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JECTPYKIUJA CPIICKOI HAIIMMIOHA/THOT MOEHTUTETA
U OPJKABE Y IIOCJIEAIBUX CTO I'OAMHA?

Caxerak: Y pay ce daBuMO peHOMEHOM MOBE3aHOCTY IEKOHCTPYKIIMje U IeCTPYKIyje
HAIL[MOHAJTHOT MICHTUTEeTa. AHa/IM3upajyhy pefleBaHTaH UCTOPYjCKI IIEPHOH, IIOCTICIBIX
CTO TOJVIHA, YKa3yjeMo Ha IJIaBHe e/leMeHTe CPIICKOT HallMOHA/IHOT MAEHTUTETa y IOKY-
IIajuMa FEeroBe pasTpajbe, ToBe3aHe ca CyfOMHOM Jip)KaBe. YKasyjeMo Ha YHyTpallmbe
(daxTope gedeTUCTYKOT FUCKYPCa KOjU YAPY>KEHY ca CIOJ/bAIIBIM (aKTOpMMa, Kao IITO
CY HaJ{HAI[MOHA/IHM IIpOjeKar JyrociaByje M aHTVHAIVIOHAIHY IIPOjeKaT KOMYHUCTIYKe
U7le0NIOTHje, TOBOJe O CaBPEMEHOT CTaka pe3uIyalHoT KapakTepa fipkase Cpduje un
XMOPUIHOT CPIICKOT HAIIMOHAHOT UjeHTuTeTa. Crama y KOMe HeMa HI JyrociaBuje a
HU KoMyHu3Ma. OBaKBO CTalbe CTBapy yKa3yje Ha IIOJIOBUYHOCT U HE[IOBPIIECHOCT Je-
K/IapUCAHUX [IPOMEHA, OFfHOCHO Ha ,,KOCTUMIpambe" YMHIIALA ONCTajakha aHTVCPIICKIX
(dhopMI UfIeHTUTeTa KaKO Ha JP>KaBHOM TaKO VI Ha HallMOHA/IHO-MIEHTUTETCKOM HUBOY.
Aptukynure ce motpeda 3a popMymnmcameM jaBHNX ONMUTIKA YCMEPEHNX Ha 037IpaB/berhe
jaBHOT IVICKypca O aHAMM3VPaHUM QEeHOMEHNMa.

KipyuHe peun: HaLlMOHATHY UIEHTUTET, IeCTPYKIIMja, pesujyaaHa Jp)KaBa, KOMy-
HM3aM, XUOPUTHY MICHTUTET

TEOPUJCKIM OKBIP

OBo ucTpakuBame ce Hac/amba Ha TeOPHjCKe KalaluTeTe TPYjy KaTeropuja, penanuja
Meby ®1Ma 1 pasmarpama koja ynyhyjy Ha muxoBy MebysasucHocT. Ped je o mpodnemy
ugeniuitieriia, 0dMKOBAkY HAYUOHANHOT ugeHTHUielia U Mely3aBUCHOCTY HaLlMOHAI-
HOT UJIEHTUTETA U ip>KaBe. HapounTo BaXkHa KaTeropuja je peaugyanta gpiasa i C oM
noBe3aH (eHOMeH 3HauajaH 3a Cpdujy — xudpugHu HauUOHAIHU UgeHTAUTTIell.

! milenkobodin@fb.bg.ac.rs; ORCID: 0000-0002-1883-9387

2 OBaj pajj pesyIITar je HCTpaXXNBakba Ha IPOjeKTy , PopMuparse CPIICKOT HAL[VIOHATHOT NEHTHTEeTa
¥ TeOPHjCKe KOHTPOBEP3€e OKO IOKYIIaja ierose nekoHcrpykuuje (The formation of Serbian identity
and the theoretical controversy surrounding attempts to deconstruction of it, FSITC 1561), ®oHp 3a
HayKy Penry6mke Cp6uje.
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O MAEHTUTETY

VcTpaxkuBarbe NEHTUTETA je BeOMa CIOKEH [10Ca0, IIOTOTOBO aKO Ce HEOBO/bHO
Teopujcku 3acHyje. To nctpaxknsare Moxe Aa dyfie 1 3aBOJ/BUBO VTN [TAK TeHEHIIMO3HO.
YKOMUKO ce 3aK/by4aK O MIEHTUTETY 3aCHNUBA Ha ITofpasyMeBajyhuM npeTmocraBkaMa,
MOXKeMo ToBoputu o cnebhemy crepeornia o oppehenom Hapopy. IlosuTuBHNM WK He-
FaTMBHMM CTEPEOTUIINMA.

Pasmarpatba UIeHTHTeTa MOTY O1TH Be3aHa 3a ofjpeheHe TpeHI0Be 1 MOTY AOIPUHETH
U3BODery 3aK/bydaKa O CBOjCTBYIMA Pellpe3eHTaTUBHE CIMKe HAPOJA Y jeHOM IpeCceKy
MICTOPUjCKOT U IPYLITBEHOT TPEHYTKA. VI3 TaKBUX 3aK/bydaKa dJ1 ce MOrao foHeTy Takobe
reHepanusyjyhu sak/bydak O MAEHTUTETY. A/u OYUITIEFHO TO He &1 OM/Io afieKBaTHO jep
je ped 0 OrpaHIYeHOM OKBUPY 3aK/bydnBarba. Jla 1M CYyIPOTHO TOME MOXKe OUTI HEeKOT
HCTPaKUBalba UAEHTUTETA KOje Hije OYMI/IE[JHO PENaTHBHO, OMHOCHO BE3aHO 3a HEKU
IIpeceK BpeMeHa I CTarba APYIITBeHNX oKonHocTu? IIpodieM npeHTHTETa je KOMIUIEK-
CaH, jep je MUTame MAEHTUTETa OBE3aHO C MHOTOOPOjHMM acIeKTUMa. Y OKBUPY HaIler
MCTPaXMBaba jaCHO je fia je ped 0 MHTePAUCLUIUIMHAPHOM MCTPAXXUBAIY, &I HU OHO
He MOXXe, I He Tpeda, Jja 3aXBaTl CBe PeJIeBaHTHE aclleKTe.

Vpnenrurer je cnoxeH ¢peHoMeH, usMel)y octamor u 3aTo 1ITO je Herosa IpUpoia
IMHaMMYKa. YKOIMKO 0OpaTIMO ITaXKiby Ha CaBpeMeHe OKOTTHOCTH, yournheMo fia ce ¢ ToM
IMHAaMMYHOIINY ¥ MaHMIY/IMIIE TaKO Jja ce BOfie ¥ T3B. MIAEHTUTETCKe MOMUTUKE. Y TOM
CMICITTY, TOPef YOO YajeHNX pasInIuTUX UAEHTUTETa Koje jelHa 0C0da Y CBOM XXUBOTY
MOXKe Ia MIMa, C 0O3MPOM Ha T3B. [PYILITBEHE YIOTre KOje HOCH, Kao IITO CY HOPOAIYHI MII
podeCHOHAIHY UIEHTITET, OHA MIMa VI HALIMOHA/THN MaeHTuTeT. [loper Tora cajja mMaMo
u ,MoryhHoct" fa dupamo 13B. posun npeHtutet. Kazia je ped o HallMOHATHOM UAEHTH-
TETy, Ty Takohe ¥Ma 3HaYajHUX pas/MKa, amy 3a cafa du ce moro pehu na punosodcku
IPVCTYII yBaXKaBa OHTOJIOIIKY paBaH NEHTUTETa Y CMUCITY CarylefjaBarba /byACKe AVIMeH-
3uje duBama. O caBpeMeHNM OKONHOCTUMA G030 CKOTr pasMaTpamba NjeHTUTeTa Halll
nosHarty ayTop Cnodopan [usjak mucao je y kiusu IIpodnem ugeninuitieia (2006), a ox
paHuje je mosHara crynuja JKana [lenumoa (Jean Delumeau) Jewenu ugenitiuinein (2010).

HAIIMOHAJTHUN MAEHTUTET

YipaBo cynpoTHO TOj ujeju 1 HaMepH, carjiefaBaMo Hal[MOHA/THU UJIEHTUTET IIpe
cBera Kao ayTopedeKCcijy, OFHOCHO IIPOAKTUBHM O[HOC CAMOCIIO3Haje Ka0 OCHOBA 3a
apTUKY/MCakbe Hallyje, YIMe Ce OHA IIPero3Haje Kao cydjexill uciiopuje. Jlakie, 3acTymamo
¥ T3B. AMHAMMYKO CXBaTame (Hal[moHamHor) ugeHtuTera. Hapon koju mocraje Hannmja
He TIpeTBapa ce y HoBo duhe y jenHOM TpeHyTKy uctopuje Beh ce mpoakTHBHO CTanHO
ilopaha xao Haruja. Vinm ce He mopaba ma ra oHza 1 Hema Kao Hauuje. Teopujckn pedeHo,

> O mpodremy Ae/bUBOT U [ie/beHOT UACHTHUTETa HAPOUNUTO je BaXKHO TOBOPUTH Y KOHTEKCTY HallU-

OHAJTHOT UJEHTHUTETA jep ce yTucak cBe Behe anHammdHOCTN Y hopMama npieHTUTETa II0jefyHALIA
CMaTpa pe/leBaHTHIM 32 3aK/by4MBakbe 110 aHA/IOTVj) U 3a UJEHTUTET Hallije Koja He caMo Ja Huje
pasnuyunt GeHOMeH 110 KBaHTUTeTy (CKYII [0jeANHAla, KOJIEKTUB WM YaK 3ajefHnria) Beh u mo
KBA/IUTETY jep IpefcTaB/ba OHTONOMIKY GOpMy OuBama Koja HaJpacTa CBAKOT [0jeANHIIA, A/l MY
ce u Bpaha kao popma muanor ugenturera. (Ilpum. ayi.)
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AMHAMIYKY cXxBaheHI HEHTUTET MOXKEMO Pa3yMeTH Y YKPIITAY TPU PaBHI: OHTOJIOLIKE,
VCTOPUjCKe U IPYLITBEHE.

Ownrosomnika paBaH 3axBara ¢akrope QyHIaMeHTATHIX CBOjCTaBa TpaHCopMalije
jenHe 3ajeHMIIE 13 ITyKe eMIIVPYjCKe VLN paBHM UMaHeHIMje duBamba y TPaHCIeHICHIIjy
Bubema concraeHor x1BoTa. CIMKOBUTO PeYeHO, HUBO HAPOJTHOT (€THIYKOT) MIEHTUTETa
je Be3aH 3a JOMUHAHTHO XOPU30HILAIHY PaBaH OCMUIL/baBatba U JIETUTUMALINjE JKUBIbe-
153, JIOK jé HaIlMOHA/IHM HUBO JOMMHAHTHO BE3aH 3a 6ePillUKA/IHY PaBaH OCMUI/baBakba
U JIETUTUMALYjY )XMB/berba. [IpyruM pednma, ped je 0 CacBUM JIpyraunjeM 3aJ0Ty CaMor
JKIBOTA. Y TIPBOM C/Iy4ajy 3aJI0T je IIpeMa IIPOLIJIOM, OfIHOCHO IIPeMa IPeyMa i IpeMa
TIOPOIMIIN KAO OCHOBHOM OO/MKY HACTaBKa )KMBOTA. Y JIPYTOM, 3a710T je IIPHOPUTETHO TIpemMa
SynyhHOCTH, OIHOCHO IIpeMa )XMBOTY y HOBOj 3ajefIHNLIM, T1a VI IIpeMa BEYHOM XKMBOTY.

H1
V3 unycrpaunjy: Hayuonanuu u eliHu4Ky ugeHiiuineil
Hucy mehycodHo HezasucHuy uaxo ce pasnuxyjy. Hatipoitius,

v

oHu cy mehysasucnu. Ha unycitipayuju ne6o apuxasani cmo
E Mmehy3a8ucHOCIl KAo yKpulitiaree c60jCiliaa gOMUHAHIHO
HAYUOHATHUX UIU eTIHUYKUX UgeHitiuiieia. Xopu3oHilania
oca, o3nauena ca E, wpeda ga tipegcitiaséy goOMUHAHTHO
efiHUYKa, 4 6epiluKaAnna, o3Ha4vena ca H, gomunanitino
HAUUOHANIHA CBOjCTNiBA. Y]egHO, ipegnosera unycipayuja
YKputiarea 03Ha4aea u tipecex OHIHONOWKUX (TpeitienHo

6epliuKanHux) actiekaitia ca gpywitiéenum (GpemiesHo

XOPUSOHITAATHUM) ACUEeKTAUMA UgeHTHUTTeia.

Hamnomena: IIpeTxopHo nprkasaHa Mely3aBUCHOCT JOATHO Ce yCIOXKEbaBa IIOMN-
TIYKOM I1a U M/IE0JIOLIKOM apTHUKY/IALMjoM OBOT ofHOca. CBe 10 HeroBor Herupamwa y
KOHTEKCTY PeBOTYLIMOHAPHO-U/IE0/IONIKE IETUTHMALIN]je T3B. TOMUTUIKNX Haruja. O Tome
he Sutu peun y Besu ¢ MOeZIOM HacTaHKa Halja KaKO VX JAHAC Pa3yMeMo.

Y TOM CMUCITY HOpeJ OHIH0MI0UIKOT aCTIeKTa HallMoHaTHOT d1ha Kao mpeTnocTaBKe
HAIMIOHA/THOT MIEHTUTeTa Ha/las) Ce UCHOpPUjcKa paBaH KojoM ce HaloHanHo duhe fo-
raba, motBphyje min Hecraje, y cBakoM cydajy pefepyHmIIIe KPO3 ,,[IOBECHOCT XKIB/bEba
yormute y cBeTy" (Bodin, 2007).

Tpehu acmexT oBoOr yKpIITakha je gpyusiniseHu. Ped je 0 aKTyeTHOM, BpeMEHCKI
OTpaHMYeHOM KOHTEKCTY CafjallllbOCTH ¥ KOM ce TpeTupa HarponanHo duhe. To je zomu-
HAHTHO I10/b€ OHOTA IITO MOXKEMO Ha3BaTU KyITYPHOM U CYIIKYITYPHOM pedrieKcujoM
YHYyTpalllibe [UHAMIKe UAeHTUTETa, a Y HAIlleM C/Iy4ajy HajBaKHIjI je JUHAMUYKI OTHOC
HAPOGHOT N HAUUOHANHOT, Y CBAKOM TIPUIIAJHIKY TOT MIEHTUTETA.

KY/ITYPHM MIEHTUTET U JEKOHCTPYKIIUJA

AKO TOBOPMMO 0 MIEHTUTETY KOju je IpefiMeT IeKOHCTPYKIIMje, OH/Ia TOBOPUMO
U O JIEHTUTETY Kao IIpefIMeTy KOHCTUTYIMje CaMOCIO3Haje KOja je IeKOHCTPYKIMjoM
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moBefieHa y nuTame. CBaka Ipuya O NeKOHCTPYKIMjU je TOTMIKM 3aBMCHA Off MOX/a
HeM3roBOpeHe Ipyde 0 KOHCTPYKIVjI TaKo Ja Sy C/Iea1Io Ja je OHO IITO je IOAJIOKHO
IeKOHCTPYKLIMjI MOHAKO ,,caMo KoHCTpyucano. Huje cnydajuo Jepupa (Jacques Derrida),
Ho3HaTy (PaHIyCKM MICAl], Harlacuo Aa ynorpedmpasa ped gexoHciipykyuja (Derrida,
1985) cnenehn Xajmereposy (Martin Heidegger) mucao, anu samemyjyhu Xajgereposy
KaTeropujy gecitipykuyuje. JleKOHCTpyKIMja 3a100Mja 3aIIpaBo OIIACHNU)I CTATYC Off II0jMa
mecTpykuuje. JlecTpyKiuuja uam ,,yHUIITE e, ,,pasaparbe’, OHOCU Ce IIPpeMa CBOM IIPeMETy
Kao JIa je HEIlITO CTBAapHO y IIUTAY VM CAMMM TUM je ped 0 CYKody oHora Suiliu U He-Suiiiu.

Hacynpor ToMe, IeKOHCTPYKIIMja MMIUIMIIMPA [la je CBe YeMy Ce OHa yCMepaBa
KOHCTPYJCAHO, OZHOCHO [Ia HeMa CTAaTyC Hedera IITO IIOCTOju 10 cedu. Y TOM IOIIeny
UJIEHTUTET je UCK/bYINBO KOHCTPYKIja dmto jeswdxa duso fpymTeeHa. Ha Taj HaunH ce
HMBE/IMIIE ¥ TIOMEeHYTa pas/inka 13Mely HallMOHaTHOT U eTHUYKOT U/IEHTUTETA, U MOXe
ce 1o deckpaja roBOpuTH (IEKOHCTpYyUCcaTH) ,ped u3 Hapozna“. To mogpasymMeBa 1 paHuje
HOMEeHYTe Ipude 13 HapoJja, PasINIuTe OdJINKe 3aMNCa O HEerOBUM APYIITBEHUM, XI-
BOTHMM KapaKTe€PUCTMKAMA y TUIIMYHIM CUTYalLlljaMa, IPUIIOBETKE KOje CE He PA3NIUKYjy
MHOTO Of] >KaHPOBa Kao HITO Cy MUT 1 IpuiioecT. CaMuM TUM ¥ UCTOPMja KAO IIOBECHO
npefame TyOu KOHCTUTYTUBHM CMIUCAO.

Y KOHTEKCTY OBOT IOCNIebel CETMEHTA aHaIM3Mpa ce JUCKYPC KOju MOXKe OUTH
pasJior 3a reHepaausalyje pasIMuNTIX BPCTa Kao U 32 YBUJ, Y KapaKTePUCTUKe HApOIa,
OIHOCHO JbyIM KOjJ C€ V3jalllibaBajy fa Cy Y OKBMPY CPIICKOT upieHTuTeTa. Kao mro cMo
HajaBIU/IN, Y3 CBE IIOLITOBAbE 1 3HAYaj IMTEPAPHOT IPEHOCA TOT IUCKYPCa, OH je YIJTABHOM
JIMIIEH TEOPUjCKE CBECT O ONMCUMBAHO]j AMHAMMIIN, A CBAKAKO ¥ IPOTUBPEYHOCTUMA Y
ucrnospaBamwy ueHTnrera. Ceu he ce MehyTnm cnoxxutu na je ped o 3HaYajHOM acCIIeKTy
KY/ITYPHOT CTBapajIalITBa 1 e(pMKACHOM HAuMHY IIOAU3aba KY/ITYPHE CBECTH Y HAPOZY.

W ynpaBo Kop KyITYPHOT UIEHTUTETA, @ HAPOYUTO [0 OBOra JJO KOra HaM je CTajlo,
CPIICKOT MIEHTHUTETA, TPeda pasyMeTn jefHy BPCTY CTBaparmba 3adyHe WM JBOCTPYKOCTH
Y IOMMalby KyATYPHOT ufileHTuTeTa. Ky/ITypHU NIEHTUTET Ce C jeflHe CTpaHe TyMayul Kao
IpOfy>KeTaK pedyeHor aCKBHOT OJHOCA ITpeMa UIEHTUTETY, a TO je UIEHTUTET Hapoja
uM eTHUIKM upienTuTeT. Ca Apyre, IpPOAKTUBHO KY/ITYPHU UAEHTUTET C€ TyMadl Kao
y3[u3arbe HapOJIHE CBECTU Y HAIIMOHA/IHY CBECT IIOCPEZICTBOM Ky/IType. Y TOM IOIJIENY,
HAI[VIOHAJTHV MAEHTHUTET TIPefICTaB/ba BPEIHOCT Kojy Tpeda goctihu, nusmehy ocranor, n
KyITypHUM fonpuHocoM. Kyntypuu gonputoc, MehyTum, y oBoM morneny moxxe dutn
IOCTUTHYT CaMo Kao Jle0 CBEYKYITHOT HAaCTojama y M3rpajimby HaroHanHor duha. Kipyuna
MHCTUTYLMjA Y TOj CBEYKYIIHOCTH jeCTe — Ip>KaBa.

HOPKABA, PESVIYAJTHOCT
N XUBPVIIHM HALIMOHAJIHM MJEHTUTET

[p>xaBa je y cprickoM Hapopy BubeHa Kao KpyHa HaIlMOHA/THIX HACTOjatba 3a CBETCKUM
TpajameM I CaMOJOCTOjaHCTBeHNM duBambeM. OHa je 3aTO IIPero3HaTa Kao HAUUOHAIHA
gprasa cpiickoi HApoga, aln YjefHO M Kao oM CBUX /YU 0dpe BoJbe KOju JKerle Jia fiere
cynduHy cprckor Hapoga. Cpduja kao fip)xaBa, 1akie, HUKajia Huje Oula caMo IpaBHM
OKBUP 3allITUTe B&XHUX BPeHOCTY Beh je cama duita BpXyHCKa BpeffHOCT, Hajehe modpo
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cprckor Hapopa. [Ip>kasa je 3a Cpde duta, 1 ocTaa, UCTO IITO U ofiayduna. A oTandnHa
je y CBOM jeVHaYHOM M3pasy U jeAMHCTBEHOM CMUCITY 0dyXBarasia ykpiitajyhe jeqHCTBO
paHuje ONMCAHMX XOPU3OHTATHMX CBOjCTaBa CPIICKOT HApOfia M BePTUKATHUX BPeTHOCTH
Hapoja Koju [IoCTaje Haluja.

Haxie, y pasmarpamy cenpUIHOCTY HAIIVIOHATHOT UICHTUTeTa YK/bY4eHO je Io-
UMambe pXaBe. Y cTBapy AMHaMUKa ofHoca usMeby mojMa np>xase u nojma Hauuje. Taj
OJIHOC Ce He TIOfIpasyMeBa HeTo je MNUTambe YHY TPAIlmber KapaKTepa, ICTOPHjCKe U KYATypHe
usrpagme. [lopey ykasuBama Ha pasmyyTe Mofiesie ¥ ICTOPMjCKa MCKYCTBA PeleBaHTHIX
3a 0d/mMKOBarbe OfHOCA n3Mehy Hanuje 1 gpxkase, odpaTnheMo maXxK®wy Ha CIEUUPIIHOCT
CPIICKOT C/TydYaja, OFHOCHO Ha peHOMeHe pe3ugyanHociliu caBpeMene fipxxase Cpduje un
UCTOBPEMeHY 0jaBy Xu0pugHOoi HAIMOHATHOT JCHTUTETa.

ITojam pesupyasmHOCT MHAYE je TO3HAT y JPYLITBEHUM HayKaMa, HAPOYUTO Y
COLMOJIOTY)j !, IPABHOMOMIUTIYIKIM Teopujama ma 1 ¢purozodujn noauruke. Tako ce'y
JmdepamiCcTIYKIIM TeopyjaMa II0J, pe3yJyaTHOM IpXKaBOM CXBara ,MIHIMa/Ha Jp>KaBa“
quji je HajiosHaTHju 3acTynHuk Podept Hosuk (Robert Nozick [1974]). ¥ conymonoruju
je mosHata ieopuja pesugya Bundpena [lapera (Wilfried Fritz Pareto [1916]) y oxBupy
pasMarparma T3B. COLMjaIHe IMHAMMIKE KOjOM Ce HeUHUITY (MPaLMOHa/IHN) ,,0CTaIN"
odjalmema Ie/oBama y4eCHIKa JPYIITBEHE Pa3MeHe, IOPeJ] OHVX JIOTMYKM 0djallibUBIX
" OYEKMBAHMX.

Y HaleM MCTpaXXMBakby TO O3HAYaBa OCTAaTaK Ap)KaBe Y CMIUCITY HbeHe IPXKaBOTBOPHE
ocHoBe. Cpdnja je y TOM cMMC/y ocTaTak Jyrociasyje. OHa IIOCTOjU Ka0O YMIbEHNLIA, IIpe-
ocrasa ocjIe pacliajia CJIoKeHe ap>kaBe. Cse duBle pernydimke ,,cnaBe” CIyXdeHo faH
He3aBUCHOCTH Off JyrociaByje Kao IpasHMK HacTaHKa Ap>xaBe — Cpduja mapaokcamHo
HII TO He MOXXe. Bupiehemo n 3amrro. Mebhytum, Besa nusmehy HanmonamHor ueHTHTeTa 1
Ip>KaBe HeIaTVMBHO ce ToKa3yje u TuMe fia je Cpduja pesupyanna gpxxasa 1 380T UCTOPY;-
CKOT jyrOC/IOBeHCTBA. [laHalIbY CPIICKY HAL[VIOHA/IHY MAEHTUTET, XuSPig je OPUTMHATHOT
CPIICKOT MJIEHTUTETA U ,,HAIIMOHAJTHOT jYTOC/IOBEHCTBA. V] He caMo To, OH je XMOpUAM30BaH
AHTMCPIICKOM KOMYHUCTMYKOM JJ€jOM jYTOCTIOBEHCTBA Kao IpepacTameM HalHaIlVo-
HaJIHOT NIpeK/Ialama IP>)KaBHOT 1 HaIlOHa/MHOT upeHTuTeTa Kpamesune Jyrocmasuje y
AQHTMHALMOHA/IHN MIEHTUTET UAEO/IOLIKOT jyTOCTIOBEHCTBA.

Ha oBuM ocHOBHUM mocTaBKaMa ykazaheMo Ha BpeMeHCKM U JIOTUYKY CIIef] apry-
MeHTalyje, OHOCHO Ha II0eHTe UCTPaKMBamba.

ETHUYKNM (HAPOJIHI)
M HAIIVIOHANIHM MAEHTUTET

VipeHTUTeT HMje CTATMYIHA KaTeroplja Ia CaMIiM TUM HU de3BpeMeHa, aly Hifje HI
HEIITO U3/I0KEHO MOTITYHOj penatuBHOCTU. Kako T0? IIpe cBera, Kaji TOBOPUMO O UIEHTH-
TETy KOji Ce TM4e HallleT TeMATCKOT KOHTeKCTa, Ty Cé MUC/IM Ha HAI[IOHA/IHU U/IEHTUTET,
a TO HUje MCTa PaBaH TEOPUjCKOT MUIL/bEIba Kao LITO je pasMaTparbe eTHUYKOT OJHOCHO
HapOJHOT ufleHTUTeTa. JIpyruM peynma, Kafa ce IUTaMo 32 eTHUYKU UJIEHTUTET, MU Ce
nyuTamMo 3a MoryhHoCT yTBphuBama T3B. 00jeKTMBHMX CBOjCTaBa MV KapaKTepUCTHKa
jemHOT Hapofa Koj! je Mpero3HAT/BMB 10 TUM CBOjcTBMMa Meby npyrum Hapopguma y
MCTOPUjCKOM U aKTYe/THOM Tpajamby.

1050



Coyuonowxu tpeineg, vol. LVIII (2024), no. 4, crp. 1046-1072

Kapa ce max muTamo 3a HAaI[MOHATHU UAEHTUTET, MM C€ MUTaMO KaKBo je To duhe
Hapofa Koje mocTtaje cydjext ucrtopuje. IIntamo ce 3a mpoakTUBHA CBOjCTBA KOja O
Hapofia YMHE jeJHO HOBO duhe, a He jellaH CKyN CBOjcTaBa onpebene TbYJICKE 3ajeHUILIE.
Y HajmydmeM cMucty ped je 0 p1m030¢cKoj KapaKTEpUCTHULN jep MOTIaa IO, OHTOJIOLIKY
paBau pasmuibama (Bodin, 2020).

HALIMOHAJIHY UIEHTUTET U JIPXKABA

Y oBoM papy (MCTpaXK1Bamby) pasMaTpaMo CTAHOBUIITE /ia je y ofpeberbe Hal[yoHaTHOT
UJIEHTUTEeTa YK/bY4eHO IINMTabe Ip)KaBe, Y CTBAPM OFHOC KOji je AMHAMMUYKOT KapaKTepa
n3Meby mojma Harmje 1 mojma fp>kase. Taj oHOC ce lak/ie He TTOfipasyMeBa, HETo je MUTame
YHYTpallllber KapaKTepa ierobe usrpasme. Tako 1a hemo odparuty naxkmy Ha pasmmanre
TeOpUjCKe TIOCTaBKe ¥ MCTOPMjCKa MCKYCTBA KOja YKa3yjy Ha PeIeBaHTHOCT Te pelaluje.

Y ckmamy ca IpeTXOffHO pedeHVIM TOBOPMMO O eHOMEHY KOjU HasMBaMO pe3ugyania
gprcasa. IlojaM pesnmyaTHOCTH je MHAYe IIO3HAT Y APYIITBEHMM HayKaMa Kao IITO je PelIMO
Y HEKVM aCTIeKTVIMA MeTOJIO/IOTHje COLVIOMOIIKIX MCTPaXKVBakba I Y IPABHOIIOIUTUYKIM
TEOPMjCKMM IIOCTaBKaMa. Y HallleM KOHTEKCTY TOBOPUMO O Pe3NYalTHOCTY KaO HAuMHY
duBama apskaBe Koje Hije ayTeHTU4HO. Tako perumo YKapko Kopah rosopn 1 3a bocny
u XepleroBIHY a je MHOTH BU/fie Kao pesupnyanHy ap>xkasy COPJ. 3a pasnuxy op JKapka
Kopaha Bupumo Cpdujy, npe cBera, Kao pe3ujyanHy Ap>KaBy UCTOPUjCKOT jyTOCTOBEHCTBA.

OEHOMEH HAIITMOHAJIHOTI MAEHTUTETA

Beh cMo yxasamm Ha To ja KOPUCTUMO T0jaM AECTPYKIIMje YMECTO MOjMa IeKOHCTPYK-
nuje u3, Morno du ce pehu, uctux anu u odpHyTUX pasora 30or kojux je Xak Hepupma
yBeO II0jaM AeKOHCTPYKIMje yMecTo XajherepoBor nojMa gectpykuuje. JKenenn cmo fa
HAIIaCKMO YIIPAaBO OHTOJIOLIKE ITOC/IEANIIE [IENIOBaba IPOTUB HAIIOHAHOT UI€HTUTETa
HapOYMTO er3UCTeHLMja/THIM ypyllaBambeM Hallije I Ip>KaBe, a He TeK OCTajalbeM Ha HM-
BOY IUICKYPCa 1 IberoBe aHasm3e. [IpyruM pednma, BUAUM OCHOBe 3a 1yd/by Be3y usMeby
JVICKYP3MBHOT ¥ €r3MCTEHIMja/THOT M3pakaBatba HAllIOHAHOT U/IEHTUTETA, a TUME 1
HeTOBOT YyTPpOXKaBarmba Ha 0da HIBOA.

HALIMJA I HALTMOHAJIHY UIEHTUTET

ITopex Beh ciomenyTor [luBjaka, y CBeTCKO]j TUTEPATypH je BEpOBATHO HAjIIO3HATI)U
Entonn JI. Cmut (Anthony D. Smith) koju ce daBu muTameM HaLMOHATHOT UAEHTUTETA
(Smith, 1985). Op Hamux ayTopa Tpeda CIIOMEHYTH 1 HajHOBU]jY CTynujy akasemyka CAHY
Kocte Yasomkor o Hactosom Hayuja u nayuonanuzam (Cavoski, 2021). Oda aytopa,
u Yasouku u CMuT, criefie yodudajeHy Iofielly Ha [Be BPCTe VLM MOJie/a Hal[OHATHOT
UJICHTUTETA — Ha T3B. PPAHUYCKU Y HeMa4Kl VIEHTUTET. 3a IIPBU Ce OOMYHO Besyje UfeH-
TUTET IIPEKO IIOUTNYKIX 3ajeHNULIA, TIPEKO 3ajeHINIKIX MHCTUTYLIMOHATHIX BPEFHOCTI
Kao IITO je 00pasoBame HACTOBEHO Ha TPAJULIUjy IIPOCBETUTE/LCTBA. Y TOM KOHTEKCTY
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Ip>KaBa ce IIoCMaTpa Kao MPaBHY IOPeMlaK jefHAKOCTH, a/Ii M KaO ICTOPMjCKa YMIbeHNMI[A
KOja Ma HeKe CBOje UCTOpujcKe mpefdopme.

Y HemaukoM MOfeITy Hallija ce ofipasyMeBa Kao ¢opMa MeHTUTeTa Koja ce dasupa
Ha HapOJy KOjI MMa €THMYIKA CBOjCTBA 3aj€JHIYKOT je31Ka, Bepe i KYITypHe Tpajuuuje.
IIp>xaBa 81 To Tpedaio fa MOTBPAM, OFHOCHO TO Ou dutn OKyIUbajyhu pasnosu 3a cTBa-
pame gp>xaBe. Hemauky Mofien Hanuje je y GyHKIMjM TeTnTUMAaLMje CTBaparba pyKaBe.

3a pasnuKy off CTaHAPJHUX MOfIEIa, TOBOPMMO O IpyTadMjeM KapaKTepy U OBe [iBe
BpCTe KOje OHM pa3Marpajy, a pasimikyjemo 1 Tpehy BpCTy Wiy Mofes, KojeM Ipuiaja
U CPIICKM HAllMOHAIHM UIEHTUTET. Ped je 0 ToMe [ja Cy IIpBa [jBa y BE3M Ca UCKYCTBOM
pesonyiuje y paniryckoj 1789. rogune, a Kaja je ped o Tpehem, OH ce y TOM KOHTEKCTY
MO>Ke Ha3BaTH MipaguuoHAnUCU4KUM, jep HaIjy Besyje 3a XpuimhaHCKy Tpaguiujy,
IIa ¥ CaM HAalIMOHA/IHM UJEHTUTET O KOMe je ped.

[MPYIHIUII IMYHOCTU

OBpie je ped 0 3a0dujamy cBOjeBpCHe ayToKedaTHOCTH! KaKO Hapofja TaKo 1 HO-
jenyHua. Kareropuja nuuHociiu 03Ha4aBa MAEHTUTET YOBEKA ¥ HETOBOj OATOBOPHOCTH I
caodpakaBamy OfHOCA IIpeMa TPaHCLeHJeHTHOM d1hy 1 ITpeMa 3aTe4eHOM Y JbYICKOM.

TaxaB je 1 oHOC eTHUYKOT (3aTeyeHOr) U U3rpahuBaHOr KpO3 MHKOPIIOpHUparbe
TpaHCLleHeHTHOT. Ha HMBOYy 3ajejHNIIe OHa je 3ajeJHIIa Kao NMPOIIMpPEHA TMYHOCT jep
VHKOPIIOpMpa 3ajefHUIITBO Y TpaHCLeHAeHTHOM cMuciy (Vidovié, 2009).

Cprcku Mogpen ce dasmpa Ha xpuirhaHCKOM MOJETy CTBaparba HOBE, T3B. 3aBETHE
3ajeHuIe Off KOH(ECMOHATHO OIpee/beHOr Hapopa. To 3Hauu fja ce y KOHCTUTYLN)Y Ha-
1uje Kao HoBor d1ha yK/bydyje CBeCT 0 CaMOOUTHOCTY IIOCPefOBaHa CBelINy 0 MCTOpUju
U IIOBeCHOCTH Ipefama. Crenyduyan ogHoC npeMa Hagmntasehoj (TpaHCLeHeHTHO])
3ajeIHNUIIN [IOKOJI€ha IIOCPENOBAH je CaMOCTATHOMINY LIPKBEHOT XIBOTA U IIPEHOCOM
(TparcdepoM) BpeHOCTH y XKUBOT Hapoja y AyXy 3aBeTHe Tpagunuje. OgHoC mpema
Ip>KaBU Y TOM MOJEIIY je K/IACMYaH IIPUMep CTBaparba T3B. HAIMOHAIHE JP)KaBe, OGHOCHO
Ip>KaBa 0gcnuKasa ceemicky dopmy u impajarve HayuonanHoi Suha.

KVYJIITYPHU MJEHTUTET U IPJKABA
KAO CBETOBHI OJIPA3 BMI'ThRA HAILINJE

KynrypHu unenturer, Kao takole guHaMudKa KaTeropuja, uMa 0codMHy ia ce Mopa
ciliapaiiiy 0 HbeMy. Jep 1 OH, Kao ¥ OCTaIM OONMULM UAEHTUTET], [Of/IeXKe IIPOMeHaMa
U eCTPYKUuju (MM JeKOHCTPYKIMju). Y TOM IOI/Iely HAPOYMTO BaXKHA AVMMeEH3Mja
KY/ITYPHOT MJIEHTUTETA je OfHOC ITpeMa HaloHamHoM Ouhy 11 Ap>KaBi, @ y OKBUPY Hbera
crienyMYHO MECTO y JaHAIIbEM CBETY 3ay3uMa Kynidiypa cehara (ofHOCHO 3adopasa).

*  Tlojam ayitiokepanHociiuy je BeoMa 3HaYajaH 3a CXBaTakbe UICHTUTETA Y UCTOPY)I ICTOYHOXPU-

mhancke nuBynsanyuje. OH ce IPeHOCU U3 CAKPa/THYX HUBOA Pa3MaTparba y OpraHy3aljy >KMBOTa
Hapofa y 3ajeflH1IN, Koja ra ynyhyje u Ha concrseny ugeHturert. JJaxie, /TuuHocii ce Kao mojaM
VP y TPAKTUYHU IUMHOCHU UPUHUUE 3ajefHNIIe KOja MIMa HOBM UJIEHTUTET KOjI je y3/[/oKe 1o
BEPTHKA/IHOj OCY CAMOCIIO3Haje COUCii6a.
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IIpema cBeMy 110 cafia pe4eHOM, jacHO je Ja je MUTambe HalMOHA/THOT UEHTUTETa
NMTalbe KOHTVHYVPAHOT HAIlOpa I1a ¥ CTa/IHOT IIOAyXBaTa CTapama O Haluju kao Ouhy
13 Yera ¥ IPOM3/Ia3y IO3NTHUBAH CMICAO0 peun Hayuonanuzam.” Takobe je jacHo ma ce Ta
cBe0OYXBAaTHOCT CTapamba IIPeHOCIIIA C [TOjeAMHIIA I IPYLITBEHNX IPYyIIa ¥ OpraHu3anuja
Ha Ip>XaBy I Ib€HE I/[HCTI/ITyLU/Ije.

Haxre, ynapuMa Ha Ap>KaBy yhapaso ce I Ha Halujy. YIapyMa Ha Hallljy CTaB/balo
Ce JI0 3Hatba [Ip)KaBU Jla MOpa Jia CTBapa MHCTMTyL[Mje HanuoHanHe dezdeguoctu. Ta cum-
dmosa je cTuajeM jeIMHCTBEHUX UCTOPUjCKUX OKOMTHOCTH JOXXUBENA , KIMHIYIKY CMPT'
jep Cy 1 gp>KaBa U Haluja JOBefeHe Ipefl HeCTaHaK.

JYTOCJIABUJA - 100 TOIIMHA TPATEVJE

Hapounty odmuk gucKypca Koju yrpo>kaBa HallIOHa/IHU V[ICHTUTET je M OHaj O
HEOIIXOAHOCTY, CYIEPMOPHOCTI MM YaK HY>)KHOCTY HaIlylITarba HAVIOHA/THOT Y M€
HaJHAaIIMMOHA/THOT MOCHTUTETA.

Y HO/by NCTOPMjCKUX UCKYCTABA, A HE CAMO Y OKBMPMMA AVCKYpPCa, CPIICKY HAIlVO-
Ha/IHM MJEHTUTET PaJiKajHO je JOBeJleH y MUTame CTBapameM Jyrocnasuje. IIpso, kao
Ip>kaBHe TBOPEBJHE KOja je YKIOHMIa Ap>kaBy CpOujy ca cBeTCKe M MCTOPUjCKe CLieHe, a
OHJIa VM HAallMOHA/IHe TBOPEBUHE Koja je Tpedaso a YKIOHU CPIICKY HaIlVIOHATHU UJeH-
TUTET U3 ONTHUIAja APYLIITBEHOT, MOMUTUYKOT 1 Mel')yHapom-Ior knBoTa. Kako je To Suno
yormure Moryhe — muTam cy ce MHOIM CBe JIO JJaHaC.

3a ofirOBOp Ha OBO U C/IMYHA NUTama AUCKYP3MBHA aHA/INM3a PeleBAaHTHIX CTAaBOBA
je He3ao0wIa3Ha. Pasuanre BpCTe ,,M3BelITaja’, CBELOYAHCTABA Y PAS/ITINTAM OOIMIIVIMA
U3 BpeMeHa CTBapama JyrociaByje, ykasyjy (a HajBMIIe Of CBMX CPIICKA IMTepaTypa) Ha
amOmjeHT ayTomepliertje Koju 30BeMo guckypc Iupose iiodege. To sHaum fa je gprxaBa
KOja y MICTOPUjCKOM peajINTeTy HacTaje Kao JyrociasBuja Huje u3pas nodene seh mopasa.
Vicropumjcku mpecepiaH je na gp>kaBa nodegHuk (11 To y HajseheM pary) cede ykupa 3apan
BelITa4Ke, MOIMTHYKe TBOpeBuHe. VI3 BojHIYKe nodene Y paTy He UCXOIU U nodegHmYKa
Cpduja Beh ona koja ce 1 He IIMTa O COICTBEHO] ,,lI0denu“ Beh ce mopBoANM 3ajeHmIy ca
JOjydepallbyM HellpHjaTe/biMa.

»Juckypc [Tupose modene” Hitje camo cBemoIaHCTBO Beh 1 mocmenuita peanHocTn
Ia cy ce Cpduja ¥ CpIICKIM HApOJ, HALIUIY Y €T3UCTEeHIVja/THOj, I1a M KaTaCTPOdaTHOj CUTY-
anyju mpu kpajy IIpBor cBeTckor para. Y cuTyaumjyu HalMOHaIHOT oka. MHorodpojHa
CYy CBEJOYAaHCTBA O OBOM AMCKYPCY, 2/l MOXK/Jja O TOMe Hajdosbe cBefjoue IMeCHUIN 1
BUXOBU CTUXOBIUL.

°  3aaHanm3y AUCKypca, a HAPOUNUTO 38 Pa3yMeBakbe IerOBYX YO/bX C/I0jeBa, BaYKHO je I03HABATH

KOHTEKCT yroTpede ¥ cafipXMHCKUX ofipehera Hocehux nmojMoa. CynpoTHO JaHALIBUM, MIEOTIO-
KV 0O/IMKOBaHNM CXBaTambUMa, KOjIM JOMIHIPa HeTaTUBHO ofipeberbe 1mojMa ,,HalloHamm3aM ', y
KOHTEKCTY eIloXe IIpe aHTMHAL[MOHA/THVIX 1Ie0/I0T1ja, HAIIVIOHA/IM3aM je CXBAaTaH Kao CafIpyKMHCKI
IIO3UTHUBAH I10jaM O YeMy CBeJOoUM I JUCKyp3uBHO ofpeheme Muoma IIpmaHCKor 0 ,,HaIlMOHa-
JIMCTMYKOM CTAHOBMIITY ca KOra ¥ OH CaM HaCTYyIIa Y jABHOM JIUICKYPCY.
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Hymran Bacmmes®
;JoBek nesa nocie para“ (mecma je 1920. odjaBpena y wacomnucy Mucao)

Ja caM rasmo y KpBu 1o Ko/eHa

W nemaM BMILIE CHOBA.

Cecrpa mu ce npopana

W mMajuy cy My TOCEK/N cefie Koce.

W ja'y oBoM MyTHOM MOpY d/yzia 1 Kaja
He tpaxkxum ntena:

Ox ja cam embaH 3paka! M myeka!

U Sene jyrapme poce!

Brnagucnas Ierkosuh Tuc”
»I1o rpodoBuma“ (mecma je 1913. odjasrpena y 3dupun Mu uexamo yapa)

...Ja HemaM cy3e 3a oHe Mytaguhe
IITo cy ocTanu KIaHIVIMA U HO/beM;
Cae Apyr mo ipyra Kao jegHo duhe
Kao jepHa >xpTBa HapaIuTajy dosbe.
Ja HemaMm cy3e 3a oHe Maaguhe.

O YCTAJAILE Ol CEBE 1 KOHCTPYKIIMJA
HOBOI' HAIMOHAJIHOT M JEHTUTETA

Moskpa v BuIlie Off HOIUTUYKIX OKOTHOCTY M HaTHAI[VIOHA/IHE ITOTUTHKE, TPUHIVII
ogycifiajara og cede MO>KeMO Ha3BaTH yHYTpallboM crnadolrhy KapakTepa 0 K0joj CBeRo4u
AVICKYPC KOj¥I HaM IIPEeHOCH CpIICKa /mTeparypa.’ Haryonamsuu mok u ,,guckypc Inpose
nodeze ojauanu cy Beh npucyTHe c1adocTi y KapakTepy CpPIICKOT YOBeKa TOI BpeMeHa
u Makap ¢opmanHo i npehyTHO IpucTajambe Ha KOHCTPYKIN)Y HOBOT UJEHTUTETA Y
KOMe Cé XXVIBIL

YHYTPAIIIHA CJIABOCT
-VMAEHTUTET 1 CAMOIIOY3JAIbE

[Topen pedyeHnx 0d/MMKa AeCTPYKIVje CPIICKOT HAI[VIOHATHOT MIEHTUTETA aJn U Jp-
JKaBe, Tpeda OCBET/INTH U aClleKTe YHYTpalllibe AeCTPYKIVje, OffHOCHO ay TOfieCTPYKIje.

6 Hyman Bacumes, Yosex iiesa tiocne paiiia, Bynkan, beorpan, 2024.

Bragmcnas Ietkosuh [uc, Cadpana gena, Kmwura npsa — IToesuja, 3aBop 3a yndeHnke u Ha-
CcTaBHa cpeficTBa, beorpaz, 2003.

8 Meby muornma u Apundang Pajc unja peu Yyjisie, Cpou, uysajitie ce ceSe Hitje CamMo HACTIOB KiblTe
HETO YII030petbe 13 CaMOT CpIia Y0BeKa Koji je mocTao CpOMH 0 IPUHIUITY YCBajaba HAIlMOHATHOT
UJIEHTUTETA, OTHOCHO Hade/la ieroBe TpaHCHepaduIHOCTIL Ha Jby/ie ca APYTadijiM e THUYKIM I10-
pexiom. [lake, d11o je Pajc jade M3paskeHOT CPIICKOT MAEHTUTETA Off BehnHe OHMX ca HOMMHATHUM
CPIICKMM (JOMMHAHTHO €THUYKVIM) UJ€HTUTETOM.

7
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Kazma roBoprMo 0 ayTOfIeCTPYKIINjI, MIMaMO Ha MY OCIIO/baBathe YHYTPAIImbIX paKkTopa
CyMIbe, CKEIITUIIM3MA TIpeMa COTICTBEHUM BPeTHOCTMMA ¥ MOTyhHOCTUMA, CBe 10 CaMo-
TIpesypa 1 IOpHIjarka CONCTBEHOT UIeHTUTETA.

Temerb OBaKBUX 110jaBa YBEK MOXKEMO MOTPAXKUTH Y HEPa3BUjEHOj CBECTHU WU/IM Ca-
MOCBECTH O )KUBOTHOM CMMUCTTY TIOjeAMHIIAa Y KOHTEKCTY IMpe IennHe. Bpro ounrienHa
IOC/IE/IMIIA jecTe TeXKIba 38 HAIYIITabeM ,,3aTe4eHOr OKBYMPa MIEHTUTeTa y IPU3MMU CBO-
bema Buiter Ha HIDKY CM1CA0 1M OeCMICA0 BPEJHOCTH KOja TaKBa caMouieHTUuKaImja
Hyzu. Tako ce HIIp. y MMe yK/Iallama Y ,MOfiepHe  TOKOBe CBeTa TOBOPY O IIPUMUTUBHOCTI
HAIVIOHATHE UleHTUPMKaIIIje. ..

Taxko je jomr CreBan Cpemaly OIMCUBAO Te II0jaBe y HallleM HapOfYy, 1a MMa /by/iu KOju
yBeK BHfje Kao S0/be OHO IITO je ¥ TyheM BOpUINTY Hero oHO WITO je y concTseHoM. Kafp
CMO KOJI, BeTIMKOT CPIICKOT IIVCIIA, MUCIIVM Jia Tpeda HaITIaCUTH I je CPIICKa KEbIKEBHOCT Y
PasM4UTUM CBOjUM popMaMa Hajsacay>KHIja 32 OCBET/baBalbe OBE AMHAMIKE YHYTpalllibe
cnmadocru cprckor duha jep ce ona Hajdo/be MOIIa OIJIElaT! Y OIMCHUMa OfroBapajyhux
KapaKTepa IojefiHaIia, IIOPOANIIA ¥ IPYIITBEHNX, )KMBOTHUX CPEMHA U OKOTHOCTI.
[ToTmyHO CymepmopHO TO U3ITefla Y OFHOCY Ha APYIITBEHE ¥ XyMaHMCTUYKe HayKe y
LennHy, ma 1 Ha ¢pumozodujy y Cpda jep dunosoduja ce HaxxanocT Hyje MOTUBKCATIA
cprcknm Beh T3B. denum cBeTOM.

MebyTum, duso je cBeT/INX IpUMepa KOju Cy IOKasa/Iy fia MOjeANHIIN MOTY fia Ce
no3adaBe OBUM NMUTAWHIMA U3 COIICTBEHOT MYITUANCIMUIUIMHAPHOT TaTeHTa Kao IITO
je Cnodopan JopaHoBMh MM ay TEeHTMYHO Ca)kKMBJbeHN ca cprcKuM duheM kao 1mTo je
Apundang Pajc (Archibald Reiss). Hapounty ¢popmy pedrekcuje OBUX YHYTPAIIBIUX
KpeTama y CPIICKOM KapaKTepy [aja je MIaK KibJKeBHa (opMa caTupe U KoMefuje y
nvkoByMa u genuma Papoja [Jomanosnha u bpanncnasa Hymuha. Y tum gemima tpeda
HOTPaYKUTHU U M3BOPUIITA YyBEHOT CMIUC/IA 33 XYMOP. A OHJIa U CHelM(UYHOr u3pasa
CPIICKOT UJI€HTHUTETA, KOju ped/IeKCMBHO 3aXBaTa IIPETXOfHE elleMeHTe — CPlicKol gyxa.

CPIICKUM AYX M JKMBOCT MAEHTUTETA

Tako je jeman o Hajsehux cprickux uHTenekTyanana, Crodonan Jopanosuh, kpos
CBOje CTyfiMje Koje Cy MMajie MHTEpAMCIUIUIMHAPHY KapaKTep, OCBETINO jeHY BPCTY
KapaKTepoJ/Ioruje CPICKOT Hapoya. VI To Kpo3 opuriHaaaH ZOMPUHOC IpyMeHe (uio-
30()CKIX, COLIVIOTIONIKYX 1 IICXOJIOIIKIX aHaJI3a, MOXe ce pehn Ha Tpary Maxca Bedepa
(Max Weber), o kynTypHOM 00pacIfy KOju je yjelHO ¥ OKBUP U/IEHTUTETa CPIICKOT HAapOJa.
Y MCTOM KOHTEKCTY Tpeda pa3yMeTu 1 leroBe aHa/Ii3e y/Iore MojefyHIA Y UCTOPHjCKIM
norabajima Kao 1 cTarme fyxa y ofpeheHOM IpeceKy MCTOPHCKIX 1 IPYIITBEHNX OKOTTHOCTH.

TaxaB MUC/TIIALL je 11 MOTAO fia OCETH OJ/IMKe IyXa BpeMeHa Y KOMe Ce 1 ’beI'0B Hapoj
HAIIIA0 I1a je 3a0PMHYT HaJl HapylllaBambeM OKBYPA MIAEHTUTETA Ka0 yC/I0Ba 38 IPOAKTUBHI
JKVBOT IIOf, CPIICKVIM MMEHOM, MHULMPAO cTBapatbe Cpiickoi kynitiyproi knyda (1938). Osa,
KaKo OMCMO JaHaC peK/IV, HeB/Ia/IHa OpraHu3anyja je y ocBuT JIpyror cBeTcKor para dua
peaKuI/Ija Ha JEeCTPYKTMBHE IPpOLE€CE IO CPIICKN HALIMIOHATHN VITEHTUTET y TOM BpEMEHY.
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ITAPAZTIOKC O BEJIMKOM CPIICTBY

VcroBpemeHo Kafa ce foraha HecTaHaK CpIICKe p>KaBe U MOTHAflakbe CPIICKOT Ha-
L[VIOHA/THOT MJIEHTUTETA MOJ HEKU IPYTH, JO/Ia3y 10 CUTYallMje KOjy Ha3uBaMo fapagokc
senuxocpiiciiéa. Ped je 0 ToMe J1a CKOPO CBM KOjJ Cy C€ HAILJIM Y jyTOC/TIOBEHCKOj KOH-
CTPYKIWju, TIa ¥ MHOTY (HaKTOPU M3BaH Jyrocnasuje, BUje Ty KOHCTPYKIN)Y Kao TUIOf,
BEe/IMKOCPIICKE TTOTIUTHUKE U HacTojamba. O ToMe ce TOBOPM, IIIIE U HA OCHOBY TOTa JIeNyjy
MHOTY TIONNTUYKY (haKTOpy, HapounTo Mely XpBaruMma, IpodyrapckyM eieMeHTuMa y
Crapoj Cpduju u, ¢ spyre cTpaHe JagpaHckor Mopa, y Vtanuju. Beh du To duo goBoman
PasJIor 3a KOHCTATallMjy MapajjoKca, jep C jejHe CTpaHe MMaMOo MIpoIajiaibe CPIICTBA, a ca
IpyTe, TBPAbE 0 TpUjyMdy BETUKOCPIICKE Ufeje.

Mebyrum, mapagokc je jour n Behn jep jeguno saxsamyjyhn raksum odnuuma
AQHTUCPIICKOT AUCKYPCa, OCTajy Y KMBOTY €/IeMEHTHU JUCKYPCa O CPIICKOM HAllMOHA/THOM
eHTHUTETY Kao BPCTa OTIIOpa IpeMa AMCKYPCY aHTUCPIICTBA T1a M yO/bUM CTadocTuma
IIpOM3ALUIUM 13 ,,AucKypca [Tupose modene®

YHYTPAUIILE CJIABOCTU 1 PEAKLIMJA

[TperxopHu odnuiu AuCKypca mpompaheHn cy u mporecuma y TafalimbeM Apy-
wTBY Jyrocmasuje. [Tomutndky ce popMupa cBeCT 0 HEOIIXOZHOCTY CTBapama banoBuHe
XpBaTcKe ¥ TIOKYIITaja Ka IPOMEHN YCTaBHOT ypehema ip)kaBe Koja ce Ha/masy Ipej us-
dopowm oricranka y 3opy Jlpyror ceeTckor para. Ha Tamacy mpernosHaBama Hal[MOHa/THe
OIIAaCHOCTM, Ha CPIICKMM HaI[MOHA/IHMM IIPOCTOPMMA, ITpe cBera y beorpany, momasu o
peakuuje y KyITypHUM KPYTOBUMa, a IPMMEp 3a TO je HacTaHaK moMeHyTor Cpiickoi Ky7n-
iniypHoi knyda, Ha deny ca CrnodogaHoM JopaHosrhem n [Iparnimom Bacuhem. Tux rognua
Beh genyje gacomc Jgeje unju je ocuusau Hajsehu cprcku mucary Muonr Llpmascku.
EBo mTa OH KOHKPETHO KaKe:

»Hajseha rperka 1 Hecpeha Hara, ca HALMOHAMCTUYKOT [IEANMIIITA, IIPe CeIaMHAECT
ropiuHa [ped je 0 1918. — naiiomena M. b.] Huje d1ma y ToMe LITO CMO ce P30 HAILIIN TIpef
HOBIM TellKohama, Hero y ToMe IITO Hijje jaCHO pedeHo Aa nma nodebennx 1 nodegHuka.

»[Tapadpasom, y HaC ce TOBOPIMIIO [1a ce 3a BpeMe CBETCKOT paTa PajuiIo 0 ToMe KO
je 3a jefHy HOBY OTaIOMHY, YHUTAPUCTUUKY ¥ TPUjAIMCTUYKY CBUX JyxHux CroBeHa a
3abopaB/baJIo Ce J1a je IIpe Tora, MHOTO 030M/bHIj€, IIUTATIO Ce U ITOKA3aJIO Ce KO je IPOTHUB
a xo je 3a Cpdujy. (pmwancku, 1935)

AHTVICPIICKM MOEOJIOMIKN
IVICKYPC KOMYHN3MA

AHTHCpIICKa TMHMja Y NIe0/TOLIKOM AUCKYPCY 3acHOBaHa je Beh y gemma Mapkca
(Karl Marx) u Enrenca (Friedrich Engels), o uemy ce Huje cMeno He camo mpuyaTy Beh
HII 3HaTH Y BpeMe allCoNMyTHE BIaflaBIHE COLMjaTMCTUIKOT OpeTKa. Y MHOTOOPOjHIM
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CUTyaljaMa T3B. aHTKOBaHe MIUCIN, 10 HOBMHaMa, (e/bTOHNMA, McMMUMa, Mapkc u
Enrenc nspaxkaBajy 1ocnefHO aHTUPYCKYM ¥ aHTUCPIICKM CTaB y OJHOCY Ha PEBOIYLNjY.
Ilenehu Hapozie Ha IMBNMIM30BaHe U OHE OTIAJHUYKE, IPBY he IpuIacTy peBonyuuju, a
mpyry, moryTt Cpda u Pyca — xoHTpapesonynuju. Coj npesnp npema Cpduma odpasa-
Ty Cy MAIIUBEEHEM 1a CMO MM IIPerakKeH! NCTOPUjoM Y SopOu 3a OTICTaHAK M KO TaKBU
TUIIEHN y7IOoTe Y HaIlpeHoj upieonornju Komynusma (Engels, 1849).

ETHOI HAJT CPBMJOM

ETHOIMJ ce cMaTpa MEKIINM OO/IMKOM FeHOL/A, /TN Y CTBAPHOCTH 0Baj peHOMeH
je ca reHOLIMJOM IIOMeIIIaH, OFHOCHO IpoXKeT. [InTarbe je MCTOPMCKO: [1a TU MY IIPETXOMM
WIN JJ07Ia3M Kao 3aBpUIHY 0d1mK Beh 3amodyeTor reHouuya. Y CpICKOM CTy4ajy OBa [iHa-
MIKa IIOJpa3yMeBa IIPYIMEHY CTaBOBa KOMYHMCTUYKE B/IACTI Hal CPIICKMM HalJVIOHAa/THVIM
duhem y nemmun.’ Ilpema npeornomkoj popmyiu, Tpedaso je IpBO YKIOHUTU BepTUKAIHE
e/lleMeHTe CTPYKTYpe CPIICKOT HApOJa, a TO je HheroBa HallMOHa/IHA KOMIIOHEHTa Kao LITO
npenBuba 110 371y 4yBeHO pas/nKoBambe dase U Hafrpaibe.

ITop HafTpaHOM CY 1 'y SYKBa/THOM CMMCITY CMaTpaHe HajBUIIIe CPIICKe I7IaBe Y Ha-
pony ma cy 3aro 1 mockugaxe. OH/ia je TO HaCTaB/baHO IpeMa CBeMy IITO YMHMU KYITYPHA
UJEHTHUTET, & 3a KOjU CMO HAIIOMEHY/IN [Ia je Y KOHTEKCTY OBOI pasMaTparba Off HapounTe
BaKHOCTH KynTypa cehama, 0JJHOCHO IIpeINyIITeHOCT aHTUKYTYpu 3adopasa. ITocmemmiia
TOTa je 3aTupame CPIICKe Hal[IOHA/THe CBECTH ¥ MOKYIIaj fla Ce CPIICKa Ap>KaBa HUKafa
BuII€ HE CMaTpa HM ayTEHTNYHOM HI (bYHKI_U/IOHaIIHOM.

PE3VIYAJIHU KAPAKTEP
CABPEMEHE JIPJKABE CPBUJE

WMaxo je mpormaieH Kpaj ujie0lIOUIKOT CUCTeMa KOjI je KapaKTepHcao COLjamiCTy-
Ky Jyrocmasujy, y Cpduju ce cBe fiermasa y CKIafy ¢ lbeHOM Pe3VyaTHOM ITO3UIIN oM,
OJTHOCHO KapaKTepoM. VIaKo IjeonommKor cucTeMa Buie HeMa, Cpduja u abe daurtuam
odnmuk ypebemwa (penydn1mnkoM HaCUIHO CMeHbEeHa MOHApXMja) M MHOTe BUTA/IHE IIPOU-
3aITe Mpakce ¥ MHCTUTYIUje T1a 1 odere)kja UAeHTUTEeTa, N3 HaBOJHO MaJIoT CUCTeMa.
laxko je ypebeme mexmapaTuBHO 1 IIpeMa MHOTVM (HOpMaTHNM IIpolieffiypama dasupaHo
Ha ITap/IaMeHTapHOj IeMOKPAaTUjI, U iajbe ce odele)xaBajy IIpasHUIY KOj/I TOBOpPE O
»0CTIOdoMONYIMa“, OHMM KOMYHUCTUYKIM CHaraMa Koje Cy paToBajie ¥ KpBaBO CBpIHYyIJIE
IapaMeHTapHN nopefak. Vima mu Beher cumdoma o pesngyamHoCTy (Heay TeHTUIHOCTH)
Ip>KaBe J XMOPMIHOCTY HAI[IOHATHOT MIEHTUTeTa 1O pe3ufeHje Ha [lenumby HajBeher
HeTIpljaTeba CPIICKOT HaI[MOHAMHOT Ouha KoMe ce OpraHN30BaHO KIamajy y GpapaoHCKOM
cBeTHININTY, Ha3BaHoM Kyha nseha.

°  3acBe OHO LITO Ce IOTOMIMIO Y JIe/IOBakby KOMYHICTA IPOTUB CPIICKe Hallije IOCTOje CTpaTelIke

Tla ¥ oriepaTUBHE CMEPHIIIE yCBajaHe Ha KoHrpecuma KomyHnucrudke nmaptuje Jyrocnasuje. ITo
3Ha4ajy ce U3fiBajajy KoHrpec y Bykosapy 1919. u oHaj y Ipesneny 1927.
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~APYTA CPBUJA“ IIOAPA3YMEBA ,IIPBY*

Y Hamre Bpeme ce ofoMahno nspas ,ipyra Cpduja“, koju Tpeda fa ykake Ha Apyru
upertuter Cpduje. OH ce MehyTuM UpeKTHO HacTaa Ha OfpHLiatbe Off cede, KaKo je jorr
Mo ITpmaHcK TO IPemo3Hao, ¥ IpeIyIITabe HeKIMM HeCPIICKMM y3opuma. Mehytum,
94eCTo ce UCIYIITA U3 BIJA ja CMICA0 Ha3uBa ,,apyra Cpduja“ moTmde MoXKja Off HeM3ro-
BOPEHOT Y jABHOM JMICKYPCY, OFHOCHO IIPETIIOCTAaBKe O IOCTOjamy ,iupse Cpduje®. VI mok
3a npeypcraBHIKe gpyre Cpduje MOXXeMO [ja IPeTo3HaMo OO/INKe IpepylaBama WIN Ko-
ciumupara paHujux GopMu TUTOU3MA U [Ia VX CXOIZHO TOMe Ha30BeMO (Heo)iUTioU3MOM,
y crny4ajy nmpse Cpduje IperosHajeMo KOMyHNUCTUYKO Hacyel)e dmcKo cTa/bMHUCTIYIKIM
¢dbopmama mwerosor u3pasa. To ¢y TaKBY OOITULIN ,,IPEXKVBENOL" UEO0IOIIKOT CHCTEMA KOjI
TeXXe Jja ce IpefiCTaBe Ka0 KOHTMHYNUTET. A TO 3Ha4M 1 HUje HIMAJIO IPOTUBPEYHO Aa
Of, jyrOCTIOBEHCKOT MAEHTHUTETA HACTaje HOBOCPUCKU, 1A Ce Off COLVjaIMCTUYKOT IIaTpH-
OTM3Ma HaCTaB/ba MaTpuoTn3am mpema ,Cpduju’. Cpdujy craBpamMo 0 HABOJHIKE jep
je OHa CHJIOM IIpWJIVKa ([aK/Ie pesyAyanHo) OCTaTak JyrociaBuje Koje BUIle HeMa. JefaH
Off T/IABHYX [ATOJIOLIKMX ITOKa3aTe/ba ¥ CUMOOIMYKOj pasMeHM pe3uyaaHe Ip)KaBe 1
IPYLITBA jeCcTe KOHCTPYKIMja (HOBYX) HOPMaIHOCTH IIa M OHUX Y KOjMA je JIETUTUMHO
fia JbY[¥ KOjU CY ca [O3MIIMja BJIACTH IIPOTOHMIN CPIICKY XMMHY U 3aCTaBy cafia Symy
HaBOJ{H! CPIICKY HALVIOHA/IICTIL.

ITYTEBV OBHOBE UAEHTUTETA
JECY ITYTEBM ObHOBE HAIIMJE U JP7KABE

CrBap ujileHTUTETA je y OKBMPY HallIeT MCTPAKMBarba CTaB/beHa Yy PaBaH MNTamba O
MoryhHOCTII 00HOBe Beropux ayTeHTUIHNX popmu. Pesupyannn craryc gpxxase Cpduje
u nparehy XUSPUAHY CPIICKY HAIMOHATHU UJEHTUTET Be3aHu cy y Hajsehoj mepnu 3a
mpodyieM jaBHUX NOMUTUKA. Y OHOj MepM Y K0joj ce Ha padyH KyAType cehama jaBHO
¢dopcupa aHTUKYITYpa 3adopaBa MM YaK MHCUCTHPatbe Ha GancudUKOBaHOj UCTOPUjI
KOjy je IIpousBeia KOMYHUCTUYKA UJEO0TIOTHja, CTBApajy ce CBE HOBMjI U1 HOBU)jU YCIIOBU
3a matojorujy upenturera y Cpouju.

HemuHOoBHO je 3aTo m03adaBUTH ce UIEHTUTETOM HJ Makbe HU BUIIIE HETO Kao MHTe-
pecoM HalmMoHamHe §e30eHOCTH CPIICKOT Hapofia. A TO 3HauM la ce MOpajy popMynucaTi
y T3B. jABHUM IIOJIMTMKAMa jaCHM OTK/IOHM Off IIATOJIOIIKNX TojaBa. To ce Mo)ke HasBaTu
j€THOM OIIIITOM JIYCTPALMjOM He CaMO HOCH/Ialla KOMYHMCTUYKIX Y IIPOU3AIINX CTABOBA
Y jABHOCTM HETO ¥ OHMX HapaTUBa KOjy YTUYYy Ha CBAKOJHEBHM JUICKYPC Hapofa.
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DESTRUCTION OF SERBIAN NATIONAL
IDENTITY AND STATE IN THE PAST HUNDRED YEARS?

(Translation In Extenso)

Abstract: In my paper, I deal with the phenomenon of connection between decon-
struction and destruction of national identity. Analyzing the relevant historical period,
or the last hundred years, I point to the main elements of the Serbian national identity in
attempts to dismantle it in relation to the fate of the state. I point to the internal factors of
the defeatist discourse which, combined with external factors such as the supra-national
project of Yugoslavia and the anti-national project of communist ideology, lead to the con-
temporary state of affairs of the residual character of the Serbian state and hybrid Serbian
national identity. At the same time, this state of affairs, in which there is neither Yugoslavia
nor communism, indicates the half-heartedness and incompleteness of the declared changes,
i.e.., the “disguising” of the factors of the survival of anti-Serbian forms of identity both
at the state level and at the national identity level. The need is articulated for formulating
public policies aimed at improving the public discourse on the analyzed phenomena.

Keywords: national identity, destruction, residual state, communism, hybrid identity

THEORETICAL FRAMEWORK

This research relies on the theoretical capacities of three categories, the relations among
them and the considerations indicating their interdependence. These are the problem of
identity, the formation of national identity and interdependence of national identity and state.
Of particular importance is the category of residual state and the pertaining phenomenon
relevant for Serbia — hybrid national identity.

' milenkobodin@fb.bg.ac.rs; ORCID: 0000-0002-1883-9387

2 This paper is the result of the research within the project The formation of Serbian identity and
the theoretical controversy surrounding attempts to deconstruct it (FSITC 1561), Science Fund of the
Republic of Serbia.
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ABOUT IDENTITY

The research of identity is a rather complex enterprise, particularly if it is insufficiently
founded in theoretical terms. Such research may also be misleading or even tendentious.
If the conclusion about identity is founded on implied assumptions, we can speak about
following stereotypes about a certain nation - either positive or negative stereotypes.

Identity considerations may be related to certain trends and contribute to drawing
conclusions about the characteristics of the representative picture of a nation in one section
of historical and social moments. These conclusions may also lead to another generaliz-
ing conclusion about identity. However, it would obviously be inadequate because it is
the limited framework of concluding. Contrary to it, is it possible to have some identity
research that is not evidently relative, i.e., connected to a section of time and state of social
circumstances? The identity problem is complex because the identity issue has multiple
aspects. Within our research, it is clearly shown that it is interdisciplinary, but it cannot
and need not cover all the relevant aspects.

Identity is a complex phenomenon because, among other things, its nature is dynam-
ic. If we pay attention to contemporary circumstance, we will see that such dynamics is
also manipulated, and that is why there are also so-called identity policies. In that respect,
apart from the usual different identities a person can have in his/her life, having in mind
the so-called social roles assumed, such as family or professional identities, that person
also has national identity. Furthermore, now we also have the “possibility” to choose the
so-called gender identity. When speaking of national identity, there are also substantial
differences, but for the time being I would only like to say that the philosophical approach
takes into consideration the ontological plane of identity in terms of perceiving the human
dimension of existence. Contemporary circumstances of the philosophical consideration
of identity have been written about by our eminent author Slobodan Divjak in his book
The Problem of Identity (2006) and there is also a well-known earlier study Shared Identity
by Jean Delumeau (2010).

NATIONAL IDENTITY

Exactly opposite to this idea and intention, we perceive national identity primarily as
a self-reflection, i.e., a pro-active attitude of self-reflection as the basis for articulating the
nation, in which manner it is recognized as a subject of history. Therefore, we also advocate
the so-called dynamic understanding of (national) identity. A people which becomes a
nation does not turn into a new being at a single moment of history, but it is constantly and
proactively born as a nation. If it is not reborn, it does not exist as a nation. Theoretically

> Itis particularly important to speak about the problem of divisible and divided identity in the con-

text of national identity because the impression of the increasing dynamics in the form of individuals’
identities is considered relevant for concluding by analogy for national identity which is not only a
different phenomenon by its quantity (a collection of individuals, a collective or even a community),
but also by its quality, because it is an ontological form of existence which exceeds every individual,
but also returns to it as a form of personal identity (the author’ note)
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speaking, the dynamically defined identity can be understood in the cross-section of three
planes: ontological, historical and social.

The ontological plane coves the factors of the fundamental characteristics of transfor-
mation of one community from the mere empirical plane, or the plane of the immanence
of existence, into transcendence of seeing own life. To describe it graphically, the level of
national (ethnic) identity is related to the dominantly horizontal plane of designing and
legitimizing life, while the national level is dominantly related to the vertical plane of de-
signing and legitimizing life. In other words, it is a completely different stake of life itself. In
the former case, the stake is directed towards the past, i.e., towards ancestors and family as
the basic form of life continuation. In the latter case, the stake is primarily directed towards
the future, i.e,, life in a new community and, thus, towards eternal life.

HA

With the illustration: national and ethnic identities, although
different, are not independent of each other. On the contrary,
E they are interdependent. In the illustration, on the left, we
show interdependence as an intersection of the features of
dominantly national or ethnic identities. The horizontal
axis, marked with E, should represent dominantly ethnic
features, while the vertical axis, marked with N, should rep-
resent dominantly national features. At the same time, the
proposed illustration of intersection also shows the intersection
of ontological (mainly vertical) aspects with social (mainly
horizontal) aspects of identity.

v

Note: The above-shown interdependence is further compounded by the political, as
well as ideological articulation of this relationship, up to its negation in the context of revo-
lutionary-ideological legitimization of the so-called political nations. This will be discussed
in relation to the model of the formation of nations as we see them today.

In that respect, apart from the ontological aspect of the national being as an assump-
tion of national identity, there is also a historical plane at which the national being occurs,
is acknowledged or disappears, in any case, it is redefined through the “historicity of living
in the world in general” (Bodin, 2007).

The third aspect of this intersection is the social aspect. It is a current, temporally
limited context of the presence, therefore almost always present circumstances, in which
the national being is treated. It is a dominant field of what may be called a cultural and
sub-cultural reflection of the internal identity dynamics, whereas in our cause the most
important is the dynamic relationship between the internal and the national in every
member of that identity.
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CULTURAL IDENTITY AND DECONSTRUCTION

If we speak about identity as a subject of deconstruction, then we also speak about
identity as a subject of the constitution of self-knowledge which has been brought into
question by deconstruction. Every story about deconstruction logically depends on the
potentially unspoken story about construction, so that it follows that what is subject to
deconstruction is only constructed “itself” in any case. It is not by accident that famous
French author Jacques Derrida emphasized the use of the word deconstruction (Derrida,
1985) while following Martin Heidegger’s thought, but replacing Heidegger category of
destruction. Deconstruction actually assumes a more dangerous status than the concept of
destruction. Destruction or “devastation’, “demolition’, refers to its subject matter as if it
were something real and, therefore, the conflict between to be and not to be.

In contrast, deconstruction implies that everything it is directed at is constructed,
i.e., it does not have the status of something that exists by itself. In that respect, identity is
exclusively a construction, either linguistic or social. In that manner, the above-mentioned
difference between national and ethnic identities is also levelled, and the “word of the people”
can be endlessly discussed (deconstructed). This also implies the previously mentioned
stories by the people, various forms of their records about its social and living characteris-
tics in typical situations, stories which do not differ substantially from the genres such as
myths and tales. Therefore, history as a transferred tradition loses its constitutive meaning.

In the context of this last segment, there is an analysis of the discourse which may
be the reason for generalizations of various kinds, as well as for insight into the character-
istics of the nation, or people who declare their affiliation to Serbian identity. As we have
announced, with due respect for the significance of the literary transfer of that discourse,
it is mainly devoid of any theoretical awareness of the described dynamics, and definitely
the contradictions in the manifestation of identity. However, we will all agree that it is an
important aspect of cultural creation or efficient manner of raising cultural awareness in
the nation.

It is exactly in cultural identity, particularly the one you care for — Serbian identity,
it is necessary to understand a sort of creating confusion or duplicity in understanding
cultural identity. On the one hand, cultural identity is interpreted as an extension of the
said passive attitude towards identity, namely national identity or ethnic identity. On the
other hand, proactively cultural identity is interpreted as raising people’s awareness into
national awareness by means of culture. In that respect, national identity represents the value
which needs to be achieved, among other things, through a cultural contribution. However,
a cultural contribution in this respect can be achieved only as part of the overall efforts
to construct the national being. The key institution in those overall efforts is - the state.

STATE, RESIDUALITY
AND HYBRID NATIONAL IDENTITY

The Serbian people see the state as a crown of national aspirations towards world
permanence and self-dignified existence. That is why it is recognized as the national state of
the Serbian people, but also as the home to all people of good will who want to share the fate
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of the Serbian people. Therefore, Serbia as a state has never been only the legal framework
of protecting important values, but has always been the ultimate value itself, the greatest
good of the Serbian people. To the Serbs, the state has always been and remained the same
as the fatherland. In its singular expression and unique meaning, the fatherland included
the intersecting unity of the previously described horizontal features of the Serbian people
and the vertical values of the people that is becoming a nation.

Therefore, the consideration of the specific features of national identity includes the
understanding of the state. In fact, the dynamics of the relationship between the concept
of the state and the concept of the nation. This relationship is not implied, but constitutes
a question of internal character, historical and cultural construction. Apart from pointing
to different models and historical experiences relevant for shaping the relationship between
the nation and the state, we will pay attention to the specific features of the Serbian case,
i.e., the phenomena of the residuality of the modern Serbian state and the simultaneous
phenomenon of hybrid national identity.

The concept of residuality is known in social sciences, particularly in sociology,
legal-political theories, and even in the philosophy of politics. Thus, in liberalist theories,
the residual state is defined as the “minimal state”, primarily advocated by Robert Nozick
(1974). In sociology, there is a well-known theory of residues of Wilfried Fritz Pareto (1916)
within the consideration of the so-called social dynamics which defines (irrationally) the
“residues” of the explanation of the action of social exchange participants, besides those
logically explicable and expected ones.

In our research, this denotes the residue of the state in terms of its state-building
foundation. In that respect, Serbia is a residue of Yugoslavia. It exists as a fact, remaining
after the breakup of the complex state. All former Yugoslav republics “celebrate” the day
of their gaining independence from Yugoslavia as the formation day of their respective
states — which, paradoxically, cannot be done by Serbia. We will also see why. However,
the connection between national identity and the state is negatively proved by claiming
that Serbia is a residual state because of historical Yugoslavdom as well. Today’s Serbian
national identity is a hybrid of original Serbian identity and “national” Yugoslavdom. And
not only that; it is a hybridized by the anti-Serbian idea of Yugoslavdom as going beyond
the supra-national overlapping of the state identity and national identity of the Kingdom
of Yugoslavia in the anti-national identity of ideological Yugoslavdom.

On these bases we will point to the temporal and logical sequence of argumentation,
i.e., the main points of the research.

ETHNIC (PEOPLE) IDENTITY
AND NATIONAL IDENTITY

Identity is not a static category and, thus, not timeless either, nor something subject to
complete relativity. How is that possible? First of all, when speaking about the identity that
is related to our thematic context, we refer to national identity, and it not the same plane
of theoretical thought such as the consideration of the ethnic and/or people’s identity. In
other words, when we ask about ethnic identity, we ask about the possibility of determining
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the so-called objective features or characteristics of a nation which is recognizable by those
features among other nations in historical and current duration.

However, when we ask about national identity, we ask about the being of the nation
which becomes the subject of history. We ask about the proactive features which make a
people into a new being, and not a set of features of a certain human community. In the
deepest terms, this is a philosophical characteristic because it is categorized as the onto-
logical plane of thinking (Bodin, 2020).

NATIONAL IDENTITY AND THE STATE

In this paper (research) we consider the attitude that the determination of national
identity includes the question of the state, or the relationship of the dynamic nature between
the concept of the nation and the concept of the state. Therefore, this relationship does not
go without saying, but it is a question of the internal character of its construction. That
is why we will pay attention to different theoretical postulates and historical experiences
pointing to the relevance of this relation.

In compliance with the above-said, we refer to the phenomenon I have called re-
sidual state. The concept of residuality is generally known in social sciences such as, for
example, in certain aspects, the methodology of sociological research, or in legal-political
theoretical postulates. In our context, we speak about residuality as a manner of the state’s
existence which is not authentic. For example, Zarko Kora¢ says that many also see Bosnia
and Herzegovina as a residual state of the SFRY. Contrary to Zarko Kora¢, I primarily see
Serbia as a residual state of historical Yugoslavdom.

PHENOMENON OF NATIONAL IDENTITY

I have already emphasized that I use the concept of destruction instead of decon-
struction from possibly the same, but also opposite reasons leading Jacques Derrida to
introduce the concept of deconstruction instead of Heidegger’s concept of destruction. I
wanted to emphasize exactly the ontological consequences of acting against national identity,
particularly the existential degradation of the nation and the state, and not remaining at
the level of discourse and its analysis. In other words, I see the basis for a deeper connec-
tion between discursive and existential expressions of national identity, and thus its being
threatened at both levels.

NATION AND NATIONAL IDENTITY

Apart from Slobodan Divjak, probably the most famous author dealing with the ques-
tion of national identity in world literature is Anthony D. Smith (Smith, 1985). Speaking
about our authors, we should also mention the latest study by Kosta Cavoski, the member
of the Serbian Academy of Sciences and Arts, entitled Nation and Nationalism (Cavoski,
2021). Both Cavoski and Smith follow the usual division into two types or models of
national identity — the so-called French and German identities. The former usually refers
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to identity through political communities, through common institutional values such as
education relying on the tradition of the Enlightenment. In that context, the state is seen
as a legal order of equality, but also as a historical fact with certain historical pre-forms.

In the German model, the nation is understood as a form of identity based on the
people with the ethnical features of the common language, religion and cultural tradition.
The state should confirm it, i.e., those would be the supporting reasons for the creation of
the state. The German model of the nation is in the function of legitimizing the creation
of the state.

In contrast to the standard divisions, I speak of a different character of these two
types considered by them, while I also distinguish the third type or model, to which Serbian
national identity belongs. Namely, the first two are related to the experience of the French
Revolution in 1789, and when it comes to the third, in that context it can be called tradi-
tionalist, because it connects the nation with the Christian tradition, including national
identity itself in question here.

PERSONALITY PRINCIPLE

This refers to gaining specific autocephaly” both of the nation and of the individual.
The category of personality denotes the man’s identity in his responsibility and understand-
ing of the attitude towards the transcendent being and towards the found in the human.

That is what the relationship between the ethnic (found) and the constructed through
incorporating the transcendent. At the community level, it is a community as an expanded
personality because it incorporates togetherness in transcendent terms (Vidovi¢, 2009).

The Serbian model is based on the Christian model of creating a new, so-called
covenant community from a confessionally oriented people. It means that the constitu-
tion of a nation as a new being includes the awareness of the self-importance mediated
by the awareness of history and historicity of tradition. The specific relation towards the
supernatural (transcendent) community of generations is mediated by the autonomy
of the church life and the transfer of the values into the people’s life ion the spirit of the
covenant tradition. The relationship towards the state in that model is a classic example
of the creation of the so-called national state; namely, the state reflects the world form and
duration of the national being.

* The concept of autocephaly is quite important for understanding identity in the history of Eastern

Christian civilization. It is transferred from the sacral levels of consideration to the organization of the
life of a nation in the community, referring it to its own identity. Therefore, personality as a concept
is extended into a practical, personality principle of the community which has a new identity and
which raises it on the vertical axis of the self-knowledge of the self.
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CULTURAL IDENTITY AND THE STATE AS WORLDLY
REFLECTIONS OF THE NATION’S BEING

The characteristic of cultural identity, also a dynamic category, is that it must be
nurtured. Just as other forms of identity, it is subject to changes and destruction (or decon-
struction). In that respect, a particularly important dimension of cultural identity is the
attitude towards the national being and the state and a specific place within it in today’s
world is taken by remembrance culture (or culture of oblivion).

According to the above-mentioned, the question of national identity is clearly the
question of continued efforts, and even of constant enterprise of nurturing the nation as
a being, from which the positive meaning of the word nationalism® derives. It is also clear
that such comprehensiveness of creation was transferred from individuals and social groups
and organizations to the state and its institutions.

Therefore, the strikes against the state were also the strikes against the nation. The
strikes against the nation were used to let the state know that it must create institutions of
national security. Due to unique historical circumstances, this symbiosis underwent “clin-
ical death” because both the state and the nation were led to the brink of disappearance.

YUGOSLAVIA - A HUNDRED-YEAR-LONG TRAGEDY

A special form of discourse threatening national identity is also the one regarding
the necessity, superiority or even the indispensability of abandoning national identity in
favour of supra-national identity.

In the area of historical experiences, and not only in the framework of discourse,
Serbian national identity was radically brought into question by the creation of Yugoslavia.
First of all, as the state creation which removed the state of Serbia from the world’s and
historical stage, and then as the national creation which was supposed to remove Serbian
national identity from the course of social, political and international life. To date, many
have wondered how it was possible at all.

To answer this and similar questions, a discursive analysis of relevant attitudes is
inevitable. Different kinds of “reports”, testimonies in different forms from the time of
the creation of Yugoslavia (and most of all, Serbian literature), point to the atmosphere of
self-perception which I call the discourse of Pyrrhic victory. It means that the state which
is created in the historical reality like Yugoslavia is not an expression of a victory but of a
defeat. It is a historical precedent that the victorious state (in the greatest war) abolished
itself for the sake of an artificial political creation. The military victory in the war did not
result in victorious Serbia, but the country which was not even asked about its “victory”;
but was included in the union with its former enemies.

> For analyzing discourse, and particularly for understanding its deeper layers, it is important to

know the context of the use and content determinations of the main concepts. Contrary to today’s
ideologically shaped beliefs, dominated by the negative determination of the concept of “nation-
alism”, in the context of the epoch before anti-national ideologies, nationalism was understood as
a content-positive concept, which is testified by Milo§ Crnjanski’s discursive determination of the
“nationalist standpoint”; which was adopted by him in public discourse.
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“The discourse of Pyrrhic victory” is not only a testimony, but also a consequence
of the reality that Serbia and the Serbian people were faced with the existential and even
disastrous situation before the end of the First World War. It was a situation of a national
shock. There are numerous testimonies about this discourse, but perhaps it is best corrob-
orated by poets and their verses.

Dusan Vasiljev®
“A Man Sings after the War” (the poem published in the journal Thought in 1920)

I did wade through blood up to my knees
And T have no more dreams.

My sister sold her bud

My mother’s grey hair was cut too.

And in the unclear sea of lechery and mud
there is nothing I want to seize!

Oh, I just long for some air! And some milk!
And some white morning dew!

Vladislav Petkovi¢ Dis
“On the Graves” (the poem published in the collection We Are Waiting for the
Emperor in 1913)

...I have no tears for those young men

Who stayed in the slaughterhouses and in the fields
Friends, one by one, like one being

Like one victim to the generation.

I have no tears for those young men.

GIVING UP ON ONESELF AND CONSTRUCTING
A NEW NATIONAL IDENTITY

Perhaps even more than the political circumstances and the supra-national politics,
the principle of giving up on oneself can be called the internal weakness of the character,
proved b the discourse transmitted by Serbian literature.® The national shock and “the
discourse of Pyrrhic victory” increased the already-existing weaknesses in the character

¢ Dusan Vasiljev, A man sings after the war, Beograd: Vulkan, 2024, English translation available
at: WW1 Poetry at the UN

7 Vladislav Petkovi¢ Dis, Collected Works, Volume one — Poetry. Beograd, Zavod za udzbenike i
nastavna sredstva, 2002. (translated by O. Niciforovi¢ Babac)

8 Among many, there is also Archibald Reiss, whose sentence Listen, Serbs, beware of yourselves is
not only the title of his book, but also a warning from the heart of the man who became a Serb by the
principle of adopting national identity, or the principle of its transferability to people with a different
ethnic origin. That is why Reiss had a more pronounced Serbian identity than the majority of those

with the nominal Serbian (dominantly ethnic) identity.
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of the Serbian man of the time and at least formal or tacit acceptance of the construction
of new identity in which one lives.

INTERNAL WEAKNESS
- IDENTITY AND SELF-CONFIDENCE

Apart from the listed forms of the destruction of Serbian national identity, as well as
of the state, it is also necessary to highlight the aspects of internal destruction or self-de-
struction. When speaking of self-destruction, what we have in mind is the manifestation
of internal factors of doubt, scepticism towards own values and possibilities, through to
self-loathing and denial of own identity.

The foundation of these phenomena can still be sought in the undeveloped awareness
or self-awareness of the individual’s life meaning in the context of a broader whole. A rather
evident consequence is an attempt to abandon the “found” identity framework through the
prism of reducing the higher to the lower sense or nonsense of the values offered by such
self-identification. For example, for the sake of fitting into the “modern” world trends, it
is spoken about the primitiveness of national identification...

Stevan Sremac was one of the first to describe those phenomena in our nation, saying
that that there were people who could still see better what was in someone else’s yard than
in their own. Since this great Serbian writer is mentioned here, I think it is necessary to
emphasize that Serbian literature in its different forms has the greatest merit in highlighting
the dynamics of the internal weakness of the Serbian being because it could be best reflected
in the descriptions of the appropriate characters of individuals, families and social and living
environments and circumstances. It seems completely superior in relation to social sciences
and humanities on the whole, and even philosophy among the Serbs, because philosophy,
unfortunately, was not motivated by the Serbian, but by the so-called wide world.

However, there have been positive examples showing that individuals can deal with
these questions using their own multidisciplinary talent, such as Slobodan Jovanovi¢,
or those authentically identifying themselves with the Serbian being, such as Archibald
Reiss. Nevertheless, a special form of reflection of these internal tendencies in the Serbian
character was given by the literary form of satire and comedy in the characters and works
of Radoje Domanovi¢ and Branislav Nusi¢. The source of the famous sense of humour
should be sought in these works. What should also be sought is the specific expression of
Serbian identity, which reflexively includes the previous elements - of the Serbian spirit.

SERBIAN SPIRIT
AND LIVELINESS OF IDENTITY

That is how one of the greatest Serbian intellectuals, Slobodan Jovanovi¢, through
his studies with an interdisciplinary character, highlighted one type of the Serbian people’s
characterology. He did it through an original contribution of applying philosophical, socio-
logical and psychological analyses — quite likely following Max Weber - of a cultural pattern
which is at the same time the identity framework of the Serbian nation. In that context, it is
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also necessary to understand Jovanovi¢’s analyses of the individual’s role in historical events,
as well as the state of mind at a certain intersection of historical and social circumstances.

Such a thinker could also sense the features of the spirit of the time in which his
nation found itself. That is why, being concerned about the undermining of the identity
framework as a condition for proactive life under a Serbian name, he initiated the foun-
dation of the Serbian Cultural Club in 1938. On the eve of the Second World War, this
club, in today’s terms a non-governmental organization, was a response to the destructive
processes affecting Serbian national identity in that period.

PARADOX OF GREAT SERBDOM

Simultaneously with the disappearance of the Serbian state and the placement of
Serbian national identity into a different identity, a situation occurred which I call the
paradox of Great Serbdom. Namely, almost all those who found themselves in the Yugoslav
construction, so that many factors outside Yugoslavia saw that construction as a result of
great Serbian politics and aspirations. It is also spoken and written about on the basis of
the action of numerous political factors, particularly among the Croats, pro-Bulgarian
elements in Old Serbia and, on the other side of the Adriatic Sea, in Italy. This alone would
be a sufficient reason for the statement of the paradox because, on the one hand, we have
the decline of Serbdom and, on the other, the Great Serbian idea.

However, the paradox is even greater because it is only owing to these forms of an-
ti-Serbian discourse that the elements of the discourse about Serbian national entity survive
as a sort of resistance to anti-Serbian discourse, and even deeper weaknesses deriving from
“the discourse of Pyrrhic victory”

INTERNAL WEAKNESSES AND THE REACTION

The previous forms of discourse are also accompanied by the processes in Yugoslav
society of the time. There is political formation of the awareness of the necessary crea-
tion of the Banovina of Croatia, and attempts at the change of the constitutional order of
the state faced with the choice of survival at the dawn of the Second World War. On the
wave of recognizing the national threat, in the Serbian national territories, primarily in
Belgrade, there was a reaction in cultural circles, an example of which is the foundation of
the above-mentioned Serbian Cultural Club led by Slobodan Jovanovi¢ and Dragisa Vasi¢.
At that time, the journal Ideas was already in circulation, founded by Milo$ Crnjanski, the
greatest Serbian writer. This is what Crnjanski said:

“Our biggest mistake and misfortune, from the nationalist viewpoint, seventeen
years ago was not that we quickly encountered new difficulties, but in the fact that it was
not clearly said that there were the defeated and the winners.”

“To paraphrase it, we used to say that during the world war it was important who
was in favour of one, new fatherland, unitary and three-part fatherland of all South Slavs,
while it was forgotten that much earlier and much more seriously, the question was who
was in favour of Serbia or against it, which was soon shown.” (Crnjanski, 1935)
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ANTI-SERBIAN IDEOLOGICAL
DISCOURSE OF COMMUNISM

The anti-Serbian line in ideological discourse has its early roots in the works of Karl
Marx and Friedrich Engels, which was forbidden both to mention and to know during
the time of the absolute rule of the socialist order. In numerous situations of the so-called
engaged thought, in newspapers, feuilletons and letters, Marx and Engels express their
consistently anti-Russian and anti-Serbian attitudes towards the revolution. Dividing na-
tions into civilized and dissenting ones, the former will belong to the revolution while the
latter, such as the Serbs and the Russians - to the counterrevolution. They justified their
contempt towards the Serbs by the opinion that we were trodden down by history in our
struggle for survival and, as such, we were deprived of the role in the advanced communist
ideology (Engels, 1849).

ETHNOCIDE AGAINST SERBIA

Ethnocide is considered a milder form of genocide, but in reality, this phenomenon
is combined with genocide, i.e., permeated by it. This is a historical question: whether it is
preceded by or does it come as a final form of the already-begun genocide. In the case of
Serbia, such dynamics implies the application of the attitudes of the communist authorities
to the Serbian national being as a whole.” According to the ideological formula, it was first
necessary to remove the vertical elements of the structure of the Serbian nation - its national
component, as anticipated by the notorious distinction between the base and the superstructure.

The superstructure, in literal terms, also referred to the greatest Serbian minds, and
that is why they were removed. Then it continued with everything making cultural iden-
tity, for which, in the context of this consideration, remembrance culture is of particular
importance, or the abandonment to the anti-culture of oblivion. The consequence of this
is suppressing the Serbian national awareness and the attempt at considering the Serbian
state neither authentic nor functional.

RESIDUAL CHARACTER
OF THE MODERN SERBIAN STATE

Although the end of the ideological system characterizing socialist Yugoslavia has
been declared, in Serbia everything happens in line with its residual position and/or char-
acter. The ideological system no longer exists, but Serbia still inherits a form of order (the
monarchy forcefully replaced by the republic) and many deriving vital practices and insti-
tutions, as well as features of identity, from the allegedly fallen system. Although the order

?  For everything that happened in the activities of the communists against the Serbian nation, three

are strategic and even operational guidelines adopted at the congresses of the Communist Party of
Yugoslavia. The most important ones are the Congress in Vukovar in 1919 and the one in Dresden
in 1927.
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is declaratively and by many formal procedures based on parliamentary democracy, we
still celebrate holidays which speak about “liberators”, the communist forces which waged
war and shed blood to overthrow the parliamentary order. Is there a greater symbol of the
residuality (non-authenticity) of the state and of the hybridity of national identity than
Dedinje-based residence of the archenemy of the Serbian national being, who is systemat-
ically worshipped in the pharaonic mausoleum called the House of Flowers?

“OTHER SERBIA” IMPLIES “FIRST SERBIA”

Nowadays, there is a widespread term “Other” or “Second” Serbia, which should
point to Serbia’s other identity. However, it directly relies on the denial of oneself, as
recognized by Milo§ Crnjanski, and the abandonment to some non-Serbian role models.
Still, it is frequently forgotten that the meaning of the term “Other Serbia” perhaps comes
from what is unspoken in public discourse, i.e., from the assumption about the existence
of the “First Serbia” While in the representatives of the Other Serbia we can recognize the
forms of masking or disguising of the earlier forms of Titoism and, accordingly, call them
(neo)Titoists, in the case of the First Serbia we can recognize the communist legacy close
to the Stalinist forms of its expression. Those are the forms of the “surviving” ideological
system striving to present themselves as a continuity. It means that it did not object at all
to the conversion of Yugoslav identity into the new Serbian identity, to the continuation of
socialist patriotism by patriotism towards “Serbia” Here I put Serbia between the inverted
commas because perforce (therefore, residually), it is a remnant of Yugoslavia which no
longer exists. One of the main pathological indicators in the symbolic exchange of the
residual state and society is the construction of (new) normalities, even those in which
people who, from the positions of power, persecuted the Serbian national anthem and flat,
can now legitimately be alleged Serbian nationalists.

ROADS OF REVIVING IDENTITY ARE ROADS OF
REVIVING THE NATION AND THE STATE

Within our research, the matter of identity has been placed at the level of the ques-
tion of the potential revival of its authentic forms. The residual status of the Serbian state
and the accompanying hybrid Serbian national identity are mostly related to the problem
of public policies. To an extent in which, at the expense of remembrance culture, there is
public favouring of the anti-culture of oblivion, or even insisting on the falsified history
produced by the communist ideology, there are increasingly new conditions being created
for the pathology of identity in Serbia.

That is why it is inevitably necessary to deal with identity as, no more or less, an inter-
est of national security of the Serbian people. This means that the so-called public policies
must take a clear stand against pathological phenomena. It may be referred to as general
lustration not only of the holders of communist attitudes and the ones deriving from them
in public, but also of those narratives which affect the everyday discourse of the nation.
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