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KOCOBCKI 3ABET?

Caskerak: JelaH Off HajBOKHUjMX KOHCTUTYEHATA CPIICKOT UIEHTUTETA je IIPEflatbe O
Kocosckom dojy. Ocnamajyhu ce Ha EnujageoBo pasmikoBame CBeTOT U IPOQAHOL, ayTOp
TBPJM fa 3a CPIICKM Haposi KocoBo mpeficTaBrba CBETH IIPOCTOP, BuioBaaH cBeTo BpeMe, a
KocoBcko npefame cakpaIHU TEKCT. 3aXBajbyjyhy IpOIMBEHOj KPBY CPIICKUX BUTE30B3,
MY4YeHMKa 3a offdpaHy IIpaBOC/IaBHe Bepe 1 oTaduHe, npeneo Kocosa nmpeodpaxeH je y
CBeTU NpOCTOp. BUIOBIaH je HenmpolIasHy AaH CPIICKe UCTOpHje, jep je Tama KHes Jlasap,
y MMe IIeTIOKYITHOT Hapofia, Jokasao onpenerbeHocT Cpda 3a IapcTso Hedecko. KocoBckn
3aBeT je yTeMe/beH Ha IperxofHoM CeerocaBckoM 3aBeTy. Hamepa Cs. Case u Cs. Cumeona
Muporuuausor duia je fa og Cpda HaunHe nzadpany Hapop. KocoBcku 3aBer je nuejHO
ocvyco Janwro 111, ydp3so mocie KocoBcke dutke, a HAPOZHO €IICKO HECHUIITBO je TOM
UJICOJIOTHjOM IIPO>KEJIO CPIICKY HapoX. 3axBajbyjyhyt B0j CpICKM HAapOf je, MaKo JIMIIeH
JipKaBe, yCIIeo Jla cadyBa BIACTUTH UCHTUTET.

Kipyuane peun: Kocosckn 3aBet, Bupjopnan, Cs. kHes JTasap, LlapcTBo Hedecko, cBeTO

YBOJI

Jeman op HajBaXKHMjMX KOHCTUTYEHATA CPIICKOT MEHTUTETA CBAKAKO je Ipefarbe
o Kocosckom 60jy. Mako mojeguHu ncropudapy cMarpajy fa je Mapudaka duTka MHOTO
Bure of, Kocosckor doja ofpenua NCTOPUjcKy CyAOMHY He CaMO CPIICKMX 3eMajba Hero
u yutaBor bankana (Ostrogorsky, 1993, str. 502), y cBeCTU CpPIICKOT Hapofia 0Ba dutka,
YUjU je UCXOL, YIIUTaH, IIONPYMI/IA je TAKaB 3Ha4aj, Jla Ce YaK M MICTOPUjCKO BpeMe JIe/in Ha
nepuoy npe u nocie Kocoscke dutke, a Hallla eIIcKa IIoe3uja Ha IPETKOCOBCKM, KOCOBCKM
¥ TIOKOCOBCKM IIMKITYC.” 33 Pas/IUKY Off HeKMX 3HaYajHMX MICTOPUjCKUX JelllaBaba Koja TeK
HOBpPeMeHO Oy/ie Kby HajLIMpe IyO/INKe, a YITTABHOM CY Y SKVDKM NTa)KEbe CaMO T10jeIHIX
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TexcT je HacTa0 y OKBMPY UCTpaKMBamha Koje je CipoBefieHo y3 nofgpmky PoHza 3a HayKy
Penrydnmke Cpduje Ha npojexty FSITC 1561: ®opmuparse CpIICKOT UIEHTUTETA M TEOPUjCKe KOH-
TPOBEp3e O IIOKYILIaj!Ma HeroBe IeKOHCTPYKIuje.

»Pe3ylITaTi jaHalImbe uctopuorpaduje 3HaTHO ce PasMKYyjy of IorIeia XpUITNaHCKMX U TyPCKIX
XpOHMYapa KOji 3aHeMapyjy MapidKu CYKod a CBy IaxKmby ycpencpebyjy Ha kocoBcky dutky.“ Cama
uynmbeHnIa fia je y dojy Ha KocoBy crpapiao cynran Mypar, fia ¢y 0de Bojcke IpeTpIiesie H3y3eTHO
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ucropuorpada, npegase o dojy Ha KocoBy mosmy, xoju ce ogurpao Ha Bugosgan 1389, He
dyenyt, yIpKOC HACTOjalby CTPAHNUX 3aBOjeBaya fla HOCPeACTBOM foMahnX NOMUTUIKIX U
MHTe/TeKTyaTHIX KomadopaHara M3MeHe CBeCT CpIICKOT Hapoya. OHO je y OCHOBU He CaMo
YMETHIYKOT I KIbJDKeBHOT CTBapaJIallITBa HETO je YeCTO OMJIO Off IPeCy/HOT 3Hadaja KaKo
IIPY JJOHOLIEHY BaYKHUX IMOUTUYKIX OfI/TyKa TaKO 1 Y HallleM CyOo4YaBarby Ca pasnnuuTUM
JKMBOTHVM 13a30BMMa. Y HACTOjamy fa ce mpoHabe 1yd/py cMucao OHOra IITO ce OfUrpaso
Ha KocoBy nospy 1389, kao 1 ga ce ocMucIIe OC/IeAMIie TOT CYLOOHOCHOT O0ja, y HallIoj
KyITypu KopuiheH) cy pasInduTy HasuBY, Tako fa ce KocoBcko npename MMeHyje u
»KocoBcknm 3aBeToM, KocoBckuM KynToM, KocoBcknm onpenebemeM, KocoBckum mutom,
KocosckoMm nerenpioM, Buosnanckom njejom, Buposgancknm KynTom, Bugosganckom
etuxkoM” (Kovi¢, 2023, str. 40).*

Mako ce HeKOMe MOyKe YIMHUTH Jla HeMa Be/IMKe Pas3jiiKe y TOMe KOjJ Ha3uB KOPU-
CTUMO, OJITyKa O Ha3MBY YeCTO OTKPMBA I IePCIEKTHUBY 113 Koje HeKo IpucTyma KocoBckoM
npenamy. Haume, Maja ce caipykiiHa OHOTa IITO O3HAYABAajy PA3NMYNUTI HA3UBU Y BEJN-
KOj Mepu IOfyAiapa, Huje HedUTHO 3a Koju heMo ce opf muyx onpepgermtu. VgeanTumcku
IoCcMaTpaHo, OHaj Ko roBopu o KocoBckoj nmerensu Hajuemhe 3aysuMa CTAaHOBUIITE
KPUTUYKOT MCTOpUYapa KOj/ CMaTpa Jja jé HEOIXOAHO paspadyyHaTy Ce ca pOMaHTH4Yap-
CKO-MUTOJIOIIKMM IIpeicTaBaMa Koje Cy ce YKOpeHIIe Y CBeCTH CPIICKOr Hapopa.’ Jako
je TAKBO CTAaHOBUIITE y M3BECHO]j MePY ONIPaBJaHo, Oyyhn /ja OHaj KO ra 3acTyTIa HACTOj U
Ia ollpe 0 MCTOPMjCKe UCTVHE, OHO 3apaji IpeTeH3Mje Ha YTBphuBame 00jeKTUBHUX
YMH-€HMIA 3aHeMapYje 3Ha4aj Koju je KocoBcko mpesiame MMalo 3a MHOTe reHepallije,
IOrOTOBO TOKOM BMIIEBEKOBHOI podoBama I0f CTpaHUM OKymnaTopuMma. OHO 1ITO je
peueHo 3a KOCOBCKY /lereHly y BeIMKOj Mepy Baky 1 3a HasuB Kocoscku mut. OHM Koju
criefie MpOCBETUTE/LCKY MAapaUIMYy 110 IPaBUTY NOTLEHUBAYKH I7IEIjy HA MUT, yBEPEHN
Za je MCTMHA pe3epBUCaHa caMo 3a cepy Hayke. [Ipema m1IMa, HEOIIXOIHO je paspady-
HATy ce ca MUTCKUM HacleheM, Koje HaM HaBOJHO CaMO LITETH IPY HOHOLIEHY BaXKHIX
HOJIMTIYKYIX OIIyKa, Koje Ou Mopajie SUTH JOHeTe palliOHa/IHO, X/Ia[{He I7IaBe, §e3 yIUInBa
emonyja. Jlogyie, MMa 1 OHMX KOju MUT BP€JHYjy KaO HEIIPECYLIHO BPE/I0 YMETHIUYKOT
CTBaparma, KOjy YMETHUYKY UCTHHY CMaTpajy BUIIOM Off XJIalHE Hay4He UCTHHE, Te U3
BUXO0Be IepcrekTrBe KocoBCcKM MUT NpecTaB/ba TeMe/b CPIICKOT naeHTuTeTa. Ilpema
BbIMa, Hije off HeKor Beher 3Hadaja fja /i je 3amcra duno Knexxese Bedepe, na mu je Byk
Bpankosuh n3gao Jlasapa, ga mu je mocTojao Mutom Obmmuh.® HanMe, C/1o>keHN MUTCKI
MOJIeT, KOju ce TIOCTENeHO YOOMIIaBao TOKOM BPEMEHa, a Y UMjeM TeMeJby je apXeTHUIICKI

BeJIMKe TyOUTKe, ,/13[Baja KOCOBCKIM §0j Off OCTa/NNX, paHMjUX U KaCHUjUX XpUIThaHCKO-TYPCKUX
cykoda“ (Mihalj¢i¢, 1989b, str. 229-230).

4 Tlomenumo u Hasuse ,KocoBcka mucao® (Andrié, 1997, str. 22), ,Bumosmancka ceect™ (Sekulié,
2023, str. 18) u ,,Kocoscka CBMjeCT“. OHa ce ,,CIIOHTaHO ysumrna“ Kao CBEHapOJIHA peaKIiyja Ha He-
TIOJHOI/BUBOCT POIICTBA Iof TyplLuMa, 11 IO JaHAIIBIX JaHa je ,,0CTajIa MapajurMa HICTUHUTOCTI
HallleT CBEeKOJIMKOT ITOKOCOBCKOT OMBama“ (Koprivica, 2020, str. 911).

> Cprcka KpuTidka ucropuorpaduja popmupana ce ypaso y IpencinnTiBamy KocoBcKor erckor
nacneba (yn. Cirkovi¢, 2007, str. 98-100).

¢, OHO 1TO HAapOAHY 10e31jy 0 KocoBCKOM 80jy 4mHM 'MCTMHUTOM HIje TOMKO BEPHO IPMUKa3N-
Batbe OHOTA LITO Ce CTBAPHO 301710, KOMMKO BeHa CIIOCOOHOCT f1a M3pasy Aydbe YBU/ie YHUBEP3ATHOT
kapakTepa“ (Dereti¢, 2014, str. 252).
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odpasall, TONIMKO ce ype3ao y CBeCT CPIICKOT Hapofa, TOINKO je 00pa3oBao, BACINUTABAO U
HaJaxm1Bao dpojHe reHepalyje, Ja ra HAIIPOCTO He CMEMO JOBOLUTH Y MIUTAE YKOINKO
He >KeJIMIMO Ja paciadyMo BIACTUTU HAlMOHA/IHY UJIeHTUTET.”

Omn nak Koju KopucTe Hasus Bunosnancka uzeja (Purié, 1997, str. 68; Sekuli¢, 2023,
str. 16), wn KocoBcka mucao (Andri¢, 1997, str. 22) cknonn cy ga KocoBcko npenarbe mo-
CMarTpajy IpeBacXogHO U3 PrIocodcke U KYITYPOJIOLIKe ePCIeKTUBe. 3a BbIUX 1ieja, de3
003upa Ha TO 1 /I je poheHa 13 HapofHe AyIlle M Ce y HAIITy CBECT CITYCTI/IA Ca HedeCKIX
BUCHHA, HYje ITyKa allCTPaKTHa MICAOHA TBOPEeBIHA, Beh HEIlITO KMBO, OHO LITO OO/IMKYje
duhe Hapopa.® OHu kojuma je dnmsak HasyB Bupospnancka etuka (Duri¢, 1988) cmarpajy
na JIasapeBo cyouyaBame ca nusdopom fa mu he ce onpenenuty 3a IJapctso Hedecko mim 3a
3eMasbCKO LIapCTBO HUje jeTHOKPATHO, Beh ce Impef; TaKBOM [IIeMOM, yBeK U3HOBA, Ha/lasn
cBako of Hac. Haire onpezie/ber-e 3aBucu of Tora Koje Cy BpefIHOCTH 32 HaC JOMIHAHTHE,
fIa JIM Cy TO €TIYKe J [yXOBHE BPEHOCTY VI MaTepyjanuCTUIKe, XeJOHNCTIYKE, BUTATI-
He. Hasus Kocoscko onpenemseme ynyhyje Ha cyi00HOCHY TMYHY U KONEKTUBHY OIIYKY,
IIa ra je caMMM TMM MOTryhe KOPUCTUTH y pasIM4UTUM KOHTEKCTYMA. YIIPaBO CTOTra OH
je d1o HapoOYNTO MOTOfjaH Y BpeMe BiIalaBIiHe KOMYHMCTIYKE MIEOMOTH]e, Koja je dmma
HeIpyjaTe/bCK PAcIIoNoyKeHa IIpeMa CBeMY OHOMe LITO je MMAJO PeNUTo3HN TPU3BYK.’

Y HasuBuMa KocoBcku KynT 1 BumoBgaHcKy Ky/IT IIPUCYTHA je HaIVIaIlleHa PeTUIMO3Ha
pyuMeH3uja. JIoK OHM KOju Cy KpUTUYHM NIpeMa TePMUHY KY/Lill CMaTpajy Ja je HelpuMe-
PeHO IpujaBaTy cakpaaHy auMeH3ujy KocoBckoM mpefjamy, OHM KOjJIMa je pennIio3HI
IIOIVIe], Ha CBeT /IM3aK CKJIOHU CY ja Heryjy kynT CB. KHe3a JIazapa U CPIICKMX BUTE30Ba,
U BeTMYajy BIXOBO olpefebembe 3a LlapcTso Hedecko. JIok je 3a jemHe kHes Jlazap camo
MyZap Ap>KaBHUK, HEYCTPAIINBI jYHAK U BeNUKH dopali 3a c1od0xY, 3a IpyTe je OH BeIu-
KOMYYEHMK KOjy C IIPaBOM, KaO CBETUTEIDb, Ma CBOj KynT. IIpeMa muma, CpIicKa KyaTypa
IIOYNMBA Y BENIMKOj MEPU YIIPaBO Ha BujoBIaHCKOM Ky/TY.

Op cBMX Ha3MBa KoOju ce KOpIHCTe, Ha3uB KocOBCKU 3aBeT, KOju MHaue ITOCTaje CBe
TOMMHAHTHM)j! Kajia ce ToBopy 0 KocoBckoM npenamy, Ma Haju3pasuTHjy pelUruo3Hy
nuMeH3nujy, dyayhu ga cdm TepMuH 3aseili cafipxu ynyhusarme Ha OHO IITO je CBETO, KaKO
Ha CBeTM caBe3 ca borom Tako u Ha 3akieTBy fa he ce on norrosary. ITomTo ce Haur Hapog,
JIMLIIEH fIP>KaBe, M3I0KEH OCMUIIUBEHUM IIPOjeKTIMa IC/IaMI30Bamba 11 yHujaherma, ogpxao
3axBasbyjyhu CpIickoj mpaBoCIaBHOj LpKBY, Kopuinheme HazuBa KocoBcki 3aBeT 4nHm
ce HajIpyMepeHnjuM. YOCTaIoM, OH je ofMax HakoH KocoBckor 0oja yodnmiraeH y okBupy
IIpxBe, Ka0 HaYVH JIa Ce OCMIC/IV OHO LITO Ce HeflaBHO fecuio U ja ce dynyhum reneparm-
jaMa moHyzu odpasaly OHaIIAba U Pas/ior CaMOIIOIITOBAabA Y YC/IOBYMA OT/IA4€HOCTIL.

ITpe Hero mTO ce ycpeacpenumo Ha TyMademe KocoBckor 3aBeTa, OCBPHMMO ce
yKpaTko Ha muTame came KocoBcke OuTKe, Koja je Mo MHOIMMa K/by4HU porabaj cprcke
ucropuje. OHO LITO je HEOCIIOPHO jecTe TO Aa cy ce Ha KocoBy mospy cykoduie cpricka u

7 VI3 aHTPOMOJIOLIKe IIePCIEKTIBE MOXKe Ce 3aK/byYNTI He CAMO /12 je MUT ,,CACTaBHIU [Ie0 CBUX
Ky/ITypa“ Hero 1 fia ce OH ,,CTaTHO 0OHaB/ba . MUT ,,BpuiN QYHKIW)Y Sui generis, TECHO IIOBE3aAHY C
IPUPOROM TpafMuIje U KOHTHHYUTeTOoM KynType” (Malinowski, 1971, str. 126).

»CBeTOCaBCKa Mjieja-Cia 1 BUJOBJJAHCKA MJeja-CIIa TIOCTaa Cy ABa HajIpecyIHMja CTBapalaJyKa
umIysca Haie ucropuje (Purié, 1997, str. 270).
?  IIpema 3opany Mumnhy, KocoBcko omperie/berse je OroBop ,,Ha IMNTabe O CMUCITY YOBEKOBOT
nocrojama‘“. OHO ,,IpeMalllyje rpaHilie HAl[VIOHATHOT MUTA', Te Ce KaO ,,HajBYIIM e TUYKY IPUHIUIT
HECYMIBIBO ,,[IPUJIPYIKYje HajBUILINM TBOpeBIHaMa JbYACKOr fyxa“ (Misié, 2016, str. 428-429).
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TYpPCKa BOjCKa, Kao I Jia Cy Ty >KMBOT U3TydwIa 0da B1ajjapa, cynrad Mypar u xues Jlasap.
Ynpkoc U3BelITajuMa caBpeMeHIKa 0 TOM 00jy, Kao ¥ KaCHIjUM TyMaderbyIMa, CBe OCTAJI0
IITO je y Be3) ca TOM OUTKOM je HeCUTYpPHO, Of IINTama ModeHMKa ;O Ha4lMHA Ha KOjU
cy cTpagaia oda Bragapa. 3aHMM/BUBO je Jla HajcTapyji ICTOPYjCKY M3BOPY He TOBOPE O
cprickoM ropagsy. lllTaBuire, ypkoc Heoymunama, dap cymehn 1o HeKMa off BbUX, 4aK ce
cmarpano fa cy Cpdu ussojepany modefy, Ipe CBera 3aTo IITO Ce TYPCKa BOjcKa MOBYK/IA
ca monpuuIta SUTKe, MITO je y CpeilbeM BeKy TyMadeHO Kao Heuuju nopas. [Jogye, Bepo-
BAaTHO je pasJIor TYPCKOT HoB/adera duta bajasurosa omayka ga mro dpxxum Bpahamem
y bpycy ocurypa Bragapcku Impecto, anmm morndujy Cy/lITaHa 1 IoBIaderhe TypCcKe BOjcKe
MHOTY Cy CXBaTIIN Kao TYPCKM IIOpas, IITO je 010 IOBOJ 3a C/IaBjbe Y BUIIE eBPOIICKUX
Ip>KaBa. Y mocmaHnny ommtray Tpornp kpak TBpTKO, Ba 811 0jadao BIaCTUTY HOUTIYKY
HO3NULIN)Y ¥ JOIIPUHEO CBOM VIJIELY, XBA/II C€ CBOjOM I100efi0M, He moMumbyhn yomure
KHe3a Jlasapa, Mako ce BeroB ofpen, Koju je mpensoano Biarko Bykosuh, craBuo nox xo-
MmaHpy kHe3a Jlasapa.'’ PeamHuje je nmax mpeTrnocTaBuTy Jja je SMTKa 3aBplieHa HepelreHo,
IITO Ce MOXKe HaCIyTUTH 13 peun neromycua Janmma 111, koju xaxe ma je cykod mpectao
momuiTo ¢y ode crpaHe dwie ucupibere u usHemorte (Mihaljci¢, 1989a, str. 134). IIpsn
M3BOP KOju TOBOPY O CPIICKOM mopasy je cinc Korcrantnaa @urocoda (Constantine the
Philosopher, 1989, str. 84-85). Ao HaKOH OKOHYama OUTKe YaK HYU CAMMM yIeCHUI[IMA
HIje d10 CaCBUM jacaH IeH JMCXOf, @ TIOTOTOBO H-eHe JJa/IeKOCeXHe MOCIeNuIe, YCKOPO
Ce TIOKA3aJIo fia je HABOJHA CpIicKa modena sanpaso duma [Tuposa modena, dynyhu na
Cpdnja, 3d0r mornduje MHOLITBA CBOjMX paTHYKA, BUIIe Huje dula Y CTamby fa ce OfyIIpe
TypcKuM ocBajamuma. Xarnorpad necrora Credana Jlasapesnha, HeKonMMKoO feueHnja
HakoH KocoBcke duTke, CXBaTHO je 1a ce OHa MO>Ke O3HAUMTH Kao CPIICKY IIOpas, jep
CpIICKe 3eM/be HICY MOITIE la Ce JIOBO/bHO P30 omopase off mocnefuiia e dutke. Jlox je
3a Typcky Kocoscku 80j, ynpkoc mornduju cynrana Mypata, 010 camo jeHa Off MHOIITBA
duTaka, 3a Cpde je KocoBo mobe MecTo Ha KOMe Cy CTpajai Hajdo/bl CPIICKY CUHOBI,
MECTO KOje je HaTOI/beHO MYYEHIYKOM KPBJbY, IIONIPHUIITE ca KOjer Cy ce y Bulire cepe
Ba3He/N OHM KOjU Cy )KMBOT Ja/IM 33 BEPY U OTaYacTBO.

1, OMpeHTMHCKa OIIITHHA je YecTuTana TBPTKy Modefy 0 K0joj Cy 0ga6HO CTU3A/IN ITTACOBY U

mcMa mMHolux jbypu.“ OcuM MecTa Ha KoMe ce Ofurpao 8oj, y MMcMy ce HaBOJM ,,BuioB/iaH Kao
IaH dMTKe®, Ka0 M HAYMH Ha KOjU Cy BAHAECTOPUIIA ,3aBEPEHUX PATHUKA® yCIlena Jja IPOLPY KO
MyparoBor 1aTopa, o je omoryhuso jesHoMm o wux jga norydu Mypara (Mihaljci¢, 1989a, str.
117).Y Ioxsanu kxe3y Jlazapy, neny HactanoM usMebhy 1390. u 1393. ronuse, kaxxe ce fa kHes JIazap
¥l CPIICKY BUTe30BY, 3axBasbyjyhn MomrtBama CB. CumeoHna u C. Case, ,,cBeT/Ty Iodefy IIoKasarie
(Radojici¢, 1960, str. 120), IITO MOjefHU TYMa4y HABOJiE KA0 apTyMEHT Y IIPUJIOT CPIICKO] BOjHIYKO]
nodenyu. Mehytum, Tpudynosuh cMarpa fa Te peun Tpeda TyMadnTI CaMO Y CMUCITY JYXOBHe, He 1
BOjHIUKe modeie. [IpeMa mweMy, yrpaBo aTpudyT ,,cBeT/Ia“ yKasyje Ha TO [ja Huje ped O 3eMasbCKoj
nodeay. Kao 1mITo je MydeHIYKY BeHall ,,CBeT/IMjU Off Cjaja CYyHUaHOT', TaKO je CBeT/Ia odefia IyXOBHe
npupoge (Trifunovié, 1968, str. 35-36).
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O CBETOM, NISAGPAHOCTN M 3ABETY

Y cBectu cprckor Hapozia KocoBcku §oj mompummo je HecaMep/bUB 3Ha4aj, Te ce
BEKOBJIMa CBauMje MOHallame IIpeMepaBasIo [0 TOMe Jia /U je CIPeMaH Jia ce KPTBYje 3a
ormiiTe F0OPO VN je CKIOH KyKaBUUWIYKY, I3HeBepaBamwy, U3iaji. Y cknany ca Ennjageosum
[IO3UTHBHUM BPEeIHOBabeM MITA U eTOBUM PasynKoBameM cBetor 11 mpodasor (Eliade,
2004, str. 11-83), c mpaBoM ce Moxxe pehn ga ,,y Tpagunmjckom konTekcty Kocoso (xao
ceeiiu fipociiop) v Bunosnan (kao ceeilio 6peme)“ nuMajy ,IleHTPaTHN 3HA4aj 3a CPIICKU
erroc” (Todorovi¢, 2015, str. 248-249). U xao 1rto je KocoBo ,,cHOHNM 3a c8eifiu Gpocitiop”,
TaKoO je ,,yHBEP3aTHN je3UK KOCOBCKOT MUTA CHHOHMM 32 CAKPAnHy {ieKciti Off CYIITIH-
cxor 3na4daja“ (Todorovi¢, 2015, str. 280). Ha Tom Tpary cy u peun Maruje behkosuha:
»KOCO0BO je jemuHoO nosbe, a ocTaso cy nopane. KocoBcka dutka je jenuua dutka Koja Tpaje
BEKOBNMa, @ OCTAJIO Cy Tyde."

Hacymnpor cexynapHOM cXBaTamby XOMOTEHOCTH ¥ jeAHOMMYHOCTY IPOCTOPa U
BPEMEHa, 32 MUTCKM) ¥ PeTUTMO3HY Ha4VMH MUIUBEbA ,[I0CTOje IeIOBU TIIPOCTOPa KOju
Cy KBa/IMTaTMBHO pasnnanti of, apyrux” (Eliade, 2004, str. 19), daur kao 1mT0 0CTOjI U
KBa/IUTaTUBHO, 3TYCHYTO BpeMe, KOje ce CYIITUHCKIU PasNuKyje Off KBaHTUTATUBHOT Bpe-
MeHa. OHO IITO YVMHU ja Cy HEKU JIeJIOBM IIPOCTOPA U CETMEHT!U BpeMeHa IPYBIJIETOBAH,
Iia fod1jajy cTaTyc CBETOT IIPOCTOPA U BpeMeHa, jecTe IPOfIOp TpaHCIeHeHIuje ¥ chepy
MMaHeHIje. AKo SMCMO AMCTUHKIMjY CBeTOr U podanor npumenmmy Ha Kocoscko mpe-
Iambe, HHje TeIIKO 3aK/byunTy fa Teputopuja Kocosa n Meroxuje, npseHcTBeHO KocoBo
nobe, 3a Cpde mpeficTaB/ba CBETU IIPOCTOP, YIIPABO 3aTO LITO Ce Ty OFMIpasa CyOOHOCHA
durtka. Mako je Ha ToM IpocTopy 1 nipe Bunospana 1389. duno BaxHux duraka y KojuMa
cy yaecrBoBam Cpdu (Hemamina nodena xoy [TaHTIHA Haj yApyKEeHUM CHaraMa cBoje
dpahe n BusanTuje), kao mro nx je dumo n xKacHuje (cykod Bojcku mecrora Credana
Jlasapesnha n ‘Bypba bpankosuha, e dutka nsmeby xpuinhanckmx cHara I1og KOMaH/IOM
Janka Xymanuja 1 Typcke BojcKe 1448. ropuHe), ynpaBo IponuBeHa KpB CPIICKIX BUTe-
30Ba 3a KPCT YacHM U C/I0OOMY 37aTHY IIpeodpasuia je OOMIHU Mpefieo y CBETY 3eMJbY.
Op cBeTHX fyIa CPIICKUX BUTE30Ba BETMKOMYUYEHNKa ,,ocBeheHa cy Tema BIXOBa, a Off
CBeTHX Tela muxoBux ocBeheHna je cea Kocoscka semma“ (Nikolaj, 2013, str. 16). YV ctu-
xupu kHesy Jlasapy kaxke ce 1a Ha MecTy JlazapeBe IIOruduje MHOTM Off BEPHIX ,,BUJIBIIIe
jaKO CTOII OTHaHI, OT 3eMbe 10 Hedec gocexayiutu (Trifunovié, 1968, str. 415). Bubere
cTyda HeTBapHe CBET/IOCTH IIO3HAT je peHOMEH He CaMo Y IIPABOC/IAB/bY HETO U Y {PYTUM
nyxoBHUM Tpapumujama. OH cBefo4n 0 Besu HafHedecKe U 3eMasbCcke cdepe, usmeby
OCTaJIOT ¥ O TOMe JIa Ce CBeTa Jiylila ca 3eM/be y3Herna y Hedecke cdepe. IIpema Ennmjazey,
Taj CBETIIOCHN CTY He CaMoO ILITO NOBe3yje pas/iMduTe HIBOE YHIBEp3yMa, Hero Takobhe
omoryhasa fja ce Io1Mpa caM ITyIIaK CBETA. ,,Y MUTCKOj KOCMOJIOTYjY TO MECTO je Y CPeIVIHI
CBETA ¥ UCTOBPEMEHO Y CPEIUIITY KPTBEHOT IIPOCTOPa, Koje M0 BEPTHUKAIN odenexxapa
JKPTBEHM CTydall Kao 0CoBMHa, axis mundi“ (Loma, 2002, str. 151).

Kao mro je y Hamoj tpagunuju Kocoso nome, onyT Jepycanuma 3a JeBpeje ummn
Apapara 3a JepMeHe, CpeIUIIIba TaUKa CPIICKOT pedyBarmba Ha 3eMJbl, HAlll yXOBHM 3aBIYaj,
CBETO MeCTO KOje HaM BEKOBJMa CITY KM Kao HeIIpoJIa3Hy MOPa/THU Y TyXOBHM OPMjeHTHP,
TaKo je M BumoBaaH HelponasHu laH CpIIcKe uctopuje. Mako je npasHoBamwe Cs. Buta
KapaKTepMCTUYHO JaHaC CaMO 38 PUMOKATOMNYKY CPelMHY, OBOT CBElla CY ,IIPasHOBa/IN
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u Cpdu y Hajpanujem pasnodmy csor xpuuthancrsa“ (Loma, 2002, str. 202). 3axBasbyjyhn
TOMe IITO je koft XpBaTa 11 Cpda o1wIo fo TpaHchopManyje werosor uMeHa But y By, us
CaMOT Ha3yBa IIPa3HMKa U3BYYEHE Cy JJa/IeKOCEXKHE II0eTCKO-MICaoHe KOHCeKBeHIe. Hanwme,
dynyhm fa To nme ynyhyje xako Ha Bubeme Tako 1 Ha Bupame (UcLe/berbe),"” Bunosran
1389. rogue omoryhno je u yBex n3HoBa oMoryhasa JyXOBHO cariefaBae i ounirhermse/
JICLIe/belbe OTPEeXOB/bEHOT CPIICKOT HalyoHanHor duha. BuoBnaH y caMoM CBOM MMeHY
cyrepwmIIle fa je Taj laH HeCBAaKVJAIII, /1a OH OTKPKBA, 0deofamyje CBaunjy CylmTuHy. Y
HedeCKOj CBET/IOCTH TOT HeIIPO/Ia3HOT JaHa JyXOBHUM O4MMa Moryhe je carenatyt cMicao
He CaMo II0jeIMHAYHNUX JbY[CKIX XKMBOTA HETO U LENIOKYTIHE CPIICKE, ITa MOXK/Ia M CBETCKE
ucropuje.”’ ITocMarpano 13 fyxoBHe nepcrektuse, Bunosnan 1389. HajsHavajHMju je faH
cprcke rcropyje. HajsHagajauju He 300r TOra IITO TIpecTaB/ba TParndaH IPeKyT JOTa/JAllbe
cpIicKe ucTopuje, Beh 3dor Tora mTO je TO HajcBeTHjH aH cpIicke ucropuje. IlogceTnsum
n1a je Kocoso ,,najseha rpodumiia xpuirhanckyx MydeHnKa, HOTMHY/IVX 32 jefaH faH ', CB.
Hukonaj Cpricku nctuye: ,J Kao mTO cBeyapy C/laBe JaH CMPTH CBOTa CBEIja, TAKO 11€0
CPIICKM Hapof CBETKyje U Ipociaska Bugosgan.“ OHnMa Koju Taj JaH Tymade Kao JaH
IIPOTIACT U TaMe, KOji CMATpajy fa Hac je mopas Ha Kocoy yHasazmo, CB. Hukomaj Cprickn
oxroBapa a Bunospan uuje noh, Beh [lan, ga Hac je yIipaBo OHO IITO Ce OAMUIPAIO TOT JaHa
»YIMHIIO BemuKuM HapogoM . Vaxko je Kocoso ,,Hamra HapogHa Tonrora® oHo je ,,y ncto
BpeMe Hallle HAPOJHO BacKpcee, AyxoBHO 1 Mopanno® (Nikolaj, 2013, str. 15-16). ITomrro
Cy TOT aHa My4YeHWYKV BeHAI CTEeK/IN OPOjHM CPIICKM BUTE30BN, U3 (paKTUIKe HU3MHE
KocoBo noree ce y3ueno y gyxosHe BucuHe. OTyzna 3a Cpde ,,BuyjoBras Huje HusuHa Hero
BucuHa“ (Nikolaj, 2013, str. 75). OHOMe KO Ce y3[UrHe o Te BuCKHe duhe mperiefHa YuTaBa
CpIICKa ucTopuja, cxsaruhe fa je Jlasapeso onpenemseme 3a LlapcTBo Hedecko, ,,I3BPLIEHO
y MIMe IIe/IoT Hapona, (...) Hajjauy 13pas CBeyKyITHOT CMIMC/IA Hallle ICTOpHje ¥ -eHa pery-
naryBHa upeja“ (Nikolaj, 2013, str. 48), 1a cMO ,,HapOJ KOjU je yTeMe/bIO CBOj MACHTUTET y
3ajelHMYKOj 3aBjeTHOj >kpTBU Ha [lo/by Kocosy* (Sijakovi¢, 2011, str. 338).

/ xao 1mTO Ce TOTr JaHa CBaKO OI yYeCHMKa doja I10Ka3ao y IpaBoM cBeTIy, dyayhm fa
je cBauMja CyIITHHA M3allljla Ha BUJENO, TAKO je OJHOC NTpeMa BuioBany u JaHac Kpure-
pUjyM carnefaBama Heuujer Ouha. OHU Koju C IIOACMEXOM ITIefajy Ha Taj JaH, yBepeHN a
je, ma dmcMo KMBemu Kao caB HOpMasIaH CBET, HEOITXOHO ieMUTOorn3oBame Kocosckor
MITa, II0Ka3Yyjy fa Cy UM BaKHMje MaTepyjajaHe Off JYXOBHMX BPEJHOCTH, [ja HICY YBP-
CTO yTeMe/beHN y CpIICKoM HanyoHaaHoM Ouhy. OHaj mak Ko He 3ad0paB/ba OHO IITO Ce

' Jlomy1e, MMa OHUX KOj¥ CMAaTpajy fia Cy XpuihaHy peBHM araHcku Kynt CBeTOBM/IA, CIOBEHCKOT

dora cBeTocTy, 00M/ba M paTa, HACTOja/IN fIa HOTVICHY, Ha OCHOBY CIMYHOCTY VIMEHA, POC/IAB/babeM
npasHyka xpuinhanckor mydennka Cs. Buta (Popovi¢, 2007, str. 75-84).

12 3a pasnuKy off eBpOIICKMX 0d1daja Be3aHIX 3a CTlaB/betbe CBeHTOBIUTA, Kofi Cpda ce odnuaju Be-
3aHN 3a BunosnaH ,,BehyM femoM cBOfe Ha eTUMOJIOLIKY Marujy (Besa ca ugareem 11 6Ugom), a UMa 1
TAKBIIX BepOBarba Koja Cy M3BefieHa 13 ICTOPMjCcKoOr 3Hadaja Bunospana 1389.“ (Loma, 2002, str. 203).
B Mutpononmut AMuUIOXuje NPOTUBCTaB/ba BUJOBJAHCKYU TYXOBHY YBUJ| JYXOBHOM CIIETIVITY
HaJMEHUX HayYHMKa: ,BunoBnaHe, Moj ountby Buzsie / TodoM BUAMM 1ITO Ciemiy He Bupe / Bupum
JTasa HedoMm odacjana / V1 'y memy 3opy HoBor gaHa“ (Amfilohije, 2007, str. 114).

" O BaxxHoctu boja Ha KocoBy 3a Hanonamuu ugenturet Cpda u goxnsibajy Kocosa kao ,,cBere
sembe” Buan: Smith, 2008, p. 222; Smith, 1999, p. 155. Y cprckoM 3aBeTHOM ofHOCY ITpema Kocoy
CTIOjeHN CY ,MUT O 'CBETOj 3eM/bi’ 1 MUT 0 ‘u3adpanom Hapomy “ (Sljuki¢, 2011, str. 39).
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OJIUIPasIo TOT JjaHa, KO ce ceha yXOBHOT IOABNra CPIICKMX BUTE30Ba, YBEK HA YMY MMa
HberoreBy onomeny: ,,cy unM here nzah npex Muoma u mpex fpyre cpIicke BUTe30Be”
(Njego$, 1963, str. 25), Te 0ceTUBIIN Ce HEFOCTOjHUM Y mopebherpy ca wuMa, HacToju fa
nokajaweM 1 BepHoihy Kocosckom 3aBety npeodpasu cBojy namy mpupogy.

Iaxo je capprkaj KocoBckor mMuta, Koju ce mocrerneHno usrpahnsao, y moTmyHocTy, ca
CBUM fleTa/bVMa, yodmrdeH Tek y 18. Bexy (Redep, 1976, str. 163), oH je jour y cBoM 3a4eTKy
TIONIPMMMO KapaKTep CaKpamHor TeKcTa. Huje Temko younTy 1a 301Bama youn 1 y OKBUPY
Kocoscke dntke nozpcehajy Ha jeBanbencky mpunosect o XpucroBom crpagamy. Knexesa
Beyepa ofrosapa TajHoj Beuepu, Bykosa usnaja JynuHoj, Jlasapeso XpTBOBaibe 3a CBOj
Hapof, XpUCTOBOM >KPTBOBaIbY 3a YMTaB CBeT. V Kao mTo ce npuBuAaH XpUCTOB 110Pa3
Ha KPCTy IPeTBOPMO Y AYXOBHU TpujyMP EberoBum BackpcemeM, Tako je u Jlazapeso
BEIMKOMYYEHIIKO CTPafiarbe S1Io Mpeyc/ioB He CaMo Jla OH U eTOBU BUTE30BY ITOHECY
BeHIle TYXOBHUX MOOefHIKA HETO U Jia Ceé CPIICKY Hapoj, mponasehn BekoBMMa ,,Kpo3
oram u Bogy" (Ps. 65, 12), TprbereM okajaBajyhu rpexe, JYXOBHO IIPEIOPOAI I CIIPEMaH
nouexa dynyha nckymrema.

JlasapeBo omnpefembeme 3a LlapcTBo Hedecko mounBa Ha npeTxogHoM CaBMHOM
ompenesberby. OHO MTO je 11710 PacTKOBO TMYHO ONpefierberbe, 300T Kojer je U ofiderao ox
kyhe Ha CBeTy ropy, Ipepacio je y olTeHapofHO ONpefie/berbe 3aXBasbyjyhu HacTojamby
Cs. CaBe n CB. CumeoHa MupoTO4YMBOT /ja Off CBOT Hapojja HaYMHe n3adpaHu Hapo.
30or 3Hayaja koju Cs. CaBa MMa 3a CpIICKM Hapof, JloMeHTHjaH Ta mopenyu ca Mojcujem.
IlITaBumre, oH Ta 9aK, Ka0 HOBOT 3aKOHOJaBIIa U KyXoBHOT Bohy Cpda, yspmke nsHap
Mojcnja. He camo saro mto kao doroHocaty, Kao ,,cran camora locrona, derre caBpiire-
HUjM Off CTapo3aBeTHOr dorosuzua Mojcuja, Hero Cs. CaBa ,,ipuBefe focrony caBpiien
Hapon“ v Hactauu ce y HoBoM Jepycanumy (Domentijan, 1988, str. 209-215). 3a pasimuky
o MojcujeBux yX0OBHO CIeNuX CyHapOJHMUKA, felja CaBMHOT 0Ta4acTBa, IPUIPIMBLIN
XpncTa, Kao fieo HoBoOT VI3panba, ocTale 9yBapy 3aBeTa/caBesa. bes odsmpa Ha cBa
TIOCpTama U [yxoBHe nafose, Cpdu cy off Tajia Ima CBe IO JaHAC 3aBETHY HaPOJI.

JMako /bYACKHU yM HUje y CTamy fla JOKY4M pasjiore Heunje n3adpaHOCTH, 11a My ce
CTOra 4ecTo 4MHI Aa je 1300p de3pasioxKaH, HeMa CyMbe [ja MOPAJTHO U IYXOBHO CTatbe
pomoHayeNHMKa yTIYe Ha Bo>X1ju offHOC IpeMa leroBMM MOTOMIMMA ¥ CYHAaPOTHMUIIMMA.
AKo ce IpuceTMMO CTapo3aBeTHUX NpaBefHMKa Kao o cy Hoje, ABpaawm, Vcak, Jakos,
Jocud, Mojcuje, TaBup, jacHo je fa cy oHM cTekau Boxujy HaKJIOHOCT 380T CBOjUX MO-
PaTHUX M JYXOBHMX KBanmuTeTa. bor cojuM Mmbennnuma odehasa fja ux Hukana Hehe
3ad0paBUTH HUTHU USHEBEPUTH, HAPABHO IO YCTIOBOM Jla My OCTaHY BEPHII, /i JbyOaBIby
oxrosope Ha Iberosy /bydas. Ha ropu Cunaj Mojcuje ce cyouno ca borom nurie y nuie.
YpaBo Ha 0BOj CBETOj ropy, Koja ce Tpec/a off yiapa 'pPOMOBa, Ko0ja je IojgpXTaBaa of
Boxujer mpucyctBa, Mojcuje je y uMe jeBpejckor Hapofa, Koju je CTpaxoBao ja He dyne
criajbeH OOXKaHCKIIM OTHbeM, Jia He TToMpe off rmaca boxkujer (2. Mojs. 5, 25), cktonmo cases
ca Jaxseom, fo0uBIIN TpUTOM Tadnuie ca feceT boxxujux samosecTn. Bpatusmm ce ca
rope, Mojcuje cBOje CyHapOZIHVIKe OIIOMIIbe Ia CY Caja, a u yoyayhe, 3dor cBoje nsadpa-
HOCTH, Jy>KHU Ja Oymy cBeTn Hapon. Hemajy pasior ma cmaTpajy fa cy 3dor HeKor cBor
KBa/INTETA 3aC/TYXXWIN Taj CTaTyC. BOr 1M je IOKa3ao HAPOUUTY MUIOCT 300T TOra LITO
OH ,,ipXXu 3aK/IeTBY KojoM ce 3akaeo” (5. Mojs. 7, 8) wuxoBuM mpaoiuma. Taj caBes ca
Borom 3anedaheH je KpB/bY >KPTBOBaHMX >KUBOTHIbA, KOjOM je TIOKPOIUBEH XPTBEHMK U
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caM jeBpejckit Hapof (2. Mojs. 24, 3-8). YIIpkoc cBe4aHoj 3aK/IeTBM, TOKOM CBOje IICTOpHje
jeBpejcKM HapojL 4ecTo je dMBA0 TBPAOBPAT ¥ HEMIOCYIIAH, CK/IOH OfICTYIIAEY Off 3aBETHMX
odasesa. Ho xazia je HacTynma myHoha BpeMeHa, yCIIOCTaB/beH je HOBU CaBes3, OBOT Iy Ta
bora ca Houm Vspanbem, MOTEHIIMjaTHO YNTABYM YOBEYAHCTBOM, KOjI j€ OBOT IIyTa
3anevaheH HeYVM HajcBeTHjUM — KpB/bY camor CnHa boxwjer.

JloMeHTIjaHOBO MCTHUIabe CPIICKOT Hapopa Kao Hosor Vspawba He 3HaUM eKCKITy-
3MBHOCT, He 3HA4M Jja ¥ [PYTY HapOAM He MOTy mocTaTu n3adpanm. Ham nedeckn Orari,
HaMMe, IT03MBA CBAKOT IOjeIMHIA ¥ CBAKY HAPOJ [ja YCIIOCTABM IIPUCaH OfHOC ca thumM, a
of, ctodoyHe OfTyKe CBAaKOT II0jefiMHIIa 1 HapoJia 3aBUCH fia /it hie ce Ha Taj 1103MB Ofla3BaTIL.
Kao y mpuran o HafHMYapyMa KOji Cy ce ¥ PasIuInTo F0da aHa OfasnBaM Ha ITO3MB Ja
pane y boxxmjem Bunorpany (Mt. 20, 1-7), Tako bor 1 nojeguHImMMa 1 HapofuMa OCTaB/ba
MoryhHOCT fia ce y CBOje BpeMe, CXOHO CUTYALMjI1 ¥ KOjoj ce Hajlase, Ofa30BY Ha IIO3UB,
y3 cyrecTujy oHMMa Koju cy Beh sagodumm cTaTyc nsadpaHocTu fa ¢ /bydaB/by IpHUxBaTe
HOBOIIpHUONITE. YOCTa/IOM, CXOTHO XPHCTOBMM PedMMa Jja Ce Off OHOT KO je BUIIIe 0dfiapeH
BIIIIE J1 O4YeKYje, Kao 1 a he eBeHTya/Ha Ka3Ha 3a M3HeBepaBarbe JY>KHOCTH IIpeMa bory
dutu cpasmepHa HeurjeM 3Hawy (Lk. 12, 47-48), cnenn a je n3adpaHocTt MHOro Buie 0da-
Besa Hero npyBmIernja. Kao mro mokasyje uctopuja jeBpejckor Hapofia, n3adpaHyu Hapop,
300T CBOjIX TpexoBa CTpajia BUIIle Off OHOT KOji Huje yCIocTaBmo cabes ca borom. Cmucao
13adpaHOCTH HMje Y TOMe Ja ce BIafia HaJ| IPYTMMa, KaKo TO yoOdpakaBajy HeKM KOju Ha
CTapO3aBeTHY VIV TTATAaHCKY HAYMH TyMade nsadpaHocrt, Beh fa ce bory 1 dmmkmima ciryxn.
Maxo he o Tome kacHmje dUTH BUIle peyrt, YKaXKIUMO OBJie Ha unbenn1y ia he Kocosckn
3aBeT, KojuM je 0dHOB/beH CBETOCABCKY 3aBeT, Takohe dutu sanevaheH KpB/by — OBOT ITyTa
CPIICKVX My4JeHVKa, TIponuseHoM Ha KocoBy pazii ondpane mpaBoc/aBHe Bepe ¥ OTalidnHe.

Ha cadopy y JKuunm cpricku Hapof je yTBpAMO caBes ca borom, onpenenusim ce
fla IOCTaHe 3aBeTHU Hapop. V kao mTo je Mojcuje mpego4no jeBpejcKoM Hapogy KaKo
IO3UTUBHE IOC/IEQUIE TaTOT 3aBETa, TAKO ¥ HETaTMBHE YKOJIMKO Ce OTPEIlN O BEPHOCT
Bory (3. Mojs. 26; 5. Mojs. 28), gakie u ,06marocnos u npokiaerctso” (5. Mojs. 30, 19),
Tako je v CB. CaBa yuMHMO 0OpATHBIIN Ce Tafja Y3BUIIEHNM TOHOM IPICYTHOM CPIICKOM
Hapopy. 3axsapyjyhu 3gpyxxenom Hanopy Cs. Case, CB. Cumeona Mupotounsor u Cs.
Crecdana [IpBoBeHYaHOT, CPIICKa CPeIIbOBEKOBHA IpP>KaBa MIMaJIa je cakpanHy ocHoBy. He
CaMo IITO CY je yTeMebU/IN CBELM, HETO je IbeHa BEPHOCT BUCOKMM XPUCTOBMM HavemMa
JyBaHa 3axBasbyjyhu cBeToponHoj suHactuju Hemamuha. CBakoM Bajjapy HeMamuhke
IVHacTHuje, de3 003mpa Ha JbyfcKe cmadocTy, y3op je duo CB. Cumeon MupoTounsn.”
ITpema HuxomajeBoM MUIIbERY, paciiafi CpIICKe CPENbOBEKOBHE IpKaBe HACTAO je yCen
HarOMIIaHJMX T'PeXoBa CpIICKe BiacTerte.' [la du ce myIa CpIICKOr HApOJia, yrpoXKeHa [yXOM

> OH je moucrosehnBaH ca JakoBoM, Kora je Jaxe IIpOITIacuo ,,3a VI3panba — olja 13adpaHor Ha-

pona“ IIpeHocoM meroBux MoiuTHjy y Cpdujy He caMo IITO JOJa3u 10 OKOHYama rpahaHckor para
HETO Ce, 3aXBa/byjyhu merosoj mpucyTHOCTH, dIarofaT 13nuBama Ha CpICKy 3empy. Kao Bmagap,
MOHax 1 cBeTuTesb, CB. CMMEOH je ,3alITUTHMK Ap>kaBe 1 IpkBe (Marjanovi¢ Dusanié, 1997, str.
192-193). Maxo je mpeoBnazjao naeonomky Mozen aa je Hemama y3op Bragapuma, a CaBa apxu-
jepejuMa, BOjHMLIM Cy MMa/IM YTHCAK Ja MX 000julia mofpskasajy y dutkama: ,Bugecmo Cperora
Cumeona u Cserora CaBy Ipejj HaMa y ITyKy Kako jesfie Ha Kombuma“ (Teodosije, 1984, str. 249).

' Y Tpakery pasjiora IIpOIACTH CPIICKe Ap>KaBe IPELIHOCT BIACTelNe, Koja ce, He Boziehn padyHa o
omTeM 0dpy, Sopuia 3a ceduHe MapTHUKy/IapHe MHTepece, BpeMEHOM je YaK IIpeMeH3VIOHUPaHa y
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CaMOXXVMBOCTH CPIICKe BJIacTelle, 0OHOBIIA U IIPEIIOpoawIa, S0 je HeomxopHO fa Cpdu
MCKyCe BEKOBHO POIICTBO, darll Kao jeBpejcku Hapop y Erunty (Nikolaj, 1996, str. 261).
ITocroju roToBo ommuTenpuxsaheHa carmacHoOCT fa je KocoBcKy 3aBeT yTeMerbeH Ha
panujeM CBeTOCaBCKOM 3aBeTY, ITABMIIIE /A je OH beroBa JIOTM4Ha Ioc/enua. Vcrakapimm
Jia ce CPIICKy Hapof, mpefisohen Cv. kHe3oMm JIasapow, ,,0Tpeieniio 3a ITapCcTBO HedeCko 1 3a
CBEHAPOJIHY XXPTBY 3a Iera‘; aBa JyCTIH KOHCTATyje /i je 0Ba OfIyKa 1 XXPTBa ,,ipefoapehena
cBetocaBckuM ayxom‘. Hanme, ,KocoBcko Eanbespe Huje HuIITA IPYTO 1O CBETOCABCKO
EBanbeme nponyskeno kpo3s Bexose® (Justin, 2001, str. 252). IIpema JKapky Bunosnhy,
TajHa CPIICKe UCTOpHje ,jecTe TajHa Xpucra, Cperor Cabe, CBETOCABCKOT 3aBeTa JATOT Ha
JKuakom cadopy, a norsphenor n 3aBetom Kocoscknm™ (Vidovié, 2009, str. 45). Vaxko He-
pemuruosan Cpdy yITTaBHOM HUCY CBECHHU CBETOCABCKOT TeMe/ba CPIICKE YXOBHOCTI, YaK
U BVIMa je To3HaT 3Hayaj KocoBckor onpererbersa, de3 0031pa Ha TO KaKo ce OfHOCe IIpeMa
weMy. CpIICKO YXOBHO oIlpefieberbe 3a LJapcTBo Hedecko UCIIO/BIIIO ce HauMe ,HajIIoT-
ITyHUje ¥ MICTOPMjCKI HajBUbUBIje KPO3 IIPECYTHO MOPATHO OIPEEbErbe, IIPOjaB/beHO Y
npecypHoj ucropujckoj dunu Ha KocoBy nospy, Ha Bugosnan 1389. roguue” (Jevti¢, 1992,
str. 245). YBepeH fia je KocoBcku 3aBeT ,,y CpIICKY MCTOPH]jY ¥ CPIICKO HaponHO Ouhe jemHOM
3a cBaria yrkanu HoBu 3aBjeT y cBoj cBojoj myHohu', Murpononmut AMduuoxuje nuctmde
Iia ,,CBa CTOPMja CPIICKOT HAPOAA O HAILINX faHA MOXKe duTi cxBaheHa MCIPAaBHO caMo y
cejeTnocty KocoBckor 3aBjera kao mynohe Ceerocasmpa“ (Amfilohije, 2009, str. 371).
Vako HeKM ITOTrpeIrHo cMaTpajy fa je Kocopcku MuT yodmideH Tex y 19. Bexy, y Bpe-
Me pOMaHTHU3Ma, HeMa CyMibe Jia je caM KocoBcki 3aBeT MiejHO OCMUIIUBEH yOP30 II0CIe
Kocosckor 60ja, y kpuny Lipkse, ga 81 HakoH LITO Cy ra IIPYCBOjIIN HAPOLHY [IeBaYIL,
TI0CTA0 HajAparoleHmje CPICKo KyATypHo dmaro. CBakako Huje CTydajHo mTo je CB. KHe3y
Jlasapy nocseheno HajBumIe KynTHUX criuca. Of feceT KYITHUX CIIMCA HAacTaluX usMeby
1389. n 1420. ropune, HajsHa4ajHUj1 je oHaj Hanura III, sa kora je c mpaBoM peveHo fa je
»HJIIOTITYHj I 1 HajCHOXXHMjU npeostor Kocoscke dutke n Hedeckor raperBa” (Kasanin,
2002, str. 264). Y Cnosy o kHesy JIazapy, y OKBUPY KOTra ayTOp yod/nndaBa JpaMcKy pafmy
Koja ce ogurpasa mpe doja u BpxyHnu y gujanory usmehy Kuesa n merosux Burtesosa,
jacHo je uspaxkena upeja Kocosckor 3aBeta. bes mHamepe fa npegcrojehu 60j mpukaxe y
IIOBO/bHMjEM CBETIIY HETO IITO jecTe, KHe3 J/lazap CBOjuM BUTE30BMMA, HAKOH IITO UX je
IIOfICeTVIO Ha CBa JOOPOUNMHCTBA Koja MM je mogapyuo focron, He caMo LITO KayKe OHO LITO
Cy UCTHIIaJIe TOTOBO CBe BOjcKoBoDe TOKOM mcTopuje: ,,Jep doba HaM je CMPT y IIO/BUTY,
HETOJIV XXMBOT y CPAMOTH, HETO Y3 TO Hofaje: ,HasoBumo ce BojunmmmMa XprucToBum,
CTpafa/IHMLVIMA II0OO>KHOCTH, YIIMIINMO Ce Y KEbUTe XKIBOTA, He IOLITeVMO Te/leca Hallla
y dopemy, 1a drcmo (...) cBeT/Ie BeHie mpuMu . Buresosi, 3axBaHu 3a cBe 1ITo off bora
n Jlasapa npymuiite, NCTUYY CIPEeMHOCT Ja 3apaj ofdpaHe Bepe I 0Ta4acTBa IIOHECY, aKOo

TOj MepH Jia ce TIPIYaio KaKo CY ,,CPIICKY BUTE30BM IPeft OfIa3ak y 80j yjaxyBaim y LpKBY Ha KOIMa
n Hadazamy Hadopy Ha KoIjba: 3aT0 UX je bor kasHmo, Te ¢y cBu usrunynmn (Loma, 2002, str. 147).
Axo ce mprceTnMo cykodpaBara Mehy camum Hemamuhima oko npecrona, He qygu mro Foerour
He LITe[Y HM CPIICKe BIafiape: ,bor ce gparyu Ha Cpde pas3/byTi / 3a BUXOBA CMPTHA Carpellera.
/ Haiy 1japy 3aKOH IOTa3uile, / movelle ce KpBHIYKM TOHNUTH, / jeflaH PYroM BaJuT OUM KUBE .
Vimajyhu y Buny na ce HakoH cMpTi 1apa JlylraHa cpIicka BlacTeIa IpeBacXofHO OPUHYIA caMo O
OCTBapuUBalby CBOjIX [TAPLIMja/IHIX MHTEPeCa, a He I O OIILITeHaPOJHOM 100Dy, Fbero pesnuranpano
meBa: ,Benukarm, pokieTe UM Aylie, Ha Komare paszgpoduiie rapcteo (Njegos, 1963, str. 31).
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je moTpedHO, MydeHNYKN BeHall: , YMpehemo fa yBex >xusu dynemo. IIpunehemo cede
Bory xao 1By XPTBY, (...) ia XMBOIUCaH y30p Apyrnma dyzmemo . Vcrakapumm jja ce
He du ymocTojumm dna>keHCTBa aKO OM MIMC/IVIN Ha CTPax U IIPOTA3HOCT, OHY UCKA3Yjy
CIIPEMHOCT Jja Ce IPOCIaBe Kao XpUCTOBY BOjHUIIN. JeAVHCTBO 3aBETHE 3aje[IHNUIIE Ha-
POYMTO Ce UCIIO/baBa y peunmMa Koje uM npunucyje Jaummo III: ,,Mu cMo HamuK Ha jemHo
mypcko duhe 1 Tpod Heka HaM jefaH Oyfie, M jeHO TO7be My T HAIIY ca KOCTHMA y3Me, Jia
du Hac efeMcKa cea y ¢jajy fodexana.“ HakoH y3BUIIEHNUX pedn 1 y3ajaMHOT dofipermba
Jla UICTPajy Ha CaMOXXPTBEHOM IIyTy XPUCTOBOM, CBY C€ 3aje[JHO IPUYECTUIIIE, T€ TaKO
IyXOBHO crpeMHM fodekaue dutky (Mihaljci¢, 1989a, str. 256-257).

Victu 3aBeTHHU IyX KOju je npucyTaH Kako y Cnosy o kHe3y /lasapy Tako u'y ipyrum
KYJITHUM CIIMCHMA, M3paKaBa I HAPOIHM IIeBad, IITO He Yy[M aKO Ce 3Ha JIa Ce HapOofHa
€TICKa IT0e3uja UJIejHO 3auesia y PKBEHUM IopTaMa. Y 4yBeHoj necmu IIpodiaciv yapciiiea
cpiickoi kaxe ce fa je Boropoxpuua, mocpegcrsom C. Vinnje, ,,0f cBeTnibe — Off Jepycannma“
1apy Jlazapy mociaa IIopyky ca nutameM KojeM he ce npuBonern napcry: Hedeckome
nm 3eMa/bcKoM. CBecTaH JaZleKOCeKHOCTH OfTyKe Ha ITUTambe Koje je yrmyheno us Hedeckor
Jepycamima, kHes JIasap, 08po IPOMUCIMBIIM O OHOME IIITO je ;0dPO He CaMO 3a HeroBy
HETO ¥ 32 HAPOJHY [YIIY, 3aK/bydyje: ,3eMa/bcKo je 3a MajleHa I[apCcTBOo, a HedecKo yBeK
u goseka“ (Purié, 1987, str. 265). YMecTo fa ce ycpefcpeayt IPBEHCTBEHO Ha OIIpeMarbe
BOjCKe 1 JleTa/bHY paspajiy paTHe TaKTHKe, OH ce TocBelyje nsrpajmu npkse y kojoj he
IPUYECTUTHU BOjCKY ¥ C FbOM KPEeHYTH Y cyAdoHocHM doj mpotus Typaka. Cam Taj unH
CBeJOYN Jia je 3a Iera AyXOBHA IIpUIIpeMa 3HauajHuja of BojHuuke (Dereti¢, 2014, str.
256-259). Y mecmu 3ugarwe Pasanuye vak My Mumorn Odummh, koju je ysop jyHamTsa anm
He 11 Hajaydrber TyXOBHOT YBMIA, 3aMepa IITO Ce y BpeMe OIMacHOCTH Off TYPCKe Hajesfie
daBu moaM3ameM IPKBe, YMeCTO Ja ce dpuHe 0 ofdpaHM 3eMasbCKor IapcTBa. CBaKako
HUje CIIy4YajHo WTo ce y nmecMu IIpoiiaciti yapciliéa cpiickoi Kaxke fa je Jlasap caumHmo
TeMeJb Te L[PKBE ,,0ff YICTe CBUIIe M cKepiieTa®, V1300p MeKOI, CKyIIOLIeHOT MaTepyjasa 3a
TeMesb cyrepuie JlasapeBy onpesie/beHOCT 3a He3eMasbCKy cdepy, Ha TO JIa je MCTUHCKM
moM caxor CpduHa 3ampaBo Hedecka Cpduja. A o mbe ce HajIakIle JoCIeBa YIpaBo Bep-
Hourhy KocoBckoMm 3aBety, cripemHomnthy fa ce yrpajie BIaCTUTe KOCTH Y TeMe/b 3eMajbCKe
oranduHe. HapopHu nead, y ckIafy ca npefameM o usfiaju Byka bpankosuha, kaxe fa
je IOCIe MOYeTHUX yCIIexa CPIICKe BOjcKe Ta m3fiaja omoryhma TypiuMa fna HafgBIaziajy.
Bpoj usrunyse cpicke Bojcke je KapaKTepUCTUYAH: ,CefamaeceT 1 cefaM mweaga“ (Purié,
1987, str. 210-211, 266-267). Bynyhu fa dpoj cemam cumdornusyje CBeTOCT, a cefaMpeceT
cegam noriryHocT (Mt. 18, 21-22; Lk. 17, 4), cemampeceT ceilaM Xi/bafia CTPaainx yjeqHO
O3HAYaBa I HedeCKO CaBpIIEHCTBO CTPAZA/INX I MIOTIYHO u3rnHyhe cprcke Bojcke.”

17" Jlok je y 0BOj IleCMM HaI/Iacak Ha IOTIIYHOM CTPajialby CPIICKe BOjCKe, LITO 3aI[PaBO He OAroBapa

VICTHHH, jep Cy ce, dap mpeMa peuriMa Kpasba TBpTKa, SocaHCcke CHare Ha 4eny ca Brarkom Bykosuhem
BpaTuIe Hasaj, ¥ TO ca Ma/iiM ryOunuMa, a 1 cHare Byka bpankosuha cy y npuinynoj mepu duie
OdYyBaHe, y IeCMI Y K0joj CPIICKe yXOfie TOBOPe O TYPCKOj BOjCLI FbeHa dPOjIaHOCT Ce IpeHaria-
masa: ,CBM MM Jja ce y co mpeTBOpuMO, He du Typkom pyuka ocommmu“ (Purié, 1987, str. 263).
Jla mpeTtepuBame IecHUKa Hije 1o cacBuM de3 ocHoBa cBefoun u JKuiliuje kHesa /lasapa, y
KOMe ce Kase: ,ITofiyke ce AMypar Iiap mepcujcKy ca MHOIITBOM ArapeHa, fia Huje d1mo moryhHo
pedpojaty ux, fa CMO Sy mpeMa BUMa Kao Maja peka mpema Mopy*“ (Bojovié, 1999, str. 256).
Y Cny#cbu kHesy Jlasapy, CpIicKu KHe3 ce nopepu ca JlaBuoM Koju je nopasuo Tonujara.
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Ma KonIMKO TparndaH 810 rydUTaK Ap>KaBHOCTH 3a CPIICKU HApoH, ofnydyjyhn
porabaj Koju je HaroBeCTO Kpax CpIICKe CPeOBEKOBHE Ap>KaBe HIfje pasIor 3a leroBO
HeIlpecTaHo crioMMmame. CpIicka Tpafniyja He jafiuKyje 300T IIopasa, a IOr0TOBO I'a
Ma30XMCTUIKY He Be/rJa, Beh c/1aBy TyXoBHY Modey MpOoMCTeKITy 13 CaMOKPTBOBaH-a 32
OHO CBeTO — 3a XpumhaHcKy Bepy 1 otadacTso. TpajHa myxoBHa mpucyTHOCT KocoBckor
npeflamba y Iy CPIICKOT HapoJja U3BUPE U3 CBETOCTI HETOBUX BUTE30BA HA Yely ca
CB. xHe3oM JIazapoM. ,,Of KOCOBCKOT 80ja M3BOAY ce Iie/na cMMOOIM3anyja 1 CIUpUTy-
anusanyja ucropuje”. V TeMIKMM BpeMeHNMa, Kajja je Hapof, IIOBPEMEHO OMBAO JINIIEH
00pa3oBaHNX CBEIITeHNKa, KOCOBCKM KYIIT ,,II0OCTaje MPaBOM HAPOJHOM PeTUIMO3HOM
KY/ITYPOM, TIOYMIbe fIa BPIIN XMBOTHY QYHKIIN)Y Pe/IUIHUje U IIOCTaje MPaBOM KMUMOM
HapopHor Butaaurera“ (Dvornikovié, 2023, str. 148). IIpenycioB 3a usrpajmy KyaTa 1
TICKO ITECHUIITBO je XePOjCKO TIOHaMIame. 3a PasnuKy off fYOOKOT YTUCKA KOjU Cy CPIICKM
BuTe308u y KocoBckoM 00jy ocTaBumu Ha cBe danKaHCKe Hapofie, KOHDOPMUCTIYKIY,
TIONTMTUKAHTCKY CTaB dOCAHCKMX BEIMOXKA He 3aC/Ty)XKyje fla Ce OBeKOBEUM Y CTUXOBUMA.
YmpaBo 3aTo mTO Cy S0CAHCKM BIajlapu ¥ BIACTENNHY OeXasu off )KPTBe, IITO Ce He
xTefiome onpenemnTy 3a Hedecko mapcTBo, mTo je bocHa mramaTom masna, Hema passora
ma ce wyMa dase Hapopuu neBaun (Dvornikovié, 2023, str. 152).18

Cpaxako HMje C/Ty4ajHO IITO HAPOJHM NIeBayY, Ha Kpajy [Ipodacitiu yapcinea cpiickoi,
ocsphyhu ce Ha onpefie/berse Jlazapa u cprcke Bojcke 3a LlapcTBo Hedecko, UCIIO/bEHO He
caMo peunMa HeTo U JleNnMa, KOHCTaTyje: ,,CBe je CBeTO 1 4eCTUTO d11o, n Munome dory
npucrynaduo (Purié, 1987, str. 267). BennkomydeHnukuM cTpagamem Ha Kocoy mosmy
noruayu Cpdit Cy UCIO/bIIIM MOPAJIHY ¥ AYXOBHY CHAry, Ha IiTa yiyhyjy peun ,4ecTuto”
u ,cBeto. OHM 3a CBe Hac II0CTajy y30p, BeIMYaHCTBEHM IIpUMep 3a yIeame. [lltapuure,
3aTO IUTO CY Ce YIOCTOjU/IM MYYEHNYKUX BEHAIlA IOCTA/IM CY ¥ HAIY MOJTUTBEHN 3aCTyTI-
Huny npex borom. Myuenumrso omoryhasa Hajdp>xu npuctyn bory, a BUXOBMM MO/N-
TBEHVM IIOCPEJJOBAbEM 3a CBOje IIOTOMKE VM CYHapOJHUKE I HaMa je bor npucrymnaynmjn.

Cykod usmeby cpricke 1 Typcke Bojcke OIpuMIO je odenesxja ceeror para. Byayhu na
CY CPIICKM BUTE30BU CTPaJia/iy 3a OfdpaHy Bepe, IPUITICYje MM Ce CTaTyC CBETUX PATHMKA.
3a pas3miKy of CIy>KOeHe )KUTHjHe KIbJDKeBHOCTI HeMamhkor 1oda, koja Huje odpahaa
MKy Ha IMYHOCTH ,,KOje HICY YIAHOBY BIaZlapcKe IOPOJNIIE ¥ BIIXOBU HajBUILN I10-
JIMTUYKA U PKBEHU CapaffHULIN IIponowko scuitiuje krnesa /lazapa ,MSpUYNTO Ha3UBa
Myd4eHUIIMMa CBe IpaBOCIaBHe XpulthaHe' KOji Cy MOJIOXKWIN XKUBOT »,3a XpuithaHCKy
Bepy”“ (Bojovi¢, 1999, str. 252-253). Y JKuitiujy ceeitiol kHesa Jlazapa Kaxe ce #a je KHe3
Jlasap mpuBeo cadop cprcke Bojcke ,, Xpucty bory cBojemy y Bummn Jepycamim, Kao He-
kaga Vcyc HaBuH ipyzie y sempy odehany® (Bojovic, 1999, str. 257). Jebumuja y Ioxeanu
Ceeittiom kHe3y /lazapy HaBOIM Ja je OH M3allao ,,HA 3Maja U IPOTUBHUKA O0XKAHCTBEHNX

8 KocoBcko IIpename ce JIYSOKO ycagunio y CBECT CPIICKOI' HapoJa, HE CaMO IIPpaBOC/IaBHE HETO U

PUMOKATOMIYKE U MCTTaMCKe Bepe. Jlokas ToMe je IITo ¢y ce ¥ 19. BeKy HodymeHM S0CcaHCKM MyC/TMMAaHH,
nop BohctBoM dera Xycenna Ipaganraenha, ommasehn y cykod ca perymapHuM TypcKmM Tpymama,
ynpaBo Ha teputopuju Kocoa, OMCTOBETH/IN ca CPIICKVMM BUTE30BMMA KOjI Cy Ce HeKaJja ABHO
Ha JICTOM MeCTy ofynpiu cyntany Mypary. XKenehu fa ocsete cyndonochu mopas na Kocosy nosmy,
OHIM IeBaxy: ,,Mu unemo Ha KocoBo paBHo, / Ilie Ham cTapu crmaBy usryduiie, / Crapy Hally caBy
npabenoscky, yBepenn fia he ,Ha oy Kocosy / VI’ usrydur’ Bjepy u jyHamrTBo®, wiv modegutiu
RylIMaHNUHA U ,,y BocHy Bpatutu ce cnmaBHo (Gavrilovié, 2019, str. 353).
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I[pKaBa‘, Jak/e Ha CaMo OTeIoTBOpetbe 31a. OHa cMarpa fia je KHe3 Jlazap ucmyHno ode
CBOje JKelbe: ,Jl 3Maja yOuo jecu, 1 Myderba BeHall mpyumuo jecu ofi bora® (Mihaljci¢, 1989a,
str. 258). Ha mpamopHoM cTydy Ha [asumMectaHy dujie cy ypesaHe pedn Koje je cpodno
necnior Credan JTazapesuh, na Cpdu ,,IipaBor 3Maja 3rasiuiiie, 1 yMpTBHUILE 3Bepa AVBIBET,
¥ Be/TMKOT MTPOTMBHUKA, ¥ HECUTOTA ajia MPOXKAP/bUBIIA, TO jeCT AMypaTa, I CTHa HeroBa,
aCIUJMHO Yeflo ¥ IYjUHO, IITeHe IABOBO ¥ BACU/INCKOBO, a Ca hIMa ¥ [PYTUX He Mo
(Pavlovi¢, 1975, str. 100).** ITa je Mypat y HapOfjHOj CBECTH O/IMYekbe 371a [IOKa3yje U HAUSITIer,
HepasyMmaH mote3 Mumonra Odumiha, Koju ce HAaKOH M3BPIIEHOT OABNUTA HEOYEKNBAHO
Bpaha Hasaj fa du MPTBOM Cy/ITaHY CTa0 HOTOM 3aBparT, Kao 1ITo je odehao. Fbemy ce
IMHNUTIO fa de3 TOr YMHa 3710 He 61 dusmo moTmyHo nodehero. Taj meros umH, 3dor kora he
¥ caM M3T'yOUTH KMBOT, oficeha kako Ha MKkoHorpadckm npukas XpUcToBOT CUIacKa y
afl, Tie Ta3y 1 MOTUpe aficKy CHIY, TAKO 1 Ha TpUjyM@ POMEjCKOT Ljapa HaJj y3ypIIaTOpOM.
» [IpPUTUCHYTH Ljapa HOTOM, 'CTaTI My HOTOM IIOf TP OIle, 3Ha4M MOTHYH TpujyM¢ Haf
HelpujaTe/beM U HaJ IeMOHOM, jep Tpeda umatu y BUAY /la Ce Y HAPOJHOM BEPOBamhy
Typun usjennauaBajy ca smujama u axpajama“ (Ljubinkovi¢, 2018, str. 130).

Omnu xoju cy yodmmunny kynt Cs. kHesa Jlazapa HICY IPOITYCTHU/IN [la MCTAKHY
je oH 3axBaspyjyhu cBOjuM MopanHMM KBaymuTeTMa duo of bora n3adpaH fa My IpuBe-
e 3d0p MydeHuka. Jla y muTamy HIje MyKO M7EONOIIKO yenmaBame JlasapeBor nmka,
cBefiode U McTOpujcke ynmbenute. OH je BepHO cayximo napy [yurany, d1o je ckpoman
Te Ce 3a/J0BOJ/bJIO TUTYIOM CTaBaOIIa, YyBao je Mepy, MMao fjap pacyhusama, momorao ja
mobe mo msmmpema Cpricke npkse u Llapurpajcke maTpujapimje, IpUMIO y CBOjY 3eM/bY
n3dere MCUxacTe, Tpajino 3afyKOuHe, cTapao ce o cupoManrHuM. [lomro ce xeHUAOOM
ca MummiioM, 3a 4mjer oIra ce Kake /ja BOIM IIOPEKIo off BykaHa, 0pofiio ca CBeTOpOfHOM
IVMHACTMjOM, OMO je CIIpeMaH 3a ZYXOBHM 3aJjaTakK KOju je IpefcTojao. JJok o merosoj
AP>KaBHMYKO] JAMEKOBUIOCTH U OPU3N 3a OIIITE JOdPO, a He 3a BIIACTUTE MapIiyjanHe
MHTepece, CBeoYM YMHEHNIIA fla je He CaMOo OKYINO CPIICKe CHare Hero ce TypimMa cy-
IPOTCTaBMO Ha TepuTopyju Byka bpankosiha, leroBe HeTpy/IexKHe MOIITH CBEOYAHCTBO
CY Jia je YCIIeNTHO, Y ¥Me IIeJIoT Hapofa, TION0XKNO JYXOBHM UCIINT.

3aHMM/BMBO je [a ce y HaIlleM eIICKOM IIeCHUIITBY YOOMJajiIo yBepembe Aa je Jlasapesa
KpcHa cmaBa duma CB. AMOC, IIITO je MasIo BEPOBATHO, Kao 1 Jia ce 00j OiUrpao y Heferby,
MaKO 3HaMO JIa je TaH cynOoHOCHe duTke 010 yTopak. Tako, IpemMa IeCHNKY, Od/IaraHu
Odunnh Ha onTyxdy nsHety TokoM KHexxeBe Beuepe ofrosapa: ,CyTpa je Hezerba,
Bupospan (cmaBHu), Tedu xpcHo uMe, Buaehemo ko je Bepa, a Ko je HeBepa“ (Mihaljci¢,
1989b, str. 163). Passor BepoBamy fia ce doj opmrpao Ha faH cnase CB. kHesa Jlazapa Tpeda
TPaXWUTH Y TOMe IITO je BpeMEHOM ,,IIPKBEHO ITPOCTIaB/batbe KHesa JIasapa mpeocMuIbeHo
y JTazapeso kpcuo ume“ (Loma, 2002, str. 163). Ocum Tora, 13 ecHNYKe BU3ype dUTKa Ha
I[PBEHO C/I0BO, OFHOCHO Ha JIaH KPCHe C/IaBe CPIICKOT BoDe, cyrepuile fia je MoCpefjoBame
HeroBOT HeOeCKOT 3allITUTHIKA O/IaKIIaso KHesy JIasapy u meroBuM BUTe30BMMa fia OymTy
OBEHYAaH! MyJYeHWYKNM BeHIleM. KHe)xeBy Beuepy, Koja je HajBepoBaTHHUje d1/1a BOjHO

' 3aHMMIBMBO je [1a Cy OCMAaHCKM MIEOTI03M, KaKO 1 OIpaBay IOrudujy Cy/ITaHa, OYUITIEHO IO

yrieny Ha JlasapeBo ompeferberse 3a LlapcTBo Hedecko, yodmmunnu npejy a je Mypar u3mMonuo o
Ajtaxa 1a KpTBYje CBOj XXMBOT y 3aMeHY 3a IT0de/y 1C/IaMa I TIOLITeAy CBoje Bojcke. [Ipema mima,
OH HHje CaMO ,,0OUYHY IIEXNT, CTy9ajHI MyYeHNUK, 1ITO MOXKe [OCTATI CBAKM MYC/IMIMaH KOjJi BPIIH
CBOjy Ay>KHOCT — Beh je cBOjeBO/bHa, cBecHa, HaMepHa xptBa ™ (Redep, 1976, str. 192).
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caBeTOBame youn npepcrojehe dutke, HEKM Cy MpeACTaBUIN KaO HaBedepje IPasHIKa,
KOje je cacTaBHM JIe0 NIPOC/aB/bamba CyTpallmbe cnase. M kao mro je Vicyc Xpucroc, jarme
boxunje, mpema amocrony JoBaHy, CTpafao yIpaBo y BpeMe Klarba IIacXa/lHUX jaramalla,
TaKO je IECHMYIKOM MMaryHalljoM OCMUIIBEHO Ja KHe3 Jlazap My4eHMYIKM ITOCTPaja Ha
JlaH CBOje KPCHe CTaBe. YMeCTO yoOudajeHor )KPTBEHOT ITPIHOCA 33 CTTABCKOM TpIie3oM, CB.
kHes Jlasap u cpricku ButesoBu bory nmpuHoce cede. bes 0d3mpa Ha To fja mu ce KocoBcka
duTKa 3amcTa ofurpana Ha laH KpcHe cmaBe KHesa Jlasapa munn Huje, Ha Kocoy momy
CPIICKa e/INTa je IpUHeNa cede ,,Ha XKXPTBY 3a caB Hapop . O 3Hayajy Te )KpTBe JOBO/BHO
rosope crepiehe peun: ,,OKynaH KpB/bY XpUCTOIIOOOHMX KOCOBCKUX jyHaKa M My4eHMKa,
CpIICKM Hapof ce ocBehyje 1 caM IocTaje XpMCTOHOCAH ¥ SOTOHOCAH, Hapoy-XpUCTOHO AL,
Xpucrogpop“ (Markovié, 1976, str. 11-12).

YBubajyhu jaunny Typckmx cHara 1 CXBaTMBIIY KOIMKO je npepctojeha dutka mpe-
CyZIHa 3a CPIICKM Hapof, KHe3 JIasap je IOKyIIao Jja OKYIM IITO jady BOjCKY. YIIPKOC TOMe
IITO ce yZajoM cBojux Khepu 3a pasmrdnTe odmacHe rocrofape Opofuo ca OHUMa Koju
Cy MOII Jia My IIPUTeKHY y moMoh, HICY ce CBU Ofja3Ba/li HberoBoj MO, jep Cy HeKn
BOAM/IN padyHA CaMO O CBOjUM KPAaTKOpOYHMM nHTepecuma. Hapoguu nesad he weros
TI03VB Ha 3ajeHIYKY CBECPIICKY OTIIOp YOOMMINTH Y UyBeHY JlasapeBy KIeTBy. YBepeH fa
ce He pajiu 0 0dMYHOM CyK0dy, Hero 0 CBETOM paTy 3a OfOpaHy Bepe, [ja ce Cykod/paBa ca
CaMIIM OTe/IOTBOpembeM AHTUXPICTA, KHe3 Jlasap, IOy T CBeLITeHNKa Koju dalla aHaTeMy,
IIPeBEHTUBHO IPOK/IMIbe OHe KOjiI CY CPIICKOT pOfia a He y4ecTBYjy y 60jy Ha Kocosy. ako
IpaBoCyaBbe oiBpaha MupjaHe Off IPOK/INIbAA, jeP Y TAKBOM YMHY BUIN 13Pa3 ITAraHCKOT
IyXa, IECHMK 3Ha fia je Jlazap OBeHYaH MYYEHMYKUM BEHIIEM, I1a My C€ YMHM JIa je Kao
dymyhu cBeTUTes/b MMao IPaBO A IpUderHe TOM KpajibeM CpefcTBY.” YocTanom, fja of
TIeCHUKa 3aMUIIJbeHa KIeTBa Hije CacBUM 0e3 0CHOBA ITOKa3yje CpellOBEKOBHA MTPaKCa.
AKo d1cMO TIoT/IefaNmy CpeJOBeKOBHE TT0BE/he CPIICKMX BIafjapa, youmm OucMo fia ce y
BJIMa [IPeTH IPOKIETCTBOM OHMMA KOjI1 IIpeKplue ibeHe ofpende (Marjanovi¢ Dusanic,
1997, str. 161).*' Ha Jla3apeBy K/IeTBY IOACETIIN OU, TIOTOTOBO Y OICYTHMUM TPEHYLMMa,
CpIICKe yCTaHMYKe Bohe cBoje cadopiie.

APXETUIICKY OBPACIIU JYHAIIITBA U VI3JTAJE

Kao mrro cy Jlasap n Muomnr Ba mosutnsHa Hoceha cryda Kocosckor mpepama,
TaKo je, CXOfHO apXeTUIICKOM 00pacIfy, Kao aHTUIIOf, yOOMYeH 3Pa3UTO HETaTVBHNI
JIMK M3JajHMKA. 3aHMM/BUBO je fIa ce y HajpaHujuM usBemTajuma o KocoBckom 60jy He
TOBOPU O M3/Iajy Kao pasnmory rmopasa. [Ipsu myT ce nszaja, ,,Mazia HeoapeheHo u Buie

% Brmagapesa KieTBa HMje MHAUBMAYanHY adekat, Beh puryannu unn® (Loma, 2002, str. 167).

Ny 19. Bexy Cs. Ilerap LleTuscku ce Huje mud1o ja HEIOCTYIIHUM U 3aBal)eHNM LIPHOTOPCKUM
IUIEMEeHVIMa 3aIIpeTy KJIeTBOM. Y CBOM TeCTAMEHTY OH IIpefiaje ,BjeqHOM IIPOKIeTCTBY Y aHATeMM
He CaMo OHOT KOju O ce YCyA1o ,,CMyTHbY U pasfgop Mehy HapooM (...) YMHUTU CTTOBOM W Jije/IoM
HETO I ,ier0B pofi 1 10poy . [IposoprbuBy Brafuka npetu boxujom kasHom onnm L pHoroprima
u Bphanuma koju ommcre fja oficTyIe ,0f IIOKPOBUTE/bCTBA U HAJIE Y jeTHOPOJHY 1 jeIVHOBjepHY
Haury Pycujy“. Axo ce Hal)e Heku TakaB M3pOf, 1 ,Off Ibera )KMBOTA MECO OTIAAIIO I CBAKO JOOPO
BpeMeHUTO U BjeuHo oxcTymmno® (Saint Peter of Cetinje, 2006, str. 135).

21
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y cnyTu’, kao MoryhHoct, nomume y JKuitiujy kHesa /lazapa, y3 orpany ayropa ia He
3Ha IIOY3/IaHO Jja Jii je KHe3 Jlasap m3maH off cBOjuX mm ce pagu o cyny boxujem sdor
Hamyx rpexa (Redep, 1976, str. 176).22 BpemenoM he jauatu yBepeme fia je macuBaH n
Ka/IKyTaHTCKU OJHOC ITpeMa OMIV HeKMX Off YUeCHMKa OIPUHeo CpIickoM nopasy. Kox
npesopyoLa 11 fopabusada JIyKMHOT fieia HABOAM ce He caMo MOTYhHOCT usfaje Hero ce
IPBM Iy T IIOMIIbE 11 ¥IMe IOTeHIIMjaTHOT 13fiajHrKa. HaBogHo ce Bojpoma Brarko Brahesuh
TOBYKao 13 60ja u BpaTno y bocHy, yBIIm I71ac KOju ce pasHeo I1o 1ie7ioM QOjUINTY Aia ce
Iparocnas ITpodumurunh, ,kameraH fecoToB, MOSYHIO U OKpeHyo IpoTuB xpuirhama®
(Mihalj¢i¢, 1989b, str. 139-140). I[Tpupebhusau Jykunor gena ce gopyiue orpabyje og Tora
Ta JIM ce M3[laja 3aucTa JOoroauia, Hapofehu a cy Mmoxxga Typiiyu To MSMMCIIVIN M TyKaBO
pasIaci, Kako du okosnedam cpIcKy BojcKy. Koncrantna us OctpoBuiie, Ha OCHOBY
OHOT IITO je 4yo Ha JOCAHCKOM JBODPY, 3aMepa HeKVMa Jja Cy Ka/lKy/Iucam TOKOM OUTKe,
fla Cy je TIoCMaTpa, yMeCTo Jia y 1oj ydecTsyjy (Mihailovi¢, 1986, str. 98). Vicmpsa Tek
HaroBelITeH Kao MOryhHOCT, BpeMeHOM je MOTHUB U3Jaje IIOIPUMIO OIPOMAH 3HAYaj,
M3POHMBIIN 3 APXeTUIICKNX JyOrHa HaponHe cBecTi. HeMa cymmbe la ce MOTUB M3[aje
yodnm4aBao HOCTeIeHo, fa du ce Tek 1601. ronuHe, y gery Maypa OpduHuja, Be3ao 3a
ymk Byka bpankosnha. Jako MHOIM McTOpu4apu cMaTpajy fia Byk sanpaBo Huje uszao,
IITaBMIIE JIa je YIPaBO OH MMao UCTAKHYTY y/Iory y dojy, fa je u HakoH KocoBcke dnrke
U Jlajbe paToBao ca Typuuma, cama 4iibeHNIIA fla je IPEXMBEO BPEMEHOM je, Cyue/beHa ca
BeNMKOMYJYeHIIKVM KYITOM KHe3a Jlazapa, leroBym onpefierbemeM 3a [lapcTo Hedecko,
TOXXMBJbeHA KA0 PasjIor la My Ce IPUINILE OIPefie/berbe 3a 3¢Ma/bCKO L[aPCTBO, OGHOCHO
uspaja. AKo d1CMO roBOpIIIN O HaBOJHOj M3[aji, HA OCHOBY HOKYMEHATa, Iipe O ce OHa
Mmora npunucatu Bratky Bykosuhy, 3a xora kpas TBpTKO Kaxke #a ce BpaTuo y bocuy
ca HesHarHMM rydunuma (Mihalj¢i¢, 1989a, 116).° Be3 003upa Ha TO ja /1 je 3amucTa
HAITyCTHO OUTKY U TMMe OCTaBMO Ha Ijefinny KHesa Jlasapa, Byk bpankosuh je mocrao
HajoMpa)keHNja IMYHOCT y CPICKOj uctopuju. Hapopuu neBaun cy damaam KjieTBe Ha
’era 300r Tora IITO je MOBYKAo U3 OMTKe ceflaM XI/baJa TEIIKIX OK/IONHNKA, & Ha3BaTH
Hekor Bykom Bpankosuhem cBe nonexaBHO dma je Hajseha yBpena 3a cBakor CpduHa.
Y mebyBpemeny cy ce nmojaBumu antrzaBeTHr Cpdn, Kojit ce BlIlIe He CTIIE U3Jaje, a KOjUX
du ce He camo ucTopujcku Hero 1 mutcku Byk Bpankosuh nocrugeo.*

Y CrypennyxoM 1 IeTnmcKoM IIpenycy oBOr KMUTHja JOIIO je IO Ipepajie, Te ce TaMO KaxKe:

»a HEKII CTpaxa /I pajy I HeBepCcTBa cBora pagu noderomure (Spremic,1991, str. 128).
» Tlonyure, Maypo OpduHu, Koju ce 0C/Iarbao Ha HapoOJHy TpaanLyjy, Kaxe fa ce Brarko Bykosuh
ca MaJIo CBOjUX Jbyiu BpaTuo y bocHy, ok je Byk Bpankosuh cauyBao rotoBo cBe cBoje cHare
(Orbini, 2016, str. 385). OcBphyhnu ce Ha TBpIbe HeKUX ucropuyapa a Byk Huje usgao, MUTpoO-
nonut Amdunoxuje TBpAn: ,,Jecte n3nao Byk, 3aBeo je Byk Bojcky 3a Tonem miaHuny, Huje cMIO
Byk Bpankosuh ma octaBu MpTBOra KHe3a 1 MpTBe KOCOBCKe Bojofe.“ IIpema mwemy, Byk je duo
»OHOBpeMeH1 ‘peanan’ nomurudap . CBecTaH caBpeMeHOT peHOMeHa ayTolnoBuHM3Ma kox Cpda,
y3HaIIpefjoBajle CIIPeMHOCTY Ha IIPOJiajy Bepe 3a Bedepy, OH 0 Byky kxaxe: ,Huje on duo dosjex
KOjJ1 Ce OfIPeKao y MOTITYHOCTHU CBOTA POJiA U CBOTA HAPOJIA, IV Ce YIUIAIINO, a/li MY je O10 5Kao fa
u3ryOu CBOje MMabe I CBOjy B/IACT — TO je meros rpujex  (Amfilohije, 2007, str. 5).

* KocoBcku 3aBeT, 300T TOra IITO je M3pa3 HOBO3aBETHOT /iyXa, HeMa CaMoO HAIlMOHAIHU HETOo 1
yHMBep3anHu KapakTep. OHe Koju Heryjy KynT Qunocopuje iianarxe Tpeda MOKCETUTH [1a je IIIXOBO
IIOHAlllakbe 3aIIPaBO M3Pa3 IaJaHAYKOT a He KOCMOIIONUTCKOT Ayxa. OCBPHYBIIN ce Ha CPIICKe Ipa-
hanmcre 19. Beka, ocode Kojuma je dua cTpaHa 3aBeTHa Mucao, Muxapanh npumehyje na cy ,,/byau
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BekoBHa CIIpeMHOCT CPIICKOT HApOfa [ia ce OfyIpe HajMONHMUM CHTaMa CBOT BpeMe-
Ha, 1CKa3aHa HIIp. 27. MapTa 1941, Moxe ce odjacHnTi camo npoxxerourhy merosor duha
KocoBcknM 3aBeTOM. YIIPKOC IOKYIIajuMa ia HaM IpoMeHe CBecT, KoCOBCKM 3aBeT je 1
[laHaC TeMe/b Halller ufieHTnTeTa. Kao Takas, OH y cedu Caip)Kyl M MMIIepaTiB ociodobhema
cBerTe cpricke semsbe. IlocToju npemame Jja je KHeTumba Muinila HaMeHIIa IBe OTPOMHE
csehe koje he ymamntn ocnodopmnary Kocosa. Te nBe cBehe Hamase ce y pusHuiy MaHa-
crupa Bucoku Jewann. Kapa je xpap Anexcaugap Kapahophesuh normao xa octodobeno
KocoBo, oKy1I1a0 je 1a MX yman. JeflHa je KpaTKo ToperIa I1a ce yracuia, a Apyra Hiuje Hu
ymarbeHa. Jlaxe, yeka ce ocmodopumai.

KO KOjJIX je peoBIajfiana MaJIoBapoIIKa, daKaicKa IICUXOTIOTHja, Kojit Cy e duheM okpeHyTH
camo 2oduTy u IpoduTy, OCTaNN (...) HEMU U HEOCET/bUBH Ha IIOPYKE BEKOBJMA CTBAPAHOT KOCOB-
ckor npepama“ (Mihaljéi¢, 1989b, str. 202).
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THE KOSOVO COVENANT?
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Abstract: One of the most important constituents of Serbian identity is the tradition
about the Battle of Kosovo. Relying on Eliade’s distinction between the sacred and the pro-
fane, the author claims that for the Serbian people Kosovo is a sacred space, St Vitus’ Day is
a sacred time, and Kosovo’s tradition is a sacred text. Thanks to the blood shed by Serbian
knights who were martyrs for the defence of the Orthodox faith and the fatherland, the
area of Kosovo has been transformed into a sacred space. St Vitus’ Day is a perpetual day in
Serbian history because on that day Prince Lazar chose the Kingdom of Heaven on behalf
on the entire nation of Serbs. The Kosovo Covenant is based on the previous Covenant of
Saint Sava. Saint Sava and Saint Simeon the Myroblyte wanted to make Serbs the chosen
people. The Kosovo Covenant was conceptualized by Danilo II1, shortly after the Battle of
Kosovo, whereas folk poetry spread through the Serbian people with that ideology. Thanks
to this ideology, the Serbian people, although deprived of its state, succeeded in preserving
its own identity.

Keywords: The Kosovo Covenant, St Vitus’ Day, Saint Prince Lazar, Kingdom of
Heaven, holiness

INTRODUCTION

One of the most important constituents of Serbian identity is definitely the tradition
about the Battle of Kosovo. Although some historians think that the Battle of Marica much
more than the Battle of Kosovo determined the historical fate not only of the Serbian ter-
ritories, but also of the whole Balkans (Ostrogorsky, 1993, p. 502), in the consciousness of
the Serbian people this battle, the outcome of which is uncertain, has acquired such impor-
tance that even the historical time is divided into the period before and after the Battle of

! zoran.kindjic@fpn.bg.ac.rs, orcid.org/0000-0002-2442-6941

2 The text was written within the research conducted with the support of the Fund for Science of
the Republic of Serbia on the project FSITC No. 1561: Formation of Serbian identity and theoretical
controversies concerning attempts of its deconstruction.
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Kosovo, while our folk poetry is divided into pre-Kosovo, Kosovo and post-Kosovo cycles.!
Unlike some important historical events which only occasionally attract the attention of
the broadest public and are mainly in the focus only of some historiographers, the tradition
about the Battle in Kosovo field, which took place on St Vitus’ Day in 1389, does not fade,
despite attempts of foreign occupiers to change the consciousness of the Serbian people
through their domestic political and intellectual collaborators. This is in the essence not
only of artistic and literary works, but has also frequently been of crucial importance both
in making major political decisions and in our facing different life challenges. In an attempt
to find a deeper meaning of what occurred in Kosovo field in 1389, as well as to determine
the consequences of that fateful battle, different words have been used in our culture, so
that Kosovo's tradition is also named “the Kosovo Covenant, the Kosovo Cult, the Kosovo
commitment, the Kosovo myth, the Kosovo legend, St. Vitus Day idea, St. Vitus Day cult,
St. Vitus Day ethics” (Kovi¢, 2023, p. 40).2

Although it may seem that there is no great difference in the names we use, the decision
about the name often reveals the perspective from which someone approaches Kosovo's
tradition. Namely, despite the fact that the content of what is denoted by different names
is largely identical, it is not immaterial which of them we will choose. In ideal-type terms,
the one speaking about the legend of Kosovo most often takes the viewpoint of a historical
critic who finds it necessary to put an end to the romantic-mythological perceptions deeply
rooted in the consciousness of the Serbian people.’ Although this attitude is justified to a
certain extent, since the one advocating it tries to reach the historical truth, for the sake of
claiming to establish objective facts, it neglects the significance of Kosovo's tradition for
many generations, particularly during centuries-old occupation by foreign oppressors. What
has been told about the legend of Kosovo largely refers to the collocation “the Kosovo myth”
Those who follow the enlightenment paradigm as a rule have an underestimating attitude
towards the myth, convinced that the truth is reserved only for the sphere of science. In their
opinion, it is necessary to deal with the mythical legacy which allegedly only does harm in
our making important political decisions that need to be made rationally, calmly, without
any emotions. However, there are also those who value the myth as an inexhaustible source
of artistic creation, those who consider artistic truth higher than cold, scientific truth and,
therefore, from their perspective, the Kosovo myth is the foundation of Serbian identity.
According to them, it is not particularly relevant whether the Prince’s supper really took

! “The results of modern historiography differ substantially from the views of the Christian and
Turkish chroniclers who neglect the Battle of Marica while focusing their full attention on the Battle
of Kosovo”. The very fact that Sultan Murad was killed in the Battle of Kosovo and that both armies
suffered huge losses, “separates the Battle of Kosovo from other conflicts, previous and subsequent
Christian-Turkish conflicts” (Mihalj¢i¢, 1989b, pp. 229-230).

2 We should also mention the terms “Kosovo thought” (Andri¢, 1997, p. 22), “St. Vitus Day con-
sciousness” (Sekuli¢, 2023, p. 18) and “Kosovo consciousness”. It has “spontaneously risen” as a general
people’s reaction to the unbearable slavery under the Turks and has, to date, “remained the paradigm
of the truthfulness of our entire post-Kosovo existence” (Koprivica, 2020, p. 911).

> Serbian critical historiography has been formed exactly in the re-examination of Kosovo epic
legacy (ct. Cirkovi¢, 2007, pp. 98-100).
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place, whether Vuk Brankovi¢ betrayed Lazar, or whether Milos Obili¢ existed.* In fact, the
complex mythical model which was gradually shaped with time, with an archetypal pattern
in its foundation, has been so deeply engraved into the consciousness of the Serbian people,
it has educated, brought up and inspired so many generations that it simply must not be
brought into question if we do not want to weaken our own national identity.”

However, those who use the terms St. Vitus Day idea (Duri¢, 1997, p. 68; Sekuli¢, 2023,
p- 16) or Kosovo thought (Andri¢, 1997, p. 22) tend to look at Kosovo's tradition primarily
from the philosophical and cultural perspectives. To them, the idea, regardless of whether
it was born from the people’s soul or descended into our consciousness from heavenly
heights, is not merely an abstract thought creation, but something alive, something that
shapes the people’s being.* Those who prefer the term St. Vitus Day ethics (Puri¢, 1988)
think that Lazar’s facing the choice between the Kingdom of Heaven and the earthly king-
dom is not one-off, but that is a dilemma from which all of us always start once again. Our
choice depends on those values that are dominant — whether ethical and spiritual values,
or materialistic, hedonistic, and vital. The term Kosovo commitment refers us to the fateful
personal and collective decision and thus it is possible to use it in different contexts. That is
exactly why this term was particularly suitable during the reign of the communist ideology,
which was hostile towards everything that had a religious tone.”

The terms Kosovo cult and St. Vitus Day cult have a pronounced religious dimension.
While those who criticize the term cult find it inappropriate to assign a sacral dimension to
Kosovo's tradition, those who are close to the religious worldview tend to cherish the cult
of Saint Prince Lazar and Serbian knights, glorifying their commitment to the Kingdom
of Heaven. While to the first group Prince Lazar is only a wise statesman, fearless hero and
great fighter for freedom, to the second group he is a great martyr who, as a saint, is entitled
to his own cult. In their opinion, Serbian culture relies largely on St. Vitus Day cult itself.

Among all the terms used, the term Kosovo Covenant, which is generally becoming
increasingly dominant when we speak about Kosovo’s tradition, possesses the most pronounced
religious dimension since the term covenant itself contains a reference to something that is
holy - both the holy union with God, and the oath to respect this union. Since our people,
deprived of the state, is exposed to designed projects of Islamization and unification, has
persisted thanks to the Serbian Orthodox Church, the use of the term Kosovo Covenant

* “What makes the folk poetry about the Battle of Kosovo ’truthful’ is not so much its faithful rep-
resentation of what actually happened as its ability to express deeper insights of universal character”
(Dereti¢, 2014, p. 252).

> From anthropological perspective, it may be concluded not only that the myth is “constituent part
of all cultures”; but also, that it is “constantly renewed”. The myth “has the function sui generis, closely
connected with the nature of tradition and the continuity of culture” (Malinowski, 1971, p. 126).

¢  “Saint Sava’s idea-force and St. Vitus Day idea-force have become two most crucial creative im-
pulses of our history” (Puri¢, 1997, p. 270).

7 According to Zoran Misi¢, the Kosovo commitment is an answer “to the question about the
meaning of human existence”. It “goes beyond the borders of the national myth” and as the “highest
ethical principle’, it indubitably “ranks among the ultimate creations of the human spirit” (Misi¢,
2016, pp. 428-429).
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seems most appropriate. In any case, immediately after the Battle of Kosovo this term was
formed within the Church as a way of giving a meaning to everything that had happened
recently and to offer future generations a pattern of behaviour and a reason for self-esteem
in the conditions of oppression.

Before focusing on the interoperation of The Kosovo Covenant, we will first briefly
look at the question of the Battle of Kosovo itself, which is considered by many the key
event of Serbian history. What is indisputable is that Serbian and Turkish armies fought
in Kosovo field and that both rulers were killed - Prince Lazar and Sultan Murad. Despite
contemporary reports about the battle, as well as its subsequent interpretations, everything
else related to that battle is uncertain, from the question of the winner to the way in which
the two rulers were killed. It is interesting that the oldest historical sources do not mention
the Serbian defeat. On the contrary, despite dilemmas, at least judging by some of them, it
was even thought that the Serbs had won the victory, primarily because the Turkish army
had withdrawn from the battlefield, which was interpreted as a defeat in the Middle Ages.
However, the reason for the Turkish withdrawal was most likely Bayezid’s decision to return
to Brus as fast as possible and thus ensure the ruling throne, but the Sultan’s death and the
withdrawal of the Turkish army were seen by many as the Turkish defeat, which was the
occasion for celebration in many European countries. In the letter to the Municipality of
Trogir, King Tvrtko, for the sake of strengthening his own political position and contribut-
ing to his reputation, boasts of his victory, without even mentioning Prince Lazar, although
his squad, led by Vlatko Vukovi¢, had put itself under the command of Prince Lazar.® Still
it is more realistic to assume that the battle had ended in a draw, which may be guessed
from the words of the chronicler Danilo III, who says that the conflict ceased after both
sides had been exhausted and weary (Mihalj¢i¢, 1989a, p. 134). The first source speaking
about the Serbian defeat is the document by Constantine the Philosopher (Constantine the
Philosopher, 1989, pp. 84-85). If after the end of the battle the participants themselves were
not completely certain about its outcome, or particularly about its far-reaching consequences,
it soon transpired that the alleged Serbian victory was actually a Pyrrhic victory, since Serbia,
due to heavy losses, was no longer able to stop Ottoman invasions. Several decades after
the Battle of Kosovo, the biographer of Despot Stefan Lazarevi¢, realized that this could be
called the Serbian defeat because the Serbian lands could not recover quickly enough from
the consequences of the battle. While to Turkey the Battle of Kosovo was just one of many
battles, despite Sultan Murad’s death, to the Serbs, Kosovo field is the place where the best

8 “The Municipality of Florence congratulated Tvrtko for the victory which had been spoken and
written about by many people for a long time” Besides the place where the battle had been waged,
the letter also lists “St Vitus’ Day as the day of the battle”, as well as the manner in which twelve “con-
spiring warriors” had managed to reach Murad’s tent, enabling one of them to slay Murad (Mihalj¢i¢
,1989a, p. 117). In the Praise to Prince Lazar, the work written between 1390 and 1393, it is said that
Prince Lazar and Serbian knights, thanks to the prayers of Saint Simeon and Saint Sava, “won the
bright victory” (Radojic¢i¢, 1960, p. 120), which is used by some interpreters as an argument in favour
of the Serbian military victory. However, Trifunovi¢ believes that these words should be interpreted
solely in terms of a spiritual, and not a military victory. In his opinion, the attribute “bright” points
to the fact that it is not an earthly victory. Just as the martyr’s wreath is “brighter than the sunshine”,
the bright victory is of a spiritual nature (Trifunovi¢, 1968, pp. 35-36).
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Serbian sons lost their lives, the place that is soaked with martyr blood, the battlefield from
which the ones who lost their lives for their faith and fatherland rose to higher spheres.

ABOUT HOLINESS, BEING CHOSEN
AND THE COVENANT

In the consciousness of the Serbian people, the Battle of Kosovo assumed immeasurable
importance and for centuries everyone’s behaviour was measured by whether they were
ready to sacrifice themselves for the general good or were inclined to cowardice, betrayal,
and treason. In line with Eliade’s positive valuation of the myth and its distinction between
the sacred and the profane (Eliade, 2004, pp. 11-83), it can be rightfully said that “in the
traditional context, Kosovo (as a sacred space) and St Vitus’ Day (as a sacred time)” have
“central significance for the Serbian ethnos” (Todorovi¢, 2015, pp. 248-249). Just as Kosovo
is “a synonym for a sacred space”, “the universal language of the Kosovo myth is a synonym
for a sacred text of essential importance” (Todorovi¢, 2015, p. 280). In the same line, Matija
Beckovi¢ says: “Kosovo is the only field, while all others are mere meadows. The Battle
of Kosovo is the only battle that has lasted for centuries, while all others are mere fights”

Contrary to the secular understanding of the homogeneity and uniformity of space
and time, for the mythical and religious way of thinking “there are parts of space which are
qualitatively different from others” (Eliade, 2004, p. 19), just as there is qualitative, condensed
time which is essentially different from quantitative time. What makes some parts of space
and some segments of time privileged so that they acquire the status of sacred space and
time, is the penetration of transcendence into the sphere of immanence. If we apply the
distinction between the sacred and the profane to Kosovo's tradition, it is not difficult to
conclude that the territory of Kosovo and Metohija, primarily Kosovo field, is a sacred space
to the Serbs, exactly because the fateful battle took place there. Although in that territory
even before St Vitus’ Day in 1389 some important battles had taken place and the Serbs had
participated in them (Nemanja’s victory near Pantin over the joined armies of his brother
and Byzantium), as well as afterwards (the clash of the armies of Despot Stefan Lazarevi¢
and Durad Brankovi¢), and the battle between the Christian forces commanded by Janko
Hunjadi and the Turkish army in 1448), the blood of the Serbian knights for the honourable
cross and golden freedom turned this ordinary region into a holy land. With the holy souls
of the Serbian martyr knights “their bodies were sanctified, and with their holy bodies whole
Kosovo land was sanctified” (Nikolaj, 2013, p. 16). The sticheron to Prince Lazar says that
in the place where Lazar was killed, many believers “saw a fiery column reaching from earth
to heaven” (Trifunovi¢, 1968, p. 415). Seeing an unbelievably bright column is a well-known
phenomenon not only in Orthodox Christianity, but also in other spiritual traditions. It
is a testimony of the connection between the heavenly and earthly spheres, among other
things, of the fact that the holy soul has risen from earth to the heavenly spheres. According
to Eliade, the shining column does not only connect different levels of the universe, but it
also enables the location of the navel of the world itself. “In mythical cosmology, this place
is in the middle of the world and simultaneously in the centre of the sacrificial space, which
vertically marks the sacrificial column as an axis, or axis mundi” (Loma, 2002, p. 151).
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Just as in our tradition Kosovo field, like Jerusalem to the Jews or Ararat to the
Armenians, is the central point of Serbian existence on earth, our spiritual homeland, the
sacred place which has been our perpetual moral and spiritual landmark for centuries, St
Vitus’ Day is a perpetual day in Serbian history. Although celebrating St. Vitus is character-
istic only of the Roman Catholic environment nowadays, this saint “was also celebrated by
the Serbs in the earliest period of their Christianity” (Loma, 2002, p. 202). Because of the
transformation of the name Vitus into Vid® among the Croats and the Serbs, far-reaching
poetic-thought consequences have derived from the name of this red-letter day itself. Namely,
since this name refers both to eyesight and to curing,"® St Vitus’ Day in 1389 enabled and
always enables the spiritual perception and cleansing/curing of the sinful Serbian national
being. In its very name, St Vitus’ Day suggests that the day is unusual, that it reveals and
discovers everyone’s essence. In the heavenly light of that perpetual day, it is possible to
perceive through with spiritual eyes the meaning not only of individual human lives, but
of entire Serbian, and perhaps world history."! Seen from the spiritual perspective, St Vitus’
Day in 1389 is the most significant day in Serbian history — not because it is a tragic dis-
ruption of Serbian history until that moment, but also because it is the most sacred day in
Serbian history. Reminding us that Kosovo is the “greatest graveyard of Christian martyr
who died in a single day”, Saint Nikolaj of Serbia emphasizes: “Just as people celebrate the
date of their patron saint’s death, the Serbian people on the whole honour and celebrate St
Vitus’ Day”. To those who interpret that day as the day of failure and darkness, who believe
that the defeat in Kosovo regressed us, Saint Nikolaj of Serbia answers that St Vitus’ Day is
not a night, but a Day, that what occurred on that day was exactly what “made us a great
nation”. Although Kosovo is “our national Golgotha’, it is “at the same time our national
resurrection, both spiritual and moral” (Nikolaj, 2013, pp. 15-16). Because on that day many
Serbian knights put on the martyr’s wreaths, from the actual lowland, Kosovo field rose to
spiritual heights. That is why to the Serbs “St Vitus’ Day is not a lowland, but a highland”
(Nikolaj, 2013, p. 75). The one who rises to that height will be able to see clearly entire
Serbian history and to realize that Lazar’s commitment to the Kingdom of Heaven “was in
the name of the whole people, (...) the strongest expression of the overall meaning of our
history and its regulatory idea” (Nikolaj, 2013, p. 48), that we are “the people that founded
its identity in the common covenant sacrifice in Kosovo field” (Sijakovi¢, 2011, p. 338).'2

° However, there are those who believe that Christians tried to suppress the ancient pagan cult of

Svetovit, the Slavic god of light, abundance and war, based on the similarity of this god’s name, by
celebrating the day of the Christian martyr St. Vitus (Popovi¢, 2007, pp. 75-84).

1 In contrast to European customs related to the celebration of Svetovit, Serbian customs related to
St Vitus’ Day “are largely reduced to etymological magic (related to curing and eyesight), while there
are some beliefs derived from the historical importance of St Vitus’ Day of 1389” (Loma, 2002, p. 203).
I Metropolitan Amfilohije opposes the spiritual insight of St. Vitus Day to the spiritual blindness
of arrogant scientists: “St Vitus’ Day, my eyesight / Thanks to you, I can see what the blind cannot
/ T see Lazar in the sky sheen / And in him, the dawn of the new day” (Amfilohije, 2007, p. 114).

2 For the importance of the Battle of Kosovo to the Serbian national identity and the perception of
Kosovo as “a sacred land’, see Smith, 2008, p. 222; Smith, 1999, p. 155. The Serbian covenant attitude
towards Kosovo combines the “myth about the ’sacred land” and the myth about "the chosen people™
(Sljuki¢, 2011, p. 39).
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Just as on that day each participant of the battle showed his true colours, since everyone’s
essence came to light, the attitude towards St Vitus’ Day is still the criterion of perceiving
someone’s being nowadays. Those who contemptuously look at that day, convinced that
for living like all normal people, it is necessary to demythologize the Kosovo myth, show
that they find material values more important than the spiritual ones, that they are not
firmly founded in the Serbian national being. On the other hand, the one who does not
forget what happened that day, the one who remembers the spiritual feat of the Serbian
knights, always bears in mind Njego$’s warning: “With what will you appear before Milo$
and before all other Serbian heroes” (Njegos, 1963, p. 25); feeling unworthy in comparison
to them, these people will always try, through repentance and faithfulness to the Kosovo
Covenant, to transform their fallen nature.

Although the content of the Kosovo myth, which was gradually built, only to be formed
fully and in all details in the 18" century (Redep, 1976, p. 163), even at its very beginning it
assumed the character of a sacred text. It is not difficult to observe that the events before and
during the Battle of Kosovo resemble the gospel story of Christ’s suffering. Prince Lazar’s
supper corresponds to the Last Supper, Vuk Brankovi¢’s betrayal corresponds to that of
Judas, Lazar’s sacrifice for his people corresponds to Jesus Christ’s sacrifice for the whole
world. Just as Jesus Christ’s alleged defeat on the cross has turned into the spiritual triumph
by his resurrection, Lazar’s great martyrdom was the precondition not only for him and
his knights wearing the wreaths of spiritual winners, but also for the Serbian people, while
going “through fire and water” for centuries” (Ps. 65:12), by repenting for its sins through
suffering, to be spiritually transformed and ready for future temptations.

Lazar’s commitment to the Kingdom of Heaven relies on Saint Sava’s earlier commitment.
What was Rastko’s personal commitment, because of which he left his home and escaped to
the Holy Mountain, turned into the general national commitment thanks to the efforts of
Saint Sava and Saint Simeon the Myroblyte to make their people the chosen one. Because
of the importance of Saint Sava to the Serbian people, Domentijan compares him to Moses.
Moreover, he even raises him above Moses, considering him the new legislator and spiritual
leader of the Serbs. Not only because as a God-bearer and “the home of Lord himself”, he
was more perfect than the Old Testament God-seer Moses, but because Saint Sava “took his
perfect people to Lord” and settled in New Jerusalem (Domentijan, 1988, pp. 209-215). Unlike
Moses’ spiritually blind compatriots, the children of Saint Sava’s fatherland, by embracing Jesus
Christ, as part of New Israel, became guardians of the covenant/union. Regardless of all their
faltering and spiritual falls, the Serbs have been the covenant people ever since.

Although the human mind is unable to comprehend the reasons of someone’s being
chosen, and it often finds such choice unreasonable, there is no doubt that the moral and
spiritual state of the ancestor affects God’s relationship towards his descendants and compa-
triots. If we remember the Old Testament righteous people such as Noah, Abraham, Isaac,
Jacob, Joseph, Moses and David, it is clear that because of their moral and spiritual qualities,
God promised his favourite ones never to forget or betray them, of course, provided that
they stayed faithful to Him and to answer with love to His love. At Mount Sinai, Moses
met God face-to-face. It was at this holy mountain, which shook from thunderbolts, which
shivered from God’s presence, that Moses, on behalf of the Jewish people, fearing from being
burnt by God’s fire and dying from God’s voice (2. Moses. 5, 25), made a covenant with
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Yahweh, receiving the plaques with Ten Commandments. Returning from Mount Sinai,
Moses warns his compatriots that, both now and in the future, because of being chosen,
they are obliged to be the holy people. They have no reason to believe that they have de-
served this status because of their special quality. God has shown them particular mercy
because He “keeps the oath he swore” (5. Moses, 7, 8) to their ancestors. That covenant
with God is sealed by the blood of sacrificed animals, thrown at the altar and the Jewish
people themselves (2. Moses, 24, 3-8). Despite the solemn oath, throughout its history,
the Jewish people has often been stubborn and disobedient, inclined to deviating from its
oath obligations. However, when difficult times came, a new covenant was made, this time
between God and New Israel, potentially whole mankind, which this time was sealed by
something most sacred - the blood of God’s Son.

Domentijan’s emphasis on the Serbian people as New Israel does not mean exclu-
sivity or that other people cannot become chosen. Namely, our heavenly Father invites
each individual and each people to establish a close relationship with Him, and it is the
free decision of each individual and people whether they will reply to that invitation. For
example, in the parable about the workers in the vineyard who work at different times of
the day (Matthew, 20, 1-7), and in the same way God leaves both individuals and people
to reply to this invitation at their own time, in line with the situation in which they are
currently, while suggesting those who have already gained the status of being chosen that
they should accept the newly-arriving ones with love. In any case, if we bear in mind Jesus
Christ’s words that the one who has been entrusted with much, much more will be asked,
as well as that potential punishment for not doing one’s duties towards God will be in line
with that person’s knowledge (Luke. 12, 47-48), it means that being chosen brings much
more duties than privileges. The Jewish people’s history shows that the chosen people
suffer more because of their sins than the people who did not establish the relationship
with God. The meaning of being chosen is not in ruling over others, as assumed by some
who interpret being chosen in an Old Testament or pagan manner, but in serving God and
those close to us. Although there will be further discussion about it later, here we would
like to point to the fact that the Kosovo Covenant, which renewed the Covenant of Saint
Sava, will also be sealed by blood - this time of the Serbian martyrs, blood spilt in Kosovo
for the sake of defending the Orthodox faith and the fatherland.

At the Council of Zica, the Serbian people made a covenant with God, choosing to
become the covenant people. Just as Moses told the Jewish people about positive conse-
quences of the taken oath, as well as negative consequences in case they were not faithful
to God (3. Moses. 26; 5. Moses 28) — both “a blessing and a curse” (5. Moses. 30, 19), Saint
Sava did the same by addressing solemnly the Serbian people present there. Thanks to the
joint efforts of Saint Sava, Saint Simeon the Myroblyte and Saint Stefan the First-Crowned,
the Serbian medieval state had sacral foundations. Not only was it founded by the saints,
but its faithfulness to Christ’s high principles was preserved thanks to the holy Nemanji¢
dynasty. Every ruler from the Nemanji¢ dynasty, regardless of his human faults, saw his
model in Saint Simeon the Myroblyte." In Nikolaj’s opinion, the decline of the Serbian

3 He has been identified with Jacob, who was declared by Yahweh as “Israel - father of the chosen

people”. After his relics were brought to Serbia, the civil war ended but, furthermore, thanks to his
presence, grade poured onto the Serbian land. As a ruler, monk and saint, Saint Simeon is “the patron
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medieval state was caused by too many sins of the Serbian nobility.* To recover and revive
the soul of the Serbian people, threatened by the spirit of selfishness of the Serbian nobility,
it was necessary for the Serbs to experience centuries-old slavery, just as the Jewish people
in Egypt (Nikolaj, 1996, p. 261).

There is an almost generally accepted consent that the Kosovo Covenant is founded
on the earlier Covenant of Saint Sava or that it is its logical consequence. Emphasizing that
the Serbian people, led by Saint Prince Lazar, “committed to the Kingdom of Heaven and to
the overall sacrifice for it”, Serbian Orthodox theologian Justin states that this decision and
sacrifice were “predetermined by Saint Sava’s spirit”. Namely, “Kosovo Gospel is nothing
else but Saint Sava’s Gospel extended through centuries” (Justin, 2001, p. 252). According to
Zarko Vidovi¢, the secret of Serbian history “is the secret of Christ, Saint Sava, the Covenant
of Saint Sava from the Council ion Zi¢a, confirmed by the Kosovo Covenant” (Vidovié,
2009, p. 45). Although non-religious Serbs are mostly unaware of Saint Sava’s foundations
of Serbian spirituality, even they are familiar with the importance of Kosovo commitment,
regardless of their own attitude towards it. Serbian spiritual commitment to the Kingdom
of Heaven was actually manifested “most completely and historically most visibly through
the crucial moral commitment, shown in the crucial historical battle in Kosovo field, on
St Vitus’ Day in 1389” (Jevti¢, 1992, p. 245). Convinced that the Kosovo Covenant is “the
New Testament, in its complete fullness, once and forever woven into Serbian history and
Serbian national being”, Metropolitan Amfilohije emphasizes that “entire history to date
can be understood properly only in the light of the Kosovo Covenant as the fullness of Saint
Sava’s tradition” (Amfilohije, 2009, p. 371).

Although some wrongly believe that the Kosovo myth was not formed until the 19*
century, in the era of romanticism, there is no doubt that the Kosovo Covenant itself was
conceptualized soon after the Battle of Kosovo, under the wing of the Church and, after
being adopted by folk singers, it became the most valuable Serbian cultural treasure. It is
by no means accidental that the largest number of cult texts have been dedicated to Saint
Prince Lazar. Out of ten cult texts written between 1389 and 1420, the most important one
is by Danilo III, who is rightfully considered “the most comprehensive and the strongest
ideologist of the Battle of Kosovo and the Kingdom of Heaven” (Kasanin, 2002, p. 264). In

of the state and the church” (Marjanovi¢ Dusanic, 1997, pp. 192-193). Although the ideological model
prevails of Nemanja being the model to rulers and of Sava being the model to archbishops, soldiers
had the impression that both Simeon and Sava supported them in battles. “We saw Saint Simeon and
Saint Sava in the regiment, riding their horses” (Teodosije, 1984, p. 249).

" In searching for the reasons for the decline of the Serbian state, the sinfulness of the noblemen, who,
not taking care of the general good, fought for selfish particular interests, has been so exaggerated with
the passage of time that there were stories that “Serbian knights, before going to the battlefield, rode
their horses straight into the church and took the bread by their spears; that is why God punished them
and all of them were killed” (Loma, 2002, p. 147). If we remember the conflicts within the Nemanji¢
dynasty about the throne, it is small wonder that Njego§ does not spare Serbian rulers in his verses
either: “God is angry with the Serbian people / because of their many mortal sins. / Our kings and tsars
trampled upon the Law / They began to fight each other fiercely / and to gouge out each other’s very
eyes.” Having in mind that after Emperor Dusan’s death, Serbian noblemen mainly cared only about
fulfilling their partial interests and not about general national good, Njego$ indignantly says “Our
own leaders, God’s curse be on their souls, carved the empire into little pieces” (Njegos, 1963, p. 31).
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the Narration about Prince Lazar, within which the author forms the dramatic plot taking
place before the battle and reaches its climax in the dialogue between Prince Lazar and his
knights, the idea of the Kosovo Covenant is clearly expressed. Not intending to show the
forthcoming battle in a more favourable light than it really is, Prince Lazar, after reminding
his knights of all the benefactions granted by God, says not only what was emphasized
by almost all army leaders throughout history: “It is better to die in a feat than to live in
shame”, but he also adds: “Let us call ourselves Christ’s soldiers, the martyrs of piety, let
us write in the books of life, let us not spare our bodies in fight, so that we can receive (...)
bright wreaths” Grateful for everything they had received from God and Lazar, the knights
express their readiness to put on the martyr’s wreath, if necessary, for the sake of defending
their faith and fatherland: “We shall die so that we can be alive for ever. We shall sacrifice
ourselves live to God, (...) so as to be a vivid model to others” Emphasizing that they would
not deserve bliss in case they thought about fear and transience, they express readiness to
become as glorious as Christ’s soldiers. The unity of the covenant community is particularly
manifested in the words attributed to Danilo III: “We are all like one human being, so let
our grave also be as one, and let one field take our skin with bones, so that Eden villages
can welcome us in glory”. After these solemn words and mutual encouragement to persist
on Christ’s self-sacrificing road, they all together took a communion, and so they were
spiritually prepared for the battle (Mihalj¢i¢, 1989a, pp. 256-257).

The same covenant spirit present both in the Narration about Prince Lazar and in other
cult texts is also expressed by the folk singer, which is not surprising if we have in mind that
folk poetry was conceived as an ideal in churchyards. In the famous Fall of the Serbian Empire,
Virgin Mary sent a message, through Saint Eliah, “from the holy place - from Jerusalem”, to
Emperor Lazar, asking him which kingdom he would choose: that of Heaven or the earthly
one. Aware of the far-reaching character of this decision, after thinking deeply about what
was good not only for his soul, but also for the soul of his people, this is what Prince Lazar
says about the question from heavenly Jerusalem: “The earthly kingdom is for the small
ones, while the Kingdom of Heaven is always and for ever” (Puri¢, 1987, p. 265). Instead of
concentrating primarily on equipping his army and on detailed elaboration of the war tactics,
he commits himself to the construction of the church in which his army will take commun-
ion and go to the fateful battle against the Turks. This act itself proves that for him spiritual
preparation is more significant that military preparation (Dereti¢, 2014, pp. 256-259). In
the poem Construction of Ravanica, even Milos Obili¢, who is a model of heroism, but not
of the deepest spiritual insight, objects to the prince for being involved in the construction
of the church at the time of the danger from Turkish invasion, instead of thinking about
the defence of the earthly kingdom. It is by no means accidental that in the poem Fall of
the Serbian Empire it is mentioned that Lazar laid the foundations of that church “of pure
scarlet silk” The choice of this soft and precious fabric for the church foundations points to
Lazar’s commitment to the heavenly sphere, to the fact that the true home of every Serb is
actually heavenly Serbia. And it is most easily reached exactly by faithfulness to the Kosovo
Covenant, readiness to build one’s own bones into the foundation of the earthly fatherland.
The folk singer, in line with the tradition about Vuk Brankovi¢s treason, says that after the
initial successes of the Serbian army, this treason made it possible for the Turks to be stronger.
The number of the killed Serbian soldiers is characteristic: “seventy-seven thousand” (Puri¢,
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1987, pp. 210-211, 266-267). Since number seven is a symbol of light, and seventy-seven
fullness (Matthew, 18, 21-22; Lk. 17, 4), seventy-seven thousand victims at the same time
denotes heavenly perfection of the killed ones and complete end of the Serbian army."

No matter how tragic the loss of statehood was for the Serbian people, the decisive
event heralding the collapse of the Serbian medieval state is not the reason for its constant
mentioning. Serbian tradition does not mourn because of the defeat and it does not glorify
it masochistically, but it celebrates the spiritual victory deriving from self-sacrificing for
what is holy - for the Christian faith and fatherland. The permanent spiritual presence
of Kosovo’s tradition in the soul of the Serbian people comes from the holiness of its
knights led by Saint Prince Lazar. “Since the Battle of Kosovo, the entire symbolization
and spiritualization of history has been performed”. In difficult times, when the people
did not have educated priests, the Kosovo cult “became a true national religious culture,
and began performing the life function of religion, constituting the true backbone of the
people’s vitality” (Dvornikovi¢, 2023, p. 148). The precondition for building the cult and
epic poetry is heroic acting. Unlike the deep impression made by the Serbian knights in
the Battle of Kosovo on all Balkan nations, the conformist, politicking attitude of Bosnian
lords does not deserve being eternalized in verses. It is exactly because Bosnian rulers
and noblemen escaped sacrifice, because they did not want to commit to the Kingdom of
Heaven, because Bosnia fell silently, there is no reason why folk singers should deal with
them (Dvornikovi¢, 2023, p. 152).'

It is by no means accidental that at the end of the Fall of the Serbian Empire, singing
about the commitment of Prince Lazar and the Serbian army to the Kingdom of Heaven,
manifested not only in words but in deeds as well, the folk singer states: “Everything that
was holy and honest, and accessible to dear God” (Puri¢, 1987, p. 267). By their great
martyrdom in Kosovo field, the killed Serbs showed moral and spiritual strength, which
is indicated by the words “honest” and “holy”. They become a model to all of us, a magnif-
icent example to follow. Moreover, because they deserved their martyr’s wreaths, they also
became our praying representatives before God. Martyrdom ensures the quickest access

> While this poem places an emphasis on complete defeat of the Serbian army, which actually did not
correspond to the truth because, at least according to King Tvrtko, the Bosnian troops led by Vlatko
Vukovi¢ returned with minor losses, and Vuk Brankovi¢’s troops had also suffered minor losses, in
the poem in which Serbian spies speak about the Turkish army, its numbers are largely exaggerated:
“If we all turned into salt, there would not be enough salt for the Turks” lunch” (Puri¢, 1987, p. 263).
That the poet’s exaggeration is not completely unsubstantiated is also proved by The Life of Prince
Lazar, which says: “Murad, the King of Persia, gathered so many Agarenes that it was not possible
to count them; in comparison to them, we were just like a small river to the sea” (Bojovi¢, 1999, p.
256). In The Office for Prince Lazar, the Serbian prince is compared to David who defeated Goliath.
16 Kosovos tradition is deeply rooted in the consciousness of the Serbian people, not only of Orthodox
faith, but also Roman Catholics and Muslims. It is proved by the fact that in the 19" century the Bosnian
Muslim rebels, led by Commander Husein Gradascevi¢, when going into the battle with the Turkish
ordinary troops in the territory of Kosovo, identified themselves with the Serbian knights who had fought
Sultan Murad in the same place a long time before. Wanting to avenge themselves for the fateful defeat
in the field of Kosovo, they sang: “We are going to the plain field of Kosovo / Where our ancestors lost
glory / the old glory of our great-grandfathers”, convinced that “in the field of Kosovo / we shall either
lose our faith and heroism’, or defeat enemies and “return gloriously to Bosnia” (Gavrilovi¢, 2019, p. 353).
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to God and thanks to their praying mediation for their descendants and compatriots, God
is also more accessible to us.

The clash of the Serbian and Turkish armies assumed the characteristics of a holy war.
Since the Serbian knights died defending their faith, they are ascribed the status of holy war-
riors. Unlike official biographical literature of the Nemanji¢ era, which did not pay attention
to persons “who were not members of the ruling family and their highest political and clerical
associates’, The Prologue of Prince Lazar’s Life “explicitly calls martyrs all Orthodox Christians™
who gave their lives for the “Christian faith” (Bojovi¢, 1999, pp. 252-253). In the Life of Saint
Prince Lazar, it is said that Prince Lazar committed the Serbian army to “his God Jesus in
Heavenly Jerusalem, just as Jesus Son of Naue had taken the people to the promised land”
(Bojovi¢, 1999, p. 257). In her Praise to Prince Lazar, Jefimija says that he “attacked the dragon
and the enemies of divine churches’, or the very embodiment of evil. She thinks that Prince
Lazar fulfilled both his wishes: “you killed the dragon, and you received the martyr’s wreath
from God” (Mihalj¢i¢, 1989a, p. 258). The marble column in Gazimestan bore the words of
Despot Stefan Lazarevi¢, that the Serbs “trod a real dragon and killed both the wild beast and
their great enemy, the insatiable hell glutton, or Murad, and his son, the child of the serpent
and the viper, a cub of the lion and the basilisk, and quite a few others” (Pavlovi¢, 1975, p.
100).”” That in the folk consciousness Murad is an embodiment of evil is also proved by the
seemingly unreasonable move by Milos Obili¢ who, after his feat, unexpectedly returns to put
his foot on the dead sultan’s neck, as he had promised previously. He thought that without
that act evil would not have been completely defeated. That act, which will also cost him his
life, reminds both of the iconographic description of Christ’s descent to hell, where he treads
and destroys the hell force, and of the triumph of the Roman emperor over the usurper. “To
step on the emperor’s neck, to put the foot under his neck, means a complete triumph over the
enemy and the demon, because it should be borne in mind that in the folk tradition the Turks
are equal to serpents and dragons” (Ljubinkovi¢, 2018, p. 130).

Those who formed the cult of Saint Prince Lazar did not forget to emphasize that,
thanks to his moral qualities, he was chosen by God to bring him a group of martyrs. That
it is not a mere ideological embellishment of Lazar’s character is also proved by historical
facts. He faithfully served to Emperor Dusan; he was so modest that he was pleased with
the title of a cup-bearer (stavilac); he was moderate, good at judging, and helped the recon-
ciliation of the Serbian Church and Patriarchate of Constantinople; he received hesychast
refugees to his country, built endowments and cared for the poor. After his marriage to
Milica, whose father is said to have been related to Vukan, Lazar became related with the
holy dynasty and was ready for the forthcoming spiritual task. While his statesman’s fore-
sight and concern for the common good, but not for his own partial interests, are proved
by the fact that he not only gathered Serbian troops, but also stood up against the Turks in
Vuk Brankovic’s territory, his incorruptible relics are a testimony that he had successfully
passed the spiritual examination on behalf of the entire people.

7 Tt is interesting that the Ottoman ideologists, in order to justify the Sultan’s being killed, obviously
citing Lazar’s commitment to the Kingdom of Heaven, formed an idea that Murad had asked Allah to be
sacrificed in exchange of the victory of Islam and the lives of his soldiers. According to these ideologists,
Murad was not “an ordinary, accidental martyr, which can be any Muslim who performs his duty - on
the contrary, he willingly, consciously, and deliberately sacrificed his life” (Redep, 1976, p. 192).
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It is interesting that in our folk poetry there is a common belief that Lazar’s patron
saint was Saint Amos, which is quite unlikely, as well as that the battle took place on Sunday,
although we know that the fateful battle took place on Tuesday. According to the folk singer,
after being slandered during the prince’s supper, Obili¢ replies: “Tomorrow is Sunday, St
Vitus’ Day (glorious), and your christened name; we shall see who is faithful and who is a
traitor” (Mihalj¢i¢, 1989b, p. 163). The reason for believing that the battle took place exactly
on the patron saint’s day of Saint Prince Lazar should be searched ion the fact that with the
passage of time “the church celebration of Prince Lazar was turned into Lazar’s christened
name” (Loma, 2002, p. 163). In addition, from the poet’s perspective, the battle taking place
on the red-letter day, i.e., on the patron saint’s day of the Serbian leader, suggests that the
mediation of his heavenly protector made it easier for Prince Lazar and his knights to put
on their martyr’s wreaths. The prince’s supper, which was most probably a military meeting
before the battle, is represented by some as the eve of the red-letter day, as integral part
of the whole celebration. Just as Jesus Christ, God’s lamb, according to Apostle John, died
exactly at the slaughtering time of Passover lambs, the poetic imagination made it possible
for Prince Lazar to die as a martyr on the day of his patron saint’s day. Instead of the com-
mon sacrificial animal at the ceremonial table, Saint Prince Lazar and the Serbian knights
sacrificed themselves to God. No matter whether the Battle of Kosovo really took place
on the patron saint’s day of Prince Lazar or not, the fact is that in Kosovo field the Serbian
elite “sacrificed itself for the whole people”. The importance of such sacrifice is sufficiently
described by the following words: “Bathed in the blood of Christ-like Kosovo heroes and
martyrs, the Serbian people was sanctified and became Christ-bearing and God-bearing,
the Christ-bearing people, Christopher” (Markovi¢, 1976, pp. 11-12).

Realizing the strength of the Turkish troops and understanding how crucial the
forthcoming battle would be for the Serbian people, Prince Lazar tried to gather as many
soldiers as possible. Although through marrying his daughters to different regional mas-
ters he became related to those who could help him, not all of them responded to his plea
because some of them were concerned only with their short-term interests. The folk singer
will shape his plea for the joint resistance of all Serbs into famous Lazar’s curse. Convinced
that this was not an ordinary conflict, but a holy war for the defence of the faith, that
he would fight the very embodiment of Antichrist, Prince Lazar, like a priest saying his
anathema, preventively curses all those who are Serbian, but do not fight in the Battle of
Kosovo. Although Orthodox Christianity deters laypeople from cursing, because that act
expresses the pagan spirit, the folk singer knows that Lazar is wearing the martyr’s wreath,
and it seemed to him that, as the future saint, he had the right to resort to that ultimate
means.' In any case, medieval practice shows that the poetically imagined curse was not
completely unsubstantiated. If we look at the Serbian rulers’ medieval charters, we can
see that they contain a threat of a curse to those who violate the provisions (Marjanovi¢
Dusani¢, 1997, p. 161).” The leaders of Serbian rebels reminded their fellow fighters of
Lazar’s curse, particularly at crucial moments.

8 “The ruler’s curse is not individual affectation, but a ritual act” (Loma, 2002, p. 167).

1 In the 19" century, Saint Peter of Cetinje also threatened the disobedient and feuding Montenegrin
tribes by a curse. In his will, he grants “to eternal damnation and anathema” not only those who dared
to “cause confusion and dissent among the people (...) either by writing or acting’, but also “his tribe
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ARCHETYPAL PATTERNS
OF HEROISM AND TREASON

Just as Lazar and Milos are two positive supporting columns of Kosovo's tradition, ac-
cording to the archetypal pattern, as an antipode to them, an extremely negative character of
a traitor has been formed. It is interesting that the earliest reports about the Battle of Kosovo
do not mention treason as the reason for the defeat. For the first time, “although unclearly
and more as a premonition’, as a possibility, treason is mentioned in the Life of Prince Lazar,
where the author is reserved because he does not know certainly whether Prince Lazar was
betrayed by his own people or it was God’s punishment for our sins (Redep, 1976, p. 176).%
With time, there was an increasing belief that the passive and calculated attitude of some of the
participants towards the battle contributed to the Serbian defeat. The interpreter who gave the
final torch to Duka’s work states not only the possibility of treason, but also mentions for the
first time the name of the potential traitor. Duke Vlatko Vladevi¢ allegedly withdrew from the
battle and returned to Bosnia, after having heard the news spread throughout the battlefield
that Dragoslav Probisci¢, “the despot’s captain, had rebelled and turned against the Christians”
(Mihalj¢i¢, 1989b, pp. 139-140). The editor of Duka’s work, however, does not specifically
say that such treason actually occurred, stating that the Turks may have invented it and slyly
spread the news in order to discourage the Serbian army. Konstantin from Ostrovica, based
on what he heard at the Bosnian court, criticizes some for calculating during the battle, for
merely watching it instead of taking part in it (Mihailovi¢, 1986, p. 98). Initially only hinted
at as a possibility, with time the motif of treason gained huge significance, surfacing from
archetypal depths of national consciousness. There is no doubt that the motif of treason was
shaped gradually and as late as 1601, in the work by Mauro Orbini, it was associated with the
character of Vuk Brankovi¢. Although many historians think that Vuk Brankovi¢ was not
a traitor or that even he was the one who played a pronounced role in the battle, that after
the Battle of Kosovo je still waged war against the Turks, the very fact that he survived, with
the passage of time, opposed the great martyr cult of Prince Lazar and his commitment to
the Kingdom of Heaven, seen as a reason for ascribing him the commitment to the earthly
kingdom, or treason. If we spoke about the alleged treason on the basis of the documents, it
could more easily be attributed to Vlatko Vukovi¢ who, according to King Tvrtko, returned
to Bosnia with minor losses (Mihalj¢i¢, 1989a, 116).*' No matter whether he really left the

and descendants”. This insightful bishop threatened by God’s punishment to those Montenegrins and
inhabitants of the mountains who even thought of abandoning “the protection and trust in our Russia,
of the same blood and faith”. In case there is a degenerate outcast like that, “may flesh fall off his live
body and may every good leave him eternally and for ever” (Saint Peter of Cetinje, 2006, p. 135).

% The Studenica and Cetinje transcripts of this biography underwent modification, and it is said
that “either out of fear or disloyalty, some of them escaped” (Spremi¢,1991, p. 128).

2 However, Mauro Orbini, who relied on the folk tradition, says that Vlatko Vukovi¢ returned to
Bosnia with just a few soldiers, while Vuk Brankovi¢’s troops were almost intact (Orbini, 2016, p.
385). Reacting to the claims of some historians that Vuk Brankovi¢ was not a traitor, Metropolitan
Amfilohije says: “Vuk was a traitor; he took the army behind Goles Mountain; Vuk Brankovi¢ should
not have left the dead prince and Kosovo duke”. According to Metropolitan Amfilohije, Vuk was
“a realistic politician of that time”. Aware of the phenomenon of autochauvinism among the Serbs,
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battle, thus abandoning Prince Lazar, Vuk Brankovi¢ became the most notorious person in
Serbian history. Folk singers cursed him for withdrawing seven thousand heavily armoured
knights from the battle, while referring to someone as Vuk Brankovi¢ was until recently
the worst offence to every Serb. In the meantime, anti-covenant Serbs have appeared, who
are not ashamed of treason, those of whom not only historical Vuk Brankovi¢, but also the
mythical one, would definitely be ashamed.”

Centuries-long readiness of the Serbian people to resist the greatest powers in specific
periods, expressed, for example, on 27" March 1941, can be explained only by its being
permeated by the Kosovo Covenant. Despite the attempts of changing our consciousness,
the Kosovo Covenant is the foundation of our identity even today. As such, it also contains
the imperative of liberating the holy Serbian land. There is an account that Princess Milica
prepared two huge candles to be lit by the liberator of Kosovo. These two candles are kept
in the treasury of the Monastery of Visoki Dec¢ani. When King Aleksandar Karadordevi¢
came to liberated Kosovo, he tried to light them. One of them burnt only a little and was
extinguished, while the other was not lit at all. Therefore, the liberator is still being awaited.
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