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Kwura Qunosodcku guckypc nudepanu3ma USBOPHO je 3aMUIIJbeHa Kao MPBU Je0
Tpuoruje oy HasuBoM Liberman?. TIpojexar Liberman BoayH y IpefroBopy oBako
HajaBJbyje: ,JICTPaKUBabe ‘HOBOT CBETCKOT ITOpeTKa’ Kao (heHOMeHa ITI0daTHOT oBesu-
Bamba CBeTa ¥ LuBIUIM3anmjckor mpojekra“ (Bodin, 2019, str. 8). Hamepa npojexTa jecte
UCIIUTHBabeE ,MOTYNHOCTM ITpOHaTaXKewha IeMOKpPATCKe alTepHaTHBe TOTATUTAPHIM
HOTeHLIMjamuMa nudepannsma Kao Imapagurma-
TiyHe ugeonoruje Mopepue®. Kako gpyru u tpehn
Jieo TPUIOTH]e jOII HICY YITIeNalu CBET/IOCT IaHa,
anHasm3a he ce pokycupari npe cera Ha IIpBU JI€0.

Ha nyTy carnenaBara peHOMeHa HOBOT CBeT-
CKOT TIOpeTKa aHajI3a ayTopa yCpencpeua ce
Ha ,,[IOPeKJIO BerOBUX uyejHMx ocHoba®. To upej-
Ho nopexno boauH npoHanasu y nudepanusmy,
HOTIABUTO Y BETOBOM (PUNO30PCKOM GUCKYPCY,
4yja aHa/IM3a IPeiCTaB/ba LIEHTPATHY TeMY CIINCA.
Hakie, odpatHo ox Xadepmaca (Jiirgen Habermas),
KOjJ1 32 MiJIejHY OCHOBY U XOPM30HT HOBOBEKOBHE 11
caBpeMeHe Gpu1osoduje, 1a HOCPETHO U CABPEMEHOT

OUN0300CKH CBeTa, y3uMa nojaM MogepHe, a midepanusaM BUAN
NUCKYPC JIMBEPAJTU3MA €aMo Kao jeJIHO Off MHOTUX MUCAOHMNX, OMUTIYKIX
@, Munenxo Boaun U eKOHOMCKUX KpeTama yHyTap we (Habermas,

Weiieng, 1988), bopuu pynmamenT MogepHe Kao TakBe

[¢B] npoHanasu y mudepamiamy. Kao mpunuum nude-

panusMa I0Kasao ce Kauauuitieill KOHCUPYKyuje

! dusansilnil997 @gmail.com, https//orcid.org.0000-0003-0673-338X
2 JIpyru fieo 3saMuIUbeH je mof HasuBoM Ceellicku iopegak u de3degrociii Hapoga, a Tpehu kao
Yosex u Matrix.
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cifisapHoCifiu focpegcilieom Puno3ogckol guckypca koju je ogpeher dyHruujom neiuiiiu-
mayuje 0Hol KOHCIPYUcanol — HO801 céeilia U HOB01 HoBeKd.

Peu je 0 peromenonoiuju nudepanusma anamorHoj gonexte Xerenosoj Oeromeronoiuju
gyxa (1986). Y xwusu ce mudepanmsaM (IONYT CBeCTH Kof, Xeresna) IpaT y leroBOM
IIOBECHOM HAaCTaHKY M Pa3BOjy CBe /IO CaJjalllbeT YHUBEP3a/THOTL, OFHOCHO TOTATUTaPHOT
odnuka. JIndepanusam ce HaCTOjM carelaT! Y CBEYKYIIHOCTH HeTOBUX HaM3IJIeN Hap-
TUKY/IApPHUX J HeIIOBe3aHMX MaHudecTanuja. Jesrpo Koje cakyIba oko cede u us cede
eMaHpa MHOIITBO CBOjUX MaHupecTauuja, merntumuuryhu u mpomarnpajyhu nx, mokasyje
Ce YIPaBoO Kao Puno30¢cku guckypc nudepanusma.

DyHpgaMeHTATHY TI0jMOBY (PrI030()CKOT AUCKYpCa mudepanama Cy c1odofia, Ipupopa,
Mo, IpaBo, AUCTUHKIIMja HOBO—CTAPO, PeBOIyLHja, porpec. OBU OCHOBHIU IIOjMOBH Ce
y 19. Bexy yodnm4aBajy y MaTpU4Hy MIEOIOINjY MOJEPHOTL 3aIIaJHOeBPOIICKOT J0da Min
TaKO3BaHe 3allajiHe IUBWIN3aIMje y 3HaKy mdepanusma. ,,/Inudepannsam y cBoM HasuBy
HOCH Miejy codofie, anmm y CBOM -u3My OH 3Ha4M IMperbe Codoyie U3 uyeje y IPMHIUII
Ha OCHOBY KoTa ce c10d07Ia 1ojaBjbyje Kao OCHOBA I7Ieflamba Ha CBE acHeKTe CTBAPHOCTH,
Kao Mepa HbeHOI Bpe[JHOBamba 1 flefioBama y 10j* (Bodin, 2019, str. 55). Crodopa ce y
®IJI*-y pasymeBa OUTHO HETaTUBHO, Kao c10d0fa 0g, fakye y cMuciy ocnodaharva. OHO
witia ce MMa OCTIOOOMITH jecTe Y0BeK, alu Y0BeK cxBaheH Kao mojeanHal;, MHANBUAYA.
OHO 0g #eia ce 4OBEK MMa OCIOOOINTH jecTe CTapu pexxuM (ancien régime), OMHOCHO
4yTaB cTapy cBeT. Kao 11 ca cBUM ApyruM ojMoBuMa, 1 nojam cnodoge y ®IJI nomasu us
cTapor cBeta, 13 xpuurhancke Tpaguiuje, am ounirher o OHOT O0XKaHCKOT, Hedeckor
€IeMEeHTa, Te TOTA/IHO [I0CBETOB/bEH U PALVIOHA/IN30BaH dVBa [IPUMEIbEeH YIIPABO IIPOTHUB
M3BOpa U3 KOT je IIOTeKao.

ITojam ,,cTapor cBeTa’, ,,cTapor pexxuma“ rakobe mpescraspa mdepanHy KOHCTPYK-
LVjy HacTaTy IpYMeHOM IIPYMHIIVIIA HeratuBHe cnodope. Hanme, Tex ocnodabhemeM o oHOT
nocrojeher, meroBuM yknHyheM, eCTpyK1IMjoM, OHO Cajjallibe IIpeasy y OHO MPOIILIO,
crapo. To cmakHyhe cTapor peBOMyIOHAPHNIM IIPEBPATOM IIPaBJa Ce y MMe Cr1odofe 1
JbYCKUX IIPaBa KOja IPUIIAJIAjy YOBEKY 10 BeroBoj mpupopu. VI3 Tako mojm/beHe npupoye
YOBEKa JIETUTUMMUILE C€é HABOJHA HY>KHOCT ITporpeca y MUCTOpUjU, Ta4HMje caMa UCTOpuja
duBa cxBaheHa Kao IIpoLiec camoipoussogrve 4oBeKa. Tako II0jMOBMU CIiapo U HOB0 3aK0ON-
jajy upeonomKu 0dojeHe BpefHOCHE KapakTepe godpoi u ouiei. CTapo Kao CTapo mocraje
OHO 3710, He-CTI0dOJTHO, POTICKO, HA3a/IHO, defIHO, TAXKHO, ICKOHCTPYMCAHO, A HOBO Ka0
HOBO II0CTaje 10dpo o cedu, b 1o cedu CBETCKe UCTOpHje.

Taj peBonynmoHapHU IpeokpeT 3a100uja y IIpaKkcy TOTAIMTapHe pa3Mepe, aHaJIOTHO
YHVBep3a/IHIM IpeTeH3NjaMa JUCKypca mdepamn3Ma Ha TeOpeTcKoj paBHN. ToTamurapae
IpeTeHslje PeBONTYLVIOHAPHOT IPEOKpeTa y MMe CTI000fe CBOj KOHKpeTaH ITOMUTIYKI OO/IVK
(HaKOH CTTOMa HAIVIOHATICOLMjanM3Ma, BammusMa 1 KOMyHU3Ma) 3a7odujajy y mporpamMmma
3amagHux nmﬁepanﬂmx JIeMOKpaTI/Ija O/INYE€HNX C OU/bEM YCIIOCTaB/bathba HOBOI CBETCKOT
HOpeTKa Kao YHMBep3a/IHOT mopeTka crodogpe. HheroBum ycrocrasmpameM ykuuyhe ce
U CaMa MICTOPMja, IITO jaCHO CTIE[M U3 MIPETIIOCTaBKe Jia jé CBpXa MCTOPHje TaKBO CTalbe,
To je Tesa mmdepannor mucnuona Pykyjame* (Francis Fukuyama).

> Ckpahenuna 3a ¢punosodcku auckypce mudepannsma, y ToM 3Hademny he ce KOpucTUTH y Ha-

CTaBKY TEKCTa.
4 Bumre o Tome Buau y: Fukuyama, 1992.
y y
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Op Beh mpucyTHUX TeHfeHIN], ,unibernna‘, y OIIJI ce 0daB/pa BIXOBO BpeLHOBAE
U eKCTparoanyja o upeja U AeoNOIKNX CTaBOBa KOjU y ITOTJIE[y peanusanyje umMajy
KapaKTepUCTUYHO HEeraTUBHO ofpebeme — He yrpoxaBarma ,JOCTUTHYTUX * eleMeHaTa
peanusyjyhnx TpeHmoBa Ha OCHOBaMa Ifjeja Koje IpaTe AMHAMIYKY eKCTPAIONaLnjy TUX
enemenara. [lakite, nudepanuzam je éeh y ciliapHocitiu, Ha HauuH npahema ,, IpupogHOr
OZIBUjama IIpolieca KOju MOTY ca MOepalHOr CTAHOBUINTA fIa Ce KPUTHUKY]Y Y IIOITIeRy
HeloBO/BHOT Kopuithema excTpanomipajyhux MoryhHOCTH MM IIaK IIOBPeMeHNUX eKcljeca
- 3ayCTaB/baiba OILITET KpeTamba.

3axBasbyjyhu Toj cpac/ocTy ca KpeTameM y CTBAPHOCTH, Ma KOMIMKO Ce TIPEiCTaB/bao
HIPUPOFHUM, IndepausaM ce OBECHO yTeMe/byje Y COICTBEHO] apTUKY/IALIUjH, M TO KPO3
TaKBe eJIeMeHTe eKCTpaIoyIalyje Kao IITO Cy II0jMOBY IVMBIIM3aLje, cTopuje, MehyHapoz-
HOT IIOPeTKa 3aCHOBaHOT Ha JbyfiCKMM npaBuMa. OBU U IPYTU €IEeMEHTI €KCTpaIonanuje
HOCE Y CBOM 3Hauelby YHUBEP3a/THM KapaKTep UM 3aXTeB 32 YHMBEP3a/THUM 3HaYEHheM
U IPYMEHOM. Y OCHOBU T€ JIOTMKE ayTOP OTKPUBA UPUKPUBEHY OHIULOTIOUKY CHIPYKILYPY
codoge Kao fipasHuHe 1 C Apyre CTpaHe Mohu Koja yIpaKibaBatbeM IIePMaHEeHTHO IIOITy-
haBa Ty IPasHMHY, UCTOBPpeMeHO je mmpehn. CpeauInTe TOT poLeca, KOji Ce IPeAiCTaB/ba
Kao IIPOTPec, jecTe I0jaM YOBEKa KOjI Cé CAMOOCTBApYje Tj. Ha [ely j€ ,CAMOIIPOM3BO/ba
npupope”. Y CBOM TeMIIOPAaTHOM acIIeKTy Ta JIOTMKa Ce MCIIOCTaB/ba Ka0 3aKOHOMEPHO
KpeTame y MehymnpocTopy mportor Kao mpasHiuHe (O1/10T, UpeIeBaHTHOT) KOje ce CMI-
CJIOM TeK MCITyHaBa 13 oHor dyayher koje, Takobe nmpasHo, SuBa UCITyHaBaHO AKTYeTHUM
ocBefioyereM MOhM U IepIIeNIjoM YKYyITHe JMHAMMKe Kao fpoipeca ad infinitum.

Kbura npencrasiba 1pBo Gpuao3odcky cBeodyxBaTHO 3axBaTambe peHOMeHa M-
depanusma yommTe (He caMoO Ha HaIlleM je3NKY), KOje ce Hije OTPaHIINIIO Ha HEKY Off
eTOBIX IIAPTUKY/IAPHIX MOMeHaTa. AyTopy Hifje O1yTa HaMepa IOTIIYHO HeTVpare CBUX
nudeparHuX BpeJHOCTH U 1feja, Beh ykasyBame Ha OIIACHOCTH KOje IIPOM3/Iase U3 YHU-
Bep3a/IHMX [IpeTeH3Mja MIOepaTHOT II0OjMOBHOT Caip>Kaja I IeroBe eKCTpamoanmje Koja
BOJM y TOTa/UTapu3aM. TuMe ce Kao IOSUTUBHA CBPXA, OfHOCHO KOPUCT CIINCA, TI0Kasyje y
OTBapamy MUTamba MOTyhHOCTH ,,TPOHA/Ia)Ke ba IeMOKPAaTCKe a/ITepHAaTHBE TOTaIUNTapPHIM
HOTeHIMja/IMa MudepanusMa Kao napagurmaTudte ugeonorvje Mopepre® (Bodin, 2019,
str. 6). OHa oTBapa IPOCTOP MUILIUbeba O yBubamy MOoryhHOCTI O3UTUBHUX pe3ynTaTa
IErOBe NPYMEHE IOCPEICTBOM CYCIIeH3Mje YHMBEP3a/THUX ¥ TOTa/IMTaPHUX ITPEeTeH31ja
@JI/I-a, 1 BEroBor NPOAYKTUBHOT yTallakha y TPAAUIMOHA/IHE M HAllMOHA/IHE MUCAOHE
CTpyje 1 IpaKce.
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(Translation In Extenso)

The book Philosophical Discourse of Liberalism was originally conceived as the first
part of the trilogy entitled Liberman®. This is how the project Liberman is announced in
the foreword by Bodin: “the research of ‘the new world order’ as a phenomenon of global
connectivity of the world and the civilizational project” (Bodin, 2019, p. 8). The project
is intended to explore “the possibilities of finding a democratic alternative to totalitarian
potentials of liberalism as a pragmatic ideology of the Modern”. Since parts two and three
of the trilogy have not been brought to light, the analysis will focus primarily on part one.

On the road towards considering the phenomenon of the new world order, the au-
thor’s analysis is concentrated on the “origin of its ideological foundations” Bodin finds
this ideological origin in liberalism, particularly in its philosophical discourse, the analysis of
which constitutes the central topic of the text. Namely, in contrast to Jiirgen Habermas, who
takes the concept of the Modern as the ideological base and horizon of the new century and
modern philosophy and, indirectly, the modern world, while seeing liberalism only as one
of many conceptual, political and economic trends within it (Habermas, 1988), Bodin finds
the foundation of the Modern as such in liberalism. The principle of liberalism transpires
to be the capacity of reality construction via the philosophical discourse which is determined
by the function legitimation of the constructed — new world and new man.

This is the phenomenology of liberalism to a certain extent analogous to Hegel’s The
Phenomenology of Spirit (1986). In this book, liberalism (such as consciousness in Hegel’s
work) is followed ion its historical emergence and development up to today’s universal, or
totalitarian form. There is an attempt to perceive liberalism in the comprehensiveness of

! dusansilnil997@gmail.com, https//orcid.org.0000-0003-0673-338X
2 Part two is planned to be entitled World Order and Security of Nations, and part three - Man and
the Matrixx.
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its seemingly particular and unrelated manifestations. The core it gathers around itself and
from itself emanates a multitude of its manifestations, legitimizing and promoting them,
is shown exactly as Philosophical Discourse of Liberalism.

Fundamental concepts of philosophical discourse of liberalism are liberty, nature,
power, law, distinction new-old, revolution, and progress. In the 19 century, these main
concepts were formed into a matrix ideology of the modern West European age, or so-
called Western civilization marked by liberalism. “In its name, liberalism bears the idea of
liberty, but in its -ism it refers to the extension of liberty from an idea into a principle based
on which liberty emerges as the basis of looking at all aspects of reality, as a measure of its
valuation and acting in it” (Bodin, 2019, p. 55). Liberty is understood substantially nega-
tively in the philosophical discourse of liberalism, as liberty from, i.e., in terms of liberation.
What should be liberated is man, but man understood as an individual, an individuum.
What man should be liberated from is the ancient regime (ancien régime), or the entire old
world. Just as in all other concepts, the concept of liberty in the philosophical discourse
of liberalism derives from the old world, from Christian tradition, but freed of the divine,
heavenly element, and totally secularized and rationalized, it is applied exactly against the
source it originated from.

The concept of the “old world”, the “old regime”, also constitutes a liberal construction
formed through the application of the principle of negative liberty. In fact, it is only by
liberation from the existing, its cancellation, destruction, the present transits into the past,
or the old. This elimination of the old by a revolutionary coup is justified in the name of
freedom and human rights that belong to man by his nature. From thus-perceived nature
of man, the alleged necessity of progress in history is legitimized or, more precisely, history
itself is understood as a process of man's self-production. Therefore, the concepts of old and
new assume ideologically coloured value characters of good and bad. Old as old becomes that
evil, non-free, slave, backward, miserable, phony, constructed, while new as new becomes
good in itself, an objective it itself of world history.

In practice, that revolutionary coup assumes totalitarian proportions, analogous to
universal claims of the liberalism discourse at a theoretical level. Totalitarian claims of
the revolutionary coup in the name of freedom get their concrete political form (after the
collapse of national socialism, fascism and communism) in the agendas of Western liberal
democracies embodied by the aim of establishing a new world order as a universal order
of freedom. With its establishment, history itself will be abolished, which clearly follows
from the assumption that the purpose of history is such a state, as a thesis of liberal thinker
Francis Fukuyama.’

From the already-present tendencies, or “facts’, in the philosophical discourse of
liberalism, they are valued and extrapolated to the ideas and ideological attitudes which, as
regards realization, have a characteristic negative determination - of not endangering the
“achieved” elements of the realizing trends based on the ideas accompanying the dynamic
extrapolation of these elements. Therefore, liberalism is already in reality, in the manner
of following the “natural” course of the processes that may be criticized from the liberal

*  For more details, see: Fukuyama, 1992.
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perspective for their insufficient use of extrapolating possibilities or occasional excesses
- stopping general motion.

Thanks to its fusion with motion in reality, no matter how “natural” it may be rep-
resented, liberalism is historically founded in its own articulation, through extrapolation
elements such as the concepts of civilization, history, international order based on human
rights. These and other extrapolation elements bear in their meaning a universal character
or a requirement for the universal meaning and application. In the basis of this logic, the
author discovers a concealed ontological structure of freedom as a void and, on the other
hand, power which in practice permanently fills that void, while expanding it at the same
time. The centre of this process, which is represented as progress, is the concept of self-re-
alizing man, i.e., there is “nature self-production” at work. In its temporal aspect, this logic
turns out to be regular movement in the interspace of the past as a void (former, irrelevant)
which fills up with meaning only from the future that, also empty, becomes filled by the
current verification of power and perception of total dynamics as progress ad infinitum.

This book is the first philosophically comprehensive coverage of the phenomenon
of liberalism in general (not only in the Serbian language), which is not limited to one of
its particular moments. The author’s intention was not to fully deny all liberal values and
ideas, but to point to the dangers deriving from universal claims of the liberal conceptual
content and its extrapolation leading to totalitarianism. Thus, the positive purpose, i.e.,
benefit of this text is shown in raising the question of the possibility of “finding a democratic
alternative to totalitarian potentials of liberalism as a paradigmatic ideology of the Modern”
(Bodin, 2019, p. 6). It opens up the space of thinking about perceiving the possibility of
positive results of its application through suspension of universal and totalitarian claims
of the philosophical discourse of liberalism and its productive immersion in traditional
and national conceptual trends and practices.
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