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MIOEHTUTET 1 CTEPEOTUIIN?

Caxxerax: Y pajy ce pasmarpa I0jMOBHa Be3a UjleHTuTeTa 1 crepeoruna. [Tpsu feo
panma OSYXBaTa TE€OPUjCKE KOHILIENNje O II0jMY UIEHTUTETA I HerOBMX IVIABHUX CACTOj-
HULA. Y IPyTOM Jlelly ce HaBOJe CTEPEOTUIIN O CPIICKOM U/IEHTUTETY U Pa3MaTpajy Mpo-
1IeCM y KOj/IMa CTePEOTUIIN HACTajy M OIICTajy TOKOM JMICTOpHje. YKasyje ce Ha cTpaTeruje
CTepeOTUNINM3YPalba, KA0 U Ha JUHAMIYKI eJIeMeHT ujjeHTureTa. ¥ Tpehem meny paga
pasMarpa ce caBpeMeH! IIpYMep HeraTUBHMX ayTocTepeoruna o Cpduma. Y 3aK/bydKy
ayTOp HaBOAY Ja MAECHTUTET MOXe OUTY Offpa3 CTepeOTHIa, ali Ja CaMO CTePEOTHUIIN
HE MOTYy 06YXBaTI/ITI/I CB€ €JIEMEHTE NICHTUTETA. 3anuTaHoCT Hax CTepeoTUIINMMa jGI[I/I—
Ha je KOHCTaHTa, IIOIITO Cy oHY, usMeby ocrasor, u mpojexkunja popmupama, ouyBama
u (Jle)KOHCTpyKIuje uaeHTuTeTa y dSymyhHocTn.

Kibyune peun: KynTypa, [pyIITBEH) OHOC, CTEPEOTUIIN3AIN]j, CPIICKM UIEHTUTET

O VIIEHTUTETY

Oppebeme mojma UAEHTUTET 3aBUCK Of APYLITBEHE, UIEOIOIIKE U MOTUTIYKE
HO3MIIMje OHOT KO ra fiepuHmMIIe, Off KOHTEKCTa y KOjeM ce TI0jaM KOPMCTH, alu U Off Ipo-
Ieca cTepeoTunm3anje (ICUXOJIOUIKA U XPOHOJIOIIKA AMMEH3Mja) Kao je[lHOT Off HauMHa
upeHTuduKanje.

Y capia Beh kTacu4HMM TeopujaMa, CMaTpa ce Jia je IIojaM ugeHiiiuilieili — UHgUsugy-
A71HO ja, CACTaBIbEH Off HEKOIMKO BKHIIX e/leMeHaTa: Ha IIPBOM MeCTY KaTeropuje moja Kao
»HajounrnefHmje 1 HajdutHje ; Ha JPYTOM MeCTY KaTeropuje mpocTopa Uin TEPUTOpIje
(,JIOKaTHM ¥ PETMOHAHY UACHTUTET ), a Tpehn THII KOEeKTUBHOT UEHTUTETA je, KaKO
Haopu Cmut (Smith), kareropuja gpymraeHe knace. Y okBupy oppebema enemenara
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> TekcT je pe3ynTar pajia Ha IIpojeKTy ,, PopMupae CPIICKOT MIEHTHUTETA Vi TeOPUjCcKe KOHTPOBEp3e
OKO IIOKYIIIaja IeroBe IeKOHCTPyKIyje®, koju y okBupy IIporpama Mgeniiuitieiniu dbrnancupa PoHp
3a HayKy Penrydmike Cpduje, Spoj mpojexta 1561. Takobe, neo pasa Hanncas je y okBupy IIporpama
UCTpaXkiBama VIHCTUTyTa JpymTBEHNX HaykKa 3a 2024. TOIMHY KOju NOfip>KkaBa MMHUCTapCTBO
HayKe, TEXHOJIOIIKOT pasBoja I MHOBAIMja.
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»HanmoHanHor“ upenTrrera CMuT 0djalimasa, HajIpe, 3amagHim Tj. ,,rpabarcku’ Mmogern
Halluje, ¥ HABOJM Jia je TO ,HICTOPMjCKa 3eM/ba — 3eM/ba [Tie Ce TOKOM HEKOJIMKO TeHeparyja
BpILNO y3ajaMaH, 1 OJIar0TBOPAH, yTuijaj Tepena u /byau” (Smith, 1998, str. 15-23). Vctn
ayTOop, HAKOH Odjalllberba I aHa/IN3e CACTOjHNIA HALIMOHAIHOT MEHTUTETa, HABOAM Ja
ce Hanija oppebyje kao:

»JIMEHOBaHa JbY/CKa TOIMy/IALNja ca 3ajefHIIKOM UCTOPYjCKOM TePUTOPHUjOM,
3ajeHIYKIIM MUTOBMMA U UCTOPMjCKMM ceharbliMa, 3ajefHNYKOM MaCOBHOM, jaBHOM
KY/ITYPOM, 3ajelHNYKOM EKOHOMIjOM 1 3ajeJHUIKMM 3aKOHCKMM IIPABIMA I JY)KHOCTAMA
cBux npunagauka‘ (Smith, 1998, str. 30).

Vctn ayrop HesamapHu Mogern ofpebyje Kao ,, e THIYKO CXBaTame Haluje’, mpema
KOMe eTHIYKY 3ajeflHUIy AepVHIIIe MeCT aTpudyTa: KOJIeKTMBHO BJIACTUTO MIMe, MUT O
3ajeHITYKIIM IIpellMa, I0CTOjalbe 3ajefHNYKIX cehama Kpo3 McTopujy, ocehame mosesa-
HOCTHU Ca 3ajeTHIYKOM 3eM/bOM (,JOMOBUHOM ") U CONMAAPHOCT KOja MIPOXKMMa 3HadajaH
meo cranopuumrsa (Ibid., 40).

Joll jefian acIeKT UAEHTUTETA je IheroBa COLMjaIHO-IICUXO/IOUIKA AMMEH3Mja KOja,
npema cranoBumty Tajdena u Typrepa (Tajfel & Turner, 1986), odyxBaTa HojefuHauHN
upeHTUTET KOoju 00e3del)yje KOHTMHYUTET U KOH3MCTEHTHOCT, U COLMjaTHI UIEHTUTET
koju odyxBara opMe IpHUIAAba PA3INIUTUM APYIITBEHNM IPylaMa Koje yTudy Ha
camooppeherbe Mojea1HIIa 11 EroB OLHOC IIpeMa JPYIITBY.

[Tpema MHAVBU/YaTHO- [ICUXOJIOIIKOM CXBaTakby UAEHTUTETa Koje n3Hocu [ejBuy
Xjym (David Hume, On Human Nature), ,penanyja MieHTUTETa je Off CBUX pe/aliyja Haj-
yHUBep3anHuja“, jep je CBOjcTBeHa ,,cBakoM Ouhy 4nmje mocrojame uMa Tpajame”. Y ToMe
je, KaKo TBPAY ayTop, BaKHO ucTahu fia je ped o cydjexTy Koju je ,CBeCTaH KOHTUHYNUTETA
CBOT IIOCTOjama‘, Kao SUTHe ofpefHILe 3a opeko uaeHturera (Hume, prema: Stojkovié,
2008, str. 18).

VineHTHUTET je y OCHOBU HEO[BOjMB Off H0Opa, MOpaa 1 JOCTOjaHCTBA, jep IIOMMarbe
U pasyMeBarbe II0jMa ,eBOMyLMje HALlMX IIPeficTaBa o JOOPY, Tj. COIICTBO M MOPAJI Cy ‘He-
pasMpcuBo nosesane Teme  (Taylor, 2008, str. 15). ITopen sodpa 1 ocehaja momroBama u
odaBese Impema ApyruMa, Hallle ,,J0CTOjaHCTBO“ TakoDe yTude Ha popMupame UAEHTUTETA,
y moceSHOM CMICITY, jep TpefiCTaB/ba ,,Hallle JOXKIB/baBambe cede Kao OHMX KOjU MOTY Jia
13a30By (/M4HO) momToBae . CacTojHMIIe FOCTOjaHCTBA CY: MOR, ocehaj na omuHupa-
MO V jaBHOM IIPOCTOPY; WM ,,HAIlla OTIIOPHOCT Ha MOh“ 11 ,,caMOZOBO/BHOCT, Tj. pasHu
odmuuy ayroneHTpuaHocTH (Ibid., 32-34).

OdnuKoBatbe /bYACKe CBECTI 3aBICH Off OCHOBHIX oceharba /bydaBu 1 MpiKibe dnje ce
O3HauaBambe, pasyMeBarbe I TyMademe cTide coryjamsanyjom (Vukovié, 2022), a upeHTUTeT
ce 0d/IMIKYje TIPBEHCTBEHO KPO3 IMYHO UCKYCTBO, YUekbe IIpeMa MOJIeTy TPyIIe KOjoj [oje/iyHaLl
IPUIIAJA, ¥ KPO3 HEITOCPeHE KOHTAKTE Ca APYIVM JPYLITBEHNM IPYIIaMa i OKPYXKEHeM.

CTEPEOTUIIN O CPIICKOM MIAEHTUTETY

Y jemnoj ucropujckoj crynuju (Seleskovié, 1996) koja ce, Kako ayTop HaBOAH,
daBu ,,cTameM fyxa‘, Tj. HAUMHUMA Ha KOje Cy JbyAu BoxuBenn onpebene forabaje, a He
LIIPOyYaBameM UCTOpUjcKux porahaja®, anammsnpajy ce muiberma Hemana o Cpduma.
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Ha ocHOBY cTaBOBa jeJHOT HapOfa O IPYTOM, IIOCPETHO Ce YII03HAjy KapaKTepUCTUKE U
Hapoyia KOjy MI3HOCH CBOje CTaBoBe. Yka3syje ce Jia ,i3Hocehn cBoje Munbeme o Cpduma,
Hemuu nocpepuo roBope o cedu‘. OBakas Ipoljec, CMaTpa ayTop, MO>Ke OUTH ,, Ty TOKa3
CpduMa fa 3aysmy IpaBIIaH cTaB IIpeMa HeMIijuma, jep To casHambe MOXKe YTULIATY Ha
npenukuujy dyayher onxobera, Moxe [OIpUHETH ,,cTaBY IpeMa cedu” (camoozpeberny)
€ 0031pOM Ha TO [ja ¥ HETIOBOJ/bHA KPUTHKa MOYKe dutH cBpcucxonHa (Seleskovié, 1996, str. 8).

Y Ipyrum MCTpakuBamlMa je YOUEHO [a IOCTOji KOHTUHYUTET Y OfipJKaBalby He-
TaTUBHVX CTEPEOTHNIIA, Tj. IpuMeheH je KOHTMHYNUTET HeraTMBHUX CTEPEOTHIIA O CPIICKO]
Haruju (Vukovié, 2018). HaBoan ce ma cy 3d0r cBojux MHTepeca off AeBETHAeCTOT BeKa
kon Hemara n AycTpujaHara:

»3apaJ] OIpaB/aba 0CBAjauKyIX IIOXO/a TIpef; cBeTCkoM 1 fomahom jasrouthy u 3apaj
OlIpaBJaBaba MACOBHUX 3/I0YIMHA KOjU Cy IPUIMKOM THX ITOXOfa YMtbeHN, GOPMIPaHN
HeraTuBHU ctepeotuny o Cpduma — Cpdu cy 1 IIpe movyeTKa paTHUX aKTUBHOCTH, KAaKO
paHuje Tako 1 KacHuje, Beh duan mpokaMoBaHu 1 y jaBHOM JFUCKYPCY ¥ IIPUKa3aHU
kao Henpujarepu (Vukovié, 2018, str. 15).

HeraTtuBHu cTepeorunu Koju cy ¢popmupanu TokoM IIpBor cBeTckor para u mocjue
’era, HAKOH KPaTKOT 3aTHlIlja, IOHOBO Cy aKTUBYPaH) TOKOM JieBefleCeTUX TOAMHA Kafja
cy ,,Cpdu op crpane Hemana u AycrpujaHania, Kao ¥ TOKOM IIpBe IOJIOBMHE [BaJieCETOT
Beka, Bubenu xao Henpujarerbu (Ibid., str. 20). IIponaranay HeraTMBHIX CTepeOTHIIA BP-
VIV CY HeMA4KIY M1 ayCTPUjCKU MeMjii, TOKOM JieBelleCeTUX ISHOCYIM CY Ce HeTadHMU VTN
KpMBOTBOPEHN IOfALN ¥ TpaBuia mapanena usMeby 1914. u 1991, a Cpduja je y HeMauKkoj
IITaMIIy oyicToBehuBaHa C MICTOYHUM ,,BapBapU3MOM ", ,,XeT€MOHM3MOM U ,,KOMYHVI3MOM
(Ibid., str. 19). Y HeMa4Koj 1 ayCTPMjCKOj LITAMIIN U MefujuMa ,,CpOuMa ce IpUINCYjy Hera-
TMBHE MOpasiHe 0coOuHe™ 1 yTBphyjy HeraTvBHM eIUTeTH: ,,Ja Ot cnmKa duma ydemypusnmja,
OHU MOpajy OUTU IPUMUTUBHM, & ¥ Ha €CTETCKOM IUIaHy AUCKBAIM(PUKOBAHN — PY>KHU
cy, nppaBu u fedemn” (Ibid., 91). Hanmapgy ¢y Oy cBakofjHeBHY, ¥ CTBapaHa je Kpajme
HeratuBHa cvika o Cpduma v Cpduju y 3amafHOM JUCKYPCY, Kao IIOC/IeANIIa TOra LITO je
»LVBIIN30Babe ¥ 3alIaJHOM JVICKYPCy eydeMm3aM 3a KOJIOHMjaIn3aM, OffHOCHO I/badKarbe
OCBOjeHe TepUTOpHje, CTAPaTe/bCTBO, EKOHOMCKO ITOjapM/bUBaIbe, KYITYPHY M HOIUTIYKY
IZOMUHALV}Y, jefHOM pedjy — okymauujy* (Ibid., 90).” CrepeoTunmsanyja Kpo3 MCTOPUjCKY
IVIMEH3Mjy KOHTMHYWUTEeTa HeraTUBHMX cTepeotuiia o Cpduma, HoKasyje fa OHa MOXKe dUTu
y GyHKLUMjU yTpoyKaBamba HAlMOHATHMX VIHTepeca, JeKOHCTPYKIje HAallYIOHATHOT VIIEHTY-
TeTa, IMIIePUja/IMCTIYKOT 3alloceiamba HeKe TepUTOpHje, KYITYpLMAa, I1a YaK Y TeHOLU .

Tpeda umaTy y BUAY [a HAL[MOHATHN CTEPEOTHUII, Kao ¥ CBaKU APYIY, YK/bY4dyje
»KBaHTUTATUBHY 3aCTYIUbEHOCT Ofipel)eHOT BpeTHOCHOT CTaBa, HherOBY PACIPOCTPABEHOCT
Y TIPETIO3HAT/BUBOCT Y KOHKPETHOM BPEeMEHCKOM 1 ITpocTopHOM cerMeHTy  (Milosavljevié,
2002, str. 25). CBaxy IIO3UTVBHY WJIY HETaTUBHY CTaB ,,HIje 110 epUHILIN)Y CTepeOTHII,
aJIy CBaKYl TO MOXKe Jia IIOCTaHe", Ip) YeMy HalVIOHATHU CTEPEOTUI reHepan3yje CBOj-
CTBa Halyje, Majla He HY>KHO M CBAKOT IIO3HATOT II0jeIMHI}A KOjI TOj HaLMjy IIpUIIafa.
Taxo je, IpeMa 0BOM CTaHOBUIITY, HALMOHAIHY CTEPEOTUI reHepay3sanja ,0coOuHa,

* O HeraTMBHUM CTepeoTniimMa BuieTy Butie y: ‘Balkan Butchers (A selection of stereotypes about

Serbs)” in: Ethnic stereotypes, Nova srpska politicka misao, special edition 3 (2002), str. 137-146.
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CBOjCTaBa, IICeyIOKapaKTepa, Koji ce IPUIINCYjy HalMj) Kao LieMHY (eKCIUIMIUTHO WM
MMIUTMLINTHO), S1IO [ia je ped o ,cedn’, duo o ,,apyruma” (Milosavljevié, 2002, str. 25).

Y HapepHOM Horas/by duhe Buiie pedn o (Jie) KOHCTPYKLMjCKOM aCIIeKTy CTepe0TuIIa
U IUHAMUYIKOM CBOjCTBY UZIEHTHTETA.

CTEPEOTUIIN I JMMHAMMWYKM EJIEMEHT JEHTUTETA

AyTopu cy 3arma3um fja CTepeOTHUII HaCTaje Kajja ce ,,KOMIIEKCHE PasInINTOCTH CBELy
Ha jegHOopUMeH3noHanHe npencrase” (Hall, 2018, str. 54), kaga ce pasnudure ocodrHe Ha
cMITIMGMKOBAH HAUNH CIIOje Y jefiHY, Kao I JIa CTePeOTHII:

»OIlepHIIle IPBEHCTBEHO KPO3 PAIYIOHa/IHY KOMOMHALIM)Y IIpufieBa Koju yTBphyjy
(ompebene) kapakTepucTyke Kao (fia cy) BeuHe MCTuHe (verities), OTIOpHE Ha VIpeTeBaHT-
HOCTH MICTOPUjCKOT TPEHYTKA; Ha IPUMep, 0COONHE IOMYT: ‘CUPOBOCTH, PaTOdOPHOCTIL,
‘HeIIpujaTe/bCTBA, ‘OKPYTHOCTH U OCBETO/bYOMBOCTI — IIPEACTAB/bajy ce Kao ypoheHe
KapaKTepMCTUKe, He3aBJICHO Off KOHKpeTHYX oko/HocTy “ (Hulme prema: Hall, 2018, str. 55).

Y xpaTkoM mperneny ¢popMypama 1 HauMHa Jel0Bamba NUCKYpca WM ,,CUCTeMa
pempesentanuje” ,3amaz 1 ocrarak cBera’, X0 HaBOAU TUIONOTU)Y AUCKYP3UBHUX
crpareruja Xjya Xoxopa (Hugh Honor), koje omoryhasajy cTBapate crepeorumna: ,ujea-
NM3aluja; IpojeKToBatbe (paHTasmja XKesbe I ferpafarje; HeCocoOHOCT Jia ce Ipero3Ha
U YB@XI PasIMIUTOCT; TEH/ICHIIMja HaMeTatba eBPOIICKIX KaTeropyja 1 HOPMI, TaKo Ja
Ce pas/IMINTOCT IIOCMATPa KPo3 MEepLeNLjy U pelpe3eHTalijy 3anaja’, Kpos mpolec
cTepeoTUNM3aLyje Koju ux goparHo Harmamasa (Honor prema: Hall, 2018, str. 54-56).

Hacympor Tome, Haue/THY OKBMPY Ka0 UEHTUTETCKI OPUjeHTUPU 0dyXBaTajy ,,K/byd-
HU CKYII KBIMTATUBHUX AMCTUHKIMjA“ ¥ KUBOT de3 muX je Hemoryh jep ,,00e3debhyjy
KOHTEKCT (eKCIUIMIMTHY VIU MMIUIVI[THI) HAIIVM MOPJIHUM CY[OBMMA, MHTYNULMjaMa
mn peakuyjama“ (Taylor, 2008, str. 40-48). MehyTtuM, ako HaueTHN OKBMPY YBa)KaBajy
UCTOPUjCKY JMMEH3H]jY, OHJa je OZHOC ([ujasor) NieHTuTeTa 1 crepeotuna oMeher n
OTpaHMYeH VCTOPUjCKUM, [PYLITBEHUM U KY/ITYPHUM KOHTEKCTOM M, IIOIYT CBaKOT [ii-
jasora, mogpasyMeBa MHAMBUAYATHO 1 KOJIEKTUBHO HCTOPUCKO TaMherbe 0 IpeTXORHNM
pujanomkuM ermmsofama (Vukovié, 2017, str. 226).

([le)KXOHCTpYKIMja M KOHTPOBEP3HOCT OXHOCA UEHTUTET—CTEPEOTHIIN OI/IEfia Ce
y IIpOMeHM MONM Ha OCH: AMHAMIYKO CBOjCTBO MIEHTUTETA — ACIIEKT (ie)KOHCTPYKIje
UJEHTHTETA [TyTeM CTEPEOTHIIA. Jep, Kaja je y IMTarby MOTYhHOCT A2 ,,KOMIUIEKCHA APYLITBA
dbopmupajy panoHaIHy MAEHTUTET , 0djallbaBa ce [ia ,JPYLITBO 3alpaBo He HOCenyje
UJIEHTUTET KOjy MY Ce IIPUIINCYje Y TPUBMjaTHOM CMUCTY ', Beh APYyIITBO ,,y M3BECHOM
CMICITY, IOCTYDKE WA (...) IPOM3BOAM CBOj MAEHTUTET; ¥ COLICTBEHNM HAIIOPUMA TPYAN
ce na ra He usrydu” (Habermas, 1975, str. 103).

CuHTarma ,,CTepeOTUIICKY fyannsaM MOfpasyMeBa MOfe/beHOCT CTEPEOTHIIA Ha
»IBa MIPOTUBpEYHa e/leMeHTa , ¥ 0dyXBaTa jBa BaskHa odefexxja JucKypca o ,,Jpyrom*
cTpeoTuIM3Mparbe (PefyKINjy HeKOIMKO KapaKTepUCTIKa HAPOJ) Ha ,jedHy yrpourheHy
¢burypy” xoja mpepcrasba CywTHHY. Jpyry odMK mpe3eHTOBakba ,Jpyrore je ,memerme
WIN Jyanu3aM ', Koje IofpasyMeBa ia CBaKy CTEPEOTHII YiHe ,,B0dpa“ 1 ,,/Io11a“ MoloBMHA
(Hulme prema: Hall, 2018, str. 55-56).
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Crora, y pasyMeBamy UJeHTUTETa OCTOje ¥ AMHAMIYKY €/IeMeHTH HeTaTUBHOT
UJEHTVTeTa Vi KOHTPaNIeHTUTeTa. Y IMjameKTIIKOj TPAJIVjV CBaKV MACHTHUTET MMa YHY-
Tpallllby HAaIleTOCT, KOja je M3BOP HeroBe AMHaMuKe. AKO caM MIEHTUTET UMa YHYTPallby
HAIIeTOCT, OH/A je OH CaM Cedy KOHTPAMKTOPaH, IITO je MOACTPEK eroBOM AMHAMM3MY U
pasBojy. Y TOM cr1y4ajy, KOHTpafuKIIMja MOXKe 1a BOAY Ka TpaHCchOpMALUju UeHTUTETA.

Y ncrpaxupamyma o dankaHusMy kao cehamy, Meby KoHLemjamMa o crepeoTnmMa
MIMa M OHMX IIpeMa KOjJiMa CTepeOTUIIN HICY TO0jefHOCTaB/beH HauMH ITOMMarba pasin-
9nTOCTH, Beh ,(...) MecTa, CIy»e Kao OpMjeHTHMPH I, Kao TakBa, nopcehajy Ha KopyucHy
byHKIMjy cTepeoTuIIa Kojyi HaM IIOMasKy /i CaBJIa/jlaMO Xa0C CBAKOJHEBHOT )KMBOTA TAKO
mTo ra ypehyjemo Ha Mame-Buite mosHar HauuH“ (Todorova, 2010, str. 161).

TloxuBbaj cede Kao JOCTOJHOT (IMIHOT) MOIITOBAKA, Y T€jTOPOBCKOM CMIUCITY, KOji
CMO HaBeJ/IM Y IIPBOM Jie/Ty TEKCTA, jeCTe Ha4MH Ha KOju Ce CTBApajy OTIIOP U II0jeiHAYHe
U KOJIEKTUBHE PeaKIiyje Ha HeTraTUBHE CTePEOTUIIE KOjU HUCY 3aCHOBAHM Ha PealTHUM
unmeHnama. Ha raj naunn omoryhasa ce mpencnnTuBarme Kako CTepeoTHIIa o cedyt, Tako
U CTepeoTnIIa o ,Apyrom". bes oBe KOMIIOHEHTe MIEHTUTETA HE OCTOjU HU MoryhHOCT
pasyMeBara IMO3UTUBHIX U HETATMBHUX CTEPEOTHIIA.

JEJAH ITPMUMEP CTEPEOTUIIA O CEBU

Kao HOBuju npuMep yTBphuBarma HeraTMBHMX ayTOCTEPEOTUIIA MOXKE Ce Y3eTn
kmyra Hosuiie Munuha Kpuitiuka cpiicxoi yma (Mili¢, 2023). Munuh je ncrakaytn cpi-
cxnt prmosod, mpodecop yHUBEp3nUTETA M HOCHIAL] HAJIPECTIDKHNjE CPIICKE HArpaje 3a
¢unozodujy ,Huxoma Munomesuh® (3a 2020. roguny).

Mumnh y Toj Kebusy opeayt HopMaTuBHe Ueae, n3 KaHTOBMX TPUjy KpUTHKa, ca
CPIICKOM CTBapHoIIly ¥ OTKpMBA [Ia je CTBAPHOCT /ajIeKo Off upeana. Maxo du ce fo mucror
pesynTara gouuio nopebemwem KaHToBMX HOpMATUBHUX Mfeana ca cTBapHourhy dumo
KOT Hapoga, Mmmhy oBa AuCKpemaHIia CIy>Xu fa Oy IOTBPAIO FOTOBO CBe HETaTVBHE
crepeotuie o Cpduma.

Taxo OH muille fja ,,CPIICKM YM ,,0CTaB/ba yTucaK desymmpa“ (9), fa je y mocTymamy
,»CYIIPOTaH Of eBpoIIcKor yma“ (24), na je Cpduja xao gpxaBa ,,Haomako pohena“ (68), ma
»TpajHe 3aKOHUTOCTH Y TOj Ap>kaBu Huje duno“ (69), ia je ,Cpduja (...) ‘3adarosana’ unm je
pokMeyana“ (69), na he ,,cpIcka HaCMIHOCT CTaBUTY UCIIOZ, cede pasyM 3aKOHUTOCTU U YM
cnodope” (73-74), na ,,HeypenHa Cpduja He 3Ha 3a IOJIMTHKY Tolepanuuje” (85), ia 3a Cpde
BaXI Jia CY ,CBETHHA, pajuje OKpeHyTa odpeanma Koju cy camo ¢popmanHo xpuinrhaHcku
(...), a mo cappxuHmM cy HajBuie 1 Hajuerrhe marancku“ (85; cmmaHo u 200), ga ,,Cpdu He
IPaKTHKYjy ucrosecT u npudenthe’, jep ,,y Cpduju HuKaz Hije IpPOILUIa eBaHIe/IM3aIuja
Maca Kao 110 Apyrum genosruma Espore” (86), ma cy ,kox Cpda (...) pkBe 1 Soromosbe Me-
cTa mpasHux odpefa OfaBHO daHAIM30BAHNX IIOITOBCKMM MPM/baeM y Opajly U yIbKaBUM
HOjareM HepasyM/BMBMX dorocmyxema“ (92), fa je , KaHTOB eTHUKM IPAKTUIKY YM KOZ
Cpda kadanckn, Takobe nujaunu® (92), 5a ce ,,CpICKU yM UCIIPA3HUO Of MOPaIHE Cafip-
xuHe” (93), ma cy ,,cynporso og Kaurose Kpuitiuke tipaxitiuuxoi yma (...) MAaKCUMe BO/be
IIPaKTUYHOL CPIICKOr yMa adaBe, He HapouuTo odasesHe™ (100), na je ,MOpas CpICKOT
IPaKTVYHOT yMa OIIITOCT mpemnyiTeHa crpacTuma’ (106), fa ce ,,mudepannm moryex Ha
no/mTuKy Kog Cpda Hitje 3amaTio, Kao LITo HI ieMoKpartuje Hykapj y Cpduju Hisje duto,
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Huty jegaoM (117), na ce ,Baskan Huje HUKaJ OCTTOOOAYO OFf KOMEKTUBICTUYKE, HAjIIpe
KOMYHUCTHYKE a OHJja HallMOHanucTudke yronnje (147), ga ,,dynyhuocr Cpda Bumre
3aBICH Off BUXOBUX IIPUIIOBEAYa, YaK KIbVDKEBHUKA, Hero off monutuaapa’ (152), na
»CpOu 1cnaajy us mpocBeTUTe/bCKN MIPOjeKTOBAHOT CBeTCKorpahanckor yoBevaHcrsa“
(164), ma ,,CPIICKM yM CBe LITO YKTA padyMe Kao KOCOBCKy Hapendy 3a 60j (174-175)...

Munuh TBpaM fa je ,,CpICKM YM“ CTPYKTYpaIHO TaKO IOCTAB/beH /ja, Kao LITO je
IeTepMUHIICA0 HAIlly MPaYyHy IIPOIUIOCT, U Kao LITO JleTepMIHNIIE HAllly MpayHy caja-
IIOCT, TaKO fie — CBe JOK OCTOj1 — 3ayBeK [ieTePMIHICATH 1 Hally MpadHy dygyhHocr:
»Cprickn ym he Mmohn ma odecHaXky cBaKy KpUTHKY Koja 01 JIOIIIA U3 TIPOCBETUTE/HCKOT
yMa, I1a YaK ¥ M3 CBaKOT PA3JI0KHOT yMa, OfIHOCHO Jla ISHOBA VIV OJJIOXKI VIV IIPEKIHE,
I1a 9aK ¥ IOpEKHe MOJePHMU3aLMjy AP KaBe, IPYINTBA, IIPOCBETE, I KYATyPe KOja je TeKIa
Esponom® (203). Ayrop 4yax Ha Kpajy Kbure monu KaHTa 3a ompoITaj To je »eropy
CBeT/Iy MMCA0 Ha HeKJ Ha4yJH YIIP/bao TAaKo IITO jy je, kao CpOuH, yoIlITe y3eo fa Hopean
ca cprickoM Mpakodecrom crapuouthy: ,,Hagam ce ga he Ham Kaut ompocturn mro cmo
ra, HeJIOCTOjHI, Y NeTie faHe 2021. ynoTpeduinu 3a jefHy CTOpHUjy Koja My je, U3BECHO,
OpUINYHO cTpana“ (204).

ITomuTo je M3BpIIEHa HETaTUBHA eCEHIMjaIM3al1ja ,CPIICKOT yMa, a TUMe U CPIICKe
UCTOpUje, CPIICKOT HapoJa M CPIICKOT IPYLITBA, Y3 IIOHAB/balbe IIABHNUX HeTaTMBHIX
crepeoruna o Cpduma — 4rMe ce OHU YTBPHYjy Kao HeraTUBHM ayTOCTEPEOTHIIN, jefNHA
KOHCEKBEHI]a MOXKe ST 3aXTeB 3a IIPOMEHY U/ICHTUTETa, Ka0 OeKCTBO Of CyAOMHCKOT
[leTepMUHI3MA ,,[IOTPEIIHOT TOPEKJIA U ,,[IOTPeLIHe KyIType.

3AK/bYYAK

Y uenvHM y3eB, CTAHOBHIILTE O TOME Jja CTEPEOTUIIN HICY HY>KHO HeraTUBAaH TePMUH
Beh Mory fja nMajy u KOpUCHY YHOTPedHY BPEFHOCT y fPYLITBEHOM OFHOCY, 3aBIUCH Off
YNIHCHNIIE A IV1 OHN MMa]y TIIO3UTVBHY VI/IN1 HETAaTUBHY KOHOTaI_[I/[jy Yy IaToM I/ICTOPI/IjCKOM
KOHTEKCTY. Y HeKMM C/Iy4ajeBMMa, HauelHN (peepeHTHM) OKBUPH, KaO KOHTEKCT Iep-
TEIITUBHOCTU UOCHTUTETA, 0MoryhaBajy CHaJIa)XXembe y IPYIITBEHUM I/IHTepaKI_U/IjaMa, ann
JCTOBPEMEHO M YCIIOCTaB/bakbe IMCTUHKINje, AMCTaHIe I1a ¥ MOPajHe ocyfie. VIneHTureT
MO)Ke ST Ofipa3 CTepeOTHIIa, aJll je jaCHO Jja CaMO CTepPeOTHIIN He MOTY fa odyXBare
CBe eJIeMeHTe UJICHTUTETA.

(ITe)XOHCTPYKIfMja M KOHTPOBEP3HOCT OFHOCA MAEHTUTETA Vi CTEPEOTNUIIA TOKA3Yje Ce
KpO3 IpoMeHy Mohyt Ha OCH: JMHAMIYKO CBOjCTBO MIEHTUTETA — aCIeKT (Jie)KOHCTPpYKLje
MACHTUTETA ITyTEM CTEPEOTUIIA. CTepeOTI/IHI/I O AEHTUTETY yKa3y)y Ha aMOMBaJIEHTHOCT
IIPOjeKTOBAHIIX IOXKEBHIIX I HETIOXKE/bHIX 00EIIEXK]a ,,COIICTBA U ,,APYTOL'; KPO3 CTUIIABAE
WIN Ipofyd/beHy cuMOonmm3anyjy Ha oci yomre-1odpo. IlpencnmtuBame 1 3aIUTaHOCT
HaJl CTepeOTHUIINMA CY jefJHa KOHCTAHTA, jep Cy OHI IIpojeKIlnja OJHOCca M cTpareruja (ne)
KOHCTPYKIVje ufieHTUTeTa 1 y dyayhHocTH.
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IDENTITY AND STEREOTYPES?

(Translation In Extenso)

Abstract: The paper discusses the conceptual connection between identity and ste-
reotypes. The first part of the paper includes theoretical determinations of the concept of
identity and its main components. In the second part, stereotypes about Serbian identity
are stated and the processes in which stereotypes arise and persist throughout history
are discussed. It points to strategies of stereotyping, as well as to the dynamic element of
identity. In the third part of the paper, a contemporary example of negative self-stereotypes
about Serbs is discussed. In conclusion, the author states that identity can be a reflection of
stereotypes, but stereotypes alone cannot encompass all elements of identity. Wondering
about stereotypes is the only constant, since they are, among other things, a projection of
the formation, preservation and (de)construction of identity in the future.

Key words: culture, social relationship, stereotyping, Serbian identity

ABOUT IDENTITY

Determining the concept of identity depends on the social, ideological and political
positions of the one who defines it, on the context in which the concept is used, but also
on the stereotyping process (psychological and chronological dimensions) as one of the
ways of identification.

The already classical theories claim that the concept of identity - individual I, is com-
posed of several important elements: first, the category of gender as “the most obvious and
important”; second, the category of space or territory (“local and regional identity”), and
the third type, or collective identity is, according to Smith, a social class category. Within
the determination of the elements of “national” identity, as Smith explains, the first one is

' avukovic@idn.org.rs; ORCID 0000-0002-9089-4049

2 The paper is the result of the work on the project “Formation of Serbian identity and theoretical
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the Western, or “civilian” model of nation, and he adds that it is “historical land - the land
where, through several generations, the mutual and beneficial interaction of the terrain
and the people occurred” (Smith, 1998, pp. 15-23). This author, after the explanation and
analysis of the components of national identity, states that the nation is determined as:

“A designed human population with a common historical territory, common myths
and historical memories, common mass or public culture, common economy and common
legal rights and obligations of all its members” (Smith, 1998, p. 30)

«

The same author defines the non-Western model as “ethnic’ understanding of the
nation”, according to which the ethnic community is defined by six attributes: collective
proper name, the myth about common ancestors, the existence of common feelings through
history, the feeling of connectedness with the common land (“homeland”), and solidarity
permeating a substantial part of the population (Ibid., 40).

Another aspect of identity is its social-psychological dimension which, according
to Tajfel and Turner (Tajfel & Turner, 1986), encompasses individual identity that ensures
continuity and consistency, and social identity that encompasses the forms of affiliation
to different social groups affecting the self-determination of an individual and his attitude
towards society.

According to the individual-psychological understanding of identity presented by David
Hume (David Hume, On Human Nature), “the relation of identity is the most universal of
all relations” because it is the characteristic “of every being whose existence has duration”
In that, as the author claims, it is important to emphasise that it is about the subject “aware
of the continuity of his existence” as an important determinant for the origin of identity
(Hume, according to: Stojkovi¢, 2008, p. 18).

Identity is in essence inseparable from the good, morality and dignity because under-
standing and comprehending the concept of “the evolution of our perceptions about good,
i.e., the self and morality are ‘inextricably connected topic™ (Taylor, 2008, p. 15). Apart
from the good and the feeling of respect and duty towards others, our “dignity” also affects
the formation of identity, particularly because it represents “our impression of ourselves as
those who may cause (personal) respect”. The components of dignity are: power, the feeling
of being dominant in public space; or “our resistance to power” and “self-sufficiency’, i.e.,
various forms of self-centricity (Ibid., 32-34).

The formation of human consciousness depends on the basic feelings of love and
hatred, whose denotation, understanding and interpreting are gained through socialization
(Vukovi¢, 2022), while identity is formed primarily through personal experience, learning
by the model of the group an individual belongs to, and through direct contacts with other
social groups and environment.

STEREOTYPES ABOUT SERBIAN IDENTITY

In one historical study (Seleskovi¢, 1996) which, according to its author, deals with the
“state of the mind”, i.e., the manners in which people have experienced certain events, and
not with “researching historical events”, the opinions of Germans about Serbs are analyzed.
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Based on the attitudes of one nation about the other, the characteristics of the nation pre-
senting its attitudes can also be gradually learnt. It is pointed out that “by expressing their
opinion about Serbs, Germans indirectly speak about themselves”. This process, according
to the author, may be a “road sign” to Serbs in taking the proper attitude towards Germans,
because that finding may affect the prediction of the future treatment, contribute to the
“attitude about oneself” (self-determination’, taking into consideration that unfavourable
criticism can also be purposeful (Seleskovi¢, 1996, p. 8).

In other studies, it is possible to observe the existence of continuity in maintaining
negative stereotypes, i.e., continuity of negative stereotypes is observed about the Serbian
nation (Vukovi¢, 2018). It is stated that, due to their own interests, since the 19 century,
Germans and Austrians:

“For the sake of justifying their conquest campaigns to the world and domestic
public and for the sake of justifying mass crimes committed during those conquests,
formed negative stereotypes about Serbs — both before and after war activities, both ear-
lier and later, Serbs were already proclaimed public discourse and presented as enemies”
(Vukovi¢, 2018, p. 15).

The negative stereotypes formed during and after the First World War, after a short
lull, were reactivated in the 1990s, when “Serbs were seen as enemies by Germans and
Austrians, just as during the first half of the 20" century” (Ibid., p. 20). The propaganda
of negative stereotypes was carried out by German and Austrian media during the 1990s
by presenting inaccurate or falsified data and by drawing a parallel between the years of
1914 and 1991, while in German press Serbia was identified with Eastern “barbarianism’,
“hegemonism” and “communism” (Ibid., p. 19). In German and Austrian press and media,
“Serbs were ascribed negative moral characteristics” and negative attributes were estab-
lished: “to make the picture more convincing, they must be primitive and, at the aesthetic
level disqualified - they are ugly, dirty and fat” (Ibid., 91). The attacks occurred on a daily
basis and an extremely negative image was created about Serbs and Serbia in the Western
discourse, as a consequence of the fact that “in the Western discourse, civilizing is a eu-
phemism for colonialism, or the plundering of the conquered territory, guardianship,
economic subjugation, cultural and political domination, in a single word - occupation”
(Ibid., 90).? Stereotyping through the historical dimension of continuity of negative stere-
otypes about Serbs shows that it can serve the function of endangering national interests,
the deconstruction of national identity, imperialist occupation of a territory, culturicide,
and even genocide.

It should be taken into account that the national stereotype, as well as any other ste-
reotype, includes “the quantitative presence of a certain value attitude, its prevalence and
recognizability in a specific segment of time and space” (Milosavljevi¢, 2002, p. 25). Every
positive or negative attitude “is not by default a stereotype, but each of them can become
a stereotype’, whereas the national stereotype generalizes the characteristic of one nation,
but not necessarily every individual who belongs to that nation. Therefore, according to

> For more about negative stereotypes see in: ‘Balkan Butchers’ (A selection of stereotypes about

Serbs)” in: Ethnic stereotypes, Nova srpska politicka misao, special edition 3 (2002), pp. 137-146.
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this attitude, the national stereotype is the generalization “of the features, properties, pseu-
do-characters” ascribed to a nation as a whole (explicitly or implicitly), no matter whether
it concerns “oneself” or “others” (Milosavljevi¢, 2002, p. 25).

The next chapter will speak more about the (de)construction aspect of stereotypes
and the dynamic characteristic of identity.

STEREOTYPES AND THE DYNAMIC
ELEMENT OF IDENTITY

The authors observe that a stereotype is made when “complexes of diversity are re-
duced to one-dimensional perceptions” (Hall, 2018, p. 54), when different characteristics
are merged into a single one in a simplified manner, as well as that a stereotype:

“Operates primarily through a rational combination of adjectives denoting (certain)
characteristics as (if being) eternal truths (verities), resistant to the irrelevances of the his-
torical moment: for example, characteristics such as ‘roughness, ‘belligerence; ‘hostility,
‘cruelty and revengefulness’ — are shown as innate characteristics, independently of the
specific circumstances” (Hulme, according to: Hall, 2018, p. 55).

In a short overview of the formation and manner of acting of the discourse or “system
of representation”, The West and The Rest, Hall presents the typology of discursive strategies
of Hugh Honor, which enable the creation of stereotypes: “idealization: projecting of the
fantasies of wish and degradation; inability to recognize and accept diversity; tendency of
imposing European categories and norms, so that diversity is seen through the perception
and representation of the West’, through the stereotyping process which emphasizes them
further (Honor, according to: Hall, 2018, pp. 54-56).

In contrast, the principal frameworks as identity landmarks include “the key set of
qualitative distinctions” and life without them is impossible because they “provide a context
(explicit or implicit) for our moral judgments, intuitions or reactions” (Taylor, 2008, pp.
40-48). However, if the principal frameworks respect the historical dimension, then the
relationship (dialogue) between identity and stereotypes is limited and restricted by the
historical, social and cultural context and, just as any other dialogue, it implies individual
and collective historical memory of the previous dialogue episodes (Vukovi¢, 2017, p. 226).

(De)construction and controversy of the relationship identity-stereotypes are re-
flected in the change of power on the axis: the dynamic characteristic of identity — aspect
of identity (de)construction through stereotypes. Namely, when it comes to the possibility
of “complex societies forming rational identity’, it is explained that “society actually does
not possess identity ascribed to it in trivial terms”, but society “to a certain extent achieves
or (...) generates its identity; and tries not to lose it through its own efforts” (Habermas,
1975, p. 103).

The syntagm “stereotype dualism” implies the division of stereotypes into “two
contradicting elements” and it covers two important features of the discourse about the
“Other”, the stereotyping (reduction of several characteristics of a nation) to “a simplified
tigure” which represents the essence. The other form of presenting the “other” is “division
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or dualism”, which implies that each stereotype is made of two halves, “good” and “bad”
(Hulme, according to: Hall, 2018, pp. 55-56).

Therefore, in understanding identity there are also dynamic elements of negative
identity and counter-identity. In dialectic tradition, every identity has its internal tension
as a source of its dynamics. If identity itself has such internal tension, it is contradictory to
itself, which encourages its dynamism and development. In that case, contradiction may
lead to the transformation of identity.

In the studies about Balkanism as memory, among the conceptions about stereotypes
there are also those asserting that stereotypes are not a simplified manner of understanding
diversities, but “(...) places, serving as landmarks and, as such, they remind of the useful
function of stereotypes helping us to overcome the chaos of everyday life by organizing it
in a more or less familiar way” (Todorova, 2010, p. 161).

The impression of oneself as worthy of (personal) respect, in Taylor’s opinion stated in
the first part of the text, is a manner in which resistance and both individual and collective
reactions are created to negative stereotypes which are not based on real facts. In that way,
it is possible to reexamine both stereotypes about oneself, as well as stereotypes about the
“Other”. Without this component of identity, it is also impossible to understand positive
and negative stereotypes.

AN EXAMPLE OF STEREOTYPES ABOUT ONESELF

A recent example of establishing negative self-stereotypes can be the book Criticism
of the Serbian Mind by Novica Mili¢ (Mili¢, 2023). Mili¢ is an eminent Serbian philosopher,
university professor and winner of the most prestigious Serbian philosophy award “Nikola
Milosevié¢” (for 2020).

In this book, Mili¢ compares normative ideals from three critiques by Kant with the
Serbian reality and reveals that the reality is far from the ideals. Although the same result
would be reached by comparing Kant’s normative ideals with the reality of any nation, Mili¢
uses this discrepancy to confirm almost all negative stereotypes about Serbs.

Therefore, he writes that the “Serbian mind” “makes an impression of madness”
(9), that it is “contrary to the European mind” in its acting (24), that Serbia as a state “was
born upside down” (68), that “there has been no permanent legality in that state” (69), that
“Serbia (...) ‘got stuck’ the moment it cried at birth” (69), that “Serbian aggressiveness will
put below itself the sense of legality and the spirit of freedom” (73-74), that “untidy Serbia
is not familiar with politics of tolerance” (85), that Serbs are seen as “crowds preferring
its rituals which are only formally Christian (...), and in their content mainly and most
frequently pagan” (85; also 200), that “Serbs do not practise confession and communion”
because “in Serbia, evangelization of masses has never been performed as in other parts
of Europe” (86), that “among Serbs (...) churches and places of worship are the places of
empty rituals, banalized long ago by priests’ murmuring to themselves and by melodious
chanting of incomprehensible services” (92), that “Kant’s ethical practical mind is related
to inns and bazaars among Serbs” (92), that “the Serbian mind has been devoid of moral
content” (93), that “opposite to Kant’s Critique of Pure Reason (...) , the maxims of the will
of the practical Serbian mind are loose and not particularly obligatory” (100), that “the
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morality of the Serbian practical mind is generality abandoned to passions” (106), that “the
liberal view of politics has never taken its roots among Serbs, just as there has never ever
been any democracy in Serbia” (117), that “the Balkans has never freed itself of collectivist,
primarily communist, and then nationalist utopia” (147), that “the future of Serbs depends
more on their narrators, even writers, than on politicians” (152), that “Serbs deviate from
the enlightenment-projected world-citizen humanity” (164), that “the Serbian mind un-
derstands everything read as a Kosovo order to go to the battlefield” (174-175) etc.

Mili¢ claims that the “Serbian mind” is structurally placed in such a way that, just as
it determine dour dark past and just as it determines our dark presence, it will - as long
as it exists — always determine our dark future as well: “The Serbian mind will be able to
disarm any criticism coming from the enlightenment mind, even from any reasonable
mind, or it will be able to repeatedly postpone or disrupt or even deny the modernization
of the state, society, education, and culture flowing through Europe” (203). At the end of
his book, the author even begs Kant for forgiveness for besmirching his sacred thoughtin a
certain way, by taking it, as a Serb, for the comparison with Serbian dark-hearted reality: “I
hope that Kant will forgive us, the unworthy ones, for using him in a story that is certainly
quite unfamiliar to him” (204).

After the negative essentialization of the “Serbian mind” and, thus, of Serbian history,
Serbian nation and Serbian society, with the repetition of the main negative stereotypes
about Serbs - in which manner they are established as negative self-stereotypes, the only
consequence can be the request for changing identity, as an escape from the fateful deter-
minism of the “wrong” origin and “wrong” culture.

CONCLUSION

On the whole, the viewpoint that stereotypes are not necessarily a negative term, but
can also have an applicable use value in the social relationship, depends on whether they
have a positive or a negative connotation in the given historical context. In some cases,
principal (referential) frameworks, as a context of perceptiveness of identity, enable finding
one’s way in social interactions, but, at the same time, establishing distinction, distance,
and even moral judgment. Identity may also be a reflection of stereotypes, but it is clear
that stereotypes alone cannot include all elements of identity.

(De)construction and controversy of the relationship between identity and stereotypes
shows that through change of power on the axis: dynamic characteristic of escape identity -
aspect of identity (de)construction through stereotypes. Stereotypes about identity point to
the ambivalence of projected desirable and undesirable features of the “self” and the “other’,
through mollification or deepened symbolization on the axis bad-good. Re-examination
and wondering about stereotypes are the only constant because stereotypes are the projec-
tion of the relations and strategies of the (de)construction of identity in the future as well.
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