Vnna P. Togoposuh' 323.1(=163.41)

Ernorpadcxy mHCTUTYT 398.332
Cpricke akajieMnije HayKa I YMETHOCTH Opuiunannu Hayunu pag
Beorpap (Cpduja) ITpumsben 11/07/2024

[Tpuxsahen 15/08/2024
doi: 10.5937/socpreg58-52125

HAYMHUN MTJEHTUTETCKE OJbPAHE
- CJIABA 1 INTUJE?

Caxerak: Y TeKCTY ce IpeJiCTaB/bajy aKTyemHe MaHnpecTanuje Haj3sHadajHIjUX U
HajyTHULAjJHUjUX CPIICKUX HAPOJHUX pUTYyasa (ClaBa 1 INTHje), KOju y cedu HOBe3yjy Xpu-
mhaHCKy U HapofHy Tpagunyjy. Hekn m1xoBu HOBY M3pasy ITOCeOHO Cy BaXKHM YIIPaBO
TaHac, Kajia Cy ce IOHOBO HAIIIM Y CPEAMIITY OfidpaHe Off MOKYyIIaja IeKOHCTPYKIuje
CPIICKOT ufieHTUTeTa. Paj je Hajipe 3aCHOBaH Ha MCTPaKMBabIMa TUTHjCKUX JiellaBamba
(T3B. MUTHjCKVX YCTaHAKa) TOKOM IIPETXOJHIX HEeKO/TMKO TOfIITHA, KA0 ¥ Ha BUIIETOIMITIHIM
IIpoyJYaBamMMa HOBYX ITPEJICTaBa O IOPEKITy CPIICKMX POJI0Ba, OfipeheHNX mopogmaHoM
CTaBOM. YCIIey| CBOT 3Hauaja, INTHje I C/laBa Cy HepeTKo SV 3adpamyBaHM, YIIPAaBO Kao
CYIITMHCKA CPIICKA UfIeHTNTeTCKa odenexja. HajHoBmja lermaBama cy y OTIyHOCTH, 1y
CaBpeMEHMM OKOTHOCTUMA, TIOTBP/M/Ia OBAKaB HUXOB CTaTYC.

KipyuHe peun: ueHTUTET, MUTHje, CTaBa, HAYMHM OfOpaHe, JeKOHCTPYKIUja

YBOJI I METOOJIOIIKY OKBVP

CaBpeMmeHM APYLITBEHN IIpoliecu 0duyjy porahajumMa Koju Cy cacBUM HEIOCPeTHO
IIOBE3aHU Ca IIOKYIIAjIIMa NeKOHCTPYKILMje CPIICKOT €THIYKOT UJIEHTUTETA U IIPABOC/IaB-
Ho-xpuithaHckor Bepckor upeHtuTeta. OBM HOKYIIIAjM HACTAbajy ce Ha KOHTUHYMPAHO 1
IJIAHCKO ciipoBoberse antucpdusma (Piper, 2004, str. 57-59; Jovanovi¢, 2018, str. 232-234,
242-244; Antoni¢, 2008), y3 npatehe Hamepe 1 akuKje ca TeHOLMAHUM IIPEI3HAKOM U

! ivica.todorovic@ei.sanu.ac.rs; orcid.org/0000-0002-1492-1607

2 TekcT je HACTao Kao pesyirar paja Ha mpojekty FSITC dp. 1561 — ,,dopmuparse CpIICKOT U/ieH-
THUTETA U TeOPMjCKe KOHTPOBEpP3e 0 MOKYIIajiMa lberose ieKoHcTpykuuje (,, Formation of Serbian
identity and theoretical controversies concerning attempts of its deconstruction — # FSITC 1561)
y OKBMpY Iporpama ,,/inenturern ®onpa 3a Hayky Penydmike Cpduje, kao 1 pasia y ETHorpadckom
uncturyry CAHY, xoju ¢punHaHcupa MUHUCTAPCTBO MPOCBETE, HAyKe U TeXHOJIOMIKOT pa3Boja
Perrydmuxe Cpduje, Ha 0CHOBY YToBOpa 0 pea/mmsaryjy 1 GMHAHCUPAY HAYYHOUCTPAXKMBAYKOT
pama HMO y 2024. rogusn, Spoj: 451-03-66/2024-03/200173, op 5. 2. 2024. ropuHe.
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CTBapame IIPeyCcIoBa 3a BIX0BO HeoMeTaHo npeme 1 'y dyayhaoctn (Todorovi¢, 2021,
str. 141-147). C TuM y Be3y, ZOLUIO je U §O pas3IMIUTUX HOBYUX OATOBOPA, HACTAINX Ca
CTAaHOBMINTA OfOpaHe 1 OUyBarha CPIICKOT MEHTHUTETA, KOji Cy YBPCTO yTeME/beHN Y Ha-
pornHoj Tpaguuuju. C pyre CTpaHe, [10jaBUIe Cy Ce ¥ HOBE OIIACHOCTM, Y3 pa3He paHuje
Hero3HaTe 00/MKe ¥ IOKYIIIaje pasaparma CPIICKe eTHMYKe M Bepcke camocsecTu. [loper
OCTAJIoT, HOBYM acIeKTV ofidpaHe prMeheHn Cy ¥ Ha TTaHY ITTABHMX HAPOJHMX PUTYaTIa,
Kao ILITO Cy: ¢71a8a / kpcHo ume (y [UPEKTHOj peanuju ca gepuHUCambeM MAEHTUTETa I
IpeJICcTaBa O MPONITIOCTH, KOje HepeTKO IpaTe ¥ CafipyKaji y Be3u ca Iyd/byM MOPEK/IOoM)
u nuitiuje/kpciionoue (y M3BOPHOM TPaAMIIMjCKOM CMIUCTY HETIOCPENHO TT0Be3aHe 1 ca
ceockoM/TpafickoM cmaBoM).” [loBoom HaBeneHe QyHKIMje — Y CK/IAAy C pe3ynTaTuMa
opiroBapajyhix MCTpaKBamba CIPOBEJEeHNX Y IIPETXOFHOM IIePHOLLY — OBJIe CMO Ce yCpeli-
CpenyIM Ha HeKe Off HajaKTye/THIj X II0jaBHIX OO/IMKa IOMEHYTHUX PUTYyaa KaKo OUCMO,
y TIPEJIOUYeHOM CMIICITY, CaKeTO ¥ Ha HUBOY ITOCedHO yIeJaT/bMBMX efleMeHaTa I U3pasa,
yKasaj Ha BYIXOB CaBpeMeH! 3Ha4aj U BUIIEAVMEH3JOHa/IHe MOTyhHOCTH.

OBaj TeKcT je y mmpeM cMUCITY da3MpaH Ha ONCEXHO KOHIUINPAHUM IIpoyda-
BampNUMa IpodaeMa KOHTVHYMPAHUX Halafla Ha CPICKY MIEHTUTET Y e THUYKY MOJeL.
Y KOHKpeTHMjeM CMUCITY, OH je HajlIpe 3aCHOBaH Ha MCTPayKMBaMbMIMa IUTUjCKMX JellaBarba
(T3B. IMTUjCKMX yCTAHAKA) TOKOM IIPETXOIHVIX HEeKOJIMKO TOfYHA, a/IU ¥ caMuX peHOMeHa
JIMTHja ¥ C/TaBe TOKOM BIIIe IPETXOTHMX JlelleHNja, Te Ha BULIETOANILIBYM IPOydYaBambliMa
HOBMX ITPEICTaBa O HOPEKITY CPIICKUX POJOBA KOje CY y YCKOj BE31 Ca HOPOAMIHOM C/TaBOM
(Todorovi¢, 2022, str. 206-207). OcuM BHUIIIECTPAHNX TEOPUjCKUX IPOyUaBambha I CUHTE3a
mpe Npod/eMaTHKe, II0 MUTaby HaBeIeHVX HajHOBUjMX INTUjCKIX [ielIaBarba U IIOBe3aHNX
nporieca, Kao 1 mpaherma HOBOHACTANX TIPEACTaBa O IOPEKITY M 3Ha4ajy caBe, nHpopMa-
IVje Cy CTULIAHe I ITyTeM y4elha ca IIocMaTpambeM, pasroBopa ca MCIIUMTAHNIVMA M yBUiA
y YIUTHIMKe KOje Cy OHU HONybaBa/n. VICTo Tako, MOfALy Cy CTUIIAHY U TIpeKo npahema
PasIMYNTUX MENja, 3aje[IHO Ca PAaSHOBPCHUM CafIp)KajuMa KOju Cy ce II0jaB/bUBa/M Ha
MHTEPHETY U APYyIITBeHNM Mpexxama.* Hekn acriextyt moMeHy THX (peHOMEHa CY Y JOBATHOM
CMUCITy aHA/IV3VPAHU U Y IPYTUM TeKCTOBMMA, Y3 OArOBapajyhy CTpyKTypHO-CeMaHTIY-
Ky 1 ¢yskimonanuy anammsy (Todorovi¢, 2023). V ckmafgy ca CIMYHIM METOfOMIOLIKIM
HPNCTYIIOM, Ha OBOM MecCTy ce ynyhyje Ha usBecHe mbuxose GyHKIHMje 1 MaHU]eCcTaIje
KOje ce ITPeBACXOIHO TUIY MIEHTHTETA I Koje Cy duyie MOCedHO yIaybube y MPeTXOIHOM
nepuopy. Ilpennsnuje pedeHo, JOTUYHA YKasuBarba HajIpe ce OTHOCE Ha caIyleflaBarba
HeKIX MOJie/a 1 3Hadaja pyHKuuje ogdpane (myTeM IUTHja U CIaBe) OF IIOKYIIaja JeKOH-
CTPYKLMje CPIICKOT MAEHTUTEeTa.”

> YocranoM, OBY PUTYa/N Cy U PaHMje — Y PAsIMUUTUM UCTOPYJCKIM U TeOTPapCKMM KOHTEKCTH-
Ma — 3adparmbuBaHN YIPABO 300T CBOT, CHAKHO HAIJIALIEHOT, CPIICKOT I MPaBOCIaBHO-XpuithaHCKor
UJICHTUTETCKOT Npefi3Haka. [IpuToM, OHM ce U JJaHac, TIOHOBO npeysumajyhu dynkimjy ondpane
UJICHTUTETA, Y3 CBOje pasHe HOBE U IeNIOTBOPHE M3pase, Takobe CyouaBajy ca pasmmyuTiM BUJIO-
BMIMa penpecuje.

* Y oBOM papy, Koji ITpe CBera IIpefiCTaB/ba CAKEeTy CUHTe3y, HeMoryhe je (ycie orpaHIIeHoCTH
IPOCTOpa) M3HOCUTH OPOjHE MIYCTPATHBHE IIPMMEpe, AVPEKTHO 3aCHOBAHE Ha CAOIIIITEHIMA
VICIIMITAHVKA VIV Ha PasnnInTM canpmajMMa AOCTYITHVIM Ha MHTEPHETY.

® YV HapenmHOM flenmy TeKcTa Suhe M3HeCeHV OCHOBHM Pe3y/ITaTy IpoydaBarba I AUCKYCHja, TIpefo-
JeHM KPo3 HeKo/miKo yryhyjyhux, ncrom uutn mehycodno nmosesanux, ocspra.
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HOBE CPIICKE IMTUJE 1 OIBPAHA
HAITAJHYTUX UJEHTUTETA

Kapa je ped 0 0CHOBHUM IjM/beBMMA HajHOBMjUX BaHPESHUX JINTHja, KOje Cy ce
opprxasaine y Cpduju, LJproj Topu n Penydmuiy Cprickoj y neprozny 2020-2022. rogyse
(Demonja & Todorovi¢, 2021, str. 250-251, 269-270), Tpeda mpuMeTUTH Ha Cy OHe — Ca
CTaHOBUIITA YHYTpAIlber CTaBa KOjU je JOMUHMPA0 Mehy ydecHMI[MMa 11 OpraHU3aToOpy-
Ma JINTHja — IIPBEHCTBEHO duJle yCMepeHe YIpaBo Ha ofidpaHy off IIOKYIIlaja yTUIlamba Ha
IPOMeHY OCHOBHUX MIeHTUTeTa (OHOCHO, KaKO O ce TO Apyraduje U CI0XKeHMje MOTJIO
IPefICTaBUTY, Ha 3ayCTaB/bakbe PAasMMINTIX OO/IMKa arpeCUBHIUX IIPAKCH Koje Ce CIIPOBOJie
y opHocy Ha Cpde, pauyHajyhu Ty 1 pasHe 0dnmKe CHMOOIMYKOT ¥ KYITYPHOT HACU/ba).
[TpenymsHmje pedeHo, , IMTUjCKM YCTAaHLIU * CY ce HajIIpe TUIAIM KaKo IPOKIaMoBaHe dopde
IPOTUB IOKYIIaja ¥ IPaKCe Ofy3MMara HajOCHOBHMjMX BEPCKUX U U/IEHTUTETCKMX ITpaBa
Cpduma, Taxo u dopde MpOTUB faber fpodiberba 1 Oy3UMatba N3BOPHIX CPIICKUX eTHUY-
KUX, JP>KaBHUX U CAaKPaJTHUX TepuTopuja, nodes of Kocosa n Metoxuje (ym. Todorovié,
2023, str. 63-64, 70-72).°

Hanme, noBonioM carnefaparma IMPEr CPIICKOT eTHMYKOT OKBMPA, OCUM HETIOCPE -
HoT (,,¢u3MyKor’) reHoya — 0 KojeM je HamycaH HeManyu Opoj TEKCTOBA ¥ KibUra — Ha
MHOTMIM IPOCTOpPYMa Ha KojeM BekoBuMa uBe Cpdu (He camo Ha KocoBy n Metoxuju)
CBEIPUCYTHU Cy Pa3HU OQNIMIIM TeHOIL[U/THOT ITOHAIIalba, MalTeHe TeHOL[UTHOT CTamba,
a mocedno ynyhyjyhu je xynrypouup nag Cpduma Koju je TOKOM IOC/IebUX AelieHNja
cripoBoheH y pasHMM 3eM/baMa, HAPOUNUTO Y HaHAIIK0j XpBaTCKoj. bes nkakse cymMme —
ceM IIPeTXOJHO IIOMEHYTHX TeHOIMIA U eTHUYKOT yninherma — OBJie je ped O ,,jeTHOM Off
HajBehJIX KyNITypONONIKIX 3/I04YMHA TTIOYME-eHNX HaKOH J]pyror cBeTckor para“ (Arsenijevi¢
Mitri¢, 2021, str. 151). VI xaga je ped o Perrydmuuy Cpduju, anTrcpdusam u cuMOOINIKO,
UJEHTUTETCKO I IPaBHO HACK/be KPHjy ce y SpOjHMM JelllaBambyMa 1 MPUTUCLIUMA — TI0YeB
Off OHIX KOj¥I Cy Be3aHM 32 T3B. POJHY UIEONIOTH]jy — KOjii CAMO Ha IIPBM IIOI/IE] He TIOCeNyjy
BE/IVKY 3Ha4aj M He IIpefiCTaB/bajy Behy ommacHOCT, MaKo je CyIITUHCKY II0OCMaTPaHo ped o
M3y3eTHO LITeTHUM U IIPelM3HO OCMUILIBeHNM IIpouecuma (Antonié, 2024, str. 85-101;
Antoni¢, 2014). Tako ce, perMo, IOBOJOM HaMeTama BELITAYKOT IIPeOCMUII/baBamba
Ha HUBOY CTPYKTYpa CPIICKOT je3MKa, IIOPeJ; OCTAJIOT Off CTPaHe MepOJaBHMX IMHIBUACTA
3ak/bydyje u cnenehe: ,,Ako Ou ce TakBa TOBOpHA ITpaKca YKOPEHNIa, OHa 811 HY»KHO duta
HeIpeMOCTHUBa CMETHa y Pa3Bojy MUII/beba TeHepalnja Koje 01 cTacaBaze y TAKBOM,
UJIeOJIOIIKY HAMeTHYTOM jesuukoM mubey™ (Radi¢, 2013, str. 34).”

JIntuje Koje cy ofpKaBaHe TOKOM IPETXOJHNUX TOIVHA, IOpeJ, OCTa/INX IW/beBaA —
no4es off 60pde MPOTHB ycMepeHOT pasapara IIOPOJMIie — HaI/IaCuIe Cy ¥ CBOj IPOTECTHN
KapakTep KOjJ ce TH4e yIpaBo Ofy3MMarba CPIICKUX eTHUYKMX, AP>KaBHUX M CAKPaTHUX
IPOCTOPa, @ OBO Cy TOCeSHO MCTaKIIe IBe BaHPeIHe TNTHje Koje Cy Ofp>KaHe HeITOCPEeTHO
HAKOH TP BeVKa MUTHjCKa onxofia y beorpany, Tokom 2022. ropuse (yi. Todorovié, 2023,

¢ YmpaBo oBako Ou MOI7Ia STV IIpe/ICTaB/beHa jefiHA MleaITUIICKA GOpMy/Ialja, yKOIUKO TOKY-

Imamo ja y HajkpaheM 13HeceMOo CpyX yHYTpaIlber CTAHOBUIITA OPTaHM3aTOPA I YIeCHMKA JINTIja.
7 Jleta/bHUje O HEKUM OO/IUIIVIMA CABPEMEHOT M/IEJHOT V1 je3IIKOT HaC/ba, Ca ,, POIHIM IIPEI3HAKOM
U JIEKOCEXXHIUM HETaTVBHIUM, IIOTEHLIVjaTHO IIOTYOHMM IIOCTIEANI[AMA, B. Y IOMEHYTUM TeKCTOBIMA
Cnodopana Antonnha u Josanke Papuh.
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str. 59, 67-69). IloMeHy TV Be/IMKI ONIXOAY CYy 3a IIABHYU IW/b MIMa/IM IPOTECT IPOTHB
HaMeTama IIpoIieca KOji CY, ca CTAHOBMIITA yYeCHUKA U OPTaHM3aTOPa IUTHUja, UMATIN
OTBOpeHM aHTUXPUIThAHCKM U aHTUCPIICKY KapaKTep, yHuuTasajyhu xpumhanckn
BepPCKI UIEHTNUTET U CPIICKM €THUYKIU UJIEHTUTET, Te APAacTUIHO 1 ¢aTanHo yrudayhu Ha
cMameme Opoja ctanoBHuka y Cpduju (Todorovi¢, 2023; Demonja & Todorovi¢, 2019,
str. 134-137, 149-151; Durkovi¢, 2019; yn. mupu KoHTeKCT y Pavicevi¢, 2006, str. 37-42).
HajkoHKpeTHMja HaMepa HaBe[eHNX OIIXofa d1a je fla ce CIIpedy Ofp>KaBame ,lapaje
nonoca“ y beorpapy, cxsahene kao jenHa BpcTa ,anTumije"® aHupane 3a 17. cen-
temdap 2022. roguHe, y3 yuenrhe Benukor dpoja npucramuna LGBT+ ugeonoruje. OBo je
HOApasyMeBasIo U peamnsanyjy nparehnx arennu xoje ce Hajuenrhe J0XXIB/bABajy Kao U3pa3
npertensyja 3anazia 1 HATO-a Ha cpIICKM e THUYKY IIPOCTOP U YIIPaB/babe KOMEKTBHOM
cemhy (ym. Antoni¢, 2019, str. 59-62).

OcHOBHNM — Majja CBAaKaKo He U jeflMHM — TIOBOJ] 32 OPTaHM30Bahe OBMX aBIyCTOB-
CKUX U cenTeMOapCcKUX InTHja OUIIO je HajaB/beHO Ofp)KaBarbe rofuilmer EBpomnpajaa y
beorpapy xao rpagy-gomahnny. [Ipema mpBodUTHOM TITaHy, dUJIO je 3aMMIITbEHO fla ce
HOBOpKa ,,IIpajaucta’ Kpehe rmaBunM deorpajckum yamiama, ys yderrhe geceTvHa mim
CTOTMHa X1Wbajja IPYCTaINLaA »,13 EBporie u nernor ceera®, y ckiony ,,ipomonuja LGBT+
BPeJHOCTH, HAMeTaHMUX Off cTpaHe 3amazia (y CpPOJHOM KOHTEKCTy B. pernmmo Durkovié,
2019, str. 34-41). Hakown cBera, EBporpaja je 3ajenso ca nparehum gorabajuma na kpajy
3aUCTa U OfP)KAH, Mafia y3 M3Y3€THO Ma/u OPoj yUeCHMKA Ha [TIABHOj MaHU(pecTanuju,
»Iapajy moxoca®, 17. cenremdpa. ITapafa je cipoBefieHa y ycnoBuMa Koju ¢y mogcehann
Ha PaTHO MU TIPEIPATHO CTambe, MAKO jy je IPETXOHO — 300T CHa)KHOT IIPUTHCKA CPIICKe
jaBHOCTH, a ITOCeOHY Y/IOTy MMaJle Cy yIIpaBo muTrje — BaacT Perrydmke Cpduje sBaHUYHO
3adpanmna.’ CegaMHaecTu cenTeMdap je mpeMa pasHUM ofinkama nopcehao ympaso Ha
HO3HATY ,KpBaBy mutHjy" us 1937. rogusne (Jakovljevié, 2015, str. 273-279). OBa ,,mapaga
HOHOCa“ OuIa je OpraHM30BaHA HAKOH AMpPEeKTHe MHTePBEeHIMje aMepUIKor aMmdacamopa
Kpucrogepa Xua (Christopher R. Hill) u mpurtncaka gpyrux sanagHux 3BaHNYHUKA, YMMe
je jolI jemHOM IIpY>KeH IIOBOJ 3a CTBapalbe IIPeficTaBe 0 ToMe Aa je Perrydmmka Cpduja, kao
U CPIICKe 3eM/be Y LIeJIMHIL, CACBMM HEIOCpefHO oKynupaHa (Antoni¢, 2019, str. 55-56,
58-60, 74-75) — 3a pas3NMKy Ofi IPeACTaBa O ,MeKOj OKYMaLMji“ WM ,[IOTyOKyIaLMji .
TakBe popmynaunje cy decto HaBoheHe (y KOHTEKCTY MOKyIIaja CaXKETOT OIMCA peajl-
HOT CTamba CTBAPM U Pa3HUX aKTYe/ITHUX JellaBamba) TOKOM IPeTXOfHOr nepuopa'® — y3

8 Osaj ckyn (Kao 1 CIMdHe CKYIIOBe Ofp>KaHe IIpe ibera) IpIUCTaIniie Cy Ha3Base — ,,l1apajia Ho-
HOCa, a MPOTUBHUI — ,[Iapajia cpama‘

°  VInmycTpaTyBaH MOXKe OUTH BeJIMKI HACIOB KOju ce 15. cenrTeMdpa mojaBno Ha IPBOj CTPaHU
Beueprux nHosoctiu: ,Jbypcka npasa no Mmepu EY: 3axTeBajy rej metmy, Ha kiaamwe Cpda hyre®, y3
nparehe odasemrreme: ,[Toptnapon Yauje xamm mro je MYTI 3adpanuo pyTy, a HU ped Hitje peKao
o Hamany y badunom Mocty“. Jlakye, ca CTaHOBUIITA TeKCTa Beueprux HO60CiU, HETIpeCTaHN
Hamagu Ha Cpde (a KocoBy n MeToxuju, anu 1 Ha ApYrUM IPOCTOPUMA) IPAKTUIHO HUCY HI
IIPMMETHI 3a IIpefCTaBHIKe EBpoIicke yHIje, 3a pas/Ky Off OfpKaBama ,rej mapaje’ 1 HaMeTama
oprosapajyhux ,Bpegaoctn Cpduma.

10 TIpumepa paju, ¥ TOKOM KaMIIatbe youu HajHOBUjuX (TokanHux) nsdopa y Perrydmuum Cpduju,
oip)XaHux 2. 6. 2024. rofuHe, jefaH HOBOYTHULAjHI ONMO3ULIMOHY TonUTHYKy mokpert (ITokper
Mu - cHara Hapoya) Ha dudoppyMa je ucTakao IMOPYKY: ,[la ce Hapox nuTa, a He Xut 1 KBuura“
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nparehe npenicrase o npehyrHoj 3adpaHu HapOAHOL, KYATYPHOT 1 AeMorpadckor pacTa
U IIPENnoposia, OJHOCHO HETrOBalbha CBOjUX BPEJHOCTHU, KYIATYpe, TPafuliuje U APyrux
0CHOBHUX odenexja (y ToM cmmcry B. Antoni¢, 2014, str. 254-259). Ha ucTo ce HafjoBe-
3yjy ¥ 3aK/bYUIIM O XUOPUFHOM PaTy M HaMeTary aHTUNUECHTUTETA IIyTeM jeMHCTBEHO
OCMMUIIBbEHOT cricTeMa ofrosapajyhux Haparusa (Vladusic, 2019, str. 143). IToBogom ormca
cucifiema ,Koju KOHTPOJIHIIIE 11 eKCIIIOATHIIe ITOTYNbeHO ApymTBo“ y Cpduju (Antonié,
2019, str. 60), HajeMIHEHTHMjU COLMOIO3MU 3aK/byuyjy cnenehe: ,[Ipyra muuuja Mmohu y
ecTadNMIIMEHTY Be3aHa je 3a KOJIOHM3aTopa: MoYMibe Off Fle/IoBa amapaTa BammHrTona
u Bpucena sapyxennx sa Cpdujy u ‘3amagnu Bankan) kao u of Tamommsux GoHIOBa 32
pa3Boj Aemoxparuje, ‘5opdy 3a /byfcKa Ipasa, ‘CyodaBare ca npouvromhy’ uTa.  a ,Kapuka
Te mHuje Mohu cy u oppamme amdacage CAIl u EY“ (Antoni¢, 2019, str. 60). Y cBakom
CIIy4ajy, »leplielllja y iely cpIcke jaBHOCTH fia je ‘TIpaji Heka BpcTa OKyIIaTOpPCKOT
meduea), fomatHO KOHGPOHTHPA APYWITBO U oBRauky LGBT 3ajeguuiry, taunuje apy-
mtBo 1 oHe LGBT axtuBucre xoju nucnctupajy Ha TIpajny’ kao cpepminmoj tauku LGBT
nporpama 3a Cpdujy” (Antonié, 2014, str. 257). YiipaBo 0OBaKaB CTaB PasINIUTUX ayTOPa
¥ 3HAYAjHOT flefIa CPTICKe jaBHOCTH TOAPIKaH je U mpaTehoM mpefcTaBoM J1a Cy — Kako On
MOI7Ia [ja I7IaCH jOLI jefjHa MjeaaTuIIcKa GopMyanuja — Je/I0OBU CPIICKOT eTHIYKOT IIPOo-
CTOpA IIPETXOIHO OKYTIMPAHI 1 Y Y’KeM CMUCTTY peun, d1Bajyhu mogspray Ty peanmsanmjn
TeHOIMTHOT TI/IAHA, Y3 OeCTIOMTeHY acuMMUIALIUjy ¥ € THUIKY MHKembepyHT (yi. Antonic,
2023, str. 171-172; Todorovi¢, 2021, str. 164-165, 145-146, 149-150; Durkovi¢, 2013, str.
119; Todorovi¢, 2015b, str. 67-69), Te na je u EBpomnpajz cacTaBHH 1e0 OBOT OKYIAaLIIOHOT
nporeca (Antoni¢, 2014, str. 257)."! Vmax, HaBefeHN O€OTPafCKI , INTHUjCKI YCTAHIIU
YYMHWIN Cy ja HaMepe opraHusaTtopa dyny Hajsehnm enom onemoryhete, y3 Beoma Masmn
dpoj yuecHMKa, TaKo Jia ce 1 IOpeJi CBera Mo)Ke KOHCTATOBATH Ja je — CIMYHO Kao y LIpHoj
Topu - 1 0Baj MMTHjCKY YCTaHAK Y CBOjoj cymTyHM duo ycremas (B. Todorovié, 2023, str.
59, 62, 69-72), NOKa3aBIIN eTHIYKO-PETUTHjCKY yTeMe/beHOCT HajBeher fiena Hapoza, Koju
Ce OTpeNenio 3a ULEHTUTET a He 3a MTaKHU ,ipocneputet (Todorovié, 2014, str. 363-365;
yi. Dordevi¢, 2006, str. 106-109) 1 npuxBaTame OKyIalXOHO-KOTIOHU3aTOPCKOT MOfieTia
(Antoni¢, 2019; yn. u Kindi¢, 2017, str. 209-215; Memi, 2015).

OcuM orIite XoMOreHM3alyje 1 jaCHOT IOTBpPh1Barba CBeCTI 0 §a3i4HOM (BEPCKOM 1
eTHIYKOM) UJICHTUTETY, HOBA IMTHUjCKa JlelllaBarba Cy TaKohe MOTBPAU/IA I CPIICKY CBECT O
CBOM IVIBW/IM3AIMCKOM MpieHTUTeTYy. HamoBesyjyhu ce Ha mpeTXomHO pefoueHn podem-
CKI OKBYIP, Kao Hen3dexXHa 1 TOCeSHO MITyCTpaTBHA CaIviefjlaBarba HaulfHa MTeHTUTETCKe
ondpaHe Te (heHOMEHA aHTUCPONM3MA M CPOJHMX II0jaBa, YIPaBo je u penanuja Cpduja /
cpricke 3emsbe — Pycuja / pycke semibe, BUILIECTPYKO TOCMATPaHO, BEOMA Ba)KHA I aKTye/IHa
(8. u Todorovi¢, 2023, str. 69-70). Hanme, oHa je mocedHO 1 BUIIEANMEH3MOHATHO d1yIa
MCTAaKHYTa ¥ TOKOM OfIp)KaBam-a YNTABOT IIMK/TyCca §eOorpafiCKuX INTHja, OAPKAHIX TOKOM
2022. rognue. IToBesanoct Cpda n Pyca, OfHOCHO CPIICKVIX M1 PYCKMX 3eMaJba — Kao JIelioBa
jeMMHCTBeHe TPABOCIABHO-CIOBEHCKE IIVBUIN3AIIN]je, Ca 3ajeTHUYKOM, OFHOCHO OMIICKO
cxpahenom ucropmjckom mucujom (Todorovi¢, 2017, str. 153-156, 163-164; Antonic,

" O oproapajyhum BpeHOCTMMA 1 CPOJHMM II0jaBaMa, Kao JeIOBUMa ,,XeTeMOHe HOPMaT/BHE

Marpuile HeonmdepaaHor Kanutanuama“ (str. 247) — y3 n3y3eTHO OOMMHY IIPOIIPATHY TUTEPATYPY
(str. 261-308) - B. y Antoni¢, 2014. O okymanuju Kocoa n Meroxuje B. Ha mpumep y Stepi¢, 2019a,
str. 243-244.
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2022; ym. Jankovi¢, 2023, str. 47-48, 139-142, 78, 54-55) — TOKOM JIMTHjCKUX [eIIaBamba
nocedHo je OyIa HaI/IallleHa AYradkoM L[PBEHO-IIaBO-0eIoM / de/lo-I1aBo-1[pBeHOM
3acTaBoM (myXuHe Ipeko 600 MeTapa) de3 odeexja, Tako [a je OHa MICTOBPEMEHO MOIIa
duTu mocMaTpaHa 1 Kao CpIicKa 1 Kao pycka. IIperusHuje pedeHo, 00e 3acTaBe ce cacToje
Off MCTHX §0ja, 1 aKO je CTAaBMMO y YCIIpaBaH IOI0Xaj, Ca pasIMINTUX CTPaHa I7IeJaHo,
MMaMo JIB€ 3aCTaBe, ai aKo je CTAaBYMO Y BOJOpaBaH II0NI0Xaj — Kao IITO je MOMeHyTa
Jyradka 3acTaBa HOIIEHAa TOKOM JIMTHja — Pas/inKa He mocroju. Haseneny sacraBy nmutu-
jal cy pammpuin TokoM Hajeehux mntuja, ogpxanux 11. 9. 2022. rogusne, gopupyjyhu
je m Hocehu Kao fia je ped 0 BEIMKOj CBETHIbI. YOCTA/IOM, y TUTHjaMa Cy HOLlleHa 1 dpojHa
odernexja, y3 ogrosapajyhe mapore, Koja ¢y 1 cacBMM HEIOCPE[HO yKasuBaja Ha Pycujy,
Kao I Ha CPIICKO-PYCKO IIPUjaTe/bCTBO U 3ajeHIYIKY KY/ITYPHO-IMBU/IN3ALMjCKY IPUIIAf-
HocT (B. Todorovi¢, 2023, str. 69-70, 65; ym. u Stepic¢, 2019b, str. 82-84), mTo anynupa u
Ha oppebena oueknBama Besana 3a dygyhHoct (yi. perumo Stepié, 2019a, str. 237). Tum
YHOM — /1) ¥ Pa3HVM APYTYUM e/IeMeHTIMA, IPUCYTHUM TOKOM Pas3IMINTIX INTUjCKUX
OITIXOfja — pasMaTpaHa MUTHjCKa JiellaBama Cy HeIOCPENHO yKasasa Ha MoTpedy jaBHOT
UCIO/baBakba VBIIN3ALMjCKe CAMOCBECT HajBeher fjea cpIcKor Hapoya, y KOHTEKCTY
IIOCBEIOYEHOT CXBaTakba O HEOIIXOLHOCTH OfOpaHe He CaMO IIPUMAPHOT € THIYKOT 1 BePCKOT
Beh u nmper nuBmInsanujckor ugenturera. OBo je npaheHo u jacHoM MaHupecTanujom
TeXibe Ka YBpIhoj IMBUIM3AIMCKOj IOBE3AHOCTH, Koja du oHeMoryhmia najpy eckamarujy
TOCTIEAINIA CBEOIIIITET aHTUCPOM3MaA U TeHOLMHO-OKYTIAIIOHNUX Mpoljeca Ha CPIICKOM
€THIYKO-eTHOTEHETCKOM IIpocTopy (VL. perumo Kindi¢, 2017; Antonié, 2023b, str. 245-249).

[Tpurom, ogHoc Cpdu(ja)-Pycn(ja) Harmamen je u ycnen Tora mro je 3amag Cpde
u Pyce - Ha Taymacy paHujux, ZyOOKO YKOpemeHIX y3poKa pycododuje u cpdododuje
(Ekmeci¢, 2002, str. 343-365) — Ma/ITeHe IPOITIACKO 3a 3adparvere ugeHiiuiieiie/Hapoge,
a BUXOBe TpaauIje 3a Hermoke/bHe. > OBO ce AMPEKTHO HafloBe3yje U Ha BUIIECTPYKO
IPUCYTHY IIPECTaBy O IPOMOLMjI aHTUCPdU3Ma 1 pycododuje — kao mebycodHo mose-
3aHMX 1 ucnpervtetenux nojasa (Ekmeci¢, 2002, str. 343-365; Antoni¢, 2022, str. 27-46;
yIr. Metan, 2017) — Ha CBMM HMBOMMa Jie/I0Barba KOJIEKTUBHOT 3amajia 11 C lIM II0BE3aHIX
»ITI0dAIMCTIYIKUX M TeOONIMTUYKNUX CTPYKTYpa (yIL. u Jankovi¢, 2023, str. 84-86, 54-55,
36-37,47-48,78,59). Y cxomy peanusalnyje 1aBHO IOKPEHYTUX IIpoOLieca, CBe OBO IIpa-
heHo je mpeTBapameM [jelI0Ba U3BOPHOT CPIICKOT MCTOPMjCKOT M € THIYKO-e THOT€HeTCKOT
IIPOCTOpA — MCTO KA0 U [eloBa PYCKOT eTHMYKO-eTHOT€HETCKOT IIPOCTOpa (y3 OKO/IHE
Hapojie i Ap)KaBe) — Y Kpajibe HelpujaTe/bcKM yCMepeHe eHTHUTeTe, OfHOCHO Y CBOjeBPCHE
~AHTH-Cpduje“ u ,,Antn-Pycuje“ (B. Heke mnycrparusHe npumepe y Rakovié, 2019, str.
223-253, 39-74; Antoni¢, 2022, str. 72-73). To je yunmeHO — y KOHTEKCTY pa3yMeBama
CBeTCKMX 30MBama Kao ,,cyKoda nusumm3sanuja“ (Huntington, 2000) — Hajipe u3 reomo-
nutrdkux (u mpatehnx npejHux n ugeonomkyx) pasaora (Stepic, 2019a, str. 237-242).
Llwp je duo cTBapame jeIMHCTBEHOT ITOJIMTIYKOT OJI0Ka yCMepeHor Ha oHeMoryhaBame
CTI0SOMIHOT JIeI0Balba, iBa OCHOBHA (M IIPUPOHO mocTojeha, He3aBMUCHO Off pe3y/nTara eT-
HIYKOT MH>KEhEPIHTA) eJleMeHTa IpaBociaBHO(xpuinhaHCKO)-CITOBEHCKe HUBUIN3aLIje
(ym. Stepi¢, 2019b, str. 238-239).

2 O HajHOBUjUM aclieKTuMa B. Ha ipumep Pycuja u Cpduja kao Sene xononuje y Antonié, 2022,

str. 27-46; yi. 1 Antoni¢, 2023a. Takobe B. 1 pasnnunTe WIYCTPaTUBHE TEKCTOBE, IIpeflOYeHE Y
Nikéevi¢, 2022.
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Hexke off K/by4eBa aHTUCPIICKe IIpOIIaraHze Ha 3alajy ,MoxxeMo Tpaxutu y LlIMnTtoBoj
HapajiurMi IIpyjaTe/b—HeIIpujaTesb, KOja y cedy cafipyKy M ONO3UIje U3 IOMEeHa MOPaIHOT
cMMcIa JoOpO-3710, eCTETCKOT JIETIO—PYXKHO U eKOHOMCKOT KOPMCHO-IITETHO I1a Cy 3aTO
»Cpdu y eBpoaMepIuKo;j a mocedHO HeMadKoj IITAMIIN IIPEACTAB/bEHN Ko 3711 Y PY>KHU
U 3aTO Ce IOHIDKaBajy Ha MopaaHoM wrany" (Vukovié, 2008, str. 275). Cyurtuscku mo-
CMAaTpaHo, UCTI CIIY44j je U ca CBENPUCYTHOM pycopodujoM, moceSHO Y HajHOBUje BpeMe
(Antoni¢, 2023a, str. 27-37; yir. u Ekmeci¢, 2002, str. 354). CBe TO je y HOBUjUM MCTOPHjCKIM
OKOJTHOCTVIMA MHTEH3VBUPAHO U PA3INYNTIM OOIMIVIMA BEIITAYKOT Membatba, Cy301jama
IIa 9aK 1 3adpaHe CPIICKOL, Kao 1 PycKor (B. Antonié, 2022, str. 27-46), eTHOKYITYpHOT
MOJIeTIa I UEHTUTETA, Y3 pa3He KOHTHMHYMpaHe 0O/IMKe TeHOLM/IA, HACYJIHe aCHMIUIaLIU-
je, IpoTepUBama ¥ CTpajialba y FOTOBO jeIMHCTBEHNM pa3MepaMa (Jovanovic, 2008, str.
441-442; Gadinovi¢, 2017a; Gadinovi¢, 2017b; Zivanovié, 2008; Kresti¢, 2002; Todorovi¢ i
dr,, 2015, str. 167-168). Op mocedHe Ba>KHOCTH je ¥ OKOIHOCT [ja JOTMYHM IIPOLeCH HUCY
Ha OfiTOBapajyhm HauMH HU TETEKTOBAHM — a KaMOJIN OCyheH, HemoCpefHO KaXKibeH!
u dap [OHeK/Ie HaJIOMEIITeH) — Y 3aIlaJHOj M I7I0da/IHOj jaBHOCTH (KOja je Imof, yTuia-
jeM reomonuTtudke CTpykrype popmupane oko HATO-a; ym. Jankovié, 2023, str. 192).
[IITaBnire, mpeTXOgHe OKOIHOCTY CY IIOTKPEI/beHe HaCTaB/babeM Me/VIjCKOT ¥ OIIIITer
MPEXHOT paTa, KOjI Ce 4eCTO JJOXKIB/baBajy YIIPaBO KAo IOACTHUIIAbe YHUIITABAbA CPII-
CKOT 1 pycKor eTHOca (Antonié, 2022, str. 69-72), y3 nexyMaHM3aLMjy 1 u3pad/puBame
YMTAaBOT Hapofa, duo y (Heo)KOJIOHMjaTHO-OKYIallOHOM K/byuy (yII. Jankovié, 2023,
str. 96-97) duto y K/bydy CTBapama Ja/blX yCI0Ba 33 aCUMIIALV]Y, HEIIOCPELHY TeHOL
win etHrdKa ynithema. O cpogHUM IpodIeMrMa IMCaN CY OPOjHYU HaYIHUIN/ay TOPK
(B. Todorovi¢, 2021; Vukovi¢, 2009; Mitrovi¢, 1991; Ekmeci¢, 2002, str. 343-365; Piper,
2004, str. 57-59)." BaskHO je MMaTM y BUAY CTAaHOBUINTE Jia MaKo XMTIepa U HaI3aM
4eCTO HOTPELIHO ,JOXXIB/hABAMO KA0 MHIUEHT y oBecTH 3amaga’, , XUTiep je sarnpaso
caMo oilisopero HajapuBao Aa he y EBpomnu ma ypanu ono o je 3anag eeh na gpyium
Mmecifiuma ypaguo®, a ,Kao mto hemo Bupety, Xutiep je ucrpedmee VHanjaHala yseo
Kao MOJie/1 KOTIOHM30Baba CIOBEHCKIX 3eMasba, a HocedHo Pycnje® (Antonid, 2022, str.
27). IloBoziom cBera oBoTa, CPIICKe NTHje Cy BP/IO HETIOCPEHO pearopajie Ha HaBefjeHe
Ipolece U IpeTe, YK/bYUNMBIIN Y CPICKO-PYCKY jeFHOLMBIIN3AIMjCKY COMUAPHOCT Y
cBoje ocHoBHe nopyke (Todorovi¢, 2023, str. 70).

CJIABA KAO ITOKA3ATEJb ITOPEKJIA
N NIEHTUTETCKM ®EHOMEH

Ha npegodeHy KOHTEKCT IUTHja, Y QYHKIVOHATHOM, IIpe CBera CUMOOINYIKOM
U UJIEHTUTETCKOM CMICITY, HaJjoBe3yje ce u cnasa. IloBpx cBera, cnaBa (KpcHO MMe)
IIpencTaB/ba CIIOXKEH VEHTUTETCKI, KyIITypHI/I, I/ICTOPI/IjCKI/I, peHVIFI/IjCKI/I n IIPYHITBCHI/I
(deHOMeH, KOji je HOCeQHO 3aHVM/BUB Y CaBpeMeHO 10Ja, yc/Iel Hu3a HOBMX 3Ha4Yermba I
PasHMX aclleKara Koju ce 3a mera Be3yjy (yi. Todorovi¢ & Pavicevi¢, 2017, str. 380-383).
IITTaBumIe, IOKA3a/I0 Ce Aa je MOCedHO 3HAYAjHA U y/IOTa C/IaBe y CIpedaBarby IIOKYIIaja

O Cpduma kao ,,BapBapuma EBpore“ y nuckypcy nojefHIX TeopeTudapa IIOCTKOIOHMjaIM3Ma

B. Arsenijevi¢ Mitri¢, 2016, str. 504-542.
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IeKOHCTPYKIUje CPICKOT MAEHTUTeTa, C II0CeSHNM HaITTaCKOM Ha CIIpeYaBarby e THIIKOT
MHKemepuHra (B. Stepic, 2023, str. 203-205) 1 aHy/IUpakby HBEroBMX IOCTIefuIa. Y cBa-
KOM CITy4ajy, C/laBa je jeffHO Off M3Pa3UTUX CPIICKUX UAeHTUTeTCKuX odenexja (Todorovic,
2015a, str. 445; Erdeljanovi¢, 1925, str. 43-44; Gruji¢, 1985, str. 484; Cviji¢, 1966, str. 474;
Bogdanovi¢, 1985), caodpasHo 3Hauajy 1 yno3u mpaBocitasHor xpuirhaucrsa (Blagojevié,
2012, str. 15). Ha unTaB oBaj TeMaTCKI OKBUP HaloBe3yje ce I (dbeHOMeH UEHTUTETCKOT
3Ha4aja flopexsd, Ha celudIYaH HauVMH U3PaXXeHOT ypaso y crydajy Cpda (Todorovié
idr, 2015, str. 57-61; ym. Bodrozi¢, 2015, str. 135-137).

VI3y3eTHO je Ba>KHO 1 IIpOy4YaBarbe OPOjHIX HOBOHACTAJINX CafipyKaja KOjI ce, BUIIIe
WIN Makbe HEellOCPeHO, HAaclIambajy YIPaBo Ha Cl1aBy u nopekio. Mebhy muma cy u oun
caJipyKaji KOju CBefloYe O MOjaBy HOBMX MJEHTUTETCKYX IPYTIa I HOBMX IIPAKCH Pa3BMjamba
3ajefHMIITBA. 3a HAC Cy IOCedHO MHTEePeCaHTHI HOBOOTKPUBEHY I'eHe TIYKO-TeHea IoNIKN
POTIOBU KOji Ce Be3yjy 3a pasluunTe C/IaBe, y3 UCTUIIAKE U IbJXOBMX 0COOeHNX CBojcTaBa. '
[ pyrum pednma, OCuM yCTaHOB/baBarba HAyYHO IIOTKPEIbeHX CTIHA, ITyTeM HOBYX Me-
TOJa IpOyYaBarka mopeksa nrpabyjy ce cacsum Hose mpencTaBe. OHe CTyIajy y JOAMP 1
ca I[pyTUM caBpeMeHNM WifiejaMa O TIOPEKTy U CAMOCBECTH, Ha Koje ce HepeTKO HajjoBe3yje
U M3BECHM CaKpa/IHY, 3aBeTHU W/IM MUTCKU IIPefI3HaK."> YHyTap IIOMeHYTHX IIpefcTaBa
U Mfieja MocedHO Cy yOWbMBe HOBE eTHOI€HETCKe, ajIi ¥ UJIeHTUTeTCKe MaTpulle, Koje ce
Be3Yyjy 3a TAKO3BaHe XaIUIOTPYIIe ¥ TeHETUYKE POJIOBE, Tj. IpeJjadKe rpymnanuje.

Y HOBUje BpeMe CTEK/M Cy Ce YCIOBH Jia Ce YTBPAM PeasHO MOPEKTIO, HEPeTKO U y
KOHTEKCTY IPOC/IaB/bara C/1aBa y Ay0/boj MpOIIIOCTH, TAKO Ia Cajla HApOJHA Ipefama O
HOPEKJIy M IIPEfiCTaBe O CPIICKOj eTHOTeHe3! 100Mjajy U JOAATHY LpTy HellOCpeHe Bepo-
IIOCTOJHOCTH, KOja ce yTBphyje Ha mperusan, Hay4HO yTeMebeH HaunH (Todorovi¢ i dr.,
2015; Vukicevi¢ i dr., 2021, str. 67-91). [IpenusHnje ka3aHO, CaBpeMeHN CPIICKI POTOBU
Be3aHI 3a CJIaBe JOOWIN CY VM Hay4YHY IOTBPAY, OKAa3aBIIM Ce y BeJIMKOM OpOjy CIydajeBa
He Ka0 ,,0dudaH MutT", Beh ka0 KOHTMHYMpPAaH!U HACTABLY CPIICKMUX HACTETHNUX J103a Koje
Tpajy BekoByMa. TuMe ce ¥ e THUYKI MHXKEebePUHT Koju je mpuMerbeH Hazt Cpduma (Stepic,
2023, str. 222-223) moKasyje Kao joIll jacHMje YCTAaHOBJbUB IIPOIIeC, CACBYIM y CKIafy ca
PpaHMjuM IIpefcTaBaMa ¥ peaTHNM IIPeTIIOCTaBKaMa O BeINYIMHMU LeHTPATHOT CPIICKOT
eTHNYKO-eTHOreHeTCKOT Ipoctopa (B. Todorovié, 2015a). Tpeda momceTntu 1 Ha TO fja
je, »y paHUjUM BeKOBUMa cpIicKe uctopuje ume Cpiicke 3emme” — y3 BUXOBO Be3UBabe
3a CTAHOBHMIITBO CPIICKOT M/ICHTUTETA, aJI) U MTOpeK/Ia — OUIIO ,,yod1dajeHo 3a LenuHy

Y Ha 0BO ce HaJj0Be3yjy 1 IIpefiCTaBe O APYraujuM eTHOTEHETCKUM IIyTeBMMa, I1a YaK U pasym-

YNTUM KaPaKTepOIOMIKIM OCOSMHAMA WM PEIIPOAYKTUBHIIM CHOCOOHOCTIMA, KOjé HABOJIHO — II0
HEKUM 3ade/IeXKeHNM IpencTaBaMa 3aMHTEPECOBAHNX M MICHUTAHNMIKA — MOTY IIOCEAOBATI pA3ININTE
XaIuIorpyIIe ¥ BapujaHTe, I1a YaK M CTABCKO-POZIOBCKe rpymariyje. IIoBOoM CpOIHIX TeMa I HaCTaHKa
HOBVIX MJIEHTUTETCKVX IPYIIa, B. pasHe cajipykaje Koju ce Mory mponahu Ha ®opymy JIpymTea cprckmx
ponocnosara ITopeko (forum.poreklo.rs). B. perjumo miycTpaTBaH TEKCT, Ko U IPyre TEKCTOBE
KOj¥ Ce Ha era HaJioBe3yjy, IIOBOZIOM KOMeHTapucama xamnorpyie R1b, odjapmen 11.2.2013. a
notmucat ca Kyrios (forum.poreklo.rs/index.php?topic=56.0; mpuctymbeno 20. 5. 2024). Y KOHTek-
CTy IOMEHYTHX TeKCTOBA KOjJ ce IpuMapHo dase xaryiorpynomM R1b, npumepa pannu, momumy ce un
U3pasy Kao LITO Cy ,,R1a-HanmoHanucra® (Jakie, ,,HAIMOHAMICTA Y CMUCITY OHOTa KO fiaje mocedan
npumat ogpeheHoj xanyorpymnmy, Tj. IpefauKo]j IPymalyji, 3aT0 MTO joj M CaM IIPUITAJA) UTH,.

5 Kapa je ped o 3aseiliy u cpopHuM upejuum odpaciuma xog, Cpda, B. Kovié, 2019, str. 13-47;
Kindi¢, 2017, str. 197-202, 206-218; Todorovi¢, 2015, str. 243-286; Timotijevié, 2022, str. 7-31.
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CPIICKOT €THIMYKOT IIPOCTOPA, a I0jefINHM JIeTIOBY CY O3HAYaBaH! ITOCEdHMM PETMOHATHUM
wm odnmacHnm nMennma“ (Terzi¢, 2012, str. 17). Ca HajHOBUjUM FeHETUYKO-TeHea IOKIM
MICTpaXMBabJIMAa, HACTOBEHNM Ha IIpOyYaBarbe (peHOMEHa C/IaBe KOji je YBPCTO II0Be3aH ca
IPeBHMM ,,KY/ITOM Ipefjaka’, IOHOBO je IIpefi 04MMa jJaBHOCTI M3POHIIIA U jeJUTHCTBEHOCT
CPTICKOT €THIYKOT IIPOCTOPA, Y3 jaCHO HATMANIIEHO CBOjCTBO CHAYXHOT ITPEOB/IalaBamba
C/IMYHOCTY a He pas3/iMKa Ha YuTaBoM oBoM nofpyyjy (Todorovi¢, 2022, str. 215; ym. n
Kovacevi¢, 2019, str. 109-110).

CxopiHO M3HECEHMM OKOIHOCTMMA, jaCHO je [la Ce YMTaB jeflaH HOBM YMIEHIYHN U
UJejHI KOMIUIEKC GOpMMpa y AMPEKTHOj Be3n ca (eHOMEHOM C/IaBe, OFHOCHO IIpUIIaji-
HOCTM ,,C/TABCKMM POJOBUMA“ 1 OAroBapajyhim reHeTM4KO-TeHea IoOKM IpyIanujama,
KOjy y caBpeMeHO /joda OuBajy MOM/IOKHY HOBMM YCTOXE-aBamyMa 1 yTuijajuma.'* Oso
je, Ha OCHOBY HI3a ITOKa3aTesba, BeOMa BayKHa M YTUIIajHa caBpeMeHa 1ojaBa (Todorovic i
dr., 2015, str. 13-20, 27-32) Koja 1o cajia Hitje SWIa y >KVDKM Hay4dHe jaBHOCTU. MebyTnm,
myTeM npahema pasHuX Meauja 1 GopyMa, anu M HAyIHUX U IPYTUX CafpsKaja, Be3aHMX
3a TeHeTINIKY TeHeasIoTHjy U CPOffHA MUTakba, MOJKe Ce HEeTIOCPeTHO YOUNTH pOopMuparme
HOBJMX UJECHTU(PUKALVOHNX MOJIeNA Y CBECTHU /by, KOjU YIOTIIYEbYjy U YCTIOXKIbaBajy
paHuje uieHTUTEeTCKe mpeacTaBe. O MHTEpPeCOBambY CaBPeMEeHOT YOBeKa 3a IPOIIIOCT —
Kao OArOBOp Ha HaMeTake aKTYeJTHUX Ipoljeca MaCKUPaHMX UejoM ,Imodanusanuje”
(8. Antoni¢, 2019) - mopey 0CTaIOr HOCBELOUYNIO je 1 BEIMUKO 3aHNMAabe 32 ercKy daH-
TACTHUKY, YIPaBO y3 MHOTO Pa3HMX ,,CTapMX Hapofia“, MUTCKIX 1 HeOOMYHMX eTHOCA KOjI
ce IIOMUBY Y He/MMa OBe BpcTe (Kburama, GuIMoBUMa, cTpuniosuma uth.).'” Ilosogom
OBOTa MOXKe Ce YCIIOCTaBUTY 11 IPVIMYHO jacHa Iapasiesa u3MeDy aTux mojasa 1 KacHujer
3aHMMarba 33 IIOMMIbaHe XaIlJIorpyTie, Koje je y CPIICKOM eTHUYKOM KOHTEKCTY HeIIOCPETHO
MIOBE3aHO U ca BUIIEAVMEH3IIOHATHIIM HTEPeCOBambeM 3a caBe (B. Backo & Maksimovié,
2010). Yocranom, cmudHo Kao Y xpomosoM (Vukicéevic i dr., 2021, str. 77), n cnaBa ce
(Hajuenrhe) MpeHOCH ca Olja Ha CMHa — IITO je yjefHO dula M MpaKTIYHA OCHOBA 3a LIMpa
MYATUAUCIMIUTMHAPHA TI0BE3MBabha PasHMX BPCTA, KOja Cy 3aMCTa ONPIHENA BETMKOM
HAIIPeTKy CaBPeMeHNX TeHeaIoIIKO-e THOT@HEeTCKIX MCTpakyBama. C jeiHe CTpaHe, OBe
TI0jaBe MOTY Ce YIIOTPedUTH Y KOHTEKCTY jadara CPIICKOT UIEHTUTETA, a C APYTE, Y CBOj-
CTBY HajHOBMjUX ITOKYIIIaja BeTOBE lasbe fleKoHCTpyKIje (B. Todorovi¢ i dr., 2015, str. 28,
50-51; moBomoM 3/10ymoTpede HaBOAHOT OpeKIa YIL. u Stepic, 2023, str. 38).

Y cxnmany ¢ Beh HasHaueHMM OKOMHOCTMMA, Tpeda JOJATHO HAIIACUTH [ II0CTOje
HOBOHACTA/IV, OUNMI/IEfHN HAYJIHY JOKa3M KOji Ha IpMMepy CTaBCKYUX POfIOBA YKa3yjy Ha
BUIIIeBEKOBHE KOHTMHYWTETE, a OHJ Ce MOTY ITPATHTH MIMPOM CPIICKOT eTHUYKOT IIPOCTOpa
(ym. Vukicevi¢ i dr., 2021, str. 1087)."® CiuuHO Kao y IpOLIIOCTH, i Y HajCaBpeMeHMjeM

1o TIpuMepe pasHNX FeHETUYKO-TeHEAIOLIKIX POfJOBA KOjI Cy HEIIOCPEJHO TI0Be3aHM ca ofjpehernm
KPCHIIM C/1aBaMa, Y KOHTEKCTY pe3y/ITaTa HajHOBMjUX PeHeTUYKIX UCTPAXUBaba, B. y Vukicevic i
dr., 2021, str. 1051-1090.

7" Kapa je ped 0 MCTpaXMBabJIMa Ca HAYYHUM IPEI3HAKOM YIL WIYCTPAaTUBHE CPIICKe IpUMepe
(Vujani¢ i dr., 2014, str. 41-46).

'8 CXOpmHO TOMe, MOI/IM OVICMO HAaBECTH YUTAB HU3 IPUMEPA, 3HAYajHO MPOIIMPUBIIY 0d1M OBOT
TekcTa. Beh Hexomuko wux Sumo Ou y cTamy a Ha Bp/Io KOHKpETaH HaylH [IOKaXke KaKo je CIaBa
HEPACKUAMBO II0BE3aHa Ca CPIICKMM eTHOIMHIBOKY/ITYPHIUM (PEHOMEHOM M fia je TOCTojata CToe-
hmma, ogaBHO yTKaHA y CPIICKY €THUYKY CBECT.
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CMICITY CJIaBa je CBENPUCYTHA Kao (peHOMEH Off IT0CedHe BXXHOCTI, Tj. TI0jaBa Off HajBe-
her mopopyHor 1 HanyoHaIHOT 3Hadaja (Bandié, 1997, str. 252, 239-240, 244-245, 251;
¢ gpyre crpage yi. u Todorovi¢ & Pavicevi¢, 2017, str. 383). IIpurtom, oBfe je mpefodeHo
CaMO HEKO/IMKO HOBMX €/IEMEHATa U aclieKaTa KOji ce JaHac Be3Yjy 3a CIaBy, a/li je keHa
ceMaHTHM4Ka cepa MHOTO IIMpa M Pa3HOBPCHIMja. VIcTO BaXk 1 Kajja TOBOPMMO O Lyd/bUM
MCTOPMjCKMM KOpeHnMa 1 3HademnMa (y11. Timotijevi¢, 2022, str. 20), am 1 0 caBpeMeHUM
UCIO/baBabUMa, JPYIITBEHNM U ApyruM QyHKIMjaMa cnaBe, Meby xojuma je mocedHO
U3paXkeHa yIpaBo mmpoko cxsaheHa ugeniiuiieicka ¢pynxyuja (Bandi¢, 1997, str. 252;
Todorovi¢, 2015a, str. 445; Mili¢evi¢, 1985, str. 82). 3axBasbyjyhn craBu 1 HoBuM (reHea-
TIOMIKMM ¥ Jp.) Ca3HaWMMa O TIOPEK/Ty — aHAJIOTHO ¥ [PYTUM, HOBUM M3pasyMa HapojHe
tpapunyuje (Blagojevi¢, 2010, str. 36) — MHOTY IIOjeAMHIIV Cy Ce TOKOM IIOC/Ielbe AeleHje
YTO3HA/IV U TPajHO 30MVKIIIN, TIPOAYOVBIIN CBOjy MOBE3AaHOCT C ITPeIMa ¥ M3TPaMBIIN
HOBE pernalyje Koje Cy 3aCHOBaHe yIIPaBO Ha CPIICKOM €THUYKOM UJEHTUTETY M Ha KDCHOM
VIMEHY Kao je[fHOM Off YIIOPUIITA BePCKOT MICHTUTETA. JOII jefHOM Tpeda MOJCeTUTH Ha
TO JIa je BP/IO CTMYHA CUTYaIUja ¥ ca TUTHUjaMa, Koje Cy Y Tpaamiujckoj kyntypu Cpda
Hajuenthe npefcTaBbate 0daBe3HI Je0 MeCHe/CeoCKe ClaBe, HePaCKUAMBO IOBe3aHe ca
TOPOJMYHOM C/IABOM y CKJIOMY C/IaBCKOT puTyamHor Kommekca (Todorovi¢, 2005, str.
455; Bandi¢, 2004, str. 356), TUIIMYHOT 3a CPIICKO € THIYKO-MIEHTUTETCKO, IPOCTOPHO U
IYXOBHO HAPOJHO je3rpo.

3AK/bYYHUM OCBPT

Moske ce KOHCTaTOBATH Ja Cy M JINTHUje U CIaBa BPJIO YIOTped/bUBM U e(pUKACHU
Y CKJIOIly BUHIECTPYKOT UJIEHTUTETCKOT XOMOT€HI30Bamha U MpY>Kaibha OTIOPa, KaKo y
OJIHOCY Ha HEeIIOCPEeJIHE Hallajle Ha CPIICKY eTHUYKY U BEPCKM UJIEHTUTET, TAKO U CIIpaM
PaHMjUX M HajHOBUJUX, IIOCTOjAHNX IOKYIIAja IPMMEHe ETHUYKOT MH)KEHhEPUHIA Ha INTETY
Cpbda. VicToBpeMeHO, HOBU M3Pa3y OBUX [PEBHNX U YKOPEHeHNX CPIICKVUX PUTYaTHNUX
cmcTeMa Takobe cy jacHO ycMepeHM Ha yuBpImhyBarme CBECTI O CONICTBEHOj IIMBUIN3a-
IVjCKOj IPUTIATTHOCTY M ofiroBapajyhem njeHTHTETY (KpO3 jadarme CPIICKO-PYCKIX Be3a,
Ha ITpuMep, y CIy4ajy INTHja), MCTO Kao I Ha OCTBAapMBamhe YHYTpalllmer jennHcTa. CBe
TO je mpaheHo ¥ TOHOBHUM car/leflaBamliMa U YCTOXKIbaBamyIMa YHY TPAlTBIX CPIICKIX
(pOnOBCKO-3aBETHNUX) UIEHTUTETCKIX YIIOPHINTA 1 MeDycodHMX pernaryja, ToBe3aHmX ca
C7IaBOM 1 TIPeJiCTaBaMa O TIOPEKTy.

Y HOTMYHOM KOHTEKCTY JO/Ta3y Ce JIO youaBama ¥ O0/ber pasyMeBama BakKHe
puMeH3nje (Tj. MOryhHOCTHM U IpaKce) 3allITUTE Of IIOKYIIaja JeKOHCTPYKIMje CPICKOT
UJEHTUTETA, KOja IOCeyje U ,IIPAKTUYIHO-HETOCPeNHe 1 ,,HerpO‘IHO—CTpaTeI‘I/IjCKe“
HUBOe ucno/paBama.'” Hanme, cimano xao u cdepe npuejHOr (MIejHIX CUCTeMa, I0YeB O
TPYMAPHIMX CPIICKMX 3aBeTa) ¥ MUTCKOT, Ul pUillyanHu KOMineKcu ce TIOKa3yjy Kao U3y3eTHO
IIeTTOTBOPHY, T1a U K/bYYHY, Y GYHKIMjU TYTOpOYHe ofidpaHe Off Hallajia Ha M/IeHTUTET,
OJIHOCHO Of, pa3HOBPCHYX J€MTATHNUX ¥ CMMOONTMYKIX YMHOBA 1 0dpasaria Koju Cy HeflBO-
CMICTIEHO YCMEPEeHN Ha YHUIITaBabe CPKIU CPTIICKOT e THUIKOT O1ha I lerOBYX TyXOBHIX
U feMorpadckmx pecypca.

¥ O gpyrum ondpamdeHnm cpefcTBIMa HaBeeHe BpcTe duhe peun y HapegHNUM pafioBuMa.
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Kao 111To cMo HaroMeHyIu, 11 y HajHOBMje BpeMe MOTBpheH je n3yseTaH MIeHTUTETCKI
3Ha4aj CPIICKMX JINTYja, y3 MHOLITBO HEIIOCPeNHNUX MoKasaresba (yI1. Todorovi¢, 2023). Victo
TaKoO, Y CK/Iafly ca HajcaBpeMEeH!j M reHeTMYKIM IpoyJYaBambyMa, IPUITATHUIN CPIICKMX
POMIOBa, IIOBE3AHN CIAB/bEEEM UCTHUX C/IABA, JAHAC Cy Y CTakby [ja AMPEKTHO IIPOBEpeE CBOje
3ajenHIYKO nopekyto. OdHapbajyhu cehamwe Ha cTape pofioBe, OHM Cy Y IPUIALIM fia Ce TI0
OBOj JIMHIjU HEIIOCPERHO APY>Ke I Ha HEKM HadMH ,,TIOHOBO OPOfi€’; LIITO je y HOBOHACTA/INM
OKOJIHOCTMMa 4ecT cy4aj. [lakie, myrem JJHK recToBa 1 mpatehnx ananmsa, onu cy caja
y MoryhHOCTH He caMo fa yTBpze Beh U fa 0XMBOTBOpe CBOjy OMMCKOCT 3aCHOBAHY Ha
CPIICKMM KOPEHMMa, Ipoyd/byjyhu casHama o (CPIICKOM) TIOPEKITY, YeCTO ¥ [0 IPUTIIHO
IydoKe IPOIIIOCTH, 3 CTBapame¢ HOBUX IPeICTaBa ¥ HapaTuBa.

Melyy rmaBEMM pe3ynTaTMMa HaIMX pasMaTpama I YBU/A M37IBaja e 3aK/byJak a
je, ICTO Kao y CIyvajy MUTHja, jeffHa Off MpMMapHNX GYHKIMja KPCHe cnaBe (Ipe cBera
Y CMICITY 3HaYajHOT MOKa3aTesba MOpeKya) — BUIIeVMeH3MOHaTHA Ofl0paHa Off PasHIX
Mofiena UIeHTUTETCKe leKOHCTPyKImje. OBo ce TocedHO OHOCH Ha 3aIITUTY Off IejCTaBa
¥ TIOCTIINIIA TIOCTOjaHOT XMOPUITHOT paTa, Te pacpd/baBama / eTHIIKOT MHKehePIHTa Kao
KapaKTEePUCTUIHOT 08/MKa ITAHCKOT ypyIllaBama CPIICKe CAMOCBECTH, CBe JI0 OfidpaHe
Off Pa3IMYNTHUX BIUIOBA CUMOOTMYKOT HACU/ba 1 Pa3HOBPCHUX HaIlafia Ha ,[I0/bY Uaeja’
Hasenenu Hanapu, Tj. MOKyIIajy TeKOHCTPYKIMje, HepeTKO MpeficTaB/bajy HoMohHa cpe-
CTBa M MOJJIOTY 3a IIPOMOLIM]Y CBeIIPUCYTHOCTY aHTUCPOM3Ma, 1 MOKYIIIaje CIpoBobhermba
HOBUX renonuza Hayg Cpdnma, o geMy je micano n 'y gpyrum cryaujama (Todorovié, 2021).
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METHODS OF IDENTITY DEFENCE
- SLAVA AND LITIYA?

(Translation In Extenso)

Abstract: The text presents the current manifestations of the most significant and
influential Serbian folk rituals (Slava and Litiya), which connect Christian and folk tradi-
tions. Some of their new expressions are especially important nowadays, when they have
once again found themselves at the centre of the defence against attempts to deconstruct
Serbian identity. The paper is primarily based on the research of Litiya events (the so-called
“Litiya uprisings”) in the past few years, as well as on years-long studies of new ideas about
the origin of Serbian clans, determined by family Slava. Due to their importance, Litiya and
Slava were often banned precisely as essential Serbian identity features. The latest events
have fully confirmed their status in modern circumstances.

Keywords: identity, Litiya, Slava, methods of defence, deconstruction

INTRODUCTION AND METHODOLOGICAL
FRAMEWORK

Contemporary social processes are marked by a large number of events which are
quite directly related to the attempts of deconstructing Serbian ethnic identity and Christian
Orthodox religious identity. These attempts are related to the continuous and planned imple-
mentation of anti-Serbian sentiment (Piper, 2004, pp. 57-59; Jovanovi¢, 2018, pp. 232-234,
242-244; Antoni¢, 2008), with the accompanying intentions and actions with genocide

! ivica.todorovic@ei.sanu.ac.rs; orcid.org/0000-0002-1492-1607

2 The text was written as a result of the work on the project FSITC No. 1561 - “Formation of Serbian
identity and theoretical controversies concerning attempts of its deconstruction” within the program
“Identity” of the Scientific Fund of the Republic of Serbia, as well as the work in the Institute of
Ethnography of the Serbian Academy of Sciences and Arts, financed by the Ministry of Education,
Science and Technological Development of the Republic of Serbia, according to the Agreement on
Realization and Financing of Scientific-Research Work of the Scientific and Research Organizations
in 2024, No. 451-03-66/2024-03/2001730f 5 February 2024.
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features and the creation of preconditions for their unobstructed expansion in the future as
well (Todorovi¢, 2021, pp. 141-147). In that respect, there have been new responses deriv-
ing from the perspective of defence and preservation of Serbian identity, which are firmly
founded in folk tradition. On the other hand, new dangers have also emerged, together with
various previously unknown forms and attempts of destroying Serbian ethnic and religious
self-consciousness. Among other things, new aspects of defence have been observed at the
level of the main folk rituals such as Slava/christened name (directly related to the definition
of identity and perceptions of the past, which are frequently accompanied by the content
regarding a deeper origin) and Litiya/cross-bearers (in original tradition terms, directly
related to the patron’s day of villages and towns/cities).> Concerning the above-mentioned
function - in line with the results of the research conducted in the previous period - here
we focus on some of the most current manifestation forms of these rituals in order to, in
the presented terms, point, succinctly and at the level of particularly pronounced elements
and expressions, to their modern significance and multi-dimensional possibilities.

In broader terms, this text is based on the comprehensively conceived studies of the
problem of continuous assaults on Serbian identity and ethnic model. More specifically, it
is primarily based on the studies of Litiya events (so-called “Litiya uprisings”) in the past
few years, as well as the phenomena of Litiya and Slava during several previous decades, as
well as years-long studies of new perceptions of the origin of Serbian clans, which is closely
related to family Slava (Todorovi¢, 2022, pp. 206-207). Apart from versatile theoretical
research and syntheses of the broader problem subject, regarding the above-listed latest
Litiya events and related processes, as well as monitoring the newly-created perceptions
about the origin and importance of Slava, information has also been collected through
participation with observation, interviews with the respondents and insights into the
questionnaires completed by them. Furthermore, the data have also been collected by
following different media, along with the various content appearing on the Internet and
social media.* Some aspects of these phenomena have been additionally analyzed in other
texts, with the adequate structural-semantic and functional analysis (Todorovi¢, 2023).
In line with the similar methodological approach, here we also point to some of their
functions and manifestations primarily related to identity and particularly pronounced in
the previous period. More precisely, these indications mainly refer to the examination of
certain models and the importance of the function of defence (via Litiya and Slava) from
attempts of deconstructing Serbian identity.®

> Anyway, these rituals - in different historical and geographical contexts — were forbidden in the
past exactly due to their pronounced Serbian and Orthodox Christian identity feature. In addition,
by once again assuming the function of identity defence, even nowadays they, together with different
new and effective expressions, face various forms of repression.

* It this paper, which primarily constitutes a succinct synthesis, it is impossible (due to the limited
space) to present numerous illustrative examples directly based on the respondents’ statements or
on different content available online.

> The following part of the text will present the main results of the research and discussions, given
through several indicating reviews interconnected by the same thread.
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NEW SERBIAN LITIYA AND THE DEFENCE
OF ASSAULTED IDENTITIES

As for the basic goals of the latest extraordinary Litiya held in Serbia, Montenegro
and Republic Srpska in the period 2020-2022 (Demonja & Todorovi¢, 2021, pp. 250-251,
269-270), it should be noted that they - from the perspective of the internal attitude pre-
vailing among the participants and organizers of Litiya — were primarily directed exactly
towards the defence from attempts of leading to a change in main identities (i.e.., to put it
in a different and more complex manner, towards preventing various forms of aggressive
practices implemented against the Serbs, including various forms of symbolic and cultural
violence). More specifically, “Litiya uprisings” were first related both to the proclaimed
struggle against attempts and the practice of depriving the Serbs of their most basic religious
and identity rights, and the struggle against further fragmentation and confiscation of the
original Serbian ethnic, state and sacral territories, starting with Kosovo and Metohija (cf.
Todorovi¢, 2023, pp. 63-64, 70-72).6

In fact, when perceiving the broader Serbian ethnic framework, apart from the direct
(“physical”) genocide — described in a large number of texts and books — in many territories
inhabited by the Serbs for centuries (not only in Kosovo and Metohija), there are various
omnipresent forms of genocide acting, almost genocide state, in particular the culturicide
rly regarding the culturicide over the Serbs which has been implemented in the past few
decades in different countries, especially in today’s Croatia. There is no doubt that — apart
the previously mentioned genocides and ethnic cleansing - this is “one of the largest cultural
crimes committed after the Second World War” (Arsenijevi¢ Mitri¢, 2021, p. 151). When
it comes to Republic Srpska, anti-Serbian sentiment and symbolical identity and legal vio-
lence also underly many events and pressures - starting from those related to the so-called
gender ideology — which only at first sight do not possess great significance and do not pose
a greater danger, although, essentially seen, they are extremely harmful and accurately con-
ceived processes (Antoni¢, 2024, pp. 85-101; Antoni¢, 2014). For example, when imposing
artificial rethinking at the level of the Serbian language structures, the competent linguists,
inter alia, conclude the following: “If such speaking practice happens to be rooted, it would
be an insurmountable obstruction in the development of opinion of the generations growing
up in such an ideologically imposed language milieu” (Radi¢, 2013, p. 34).”

Litiya held during the past years, apart from other goals - starting from the struggle
against the directed destruction of the family - also emphasized their protest character
which refers exactly to the confiscation of Serbian ethnic, state and sacral territories. This
was particularly emphasized by two extraordinary Litiya held immediately after three large
Litiya processions in Belgrade during 2022 (cf. Todorovi¢, 2023, p. 59, 67-69). These large
processions were primarily aimed at protesting against the imposition of the processes which,
from the perspective of the participants and organizers of Litiya, had an openly anti-Christian

¢ This is exactly a possible presentation of an identity formulation, if we try to express the essence
of the internal attitude of the organizers and participants of Litiya.

7 For more details about some forms of modern idea and language violence, with the “gender sign”
and far-reaching negative and potentially destructive consequences, see the above-mentioned texts
by Slobodan Antoni¢ and Jovanka Radi¢.
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and anti-Serbian character, destroying Christian religious identity and Serbian ethnic identity,
as well as fatally leading to a decrease in the population numbers in Serbia (Todorovi¢, 2023;
Demonja & Todorovi¢, 2019, pp. 134-137, 149-151; Purkovi¢, 2019; cf. broader context in:
Pavicevi¢, 2006, pp. 37-42). The most specific intention of these Litiya processions was to prevent
the “Pride parade” in Belgrade, seen as a type of “anti-Litiya”,* scheduled for 17 September
2022, with the participation of a large number of the followers of the LGBT+ ideology. This
also implied the implementation of the accompanying agendas which are most often seen as
an expression of the claims by the West and the NATO towards the Serbian ethnic territory
and the management of collective consciousness (cf. Antoni¢, 2019, pp. 59-62).

The main - but not the only — motive for organizing the August and September Litiya
was the announced annual Euro Pride in Belgrade as the host city. According to the initial
plan, the Pride parade participants were supposed to march in the main streets of Belgrade,
with the participation of tens or hundreds of thousands of followers “from Europe and
the whole world”, within the “promotion of LGBT+ values” imposed by the West (for the
related context, see, e.g. Purkovi¢, 2019, pp. 34-41). Eventually, Euro Pride, along with the
accompanying events, was held, but with an extremely small number of participants at the
main manifestation, or “Pride Parade’, on 17" September. It proceeded in the conditions
that reminded of a war or pre-war state, although it had been officially forbidden by the
Government of the Repubic of Serbia — due to the strong pressure of the Serbian public, with
a special role played exactly by Litiya.” In many aspects, 17" September reminded exactly of
the infamous “bloody Litiya” from 1937 (Jakovljevi¢, 2015, pp. 273-279). This “Pride Parade”
was organized after the direct intervention by US Ambassador Christopher R. Hill and the
pressures of other Western officials, which gave yet another cause for creating the impres-
sion about the Republic of Serbia, as well as Serbian territories on the whole, were almost
directly occupied (Antoni¢, 2019, pp. 55-56, 58-60, 74-75) — unlike the impressions about
“soft occupation” or “semi-occupation”. These formulations were often listed (in the context
of attempts of succinctly describing the actual state of affairs and different current events)
during the previous period'® - with the accompanying impressions of the tacit prohibition of
national, cultural and demographic growth and revival and/or nurturing own values, culture,
tradition and other main features (in this respect, see Antoni¢, 2014, pp. 254-259). This is
further continued by conclusions about the hybrid war and imposition of anti-identity via a
uniquely designed system of appropriate narratives (Vladusi¢, 2019, p. 143). Regarding the

#  This gathering (just as similar ones before it) was called Pride Parade by its followers and Shame
Parade by its opponents”

°  Possibly illustrative is the headline on the cover page of Vecernje novosti of 15" September: “Human
rights by the EU measure: They call for the gay walk, while keeping quiet about the slaughter of the
Serbs”, with the accompanying statement: “UN spokesman regrets because the route was forbidden
by the Ministry of Interior, while he did not say a single word about the attack in Babin Most”.
Therefore, from the perspective of the text in Vecernje novosti, incessant attacks on the Serbs (in
Kosovo and Metohija, as well as in other territories) are practically invisible to the European Union
representatives, unlike the “gay parade” and imposition of the corresponding “values” to the Serbs.

1 For example, during the campaign for the latest (local) election in Republic Srpska, held on 2™ June
2024, a newly-influential opposition political movement (We - the strength of the people) displayed
the following message on the billboards: “The people should be asked, and not Hill and Quinta”.
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description of the system “which controls and exploits the subordinated society” in Serbia
(Antoni¢, 2019, p. 60), the most eminent sociologists conclude the following: “The other
line of power ion the establishment is related to the colonizer: it begins from the parts of
the apparatuses in Washington and Brussels in charge of Serbia and the ‘Western Balkans,
as well as by their funds for the ‘development of democracy, ‘fight for human rights) ‘facing
the past’ etc?, while “the US and EU embassies in our country are another link of that line
of power” (Antoni¢, 2019, p. 60). In any case, “the perception in one part of the Serbian
public is that ‘Pride is a sort of occupier’s procession, further confronts society and the LGBT
community in our country or, more precisely, society and those LGBT activists who insist
on ‘Pride’ as a central point of the LGBT program for Serbia” (Antoni¢, 2014, p. 257). This
very attitude of different authors and substantial part of the Serbian public has also been
supported by the accompanying impression that — as yet another ideal-type formulation
might be — parts of the Serbian ethnic territory had been previously occupied in the stricter
meaning of the work, having been subjected to the realization of the genocide plan, with the
merciless assimilation and ethnic engineering (cf. Antoni¢, 2023, pp. 171-172; Todorovi¢,
2021, pp. 164-165, 145-146, 149-150; Durkovi¢, 2013, p. 119; Todorovi¢, 2015b, pp. 67-69),
and that Euro Pride was a constituent part of this occupation territory (Antoni¢, 2014, p.
257).1 However, the above-mentioned “Litiya uprisings” led to the organizers’ intentions
being largely prevented, with a very small number of participants so, apart from everything, it
may be stated that - similarly to Montenegro — this Litiya uprising was essentially successful
(see Todorovi¢, 2023, p. 59, 62, 69-72), showing the ethnic-religious foundation of the larg-
est part of the nation opting for identity instead of false “prosperity” (Todorovi¢, 2014, pp.
363-365; cf. Dordevi¢, 2006, pp. 106-109) and the acceptance of the occupation-colonizing
model (Antoni¢, 2019; cf. also Kindi¢, 2017, pp. 209-215; Memi, 2015).

Besides general homogenization and clear confirmation of the awareness of basic
(religious and ethnic) identities, new Litiya events also confirmed the Serbian awareness
of its civilizational identity Following the previously presented problem framework, an
inevitable and particularly illustrative method of perceiving methods of identity defence
and the phenomenon of anti-Serb sentiment and related phenomena is exactly the relation
Serbia/Serbian territories — Russia/Russian territories, is, seen from multiple perspectives,
quite important and current (see also Todorovi¢, 2023, pp. 69-70). Namely, was particularly
and multi-dimensionally emphasized throughout the whole cycle of Belgrade Litiya, held
during 2022. The connectedness between the Serbs and the Russians and/or Serbian and
Russian territories — as parts of one Orthodox-Slavic civilization, with a common, similarly
understood historical mission (Todorovi¢, 2017, pp. 153-156, 163-164; Antoni¢, 2022;
cf. Jankovi¢, 2023, pp. 47-48, 139-142, 78, 54-55) - during Litiya events it was specially
emphasized by the long red-blue-white/white-blue red flag (long more than 600 meters)
with no marks, so that it could have been seen both as Serbian and Russian. More precisely,
both flags have the same colours and, if we put them vertically, seen from different sides,
there are two flags; but if we put it horizontally - as the above-mentioned flag was carried
during Litiya — no difference can be seen. The Litiya participants carried this flag during

' For corresponding values and related phenomena as parts of the “hegemonic normative matrix

of neoliberal capitalism” (p. 247) — with extremely extensive accompanying literature (pp. 261-308) —
see: Antoni¢, 2014, About the occupation of Kosovo and Metohija; also see Stepi¢, 2019a, pp. 243-244.
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the largest Litiya held on 11" September 2022, touching and carrying it as a great holy
object. Moreover, many other symbols were carried in the Litiya, with the corresponding
slogans quite directly pointing to Russia, as well as Serbian-Russian friendship and common
cultural-civilizational affiliation (see Todorovi¢, 2023, pp. 69-70, 65; cf. also Stepi¢, 2019b,
pp. 82-84), which is an allusion to certain expectations regarding the future (cf., for exam-
ple, Stepi¢, 2019a, p. 237). By this act — as well as other different elements present during
various Litiya processions — these Litiya events pointed directly to the need for a public
manifestation of civilizational self-awareness of the greatest part of the Serbian people, in
the context of the confirmed attitude about the necessity of defending not only primary
ethnic and religious identities, but also the broader civilizational identity. This is also ac-
companied by a clear manifestation of striving towards a stronger civilizational connection
which would prevent further escalation of the consequences of omnipresent anti-Serbian
sentiment and genocide-occupation processes in the Serbian ethnic-ethnogenetic territory
(cf., for example, Kindi¢, 2017; Antoni¢, 2023b, pp. 245-249).

Furthermore, the relationship between the Serbs/Serbia and the Russians/Russia is also
pronounced because the West — on the wave of previous, deeply-rooted causes of Russophobia
and anti-Serbian sentiment (Ekmeci¢, 2002, pp. 343-365) — has labelled the Serbs and the
Russians almost as forbidden identities/nations, and their traditions as undesirable.'? This is a
direct extension of the multiply-present idea about the promotion of anti-Serbian sentiment
and Russophobia — as mutually connected and intertwined phenomena (Ekmeci¢, 2002, pp.
343-365; Antoni¢, 2022, pp. 27-46; cf. Metan, 2017) - at all levels of acting of the collective
West and pertaining “globalist” and geopolitical structures (cf. also Jankovi¢, 2023, pp. 84-86,
54-55,36-37,47-48, 78, 59). Within the implementation of the processes initiated long ago,
all this was accompanied by the transformation of parts of the original Serbian historical
and ethnic-ethnogenetic territory — just as parts of the Russian ethnic-ethnogenetic territory
(with the neighbouring nations and countries) - into extremely hostile-oriented entities,
or specific “Anti-Serbias” and “anti-Russias” (see some illustrative examples in: Rakovi¢,
2019, pp. 223-253, 39-74; Antoni¢, 2022, pp. 72-73). In the context of understanding world
happenings as a “conflict of civilizations” (Huntington, 2000), it was done first for geopo-
litical (and accompanying idea and ideological) reasons (Stepi¢, 2019a, pp. 237-242). The
goal was to create a united political bloc directed towards preventing free action, two main
elements (and ones naturally existing, independently of the ethnic engineering results) of
Orthodox(Christian)-Slavic civilization (cf. Stepi¢, 2019b, pp. 238-239).

Some of the keys of anti-Serbian propaganda in the West “can be sought in Schmidt’s
friend-enemy paradigm, which in itself contains the opposites from the domain of moral
meaning, i.e., good-evil, of aesthetic beautiful-ugly, and of economic useful-harmful”, and
that is why “the Serbs in Euro-American, and particularly in German press, are presented
as evil and ugly, and that is why they are humiliated at the moral level” (Vukovi¢, 2008,
p. 275). Essentially looking, the same case is with omnipresent Russophobia, especially in
recent times (Antoni¢, 2023a, pp. 27-37; cf. also Ekmeci¢, 2002, p. 354). All this has been
intensified in the more recent historical circumstances and with various forms of artificial
changing, suppressing and even forbidding Serbian as well as Russian ethnic-cultural

2 For the latest aspects, see, for example, Russia and Serbia as white colonies in: Antoni¢, 2022,

Pp- 27-46; cf. also Antoni¢, 2023a. See also different illustrative texts presented in: Nikcevié, 2022.
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models and identities (see Antoni¢, 2022, pp. 27-46), along with different continuous
forms of genocide, forceful assimilation, banning and suffering to an almost unprecedent-
ed extent (Jovanovi¢, 2008, pp. 441-442; Gaéinovi¢, 2017a; Gadinovi¢, 2017b; Zivanovié,
2008; Kresti¢, 2002; Todorovi¢ et al., 2015, pp. 167-168). Of special importance is also the
circumstance that the said processes are not adequately detected either - let alone con-
demned, directly punished or at least to a certain degree compensated - in the Western and
global public (mainly under the influence of the geopolitical structure formed around the
NATO; cf. Jankovi¢, 2023, p. 192). Moreover, previous circumstances are corroborated by
the continuation of the media and the general network war, which are often seen exactly as
the encouragement of destroying the Serbian and the Russian ethnos (Antoni¢, 2022, pp.
69-72), with the dehumanization and exploitation of the entire nation, either in the (neo)
colonial-occupation key (cf. Jankovi¢, 2023, pp. 96-97) or in the key of creating further
conditions for assimilation, direct genocide or ethnic cleansings. Related problems have
also been written about by numerous scientists/authors (see Todorovi¢, 2021; Vukovic,
2009; Mitrovi¢, 1991; Ekmecic, 2002, pp. 343-365; Piper, 2004, pp. 57-59)." It is important
to take into account the attitude that, although Hitler and Nazism are often wrongly “seen
as an incident in the history of the West”. “Hitler actually only openly announced that in
Europe he would do what the West has already done in other places”, and “as we will see,
Hitler adopted the model of exterminating American Indians as a model of colonizing the
Slavic countries, particularly Russia” (Antoni¢, 2022, p. 27). In reaction to all this, Serbian
Litiya quite directly reacted to the listed processes and threats, including the Serbian-Russian
single-civilizational solidarity, in their main messages (Todorovi¢, 2023, p. 70).

SLAVA AS AN INDICATOR
OF ORIGIN AND AN IDENTITY PHENOMENON

The presented context of Litiya also includes Slava, in functional, primarily symbolic
and identity terms. Above all, Slava (christened name) represents a complex identity, cultural,
historical, religious and social phenomenon, which is particularly interesting in modern
times, due to a series of new meanings and various aspects related to it (cf. Todorovi¢ &
Pavicevi¢, 2017, pp. 380-383). In addition, it has transpired that Slava plays a particularly
important role in the prevention of attempts of deconstructing Serbian identity, with a
special emphasis on the prevention of ethnic engineering (see Stepi¢, 2023, pp. 203-205)
and annulment of its consequences. In any case, Slava is one of the pronounced Serbian
identity features (Todorovi¢, 2015a, p. 445; Erdeljanovi¢, 1925, pp. 43-44; Gruji¢, 1985, p.
484; Cviji¢, 1966, p. 474; Bogdanovi¢, 1985), in line with the role of Orthodox Christianity
(Blagojevi¢, 2012, p. 15). This entire thematic framework also includes the phenomenon of
the identity importance of origin, expressed in a specific manner exactly in the case of the
Serbs (Todorovi¢ et al., 2015, pp. 57-61; cf. Bodrozi¢, 2015, pp. 135-137).

It is also extremely important to study ample newly-created content which, more or
less directly, relies exactly on Slava and origin. This also includes the content witnessing the

3 About Serbs as “the barbarians of Europe” in the discourse of certain theoreticians of post-colo-
nialism, see Arsenijevi¢ Mitri¢, 2016, pp. 504-542.
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emergence of new identity groups and new practices of developing togetherness. We find espe-
cially interesting the newly-discovered genetic-genealogical clans related to different Slava, with
the emphasis on their specific features.'* In other words, apart from establishing scientifically
supported truths via new methods of researching origin, completely new perceptions are built.
They also come in touch with other modern ideas of origin and self-consciousness, which
frequently include a certain sacral, covenant or myth feature.”> Within the said perceptions
and ideas, there are particularly conspicuous new ethnic-genetic, but also identity matrices,
which are related to the so-called haplogroups and genetic clans, i.e., ancestor groups.

Recently, conditions have been created for establishing the real origin, often in the
context of celebrating Slava in the distant past, so that now folk tales about origin and the
perceptions of Serbian ethnogenesis also assume an additional feature of direct validity which
is established in a precise, scientifically founded manner (Todorovi¢ et al., 2015; Vukicevi¢
etal., 2021, pp. 67-91). More specifically, modern Serbian clans related to Slava have also
been scientifically acknowledged, in many cases proving to be not an “ordinary myth’, but
continued extensions of Serbian centuries-old lineages. In that way, ethnic engineering applied
to the Serbs (Stepi¢, 2023, pp. 222-223) proves to be a more clearly established process, in
full compliance with earlier perceptions and real assumptions about the size of the central
Serbian ethnic-ethnogenetic space (see Todorovi¢, 2015a). It should also be noted that in
the “earlier centuries of Serbian history, the name Serbian countries” - together with their
association with the population of Serbian identity, as well as origin — was “common for
the entirety of the Serbian ethnic space, while certain parts were given special regional or
area names’ (Terzi¢, 2012, p. 17). With the latest genetic-genealogical studies, relying on
the research of the phenomenon of Slava, which is firmly related to the ancient “ancestor
cult’, has once again led to the emergence of the singularity of the Serbian ethnic territories,
with a clearly pronounced feature of strong prevalence of similarities, and not differences,
in this whole area (Todorovi¢, 2022, p. 215; cf. also Kovacevi¢, 2019, pp. 109-110).

In line with the above-listed circumstances, it is clear that a whole new factual and idea
complex is being formed in a direct relation to the phenomenon of Slava, i.e., affiliation to
“Slava clans” and corresponding genetic-genealogical groups, which in modern times become
subject to new complexities and influences.'® Based on a number of indicators, this is a very

" This is also the basis for further perceptions about different ethnic-genetic paths, and even dif-
ferent characterological features or reproductive abilities that allegedly — according to some recorded
perceptions of the interested parties and respondents — may possess different haplogroups and variants,
and even Slava-clan groups. For related topics and the formation of new identity groups, see various
content that can be found on the Forum of the Serbian Genealogical Society “Origin” (forum.poreklo.
1s), see, for example, the illustrative text, as well as other texts extending it regarding the comments
about haplogroup R1b, published on 11" February 2013 and signed by Kyrios (forum.poreklo.rs/
index.php?topic=56.0; accessed on 20™ May 2024). In the context of the above-mentioned texts which
primarily deal with haplogroup R1b, for instance, the terms are mentioned such as “R1a-nationaloist”
(or “nationalist” in terms of the person who gives a special primacy to a certain haplogroup, or the
ancestor group because he himself belongs to it, etc.

> For the covenant and related idea patterns among Serbs, see Kovi¢, 2019, pp. 13-47; Kindi¢, 2017,
pp- 197-202, 206-218; Todorovi¢, 2015¢, pp. 243-286; Timotijevié, 2022, pp. 7-31.

' For examples of different genetic-genealogical clans which are directly connected with some
christened Slava, in the context of the results of the latest genetic research, see Vukicevi¢ et al., 2021,
pp. 1051-1090.
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important and influential modern phenomenon (Todorovi¢ et al., 2015, pp. 13-20, 27-32)
which has not been in the focus of the scientific public so far. However, by following different
media and forums, as well as scientific and other content related to genetic genealogy and
related matters, it is possible to witness directly the formation of new identification models in
the peoples consciousness that make earlier identity perceptions more completed and complex.
The modern man’s interest in the past — as a response to the imposition of current processes
disguised by the idea of “globalization” (see Antoni¢, 2019) - is proved, among other things,
by a great interest in epic fantasy, with many different “old peoples”, mythical and unusual
ethnoses mentioned in the works of this genre (books, films, comics etc.).”” In this respect,
it is also possible to draw quite a clear parallel between these phenomena and subsequent
interest in the above-mentioned haplogroups, which is, in the Serbian ethnic context, also
related directly to a multi-dimensional interest in Slava (see Backo & Maksimovi¢, 2010).
In fact, just as Y-chromosome (Vukicevi¢ et al., 2021, p. 77), Slava is also (most frequently)
transferred from father to son — which was at the same time the practical basis for broader
multidisciplinary relations of different kinds, which truly contributed to the great progress
of modern genealogical-ethnogenetic research. On the one hand, these phenomena may be
used in the context of strengthening Serbian identity, and, on the other hand, in the function
of the latest attempts of its further deconstruction (see Todorovi¢ et al., 2015, p. 28, 50-51;
for the abuse of the alleged origin, cf. also Stepi¢, 2023, p. 38).

In compliance with the already specified circumstances, it should also be empha-
sized that there is newly-created, obvious scientific evidence which in the example of
Slava clans point to centuries-old continuities, and they may be followed throughout the
Serbian ethnic space (cf. Vukicevi¢ et al., 2021, p. 1087)."8 Similarly to the past, also in the
most modern terms, Slava is omnipresent as a phenomenon of special importance, i.e., a
phenomenon of greatest familial and national significance (Bandi¢, 1997, pp. 252, 239-240,
244-245, 251; on the other hand, cf. also Todorovi¢ & Pavi¢evi¢, 2017, p. 383). Moreover,
here we have presented only several new elements and aspects related to Slava nowadays,
but its semantic sphere is mud broader and diverse. We refer to the same when speaking
of deeper historical roots and meanings (cf. Timotijevi¢, 2022, p. 20), but also of modern
manifestations, social and other functions of Slava, the most pronounced of which is ex-
actly the broadly understood identity function (Bandi¢, 1997, p. 252; Todorovi¢, 2015a, p.
445; Milicevi¢, 1985, p. 82). Thanks to Slava and new (genealogical and other) findings
about origin - analogously, other new expressions of folk tradition (Blagojevi¢, 2010, p.
36) — during the past decade, many individuals have met and become closer permanently,
deepening their connection with ancestors and building new relations based exactly on
Serbian ethnic identity and christened name as one of the strongholds of religious identity.
It should be once again emphasized that a very similar situation with Litiya, which have
most frequently represented the compulsory part of the local/village Slava in the Serbian

7" Concerning the research with the scientific prefix, cf. illustrative Serbian examples (Vujani¢ et

al,, 2014, pp. 41-46).
8 Accordingly, we may give a whole list of examples, which would significantly increase the scope
of this text. Only a few examples can sufficiently serve to show quite specifically how Slava is inex-
tricably connected with the Serbian ethnic-linguistic-cultural phenomenon and that it has existed

for centuries, long woven into the Serbian ethnic consciousness.
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traditional culture, are inextricably linked with the family Slava within the Slava ritual com-
plex (Todorovi¢, 2005, p. 455; Bandi¢, 2004, p. 356), typical of the Serbian ethnic-identity,
territorial and spiritual national core.

CONCLUDING CONSIDERATIONS

It may be stated that both Litiya and Slava are quite usable and efficient within multiple
identity homogenization and resistance, both in terms of direct assaults on Serbian ethnic
and religious identities, and of earlier and most recent, steady attempts to apply ethnic engi-
neering to the detriment of the Serbs. At the same time, newer expressions of these ancient
and deeply-rooted Serbian ritual systems are also clearly directed towards strengthening
the consciousness of own civilizational affiliation and corresponding identity (through
strengthening Serbian-Russian ties, for example, in the case of Litiya), as well as towards
achieving internal unity. All this is further accompanied by repeated considerations and
complexities of internal Serbian (clan-covenant) identity strongholds and mutual relations,
connected with Slava and the perceptions of origin.

This context leads to the perception and closer understanding of an important dimension
(or possibility and practice) of defence from attempts to deconstruct Serbian identity, which
possesses both “practical/direct” and “long-term/strategic” levels of manifestation.” In fact,
similarly to the spheres of idea (idea systems, starting from primary Serbian covenants) and
the mythical, the ritual complexes prove to be exceptionally effective, and even crucial, in
the function of long-term defence from assaults against identity, i.e., from various activities
and symbolic acts and patterns which are unambiguously directed towards destroying the
essence of the Serbian ethnic being and its spiritual and demographic resources.

As we have noted, in the recent times the extraordinary identity significance of Serbian
Litiya has been acknowledged, with a multitude of direct indicators (cf. Todorovi¢, 2023).
Furthermore, in line with the most modern genetic research, members of Serbian clans,
connected by celebrating the same Slava, are today able to directly examine their common
origin. By reviving the memory of old clans, they have the opportunity to socialize directly
on this line and somehow “to become related once again”, which is a frequent case in the
newly-created circumstances. Therefore, with the aid of DNA tests and accompanying
analyses, they are now able not only to establish, but also to bring to life their closeness
based on the Serbian roots, deepening the knowledge about the (Serbian) origin, often
back to the distant past, while creating new perceptions and narratives.

Among the main results of our considerations and insights, a conclusion stands out
that, just as in the case of Litiya, one of the primary functions of christened Slava (first of all,
in terms of the significant indicator of origin) - is multi-dimensional defence from different
models of identity deconstruction. This in particular refers to the protection from the ef-
fects and consequences of a persistent hybrid war, and depriving of Serbian identity/ethnic
engineering as a characteristic form of planned destruction of Serbian self-consciousness,
i.e, to the defence from different forms of symbolic violence and various assaults in the
“field of ideas”. The above-mentioned assaults and/or attempts of deconstruction frequently

¥ Other defence means of this type will be discussed in the future papers.
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constitute auxiliary means and the basis for promoting the omnipresence of anti-Serbian
sentiment, and attempts of conducting new genocides over the Serbs, which has been
discussed in other studies as well (Todorovi¢, 2021).
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