Cnodopman Y. Autonuh' 323.1(=1:497.6)(497.11)(1991/2025)

Yuusepsuter y beorpany, 316.722(=1:497.6)(497)
DOunosopeku paxynrer, Opuiunanuu Hay4Hu pag
Opnermeme 3a COLMONOTHjy [Tpummen 09/02/2026
Beorpag (Cpduja) IIpuxsahen 27/03/2026

doi: 10.5937/socpreg60-64805

KY/ITYPAJIHU CELIECMOHU3AM
,CAHIIAKA“ VI PETMIOHATHA
BE3BEJTHOCT

CaxkeTak: Y IpBOM JieNy pajia pasMaTpajy ce iBa IIpuMepa Ky/ITypPanHOT Celecuo-
H13Ma 13 Pamko-mommcke odmactu (,,Canrraka®) — yBoherse ,,00canckor jesuka“ u armern
Ha bommake a dojkotTyjy Hena Mpasa. Y npyrom fieny paja faje ce mperjief, ay TOHOMM-
CTMYKMX 3axTeBa (1991-2025) dommauke enmre u3 Crapor Paca, koju ce Hajuenthe cBoze
Ha JKeJby Jia Ce YCIIOCTaBM ayTOHOMHa Apxxasa mog HATO nporexroparoM. Y tpehem
Jiely pajia aHaIM3UPAjy Ce NPeJeHTUCTIYKe IIpeTeHsuje aa ce ,Caniak” npumnoju bocHn
u Xepuerosnuy, ogHocHO KocoBy*. Pasmarpajy ce 1 peanHu de3defHOCHU pUSHULIN KOjU
IIPOVCTNYY 13 OBAKBE MEOJIOTHje M KYITypanHe IIpaKce He CaMo IO TePUTOPHjaTHA
nnterputet Penydmke Cpduje Beh 1 1o Mup y peruony.

Kipyune peun: Pamko-monnmcka odmact, SOIImbauky HAllMOHAMN3aM, MCTaMCKA
¢dbyHIaMeHTaMM3aM, TaTeHTHY KOHQIVKT

Ja je Hosu ITasap HewrTo ipyro y ogHOCY Ha ocTaTak Cpduje BUIENIO ce HOCTebIX
maHa jyma 2025. rogure. Y Hohu usmeby 28. u 29. jyna ynpasa [l p>kaBHOT yHUBep3uTeTa
y Hosowm ITazapy (JYHII), y3 momoh ode3dehema, npeysena je srpagy YHUBep3uTeTa off
Matbe IpyIIe CTYAeHaTa KOja jy je Io/1a TofMHe TIpe Tora 3arocena (,0nokupana“). Cyrpagan
Cy UCHpef 3Tpafie TIOUeNH Jja Ce OKYTI/bajy AeMOHCTpaHTH, Mehy kKojuma cy dvmm u Sopdern
HaBujau, koju cy >xerner fa JIYHII Bpare nop dnokapy. 3ato je yrrpasa 1o3Basia HOJIYY,

1

santonic@f.bg.ac.rs; https://orcid.org/0000—0002—5693—9952; unaHaK je HACTAO Y OKBUPY
UCTPaKUBaa Koje je crpoBefieHo y3 noapuky Ponpa 3a Hayky Perydmmke Cpduje Ha mpojexty
FSITC 1561: ,,opMuparme CpIICKOT UAEHTUTETa U TeOpUjcKe KOHTPOBep3e O MOKYIIAjiMa Bherope
nexoHcTpykuuje® https://sn.rs/fkyqi
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Koja je popMupaa KOPIOH Ha ynasy y srpagy. JeMOHCTpaHTH Cy KPeHY/IN fIa HANafajy
KOPJOH, y3 oBuKe ,,OBo je Cannrax!® 3acunamm cy nonmmuajie ¢raama 1 KaMeHUIaMa,
mok ce Hucy nosykin. Tako je JYHII nocrao jenuun yHusepsuret/daxynrer y Cpduju
KOjH je y To BpeMe 8110 ,,on0moKMpaH“ a oH/ia IOHOBO 3ay3eT (Blic, 2025; IN4S, 2025). Un-
IbeHMIIA JIa je MONUIMja OfICTYIINIA TIpef, IEeMOHCTPAHTMMA U Jia je TIpefiana 3rpagy Kojy
je dyBasIa 3a4y/iMiIa je jABHOCT U a/la KOHKPETHO 3Hademe maponu: ,OBo je Canyax!®

Ycneurny capanmy nodymennx cryfeHara 13 Hosor [Tasapa u ,cTyfeHara y dmoka-
M ¢ APYTUX CPICKMX YHUBEP3UTETa ONO3MUIMOHA jABHOCT je CJIaBIJIA, jOLI OFf BEIMKOT
3ajefIHNYKOT CKyIa y ToM Irpafy, 12. anpumna 2025. ,,CTyfeHTH Ccy Ioce MHOTO JielleHnja
HeCTadWIHOCTH yCIeny Ha mpaBy HaunH fa Bpare Hosu ITasap y cacras Cpduje 1 o de3
ucramenor Metka“ (Skoro, 2025), caBooSUTHO ce MMcano, §e3 MHOTO pasMUIIbamba O
TOMe IITa Te peyl 3aIpaso 3Hade. MehyTum, Mefuju KpUTUYHY ITpeMa ,,dmoKagepuma’
TBPAWIN CY fia CY ,,/IAHN 3arp/baji ca cTyfeHTrMa 13 Beorpaga“ camo ,MapKeTHHIIKA
¢dacapa“ usa Koje ce kpyje ,,yOpsaHa usrpaima napanese IOMIUTUYKe, KYITYPHE U ULie0-
nouike crBaprocTi (Nedeljkovi¢, 2025). , Vicriop npusnaHor Mypa, TBpAMIo ce, y HoBom
ITasapy sampaBo ce pa3Buja CTpaTeruja , TEpUTOPUjanHe, IPaBHe, PENUTMjCKE U KY/ITypHE
cenecuje (Veizovi¢, 2025).

»Huje Taj crieHapuo HuUIITa HOBO, Beh cMo ra rremanm geBemeceTux Ha Kocosy n
Metoxuju. Ilapanente nHcTUTYy1Mje, "HEHACUIAH OTIIOP, KY/ITYpHa ayToHOMuja, HBO
IPUTHCAK, MeJMjCKa MOfPIIKa, CTPAHO (pUMHAHCHpakbe M MHCTUTYLMOHAIHO hyTame. (...)
— yckopo hemo ce mrari (...) 3aIITO HaM je TIOHOBO HEKO y3€0 3eM/bY, JOK CMO BEpOBa/IU
na refamo crymentckn neppopmanc” (Nedeljkovié, 2025).

IITa je nctmra? To hemo Mohn fja KaskeMo TeK Kajja ce 3aBpllle aKTYeTHY O THYKIN
IpOLiecH KOju €y ¥ TOKY (cTymeHTCcKO-TpahaHcka modyHa, mnn ,,0d0jeHa peBonyumja“)
(Antoni¢, 2025). Amm, Beh cazia oCToje jacHM IOKasaTesby fia CY Ha fieNy MOKYILIAju Ky/iiyp-
He, Honuiiu4Ke U gpyuitieere ceiapauje jege 00naciiiy 0o oCiaika cpiickoi gpyuiniea.
VisBecHe Ba>kHe [yOMHCKe CTPYKTYpe U3 Te 0O7TaCTH He CaMo Jia He JKeJle [ja Ce MHTETPUIILY
Y CpICKO ApyuITBO Beh ra JOXXMB/baBajy KA0 CTPAHO OKPYKeHe 13 KOT JKeJle f1a OfY.

Ty odnact, y yxem reorpadckom cMuciy, odpasyjy Tpu ommruse y Cpdujn y xojoj
Behnnuy unne Bommary (Hosu ITasap, Tytun n Cjennna), a rae ¢y y yupasu Hajderthe
noKanHe domrmadke crpanke. OBe TPH OMINTHHE Ce Y jaBHOM Mibersy Cpduje BpIo 1ecto
MMeHYjy Kao ,Canijak®. Mebytum, camu bommanu y Cpduju mog ,,CaHzakom® mogpasy-
MeBajy 1 fojaTHe Tpu onurtuHe npema bocuu u Xepuerosuuu (Hosa Bapour, [Tpudoj n
IIpujenome), y kojumMa cy bormmariyt y MamIHM, TOCMATPaMOo /I OIIITHHE TI0jefNHAYHO.
Ho, y cBUX OBUX IIeCT ONIITHHA y3eTUX 3ajefHo, bommary cy y Behwan. Ilo mommcy ns
2022. 01 233.091 cTaHOBHUKA, 150.941 je Bommak, 62.478 Cpda u 6.433 Mycnumana. Ko-
Ha4yHO, Bommann nop ,CaHaKoM y HajIIMpeM CMUCTY IIOfPa3yMeBajy U JOLATHNUX IeT
onuryna u3 Lpue Tope, xoje cy mpe 1912. npunagane HoBonasapckom canyaxy (Ibesspa,
Bujeno Ilome, Bepane, [T1aB u Poxxaje).

»CaHIak", JaKje, Huje HeKa jacHO ofpebena agMuHKMCcTpaTNBHA MK reorpadceka
nemyHa. Illect ommtuna ,,cprckor CaHyaka“ npumazajy ABamMa pasmmauTIM a]MUHNACTPa-
TMBHUM OKPY3¥IMa, Kao LITO CY U1 TPU OMIITUHE ¢ dolImbadkoM BehHOM pacrofierseHe y iBa
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okpyra’. Vigenturer ,,CaHyiaka“ IpBeHCTBEHO je BupTyenaH u Heoapebhen. Pangu momarHe
IPELV3HOCTH, 0O/IACT KOjy YMHe TPY K/bydHe ONIITHHE ¢ dourmaukoM BehiHoM 3Bahemo n
Ciapu Pac, 08macT Kojy YMHH IIeCT OMIITHHA C YKYITHOM dolirkadykoM BehnHoM 3Bahemo
u Pawiko-itonumcka o0n1acili, a CBUX jefflaHaect npekorpannyHyx ommrrinaa Cpduje u Ipue
Tope 3Bahemo u Hcitiopujcku Canyax.

Y oBoM pany npukasahemo Heke AVMeH3Mje MAEHTUTETCKOT OfBajama ,CaHaka“ oy
Cpduje y chepu kynrype — y odpasoBamy (,00CaHCKM je3UK) 1 Y CBAKOJHEBHOM KUBOTY
(Iema Mpas, fa unu He) — Kao 1 y chepyt HOMUTHKE (3aXTEB 3a Ay TOHOMHOM AP>KaBOM
CaHiak) 1 y mpexorpanndHnM nHTerpanujama (buX xao ,,JoMoBuHa“ 1 CrenujanHe Bese
¢ Kocosom*). Ykasahemo u Ha de3denHocHe mpodieMe Koju HacTajy U3 OBOT IOKYIIIaja
usrpajme ugeHTuTeTa ,Caniaka“ kao He-Cpduje.

KYJIITYPAJTHU CEITAPATVI3AM

Y Cpduju ce ox 2013. mpxut Or/iefjHa HACTaBa HA ,00CAHCKOM je3nKy'; a of 2017. un
penosHa (Kevezdi, 2019; Dzudzo, 2018). Tpeda ofmax pehn ma cy ce oBaKBOM HasuBY je-
3MKa OJIy4HO IIPOTHBIIIN CPIICKY IMHTBUCTI. Ondop 3a cranmappusanyjy jesuxka CAHY
IIPOTECTOBAO je peunMa:

»IIpemMa TBOpdeHnM IpaBWIMMa, Of 'CPIICKY HAPOJ, M3BOAY C€ 'CPIICKM je3UK), Off
’XPBATCKM HapOJ "XPBATCKU je3UK, a off "OOIIbadyKy Hapoy, Moryhe je jeanHo nsBectn
’SolImbadK je3NK, a HUKako Huje Moryhe n3Bectn Ha3uB 'docanckn je3uk’. To je 3aTo mto
du oH onrosapao TepMuHy docaHckoi Hapoga, a Takas Hapop He noctoju (Committee
for the Standardization of the Serbian Language, 2015, str. 157-158).

Penrydnmka Cpricka ce Op>Ku oBe elleMeHTapHe TMHTBUCTUYKE JIOTUKE, Kao ¥ CBOT
ycTaBa Koju IIpero3Haje ,,je3uKe CPIICKOT, SOLIBHAauKOT U XpBAaTCKOT HAPOJa®, aln He U He-
Kakas ,,00cancku“ jesuk (Politika, 2020). Hapasno, Cpde y buX je cTpax fa ce usa uMeHa
»OOCAHCKN je3VK " KpMje jesNuKy yHUTapyu3aM 1, y cnefieheM Kopaky, HaMeTare OBOT Ha3UBa
Kao jeAMHOr 3BaHNYHOT jesnka y buX. Mehytum, Bnactu y Cpduju cBoje MHCHCTHPabe Ha
»O0CAHCKOM jesuKy" mpaBpajy omnykom Ckymitine Cpduje u Llpue Tope us 2005. rogu-
He KOjoM je patudukoBaHa EBporicka rmoBesba 0 MabMHCKVM VM PETMOHATHUM je3UIIUMa.
Y okBUpY paTnUKAIVOHOT MHCTPYMEHTa, HauMe, oHflalma Braga CHT npucrana je
fla CTaTyC MarbJMHCKOT je3uka goduje u ,,00cancku jeauk (Zakon o ratifikaciji Evropske
povelje o regionalnim ili manjinskim jezicima, ¢lan 3; 2005, str. 30), Maja je kao yroBop-
Ha CTpaHa MMaja MOryhHOCT fia, carmacHo wiany 3. cras 1. [Toebe, cama ofgpeny odum
weHe dynyhe nmpuMeHe, ofHOCHO HasuBe jesuka (Zakon o ratifikaciji Evropske povelje o
regionalnim ili manjinskim jezicima, 2005, str. 17). OBO je TaKOMUCTIEHO yIMIEHO, IpeM/ia
je Mebhynaponna xpusHa rpyma (enrnecka ckpahennia: ICG) npetxonHo caBetoBaa bo-
IIbalyMa a IPEeNCINTAjy CBOje MHCUCTHPatbe Ha yBobhemy ,,00caHCKOT jesyka“ y IIKose
(ICG, 2005, str. ii), Ha3BaBILIN TO ,,CAMOHAMETHYTUM eTHMYKMM anaprxejoom™ (ICG, 2005,

> Hosu ITasap n TyTtun cy y Pamkom okpyry, a Cjennna y 3matudopckom okpyry. ITpudoj,
ITpujenome n Hosa Bapour takobe cy y 3natndopckom okpyry.
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str. 32)°, a u Mmehy camum roBopanuuma u3 ,,Vicropujckor CaHijaka“ Huje SUIo carnacHOCTI
0 Ha3WBY TOT je3MKa’.

Tapaumsu cprckn Munnctap npocsere Crodoman Bykcanosrh noxypno je fga do-
CaHCKIU je3UK yBefie Kao n300pHM IpeMeT Beh o gpyror monyropuira mkosacke 2004/05.
ropute (ICG, 2005, str. 32), ga du orefHy HacTaBy Ha ,00CaHCKOM jesuky” (og 2013/14),
cHaXXHO PuHaHCHjcKu noapKanu generannja BY y Beorpany, Spurancka amdacasa 1 He-
mauku GIZ (Deutsche Gesellschaft fiir Internationale Zusammenarbeit; Veizovié, 2025).
Konauno, Cpduja je op mkosncke 2017/2018. rofyHe yBea peryrapHy HacTaBy Ha ,00CaH-
CKOM jesMKYy", I1a CMO TaKo HOOW/IN 1 LIKOJICKe YIIOeHNUKe, HOIyT Kibure: bocarcku jesuk
ca enementuma Hayuonante kyniiype 7, Jacmune Xpmwuie u Ceapa lllemcosuha, kojy je
y Beorpany odjasuo 3asop 3a yndennke (Hrnjica & Semsovié, 2018).

Haxko je Behuna mruBa y 0BOj unTaHu f0dpa KIDKEBHOCT, 13 KOje Ce BUAM CBa
jleriota 1 SOraTCTBO jefHOT, TIOMAJIO ApXaNIHOT CPIICKOT je3nKa, 1 oceha cBa AyieBHOCT,
ceTa U TOIUIMHA 00UYHUX JBYAN, KAPAKTEPUCTUYIHO je ja Cy ¥ OBaj YIIOEHNK YBPIITEHE I
ZIBe mecMe IpodrIeMaTHaHOr capgpixaja. [Ipsa je ,,pomobydnBa mupcka mjecMa’ u3BecHe
Enude Kpujemropar (Hrnjica & Semsovi¢, 2018, str. 45), Koja y LieTMHM I1aCH:

POJJHM CAHITAK

Ha Mu f1ajy cBe fonuHe

o, CuHaja o Ypana

u a3ypHe cBe odaje —
ponuu CaHirak He Sux fana.

Ila My fajy napcka dmara,
CBe Kpa/beBCKe dumjerte BOpe,
kan Mepyane He dux mana
Of] CaHIJa4Ke jefiHe 30De.

Jla My Hyfie KpyHY 3/1aTHY,
LIAPCKY CBUTY U podube,
IpyMeH 3eM/be He OuX Jjana
Off IOHOCHE JIjeflOBJHE.

Ja Mu y3my oda oka,
BPeJIO Cplie 13 Hhefapa,
OCKM Bjepe AJlIaxoBe,

cBe 3a CaHiak ja dux mana.

> 3aHMM/BUBO je [a ce CIMYHA apryMeHTalllja IIoTexxe 1 Kaja y buX Tpeda ykuHyTH HacTaBy Ha

CPIICKOM I ,,XpBaTCKOM “ je3UKY Yy KOPUCT ,,d0caHcKor*. TBp/Iy ce la OfjBOjeHa je3snyKa ofie/berba 3Hade
»yBODeme cerperanyje 1 arapTxejia y 00pasoBHM CUCTeM — ,,TO je eTHIIKY MHKYSATOp 3a Kpeyparbe
MP>KIb€; TO je CYLITMHCKA M/Ie0IOIIKa 1 )XKMBOTHA IpuiipeMa 3a dynyhe koudnukre (Bursaé, 2025).
*  Penmmo, y I{pHOTOPCKOM Jieny ,,Vicropujckor CaHlzaka“ jefjaH ieo uTe/ba U lajbe Ce M3jalllbaBa
Kao MycnmaHy, a OHM JJaHacC — KaKO je TI0Ka3aso jefHO McTpakubame 13 2020/21. - ,,cBoj MaTepmu
jesyK MCK/bY4NBO HasuBajy npHoropckuM (Hodzi¢, 2024, str. v).
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ITecma jecre ,,pomopyduBa‘, amu u cacBuM guwierantcka. To je crmada noesuja, mo-
YeTHMYKA, Ca OaHATHUM C/IVKaMa, IIOBPIIIHA 1 IVIAWBNBA, U je[fJUHN PA3JIOT LITO Ce TaKBa
»ljecMa“ HalllJla y OBOj YMTaHIIM jecTe IbeHa ,POHo/byONBa“ IPUrOJHOCT U HEKaKBa
nomuTudKa mopodHocT ayropke. Enuda Kpujemrropary je mpBeHCTBEHO aKTHBUCTKUEbA,
KaKO y II0€3MjU, TAKO M y MOJUTULN. Y YMTAHLIM Ce KaXKe [ia je ,,3aBpiunia Buury Tex-
HIYKY TeKCTIIHY Koy y JleckoBuy® u fa ,,ocamaecetux emurpupa y Fbemauky, raje
u caga xxuBu“ (Hrnjica & Semsovié, 2018, str. 47). Ha HeTy ce IIak Moxe Hahy moparax
fia paju Kao momMohHa HeroBaTe/blUIla y HEeKOj HeMauKoj QOTTHUIIM 1 JIa je 3a BpeMe paTa y
BbuX poura xkako Ou ce dopma Kao ,,KeHCKM [oOpoBosbaLl y jeanHuiy *3ynduxap; mon
KOMaHJIOM JleTeHapHOT 3y/adukapa Anuimara® — Ty je 1 mbeHa CImuka y yaudopmu, ca
Ka/TallbUKOBIM, UCIIpel MycinMaHcke patHe 3acTase (Facebook, 2016).

[Tocne pata, Kpujemrropuesa je HacTaBuIa CBOj akiiuéuzam, onoMumyhn Mycnm-
mane y buX na cy ,,k/pyd o cBoje kyhe ganu xomuju, fa uMm ox oppebyje xana he yhu
mnn nzahu, re ga ,,Jopnk npasu ox Bocue ITanectuny” (DZunuzovié, 2010). Kaza je
Hak ped o Panrko-nonmumckoj odmactu, oHa TBPAMU Aa ce ,AYLUIMaHuU, KOjI jOIII YBUjeK U3
CAHY cMuibajy HoBe ITOXOfie U CUIIajy OTPOB HAal[MOHAMM3MA“ M IaJbe ,,0aBe XajayIKoM
nuTeparypoM’, muiyhu ,,iaxHe xajaydxe Oudmuje” Kao LITO Cy OHe KOje Cy, TOKOM paTa
y buX, ,,Hocumu ca codom ok cy knanu 1mo bocun®

»Kapia camo momucimm Ha Bacumja Kpectuha®, kake oBa ilecHukura, ,caH|auKa
ayToHOMMja MU fiobe kao xuctopujcka odaBe3a KojoM he ce caHIIauKy HaApOJ, KOIMKO
TOJIMKO 3AIITUTUTY Off TUX HEKOKHeHUX IpoMoTepa 371a. (...) Mu Borumar CaHiraka
MOPaMO XXIBjeTHU HOPeJ; TAKBUX, Ka0 U YBUjeK 00eCIIpaB/be N, YTPOXKEHN U YBUjeK CIia-
koBaHMX wractnaHux Bpehnia“ (Krijestorac, 2010).

HapagHo, cBe du 0BO Mor/Io duTi MpeeBaHTHO fia je Kpujemnropyesa Hammcana
BPXYHCKY IlecMy Koja ce, 300T CBOjuX KBa/auTeTa, Mopa Hahu y unTaHy. Amu, mheHa
AMIETAHTCKA [T0e3Kja, CaMo 3aTO LITO je ,pOf0/byOuBa‘, 3a1CTa HeMa IITa [ja TPaXKN Y
yudenunky ,00caHckor jesuka“y Cpduju.

Jlpyra kapakTepuCTHYHA [TeCMa y 0BOj YnTaHIu jecte oHa Heyrapa Mdpuummosuha
(Hrnjica & Semsovi¢, 2018, str. 48), a riacu:

VIME

Kako je moje nme nujeno: Henan!
IIpBo uma 11, ma uma H na uma map
Mory pia ce gososem: O,

Hernape!

Kao pma cam [lon Beju

Osggje ja, oBje Moje nMe

A Kaj ce 3aMIC/INM, 3HaM ¥ IIITa
3naun: Crac.

XBasa Ajtaxy ga cam poben y
bocHn,

V1 ma roBopum docaHCK,

u fia ce He 30BeM [IpcTko
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Hu Kocko

Hu Ouko

Hu Pyxau

Hu Cnacoje

Hernag

Kap me ko 3oBHe: Herrage!
Hapyje me

HaunHum ce rnyxum na Me jjBa
ITyTa

30BHe

OBa necma Hanucasa je 1994. rofune, flakjie y BpeMe Kafia ce Iicall ,,y TOKY arpecuje
Ha BuX, nupextHo yxpyuno y ondpany semsbe” (sh.Wikipedia, 2025) - muciu ce va buX. To
je duro moda, xako kaxxe cam Vdpuimosnh, kaga cy mycmmMann y buX ,,110H0BO odmn
NpWIMKY fa OyAy TO IITO jecy, bourmany, a He MyclIMMaHy ca BemukuM M, anu cy nodum
ipanaiily y inasy og ceojux cycjega“. ,,To mro cam bourmax®, kaxxe jour Vdpumumosnh, ,,to
je lap MOjuX Ipefjaka ¥ MoTra Hapoja, To ITo caM bocanar To je map mMoje 3eMibe, a ITO
caM MYC/IMMaH To je gap Ataxa Y3sumeHora“ (Anadolija, 2013).

Huje, mebhyTnm, jacuo saurro 3dor Vdpummnmosuhesor ioHoca gena y Pamko-mo-
JIMMCKOj odmacTy Tpeda fja yue KaKo MMa Heder JIOLIer aKo ce HeKo 30Be — Cracoje. Tako
ce 30Be, pelyMo, ciH IymMua Mutana ['yrosuha, 3aTum Hekagammsy koManganT CAJ u
LIIPBY CPIICKM IOJIMLIAjaL] KOju je 3aBpumo amepuuky OB akagemujy“ (Cracoje Byro-
Buh), motom apxutexta Xpama Xpucra craca y Ipuurrunn u [Tanare ,,3opa” y beorpany
(Cnacoje Kpynnh), kao u KoMaHzaHT aBujanmje koja je Cpdujy dpanmna og HATO arpecuje
(Cracoje Cmmpannh) 1 Ko cBe jolI He. 3aMICIMIMO, € fPyTe CTPaHe, ja HEKY CPIICKM IIeCHUK
HaIuIlle TIecMy y Kojoj ce 3axBasbyje Cs. Tpojuiu mro ce 30Be 30paH, a He bakup? U ga
TakBa foe3uja yhe y unranke? la mu Su to 3By4ano yBpenpuso? Ofakiie OHIA IOMICA0
Ia je VdpummmMouheBa moesuja srofHa 3a YNTaHKY?

Henap Kenmanosnh je rodpo mpumerno ga ce boumanun u Cpdu y buX cBe Buiie
yIa/baBajy jeqHY OF APYTUX, HE CAMO HOMMTIIKY Beh U KYITypHO, 11 11 110 CBAKOJHEBHOM
Ha4MHY )KMBOTA — 10 IIPasHMUIMIMA, HAYVHY OfleBaba, UCXPaHu, uhy, TMYHUM IMEHUMA,
u3dopy dpauHuX mapTHepa, HAYMHY MO3fpaBbama... (Kecmanovié, 2018). Taj mporec je
MOX/Ja He3ayCTaB/bUB, a ca OOIIbadKe CTPaHe U HaMepaH. AJIy, 3aIITO Ce Ha TOMe MHCUCTH-
pany Cpduju? 3amro ce u y Pamko-nomimMckoj odmacty narpabyje docarcku uneHTurer,
ca ,,00caHCKUM® je3UKOM 1 ,,00CaHCKOM KYITYPOM, 3aCHOBAaH Ha KOMIYHO-TaJTAHAYKOM
eTOLIeHTPU3MY U HUTIOJAIITABAlbY KOMIIMja KOju ce He 30By Heyag?

I pyru npumMep koju he oBfie STy HaBeleH THYe Ce KY/IType CBaKOJHEBHOT KMBOTA.
Y Canyauxum Hosunama je your Hose rogmne 2018. odjaBmena pororpacduja mapose
pasarere IpeKo ylulle: ,,Ja caM MycnuMaH 1 He craBuM Hosy roguny® (SandZacke, 2018).
ITocToju cranna TeHeHIMja fa ce bommany ofBoje off CBOjUX CPIICKMX KOMIIMja TAKO HITO
du ce yBepumu fa cy Hosa ropuna u [lena Mpas HewTo mTo Bpeha ncimam 1 MycnuMaHCcKy
Tpaguuujy. Pennumo, Ha Hekonmuko Mecta 'y Hosom ITasapy nocnenmer gana 2016. ropnne
OCBaHY/IN Cy IUVIAKaTH Y OQIMKY YMP/INIIA, KOjIMa ce MyC/IMMaH! II03MBajy fa He Ipo-
cnabajy HoBy roguny. Kao ayTop miakara HaBopy ce MycaMMaHCKY OMIAJVTHCKY KTy
(MOK), opranmsaruja koja genyje y okBupy Vcmamcke 3ajegunie y Cpduju. OBaj knyd je
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u XpajeM 2015. rofyHe OpraHM30Ba0 CIMYHY aKIMjy, Kajia Cy IbMXOBY aKTUBUCTH, Y3 4aj
 TOIUIe HannTKe, y HeHTpy HoBor ITazapa rpahannma odjammasami 3alTo Myc/IMMaHT
He Tpeda jja fouekyjy u npocnasmbajy Hoy roguny (Blic, 2017).

ITpe oBuX aKIMja M3BpILEHA je ¥ oAroBapajyha Teonomko-nHpOpMaTIBHA IPUIIPEMA.
[Mocnepmwer fana 2010. roguHe Ha cajTy Vcmamcke 3ajepunie y Cpduju Peruap [Tnojosuh,
mydruja deorpascko-HoBocascku (2007-2011) u notnpencenuuk Merunxata V3 y Cpduju
(2007-2014) odjaBuo je unaHak: ,,llITa je Hama [lema Mpas!?“ Ty ce kaxe na je ,,cpaMoTa
U TpUjex Ja POAMTE/bU CBOjy Ajelly He Hayde KOju Cy BbuxoBu dnarganu’, Beh gena yue
»Tybe® npasumnke, momyr ,,HoBe rognue, [lega Mpasa®, 3dor uera ce u fierja u pogurebu
»Becejle yia/baBamy Off cBoje Bjepe u acuMmtanuju’. Ogrosapajyhu Ha nurame ,1uTa je
Hama [lena Mpas®, aytop kaxe: ,Hama Huje HuiuTa, Huty Ou cmmo dutu! OH He mpumnaza
HaMa, Hallloj Bjepy U KYITYpH, BbeMy Hije MjecTO y HalllM MaxajaMa, kyhama, ca Hamom
pjeriom u nopopuuoM“ (Plojovi¢, 2010).

ITer rogmHa gouHMje U Tafammby npescenunk Memnxara VI3 y Cpduju mydruja
Mesnyn Qynuh ymosopuo je y Hosowm [Tasapy ga je ,odumexxaBamwe HoBe rogyuse maras-
cku 0du4aj, Te fa ,knherbe jenke, lema Mpas u npociasa HoBe rofuse ypyurasajy Haury
Bjepy, HaLlWjy M KyITYpY, aCUMMUINPajy Hairy oMnaauay” (SANA, 2015). Crnepehe rognue
je Ha cajry M3y Cpduju, 31. meeMdpa, 0djaB/beH jOI jejaH TEKCT y KOMe je YaK C/IaB/berbe
Hosge ropuse nosefeHo y Besy ¢ ,reHouugoM y Cpedpenniy. Ty ce kaxe fa ,/IMa BeTUKI
Opoj ‘MycnMaHa’ Koju €y Y cnujehery HeMycmuMaHa IIpellIy CBaKy Mjepy', i ia ¥IX ,,TO
BIXOBO Cyjebherse Hitje aMHeCTHpaIo off ydujama U IIPOTOHa Y TOKY IMOC/beibe Opy>KaHe
arpecuje Ha Perrydnuky bocHy 1 Xeplierouny', e ce gopaje:

»3ap Ce CMUjy jaBHO YMHNUTYU IPUjecy U M3a3uBaTu AJIaXoBa, CyOXaHexy Be Te'aa,
cpuda y 3eM/bl KepaMeTa, 3eM/bI Y K0joj Ce IIMPUO MUPIC LIEXUCKe KPBH, 3eM/bH ¥ KOjOj
Cy BOjCKe MejleKa IoMarajie rojodpage u romopyke dopie Apmuje Perrydnuke Bocue n
Xepuerosune u MYII-a u saycrapibasie HellpujaTesbe, 3€M/bY [IBIje CTOTUHE X1U/bajia
LIEXNMA, 3eM/bJ KOjOM CY TEKJIe pUjeKe IeXUCKe KPBY U PUjeKe Cy3a yLBUje/beHNX
MajKu, HeHa, CYIpYra, fijerie u yHyuuha, sempn y [lotouapuma 11. jyma 1995. . sraxkeHe
Tek pobene dede, seM/py ueTpeceT Xubazia CUIOBaHNUX Bourmakuma, Meby kojuma je
TeceT X1/baJla MaJIo/be THMX JIj€BOjYNIIa, 3eM/bJ CTOTMHA 3/IOTTIACHNX JIOTOpa, 3eM/bu 614
710 TeMeJba NMOPYLIEHMX JaMuja, (...) 3eMJ/bM Y KOjoj Huje OM/Io KOMeKTUBHE OCBeTe Hac
Bourmwaxa u 3em/by JOOpohyIHUX /byU KOj) HU HeTIpUjaTe/be He 3Hajy MP3UTH KOTIMKO
To oHu 3acnyxyjy" (Hutbe, 2016).

Texct ce 3aBpuraBa mpenopykom sia ce Hosa rouHa HUTH C/1aBU, HUTHU [PYTOM
4eCTUTA, Te Jja Ce lelV IIOKIOHM He KYIIyjy, HUTU Jla Cé HOKIoHY IpuMajy. OBo nocnenme
je 3HaumIIO cerperanujy dourmadke fetie y Bpruhuma u mkonama, rae ce Hoa rogina
JlelieHNjaMa 3ajefHIYKM 0dermerxkaBasa Kao jefjaH Off HajBeceNMjux JedjixX MpasHuKa.

Ha cajry V13 y Cpduju je u 30. nenemdpa 2017. odjasben Texct Pemaga ITnojosuha,
taga Beh gupexropa Mexpece Tasu Vca-der y Hosom Ilasapy (a ganac mydruje deorpag-
CKOT 11 3aMeHUKa IpefcenHrka Memmmxata Vcmamcke 3ajepuune y Cpduju) Ha Temy ,,Cmuje
mu mycnuMas cnasuty HoBy rommay? (Plojovic, 2017). Ty ce TBpau fa ,,II0CTOju TpajHa
TEKHba 33 ACUMMIAIIN]OM OHMX KOjy He ITpUIIa/iajy BehMHCKOM Hapopy, KaKo je TO KOf Hac
cay4aj a ma je ,,ynpaso HoBa rogyHa o K0joj FoOBOPMMO jefilaH TakaB IIpUMjep , Kafia ce
»CBj€CHO MYC/ITMMaHMMa, a OCeOHO HIXO0BOj Ajel y 1Koy, mofgmehe oBaj kpurhanckn
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IIPa3HUK Kao cBOj*. ,[IoMeHyTe cTBapy 1 MHOTe Apyre Cy OTBPJA yTOTOAMIIbE TeXKIbe
7la ce IPUTIAHNIIY JIC/TaMa Ha OBYMM ITPOCTOPUMA jOII MajIo yAazbe of CBoje Bjepe, Te (...)
oCTBapy BUXoBa acuMwIanuja‘, TBpau Ihtojosuh, 1 3akmyayje ga ,,djeny Mpasy u mero-
BUM KO4YMjaMa J1 IOK/IOHMMA HUje MjecTo Y HallluM JOMOBMMA, Hallle Kyhe Hucy nmpocrop
KOjM ce yKpalllaBa jenkaMma, ceujehama u cejetmpkama“ (Plojovi¢, 2017).

KapakrepucTuyaH je 1 wiaHak odja/beH Ha cajry SandZak Danas, 28. nenemdpa 2022,
IIOJI HAC/IOBOM ,,Xadusu o cnasbey Hose ropune: To je cnmjeberse mejrana. Camo ce bor
cnaBu®. Ty ce uuTupa nsjaBa xadpusa Xycejua Hajnaxosuha: ,,Illejran Tako ogpanm mocao,
cBe je y 3HaKy Te HoBe ropute, crBapa ce Taj aMOujeHT, arMocdepa Ta a ce IpUIpeM,
noTpouy u o Buie norpujemn. To je ciujeberse IejTaHa ¥ BETOBUX CTOINA Y CMUCTY
rpujeutewa” (Sandzak Danas, 2022).

OBaKBO CTAaHOBMINTE ¥ MPUTUCAK HA MI3MEHY jefiHe CACBUM de3asyieHe KyNType CBaKof-
HEBHOT XXI1BOTA 3aIIPaBo ce IpennBa u3s buX, koja je y ToM IOITIeRy HaeKo ,,HanpegHuja‘.
Taxo je youn Hose roguse 2018. Klix.ba odjasuo na ,,[jer Mpas, xao un Tera Hosa [opuHa,
nehe mocjerntu Spojue Bpruhe ose rogune” (Dz. C., 2017). [TuTupana je AMpeKTOpKa fedjux
Bpruha buxaha KOja je peKIa Jia ,IMaMO JOCTa MajKi IIOZ, XMITadOM U pOfITe/ba MYC/IMIMaHa
KojuMa Bjepa He 103BorbaBa [ljena Mpasa“ (Dz. C., 2017). Y unaHky ce, Takobe, unrasnar
nopnceha n Ha panuju nokymaj (2008) Tafalube AUPEKTOPKe capajeBcKux Bpruha ma, yme-
cro ,,HenoxxerpHOr Jlera Mpasa, ,,ajeny mocjetn (neyrpanta) Tera Hosa rogmua“ (ucizio).

Taxobe cy n y Capajesy, youn Hose ropyse 2018, ocBaHyu ItakaTu y kojuma ce bo-
LAl OLIOMUIbY Jid ,MyC/IMMaHN He cnaBe HoBy ropyHy™ 1 fia ,,KO OIIOHAIIA jelaH Hap Oy
OH meMy ¥ npunafa‘. llITaMnany cy ¥ IakaTi Ha KOjuMa je pMKa3aHO KaKo MyXaMe/jaHalj
¢ ¢ecom, a Koju Ha pyKaBy Hocu parHu rpd buX — nnave cindan ¢ rpdom ,,Canraka® —
necuuioM odapa Jlema Mpasa®. Y momenyrom wianky ca Klix.ba y3 ocrasno nuure u ga je
»Iper mpocasy 2010. rogune, VicmaMcka 3ajegauna y buX odjasuna ¢eTBy y Kojoj croju
na ljen Mpas Huje MO3HAT M MPU3HAT Y MCTAMCKOj Tpaguuyju bommaka u ga ce Hapoun-
TO JOIIKHAYKO]j fijery Taj KpirhaHcky cuMOOI OKyIIaBa IIOTYPUTH Kao HeyTpaaH MK
(Dz. C., 2017). Mebyrtum, Vcnamcka 3ajegania y buX, Heneby mana mocie odjaB/buBarma
OBOT TEKCTa, MOPEKJIA je fia je ,,MKafa uszana ¢peTsy KojoM je 3adpamen [ljen Mpas nnn
odmpexaBame HoBe rofute, ¢ 0031poM fja Ta muTama He cMarpa Bjepcknum (Srna, 2018).
Vmax, Ha opunujensoM cajty M3 y buX, mop garymom 24. menemdap 2010, cToju oBo:

»Behn dpoj Mycmmmana nocrasuo je murame PeTBa-eMUHY Y Be3) UCIaMCKOT CTaBa
o 13B. ljena Mpaasy (...). ®erBa-emus fip. Enec Jbesakosuh >xennu yxasatu Ha cbenehe:
1. ljema Mpas je nspaBHO m0Be3aH ¢ KpIrhaHCKOM TPAaANIIjOM 1 3aIIPABO CaMO je IPYyro
yMe 32 IMYHOCT U3 Te Tpajuiuje mo3Hary kao ‘Csetu Huxona’ 2. CiomeHyTa CBeTKO-
BIUHA I FbeH CYMOOJI HICY eJIeMEHT McmaMcke Tpaaniuje bommaxa, Beh cy HamerHyTn
y BpUjeMe jeTHOYM/ba, ¥ MYCIMMaHNU O UX, Ka0 CuMOOJIe CTpaHe MC/IAMCKOM y4ery 1
TpapuLuju, Tpedamm urnopuparn (Ljevakovi¢, 2010).

Haxie, Huje perna, Beh PeTBa-eMnH, any, CyNITHHA je MCTA: IPABU MYCIVMaH U
IeroBa nopopauLa He Tpeda ga nmajy nurra ¢ Jena Mpasom. Ho kako je ena Mpas ganac
opseh momynapan mel) merjom — jep, Kako 00jaCHUTH JIETETY Aa CY HEeroBU APYTOBMU JOSMIN
HoKJI0H 3a HoBy rofuHy, a oHO Huje? — ITIOMeHYyTa IUPEeKTOpuIla capajeBcKux BpTuha, mpe

> Cnuxka: https://sn.rs/13u64.
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upeje ¢ ,Terom HoBoM rognuoM®, M3HeNa je mpesIor Aa fela y 0dgaHuIITHMa Jodujajy
oK/IoHe of ,,Jen-Xuype® (Boraci¢, 2009). ,,Xuipa“ je npecemerse Myxamena u3 Mexe
y Menuny, a 2018. roguse xuipa je mana 10. centeMOpa, Kaja je 3amodena 1440. roguna
II0 MCTTaMCKOM KasteHfapy. Mebytum, octarno je HejacHO Kako , XUIIpen-Aeao‘, yMecTo y
cenremdpy, Tpeda ia nobe Beh moueTkoM jaHyapa. [TocedHO MUCTepHO3HO OCTANIO je U
IyTabe Kako OM Ta4HO Taj ,KOHTpa-Mpas“ Tpedaino na usriena. Kopucrehn umnposuso-
BaHOCT ufeje o ,,Jen-Xuipu', ayTopy caTMpuaHOr cajra Begpu gyx 0Bako Cy ra onmcaii.

»ljen Xunpo he dutn odyuen y 3eneHo, a He y ipBeHO Kao oHa BraurduHa [ljer
Mpas; ymjecTo Ha camKaMa, Ko OHaj arpecop, [leno Xupo he ce Bosatn Ha nerehem
hummmy; ymjecro jenena, hnmmm [ene Xunpe he Byhu pese (kamuie — C. A.); ymjecto
OBpaTHe cujefie YeTHUUYKe Opafie ¢ dpkoBuMa, y Xuipe he dutu kaxBeHa mmm xyra
dpagia, des dpkoBa; IOILITO rasa CBY/A, a fla He Ipjba Horasuile, [leno Xuipo he ckparuru
maHTose ABajecetak cantumerapa’, nry. (Vedri duh, 2014).

He mocToje jaBHO focTyIHM IOfaLy KOMKKO je oBa akuuja ¢ dojkotom Hoe ropmue
saxusena Meby Bomrmannma Pamrko-nonumcke odmactu. [lesa Mpas nuje Boxxuh bara, n
3aTo jecte cumdon rpabancke, cekynapae Cpduje, ¢ BUIlIeIeLIeHNjCKOM TPaguIiujoM. 3a-
HMM/BYBO je [ia YIIPAaBO OHM KOjJ HajBHIIIe TOBOPE O MY/ITHUKYITYpPHOj, rpahanckoj Cpduju,
hyTe xaza je ped 0 0Bako pafjuKa/THOM IOKyIIajy rpabacke cerperanmje, Beh a HuBOY
BpTiha. Jep, oBfle BaXky jeqHOCTaBHO IpaBwIo: mro y Cpduju nma Mame dema Mpasa,
TM nMa Mambe I ,,rpahancke Cpduje — yKOIMKO je 0 ’e NKOME jOIII MCKPEHO CTAIO.

MHCTUTYUMOHAHW CEITAPATU3AM

Pagno Cnodopna Espomna (PCE) odjaBuo je 11. maja 2018. rogune pernopTaxy ,,CaH-
jak kao Bojonmua?” (Bajrovi¢, 2018). Crpanka gemokparcke akiyje (CIIA) Cynejmana
Yr/paHMHa, KaXe ce Ty, UCTAaKIa je 3aXTeB 3a ayToHoMMjy CaHljaka 1o Mofeny BojsonuHe.
»AyToHoMjy CaHIlaka BUIVIM Kao OCTBapyBambe cBUX Moryhux npasa Bommaka u fpyrmx
Hapoya koju >xuBe y CaHIJaKy’, IUTHPa Ce Y 0BOj PelOpTaky U3BecHU ,HoBomasapar
Ensep Roposnh” xoju, ounrnento, o PCE, Tpeda ma mpepcraspa rmac oduuHoi Hosexa.
»Pasmunparma 0 0BOM INUTaIbY, 3a Koje Cpduja ferieHnjama He ycreBa fa poHalhe 1oBobHO
¢dyHKIMOHATAH MOfIeTT , 0djallibaBa fja/be 0Baj Pajyo, ,,KoBena ¢y hoposuha Ha Tpuduny
(o ayroHomuju CaHyaka) Kojy je opranusosana CITA”

Jaxie, PCE y oBoj Bectu xpehe op tBpame ma ,,Cpduja geuennjama He ycresa” aa
nponabe épasu mogen ayitionomuje 3a CaHIIaK — Kao Jja je caHIladka ayroHoMuja Beh rorosa
CTBap, HEIITO O YeMy je OIIyYeHO, I1a du caja Tpedajio caMo ,,ipoHahy TOBO/BHO (PyHK-
IyoHaIaH Mogen” Kojum he cBu y CaHntaky ga Oyny 3agoBosbHU. OBaj paiio HaBOLY jOII
jemaH vox populi, usecuor ,Hosomasapra Hymana Asnosuha’, xoju je — r1e uyga — takobe
32 ayTOHOMM]y. JeIHO LITO OH CMAaTpa Jia je ,pellere y ayToHoMuju CaHIIaKa y Le/IHNA
ca iipHOropckuM genom. HeperpriBa ayronomuja. buo du dome y cyncTBy, y monmuuuju, y
JIOKaJIHVMM CaMoyIipaBama’.

Tako ce MHCTUTYIMOHATHY 1300p, Kajia je ped o ,,CaHIIaky", CBOfM caMo Ha 1300p —
»ayTOHOMUja“ IIIeCT ONMIITIHA PaIko-1monmMcke 0dmactu, win ayToHoMuja ,,Vctopujckor
Cannraka“, Ha xpajy jo1i, 0Baj pajio y MCTOj PEIOPTaXI IIUTAO je U 32 CTPYIHO MULIUBEIHE

122



Couyuonowxu tipeineg, vol. LX (2026), no. 1, ctp. 114-163

(tpeda mu ,,Canyaky BojBohancka ayToHOMMja) HI Matbe HY BUILIe 10 ,BpannciaBy Kocrih,
npencenauily Bojsohanckor kiryda” - jeliHe MUHOPHe ay TOHOMAIIKO-CeNapaTiCTUYKe opra-
Hu3anyje. HapasHo, cmatpa iipegcegruua, »rpabarn CaHyiaka MMajy jeragHo U IETUTYMHO
IpaBo fia ce dope 3a HMBO ayTOHOMMje KOjU MM OfroBapa’. JeAnHN je mpodieM, mpema
Koctnhesoj, To mro je ayronomuja BojsoanHe HeoBobHa. ,,AyToHOMHja y BojBopuun
JaHAC MMa KO3MeTHUKI 00K, 0djallimbaBa oBa cilipyurakutva wydmu PCE, ,3ato ce Mu
3ajakeMo 3a gegepanusavujy Cpduje, ca 3aKOHOLABHOM, CYCKOM I U3BPIIHOM Biairhy
(benepamuux jemunuia)”. Ero, PCE mpenopyuyje u Tpehy MHCTUTYIMOHAIHY a/TepHATH-
By: Cpdujy kao denepannjy gp>kasa — jep LITa je LIPyro ,ayTOHOMMja“ ca 3aKOHOJABHOM,
CYICKOM U M3BPIIHOM BJIamnhy, Hero gp>xasa?

TakBy ,ayroHOMHUjy* jour ox 1990. saxrepa Yrimanunosa CIA, kao u bormauko
Haronanuo Behe® ok je CITA y wemy umao Behumy (1991-2018; 2018-2022. pematus-
Hy). BHB je ox 25. 1o 27. oxrodpa 1991. HeopmamheHo yIpYINYMIIO jeJHOHALIMOHATHN
»pedepennym“ (ogassanu cy ce camo Bommars; Milosavljevic¢ Stevi¢, 2023, str. 82). Ima-
caio ce o ,ayronomuju“ Vcropujckor Canitaka y caydajy pacrnaga COPJ (International
Crisis Group, 2005, str. 9; Crnovrsanin, 2022, str. 722-723; Kosti¢, 2024, str. 8), yk/pyans
U ,[IPaBO MpuK/byderba CaHyaka jenHoj of ¢penepanunx pernydmuka“ (Alomerovié, 1999)
- IJie ce 3aIIpaBO MUC/INIIO HA IpuIajame Vicropujckor Canrraka buX. Taj pedepennym
je, HapaBHO, 10 JKe/beHN Pe3yNTaT’, anu de3 HeKOT MHCTUTYI[MOHATHOT VM HOUTIYIKOT
edexra (Alomerovi¢, 1999). BHB je saxTeB 3a ayTOHOMHOM AP>KaBOM IIOHOBMO 1 ¥ ,,Me-
MOpaHAyMy o crienujaHoM crarycy Caniaka® 6. jyna 1993, y kome cy ce 3a ,,CaHyak”
Tpaxkmle cBe Tpu rpaHe Biractu (Kosti¢, 2024, str. 8) y myHoM kamanutery defepante
penydnuke (ocum o umeny). Kaga je Anem Jemahu (Adem Demaqi) 1997. npepntoxmno
ma Kocoso nocrane Tpeha perrydnuka, koja 6u ca Cpdujom u Llprom fopom unnma (KoH)
dbenepanyjy o umeny bankannja (Demagi, 1997; Rexhepi, 1997), Yr/paHuH je To ogpxao
y3 3axTeB jja 1 ,Canrak” mocrase (KoH)denepanna jequnnna ,,bankanuje (Alomerovié,
1999). Takobe, mocne arpecuje HATO na Cpdujy u ymacka HATO Tpyma Ha Kocoso, bo-
IIKHAaYKo HallMoHaHo Behe, 19. jyma 1999, nonocu ,Memopannym o ayroHomuju CaHizaka
u moceSHUM ofHOCHMa ca BuX“ y kome ce 3a CaHItak Tpaku craryc Qefepate jefuHnIe
(Milosavljevi¢ Stevi¢, 2023, str. 91).

ITo opBajamy Lipue Tope (2006), kaga ce Vicropujcknu CaHIJak HaIIao MOAE/bEH Y
IBe Ip)KaBe, JO/Ia3y JO U3BECHUX, YIIABHOM PETOPUYKIX, CIYLITAambha ay TOHOMUCTIYKIX
amOunuja CIA/BHB. Tako ce y Ilporpamy CIIA n3 2009. Tpa>ku caMo Aa IIeCT palIKo-
-IIO/IMMCKIX OIIITHHA »,OYAY Y cacTaBy jegHor pernona“ (Program SDA, 2009, str. VI), ay
,»Pe30My11j11 0 MO/IOKajy 1 OCTBAapUBarby IpaBa 1 c1odoza doiumadxor Hapoga y Cpduju”
n3 2012. 3a MCTUX HIECT palIKO-NONMMCKUX onmTyHa BHB 3axTeBa ,,pernonanny ayro-
HoMujy“ (Resolution, 2012, str. 10) - y cmucy nocrojeher Yeraa Cpduje (wr. 176-187),
Koju u npepBuba MOryhHOCT OCHMBamba HOBMX ITOKpajuHa®.

¢ BHB ce 1991-1995. 3Bano Mycnumascko HanmoHanHo Bujehe Canrraka (MHBC).

7 ,0p264.156 peructpoBaHux rnacaya, 187.547 (70,19 mocro) nsamuio je Ha rmacame, a 98,90 mocto
je moppxano nmommtndky ayronomujy” (ICG, 2005, str. 9).

8 ,HoBe ayTOHOMHe ITOKpajiHe MOTY Ce OCHUBATH (...) II0 MIOCTYIIKY NpeABrheHoM 3a mMpoMeHy
Ycrasa. [Ipepior 3a oCHUBambe HOBUX (...) ay TOHOMHMX IIOKpajuHa yTBphyjy rpabanu Ha pedepen-
IyMy, y cKIapy ca 3akoHoM (YcTaB, wiaH 182. cTaB 3).
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Mel')yTMM, y »VIHMIujaTuBM 3a pjenraBame craryca bommaka n craryca peruje
Cannak”“ BHB og 23. maja 2019. odHaB/bajy ce MAaKCHMATUCTUYKY 3aXTeBI KOjii ce Ofi-
HOCe Ha Jp>XKaBHY ayToHOMIjY VicTopujckor Cannaka. Op jemaHaect onmtuHa Cpduje n
Lipue Tope odpasyje ce ayToHOMHa JipyKaBa ca CBe TPYU MOTIYHO CyBepeHe IpaHe BIACTI,
pok ce Llpnoj Topy u Cpduju ocras/ba yripaBa caMo HaJ ,,3aIITUTOM Y0BjeKOBE OKOJIN-
He, HaJl MaTMCTPATHUM VI PEeTMOHATHUM Iy TeBMMa U JKe/be3HMIIM, KA0 U Hafl IMOLITOM,
TeJIeKOMYHMKAI[MjaMa U CHCTEMOM IpujeHoca enekrpudte eHepruje (Initiative, 2019,
111, B, 2). 3axreBa ce nopauewe Bojcke Cpduje, kao u Bojcke LipHe Tope ca Tepuropuje
OB€ ayTOHOMHE JIp>XKaBe ,,y poKy of 30 laHa Off yCIIoCcTaB/barba CIIeIMjaJHOT CTaTyca 3a
Canrrax® (Initiative, 2019, 1, 8), a ona ce craBspa mog; mpotexropar EY, 3a kojy ce kaxke fa
»IpYy>Xa MehyHapopHe rapanimje ocrapusama crenyjansor craryca (IV, 1), sapap dera
»Popmupa CrenyjanHu KOMUTET 3a Canpyak’, rge mopeq npencTaBanka EY »KOjU Y1He
Behuny*, cene n npencrasuniu CAJl u OEBC-a (IV, 2).

OBu QaHTaCTNYHM 3aXTeBU, HAPABHO, HEMajy HUKAKBO yTeMe/belbe Y CaflalllibeM
pacropeny HOMNTIYKNUX CHara, Kako y Cpduju Tako u y EBporm. Ay, 3axTeBu 3a ,,ayTo-
HoMujoM CaHllaka“ IIMPOKO Cy IPUCYTHM Y Jely jaBHOT Miberba Hoor Iasapa, kao n'y
HOZAPIIII KOja JOJIAsY Off CTPaHe 3aCTYIIHIKA ,,HBEP3HOT HamoHa/m3Ma“ (Antonié, 2024)
u3 Beorpaga. Yak n y HayynuM mydnukanyjama mrammanuM y Hosom ITasapy Hammasiumo
Ha 3axTeBe fja ce bommannma y Cpduju fa craryc ,koHctutTyTuBHOr Hapopa“ (Hadzi¢,
2018, str. 187), y3 yBobeme ,,Beha napopa“ y Cxymutuuy Cpduje, rae du Bormann nmanm
HeKy BpcTy cycrensusHor Bera (Hadzi¢, 2018, str. 188). A Coma Bucepko opranusyje ckym
0 ,CaHIIAYKOM U/IEHTUTETY  Ha KOMe U3jaB/byje Aa ,CaHIIaK 3a/j0BO/baBa CBE KPUTEpUje
fla ce KOHCTUTYMIIIE Kao IocedHa peruja, jep mocenyje, kao u BojsopuHa, Hu3 ocodeHo-
CTHU — UCTOPUjCKUX, KY/ITYPHIX, BEPCKUX, EKOHOMCKMX 1 pyrux (Biserko, 2008, str. 18).

Konmko je 3axTeB 3a MHCTUTYLMOHA/THOM cenapannjom bommaka y Crapom Pacy
u y Pamko-nonmnmckoj odmactu, a y popmu ,ayronomuor Cannaka®, seh cap yxsaruo
KOpeHa y IMOIMTUYKOj KyATypy TaMOUIbMX bolmaka, cBefode Hamasy jeHOT HayYHOT
UCTpaKuBama ¢ Kpaja 2020. n movyerka 2021. rogune.’ Ha muTame ,kakas cTaTyc Ou 6110
Hajdospy 3a CaHIIaK" MCIMTAHUIY CY Ce OBAKO OILIpefe/NIn: 1. He3aBICHA Ap>KaBa — 6,7%;
2. ayTOHOMHa Jip)KaBa (caMOCTa/IHa 3aKOHOfIaBHa, M3BPIIHA 1 CyACKa Biact) — 19,7%; 3.
ayTOHOMHA 007acT 0 cafjammeM ycTaBy Cpduje — 27,5%; 4. KynTypHa ayToHOMMja (ja-
CHO leVHICAH IIPOCTOP peruoHa 1 Behy cTeleH Ha/IeXXHOCTY MHCTUTYNMja) — 28,0%;
5. status quo — 18,1% (Hodzi¢, 2024, str. 242-243). [Takse, mpexo 80% MCINTAHUKA >Ken
HEKY Mepy »ayTOHOMHUje“ ¥ MHCTUTYLIMOHA/IHE Cellapaliuje y ofHoCy Ha ocratak Cpduje.

bommany n3 Panrko-nonmmcke odnmactu rpage u HocedHy KyITYpPHO-PEIUITjCKY
3ajeJHUILLY, IUTO Ce BUM U U3 IpyTadlje pelurujcke KyaType Maajux y OFHOCY Ha OCTaTak
Cpduje. Jenro ucrpaxxuparme 13 2016. Mehy TamomImHoM oMIafIHOM ITOKasyje ga 4ak 61%
Magux Pamko-monumMcke odnactu ,IpuxBara cge LITO HUXOBA Bepa Y4 — OTPOMaH
nocroTak uMajyhu y Bupy na je mehy ucnmranmiyma duno u 10% mpasocnasana u 1%
arencra (Ili¢, 2016, str. 16). ok y Cpduju, Ha HMBOY Lielie 3eMbe, CBeTa 16,4% Bux npe

°  VcrpaxuBame je CIIPOBeeHo y eprony of HoBemdpa 2020. 1o ¢pedpyapa 2021. ropue, ca 200
MCNUTAHMKA 13 IIecT onuiTuHa Pamko-nonumMcke odmactu (ITpndoj, Ilpujenome, Hosa Bapou,
Cjennua, Tytun, HoBu ITasap), TeXHMKOM JIMYHOT MHTEPBjya C UCIMTAHUIIMA Y BJXOBYM JIOMO-
puma (Hodzi¢, 2024, str. 3, 140).
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y doromorbe (Gavrilovi¢, 2013, str. 37; pefoBHO cBera 7,2%, 110 IPYTOM UCTPAKUBAGY;
Blagojevi¢ & Jovanovi¢ Ajzenhamer, 2021, str. 324), pegoBHo ce Monu 17,3%, pefoBHO
noctn 16,0% (rmoHexax 48,3%) u unta BepcKy muteparypy 7,5% (Gavrilovi¢, 2013, str. 37,
38), mehy ommagunom Parnko-nonumcke odnactyt 60% peloBHO MM 4eCTO upe y doro-
MoJbe, 1 jour 36% mospemeno (Ili¢, 2016, str. 17), 64% pemoBHO MIu MOBPeMeHO KiIatba y
amMuju / y9ecTByje y TUTYpIuju, 87% pemoBHO MM MOBPeMeHO 00aB/ba HaMas / MOJIN ce
Bory, pemoBHO niocTy Benmke mocTose 73%, a MoBpeMeHo jou 22%, peJOBHO Y1Ta BEPCKY
JmTeparypy u mraMmy 23% u jour mux 50% nospemeno (Ili¢, 2016, str. 17, 18).

Meby ommagnuom Pamiko-nonmmcke odmacty, ,npunagaoct CaHaky BaxkHa je 3a
wux 50% (Ili¢, 2016, str. 20), a mpy u3dopy napTHepa BepcKa IPUIIAJHOCT je IpBa y PaHIy ca
HeK1x 75% ofroBopa ,0UTHO je“ 11 ,,Beoma je durro (Ili¢, 2016, str. 21). ,,HajBaskuuju Hamas
UCTpaXMBaba je fia je jefaH, HUIIOWTO de3HadajaH, fileo omafuHe y CaHIIaKy IIOTeHLjaTHO
WIM 9aK aKTyaIHO OTBOPEH IIpeMa ncmaMckoM ekcrpemusmy (Ili¢, 2016, str. 39). OBo ce
3aK/bydyje Ha OCHOBY TOra IITO OKO 20% MIajuX UCIIMTAaHMKA CMATpa Jia je ,OlpaBIaHo
Hacu/beM OPAHUTH CBOjy Bepy', a 0Ko 10% b1iX fia je 3 BEPCKUX pasjiora ,,0npasiaHo nhn
y apyry sempy ma du ce parosano (Ili¢, 2016, str. 39). U crapuju Bousaru Hucy ganexo
Off OBMX KY/ITYPHO-PINIUjCKUX CTAHOBMIITA. TO ce MOXKe 3aK/byINTH IIO OATOBOPY IIpU-
CTa/mIa Tpu HajBakHuje dommauke crpanke (CIA, COII n CIIIIT) Ha nnTame: ,,yKOINKO
ce YIC/TaMCKa CTaHOBUIITA cyKode ca rpabaHckimm, ja dupaM fia mpaTuM MCIaMCKa, a He
rpabancka®, cmaxem ce — 55,40%, He cmaxeMm ce — 44,60% (Hodzi¢, 2024, str. 253).

OBako papMKanHa KyITyPHO-PeUIUjcKa ITIeANIITA JOUCTA He TIOCTOje ¥ OCTATKY
Cpduje u o Tome je domurmauko craHoBHULITBO Crapor Paca crernmano’. Kaga je max
Pped 0 JIOKA/THOj PalIMpPeHOCTH MAEOTIOTHje ay TOHOMUCTIYIKOT CeTlapaTi3Ma Kao IaHarjeje 3a
cBe pymTBeHe Mpodeme bommaka, Ta Mgeonornja du BepoBaTHO OuIa jOII ¥ yTHUIajHMja
7a je mBe oy TpM Hajsehe domrmayke cTpaHke 3BaHMYHO He ofidantyjy. Bupenu cmo 1a je ay-
TOHOMHY Jip>KaBy ,CaHltak“ Hajuenthe 1 Hajuspasutuje 3arosapana CTpaHka JeMOKPATCKe
axnuje (CIIA) Cynejmana Yr/baHMHa, IOK Cy Y TOMe, TOKOM BpeMEeHa, CBe Mamhe JKererne fa
ydecTByjy CaHauka gemokparcka nmapruja (CIIT) Pacuma Jbajuha' n Crpanka npaspe un
nomupetsa (CIIIT)" nok. Myamepa 3ykopmha. OHe ,,HacToje ia Syiy KOHCTPYKTUBHU U
npxaBorBopHU unHKou (Kosti¢, 2024, str. 11; yr. HodzZi¢, 2024, str. 128-129), 35or uera
ce OBe TpU Hajjade OOLIbaYKe CTPaHKe Y INTepaTypH fee Ha ,,yHTerpanmuctiake (COII n
CIIII) u ayronomauixe (CITA)“ (HodZi¢, 2024, str. 131). MebyTtum, T0 He 3Ha4u fja ay TOHO-
MUCTIYKY IporpaM Hugje wiaH b sa CIIT u CIIII, camo mTo ra 300r OMMTIYKe KOHjyKType

1 Takobe, kao jor jefan mpumep, jenuto je y Hosom Ilasapy 3dor mpoTecTa Imefaara ¢ pemep-
TOapa MOBY4YeH aMepuuKy LpTauu GuumM Strange World xoju je adbupmitcao rej Be3y ManoneTHIKa
(Begenisi¢, 2022), npu gemy ce deorpazcke HBO Hiucy ycymue ga To okBamuduKy;jy Kao ,,xomodo-
dujy“ - kxao mTo To nHave unHe (Antonié, 2021, str. 267-331).

1, Jbajuh je 2009. ronnue popmupao Couujangemokparcky naprujy Cpduje (CIIIC) kxao nesy,
rpabaHcKy mapTujy, ICTOBpeMeHO 3afip)KaBIuy yTuiaj y CaHIlaukoj ZeMOKPATCKOj HapTuju Koja je
HacTaBIIA Jia Jienyje Kao Jolbauka, pernoHaaHa mapruja Ha HuBoy Cannaka“ (Hodzi¢, 2024, str.
128; yn. Kosti¢, 2024, str. 9-10).

2 Bommavka femMokparcka sajegunua (b13) no 2017. ,,Hakon Tora, CIIII mokasyje amduumujy
Jla ce MO3NLMOHNMPA Ha HAI[IOHA/THOM HMBOY, IPOIINPYjyhn akTMBHOCTI CBOjMX 0fd0pa 1 M3BaH
Canpyaka“ (HodZi¢é, 2024, str. 129).
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U OIIOPTYHUTETA TPeHYTHO He uctudy. Kao mrro je to odjacuno Myamep 3ykopnuh, oaro-
Bapajyhu 2011. Ha murame ,,na mu hemo u xaga gohu o cTBapHe ayroHomuje CaHyraka®:

»10 cafa Hije Moryhe opeanTi. VI3 pasyora mto ¢y dp3o pjelierse IyIKe 1 MyMa.
Mu ce HucMmo opyunn 3a Taj Meto. Huje no Hac, Huje 110 Haluer 13dopa 1 Halera
IyTa, MAKO je OH 081MYHO HajepuKacHUju 1 Ty ce Op30 pjenrasa — v 11a wm dy. C 0d3u-
POM Ha TO Jja CMO 13adpaiy TaHANjeBCKY YT (...) TO je JY>KU YT, TO MOXKe Ja IOTpaje.
A HeMa pasyiora 3a dpury ok Tpaje (...) Bpso dp3o, c 003upom Ha o1 KBaMTeT HaIler
HeTpljaTesba, MUCIUM Ja ce Hehe Tako [yro 4eKaTy 1 O KOHKPETHUX ONePaTUBHUX Op-
raHM3aLMOHNX Pe3y/ITaTa Ha TepeHy" (crenujanuu gopatak mucta Glas islama, dp. 225,
1. neemdap 2011, MHTEPBjy BOAMO Jaxja ®exparosuh; Has. y Crnovrsanin, 2022, str. 724).

OCHOBHO rOpUBO Koje Ofip>KaBa I/IaMeH ay TOHOMUCTIYKE M/Ie0TIOTHje jecTe HelTpecTa-
Ha peTopuKa o ,JucKpuMuHanyju Boumsaka y Pamko-nonumckoj odnactu. Bby kopucre
Ma/IMLMO3He MHOCTPaHe IPyIIe, Pas/IMINTA IPEiCTABHNUIMN ,IHBEP3HOT HAI[YIOHAIM3Ma',
Kao M IIOjeiHY 3aCTYIHULM caMuX bourmaka.

MebynapopnHa KpusHa rpyma y cBoM usBelnTajy us 2005. rofyHe, oy Hasusom Cpii-
cku Canyak: u game 3a60pas/vpeH, e ia ,caJallliba BIaja (...) HacTaB/ba KAKO OTBOPEHY
TaKO U CYITWIHY AUCKpuMuHanujy Behnuckor dommadxor cranoBHumTBa“ (International
Crisis Group, 2005, str. i). Y ueMy ce Ta4uHO CacToju Ta ,JUCKPUMUHALIMjA“ BUAM Ce OfMAaX Ha
cnenehum cTpanama us iBa mpumepa. ,Ha fprxaBHoj TeneBusnju y beorpany*, nussemrasa
MebynapopHa KpusHa rpyIa, MO>Ke ce BUIETH KaKO ,JOIIMCHUIIN YeCTo 1ajby mpyude U3
MmaHactupa Hypbesu crymosu y "Pacy’ - urnopumryhu unmennny ga Pac He mocroju un
Jla ce MaHACTUP Hasa3u Ha dppy maHax camor LenTpa Hoor ITasapa. OBo mpepcTaBiba
WIyCTpalyjy IpodieMa 1 AMCKpYMUHALIMje ca KojiMa ce cyodaBajy bommarm y CaHyaky®
(ICG, 2005, str. 2). To je mpBu mpuMep ,,AUCKpUMUHanuje‘. A gpyru je cnegehn:

»HoBu ITasap je cranminTe HajcTapuje HEMOpPYIleHe CPIICKe TpaBOC/IaBHE 1IPKBe
y penydmuiu, Lpkse cseror Ilerpa n Ilana. IIpema jeHOM CPIICKOM TyPUCTUYKOM
BOJMYY, OBa IIPKBa "Ha/Ia3M Ce IIeCHAeCT KMIoMeTapa jyrosarmajgHo oy Palike, Ha myTy 3a
Hosu ITasap™. I]pkBa ce cTBapHO Hamasu y rpagckoM jesrpy Hosor Ilasapa, u To fecer
MIHYTa IIETHE Off CTapOT I'PajICKOT leHTPa. YoBeK MPOCTO He MOXKe la Ce OTME YTUCKY
1a je Beorpany HenpujaTHO mto Tamo uMa Tako MHoro bommaka“ (ICG, 2005, str. 2).

AKO ITpecKounMO f1a KOMEHTapHUIIEeMO U3y3eTHY MaIULIMO3HOCT MOCIIebe pede-
HIILIe Y OBOM HaBOZY, MOI/IO du ce pehit la ce KOHKpeTHM IPUMepH ,IUCKPUMIUHALNje"
Bourmwaka cacToje UITIefia jefiIIHO Y TOMe IIITO Ce ,,IOTPEIIHO " MMeHYjy reorpadcke odmactn
VIV TOTIOHMMIU Y 0BOM Jieny Cpduje. 3ampaBo, yCIocTaB/ba ce apryMeHTaTUBHU circulus
Vitiosus IO MOZIeTTy ,,KBake 22 , IUCKPMMMHALIMja IOCTOjI 3aTO LITO HEMa ay TOHOMHOT
aIMMHIUCTPATUBHOT OKpYyTa Koju ce 30Be CaHIjak, 300r dera Tpeda yBeCTI ay TOHOMHMI
afIMUHICTPAaTUBHYU OKPYT Koju he ce 3Barn Canpak® 30or Tora MebyHnapopgHa kpusHa
TpyIa, 3ATpOo>KeHa OBAKBUM IIOCTYIIambeM CPIICKMX BIACTH, aleyje Ha MehyHapopnHy
3ajeHMITY fa ce mpuTucHe ,,Cpduja fa mpemy3Me Kopake ja OKOHYA AUCKPYMIHATOPHY
mpakcy“ (ICG, 2005, str. i).

3 Josau Jaunhesuh, yp., Kynitiypra pusnuya Cpduje, Beorpag, 1998, ctp. 466.
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Vcra nprya gomasu i of ,,rpabanckor Beorpaa®, 3ampaBo 13 Kpyrosa Koju Cy HOCH-
OV MIeOJIOTYje MHBEepP3HOT HalMoHam3Ma (Antonié, 2024). Tako CHexxana YoHrpaguH, y
CB0jOj KOJTYMHU TIO] MPOHIMYHUM HasMBOM ,,CaHIJaK JIaxe, a ¥ IPOTupa ce’, ONTYXKyje BIacT
y Cpduju a KOpucTy BUPYC KOBI/IAa KaKO ¥ HACTaBIIIA ,,[€HOL[U/ HaJl HOBONA3apCKUM
Bommanuma. ,,JacHo je fa OHU Koju Cy 3apahuBay HOBaIl ¥ CTULIA/IY APYIITBEHY YIIeH
IpeKo IIPOMOILIje MpP>KIbe U II03VBakba Ha yOUCTBA, peluMo, bollmbaka, y BpeMe Kpuse 1
enujeMuje OIIaCHOT BUPYCA, HA LMy ocTase AenoBe Cpduje y KojuMa Cy Hal[MOHA/IHe
mamuHe Behnncko npymreo, mume ona (Congradin, 2020). OBako 038ubHe onTysxde
M3HeTe Cy de3 MKAKBIUX JOKa3a — KOMIKO je SVJI0 3apaskeHNX, KOIMKO je O1Io MCIopyYeHnx
BaKIIMHA, KONMKO MPTBUX — y3 IIOTIYHO 3aHeMapuBaibe YibeHn1le fia je 80% odomenmx
y Tajia aKTYe/IHOM TajIacy enupieMuje y unutapoj Cpduju duo perucrposano y beorpany,
Te je y CK/Iajy C TUM ¥ BpIlIeHa PacIiofieia MEfUIIMHCKIX CPeCTaBa.

Ha Pe$éaniku untamo xako ce ,roguaama Hosu [Tasap cyouaBa ca eTMKeTHpameM
U [IEMOHM3ALIMjOM, IIOCTIEABIX Mecer it Oalll MHTEH3UBHO 1 TO Kpo3 GadpuKoBame Hapa-
TUBA, TAKOBatbe adepa U IUTacuparbe PAa3INIUTIX UCIaMo(pOONIHIX KOHCTPYKIUja Koje
cTBapajy armocdepy Hemosepema u cymme (Kladni¢anin, 2025) - de3 njegHor npumMepa
»AeMoHusanuje“ u ,,ucnamododuje”. YV usserurajy deorpazgckor XercuHIIKoOr ogdopa 3a
jpyfcka pasa 'y Cpduju 3a 2022. rogyny, npatehn panuje TBpAbe CBoje IpefcefHuUIIe 1a
ce y Cpduju ,,Bpum acummianyja dourmadkor Hapopa“ (Biserko, 2008, str. 20), croju fia je
»CaHIJaK CBe CUPOMAIIIHN]!, N30/I0BAH Off ITABHUX [[PYIITBEHNX U eKOHOMCKIX TOKOBA®,
Te Jia Cy ,CaHJauky bolrmany cse yfla/lbeHMju U TeTOMSMPAHUjU U ITOCTaje MM CBE Mame
Ba)XHO 1ITa Kake 1 mta pagu beorpan” (Helsinki Committee, 2023, str. 396) — de3 KoH-
KPeTHIX IofaTaKa Koju 811 HOAYIIp/IN OBaKBe TeHepasIHe TBP/be. A Y BbIIXOBOM U3BEIITajy
Canyax: fiogpyuje kouimiponucanux tiensuja (2021), xana je ped o TpeTMany bommaka y
Cpduju, c ogodpaBameM ce IPEeHOCH 13jaBa HEMMEHOBAHOT caroBopHuka 13 bHB ,na je
muckpuMuHanyja koncranta“ (Helsinki Committee, 2021, str. 41), y3 koMeHTap Xe/ICHHIIKOT
ondopa fia je ,morpeda 3a jadameM ugeHTnTera (bourmaka — C. A.) pasyM/piB OATOBOP
Ha gyroropuuy guckpumuHanyjy” (Helsinki Committee, 2021, str. 44) — Takobe des
MKaKBIUX IIPMMepa 3aKOHCKe, yIpaBHe M SUI0 Koje Ipyre ,,JUCKPUMUHATOPHE TIpaKce .

Xencunmku ofdop je n n3gaBad kwure Vpana Ejyda Koctunha Bowmwauyu Canyaxa:
usmehy excitipemusma u Sopde 3a HOWTHOBAE bYJCKUX U MAtbUHCKUX tpasa (2024),
¢duHaHCKpaHe cpencTBrMa amdacane XomaHauje, y Kojoj ce kaxe fa ¢y ,Cpduja u Lipua
Topa saysene Canrak Tokom IIpBor dankanckor pata“ (Kosti¢, 2024, str. 4), na ce u ganac
»boumary y Cpduju HemunosHo ocehajy xao rpahaun gpyror pena, 3adputyTu 3a cBojy
¢dusuuky ersucteHuujy“ (6), Te ga Cy ,,0HM Kao fpyropaspenuu rpabanu u game (...) Ha
MmapruHama cprckor gpyursa“ (13). Koctuh orBopeHo nogpskasa riaBHe 3axTeBe OOLIHAY-
KOT HallMOHa/IM3Ma, odjalbaBajyhn ja — 3a pasimnKy off CpIICKOT HAI[MOHA/IN3MA KOjU je
»ECEHI[MJAMCTUYKN — 32 OOIIbAUKN NIAEHTUTET BAXKI ,,Jja C€ PYyKOBOAVO OHUM IITO je
Anronn [I. CMUT HasBao 'O/1arOTBOPHNUM J€jCTBMMA HAIMOHAMN3Ma , Te HOK ,CPIICKY
HaI[OHANMM3aM" MMa ,,eKCIIAH3MOHUCTUYKe acIypaliuje, To Ko bourmaka HIKaga Huje
duo cry4aj“ (7). U tako, fox ,,y CaHIaKy He IIOCTOjI eKCTPEMHA [IeCHNUIIA Ha [PYIITBEHO-
-nommTnukoj cuenn” (Kosti¢, 2024, str. 17), ,3a pasnuky o Canyaxa (...) y ocratky Cpduje
Beh nyxe Bpeme dyja kpajma gecania“ (Kosti¢, 2024, str. 18).
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A mpunaguuny dourmadke 3ajegHnIe y Paiko-moammMcKoj odmacTu cBOjuM Ha-
CTyImuMa He caMo Jia jadajy dolrmayky HaroHamsaM Beh gonpuHoce u yuspmhuamy
ayTOHOMIUCTUYKMX 3aXTeBa Kao JIOTMYHE IOC/IeM1le HallMOHAIMCTIYKe MepIlenIiyje O
»IVIcKpuMyHanyju“ bommwaka y Cpduju. Taxo Penten Illkpujers TBpam ma je Cpduja 1912.
»oKkymupana Canyak® (Biserko, 2008, str. 41; ucro u Dzudzo, 2018, str. 233). Cemnxa
Kauap (Canyauku ofdop 3a 3alITUTY /bYACKUX IIpaBa U cnodofa) 3axTesa Aa ,,Cpouja
[IPU3HA COIICTBEHY OJTOBOPHOCT 3a 3/I09MHE [I04nibeHe Ipema boumanuma y CaHiaxy,
fla IopoAuLaMa HecTamnX (...) jofem penapanyje (?!) 1 na 3adpaHu Hermpame reHoLuia
y Cpedpenunn® (Stupar, 2022), nox Cynejman Yr/paHuH Kaxe Aa he ,,cBa ferja pohena y
Cpbuju dutn caydecHuiu renoryaa y Cpedpernm® (Kocovié, 2015a). YrpannH Takobhe
kBaymukyje Cpdujy kao ,dammcriaky ap>xasy” (Glavonji¢, 2018), onemyje na je meby-
HapoJiHa 3ajeHNIA »,IIpehyTHO To/epMcana BeMMKOCPIICKy oKymanyjy Caniraka ox 1918.
roguHe o fanac” (Beta, 2019), 3axteBa mpoMeHy 3acTtase, rpda u xumue Cpduje jep ,,To
je rpd, 3acTaBa 1 XMMHa jefHOT HApOJia, He CBMX Hapoya Koju xuBe y Cpduju — fa ce Habe
HeyTpanHa ¢popma“ (RTV, 2022), TBpam fia ,,bolimanu Ha CpIICKY HOMLIN}Y U BOjCKY I7le-
Ziajy Kao Ha npetehy opysxxany cuny n omacnoct 1o xxusot* (Kocovi¢, 20159), Credana
Hemamy HasuBa ,,paTHMM 3/I04MHIIEM , OIITYXYjyhn ra ,3a McTped/berbe HaIlluX Ipefjaka,
dorymma, Vimupa“ (1?), mpotectyjyhm ,,irto ce ocHoBHOj ko y Hosoum ITasapy faje ume
tor 3nounHua” (SandZacke, 2019), nta. (ym. Kostié, 2024, str. 17; Hodzi¢, 2024, str. 126).

OBakBa TpocTpaHa MpoINaraHfa — MaJINIMO3HIX MHOCTPAHNUX TPyIa, deorpajckor
»MHBEP3HOT HAI[MOHA/IN3Ma ", Kao I SOIIMHaYKNX HAI[IOHA/INCTA — HEMVHOBHO OCTaB/ba
Tpara Ha CTAHOBHUINTBO Parnko-nommcke odnactu. Ha nurame ,,0a 1u ap>kaBa y Kojoj
JKMBHUTE JOOPO TpeTupa Ball Hapox?, y Beh LuTupaHOM HayYHOM MCTPAXUBAIbY, [IAcCadull
Tpu Hajeehe dommauke crpanke (CHA, CIOII n CIIII) y yak 42,2% crny4daja dupajy ,,amc-
KpMMUHICaH je“ (Mafia ce u nasbe BehmHa on 57,8% omydyje 3a CTaBKy ,JpxKaBa JOOpo
TpeTupa MOj Hapox®). A Ha mUTame ,,/a /I OVCTe PATOBAJIN 3a [PXKABY Y KOjOj KUBNUTE?
MCTY MCIIUTAHNIN Y YaK 48% crrydajeBa Kaxy ,,He d1x paToBao” (Mazia 1 gabe Behuna oxf
52% Benu fia je cipeMHa ja paryje) (Hodzi¢, 2024, str. 244).

Kornuxo dormavky HaIOHaMM3aM 1 penurnjcku ¢pyHpamMeHTamsam Mehy Mycnmma-
HuMa Crapor Paca nputuckajy 4iaHoBe IOKaIHe 3ajefHIIIe, BUY Ce U3 YNIbEeHNUIE 1a Cy
ce nojenuHy Tamolumy akTuBKcTH HBO off dopalja mpoTus SOMIHauKOr HallMOHAIN3Ma C
BpeMeHOM TpaHcdopMucan y doplie IPOTHB CPICKOT HaoHanusMa. Hajdomsy nprumep
je Auma Toposnh, koja je cojy HBO xapmjepy 3anouena 1994. y Hosom Ilasapy, kao nu-
nep HBO ,,Urban-in‘, npomosuyhu ,,rpabancke BpegHoct n kpntukyjyhu dourmauxn
HAIVOHAIV3aM 1 peurujcku gpyHmamentamsam. Mebytum, 2013. ropyHe 3anounime beHa
TpaH3NIYja U3 ,, KPUTHIAPKe DOIIbAYKOr eKCTPEMMU3MA” Y ,,KPUTHIAPKY BEIMKOCPIICKOT
Hanuonanusma“. IIpenoMuu TpenyTak gecuo ce 2011. ronune, kaza je hoposuhesa y mucry
Danas odjaBuna yaHak y KoMe je KpUTMKOBaIa jefjal cKym Maaaux mycmumana (Corovié,
2011)". Danas je xao OfroBOP 0djaBMO jefaH Kpajibe IMYaH U U3PA3UTO YBPER/BUB TEKCT

" Ha ToM cKyImy Cy IeBOjKe PUTYaTHO [03BaHe Ja Ce MOKPHjy, LITO Cy ABAHACCT HBUX U YINHUIIE

(cammaxk: Hidzab, 2011). Auga Roposuh je y cBoM 4raHKy ocyzuia ,lIOMOfIaH IIPUCTYII Y HOLIEHY
xm1rada 13a Kora He CTOjI HULITA PYTO 10 fierpagupajyhi cras fja skeHa caMy cede HOKIB/baBa Kao
TProBUHCKY pody ca ceprudukarom nonyheny Ha dpaunom tpxxuiuty. Hamme, kako je odjacHuma
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Aupe Panypanys, npepcenHmiie MycIiMaHCKOT OMIAANHCKOT K1yda VIcnaMcke 3ajegHuie
y Cpduju (Rasljanin, 2011)**. Danas cBakako 0BakaB TeKCT He 01 00jaBMO fia je BeroBa
oIITpHuIIa d1/la ycMepeHa IpeMa HeKoj ofi SOpKHIba IIPOTUB CPIICKOT HAIMOHAIN3MA U3
HBO cexropa, aii HOLITO je Ty ped d1/Ia 0 OIIbauKoj 3aje[jHULIN, OBaj YBPeI/bUBI
cic PanybaHMHOBe TPeTHMPaH je caMo Kao ,BP/IO pe/leBaHTHA MHpOPMaIuja 3a jaBHOCT
0 KaKBOM Ce TUIIY MUIUbEHha Pagy y HeKUM MycIuMaHcKuM Kpyrosuma“ (Danas, 2011).
Ipymrsenn nputucak Ha hoposuhesy y Hosom Ilasapy noseo je, mebytnm, o Tora ga
joj je y HoBeMOpy 2013. mome/pena craaHa monuumjcka nparma (RTS, 2013), mocre vera
je OHa IeMOHCTpaTMBHO HamycTuaa Bofehy monoxaj y ceojoj HBO 1 motom mperna 3a
nocnanuny JCy Cxynurruan Cpduje (2014-2016). HakoH ucTeka Moc1aHMYKOr MaHIATa
ocrana je y beorpany u mocrasa jour jemHa OpKIba IPOTUB CPIICKOT HAL[MOHAIM3MA 1
¢aumsma — rahajyhu mypane Patka Mnapuha jajuma (RSE, 2023) u usjasmyjyhn ga je
»Cpduja pammcruuako gpymrso“ (N1, 2021). Op Tapa je Roposuhesa, y ,,rpabanckoj Cp-
Suju’, mop ancosyTHOM 3aurtuToM: MUCTy Danas Buiiie He Ou IIajIo HU Ha Kpaj aMeTH Aa
0djaBy 1 HajOMAKy KPUTHKY OUJIO Yera IITO Ka)ke WM YPafu OBa XeporHa dopde IpoTnB
CPIICKOT HaIlOHA/IM3Ma, a KAMO /I HEKAKBE JIMYHE yBPEJIe.

VIIEOJIOTVJA VIPETEHTM3MA

Vima jenHa pogomydusa mecma Bommaxa 13 Crapor Paca koja mounme CTUXOBIMA
»L1je ce 4yje 30B e3aHa, Ifije ce dpaHM YacT ucmaMa’, a 9nju je pedpen: ,bocHa Haura gomo-
BuHa, CaHyiak Mua orayiduHa, Cpedpenuie u Xaiere, cyse Hale, xej YMMeTe!” (Bosna/
Sandzak, 2014). Xayer je neo Hosor ITasapa rie cy mapTusaHy, y jeceH u sumy 1944/1945.
TOMHe, IOCTPe/ba/ii CapaJHIKe OKYIIaTOpa I ,K/IacHe Hellpujate/be” U3 PefoBa TAMOLIEIX

Roposuhesa, ,Huje peTKOCT Aa y Tpajy y KOM ce, Marbe-BIIle, CBI [O3HajeMo (Mucu ce Ha HoBu
[Tazap - C. A.), HeBojke Koje NMajy 0301/bHY HAPKOMAHCKY HPOLIIOCT, @ HEPETKO MM je TO U ca-
JAIIbOCT, IpuderaBajy MOKpUBAbY VU Ha Taj HAYMH ‘TIepy cBoje duorpaduje M COLMjaTHu XUBOT
(Corovi¢, 2011).

'*  PambaHMHOBA, KOja je MIHaYe, Ha IOMEHYTOM CKYILy, II03MBajla OCTaJIe AeBOjKe [ja ce TIOKPU]Y,
y TOM YIaHKY, Ha ,Bpujebame 4eIHNX MyCIMMAaHKU U BIXOBY YCIIOPendy ¢ TProBauKoM podoM,
HapKOMaHNjOM 1 COLMja/THO [IeBIjaHTHMM 0codaMa’, OArOBOPIIIA je OTBOPEHO AMCKBaIMUKYjyhn
Roposuhesy. ,Kama rog Heko /e, Hamcana je oHa, ,,0e3 duorpaduje, des paxynrerckor odpa-
30Baba, de3 KydeTa 1 MaueTa, NCHPyCTPUPaHO IMIHIM SKUBOTHIM HEYCIIjeXOM, Y CAMOM BPXYHIIY
K/IVIMAKCa, >Ke/M CKPEeHY T Kby Ha cede, yx/bedu ce y KaKBY HEB/I/IVIHY OPTaHU3aLjy, IPUKOITYa
Ha Heku ¢oHy . Hasusajyhu je Hagumkom ,,[1Inra®, PanypannHOBa ce 3ammTaa Kako ,0coda ca
CPe/IHOIIKONICKOM CIIPEMOM, aK/Ie Yak 1 de3 GpaKynTeTcKe AUIIOMe, 0e3 KAKBUX Pe/leBaHTHIUX
pedepenun y duorpaduju, caMo ca IedaToM JIOKa/lHe HeB/IaJJHe OpraHy3alje, IIa YaK 1 Harjla-
eHo ucHpycTpupaHa HeyCIIjexoM y IMYHOM ‘TeHfep’ XMBOTY (Y jeKy KIMMaKCHUX Hafpaxkaja),
MO>Ke OUTH TOMMKO 3Ha4ajaH PakTop Aa joj ce mocsehyje Takas Memujcku mpoctop . To ce, mpema
PanbaHMHOBOj, MOYXKe Pa3yMeTH CaMo Kao ,,AMPeKTaH HOMUTUYKY yTuiaj IInnmHux MeHTOpa 11 Ha
cpdujancke Menuje“. OHa je poTeCTOBaIA 3AIITO ,,OM/IO0 KOjJi CPOMjAHCKYU MefINj OCUTypaBa IIPOCTOP
ICUXIYKM HeyPaBHOTEKEHVM I HMMAJIO peleBaHTHIM 0codaMa Jia pacIpaBbajy O CTBapyMa Koje
HJ [IOBPIIHO He MO3HAajy, a KAMOJIM fla MMajy MHTEIeKTyalHy M HayYHY TeXMUHY UCTe KPUTU3UPaTH
(Rasljanin, 2011).
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MYC/IMMaHa, a YIpaBo Ha odenexasamwy 70 roguHa off Tor gorabaja (2014), ynpuinden
je MapuI ca 3acTaBaMa, 4mje CluKe CTy’Ke Kao Iofyora opoj necmu. Taxkohe Tpeda sHatu
fia je YMMeT cBeTCKa MCIaMCKa 3ajeIHMIIA, KOja ce OBJie jaB/ba Kao Tpehn wiaH moxesbHe
npentndukanuje: Canyak - bocua - Ymma. Komentapu kxoju npeosnabyjy ucnon ose
He3BaHn4He xuMHe CaHlaka cBofie ce Ha: ,,CaHirak je Bocua! Ammaxy exdep!” (Bosna/
Sandzak, 2014).

Taxobe, youn nzdopa sa Hanmonanuo Behe Bommaxa (y Cpduju), 2014. rogute,
nsdadeHa je joi jegHa pogomydusa necma (cunmax: Blic, 2014). Y w0j ce, usmeby ocrasor,
Kake: ,,CaHIIauKa je pyKa UBpCTa, Y3OUIHYTa jeflHOT IIPCTa, 3eM/by bocHy oHa dpaHn, moMo-
BYMHOM fiyuny xpanu'. [Tlakie, cyfehiu no ode ,,xuMHe”, MycnuMaHuMa u3 Paliko-mnommmcke
odmactu gomosuHa Huje Cpduja Beh bocHa - koja ce y ,,[lekmapanuju BHB o momoxajy
canyauknx bomrmaka®“ (2009) mpormamasa ,MatnaHoM apxaBoM” (Declaration of the
Bosniak National Council, 2009, str. 1). Tako ce 4iHM a je y UMarMHapUjyMy TaMOLIBIX
bommaka Teputopuja Ha K0joj >KMBe Hekako Buie fieo bocue, Hero Cpduje. 3anpaso, y
TOM YY/JHOM JMIMarMHapujyMy, ofi Kako je ,,CaHljak ofiBojeH ofi bocHe u Xepiierosuse, of
taga Canirak Hasagyje“ (Pamus [lpaumannH y: Biserko, 2008, str. 65), mma ra Ba/baa, pajn
HaIlpeTKa, Tpeda BpaTUTY MajIy [JOMOBIHIL

Ha je ped 0 TUIIMYHOM UPENEHTUSMY Y HapacTamy Bujieno ce u 2017. ronmHe Kaja ce
HaBPILIIIO CTO TOAMHA Off JoHolIewa CjeHmuke pesonyuyje (13-14. aBryct 1917)'°. Fhbom
je Tajjalba OOIIbAYKa ITOJIMTUYKA €/IUTA Off OKYIALMOHUX ayCTPOYTapCKUX BIACTH 3a-
XTeBasa mpumajame Victopmjckor Cannaka bocan n Xepuerosyuan. O CTOTOAUIIBIIIN T€
pesonynyje y BHB je ynpumdaen Hayuran OKpYIIM CTO, Ha KOMe Cy Ce YIeCHUIIM CarlIacuIn
na cy »3akmpyunn ca CjeHnuke koHpepeHunje n3 1917. TofyHe 1 JaHAC AKTYeTHU U MOTY
OUTY NOACTUIIAjHN 32 Ia/by PalMOHAJIHY 1 XyMaHy MHTepHALMOHA/IV3ALIMjy 11 pjelllaBarbe
CaHIJAYKOr ITUTaba y HoBUM yBjetuma“ (Ziljki¢, 2017, str. 30). [Taxe, 3a Peyenia Ilkpujerpa,
Wsera [lTadotuha, Ecaga Paxunha, llle¢kera Kpunha, Cenaguna JTasuha, Xussy Toromra,
Xapyna Xarmha, Mencypa 3ykopmtha n Bacsujy ['ycuHal, 3axTeB 3a IpUK/byderbe Parrko-
-IIO/IMMCKe OdTaCTI IPYTOj APIKABM ,,) JAHAC je aKTyelIaH 1 ,[IOfCTUIIAjaH 3a pjelllaBarbe
CaHIJAYKOT IMTarba Y HOBUM yBjeTuMa“!

Te 2017. Tagammsy npencenuuk BHB Cynejman Yrpanus, kopucrehu dpucencko
ylemnBamwe beorpasia TOkoM Iperopopa o npukmbydewny EY, ocnopno je Akuyonn miaH
3a MamJHe Brrae Cpduje u gpyre mamuHcKe 3akoHe (Risti¢, 2017). IberoBa Busmja koja
[Ipou3/IasK U3 HOMEHYTOT ocIiopaBaa oua je: 1. uameby ,,Canrraka“ u @egepaunje buX,
a xpo3 Tepurtopujy Pemydnuxe Cpricke, Baba YCIOCTABUTH ,,0€3rPaHNIHN KOPUAOP
2. ykuHyTH TpaHuLy usMmeby upHoropckor u cprckor gena Caniaka; 3. bommann us
Panrko-nonumcke odacTy o ayToMaTn3My fodMmjajy fpxKaB/baHCTBO buX; 4. ako mobe
no npomete rpannna Cpduje n Kocosa*, ,Canrrak® Tpeda fa goduje onuujy ga ce Moxe
npunojuty buX (Risti¢, 2017).

OBaxBU CEHTVMMEHTH ¥ HepeaIHe IOIUTIYKe aMONI[yje MIMPOKO ce MOACTUIY 1 U3
came buX. Emmuemuja koBuya duna je mpuanka, Kako cy jabmany Meguju us ObuX, mna
»capajeBcka Bujehnuiia Bedepac dyze ocBrjeT/beHa dojaMa HAIMIOHAIHE 3aCTaBe CAHIIAYKIX

¢ Bourmayko HaipoHanHo Behe je, 20. aBrycra 2015. y CjeHuiy, foHeno OmIyKy O Iporaniermhy

2017. ropune rogyHoM CjeHndke KoHpepeHImje 1 poralieny 13. n 14. aBrycTa 3a ,iaHe Of 1o-
cedHor 3Hauaja 3a bommake® (Ziljki¢, 2017, str. 2).
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Bommaka y 3Hak comupgaproctu u noppuike Canraky® ,,OBum unHOM rpaj 1 rpabann
CapajeBa I1a/by MOPYKY HOAPILKE 1 [OLITOBAbA CBIMMA KOjI Ce dope 3a 3IpaBjbe U KUBOTE
rpabana CaHijaka®, Kaxke ce y WIaHKY U IOofaje:

»bourmanu CaHijaka cy BujekoBuMa dumu Ao bomrmaydkor HanmoHanHor duha, a
B1xoBa dopda u gorpuHoC He3aBuCHOCTY buX f0dpo ¢y mosHaT! 1 yTKaHuU y CBUjecT
cBux bocanana u Xeprerosama. Kao mro rpabann Caniaka umajy mocedny emonujy
npema CapajeBy, Tako u rpabaum rinaBaor rpaza buX e 3adopasmpajy CaHliak y oBUM
TELIKVMM TPEHYIMMa — PeKao je rpagoHadenHuk Adpymax Ckaka“ (Hodzi¢, 2020).

He ocraje ce camo Ha TormM y3ajaMHuM ocehamwnma, Beh cy y kwusu Tpaiom gpesHuix
Bowrana (Alicehi¢ & Galesi¢, 2018), xoja je Ha moptany Paguo CapajeBa odjaBpuBana y
HACTaBILIMMa, I3HEeTe U AMPEKTHe MPeleHTUCTIYKe peBaHuKauje npema Cpduju, a mocedHo
npema Parmrko-nonnmMckoj odmactu. Ty ce TBpAu fia je IpBO HOBOBEKOBHO ,, TEPUTOPHjATTHO
Y a]MMHICTPATVBHO KoMajae bocHe (...) usBpureno 1829. ropuHe, kaja je MIecT Haxuja
¢ mecHe crpane [Ipune ogsojeno og bocre u tipuiiojeno Cpouju” (M3BOPHO HAITIAIIABAIHE;
Alicehi¢ & Galesi¢, 2019a). 3atum ce Kaxe fia je ,,aycTpoyrapckoM okymanujom 1878. do-
CaHCKU TepPUTOPYj TIOAMje/beH Ha [iBa IUjeNa, TaKo IITo Cy cTaHoBHMIM HoBomasapckor
CaH[IaKa OfjBOjeHIt Off CBOT Hapopa u mMarniie bocue® (Alicehi¢ & Galesi¢, 20195). ITorom
ce TBPAU Jia CY ,TOKOM BankaHckmx paToBa, d0caHCKM MyCTUMaHM OWN yCTpallleHN Kaja
Cy ce mpommpuie MHGOpMaluje o CPIICKMM 37IOYMHUMA Hajj cTaHOBHMIITBOM y (HoBo-
maszapckom) CaHiaky, koju je cro/behmma duo cacrasun guo bocue® (Ali¢ehi¢ & Galesic,
20195). 1 na xpajy ce c omodpaBarbeM IINIIIE [ja CY ,y aBrycTy 1917. rogute Ha CjeHN4Koj
KOH(epeHIINjy rpafloHaYe/THNAIY U HapOIHY 3acTynHuIy HoBomasapckor caHiiaka us-
I71acasIy OfUTYKy Jia ce OBaj IPOCTOp Bparu y cactaB bocHe® (Ali¢ehi¢ & Galesi¢, 2019¢).
TakBMM AMCKYPCOM CUCTEMATCKI Ce IIOArPeBa MpeieHT3aM npeMa Palko-moanMcKoj
odmactu kako y buX, rako u mebhy bommannma Crapor Paca.

Taxobe, [Jenuc 3puspuh, Tafgammy npepcenasajyhn Casera Muanucrapa buX (n
notnpencesHuk tamommer CIJA), nsjasuo je ,,ia noumryje Cpdujy, amu ga (on Cpduje)
HajBuie Bonyu Canyak” (Sputnik, 2018). 3susauhy je To duo ogrosop Ha, Kaxo je HaBeo,
Byunhesy usjasy ga nomryje buX, amu ga Bomn Perydnuxy Cpricky (Tanjug, 2018a). Me-
byrum, odjacumo je satum npencennux Cpduje, ,Huje ucra ycTaBHOIIpaBHA pery/anuja
Penydnuxe Cprcke n Pamko-nommmcke odmacty wiy CaHijaka, Kako ra bommary 30By”
(Politika, 2018). 1 3aucra, cBako usjenHadaBarme CaHiaka 1 Perrydnuke CpIicke y peTopuim
dolImavKIX HAIOHA/INCTA 3AIIPABO je Meluarbe ,0ada 1 xada”. To je ypaBHUIOBKA n3Meby
MmebyHapozHO npusHarte (koH)denepaHe jefuHULIE, M HOTUTUTUMHOT 1 ITPOOIeMaTIYHOT
HOKpeTa KOj¥ Off I1ap OIIITHHA y KOjJIMa )XMBJ €THIYKI M3MeIIaHO CTAHOBHMIITBO Xohe
A HALIPABU gpiasy y gpiasu.

U mok je ¢ BemMKOOOCAHCKMM IIpeTeH3ujaMa I MPeIeHTU3MOM KOji1 IToCcToju Mehy
nenoM bomrmaka Pamiko-monmmcke 0d/1acTi CpIicka jaBHOCT yIIABHOM yIIO3HATA, MHOTe
y Cpduju nsnenaguia je nsjasa Peyerta XoTnja, saMeHnKa npejcefHmuKa Taza siaapajyhe
Jemoxparcke napruje Kocosa, s koje ce Bu fa ,Kocoo® 1Ma ameTut He camo npema
jyry Cpduje Beh u nmpema Canntaky (Tanjug, 2018b). Andancka Tenesusnuja Toi ueren (Top
Channel) npuxkasana je, Taxobe, 29. HoBemOpa 2016, peropTaxy y Kojoj je Hekonuko Ile-
HITepalla TOBOPUIIO ,CBOjUM CTapuM jesukoM“ — andanckuM. Heku nema gak je mokasao
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Jla VCIIOf, KpeBeTa I fja/be YyBa 3aCTaBy C LpHUM fBormasuM oprnoM (Gjurmé Shqiptare,
2016). U 3ancra, Ha cHumKy Hosor Ilasapa 13 1904. rogyHe BUAM ce MHOLITBO MYIIKa-
pata ody4eHuX y TUINYHY a/IdaHCKY HOIIBY, ca cBe kedeToM (geleshe; NP 1904, 2011).

Myxamern Jycydcmaxuh, y Bpeme B0k je jour duo ,mydTuja cpdujancku (nowHuje je
nocrao amdacanop Cpduje y Cayaujckoj Apadujn), usjaBuo je na cy ,, CaHIaK/Iuje IpeTeXxKHO
C/IaBeHusupaHyu AndaHuu, Koju cy ce dolumannsyupameM CYIPOTCTaBUIN XPUCTUjaHU-
3anuju’, Te ,fia je MHOro ucKpenuje fa dyny Andauun, onn xoju 1o (Beh) jecy” (Odalovié,
2015). [Tpema Heknm THK ananusama, Bommann y buX cy dmoxu Cpduma n Xpsatnma,
Iok cy oun u3 CaHijaka gax 70 ogcro Andaniy, a 30 0ACTO MOTHYY Of, CPIICKMX dphaHcKux
wremena (Sputnik, 2018). Kako mume Anexcanmap Pakosuh, ,,manaursn bommann (13
Canrraka) Beh aBa myTa cy Ouam yK/bydeHM Y IIpOLieC CTBaparma BeIMKOaNdaHCKe ApiKa-
Be: IIPUCTyIIambeM IJIaBCKO-TYCUIbCKIUX TpBaka [Ipuspenckoj muru (1878) u ctBapameM
kBucnHIIKe Bennke Andanmje (1941-1944) (Rakovi¢, 2018). OBaj ayrop Taxkobe yxasyje
Ha TO JJa je TPEHYTHO Ha JIeny

»Tpehn Benukoandancku Tanac y Hosom ITasapy, Beh nmetHaectak rogusa; jep, Kog
jemHor fiena Bomrmbaxa II0CTOjU g80cnojH S0ULhauK0-anéaHCKU ugeHiiuiieil — KaKo KOJ
OHMX KOji MMajy a/idaHCKO IMOPEKIO, TAKO M KO OHMX YHMjH CY IIPeLi SN M3NI0XKEeHN
OCMaHCKOM I ayCTPOYTapCKOM MIKerepuHry andanusaruje (1878-1912, 1916-1918)“
(Rakovi¢, 2018).

ITpema Pakosuhy, ,andancko nopexso uMajy Myamep 3ykopnuh, Cynejman YrpaunH
u Pacum Jbajuh®. Tume ce, perumo, odjaimasa aa ,,3ykopanh u Yrmanus og 2009. ropu-
He CTBapajy KyIT BeIMKOAT0aHCKOT e0yIoTa 1 capajgHuKa Hanycra, Ahud-epennnje”
(ucimo). Ahud-edennmja (bpaja) dmo je 1941-1944. xomangant Hosor I1asapa, Hacrojehn
Zia andaHM3yje OBy BapoIl: ,MycanMaHuMa je HapeheHo fga Hoce hynade (keue) ymecro
(ecoBa, la TpoMeHe CBOja Ipe3MMeHa KaKo Ou ce OfICTPAaHNO 3aBplIeTaK -11h, fja mamy
Jielly y IIKOJIe Ha a/I0aHCKOM je3NKy, ia Ha cBojuM kyhama rcTakHy andaHCKe 3acTaBe, fa
VMIMeHa CBOjUX pa/iibyl HauLy Ha andanckoM jesuky utp. (Zivkovié, 2017, str. 95; B. 635).
Cnuyno je duno u'y Tytuny (Zivkovié, 2017, str. 104).

Y Hosu ITa3zap je, okrodpa 1941, yurio 3.200 Haopyxanux Andanana ¢ Kocosa, ga
nojaydajy cHare Ahud edennuje (Rahi¢, 2013). Onu cy ,,;io Hosom ITasapy n oxomuu ydu-
jamy, cumoBasm U Ibadkayu. 3ajenHo ¢ Andannyma, Ahud je kperyo Ha Pamky u Kpapeso
ocrapjbajyhu 3a codoM ‘Iereo 1 KpB. 3aycTaB/beH je U IOpakeH Ha yaa3y y Pamiky. bro je
TO TEK jeflaH Off CTPALIHMX IIOTPOMa: 3 CAMO jeflaH JJaH CIa/beHO je Ha CTOTUHE CPIICKUX
kyha u ydujeHo Ha JjeceTHe LIMBWJIa; HEKe Cy daiCTy XMBe CIIa/IMIN Y B1UX0BUM Kyha-
ma“ (Vecernje novosti, 2012). Anu, Peyten llIkpujesb, HOBOIa3apCKy UCTOpUYAP U PaHUjU
med Pecopa 3a odpasosame Bourmauxor HanyoHanHor Bujeha, kaxe fa cy ,bourmann y
CaHIJaKy OHOCHY a710aHCKOM KOMIIOHEHTOM CBOT IOpMjek/a’, U Ja ,,OOlImbadKy Hapof C
IIOHOCOM MCTMYe AMO Te KOMIIOHEHTe Kojy nocjenyje u Ahud-edenpuja’, Taj ,Henpuko-
caosenu mupep bommaxa“ (BNV, 2012).

Kapa je n3Becun mymkapar 2021. mokymao ga yuumtu tadny Ahnd-epennnje y
Hosowm Ilasapy, kako jaBba Nova.rs, ,,i30m1a je Ty4ya“ (Lic¢ina, 2021). 3anpaBo Huje n3dua
Ty4a Bel Cy Npo/Ia3HMIM Halla/IM Y0BeKa KOji je IIPOTeCTOBa0, Kako O ofdpaHu/m Tady.
A Ha NI je ToMe jour fopato aa je ,Ahud Xapmnaxmerosuh (Ahnd-edennnja), duo rpa-
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nonavenHuk Hosor ITasapa TokoMm JIpyror cBeTCKOT para, KOjer Cy IapTU3aHy CTPe/bau
3dor cymme fia je capabusao ¢ okymatopom® (Nova.rs, 2021). 3dor cymme? Huje dumo
HIKaKBe cyMmbe, Ahud edenamja je cTpe/baH Ka0 HOTOPHYM HALMCTUYKY KOTadOpaHT 1
parHM 3104rHaL. MehyTuM, caBpeMeHy MHBEPTUTH [10 IlepBep3uje u3Bphy ucropujy, na
tako Hepmenuu Craxuy, yunsepsnurtercku npodecop y Tupann, Ilpumruan u Tetosy,
onemnyje fa Ahud-edennnuja sacnyxyje CroMeHuK y 1eHTpy rpazga, Te ga ou u Cpdu, ga cy
IIaMeTHU, TO UCTO yunHWm y beorpany. Jep, Ahnd-edennyja vx je ondpanom bomrmaxa ox
YeTHIYKOT HoXKa 1941. cpeuno na ,,mounHe Cpedpenuny npe Cpedpenune!“ (Tanaskovic,
2022). VI mouITo je mopceTo Ha TO Aa je mpencefHuk Andanuje Vpnup MeTa ofgnnkoBao
Ahud-edennnjy najpuiunm ,,OpreroM Butesza Ckenpepderosor pena“, Criaxiny je mo3sao
u npepcepurka Cpduje, Byunha, na to ucro yunnu (Tanaskovi¢, 2022).

Taxobe je 2022. generanuja CJA CaHnaka yyecTBoBaja Ha KoHGepeHIujn ,,Ha-
ponmHa ckynuiTrHa andanckux Anma®, y [Tlehu. Ckyny cy npucycTBoBamu ,,IONUTUIKN
IpefCcTaBHMULM Ca 3aMULIIbeHe Teputopuje Benmuke Andannje” — us Andaunuje, ¢ Kocosa*,
us ,,IIpemencke gommue®, n3 CeBepHe Makenonuje, a n'y uMe ,Canyaxa“ generanyja CIJA
y kojoj je dwma u Cenma Kyuesnh, Tazja nocnannna y Cxynurunan Cpduje. Kyuesunhesa je
Ha CKYII fouuta ¢ Ay JlanujeM, TOTHpeNCcefHUKOM YApYKemwa ,Kocoo 3a Canijak, koje
panu Ha andaHusanyju bommaka y Panrko-monmmckoj odmacTu y oKBUpY IUIaHa ,,3eseHu
hynax - HanmoHanHy nporpam andanusanyje Caniaxa“ (Novosel, 2022).

HapaBHo, €THOT€HETCKM PA3/IOr HUje jeAVHU 3alITO Ce NPUK/bydene ,,Benmkom
Kocosy* unu ,,Benukoj Andanuju® jaba Kao pesepBHM I/IaH UPEJEHTICTA Y Pamko-mo-
JMMCKOj odmacTy (I1aH A, HapaBHO, jecTe ,Benuka bocua®). Ako nornegaMo eTHUYKY
mary CaHljaka, BugeheMo 1a je MycaMMaHCKO CTaHOBHMIITBO y BehwHM camo Ha jyrou-
croky ose peruje (Hosu ITasap, Tytun u Cjennutia), faxie, Ha rpanuny npema Kocosy.
Ceseposamnagse onmTuHe nak Ha Mehu ¢ buX nmajy jacny cpucky sehnny. llITaBumre, ¢
oHe cTpaHe rpanutie ¢ buX Takobe cy cprcke onmuruHe, Te je HajOMVKM Teo ¢ SOIIHAYKOM
BehunoM - [opaxpe. Tajammsy Bepcku nornasap Mycinmana y buX, Mycrada Lepuh
MMIUTMIIMTHO je Tpefiarao 3aMeny fenosa Perrydmnke Cpricke 3a Parko-mommcky odmact
(Kecmanovi¢, 2017, str. 38). MehyTtum, eTHuako octpso bommaka y jyroucrounom Cas-
IJaKy Moxxe dUTH crojeHo ¢ bommmanyma y Topaxny u y ocrarky ®buX camo ykramameM
Wiy acuMmIanujoM ckopo 70.000 Cpda koju xuse usmeby. To je Hemoryhe ypagutu de3
para. ¥ Tom cmucny Cpba Tpudxosuh je ynmosopasao fa je

»CaHIaK jegHa Off HajKPUTUYHUJUX Ta4aKa Y TeOMONUTIHYKOM CMUCITY Ha IIPOCTOPY
bankaHna. (...) HajsHayajuuja eMorpadcka myKoTuHa 1y 3eleHe TpaHCBep3aye IOCTOju
y Tpu ommtrHe y Penrydmmiu Cpduju: IIpndoj, Hosa Bapomur 1 IIpujerorse. (...) (Axo du
U Ty MyC/IMMaHU HOCTUI/IN fieMorpadcKy BehnHy) To d11 yCIoCTaBU/IO K/byYHY KOITHEHN
moct usmeby Kocosa u BocHe. (...) Ako nobe o HoBe kpuse Ha bankaHy TOKOM HapefHe
nenieHuje, Tpeda ce dojaru ga he oo dnru weHa noxauymja“ (Trifkovié, 2009, str. 83).

Iparasn ITeTposuh ymosopasa, y TOM KOHTEKCTY, U Ha ITOCedaH reONONUTUYKY 3HAYaj
JeTUpH ONIITUHE ca cprickoM BehnHoM Ha ceBepy Kocosa (CeBepHa Mutposuiia, 3peyaH,
3ydun Ilorok u Jlenocasuh). Hanme, Ta odnact, o 50 kioMerapa mupuHe, y Hajpehoj

« * «
Mepu NpeKusa ,3eneHy rpancsepsany” Kocoso* — ,,Cannak® - ®buX. U1 des 0dsupa Ha
TpeHyTHM cTaryc KocoBa®, ,4aK 11 caMo OBe 4eTHpy KOMITAaKTHe CPIICKe OIIITIHE Ha CeBepy
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KocoBa nMajy Henpolielb 1B 3Ha4aj 3a reononmTiaKy desdenHoct u dypyhnoct Cpduje n
cprickor ¢akropa y nemuuu (Petrovi¢, 2014, str. 36). Ha snauaj Pamko-monumcke odmactu
y dopdu mpoTuB ycIocTaB/bama ,,3eneHe TpaHcBep3ane” ykasyje u dyman IIpopokosuh
(2015, str. 331), ymosopasajyhn na npodybenn neoocmanusam (Tanaskovi¢, 2010) xoju
YIJIABHOM CTOjU 34 IIPOjeKTa ,3eleHe TpaHCBep3ae’.

Typcka je jou jenHa agpeca Kojoj ce odpaha dourmauky Hanmonam3aM y Paurko-mo-
JIMIMCKOj 0d/IacTH U ip>KaBa Koja je jer0B MO>KJIa HajBaXKHUjJ IOKPOBUTEb. ,, YIora Typcke
y CaHIlaky Hije yBeK KOHCTPYKTUBHA, Y CMUCITY [ja OHa Hajuenthe fjaje MOAPIUIKY OHUM
CHarama Koje Cy I fiajbe CK/IOHe [Ia y OBOM PETrMOHY 3aroBapajy HapaTuBe O ay TOHOMIJI
(Kosti¢, 2024, str. 15). ,Pamika odmacr je 3a Typcky mocedHa 30Ha MHTepeca, CBOjeBPCTaH
IOIMTUYKY IIOJIUTOH 3a NoBesuBame Tupane, Ilpumrune u CapajeBa, TeONOMNTUYIKI
HOJINTOH TIPeKo Kora AHKapa feMoHcTpupa yunaj (Nedeljkovié, 2025).

»IIpecyaHy y/ory y mpumpemu cTapama napa-gpxase (Canpaxa’ - C. A.) ogurpa-
na je Typcka, mpeko arernuje TUKAY u Jujanera' (...) TUKA ymake neceTHe MumimoHa
eBpa y pecTaypannjy [faMmuja, M3rpajiby UIKO/IA M T3B. MHTEPKYITypalHe LeHTpe, TOK
Iujaner (...) mpeysnuma KafpoBCKy KOHTpoiy Hap Vcnamckom 3ajegunnioM y Cpduju
mapyhu umame Ha 0dyky y Vicrandyn u Bypcy. (...) Hosu I1asap ganac mpepcrasspa j10-
TUCTWYKI, MEIUjCKM U TIOIMTIYKM IIeHTap TYPCKOT yTHUIaja ca BuIe off 15 opraHmsaryja
Be3aHNX 3a AHKapy. (...) Kao jornyan HacTaBak M3MeHe OBe peruje Memwajy ce Ha3MBI
IIKO/IA, YIUIIA, YK/Iakajy ClioMeHunu Koju ‘Bpebajy ocehama bommaxa’ (...) Typcka, ca
ceojum HBO 1 monuTuikumM Ka"anmma, KOpak 1o Kopak, rpajiy Ipyry Ap>KaBy yHyTap
Cp61/[je. (...) OBa cutyanmja, He caMo Jja nogceha Ha Kocoso n MeTtoxmujy - oBo jecte
’HoBO Kocoso™ (Veizovié, 2025).

Y cBaKoM ciy4ajy, dOIImbaYKIM HAIMOHAIMCTYIMA YUHY Ce jeTHOCTaBHUjUM OCTBApUTU
Be3y MycmuMana 13 Crapor Paca ¢ Kocosom* - dynyhu ma ce TyTuH aMpeKTHO TpaHNYM
C KOCOBCKOM OIIITHHOM VICTOK, Y K0joj 92% xuBsba unHe Andanunu. CBojeBpeMeHO je
CnaBoj JKmxek npensarao ga y 3aMeHy 3a jienoBe Kocosa Hacersene Cpduma, Kocoso
Moxxe ,,jodutu mano Cannaka® (Kiseljak, 2012). Mycrada Lepuh ce, npumkom mocere
»HesaBucHOM KocoBy*, 6-8. aBrycra 2009, OKIOHNO Mowiitiuma Afema Jamapuja, fa du
Ha Kpajy CTaBMO Ha I71aBy M Tapcko geleshe (Shkodrar, 2009). C gpyre mak cTpaHe, Ko-
coBapcky Andaniy ocHoBau ¢y nodu-rpymy Kocoso 3a Canyax (Kosova per Sanxhakun;
Bosnjaci.net, 2015). Tenepanuu cexperap CIIA Cannaka Axmenus [lIkpujers ypaso je Ha
TOM CajTy OLIEHNO Ja ,yKyIHa cuTyanyuja y CaHiiaky Huje godpa — bourmanu kao Hapop,
AVICKPUMVHIICAHY CY ¥ 0deCIIpaB/beHN Y CBUM 0d/IacTMMa IPYIITBEHOr XKUBOTa", a/m fa he
»y EBporckoj yauju Kocoso, Cannax, Cpduja u I]pna lopa nmary ucTyt iy npudmmKHo
uctu craryc” (Azizi, 2018). VI To ce cBe felraBa MaKo Cy Y4aK ¥ CaBe3HMLIM QOLIBHAIKUX
HAIMIOHA/INCTA CBECHM 71a je, ,¥3 KocoBo 1 MeToxwujy, Parka odmact npeycras/baa, 1 jorn
YBEK IIPeJCTaB/ba, HajSHAYAjHNUjy CIELMja/IHy OfPESHNUILY Ha KOjy CPIICKM HAaLIIOHA/IHN
upenturet pedepupa“ (Kosti¢, 2024, str. 2).

7 dpxaBHa areHuuja Brage Typcke koja fenyje mog MUHMCTapCTBOM Ky/IType U TYpU3Ma, U

KOja TIpefICTaB/ba IJIABHM MHCTPYMEHT MeKe MOhu Typckor yrunaja Ha bankany (Veizovi¢, 2025).

'8 Jlp)xaBHa yIIpaBa 3a BepcKa IIUTamba.
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3a Cpdujy, mebyTum, ocTaje 5kaIOCHO Ia ce IBa, IpeMa ’bO0j M3PAa3UTO HellpyjaTesb-
CKa HalMOHA/IM3Ma, OTMMajy OKO HeCIIOPHO CpIICKe 3eM/be, Kao OKO cBor Lebensraum-a.
»CaHIJaK BIIIle Hfje IMTambe PerroHatHe crienyduaHocTy, Beh de3demHoCHM 13a30B IIpBOT
pena“ (Nedeljkovi¢, 2025). Yak u y nayannum nydmmkanujama us Hosor Ilasapa croju ga
»CaHJaK Crajia y KaTeropyjy 3aMp3HyTUX KOH(IMKATA, KOjU 4eKajy Ha CBOje pjelerbe”
(Crnovrsanin, 2022, str. 722), a cBe Tpu IVIaBHe OOIIbaYKe CTPAHKE, Ma KOJIMKO Jia Ce I7I0-
Xe, ,CIIaXYy ce Aa je craryc borumaka Heperen (Kosti¢, 2024, str. 8). OunrienHo, dexa ce
CaMO MOBO/BHM IIONIMTUYKI TPEHYTAK /ja Ce MIPUCTYIIN ,PellIaBamy  MuTama ,CaHiaka’
dMII0 MO CelleCHOHNCTITIKOM, MO IO MpefieHTICTIIKOM Mofeny. a i je japroct Cpduje
oBora ceecHa mnu he je omet ucropujcku forabaju nsHeHaguTU?
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Abstract: The first part of the paper examines two examples of cultural secessionism
from the region of Raska and Polimlje (“Sandzak”) - the introduction of the “Bosnian
language” and the appeal to Bosniaks to boycott Santa Claus. The second part of the paper
provides an overview of the autonomist demands (1991-2025) of the Bosniak elite from
Stari Ras, which most often boil down to the desire to establish an autonomous state under
the NATO protectorate. The third part of the paper analyzes irredentist claims to annex
“Sandzak” to Bosnia and Herzegovina or Kosovo*. The real security risks arising from this
ideology and cultural practice are also considered, not only to the territorial integrity of
the Republic of Serbia, but also to peace in the region.

Keywords: Ragka and Polimlje region, Bosniak nationalism, Islamic fundamentalism,
latent conflict

That Novi Pazar was something different from the rest of Serbia could be seen dur-
ing the last days of July 2025. In the night between 28" and 29" July, the administration
of the State University of Novi Pazar, with the assistance of the security guards, took over
the University building from a smaller group of students which had occupied (“blocked”)
it half a year beforehand. The following day, the protesters began gathering in front of the
building, including fierce fans, who wanted to block the State University of Novi Pazar
once again. That is why the administration called the police which formed a cordon at the
entrance to the building. The protesters began attacking the police and shouting “This is
Sandzak!”. They threw bottles and rocks at the police officers and made them retreat. Thus,

! santonic@f.bg.ac.rs; https://orcid.org/0000—0002—5693—9952; this article was written within
the research conducted with the support of the Science Fund of the Republic of Serbia, on the project
FSITC 1561: “Formation of Serbian identity and theoretical controversies concerning attempts of its
deconstruction”, available at: https://sn.rs/fkyqi
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the State University of Novi Pazar became the only university/faculty in Serbia at that time
which was “de-blocked” and then once again “occupied” (Blic, 2025; IN4S, 2025). The fact
that the police retreated before the protesters and gave over the previously guarded building
surprised the public and gave a specific meaning to the slogan: “This is Sandzak!”.

The successful cooperation of the rebel students from Novi Pazar and “the students
in the blockade” from other Serbian universities was glorified by the opposition public
ever since the large joint gathering in this town on 12 April 2025. “After many decades
of instability, the students managed to properly return Novi Pazar into the composition
of Serbia, without firing a single bullet” (Skoro, 2025), as it was triumphantly described,
without thinking too much about what those words actually meant. However, the media
criticizing the “blockers” claimed that the “fake hugs with the students from Belgrade”
were just a “marketing facade” hiding “the accelerated construction of a parallel political,
cultural and ideological reality” (Nedeljkovi¢, 2025). “Beneath the apparent peace”, it was
claimed, the strategy of “territorial, legal, religion and cultural secession” was actually being
developed in Novi Pazar (Veizovi¢, 2025).

“That scenario is nothing new; we have already seen it in Kosovo and Metohija in
the 1990s. Parallel institutions, non-violent resistance), cultural autonomy, NGO pressure,
media support, foreign financing and institutional silence (...) - soon we will wonder (...)
why someone took our country once again while we believed to be watching the students’
performance” (Nedeljkovi¢, 2025).

What is the truth? We will be able to say it only after the completion of the ongoing
political processes (the student-civilian rebellion or “coloured revolution”; Antoni¢, 2025).
But there are already clear indicators that these are ongoing attempts of cultural, political and
social secession of one region from the rest of Serbian society. Certain major deep structures
from that region not only refuse to be integrated in Serbian society, but they also perceive
it as a foreign environment they would like to leave.

That region, in narrower geographic terms, is composed of three municipalities
in Serbia, with the majority of the Bosniaks (Novi Pazar, Tutin and Sjenica), where local
Bosniak parties actually most often make the governing authorities. In the Serbian public,
these three municipalities are very frequently called “Sandzak” However, the Bosniaks in
Serbia include three more municipalities towards Bosnia and Herzegovina in “Sandzak”
(Nova Varos, Priboj and Prijepolje), in which the Bosniaks form a minority if we look at
these municipalities separately. However, in all these six municipalities collectively, the
Bosniaks form a majority. According to the 2022 census, out of 233,091 inhabitants, there
are 150,941 Bosniaks, 62,478 Serbs and 6,433 Muslims. Finally, the Bosniaks see “Sandzak”
in broadest terms along with five municipalities from Montenegro, which prior to 1912 had
belonged to Novi Pazar Sandzak (Pljevlja, Bijelo Polje, Berane, Plav and Rozaje).

Therefore, “Sandzak” is not a clearly determined administrative or geographic unit.
Six municipalities of “Serbian Sandzak” belong to two different administrative districts,
just as three municipalities with the Bosniak majority are distributed in two districts?.

2 Novi Pazar and Tutin are in the Ragka District, while Sjenica belongs to the Zlatibor District.

Priboj, Prijepolje and Nova Varo$ are in the Zlatibor District as well.
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The identity of “Sandzak” is primarily virtual and indeterminate. For the sake of further
accuracy in this paper, the region consisting of three key municipalities with the Bosniak
majority will also be referred to as Stari Ras, the region consisting of six municipalities
with the total Bosniak majority will also be referred to as the Raska and Polimlje region,
while all eleven cross-border municipalities of Serbia and Montenegro will also be referred
to as Historical Sandzak.

In this paper, we will show some dimensions of identity separation of “Sandzak” from
Serbia in the sphere of culture - in education (“the Bosniak” language) and in everyday
life (Santa Claus, yes or no) — as well as in the sphere of politics (the request for the auton-
omous state of Sandzak) and in cross-border integrations (Bosnia and Herzegovina as a
“homeland” and special ties with Kosovo*). We will also point to the security issues arising
from this attempt at building identity of “Sandzak” as non-Serbia.

CULTURAL SECESSIONISM

In Serbia, experimental school lessons in the “Bosniak language” were introduced in
2013, while regular school lessons in this language have existed since 2017 (Kevezdi, 2019;
Dzudzo, 2018). It must be immediately said that this name of the language was severely
opposed by the Serbian linguists. The Committee for the Standardization of the Serbian
Language within the Serbian Academy of Sciences and Arts protested as follows:

“According to the derivation rules — from ’Serbian nation, the *Serbian language’
is derived; from ’Croatian nation, the ‘Croatian language’ is derived, but from ’Bosniak
nation’ it is only possible to derive the ’Bosniak language, while it is impossible to derive
the name of the ’Bosnian language’ Namely, it would suit the term of Bosnian nation, and
such a nation does not exist” (Committee for the Standardization of the Serbian Language,
2015, pp. 157-158).

Republic Srpska observes this elementary linguistic logic, as well as its Constitution
which recognizes “the languages of the Serbia, Bosnian and Croatian nations’, but not the
“Bosniak” language (Politika, 2020). Of course, the Serbs in Bosnia and Herzegovina are
afraid that behind the name of the “Bosniak language” there is hidden language unitari-
anism and, in the following step, an imposition of this name as the only official language
in Bosnia and Herzegovina. However, the authorities in Serbia justify their insistence on
the “Bosniak language” by the decision of the Assembly of Serbia and Montenegro from
2005, which ratified the European Charter for Regional or Minority Languages. Within the
ratification instrument, the former Government of Serbia and Montenegro agreed that the
“Bosniak language” should receive the status of the minority language (Law on Ratification
of the European Charter on Regional or Minority Languages, Article 3; Law, 2005, p. 30),
although as a contractual party it had the possibility to determine the scope of its future
application, i.e.., the names of the languages, on its own, pursuant to Article 3, Paragraph
1 of the Charter (Law on Ratification of the European Charter on Regional or Minority
Language, 2005, p. 17). This was done rather frivolously, although the International Crisis
Group had previously advised the Bosniaks to re-examine their insistence on the introduc-
tion of the “Bosniak language” in schools (ICG, 2005, p. ii), calling it ,,self-imposed ethnic
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apartheid” (ICG, 2005, p. 32)*, whereas the native speakers from “Historical Sandzak” could
not agree about the name of that language either.

Slobodan Vuksanovi¢, the former Serbian Minister of Education, was in a hurry to
introduce the Bosnian language as an elective subject from the second semester of the
2004/05 school year (ICG, 2005, p. 32) in order to have the experimental lessons in the
“Bosnian language” (from 2013/14) strongly supported financially by the EU Delegation in
Belgrade, the British Embassy and the German organization GIZ, or Deutsche Gesellschaft
fiir Internationale Zusammenarbeit (Veizovi¢, 2025). Finally, since the 2017/2018 school
year, Serbia has had regular lessons in the “Bosnian language”, and that is how we also got
textbooks such as Bosnian Language with the Elements of National Culture 7 by Jasmina
Hrnjica and Sead Semsovi¢, published by the Institute for Textbooks in Belgrade (Hrnjica
& Semsovié, 2018).

Although most texts in this textbook are good literature reflecting all the beauty and
wealth of the slightly archaic Serbian language and expressing all the soulfulness, melancholy
and warmth of ordinary people, this book also characteristically includes two poems with
the problematic content. The first one is a “patriotic lyrical poem” by an Elifa Krijestorac
(Hrnjica & Semsovi¢, 2018, p. 45), presented here in its full form:

NATIVE SANDZAK

If they gave me all the valleys

from Sinai to the Ural Mountains
and all the azure shores -

I wouldn’t give up my native Sandzak.

If they gave me all imperial treasures,
all the royal white palaces,

I wouldn’t give a drop of Merjan
from a single dawn in Sandzak.

If they offered me a gold crown,
an imperial suite and slave girls,
I wouldn’t give a single lump

of my grandfathers’ proud soil.

If they took both my eyes,

and the hot heart from my chest,

I would give everything for Sandzak
except for Allah’s faith,

*  Itis interesting that similar argumentation is also raised when lessons in Serbian and “Croatian”

languages should be abolished in Bosnia and Herzegovina and when the “Bosnian” language should
be favoured. It is claimed that separate language classes mean “the introduction of segregation and
apartheid in the educational system” — “it is an ethnic incubator for creating hatred; it is an essential
ideological and life preparation for future conflicts” (Bursa¢, 2025).

*  For instance, in the Montenegrin part of “Historical Sandzak’, a number of inhabitants still declare
themselves as Muslims, while those today — as shown by the survey from 2020/21 - “call their native

language exclusively Montenegrin” (Hodzi¢, 2024: v).
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The song is “patriotic’, but also quite amateurish. It is poor poetry, at the beginner’s
level, with banal images, superficial and tear-jerking, and the only reason for this “poem”
being included in the textbook is its “patriotic” appropriateness and some political suit-
ability of the author. In fact, Elifa Krijestorac is primarily an activist, both in poetry and
in politics. The textbook states that she “graduated from the Technical Textile College in
Leskovac” and that “in the 1980s she migrated to Germany, where she still lives today”
(Hrnjica & Semsovi¢, 2018, p. 47). However, the Internet provides the information that
she works as an assistant nurse in a German hospital and that during the war she came to
Bosnia and Herzegovina to fight as a “female volunteer in the unit called "Zulfikar, under
the command of legendary Zulfikar Ali§pago” — along with her photo in a uniform, with
a Kalashnikov gun, in front of the Muslim war flag (Facebook, 2016).

After the war, Krijestorac continued her activism, warning the Muslims in Bosnia
and Herzegovina that “they had given the key to their house to their neighbour who de-
cides when they should enter or leave”, and that “Dodik was turning Bosnia into Palestine”
(Dzunuzovi¢, 2010). However, as far as the Raska and Polimlje region is concerned, she
claims that “enemies, who are still devising new conquests from the Serbian Academy of
Sciences and Arts and pouring the poison of nationalism’, still deal with “Haiduk literature”,
writing “fake Haiduk bibles”, such as those “carried along during the war and the slaughter
in Bosnia and Herzegovina”

v

“At the very thought of Vasilije Krestic”, this poetess says, “the autonomy of Sandzak
seems to be a historical obligation with which the Sandzak people will protect itself, at
least to some extent, from those unpunished promoters of evil. (...) We, the Bosniaks from
Sandzak, must live, always deprived of our rights, threatened and with always packed
plastic bags” (Krijestorac, 2010).

Naturally, all these could be irrelevant in case Krijestorac had written an ultimate
poet which, due to its qualities, had to be included in the textbook. However, her dilettante
poetry does not deserve its place in the “Bosnian language” textbook in Serbia solely on
the grounds of being “patriotic”

The second characteristic poem in this textbook, written by Nedzad Ibrisimovi¢
(Hrnjica & Semsovié, 2018, p- 48), reads as follows:

NAME

How beautiful my name is: Nedzad!
It contains the letters dz, n, and dad
I can call myself:

Oh, Nedzad!

As if T were John Wayne

I'am here, and my name is here.
When I think hard, I also know what
It means: Salvation.

Thanks to Allah, I was born in
Bosnia,

And I speak Bosnian,
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And my name is not Fingery
Or Bony

Or Eyey

Or Army

Or Spasoje

But Nedzad

When someone calls me: Nedzad!
They present me a gift

I pretend to be deaf so that
They can call

My name

Twice.

The poem was written in 1994, at the time when the writer, “during the aggression
against Bosnia and Herzegovina, was directly involved in the defence of the country” (sh.
Wikipedia, 2025) — referring to Bosnia and Herzegovina. According to Ibrisimovi¢ him-
self, that was the time when the Muslims in Bosnia and Herzegovina “once again got an
opportunity for being what they are, the Bosniaks and not Muslims with the capital M, but
also got a grenade into the head from their neighbours”. Moreover, IbriSimovi¢: “The fact
that I am Bosniak is a gift of my ancestors and my people; the fact that I am Bosnian is the
gift of my land, and the fact that I am Muslim is the gift of Great Allah” (Anadolija, 2013).

However, it is not clear why, due to Ibri§$imovic’s pride, children in the Ragka and
Polimlje region should learn that there is something wrong in being called Spasoje. For
example, that is the name of actor Milan Gutovi¢’s son, then of the former commander
of the Special Anti-Terrorist Unit, of “the first Serbian policeman who graduated from the
American FBI Academy” (Spasoje Vulovi¢), of the architect who designed the Church of
Christ the Saviour in Pristina and the Palace “Zora” in Belgrade (Spasoje Kruni¢), as well
as the commander aviation which defended Serbia against the NATO aggression (Spasoje
Smiljani¢), and of many others. On the other hand, let us imagine that a Serbian poet writes
a poem thanking the Holy Trinity for being called Zoran instead of Bakir. And in case that
poetry was to be included in textbooks, would it sound insulting? Who ever thought that
Ibri$imovi¢’s poetry was fit to be in a textbook?

As Nenad Kecmanovi¢ properly observes, the Bosniaks and the Serbs y Bosnia and
Herzegovina are drifting apart more and more, not only politically, but also culturally, and
even in the everyday way of life - holidays, clothes, food, drinks, personal names, choice of
spouses, ways of greeting... (Kecmanovi¢, 2018). This process is perhaps unstoppable, and
even intentional in the eyes of the Bosniak side. But, why is it also insisted on in Serbia?
Why is Bosnian identity also built in the Raska and Polimlje region, with the “Bosnian”
language and “Bosnian” culture, founded on comical-smalltown egocentrism and denial
of the neighbours whose name is not Nedzad?

The second example to be presented here is related to the culture of everyday life.
In 2018, just before New Year’s Eve, the newspaper SandZacke published a photograph
of a banner hanging across the street: “I am a Muslim and I don’t celebrate New Year”
(Sandzacke, 2018). There is a continuous tendency to separate the Bosniaks from their
Serbian neighbours by convincing them that New Year and Santa Claus are something that
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insults Islam and the Muslim community. For example, on the last day of 2016, in several
places in Novi Pazar there were posters in the form of obituaries inviting Muslims not to
celebrate New Year. The posters were authored by the Muslim Youth Club, an organization
operating within the Islamic Community of Serbia. At the end of 2015, this club organized
a similar event when its activists, offering tea and hot beverages in the centre of Novi Pazar,
explained to the citizens why Muslims should not celebrate the New Year’s Eve (Blic, 2017).

These activities were preceded by adequate theological-information preparation. On
the last day of 2010, the website of the Islamic Community of Serbia published an article
by Resad Plojovi¢, Mufti of Belgrade and Novi Sad (2007-2011) and Vice President of the
Meshikat of the Islamic Community of Serbia (2007-2014), entitled “What is Santa Claus
to us!?”. The author says that it is “a shame and a sin if parents fail to teach their children
what their holidays are”, but children have to learn about “someone else’s” holidays, such
as “New Year and Santa Claus”; that is why both children and parents “look forward to
drifting away from their faith and to assimilation”. Answering to the question “What is
Santa Claus to us”, the author says: “It is nothing to us and it must be nothing to us! It does
not belong to us, our faith and culture; its place is not in our neighbourhoods, houses, with
our children and the family” (Plojovi¢, 2010).

Five years later, in Novi Pazar, the then President of the Meshikat of the Islamic
Community of Serbia, Mufti Mevlud Dudi¢, warned that “celebrating New Year is a pagan
custom’, and that “decorating the Christmas tree, Santa Claus and New Year celebration
destroy our faith, nation and culture, and assimilate our youth” (SANA, 2015). The fol-
lowing year, on 31* December, the website of the Islamic Community of Serbia, published
yet another text in which even celebrating New Year was associated with the “genocide”
in Srebrenica. It is said that “there is a large number of Muslims who have gone too far in
following non-Muslims”, but also that “their following did not exempt them from killings
and persecutions during the last armed aggression against the Republic of Bosnia and
Herzegovina”. In addition:

“Is it allowed to make sins in public and to provoke Allah’s fury, Glory be to Him, the
Exalted, in the country of keramet, the country in which the smell of shahid blood spread,
the country in which armies of meleks helped young and unarmed fighters of the Army
of the Republic of Bosnia and Herzegovina and the Ministry of Interior Affairs, stopping
the enemies, the country of two hundred thousand shahids, the country in which rivers of
shahid blood flowed, and the rivers of tears of mourning mothers, grandmothers, wives,
children and grandchildren, the country in Poto¢ari on 11 July 1995 and the newborn
baby being trampled, the country of forty thousand raped Bosniak women, including ten
thousand minor girls, the country of hundreds of notorious camps, the country of 614
mosques ruined to the ground, (...) the country in which there was no collective revenge
of us, the Bosniaks, and the country of good-natured people who do not even know how
to hate their enemies as much as they deserve” (Hutbe, 2016).

The text ends with the recommendation that New Year should not be celebrated
and that New Year wishes should not be made to anyone, and that no presents should be
bought for children or received. The latter means segregation of the Bosniak children in
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kindergartens and schools, where New Year has been collectively celebrated for decades
as one of the merriest children’s holidays.

On 30" December 2017, the website of the Islamic Community of Serbia published
another text by Resad Plojovi¢, Head of the Gazi Isa-beg Madrasa in Novi Pazar at the
time (currently the Mufti of Belgrade and Novi Sad and Vice President of the Meshikat of
the Islamic Community of Serbia) entitled “Can a Muslim celebrate New Year?” (Plojovi¢,
2017). The author claims that “there is a permanent tendency towards assimilation of
those who do not belong to the majority nation, as it is the case with us”, and that “such an
example is exactly New Year we are speaking of”, when “this Christian holiday is imposed
to Muslims, and particularly their children at school, as their own”. “The above-mentioned
and many other things are the proof of this years-long aspiration to distance the members
of Islam in these territories even further from their faith and (...) to achieve their assim-
ilation”, Plojovi¢ claims, concluding that “Santa Claus and his sleigh and presents do not
belong in our homes; our houses are not the place to be decorated with fir trees, candles
and lights” (Plojovi¢, 2017).

There is another characteristic article published on the website Sandzak Danas on
28" December 2022, entitled “Hafizs: The New Year’s Eve is a celebration of Satan. Only
God is glorified”. The statement by Hafiz Husejn Cajlakovi¢ is cited: “Satan does the work
in that way; everything is in the symbol of New Year, the ambiance is created, there is the
atmosphere of preparations, spending money and making the worst sin possible. That is
following Satan in his footsteps in terms of sins” (SandZak Danas, 2022).

Such an attitude and the pressure to change a completely harmless culture of everyday
life also comes from Bosnia and Herzegovina, which is far “more progressive” in that respect.
Namely, just before New Year of 2018, Klix.ba announced that “neither Santa Claus nor
Auntie New Year will visit numerous kindergartens this year” (Dz. C., 2017). The director
of the kindergartens in Bihac is cited: “We have many mothers wearing a hijab and Muslim
parents whose faith does not allow Santa Claus” (Dz. C., 2017). The article also reminds the
reader of the previous attempt (2008) of the then director of Sarajevo kindergartens, who
wanted “the children to be visited by (neutral) Auntie New Year” instead of “undesirable”
Santa Claus (Ibid.).

Moreover, in 2018, just before New Year, the posters appeared in Sarajevo warning
the Bosniaks that “Muslims did not celebrate New Year” and that “anyone imitating one
nation actually belongs to it”. There were also posters showing a Mohammedan with a fez
and with a war coat-of-arms of Bosnia and Herzegovina on his sleeve - in fact, similar to
the coat-of-arms of “Sandzak” — knocks down Santa Claus with his fist>. The above-men-
tioned article from Klix.ba, among other things, says that “before the 2010 celebration, the
Islamic Community of Bosnia and Herzegovina issued a fatwa claiming that Santa Claus
was not known and recognized in the Islamic tradition of the Bosniaks and that this Chris-
tian symbol is being imposed particularly to Bosniak children as a neutral character” (Dz.
C., 2017). However, one week after the publication of this text, the Islamic Community of
Bosnia and Herzegovina denied “ever declaring a fatwa that prohibits Santa Claus or cele-
brating New Year, having in mind that it does not consider these matters religious” (Srna,

> Photograph: https://sn.rs/13u64.
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2018). Yet, this is written on the official website of the Islamic Community of Bosnia and
Herzegovina, dated 24" December 2010:

»A large number of Muslims asked Fatwa-emin about the Islamic attitude to so-
called Santa Claus (...). Fatwa-emin, Enes Ljevakovi¢, PhD, would like to point out the
following: 1. Santa Claus is directly connected with Christian tradition and is, in fact, just
another name of the person from that tradition, known as Saint Nicholas’ 2. The men-
tioned celebration and its symbol are not an element of the Bosniaks’ Islamic tradition,
but were imposed at the time of single-mindedness, and Muslims should ignore them as
symbols foreign to the Islamic teaching and tradition” (Ljevakovi¢, 2010).

Therefore, it is not a fatwa, but Fatwa-emin, but the essence is the same: a true Muslim
and his family should not have anything to do with Santa Claus. But, since Santa Claus is
too popular among children nowadays - how is it possible to explain to a child that his
friends have got New Year presents and he has not? - the previously mentioned director of
Sarajevo kindergartens, before her idea about “Auntie New Year’, had also made a suggestion
that kindergarten children should receive presents from “Granpa Hijrah” (Boraci¢, 2009).
“Hijrah” refers to Muhammad’s journey from Mecca to Medina, and in 2018, Hijrah was
on 10" September, having begun on that day in 1440 by the Islamic calendar. However, it
remains unclear how “Grandpa Hijraly’, instead of September, was supposed to arrive as early
as the beginning of January. It also remains mysterious as to how exactly that “counter-Santa
Claus” should look like. Using the improvisation of the idea about “Granpa Hijrah’, this is
how the authors of the satirical website Vedri duh describe him.

,Grandpa Hijrah will be dressed in greed and not in red, like that Vlach Santa Claus;
instead on the sleigh, like the aggressor, Grandpa Hijrah will be flying on the flying carpet;
instead of reindeer, Grandpa Hijrah will have camels to pull his flying carpet; instead of
the repulsive grey chetnik-like beard and moustache, Grandpa Hijrah will have a brown
or yellow beard and no moustache; since he walks everywhere, in order not to get his
trouser legs soiled, Grandpa Hijrah will have trousers let up by twenty centimetres” etc.
(Vedri duh, 2014).

There are no publicly available data about the extent to which this activity concern-
ing the boycott of New Year was accepted among the Bosniaks of the Ragka and Polimlje
region. Santa Claus is not Christmas Brother and that is why it is a symbol of civil, secular
Serbia with decades-long tradition. Curiously, those who speak most about multicultural,
civil Serbia keep quiet when it comes to this radical attempt of civil segregation as early as
the kindergarten level. Namely, a simple rule is valid here: the less Santa Claus is present
in Serbia, the less “civil Serbia” will exist - if anyone still cares about it in earnest.

INSTITUTIONAL SECESSIONISM

On 11* May 2018, Radio Free Europe (Radio Slobodna Evropa, or RSE) emitted the
programme “Sandzak like Vojvodina?” (Bajrovi¢, 2018). Namely, Sulejman Ugljanin’s Party
of Democratic Action stated its request for the autonomy of Sandzak after the Vojvodina
model. “I see the autonomy of Sandzak as the achievement of all possible rights of the Bos-

144



Socioloski pregled / Sociological Review, vol. LX (2026), no. 1, pp. 114-163

niaks and other nations living in SandZak”, a man from Novi Pazar named Enver Corovi¢ is
cited who, according to Radio Free Europe, should represent the voice of an ordinary man.
»The thoughts about this issue, for which Serbia has failed to find a sufficiently functional
model for decades’, it is further explained on this radio, “have brought Corovi¢ to the panel
(about the autonomy of Sandzak) organized by the Party of Democratic Action”

In fact, in this news, Radio Free Europe starts from the claim that “Serbia has failed
for decades” to find the real model of autonomy for Sandzak - as if the autonomy of Sandzak
has already achieved, something that has already been decided, and now it is only necessary
to “find a sufficiently functional model” which will please everyone in Sandzak. This radio
cites yet another vox populi, a man from Novi Pazar named Numan Avdovi¢, who is - small
wonder - also in favour of autonomy. The only difference is that he sees “the solution in
the autonomy of Sandzak in its entirety with the Montenegrin part. Indivisible autonomy.
Everything would be better ion the judiciary, in the police, in local self-governments”

Therefore, institutional choice concerning ,,Sandzak” is reduced solely to the follow-
ing choice - the “autonomy” of six municipalities in the Raska and Polimlje region or the
autonomy of “Historical SandZak” In the end, in the same program, the radio sought the
professional opinion (about whether “Sandzak” needed Vojvodina-style autonomy) of no
one else but “Branislava Kosti¢, President of Vojvodina Club” - a minor autonomy-seek-
ing and separatist organization. Of course, in the Lady President’s opinion, “citizens of
Sandzak have a legal and legitimate right to fight for the level of autonomy that suits them”
According to Kosti¢, the only problem is that the autonomy of Vojvodina is insufficient.
“The autonomy in Vojvodina has a cosmetic form today’, this female expert explains to
the listeners of Radio Free Europe, “because we strive for the federalization of Serbia with
legislative, judicial and executive power (of federal units)”. Moreover, Radio Free Europe
recommends a third institutional alternative: Serbia as a federation of the states — and what
else is “autonomy” with legislative, judicial and executive power but a state?

Such “autonomy” has been demanded ever since 1990 by Ugljanin’s Party of Dem-
ocratic Action, as well as by the Bosniak National Council®, at the time when the Party of
Democratic Action had a majority in it (1991-2018; a relative majority in 2018-2022). On
25-27" October 1991, the Bosniak National Council organized, without any authorization,
a single-nation “referendum” (in which only the Bosniaks participated; Milosavljevi¢ Stevi¢,
2023, p. 82). It was voted about the “autonomy” of Historical SandZak in the event of the
breakup of the Socialist Federal Republic of Yugoslavia (ICG, 2005, p. 9; Crnovrs$anin, 2022,
pp. 722-723, Kosti¢, 2024, p. 8), including “the right of annexing Sandzak to one of the
federal republics” (Alomerovi¢, 1999) - referring, in fact, to the annexation of Historical
Sandzak to Bosnia and Herzegovina. Of course, the referendum had a desired result” but
with no institutional or political effect (Alomerovi¢, 1999). The Bosniak National Council
repeated its request for the autonomous state in the “Memorandum on the special status
of SandZak” on 6" June 1993, in which all three branches of power were demanded for
“Sandzak” (Kosti¢, 2024, p. 8) in the full capacity of the federal republic (except in its name).
When in 1997 Adem Demagqi proposed that Kosovo should become the third republic which

¢ In the period 1991-1995.was called the Muslim National Council of Sandzak (MHBC).
7 “Out of 264,156 registered voters, 187,547 (or 70.19%) voted, while 98.90% supported political
autonomy” (ICG, 2005: 9).
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would, with Serbia and Montenegro, make a (con)federation named Balkania (Demagqji,
1997; Rexhepi, 1997), Ugljanin supported it with the request that “Sandzak” should also
become a (con)federal unit of “Balkania” (Alomerovié, 1999). In addition, after the NATO
aggression against Serbia and the entrance of the NATO troops to Kosovo, on 19" July 1999
the Bosniak National Council adopted the ,Memorandum on the autonomy of Sandzak
and special relations with Bosnia and Herzegovina’, in which the status of a federal unit is
demanded for Sandzak (Milosavljevi¢ Stevi¢, 2023, p. 91).

After the secession of Montenegro (2006), when Historical Sandzak came to belong
territorially to two countries, there were certain, mostly rhetoric, reductions in the auton-
omist ambitions of the Party of Democratic Action and the Bosniak National Council.
The 2009 Program of the Party of Democratic Action asked only that six municipalities
in the Raska and Polimlje region “should be within one region” (Program of the Party of
Democratic Action, 2009, p. VI), while in the Resolution on the position and realization of
the rights and freedoms of the Bosniak people in Serbia from 2012, the Bosniak National
Council demanded the “regional autonomy” for the same six municipalities in the Raska
and Polimlje region (Resolution, 2012, p. 10) - in terms of the valid Constitution of Serbia
(Articles 176-187), which stipulates the possibility of the foundation of new provinces®.

However, in the Initiative to resolve the status of Bosniaks and the status of the Sandzak
region of 23" May 2019, the Bosniak National Council repeated the maximalist demands
regarding the state autonomy of Historical Sandzak. Out of eleven municipalities in Serbia
and Montenegro, an autonomous state was formed with all three completely sovereign
branches of power, while Montenegro and Serbia were left only the administration over the
“protection of the environment, as well as the highways and regional roads and the railway,
as well as the post, telecommunications and the electric power transfer system” (Initiative,
2019, 111, B, 2). The withdrawal of the Army of Serbia and of the Army of Montenegro from
the territory of this state is demanded “within 30 days of the establishment of the special
status for Sandzak” (Initiative, 2019, I, 8), while it is placed under the protectorate of the
EU, which is said to “provide international guarantees for achieving a special status” (IV,
1) - that was why “a special committee for Sandzak was formed” with the EU representa-
tives “as the majority”, but also with the representatives of the USA and the OSCE (IV, 2).

Of course, these fantastic demands had no foundation in today’s layout of political
forces, both in Serbia and in Europe. However, the demands for the “autonomy of Sandzak”
are broadly present in one part of the public in Novi Pazar, as well as in the support coming
from the representatives of “inverse nationalism” (Antoni¢, 2024) from Belgrade. Even in
the scientific publications printed in Novi Pazar it is possible to encounter the demands
that the Bosniaks in Serbia should be given the status of the “constituent people” (Hadzi¢,
2018, p. 187), with the introduction of the “Council of People” in the Serbian parliament,
where the Bosniaks would have a type of suspensive veto (Hadzi¢, 2018, p. 188). Moreover,
Sonja Biserko organized a gathering about the “Sandzak identity”, where she stated that
“Sandzak met all the criteria for being constituted as a separate region because, just like

8 “New autonomous provinces may be established (...) following the proceedings envisaged for

amending the Constitution. The proposal to establish new (...) autonomous provinces shall be es-
tablished by citizens in a referendum, in compliance with the law” (Constitution of the Republic of
Serbia, Article 182, Paragraph 3).
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Vojvodina, it had a number of specific features - historical, cultural, economic and others”
(Biserko, 2008, p. 18).

The extent to which the request for the institutional secession of the Bosniaks in
Stari Ras and in the Raska and Polimlje region, in the form of “autonomous Sandzak” has
taken root in the political culture of the Bosniaks living there is proved by the findings
of a scientific study from the end of 2020 and the beginning of 2021.° When asked about
“the best status for Sandzak’, the respondents answered as follows: 1. An independent state
6.7%; 2. An autonomous state (independent legislative, executive and judicial power) 19.7%;
3. An autonomous region in compliance with the valid Constitution of Serbia 27.5%; 4.
Cultural autonomy (a clearly defined space of the region and a higher jurisdiction degree
of the institutions) 28.0%; 5. Status quo 18.1% (Hodzi¢, 2024, pp. 242-243). Thus, more
than 80% respondents want a certain degree of “autonomy” and institutional secessionism
from the rest of Serbia.

The Bosniaks from the Raska and Polimlje region also build a particular cultural-re-
ligious community, which can be seen from the different culture of the youth as compared
to the rest of Serbia. A survey from 2016 among the youth living there shows that as many
as 61% young people in the Raska and Polimlje region “accept everything taught by their
religion” — a huge percentage, having in mind that the respondents included 10% Ortho-
dox Christians and 1% atheists (Ili¢, 2016, p. 16). While in Serbia, at the level of the whole
country, only 16.4% go to places of worship (Gavrilovi¢, 2013, p. 37; regularly only 7.2%,
according to another survey; Blagojevi¢ & Jovanovi¢ Ajzenhamer, 2021, p. 324), 17.3%
regularly pray, 16.0% regularly fast (48.3% occasionally) and 7.5% read religious literature
(Gavrilovi¢, 2013, p. 37; 38), among the young people in the Raska and Polimlje region,
60% regularly or frequently go to places of worship and 36% of them occasionally (Ili¢,
2016, p. 17), 64% regularly or occasionally pray in the mosque/participate in the liturgy,
87% regularly or occasionally performs prayers/prays to God, 73% fast on important dates
and 22% occasionally, 23% regularly read religious literature and press and 50% of them
occasionally (Ili¢, 2016, p. 17; 18).

Among the youth in the Ragka and Polimlje region, “belonging to Sandzak” is im-
portant to 50% of them (Ili¢, 2016, p. 20), whereas when young people choose a partner,
religious affiliation is the first-ranking with about 75% of the answers “It is important”
and “Tt is quite important” (Ili¢, 2016, p. 21). “The most important finding of the survey
is that a number, by no means negligible, of the youth in Sandzak is potentially or even
actually open towards Islamic extremism” (Ili¢, 2016, p. 39). This can be concluded from
the fact that about 20% young respondents believe that it is “justified to defend one’s faith
by violence”, while about 10% of them believe that it is “justified to go another country in
order to fight” for religious reasons (Ili¢, 2016, p. 39). The older Bosniaks are not far from
these cultural-religious views either. It may be concluded from the answer of the followers
of three most important Bosniak parties (the Party of Democratic Action, the Sandzak
Democratic Party and the Justice and Reconciliation Party) to the question: “If Islamic

°  The survey was conducted from November 2020 to February 2021, with 200 respondents from six

municipalities in the Raska and Polimlje region (Priboj, Prijepolje, Nova Varo$, Sjenica, Tutin, Novi
Pazar), with the technique of the personal interview with the respondents in their homes (Hodzi¢,
2024: 3; 140).
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attitudes are in conflict with the civic ones, I choose to follow the Islamic and not the civic
attitudes” — 55.40% agreed, while 44.60% disagreed (Hodzi¢, 2024, p. 253).

Such radical cultural-religious views really do not exist in the rest of Serbia and that
is what makes the Bosniak population of Stari Ras specific'. Yet, speaking of the local
spread of the autonomist secessionism ideology as a panacea for all social problems of
the Bosniaks, that ideology would probably be even more influential if two out of three
largest Bosniak parties did not officially reject it. We have seen that the autonomous state
of “Sandzak” is most often and pronouncedly advocated by Sulejman Ugljanin’s Party of
Democratic Action, while Rasim Ljaji¢’s Sandzak Democratic Party'' and late Muamer Zu-
korli¢s Justice and Reconciliation Party" reduced their participation in it with the passage
of time. They “are trying to be constructive and state-building factors” (Kosti¢, 2024, p. 11;
cf. Hodzi¢, 2024, p. 128-129) and that is why in literature these three strongest Bosniak
parties are divided into “integralist (the Sandzak Democratic Party and the Justice and
Reconciliation Party) and pro-autonomous (the Party of Democratic Action)” (Hodzi¢,
2024, p. 131). However, it does not mean that the autonomist program is not plan B for
the SandZak Democratic Party and the Justice and Reconciliation Party only because they
are not currently emphasizing it for the reasons of political conjecture and opportunity. As
Muamer Zukorli¢ explained in 2011, answering the question “whether and when we will
achieve the true autonomy of Sandzak™:

»1t is not possible to determine now, because a quick solution includes guns and the
forest. We have not opted for that method. It is not up to us, it is not part of our choice and
our road, although it is usually the most efficient one and the resolution follows quickly
— either this or that. Since we have chosen the Gandhian road (...) as a longer one, it may
take a while. But there is no reason for concern while it lasts (...) Very soon, having in
mind the poor quality of our enemy, I think that there will not be a long period waiting
for concrete operational, organizational results in the field” (special supplement to the
journal Glas islama, No. 225, 1** December 2011, the interview was conducted by Jahja
Fehratovi¢; according to Crnovr$anin, 2022, p. 724).

The main fuel keeping up the fire of the autonomist ideology is the constant rhetoric
about “discrimination” against the Bosniaks in the Raska and Polimlje region. It comes
from malicious foreign groups, various representatives of “inverse nationalism’, as well as
from some representatives of the Bosniaks.

Namely, in its 2005 report entitled “Serbian Sandzak: Still Forgotten”, the International
Crisis Group writes that “the current government (...) continues both its open and subtle

12 Moreover, as yet another example, it was only in Novi Pazar that, due to the viewers’ protests, the
American cartoon Strange World was removed from the repertoire because of its affirmation of a gay
relationship between two minors (Begenisi¢, 2022), while Belgrade NGOs did not dare to qualify it
as “homophobia” - as they usually do (Antoni¢, 2021: 267-331).

1 “In 2009 Ljaji¢ founded the Social-Democratic Party of Serbia as the leftist civil party, while at
the same time preserving the influence in the Sandzak Democratic party which continued its opera-
tions as a regional Bosniak party at the level of Sandzak” (Hodzi¢, 2024: 128; cf. Kosti¢, 2024: 9-10).
2 The Bosniak Democratic Union until 2017. “Afterwards, the Justice and Reconciliation Party
showed an ambition to position itself at the national level, expanding the activities of its committees
outside Sandzak as well” (Hodzi¢, 2024: 129).
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discrimination of the Bosniak majority population” (ICG, 2005, p. i). What exactly that
“discrimination” consists of can be seen immediately on the following pages, from these
two examples. “On the state television in Belgrade”, the ICG reports, “it can be seen that the
correspondents often send stories from the Pillars of St. George Monastery in Ras — ignoring
the fact that Ras does not exist and that the monastery is located on the hill above the very
centre of Novi Pazar. This is an illustration of the problems and discrimination encountered
by the Bosniaks in Sandzak” (ICG, 2005, p. 2). It is the first example of “discrimination’”.
Here is the second example:

“Novi Pazar is the location of the oldest undestroyed Serbian Orthodox church in
the Republic, the Church of Saint Peter and Paul. According to a Serbian tourist guide,
this church is located sixteen kilometres southwest of Raska, on the way to Novi Pazar®.
The church is really located in the town centre of Novi Pazar, a ten-minute walk from the
old town centre. One simply cannot shake the impression that Belgrade is uncomfortable
because there are so many Bosniaks there” (ICG, 2005, p. 2).

If we skip the comments about the extreme maliciousness of the last sentence in this
quote, we could say that the concrete examples of “discrimination” of the Bosniaks are
contained only in the “wrong” naming of the geographic regions or toponyms in this part
of Serbia. As a matter of fact, an argumentative circulus vitiosus is established by the “catch
22” model: “discrimination exists because there is no autonomous administrative district
called Sandzak, and that is why it is necessary to establish an autonomous administrative
district that will be called”. That is why the International Crisis Group, shocked by such
acting of the Serbian authorities, appeals to the international community to exert pressures
on “Serbia to take steps towards ending the discriminatory practice” (ICG, 2005, p. i).

The same story comes from “civil Belgrade’, i.e., the circles which are the carriers of
the inverse nationalism ideology (Antoni¢, 2024). Namely, in her column ironically called
“Sandzak lies and also takes drugs”, Snezana Congradin accuses the authorities in Serbia
of using the coronavirus to continue the “genocide” against the Bosniaks from Novi Pazar.
“It is clear that those who earned money and gained a social reputation through promoting
hatred and inviting to murders, for example, of the Bosniaks, during the crisis and the epi-
demic of a dangerous virus, left alone parts of Serbia in which national minorities make up
the majority society”, she writes (Congradin, 2020). Such grave accusations were presented
with no evidence whatsoever — the number of the infected, the number of delivered vaccine
shots, the number of the dead - while totally ignoring the fact that 80% of the infected
in the ongoing wave of the epidemic in entire Serbia were registered in Belgrade and that
medical supplies were allotted in accordance with it.

On Pescanik we can read how “Novi Pazar has for years faced the labelling and de-
monization, in the past few months rather intensively and through fabricating narratives,
staging affairs and placing various Islamophobic constructions that create the atmosphere
of distrust and suspicion” (Kladnicanin, 2025) — without a single example of “demonization”
and “Islamophobia” In the 2022 report of Belgrade-based Helsinki Committee for Human
Rights in Serbia, following the previous claims of its president that ,,the assimilation of the

13

Jovan Janievi¢, Cultural Treasury of Serbia, Belgrade, 1998, p. 466.
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Bosniak people” was conducted in Serbia (Biserko, 2008, p. 20), it is said that “Sandzak is
becoming poorer and poorer, isolated from the main social and economic flows”, and that
“the Bosniaks of Sandzak are becoming increasingly farther and ghettoized, while what
Belgrade says and does is less and less important” (Helsinki Committee, 2023, p. 396) — with
no concrete data that would support such general claims. In the report Sandzak: an area
of controlled tensions (2021), speaking about the treatment of the Bosniaks in Serbia, the
Helsinki Committee approves of the statement by an unnamed source from the Bosniak
National Council “that discrimination is a constant” (Helsinki Committee, 2021, p. 41),
along with the comment of the Helsinki Committee that “the need for strengthening the
identity (of the Bosniaks, added by the author) is an understandable answer to years-long
discrimination” (Helsinki Committee, 2021, p. 44) — also with no examples of legal, ad-
ministrative or any other “discriminatory practice”

The Helsinki Committee also published the book Between extremism and the struggle
for respect for human and minority rights: Bosniaks of SandZak by Ivan Ejub Kosti¢ (2024),
which was funded by the Embassy of the Netherlands. In the book, it is said that “Serbia and
Montenegro occupied Sandzak during the First Balkan War” (Kosti¢, 2024, p. 4), that even
today “the Bosniaks in Serbia inevitably feel like second-class citizens, concerned about their
physical existence” (6), and that, as second-class citizens, they are still (...) on the margins
of Serbian society” (13). Kosti¢ openly supports the main requests of Bosniak nationalism,
explaining that — in contrast to Serbian nationalism that is “essentialist”, Bosniak identity is
considered to “be guided by what Anthony D. Smith called beneficial effects of nationalism”
and, while ,, Serbian nationalism” has “expansionist aspirations, it has never been the case
with the Bosniaks” (7). Therefore, while “in Sandzak there is no extreme right wing on the
socio-political stage” (Kosti¢, 2024, p. 17), “in contrast to Sandzak (...), the extreme right
wing has long been thriving in the rest of Serbia” (Kosti¢, 2024, p. 18).

By expressing their views, the members of the Bosniak community in the Raska and
Polimlje region do not only strengthen Bosniak nationalism, but also contribute to the
strengthening of autonomist requests as a logical consequence of the nationalist perception
of the “discrimination” against the Bosniaks in Serbia. Namely, Redzep Skrijelj claims that
Serbia “occupied Sandzak in 1912” (Biserko, 2008, p. 41; also in DzudzZo, 2018, p. 233),
Semiha Kacar (the SandZak Committee for the Protection of Human Rights and Freedoms)
demands that “Serbia should recognize its own responsibility for the crimes committed
against the Bosniaks in Sandzak, “provide reparations (?!) to the families of the missing
persons, and prohibit the denial of the genocide in Srebrenica” (Stupar, 2022), while Sulejman
Ugljanin says that “all children born in Serbia will be the accomplices of the genocide in
Srebrenica” (Kocovi¢, 2015a). Ugljanin also qualifies Serbia as a “fascist state” (Glavonyji¢,
2018), assessing that the international community has “tacitly tolerated the occupation of
Sandzak by Greater Serbia since 1918 to date” (Beta, 2019); he also demands the change of
the flag, the coat-of-arms and the national anthem of Serbia because “those are the coat-
of-arms, flag and anthem of one nation and not of all nations living in Serbia - therefore,
a neutral form must be found” (RTV, 2022), claims that “the Bosniaks see the Serbian
police and army as a threatening armed force and a danger to life” (Kocovi¢, 20156), calls
Stefan Nemanja “a war criminal’, accusing him of “exterminating our ancestors, Bogomils,
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Ilyrians” (?) and protesting “because an elementary school in Novi Pazar was named after
that criminal” (SandZacke, 2019) and so on (cf. Kosti¢, 2024, p. 17; Hodzi¢, 2024, p. 126).

This three-sided propaganda - of malicious foreign groups, Belgrade-based “inverse
nationalism”, as well as Bosniak nationalists — inevitably leaves a trace among the popula-
tion in the Raska and Polimlje region. When asked “Does the state you live in treats your
people well?”, in the already mentioned scientific study, the voters of the three largest
Bosniak parties (the Party of Democratic Action, the Sandzak Democratic Party and the
Justice and Reconciliation Party), as many as 42.2% respondents answered “discriminated”
(although the majority of 57.8% opts for the item “The state treats my people well”). When
asked “Would you go to war for the state you live in?”, the same respondents in as many as
48% cases say “I would not go to war” (although the majority of 52% still say that they are
ready to go to war; Hodzi¢, 2024, p. 244).

The extent to which Bosniak nationalism and religious fundamentalism among the
Muslims of Stari Ras pressurize the members of the local community can be seen from the
fact that, with the passage of time, certain NGO activists there have transformed from the
fighters against Bosniak nationalism into fighters against Serbian nationalism. The best ex-
ample is Aida Corovi¢, who began her NGO career in Novi Pazar in 1994 as the leader of the
NGO “Urban-in”, promoting “civil values” and criticizing Bosniak nationalism and religious
fundamentalism. However, in 2013, her transition began from “the critic of Bosniak extrem-
ism” into “a critic of Greater Serbian nationalism” The turning point occurred in 2011, when
Corovi¢ published an article in the daily Danas, criticizing one gathering of young Muslims
(Corovi¢, 2011)™. In reply, Danas published an extremely personal and rather insulting text
by Aida Ragljanin, President of the Muslim Youth Club of the Islamic Community of Serbia
(Rasljanin, 2011)*. Danas would definitely not have published this text if it had been pointed

" At that gathering, the girls were ritually invited to cover their faces, which twelve of them did

(video: Hidzab, 2011). In her article, Aida Corovi¢ condemned the “fashionable approach in wearing
the hijab behind which there is nothing else but a degrading attitude that the woman sees herself as
a trading good with a certificate, offered in the marriage market” In fact, as Corovi¢ explained, “it is
not rare that in the town which we all more or less know (Novi Pazar, added by the author), the girls
with a serious drug addiction past, and often the same present, resort to covering their faces, in that
way "washing’ their biographies and social life” (Corovi¢, 2011).

> Rasljanin, who at the above-mentioned gathering, by the way, invited other girls to cover them-
selves, ion this article, answering to “insulting chaste Muslim women and their comparison with
trading goods, drug addiction and socially deviant persons”, openly disqualified Corovi¢: “Whenever
someone with no biography, with no university degree, without anyone or anything, is frustrated by
their personal life failure, at the height of the menopause, wants to attract attention, that person finds
a job in a non-governmental organization and becomes involved with some fund”. Calling Corovi¢
by the nickname of “Sica”, Rasljanin wonders how “a person with a high-school degree, i.e., with
no university degree, with no relevant refences in her biography, only with the stamp of the local
non-governmental organization, and even pronouncedly frustrated by the failure in her personal
‘gender’ life (at the height of menopausal stimuli), can be such an important factor that is dedicated
such media space”. According to Ragljanin, it may be understood only as a “direct political influence
of Sica’s mentors on the Serbian media as well”. She protested as to why “any Serbian media should
provide mentally unbalanced and irrelevant people with space to discuss things they do not know even
superficially, let alone have the intellectual and scientific weight to criticize them” (Rasljanin, 2011).
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against some of the female fighters against Serbian nationalism from the NGO sector, but since
the Bosniak community was concerned, this insulting text by Rasljanin was treated merely
as “quite relevant information for the public about the type of opinion existing in certain
Muslim circles” (Danas, 2011). However, the social pressure on Corovi¢ in Novi Pazar led to
her being assigned constant police escort in November 2013 (RTS, 2013), when she protested
and left the leading position in her NGO and then became the MP of the Democratic Party
in the Serbian Parliament (2014-2016). After her MP mandate, she stayed in Belgrade and
became yet another fighter against Serbian nationalism and fascism - throwing eggs at the
mural showing Ratko Mladi¢ (RSE, 2023) and saying that “Serbia is a fascist society” (N1,
2021). Since then, Corovi¢ has been under absolute protection in “civil Serbia”: the daily
Danas would never even think of publishing the mildest criticism of anything said or done
by this heroine of the struggle against Serbian nationalism, let alone some personal insults.

IDEOLOGY OF IRREDENTISM

There is a patriotic song of the Bosniaks from Stari Ras which begins with the fol-
lowing verses: “Where the call to prayer is heard, where the honour of Islam is defended”
and the refrain: “Bosnia is our homeland, SandzZak is our dear fatherland, Srebrenica and
Hadzet, our tears, hey, Ummet!” (Bosna/Sandzak, 2014). HadzZet is part of Novi Pazar where
in autumn and winter 1944/1945, the partisans shot dead the occupier’s collaborators and
“class enemies” from the ranks of the Muslims living there. On the 70" anniversary of that
event (in 2014), there was a march with the flags, and the photos of it were used with this
song. Moreover, it should be known that Ummet is the world Islamic community which
appears here as the third member of desirable identification: SandZak - Bosnia - Umma.
The comments below this unoftficial anthem of Sandzak are mostly reduced to: “Sandzak
is Bosnia! Allahu Akbar!” (Bosna/Sandzak, 2014).

Moreover, in 2014, before the election for the Bosniak National Council (in Serbia),
another patriotic song was released (video: Blic, 2014). It says, among other things: “The
Sandzak hand is firm, with one lifted finger, it defends the country of Bosnia and with
the homeland if feeds the soul”. Therefore, judging by both “anthems”, the Muslims from
the Ragka and Polimlje region do not consider Serbia their homeland, but Bosnia - in the
“Declaration of the Bosniak National Council on the position of Bosniaks from Sandzak
in the Republic of Serbia” (2009), Bosnia is declared as “the home country” (Declaration
of the Bosniak National Council, 2009, p. 1). Thus, it seems that in the imagination of the
Bosniaks there, the territory in which they live is somehow more part of Bosnia than of
Serbia. In fact, in that strange imagination, since “its separation from Bosnia and Herze-
govina, Sandzak has been regressing” (Ramiz Crni$anin in: Biserko, 2008, p. 65), and that
is why, apparently for the sake of progress, it should be returned to its motherland.

That this is typical irredentism on the increase could also be seen in 2017, on the 100*
anniversary of the Sjenica Resolution (13-14™ August 1917)'¢. In it, the former Bosniak

' On 20™ August 2015 in Sjenica, the Bosniak National Council issued the Decision to declare 2017
as the year of Sjenica Conference and 13" and 14" August as “the days of particular importance to
the Bosniaks” (Ziljki¢, 2017: 2).
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political elite demanded that the occupying Austro-Hungarian authorities should annex
Historical Sandzak to Bosnia and Herzegovina. On the occasion of the 100" anniversary
of this Resolution, the Bosniak National Council held the scientific panel with the partic-
ipants agreeing that the “conclusions from the Sjenica Conference in 1917 are still current
nowadays and may be inspiring for further rational and human internationalization and
resolution of the Sandzak issue in new conditions” (Ziljki¢, 2017, p. 30). Namely, Redzep
Skrijelj, Izet Saboti¢, Esad Rahié, Sefket Krci¢, Senadin Lavi¢, Hivzo Golo$, Harun Hadzi¢,
Mensur Zukorli¢ and Vasvija Gusinac, the request for annexing the Raska and Polimlje
region to a different country “is still current nowadays” and “inspiring for solving the
Sandzak issue in new conditions”!

In 2017, the then President of the Bosniak National Council, Sulejman Ugljanin,
using the Brussels blackmail of Belgrade during the EU accession negotiations, disputed
the Serbian Government’s Action Plan for Minorities and other laws on minorities (Ristié,
2017). His vision, deriving from this dispute, was as follows: 1. Between “Sandzak” and the
Federation on Bosnia and Herzegovina and through the territory of the Republic Srpska,
a “limitless corridor” should be established; 2. The border between the Montenegrin and
Serbian parts of SandZak should be removed; 3. The Bosniaks from the Raska and Polimlje
region should automatically receive the citizenship of Bosnia and Herzegovina; 4. In the
event of any changes in the borders of Serbia and Kosovo*, “Sandzak” should be given an
option to be annexed to Bosnia and Herzegovina (Risti¢, 2017).

Such sentiments and unrealistic political ambitions are widely encouraged from Bosnia
and Herzegovina as well. The COVID-19 epidemic was the opportunity, as reported by the
media from the Federation of Bosnia and Herzegovina, to “illuminate Sarajevo Assembly
building with the colours of the national flag of the Sandzak Bosniaks as a sign of solidar-
ity and support to Sandzak”. “By this act, the city and citizens of Sarajevo are sending a
message of support and respect to all those fighting for the health and lives of the citizens
of Sandzak’, it is stated in this article. Furthermore:

“The Bosniaks of Sandzak were for centuries part of the Bosniak national being,
while their struggle and contribution to the independence of Bosnia and Herzegovina have
been well-known and woven in the consciousness of all Bosnians and Herzegovinians.
Just as the citizens of Sandzak have a special emotion towards Sarajevo, the citizens of
the capital of Bosnia and Herzegovina do not forget Sandzak in these hard times - Mayor
Abdulah Skaka said” (Hodzi¢, 2020).

This does not stop only on warm mutual feelings; namely, in the book “In the footsteps
of the ancient Bosniaks” (Ali¢ehi¢ & Galesi¢, 2018), which was published in parts on the
portal of Radio Sarajevo, direct irredentist revendications towards Serbia were expressed,
particularly towards the Raska and Polimlje region. It is claimed that the first new-century
“territorial and administrative dismemberment of Bosnia (...) occurred in 1829, when six
nahiyas on the right bank of the Drina River were separated from Bosnia and annexed to
Serbia” (original Italic; Alicehi¢ & Galesi¢, 2019a). Furthermore, it is said that “with the
Austro-Hungarian occupation in 1878, the Bosnian territory was divided into two parts, so
that the inhabitants of Novi Pazar Sandzak were separated from their people and their home
country Bosnia” (Ali¢cehi¢ & Galesi¢, 20196). Then it is claimed that “during the Balkan
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wars, Bosnian Muslims were frightened when the information spread about Serbian crimes
over the population in (Novi Pazar) Sandzak, which had for centuries been integral part of
Bosnia” (Ali¢ehi¢ & Galesi¢, 20196). Finally, it is written approvingly that “in August 1917,
at the Sjenica Conference, the mayors and people’s representatives of Novi Pazar Sandzak
voted for a decision to return this territory to the composition of Bosnia” (Ali¢ehi¢ &
Galesi¢, 2019c¢). This discourse heats irredentism towards the Ragka and Polimlje region
both in Bosnia and Herzegovina, and among the Bosniaks of Stari Ras.

Furthermore, Denis Zvizdi¢, the former Chairman of the Council of Ministers of
Bosnia and Herzegovina (and Vice President of the local branch of the Party of Democratic
Action), said that he “respected Serbia, but that (out of whole Serbia) he liked Sandzak best”
(Sputnik, 2018). This was ZvizdiC’s reply, as he stated, to Vuci¢’s statement that he respect-
ed Bosnia and Herzegovina, but liked the Republic Srpska (Tanjug, 2018a). However, the
President of Serbia further explained that “there was no same constitutional-legal regulation
of the Republic Srpska and the Raska and Polimlje region or Sandzak, as it is called by the
Bosniaks” (Politika, 2018). Indeed, any equalization of Sandzak and the Republic Srpska in
the rhetoric of Bosniak nationalists is actually a combination of two contrasting elements.
It is a balancing act between an internationally recognized (con)federal unit, and an ille-
gitimate and problematic movement wanting to make a state within a state from several
municipalities with the ethnically mixed population.

While Serbian public is mostly familiar with Greater Bosnian claims and irredentism
existing among a number of the Bosniaks in the Raska and Polimlje region, many people
in Serbia were surprised by the statement of Rexhep Hoti, Vice President of the Democratic
Party of Kosovo that was in power at the time. From this statement it can be seen that “Koso-
vo” has claims not only regarding the south of Serbia, but also regarding Sandzak (Tanjug,
2018b). On 29" November 2016, Albanian television station Top Channel showed a program
in which several people from Pester spoke “their old language” — Albanian. An elderly man
even showed that under his bed he still kept a flag with the black two-headed eagle (Gjurmé
Shqiptare, 2016). In fact, the video of Novi Pazar from 1904 really shows a number of men
dressed in typical Albanian national attire with geleshes on their heads (NP 1904, 2011).

Muhamed Jusufspahi¢, while still the “Serbian mufti” (later on he became the ambassa-
dor of Serbia to Saudi Arabia), said that “Sandzak people were mostly Slavicized Albanians,
who opposed Christianization through conversion to Bosnians’, and that “it is much more
honest for them to be Albanians, the ones who are (already) Albanians” (Odalovi¢, 2015).
According to some DNA analyses, the Bosniaks in Bosnia and Herzegovina are closer to the
Serbs and the Croats, while the ones from Sandzak are Albanian in the percentage of as many
as 70%, and 30% of them originate from Serbian mountain tribes (Sputnik, 2018). According
to Aleksandar Rakovi¢, “today’s Bosniaks (from Sandzak) have already been involved in the
the League of Prizren (in 1878) and by creating the quisling Greater Albania (1941-1944)”
(Rakovi¢, 2018). This author also points out what is currently going on in Novi Pazar:

“The third Greater Albanian wave in Novi Pazar, for fifteen years already; namely,
in one part of the Bosniaks there is a two-layer Bosniak-Albanian identity — both in those
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with the Albanian origin, and in those whose ancestors had been exposed to Ottoman and
Austro-Hungarian engineering of Albanization (1878-1912, 1916-1918)” (Rakovi¢, 2018).

According to Rakovi¢, “Muamer Zukorli¢, Sulejman Ugljanin and Rasim Ljaji¢ are of
Albanian origin”. This explains, for example, that “since 2009, Zukorli¢ and Ugljanin have
been creating the cult of Greater Albanian ideologist and Nazi corroborator A¢if Hadzi-
ahmetovi¢” (Ibid.). A¢if Hadziahmetovi¢ (A¢if Bljuta) was the Commander of Novi Pazar
in the period 1941-1944 who tried to Albanize this town: “The Muslims were ordered to
wear geleshes instead of fezzes, to change their surnames in order to remove the ending
-i¢, to send their children to Albanian-speaking schools, to display Albanian flats on their
houses, to write the names of their shops in Albanian etc” (Zivkovié, 2017, p- 95; see p.
635). A similar situation occurred in Tutin as well (Zivkovi¢, 2017, p- 104).

In October 1941, 3,200 armed Albanians from Kosovo entered Novi Pazar to strength-
en Acif HadZiahmetovi€’s troops (Rahi¢, 2013). They “killed, raped and plundered in Novi
Pazar and its surroundings. Together with the Albanians, A¢if HadZiahmetovi¢ wanted to
attack Raska and Kraljevo, leaving “ashes and blood’ behind. He was stopped and beaten at
the entrance of Raska. It was only one of many terrible pogroms: in a single day, hundreds of
Serbian houses were burnt and dozens of civilians were killed; some of them were burnt alive
in their houses by the Ballists” (Vecernje novosti, 2012). However, Redzep Skrijelj, a historian
from Novi Pazar and former Head of the Education Department of the Bosniak National
Council, says that “the Bosniaks in Sandzak are proud of the Albanian component of their
origin” and that “the Bosniak people proudly emphasizes the part of that component which is
also possessed by Acif Hadziahmetovi¢”, the “inviolable leader of the Bosniaks” (BNV, 2012).

When one man tried to destroy A¢if HadZiahmetovi¢’s memorial plaque in 2021,
according to Nova.rs, “a fist fight broke out” (Li¢ina, 2021). In fact, there was no fight, but
the passers-by attacked the protesting man in order to protect the plaque. NI added that
“Acif Hadziahmetovi¢ was the Mayor of Novi Pazar during the Second World War, who was
shot dead by the partisans on the grounds of suspicion that he had corroborated with the
occupier” (Nova.rs, 2021). Suspicion? There was no suspicion at all - A¢if HadZiahmetovi¢
was shot dead as a notorious Nazi corroborator and war criminal. Nevertheless, today’s
inverts perversely twist history, and thus NedZmedin Spahiu, the university professor in
Tirana, Pristina and Tetovo, assesses that A¢if Hadziahmetovi¢ deserves a monument in the
centre of the town and that the Serbs, if they were wise, should build him a monument in
Belgrade too. Namely, by defending the Bosniaks from the chetnik knife in 1941, A¢if Hadzi-
ahmetovi¢ prevented them from “committing Srebrenica before Srebrenica!” (Tanaskovi¢,
2022). After reminding of the fact that the President of Albania Ilir Rexhep Meta granted
Acif Hadziahmetovi¢ the highest “Knight of the Order of Skanderbeg”, Spahiu invited the
President of Serbia Vuci¢ to do the same (Tanaskovié, 2022).

Moreover, the delegation of the Party of Democratic Action of Sandzak took part in
the conference “The National Assembly of the Albanian Alps” in Pe¢ in 2022. The gathering
was attended by the “political representatives from the conceived territory of Greater Alba-
nia” - from Albania, Kosovo*, the “Valley of Presevo”, North Macedonia and, on behalf of
“Sandzak’;, the delegation of the Party of Democratic Action, including Selma Kucevi¢, the
then MP in the Serbian Parliament. Kucevi¢ came to the gathering with Ali Daci, the Vice
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President of the Association “Kosovo for Sandzak”, which works on the Albanization of
the Bosniaks in the Raska and Polimlje region within the plan “Green Cullah - the national
program of the Albanization of Sandzak” (Novosel, 2022).

Of course, the ethnogenetic reason is not the only reason why the accession to “Greater
Kosovo” or “Greater Albania” arises as a contingency plan of the irredentists in the Raska
and Polimlje region (naturally, Plan A is “Greater Bosnia”). If we look at the ethnic map
of Sandzak, we will see that the Muslim population is in the majority only in the south-
east of this region (Novi Pazar, Tutin and Sjenica), or on the border towards Kosovo. The
north-western municipalities, however, on the border with Bosnia and Herzegovina, have
a clear Serbian majority. In fact, on the other side of the border with Bosnia and Herzego-
vina, there are also Serbian municipalities, so that the closest part to the Bosniak majority
is Gorazde. The religious head of the Muslims in Bosnia and Herzegovina at the time,
Mustafa Ceri¢, implicitly proposed that some parts of Republic Srpska should be exchanged
for the Raska and Polimlje region (Kecmanovi¢, 2017, p. 38). However, the ethnic island of
the Bosniaks in the south-east of Sandzak may be connected with the Bosniaks in Gorazde
and the rest of the Federation of Bosnia and Herzegovina only by displacing or assimilating
almost 70,000 Serbs living in between. It is impossible to achieve without a war. In that
respect, Srda Trifkovi¢ made the following warning:

»Sandzak is one of the most critical pressure points in geopolitical terms in the
Balkans). (...) The crucial demographic gap along the Green Transversal exists in three
municipalities sin the Republic of Serbia: Priboj, Nova Varos and Prijepolje. (...) If the
Muslims gain the demographic majority there as well, it would make the all-critical land
bridge between Kosovo and Bosnia. (...) If a new crisis arises in the Balkans during the
following decade, we should fear that this will be its location” (Trifkovi¢, 2009, p. 83).

In that context, Dragan Petrovi¢ warns of the special geopolitical importance of four
municipalities with the Serbian majority in the north of Kosovo (Severna Mitrovica, Zvecan,
Zubin Potok and Leposavi¢). Namely, that territory with the width of 50 kilometres largely
interrupts “the Green Transversal” Kosovo* — “Sandzak” — the Federation of Bosnia and
Herzegovina. Regardless of the current status of Kosovo*, “even these four compact Serbi-
an municipalities in the north of Kosovo have invaluable significance for the geopolitical
security and future of Serbia and the Serbian factor on the whole” (Petrovi¢, 2014, p. 36).
The importance of the Raska and Polimlje region in the struggle against the establishment
of the “Green Transversal” was also pointed out by Dusan Prorokovi¢ (2015, p. 331), who
warned of the awakened neo-Ottomanism (Tanaskovi¢, 2010), mainly standing behind the
“Green Transversal” project.

Turkey is yet another point addressed by Bosniak nationalism in the Raska and Polimlje
region and the state which is perhaps its most important patron. “The role of Turkey in
Sandzak is not always constructive, meaning that it most often provides support to those
forces which are still inclined to advocate narratives about autonomy in this region” (Kosti¢,
2024, p. 15). ,,The region of Raska is a particular interest zone to Turkey, a specific political
polygon for connecting Tirana, Pristina and Sarajevo, a geopolitical polygon through which
Ankara demonstrates its influence” (Nedeljkovi¢, 2025).
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»A decisive role in the preparation for the creation of the para-state (“Sandzak’, added
by the author) was played by Turkey through the agency TIKA' and the Diyanet'® (...) TIKA
invests tens of millions of Euros in the restoration of mosques, the construction of schools
and in so-called intercultural centres. While the Diyanet (...) assumes the control of the
cadres in the Islamic Community of Serbia by sending imams to training in Istanbul and
Bursa. (...) Today Novi Pazar is a logistic, media and political centre of Turkish influence
with more than 15 organizations related to Ankara. (...) As a logical continuation of the
changes in this region, the names of schools and streets are being changed, while monu-
ments ’insulting the Bosniaks’ feelings’ are being removed (...) Turkey with its NGO and
political channels, step by step, is building another state within Serbia. (...) This situation
not only reminds of Kosovo and Metohija — this is new Kosovo, in fact” (Veizovi¢, 2025).

In any case, the Bosniak nationalists find it simple to achieve the connection between
the Muslims from Stari Ras and Kosovo* - since Tutin borders directly with the Kosovo
municipality of Istok, in which Albanians account for 92% of the population. A while ago,
Slavoj Zizek suggested that, in exchange for the parts of Kosovo populated by the Serbs,
Kosovo could “get a little bit of Sandzak” (Kiseljak, 2012). During his visit to “independent
Kosovo” on 6-8" August 2009, Mustafa Ceri¢ paid homage to the relics of Adem Jashari
and in the end put the Albanian geleshe on his head (Shkodrar, 2009). On the other hand,
however, Kosovo-based Albanians founded a lobby group Kosovo for Sandzak (Kosova
per Sanxhakun; Bo$njaci.net, 2015). It was on this website that Ahmedin Skrijelj, General
Secretary of the Party of Democratic Action of Sandzak, stated that “the overall situation
in Sandzak is not good - the Bosniaks as a nation are discriminated and deprived of their
rights in all spheres of social life”, but “in the European Union, Kosovo, Sandzak, Serbia
and Montenegro will have the same or approximately the same status” (Azizi, 2018). All
this happens although even the allies of the Bosniak nationalists are aware that “together
with Kosovo and Metohija, the Raska region was and still is the most important special
determinant to which Serbian national identity refers” (Kosti¢, 2024, p. 2).

However, it remains sad for Serbia that two extremely hostile nationalisms are
fighting over indisputably Serbian land as their own Lebensraum. “Sandzak is no longer
a region-specific issue, but a first-order security challenge” (Nedeljkovi¢, 2025). Even the
scientific publications from Novi Pazar state that “SandZzak belongs to the category of ’fro-
zen conflicts’ waiting for their solution” (Crnovrsanin, 2022, p. 722), while all three major
Bosniak parties, despite their other disagreements, “agree that the status of the Bosniaks
is unresolved” (Kosti¢, 2024, p. 8). It is obvious that only a favourable political moment is
awaited to begin “solving the Sandzak issue’, either by the secessionist or the irredentist model.
IS the Serbian public aware of this or will it be once again surprised by historical events?

17 “The state agency of the Government of Turkey which operates within the Ministry of Culture

and Tourism and represents the main soft power instrument of the Turkish influence in the Balkans”
(Veizovic, 2025.
'8 The State Administration for Religious Affairs.
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