpakusama JJocutejeBor ogHoca mpema LIpkBu 1 penuruju, Huje go cajia
HaMIIa Ha 0301/bHY Nakiy. CaMUM TUM joII yBeK HeMaMO (1030 CKI 1 TEOTOLIKI
BaJ/baHO VICTPAXKMBabe ¥ TyMaderbe JIocKTejeBOr MICTMHOBEPja MM OTIIAJHUIITBA Off BEpe.

I[Tpen odenexxaBame crorogmiumuie cMpTu Jocuteja Odpagosuha, Cprcka mpa-
BOC/IaBHA IIPKBA MCKOPUCTH/IA je IIPUIMKY fia Ce OI7Iacy YilaHKoM ,,llpksa u [locurej - o
croropuumsuiy locutejeBe cmptu. Camo ornamasame CIII] npen Tako BakaH norabaj
HIje MIMaJIo 3a IIW/b CaMo Jla HajaBU HeHO YUeCTBOBabe Y 00e/e)kaBary OBOT BaXKHOT jy-
dueja cpricke KynType Beh 1 1a McKaXke CBOj CTaB Y OFHOCY Ha caMor JlocuTeja 11 leroBy
MILCA0 U fiefioBarbe. AHOHMMHI IIMCAL] TeKCTa UCTIYe fia je JJocuTej unTaBor )XnBora duo
BepHIIK, ofidallyje CTepeoTIIIe O BeroBOM ey I TI03VBa Ha HOBO unTame Jlocuteja, 1
TBPIM Jia Y ,,LIpKBH, a/iu 'y HapOJy H-eTOBO JIENIO U1 H>-eTOBO JIe/IOBaIbe NIPECTaB/ba jefHYy
Off TIpeKPeTHMX Tadaka y MOZEPHOM pa3Bojy cprckor Hapogna“ (Isto, str. 40).

3a pasyMeBarbe caBpeMeHe pellenuyje JlocuTejeBe MUCTN 13 TIEPCIIEKTIBE TEOIOTHje
nocedHy BaXXHOCT JiMa 00MMHa paciipaBa Mutpomnonura Amduioxnja Pagosuha, koja je
npBu Iy T odjaB/beHa y yaconucy boiocnosme 1981. ronyue. OBa paciipaBa UMa U3y3eTHY
B)XKHOCT, He CaMo 3a aKTyenHy perenunjy JlocurejeBux upeja Beh 1 Kkao CBeOIaHCTBO
»VI3JIaCKa 13 KeJlMje TeOPMjCKOT )KMBOTA Ha jaBHY jyTOC/IOBEHCKY CLIEHY ... MHTEIEKTYyaIla
U3 PKBEHMX PeloBa, KOjU je Y MPOTEK/INX YeTUPH JelleHMje U3 TEOMOUIKe IIepCIIeKTIBE
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TYMa4no KibJDKeBHe (peHOMeHe, HCTOPMjCcKa KpeTarba 1 ITTaBHe MapKepe CPIICKe KyIType
u nomutuke” (Knezevié, 2021, str. 14), kako Kaxe jelaH IO3HaBajal, TEOIOIIKE MUCIN
BrIajiuke Ambunoxuja.

Ha camoM modveTKy CBOje pacipase, Brafuka AMQnIoxuje yKasyje Ha OrpoMaH
yuiaj Jocuteja Ha Gopmupare MOfEepHe CPIICKe KYATYpe U KibJDKEBHOCTH. Taj yTuiaj,
IIpeMa BeroBOM MUIIJbEIbY, BUAM Ce 11 IIo ToMe 1ITO je JJocuTej n3jenHaden ca CBeTuM
CaBoM u 11O Cy ra MHOrM cMatpau HouM Cetum CaBoM, a d1JIO je U OHMX KOjU Cy ra
3Bau ,cBetu Jocurej“ (Amfilohije, 2021 str. 191).

AyTop KOoHCTaryje fia je yTunaj JJocuTeja Ha Hallly MHTETUTEHIUjY TAKO Be/IMKA fla
HaIlu ,,Bofiehn nHTenexTyanu us JJocurejese mepcreKTuBe 3ay3MMajy CBOj CTaB IIpeMa
IYXOBHOM M KyNTypHOM Hacnely cBora Hapoya, kao u mpema EBponn u eBponejcTBy
yomure® (Isto). PagoBuh, mehyTum, nctude, ga je He Manu ,,ytunaj [lJocureja He camo Ha
CBETOBHO HETO, HAXKaJIOCT, U Ha TEOJIONIKO MUIIUberbe Kofi Cpda Imocembux CTo mefeceT
rogmHa“ (Isto). HajmosHatuju cpricku nucar gpyre nonosuHe 20. Beka, [Jodpuia hocuh,
CMaTpao je, a OH, mpeMa AMIUIOXNjeBOM MIIIbEY, HIje ycaM/beH, Jia ,dynyha kynrypa
u cynduHa Haller Hapoga Mopa duti yremebeHa Ha Byky u Jocurejy“ (Isto). IIpema mu-
IUbEEbY BIafiKe AMIIOXMja, TOMEHY TV CTaBOBM ,,CBEfIOUE O TPATMIHOM HeCIIopasyMmy u
pacujeny n3Meby Haler MCTOPUjCKOT [yXOBHOT 1 Ky/ITypHOT duha 1 MOfiepHOT yCTpojcTBa
u ycMjepenocty Haite Kynrype® (Isto). M mopen nssecHe cmmanocty usMehy Cseror Case
u [locuteja, AMdunoxuje cMaTpa Aa ce pajm o ,,Ba pasandnTa IOIIefa Ha CBET, KOju ce
YUCTUHY CYLITHHCKY Pas/IUKyjy Y OHOME LITO je HajOUTHMje U HajIIpecySHIje 3a YOBEKOB
JKUBOT y BpeMeHy 1 Beqroctu (Isto).

3a pasnmuky ox Rocnha, Braguka AMduIoxnje y CBOM pasMaTparmy U3HOCHK jefiaH,
He camo octpaitheH Beh 1 Teuko ogp>xus cyg o locutejy o KoMe fjaje HU3 HETaTUBHUX
KBa/mM(UKaIja ¥ BeoMa HaTeTHYTUX TBPAY, cMarpajyhn [locureja ,,TparmaHOM TUYHO-
mhy, Kao IITO je TparnyHa Hallla MOfiepHa KynTypa u mpocseta“ (Isto, str. 192). IllTasuiue,
Amdnnoxuje cmatpa na Ha Jlocntejy ,,3umatu dyayhHocT sHaun ogpehu ce comncraenor
MCTOPUjCKOT KOHTUHYUTeTa 1 uneHTnTeTa®, ompehn ce Ceror CaBe 1 CBETOCABCKOT
npepama“ (Isto). Y cBojoj xxy4unoj kputuiy JJocureja, Brafuka AMPuIoxuje He npaBu
pasmuky usmeby JJocutejeBUX IPOTUBHUKA I BETOBYX, Marbe VIV BUIIe, TI03HATUX KPU-
THYapa KOjuX MMa U laHac’.

Jaxo >keCTOK KpUTUYap MIPOCBETUTE/CTBA, ayTOP CBOje pasMaTpame 3aBplIaBa
IUTamkbeM y IPOCBEeTUTe/bCKOM MaHMpy. Hanme, Amdnnoxuje anenyje Ha 3peno u pajgu-
Ka/IHO IIPeUCIINTHBAbe HAIIUX KYITYPHMX M JYXOBHUX BPEIHOCTH, IITO OU ITOApasyMe-
BAJIO U CTTOSOIHO MPENCHUTUBAE VM PETUTHUje ¥ PETUTUjCKUX MHCTUTYIUjA, IbUXOBOT

¢ Boromyd Illnjakosuh, punosod n BpcTan mo3HaBajIal] Hallle TEOJIOLIKe MICIIY, CMATpa Jia je

IINTame KyHTypHOI‘ n ,T_IYXOBHOI‘ KOHTI/IHYI/ITeTa MHOTO C]IO)KGHI/Ije 7 Ha 3BECTAaH HAYMH U3HOCU
CBOje HecClarame ca PajiiKaTHOM TeOIOIIKOM KpUTUKOM JocuTeja Kao OTIA/fHMKA Off CBETOCABCKE
tpagunuje. CTora ce oBaj ayTop ¢ IIpaBoOM INTA: ,,Kako je ZOIUIo 0 Tora ja HeKM eMUHEHTHI
3aCTYNHUIN M7eje CBETOCAB/ba OMITPO CyNpoTcTaBsbajy Ceetor CaBy n [locnteja, ga y3BUIIEHO]
»CBETOCABCTBEHOCTH  KOHTPACTY]y YHIDKEHY ,,JOCUTHjEBIITIHY  — TO je C/I0)KeHa TeMa MeTaKPUTHKe
Koja Ou ce MOpaJIa YIIyCTUTHU Y KOHKPeTHE KYJITYPHOUCTOPMjCKe U UJIeONIOIIKe pasjiore 1 Ipodieme
Hecasmanane moneproctu (Sijakovi¢, 2019, str. 154).

7 Crmmuny npumendy usHocu n Hopbhe J. Jauuh (Janié, 2014, str. 127-130).
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CMIC/Ia M MeCTa y IMYHOM U CaBPEeMEHOM [PYIITBEeHOM XMBOTY. AKo du ce Pafosuhes
ares1 KOHCEKBEHTHO IIPUMEHNO U Ha HheToBa TeO/IOUIKa pasMaTpama o Jocutejy, CeeTom
Casu u Iberomry y cprickoj ZyXOBHOCTY U KYITYPH, OHZIa OM ce C HelaroJjoM MOpaso
KOHCTATOBATH Jla C€ ayTOPOBa paclpasa, K0Oja UCIIUTYje PasIuunTe aCleKTe M KOHTEKCTE
JIyXOBHOT )XBOTA 1 yXOBHOCTM, TEUIKO MOYKE CBECTY Ha TAKO HEOIMEPEH 1, HECYMIbUBO,
HeyTeMe/beH 3aK/bydaK:

»--. f1a TeMesb Haie SyayhHocTn HuTH MO>Ke HuTH cMuje dutu Jlocntej Hero CeTn
CaBa 11 cBeTOCaBCKO Ipefiame. V f1a je To npefame y CBOjOj CBeOSYXBaTHOCTM - jenuHo
MCTUHCKO MepIIO CBUX 30MBama y HAIIO]j IIPOIUIOCT 1 HAIIO] CafaIlbOCTH. Jep caMo
y 1B€roBoj CBETIOCTI MOryhe je IpaBMIHO OCMMCIATI HAIIY IPOLIIOCT, CTBApaIadyKu
OMe 0OIMKOBATHU HAIly CafjalllibOCT I HA OCHOBY CBEra TOra YTeMe/bUTH Y IIPO3PETU Y
namry dyayhuoct (Isto, str. 193).
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Abstract: The text is dedicated to the consideration of the stage of the life path and
the literary philosophical area of Dositej Obradovi¢, about which there are many quite
opposing conceptual interpretations. Dositej’s concept of enlightenment is emphasized by
some authors not only as sharp criticism of the monastic life at that time, but also a radi-
cal break with religion and Serbian Saint Sava’s tradition. The paper presents the reasons
why Dositej’s “travel”, “walking”, “wandering”, “vagrancy”, “staying abroad”, narrated in
the first person in his works, should be evaluated as a key place in his overall literary and
philosophical opus, as an authentic narrative of his early production and later career as a
philosopher and educator. Contrary to the views that Dositej’s early works already represent
a radical break with the medieval Serbian tradition, in this paper I develop arguments for
the opposite point of view — that the principle of subjectivity of literary modernity is what
enables us to consider Dositej’s early works not as the result of a break with tradition, but
as an autonomous act of literature and philosophy from the very principle of reflection and
storytelling, which just opens the road to the acquisition of the modern identity of Serbian
culture in strong theoretical terms.

Keywords: Dositej, travel, literature, philosophy, identity

DOSITEJ] OBRADOVIC’S
SPIRITUAL DEVELOPMENT

Between 1739 and 1744, in Timisoara, on the periphery of Europe and the periphery
of the Serbian people, Dimitrije Obradovi¢ was born - the future founder of enlightenment
and modern education in Serbia. After his parents’ premature death, he was brought up
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2 This paper was written within the project Formation of Serbian identity and theoretical contro-
versies concerning attempts of its deconstruction), financed by the Fund for Science of the Republic
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by his uncle who had no children of his own. He was the one who influenced Dimitrije’s
choice of the priestly vocation. Dimitrije could read at an early age and with great fervour
he read sermons and clerical books, namely lives of the saints. Under the influence of
religious literature, the boy developed a romantic “desire to lead an ascetic life in a desert,
preparing to become a saint” (Obradovi¢, 2018; 1li¢, 2023, p. 14).

Clerical literature strongly ignited the boy’s imagination and, in the middle of 1757,
he and his friend escaped to Hopovo Monastery in Fruska gora, where he would encounter
real monastic life and gain his first significant intellectual experience. In Hopovo, young
Dimitrije was prepared for the initiation into monastic life, became a monk and got his
monastic name Dositej.

According to quite extensive research of Dositej’s stay in Hopovo, it has been estab-
lished that in the monastery library he particularly liked reading church fathers and Russian
scholastics, as well as dogmatic theology later on (Zunji¢, 2020). If the Kiev school tried
exactly to move the spirit from being merely a dead letter on the paper and to make the first
step towards West Europea education, by dealing with the works of this theological school
Obradovi¢ became interested in the new world of thought. When, after numerous clerical
books he read Saint Spyridon’s Gospel Book “in which the scholastic spirit prevailed, he
found general history written in the monastic-Byzantine style” (Ili¢, 2023, p. 15). According
to Tihomir Ostoji¢, education acquired by Dositej in the library in Hopovo is a “little bridge
across which a young deacon from Hopovo... would enter the empire of West European
ideas” (Ostoji¢, 1972, p. 202). “In this manner”, as Obradovi¢ wrote, “a desire was born in
me for reading different books instead of only clerical ones” (Obradovi¢, 2018, p. 100). So,
he read other books as well, for example Theatrum historicum by Wilhelm Stratemann, in
which Obradovi¢ “became familiar with the protestant doctrine that would have a sub-
stantial influence on him” (Ili¢, 2023, p. 15). In the monastery library in Hopovo, Dositej
encountered for the first time the literature from the field of secular sciences, the apostle
of which he would become later in his life (Ibid., p. 16). He gradually realized that his life
in the monastery was “a folly and that aspiring towards educating oneself and one’s own
people should be every man’s ideal” (Obradovi¢, 2018, p. 116). Just as his lust for fame made
him escape to the monastery, the stay in the monastery also led him to realize that within
the monastery walls he could not learn Latin, which he particularly loved, and after this
realization, he made a decision to say farewell to Hopovo.

During his relatively short stay in Hopovo Monastery, there was a huge change in
Dositej’s soul. After it, almost with the same fervour with which he previously strived to-
wards the dedication of his soul, Dositej now turned towards educating the mind. He was
now preoccupied by libraries, and schools teaching different sciences” (Ili¢, 2023, p. 134).

This great thirst for knowledge led to Dositej’s second secret escape, this time from the
monastery’. Some researchers believe that it marked the beginning of the years of Dositej’s
true learning and travel. At that moment, the wide world emerged before Dositej, lying in

> Maria Rita Leto points to the strong metaphoric meaning of this event, described by Skerli¢ as “of

the same importance to the Serbs as Hijra is to the Muslims” (Leto, 2011, p. 205). We can agree with
this author that the comparison provided by the great Serbian critic is perhaps exaggerated, “but it
is true, running away from the monastery, Dositej essentially succeeded in taking Serbian culture
out of the monastery, which he himself realized later on” (Ibid.).
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front of him like an open book. While travelling, Dositej stayed longer at some stops, and
shorter at some others. Sometimes he had to leave a place because of war or plague, but what
drove him most strongly was his Faustian hunger for knowledge. He earned money for his
travel by giving private lessons in the wealthier families in Kninsko Polje and other places
in which he stayed. The journeys embarked on by Dositej were not thoroughly planned
and always successful like those organized by the passengers from the West at that time.
For example, Dositej had to stop his journey to Athos in 1763 because of fever and look
for a mild climate in Dalmatia. While recovering from fever in the village of Kosovo, out
of his love for the village priest’s daughter, he translated texts about “the apostles’ deeds”
into the common Serbian language and listed them alphabetically. This short book, entitled
Dositej’s bukvica, was soon read all over Dalmatia in a thousand of rewritten copies. Since it
was written in the Serbian dialect, the book became extremely popular among the people.

After recovering from fever, he began his travel and arrived in the monastic republic of
Athos. “At that moment of Dositej’s spiritual development [...] he already feels a longing for
the West, and the fact that in 1765, instead of Kiev, he chose Athos as his destination, speaks
of something more than just the need for specialization in the golden and sweet language of
Socrates and Omir” (Ibid., p. 17). That is the time when the Western winds blew around this
pulpit, where Byzantine humanism and French enlightenment were combined (Ristovi¢, p.
137). Although the follower of Western philosophical ideas, Eugenios Voulgaris closed his
Academy before Dositejs arrival, Dositej nevertheless became familiar with these philosophical
trends at the “Academy in Smyrna, thanks to the 'new Greek Socrates, Jerotej Dendrin, who
thoroughly introduced him to the spirit of Greek classics” (Ili¢, 2023, pp. 17-18; Zunjic’, 2020).

Three years later, Dositej had to leave Smyrna due to great war tension between Russia
and Turkey. He returned to Corfu, where he began through studies of Latin and Green
classics. After Corfu, he went to Albania and stayed in the placed called Hromovo, where
he taught Albanian children and learnt Albanian. In 1769, he went to Venice and for the
third time returned to Dalmatia, where he once again worked as a teacher in Plavno. In that
period, he wrote two scholarly texts, Hristoitija sire¢ blagi obicaji, in which he prescribes
rules of decency to young people, and Venac od alfavita, in which he gives instructions
for practical life.

He left Dalmatia forever in 1771 and went first to Trieste, and then to Vienna, where
he spent the following six years. In Vienna he also taught Serbian, Greek and Bulgarian
students and learnt German and French, while “listening to his Latin teacher speak about
logics and metaphysics, the sciences that actually taught him how to judge properly” (Ili¢,
2023, pp. 18-19). From Vienna, Dositej went to Modra, where he first became familiar with
German philosophy of enlightenment. Since he did not manage to go to Germany from
Modra, he returned to Trieste, from where he travelled to Corsica and Sicily, and then to
Chios and, in June 1780, to Constantinople. Because of the outbreak of plague, he went to
Moldova. In 1782, he went from Moldova to Halle, where he made an important change in
his “Europeanization’, not only in his visual, but also in his symbolic identity, by substituting
his monastic clothes with the “sinful’, secular clothes. On 17" October 1782 in Halle, at the
age of forty, he enrolled the university “as Demetrius Obradovic¢ from Serbia”, where he had
the opportunity to listen to the lectures from philosophy, aesthetics and natural theology
held by Professor Eberhard (Ibid., p. 20).
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During his stay in the German speaking territories, Dositej was strongly influenced
by German culture and German rationalism. He soon realized that Vienna had been just
his preparatory school of enlightenment “because the tendencies of newly-created forces in
Austria were merely the reflection of the spiritual movement with which German citizenry
[...] gave liveliness to Leibniz’s philosophy, in whose mirror the country no longer appeared
as the valley of tears, but, on the contrary, as the best of all possible worlds” (Ibid.).

It was only in Halle, in the homeland of German enlightenment, that Obradovi¢ was
thoroughly and finally introduced to rationalism and attracted to the Wolffians by Leibniz’s
follower Eberhard. Since Eberhard presented the ideas of English free thinkers with great
knowledge and criticism, in that way he had a very strong influence on his student “from
Serbia” (Ibid.).

The former monastery brother describes the University of Halle in an impressive
manner. Despite being in the centre of German enlightenment, Dositej was torn by ambiv-
alent feelings; on the one hand, he spoke with admiration about the university as the seat
of muses and all divine sciences while, on the other hand, he wondered with resignation
“when such schools will exist in the countries such as Serbia or Bosnia and Herzegovina
as well” (Ibid.). Fascinated by the scope and diversity of the scientific and artistic produc-
tion in Halle, Dositej thought about writing and publishing something in common folk
language as soon as possible.

Trying to realize his intention, in 1783 Dositej left the halls of Halle for the less famous
University of Leipzig. Leipzig was the centre of German printing, where Slavic books were
also printed. Besides becoming familiar with printing and its great importance for education,
Obradovi¢ began his main publishing activity in Leipzig in 1783, starting with his Letter to
Haralampius, a sort of his literary manifesto and an invitation to subscribe to his Common
Sense Advice (Sovjeti zdravago razuma). However, Dositej gave up publishing Common
Sense Advice and decided to publish the first volume of Life and Adventures, which was
the sign of his adaptation to the philosophical fashion of the time. The preface for Life and
Adventures contains the program and principles of Dositej’s educational activity. The essence
of that program is expressed in Dositej’s motto: “I will only take care not to write anything
against my conscience and against the rules of common sense” (Obradovi¢, 2018, p. 52).

Apart from writing and publishing books, Dositej constantly thought about his fu-
ture travel. His great wish was to visit Paris and London, because, in his opinion: “Always
reading and listening about these cities... and not seeing them would be like living in the
dark” (Ibid., p. 206).

He visited Paris at the time when the imminence of the revolution was clearly felt. On
his way to London, he visited Fénelon’s grave in Cambrai. In 1784 he arrived in Dover and
then travelled to London. Dositej thought that his visit to London, the European metropolis
and the largest centre of modern European education, was the height of his travel. That
is why he compares his arrival in this city with the “triumph of Roman dictators who, at
the height of their glory, entered Rome, whereas the difference is that he found London*

* Dositej’s arrival in London is the subject of multiple interpretations concerning his self-reflection

about own life and his educational activity. “As a hero of adventure novels, Dositej does not have a
permanent character in his autobiography, but constantly changes him from one episode to another,
adjusting to the nature of the experienced adventure. In one place, Dositej himself poses the question
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more beautiful than Rome” (Ibid., p. 24). During his six-month stay® in London he learnt
English and read English writers, became familiar with the life and customs of men and
women in that large city, and multiply broadened his horizons.

From London, via Hamburg and Dresden, Dositej returns to Vienna, from where he
pays his second visit to General Zori¢. Namely, General Zori¢ had invited him and promised
help in purchasing the printing shop in which Dositej was quite interested. Although the
deal with Zori¢ was unsuccessful, Dositej’s travel through Lithuania and Prussia and his visit
to Riga, Konigsberg, Berlin and Wittenberg, as well as his return to Leipzig, represented a
significant new experience to our philosopher.

After returning to Leipzig, Dositej published his third book —Aesop’s Fables. In his
preface to Fables, he praises the value of the fables, citing similar opinions about the fables
written by Plato, Socrates and Lessing, while particularly emphasizing their great impor-
tance and usefulness for all layers of society. Some researchers immediately observed the
importance and originality of Dositej’s eponymies in which he explained the places difficult
to understand while, the same time, quite clearly expressing his moral and philosophical
views. Although these eponymies are Dositej’s original invention of a literary genre, it seems
that they have not been sufficiently researched and objectively evaluated in our science.

After Leipzig, Dositej returned to Vienna, where he spent the following thirteen years.
Looking at the stations on Dositej’s life path, it can be seen that he literary spent as many
as twenty-two years in Vienna and that it is the city where he actually stayed longest. In
Vienna, witnessed the reforms by Joseph II, “the liquidator of the Middle Ages” As someone
speaking on behalf of his compatriots, Dositej enthusiastically and diplomatically greeted
“this fair, wisest and God-enlightened” ruler (Ibid., p. 28).

Although he saw Vienna as a preparatory station for the encounter with German en-
lightenment, he used his stay in this city to publish Encounters with various nature teaching
experts (Sobranije raznih naravoucitelnih vescej) in 1793, while the second volume was not
published until his death - in 1818. Apart from Common Sense Advice, this philosophical
text is Obradovi¢’s most important work for determining his philosophical views.

After 1802 Dositej lived in Trieste, where several wealthy Serbian merchants provided
funds for his stay and work. From Trieste Obradovi¢ went to Venice, where he published
his Ethics or Philosophy of Natural Education (Etika ili filozofija naravnoucitelna,) modelled
after the ethical system of Professor Soavi. Dositej used the ethics of Professor Soavi only
as a model for expressing some of his moral views and his own experiences, illustrated by
examples from Serbian history.

In 1804, when Karadorde began his struggle in Serbia for the recognition of the Serbian
people’s freedom, Dositej did not only follow with excitement everything that was happening
in Serbia, but he also donated a modest amount of money to help the rebels, inviting other

about his identity. When he entered "London, the most famous city in the world, he had an impression
that "he had been born again in a completely new world™ (Dereti¢, 1989, p. 190; cf. Popovi¢, 1919,
2021; 1li¢, 2023; Loli¢, 2011; Antonié, 2008; Leto, 2011).

> Some authors (Kujundzi¢, 2020, p. 49; Skerli¢, 1967, p. 94, Antoni¢, 2008, p. 39) write that Dositej
stayed in London for three months, whereas Pavle Popovi¢, the author of the essay “Dositej Obradovi¢
in England”, claims that the writer of Common Sense Advice spent six months in London (Popovic,

2021, p. 20).
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Serbs to do the same. He came to Serbia for the first time in 1807 and began to realize his
educational ideas and projects. Dositej tried to “revive his philosophical thoughts about the
state, church, religion, education and upbringing of his people” (Ibid., p. 29; Jeremi¢, 1997).

Karadorde, the leader of the First Serbian Uprising, understood the value of education
and in 1808 he appointed Dositej the Minister of Education. This is one of the few examples
in the history of Serbian education when Serbia had a truly worthy minister in the field
of science and education. In Belgrade Dositej opened the Great School and the Seminary,
while also planning to found the first Serbian printing shop; however, our philosopher
died only four years later.

However, Dositej did not only write the poem Arise, Serbia, nor was he only the first
Minister (popecitelj) of Education in the modern Serbian state which was in the process of
creation — he also, apart from his literary and philosophical works, gave the Serbian people
ample valuable statesman advice. He finished his Will with the words which have a more
contemporary meaning today than at the time when they were written: “.. The ship sunk
by a storm was lying under the sea, and now it has surfaced and, splashing the waves in the
sun, it looks at its face. Tears of love flow, but let us be careful, never again, wisely guided,
will it experience the wrath of fate” (Pavi¢, 2018, p. 270).

DISPUTING DOSITE] OBRADOVIC
AND HIS EDUCATIONAL ACTIVITY
IN CLERICAL CIRCLES

In this part of the paper, there is an attempt to point to several characteristic examples
that would help us to understand better the main stereotypes in our theological literature,
which considers Dositej Obradovi¢s attitude towards religion and the Serbian Orthodox
Church.

In a very meticulous and theoretically based discussion Dositej’s Road and Signpost,
Nenad Risti¢ emphasizes that “Dositej Obradovi¢ is one of the great figures of our intellectual
and cultural history, followed by the fate of being the subject of incessant Serbian disputes”
(Risti¢, 2017, p. 135). The author rightfully claims that the writer of Common Sense Advice
is a “challenge encountered by every generation of thinking people in our country - es-
pecially theologists and people oriented towards religion and the Church” (Ibid.). Dositej
was not disputed only from the perspective of theology, but also from the perspective of
philosophy; literature (Nikoli¢, 2021; Adorno, 1981; Habermas, 1975; Milisavljevi¢, 2006),
and cultural identity (Milutinovi¢, 2023). Here, only the narrower aspect will be examined
of the theological arguments which are mainly reduced to the claim that Dositej was “a
renegade of Saint Sava’s Orthodox tradition” (Risti¢, 2017, p. 135).

According to Dorde J. Jani¢, the researcher of Serbian literature and Christian heritage,
the first extensive text dedicated to Dositej, published in the church journal, was the tractate
by Pavle Svabi¢, Professor at the Theological Seminary in Belgrade. The text is extensive, but
was never completed. Jani¢ emphasizes that Svabi¢ writes affirmatively about Dositef’s work
and educational activity, which can be seen from his claim that Dositej and Karadorde are
the most important representatives of the Serbs in the 19" century. The former defended
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the Serbs with a pen in his hand, while the latter did it with “a sword and a scimitar” (Jani¢,
2014, p. 8). However, it is interesting that the author does not mention Saint Sava in this
context, particularly having in mind that Saint Sava had already been considered the first
Serbian teacher and educator; on the contrary, in his text the author insists on the scientific
and didactic function of Dositej’s work and activities in the development of the Serbs in
the past two centuries.

According to Svabi¢, Dositej - “our Socrates” is insufficiently known to the broader
public. At that time, very little was known about him and his work in Serbian literature
and in general public, and that is why Svabi¢ hopes that Dositej's importance, primarily as
a pedagogue, will become generally known only in the future. This silence about Dositej
and his work, in the author’s opinion, refers particularly to “church literature” (Ibid.).

Although not claiming it explicitly, Svabi¢ speaks about Dositej as “a spiritual per-
son, and connects his creative work with the activities of Serbian priesthood, in which he
assigns him an important place” (Ibid., p. 8). Associating Dositej with the clergy in this
manner, he, on the one hand, avoids potential objections to his criticism of the clerical life
in the 18" century, while simultaneously preparing the foundation for connecting cultural
and educational activities of the Orthodox clergy. Seen from the broader cultural context,
Svabid’s text is an announcement of more intensive interest in Dositej’s work and activity,
both of the civilian left wing, among the writers (Andra Gavrilovi¢, Jovan Skerli¢, Tihomir
Ostoji¢) and the representatives of the Church (Dimitrije Ruvarac, Nikolaj Velimirovi¢).

Different polarizations within the Serbian spiritual corpus initiated the question
about Dositej Obradovi¢’s role and place, primarily about his criticism of monasticism,
the church as an institution, and about his understanding and character of religiousness or
non-religiousness. Although the greatness of Dositej’s figure and oeuvre caused numerous
divisions about many questions among Serbian scientific, cultural, theological and political
elite (Risti¢, 2017), they still agreed about one thing - that the writer of Common Sense
Advice is a true “representative of European enlightenment” (Jani¢, 2014, p. 9).

Tihomir Ostoji¢, the eminent researcher of the library in Hopovo, claims that from
1759 to 1766 Dositej was under the influence of Russian scholastics. Since at that time
Russian scholastics relied on the Polish, i.e., Western, or Latin foundation, Dositej’s ed-
ucation, according to Ostoji¢, was already a small step towards the Western worldview.

After Ostoji¢’s study about Dositej’s stay in Hopovo Monastery and the beginnings
of his thought formation, the debate which attracted attention of the broader public and
concerned Dositej’s attitude towards Christianity, was a book entitled The Religion of Njegos
by young hieromonk Nikolaj Velimirovi¢ (Velimirovi¢, 1969). This book is multiply sig-
nificant for understanding the reception of Dositej’s work not only when it comes to the
intellectuals in the Serbian Orthodox Church, but also to the broadest cultural public. This
book is also significant because with it the Serbian Orthodox Church announced its opin-
ion about the celebration of the great jubilee in Serbian culture - the centennial of Dositej
Obradovi¢’s death. Concerning the relations of intellectuals and theologists in Serbia at the
end of the 19" and the beginning of the 20* century, Nikolaj Velimirovi¢’s book was the
first theological book which provoked huge interest in the intellectual non-clerical circles.
The patriarch of Serbian literary criticism, Jovan Skerli¢, saw this book as an emergence
of a reformation theologist who would contribute to the strategic goal — the weakening
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and marginalization of the influence of the Church, its separation from the state and the
reform in the relationship between the Church and the state, modelled after the Roman
Catholic Church and the French republics in that period. Unfortunately for the followers
of Skerli¢’s opinions about religion and the place of the Church I the state, after the return
of Hieromonk Nikolaj Velimirovi¢, PhD, to liberated Serbia, and his subsequent appoint-
ment for the bishop of Zic¢a in 1919, he began abandoning his “reformation” ideas “As for
the spiritual development of Bishop Nikolaj, the more he came to contact with believers,
the more he lost his reputation among those he had won over by his book about Njegos”
(Ibid., p. 31).

In his study, Nikolaj Velimirovi¢ compares Dositej with Njegos, thus recognizing
Dositej’s great importance in Serbian spiritual life. He later used this comparison to make
distinction between a believer’s religiousness and a religious man. “Dositej was religious
as the people (although not superstitious as the people), i.e., he believes in God and in
afterlife; he believes in the creation and the goal of life, just as believes the people, but he
is not religions in higher terms, i.e., he does not feel the need for constant spiritual union
with divinity, permanent correspondence of the mind and the soul, with the life of the
world, in the manner Njegos feels it” (Velimirovi¢, 1969, p. 12). Therefore, Velimirovié¢
does not dispute the fact that both Dositej and Njegos were believers, but he points out
that there is a clear difference in their belief. Namely, he thinks that Dositej is satisfied with
the fact that God exists, and he does not deal with the metaphysical question about the
order of the world or God’s secrets. Moreover, he does not believe in “the man’s fall from
a more blessed life into this one; he does not believe in the condemnation of the man or
ion the metaphysical necessity of evil in the world. He believes that, if people tried a little
harder concerning their common sense and their will, the earth would soon turn into
heaven” (Ibid., p. 12). Dositej’s Enlightenment optimism is the consequence of his faith
in the enlightenment progress, as well as a very pronounced feature of his mild nature.
The difference between the character of Dositej’s and Njego§’s respective religiousness is
accurately formulated by Velimirovi¢: “Dositej is religious; Njegos is religious. Dositej is
religious because he believes in God; Njegos is religious because he is made religious by
God with his mind and heart” (Ibid., p. 33).

The formulation offered by Bishop Nikolaj to future researchers, as the possibility
of examining Dositejs attitude towards the Church and religion, has not attracted serious
attention so far. Therefore, we still have no philosophically and theologically proper research
and interpretation of Dositej’s truthfulness or apostasy.

Before the centennial of Dositej Obradovi¢’s death, the Serbian Orthodox Church
used this occasion to publish an article entitled “Church and Dositej — the Centennial of
Dositej’s Death”. The statement made by the Serbian Orthodox Church on the eve of such
an important event was not aimed only at announcing its participation in the celebration
of this important jubilee ion Serbian culture, but also to show its attitude towards Dositej
himself and his thought and activities. An anonymous author of the text emphasizes that
Dositej was a believer throughout his life, then rejects stereotypes about Dositej’s work and
calls for a new reading of Dositej, claiming that “in the Church, but also among the people,
his work and his activities represent one of the turning points in the modern development
of the Serbian nation” (Ibid., p. 40).
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Of special importance for understanding the modern reception of Dositej’s thought
from the perspective of theology is an extensive debate by Metropolitan Amfilohije Radovi¢,
first published in the journal Bogoslovlje in 1981. This debate is particularly important not
only for the current reception of Dositej’s ideas, but also as a testimony of “going out of the
cell of theoretical life and onto the public Yugoslav scene... of the intellectual from clerical
circles, who, in the past four decades had interpreted, from the theological perspective,
literary phenomena, historical trends and main markers of Serbian culture and politics”
(Knezevi¢, 2021, p. 14.), as written by a connoisseur of Bishop Amfilohije’s theological thought.

At the very beginning of his debate, Bishop Amfilohije points to Dositej’s enormous
influence on the formation of modern Serbian culture and literature. In his opinion, this
influence can also be seen in the fact that Dositej is made equal to Saint Sava, and the fact
that many people saw him as new Saint Sava, while there were also those who called him
“Saint Dositej” (Amfilohije, 2021, p. 191).

The author states that Dositej’s influence on our intelligentsia is so large that it is “from
Dositej’s perspective that our leading intellectuals take their attitude towards spiritual and
cultural heritage of their people, as well as towards Europe and Europeanism in general”
(Ibid., p. 191). However, Amfilohije emphasizes quite large “influence Dositej had not only
on the secular, but also, unfortunately, on the theological opinion among the Serbs in the
past 150 years” (Ibid., p. 191). Dobrica Cosi¢, the best-known Serbian writer of the second
half of the 20" century, believed - and he is not the only one, in Amfilohije’s opinion - that
“future culture and fate of our people must be founded on Vuk and Dositej” (Ibid., p. 191).
According to Metropolitan Amfilohije, these attitudes “testify about the tragic misun-
derstanding and split between our historical spiritual and cultural being and the modern
order and orientation of our culture” (Ibid., p. 191). Despite a certain similarity between
Saint Sava and Dositej, Amfilohije thinks that these are “two different worldviews, which
truly differ essentially in what is the most important and crucial for a man’s life I time and
eternity” (Ibid., p. 191).

Amfilohije, unlike Cosi¢, in his consideration expresses not only a passionate, but also
a hardly sustainable opinion about Dositej, giving a number of negative qualifications and
rather stretched assertions, describing Dositej “as a tragic person, as tragic as our modern
culture and education” (Ibid., p. 192). Furthermore, Amfilohije thinks that “determining
the future in relation to Dositej means renouncing own historical continuity and identity®,
renouncing Saint Sava and his tradition” (Ibid., p. 192). In his fierce criticism of Dositej,
Amfilohije does not distinguish Dositej’s opponents from his famous critics who can, to a
larger or smaller extent, also be found nowadays’.

¢ Bogoljub Sijakovi¢, a philosopher and an excellent connoisseur of our theological thought, believes
that the question of cultural and spiritual continuity is much more complex and, in a certain manner
he expresses his disagreement with the radical theological criticism of Dositej as an apostate from
Saint Sava’s tradition. That is why this author rightfully asks the following: “How is it possible that
some eminent advocates of the idea of Saint Sava’s tradition so sharply oppose Saint Sava to Dositej,
and contrast the divine “Saint Sava’s Orthodox tradition” the humble “admiration for Dositej” — it is
a complex topic of meta-criticism which would have to delve into the specific cultural-historical and
ideological reasons and problems of unconquered modernity” (Sijakovi¢, 2019, p. 154).

7 A similar objection is also expressed by Porde J. Jani¢ (Jani¢, 2014, pp 127-130).

859



Marinko V. Loli¢, In Dositejs footsteps: from the paradigm of the modern to the controversy...

Although a fierce critic of enlightenment, the author finishes his consideration with
a question in an enlightenment manner. Namely, Amfilohije calls for a mature and radical
reconsideration of our cultural and spiritual values, which would also imply free re-ex-
amination of both religion and religious institutions, their meaning and place in private
and modern social life. If Amfilohije Radovi¢’s appeal were consequently applied to his
theological considerations about Dositej, Saint Sava and Njego$ in Serbian spirituality and
culture, then it would have to be rather unpleasantly stated that the author’s debate, which
examines different aspects and contexts of spiritual life and spirituality, could hardly be
reduced to such an immoderate and undoubtedly unsubstantiated conclusion:

“... The foundation of our future cannot and must not be Dositej but Saint Sava and
his Orthodox tradition. Moreover, that tradition in its comprehensiveness is the only true
measure of all events in our past and our present. Namely, only in its light is it possible
to give a proper meaning to our past, to use it for creative shaping of our present and, on
the basis of all these, to establish and see into our future” (Ibid., p. 193).
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