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MUTOJIOTEME I'EOITIOJIMTUYKINX CYKOBA

Caxxerax: [la d11CMO OTKIOHM/IV AMOHU3NUjCKO HAPATUBHU HEMMP WIUTU CYMIbY Y
eIICTEMOJIOTY)Y pajia, KasaheMo Jja ayTOpCKO CaoIIITehe Koje je Caip>KaHo y OBOM BUIIe-
CJI0JHOM JIeCKPUIITOPY IIPeICTaB/ba COLMONIOMKO-(PII030(CKO, a/Ii Y IICUXOaHAIUTUYKO
TyMaderbe perMOHaTHIX CYK0oda, Yilja je MUTOJIOIIKA CTpaHa yCIIjeria, He CaMo IOINTIIKIM
IaHallejaMa O CIacCy ,,IeMOKPATCKOT AyxXa“ Beh MHOTO CI0)KeHYje, MUTOTIOTeMCKIM HOVIPUMA
Jia OKYIIN ,, ICTOPUjCKe aKTepe™ M YjeVIHNU UX Y PeXaOV/INTALN)I CBOjUX ,,T€OIIOIMTIIKIX
nerata“. OBpje ce mpenosHaje yrunaj Kapa I'ycrasa Jynra u Kapma Kepemuja unja mu-
tosoreMcka damrnHa he Ham momohn y ananmsm caBpeMeHnux ,,reonommnTndknx dyherma®
¢denomenomnomky du 3axpyuno Anexcangap dyrun. [ToHekay je 1 OHa, Ia ce IO30BEMO
Ha IOMEHY TN TOPOCTACHN IIBOj all, Ba)KHI/Ija Yy onncy reornoaInTNYIKMX CHara, OqJHOCHO Ipy-
IITBEHVX OOjUIITa, O VIO KaKBe aHTUIUIIMpaHe U JHeBHO MHpOpMIICaHe MUpHOhe i,
dore pehu, reonomiTiuke HejacHORe jep je Y TOj apXeTMIICKOj CTPYKTYPHU 3a[ipyKaH OHaj
»PENUrujcky SyHT KOjU Ce CMaTpa BIACTOAPIII[EM PErVOHATHNX I IIOOATHNUX CYKoda.
Kpos HaBobeHy XpecToMaTujy peroHamHmx cykoda ca ogpeheHnM n3dopom apXeTUncKux
IIpuMjepa, KaKo Ha IIOCTCOBjeCTKOM TaKo U Ha OJIMCKOMCTOYHOM IIPOCTOPY, HacTojaheMo
1a 00PA3IOKUMO HBIXOBE aPXETUIICKe U FeOIIOIUTIYKE IIPEANKTOpeE.

KipyuHe pujedn: apxeTui, reoloInTIKa, MUTONIOTEMe, PErMOHAIHY CyKodu, bvckn
UCTOK

YBOJI

Temar koju mocsehyjemo oBoM MHAYTypUCaHOM 30OPHUYKOM IIPUIIOBjefiatby HACTO-
jahe ma y 1IITO jacHMjOj COLIMOMOIIKO-eCXaTOIOUIKOj aHAIN3M ITPECTABU OHE MUTOJIOTEME
3a KOje ce CMaTpa Jja IpeTXo/ie II0jaBU TeoNnoNMUTUIKUX cykoda. OcmomeHn Ha mmpeharma
UCTPAKMBaba, Off KOjJX Cy HeKa FOBOPIJIA O IOMEHYTUM IeOIONTIYIKIM MUTOJIOTEMAMA,
y OBOM OCBPTY foTahu heMo ce OHUX MUTOMIOIIKUX Hapalyja KojuMa Cy 0d0jeHN He caMo
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pervoHaHu cykodu Beh 1 cykodu BeMKuX cila Koje MOTajHO OfroBapajy Ha IIPOHOH-
cupaHy Mojdy OBOT pyKomuca. Vako perroHaaHu cykodu, Koju dyjajy 1o IIaHeTapHOM
TeoNONUTUYKOM IIaTHY, 3aXTHjeBajy MocedHO 3aCHOBaHe MHTePANCIMIUIMHAPHE Hajlase,
oBfje hemo TeXxxuTH fa mTO 0dyXBaTHUjE, KA0 MMEHOBAHM HAPATOPH, OMMUIIEMO O3a/[UHY
OHIUX MUTOJIOTEMA KOje OAICTIYY WM Y Ylje VIMe Ce BOJe VI CY 3aIll09eTV perroHaIHN
koH(pukTy. HeheMo MHKIMHMpaTH Ka OHUM CTpaHMILIaMa Koje Cy Zodpo 3HaHe COLyo-
JIOIIKOM apXuBy Beh Ka OHMM Koje Cy 3aBjellITaHe MUTOIOTeMCKIM KeHOTa(OM MINTU
TOpeVIMEHOBAHOM, CeITY/IKPaTHOM MUTOJIOIVjOM, aJIV MICTO TaKO U CAaKpaIHOM reorpadujom
0 K0jOj CMO IUCA/IN y PAasNUIUTUM UCTPaKnBauknM popmama (Samardzié, Zivkovié, 2023;
Zivkovié, Samardzié, 2023; Pilipovi¢, 2007). [IBasiecetu 1 aBajieceT IpBU BUjeK 0dube-
XKWV Cy OHY KeHOTa(y KOjy Cy HarOBMjeCTWIN HaMjepe OHUX Hapofja KOjU CY TeXWIN
00HOBM WM U3IPafbV HOBUX MMIIEPUjaTHUX Ky/la. TpaHCXyMaHUCTUYKO J00a, KaKo
3anaxxa Kpucrogep Kokep, HacTappa ja moTBphyje oryheHoCT paTHMKa Koja je 3amodyeTta
npodojem texnonoruje (Coker, 2010, str. 71). Ha mpBu morep, Moxxza je 1 decMuciIeHo
MICATY O T€OIIOIMTUYKIM MUTOBMMA Kajia Ce CBUjeT Hajla3! y TOj, KOKePOBCKM Ka3aHo,
mecemanTtusanuju para (Coker, 2010, str. 71), 0BHOCHO yIIOTpedu 10 cajja Hempeno3Ha-
T/BJIBE TEXHOJIOTHje TeHEeTCKOT MH)XehePIHTa Koja O CUTYPHO MOJCTAaK/Ia OMPaXKeHOCT
Ha JIVILY je[{HOT ITO3HATOT eCejUCTUYKOr KeHoTada Iperos3HaTor y muKy Jymujyca Eporne
(Evola, 2024). CreBuna KapanaHiH Ha M3BjecTaH HauMH ITOp)KaBa HAlll CTaB KaJia FOBO-
PY O perMOHATHIM KpPajoInIjMa IIOMyT ,, Ykpajute, lase, Haropro-Kapadaxa“ u gpyrux,
3a 4nuja pasyMujeBama je IOTpedHO MeJaHTHO UIIYNTaBambe FeOONMNUTIKe, KOja, C ipyTe
CTpaHe, a Ou ce pasyMjena, MOpajy OUTHU carjiefaHa U3 ,,OHTOJIOIIKE M alTOKA/TUIITHIHE
numensnje” (Karapandzin, 2024, str. 15).

JMaxo cMo Ha jeflaH HauMH OffpelU/IN YT CTY/Mje, UIAK CMO Y KHIU fIa y OBOM OpeBM-
japy IojacHMMO 3Hauaj MUTa 3a reononuTuky. [Ipernocraspamo fa he Hamra moyeTHa Tesa
Hayhyl Ha yIIMTHOCT, aJIi Off CBera LITO TPa>KMMO Of HayYHe jaBHOCTY jecTe CTPIUBYBOCT
300r KacHUjer IoBe3)Bamba TEMAaTCKIX IIOIVIAB/ba Ca IIPEIMEeTOM UCTpaxuBama. Podept
Ipesc he anomoreTnyHO y3BUKHYTH: ,,Be/IMKIM [I€7IOM IPUKI MUT je PETUTMO3HO-IIO/INTUYKA
ucropuja“ (Graves, 2017, str. 15). Pennrno3Ho-noantuyka UCTOpuja Koja 1 faHac Cyanu,
/Iy HeKUM JIPYTUM TuTaHuMa. [ToyeTHa Tesa KojoM OMCMO MOITIM /ja OIIUIIEMO TTONMUTIYKe
MMTOBE, TOCeSHO OHE KOjy er3UCTUPA]y Y TeOIIOTIUTHUIIY, jeCTe apPXeTUIICKO IO3VBabe He
CaMO OHMX CTapO3aBjeTHNX Hapofia Beh 1 MHOTMX KOji CIMjefie BbUXOBO 3aBjelliTabe Ha
jemaH muiti o oHosHom pahary (Jung, 2015; up.: Graves, 2017). OBaj nojam du mMorao,
mopef; U3BOPHE MeilleMiicuxo3e N ceberba gyule, ia ce, npema Tymaueny K. I Jynra,
Pas/IoXM 1 'y HOJATHA YeTUPU IIPEIO3HAT/bMBA PAKYPCa y KOjUMa je youeHa ersucTeHIja
oBe aHamuTHKe (o3Bahemo ce Ha mpBoTHM usBop Kapna I'ycrasa Jyrnra u Kapma Kepemwnja
[2007]), xoja ce xacuuje cycpehy y oHoMm peHomeHononIKOM Onumily KOju je OCTIOB/bEH
apxemmutiom (Buie y: Jung, 2015, str. 119-123). ApxeTun Ha Koju ce MU [I031BaMO HIije
CTpaH caBpeMeH)M JPYLITBUMA jep ce, KOJIMKO Iofi ia Cy oTyheHa y CBUjeTy TeXHOJIOIIKe
muronoryje (up.: Galimberti, 2018) 11 300r IpeTXOXHO IOMEHYTe KOKEPOBCKE JleCeMaHTI3a-
I[yje paTa, MIIaK CMAaTpaMo Jia ! Y TAKBOM 3apOd/beHMILTBY, IIOCTOjY II03MBabe Ha ofipeheHe
penurujcKe 1 MUTOJIOLIKE HapaTuBe Koju 1M omoryhasajy Behn creneHn yremebeHoCTH.
CemaHTH3aumja para, Koja ce MOKe CMaTpaTyt dOTaTUjIM MIUTOTIOTEMCKIIM HapaTHUBOM,
IIOBE3aHA je I Ca OHMM X€POjCKMM MMUTOM WM, KaKo ra Anekcangap Jyrus onucyje kao
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dopdy ca BpeMeHOM (XpOHOK/Ia3aM), T/ije IPYIITBO PeXaduaNTyje MUT O XepOjCTBY U TOM
putyanmcTrkoM odesdjehyje cBojy mocednoct u Bjeunoct (Dugin, 2010a, str. 141-142).
Osge Te3e hemo kacHUje mopodHMje HOKAa3MBATH, OCEOHO Y OHUM CTPYKTypaMa pajia,
KOje ce TUUY PerMOHaTHUX CYKOda I ’bYXOBUX MUTOJIOIIKVIX 1 PEUTHjCKMX MOfICTHUIIA]A.
ITon Kpucran (Chrystal, 2020), ka0 morogas TeMaTCK! CarOBOPHUK, Y CTYAUjU
Paii y ipuxoj muttionoiuju, V3HOCU VIV TPafiul CUjaceT CMMOOMMYKNX 3HAaUEHa Koje je
TpYKa MUTOJIOTMja yCHjerna fla U3kbepu. TV eHTUTeTHU Cy Ha jeflaH HauMH aHTULIMINpPa-
7 ¥ IPETXOAM/IN TI0jaBM HEKMX CaBpeMEHMX MOMUTUYKUX UAeonoruja. JIpyra ctpaHa
MMTOJIOLIKMX HapaTHBa O KOjuMa FOBOPUMO Yje[HO je olucuBasa Heke off ypoheHnx a
KacHUje 11 aTaBUCTUYKI HIMKa/ja HeOf[pedeHNX CKIOHOCTH JbYACKOT POjia Koje Cy ce AaHac
3afipxkajie off cdepe ncuxujaTpuje go nomynapte Kynrype (Chrystal, 2020). Komyxo je mut
3HaYajaH 3a jegHo ApywTBo, Kprcran noTBphyje Kpo3 mOCTOjaHOCT IPYKOr MIUTA KOjI je
KPO3 CBOjy €BOMYIIMjy IIPOIIA0 CBA OHA 710da OfjpacTama 0 KOHCTUTYNCaka 3BaHNIHE
ucropuorpaduje koja je samouera ca Xepogorom u Tykupupom (Chrystal, 2020, str. 2).
AKxo je rpuky MUT Ipolurao cBe ase cBoje eBonyiyje, y jenHoj dasu je Mopao Havhu u
Ha caMo ocrnopaBame 0 kojeM rosopu Ilon Kpucran. Hanme, pujed je o camom mpencnu-
TUBakby MITA KOji Y OCHOBM HMj€ IPENCTAB/ba0, jyHTOBCKM MHTEPIPETUPAHO, XUMHY
doiosuma, Beh je IpefcTaB/BAO AECKPUIITOPA APYIITBEHE CTBAPHOCT, KOjU jé BpeMEHOM
3agoduo jemau aneropujcku Kapakrep (Chrystal, 2020, str. 6; Jung, 2015). JacHo je fa je
MuT KopuirheH M HO3MBaH Ka0 MHCTPYMEHT WM CYIICTUTYT UCTOPUjCKe OHOMACTHUKE
winty npegama (Chrystal, 2020). OHo 1ITO je 3HaUajHYje 32 OBY CTPYKTYPY paja, CBaKaKo
je muTame Cykoda, OfHOCHO (eHOMEH para WINTU PaTOBamba, KOji je MHAYTypUCaH KPO3
rpuke MuTosoNIKe HapaTuse. [Ton Kpucran Hac cTora ycMjepaBa Ha caMy eCEHI[UjalTHOCT
TPYKOT MUTA KOju je ¥ cedyt Hocro AyX XocTuaHocTi. To ce HajeK/TaTaHTHUje OffpakaBa y
TEOTOHMjCKIM CafIp)KajiMa KOji HICY, KaKO 3aIIaka ayTOP, ay TEHTMYIHIU PO YKT IIXOBE
Kynrype Beh onpas jemHe muilionouike meifiemiictixo3e Koja ce IpeHOCUIIA Off CYCjefHNX
kynrypa (Chrystal, 2020, str. 21-22). [TomeHyTa XOCTUIHOCT TPYKe MUTONIOTHje, KOja ce
MO>Ke OCTIOBUTH U KY/illypom paifia koja he mocraTu amo cBakogHeBuUIle IPUKNX TIOJINCA,
yclIoB/beHa je duia, kako 3amaxa [Ton Kpucras, nuBuimsanmjckoM NTHKOMIATHOVIIHO-
mhy koja ce Hehe mako pactaTu ca moMeHyTHM enutadyma u KeHoTaduMa cjehama Ha
antnuky Ipuky (Chrystal, 2020). Ogje hemo camo mapadpasuparu ITona Kpucrana xoju
yKasyje Ha aHTIYKO-MCcTOprorpadcke MeMoape Koji Cy CAaCTaBHI AMO EHIMK/IOEIIjCKOT
CUHKpPeTU3Ma, OHOCHO aHTUYKe KY/AType paToBama. [/TaBHI aKTepy KOjI CY 0OMIBEKIIN
MMTOJIOIIKA ITOI/IaB/ba d1yTa Cy OHa Q0KaHCTBA Ca KOjiMa je Tpedaso yCIoCcTaBUTY HocedaH
[eTaHT jep M OOrOBY HYCY OMIM paBHOAYIIHY TOKOM paTHuX cycpera (Chrystal, 2020).

AHAJIMTUYKNM OKBVP Y IIPOYYABABY
TEOITIOJIMTUYKNMX MUTOBA

CmaTtpamo fia je Ky/ITypa paTa y HOTITYHOCTY HacnujeheHa y caBpeMeHOM, TI0OCTMO-
IIEPHUCTUYKOM J0dY, CaMo IITO Cy aKTepH, Off IOKaTHUX O0XKAHCTaBa JO MUTCKIX TUTAHa,
CYICTUTYVCAHU HEKVM HOBUM aKTepyMa KOji Ha Hay3IJIell CeKy/Iapyi30BaHM HA4VH Ofp-
JKaBajy Be3e ca moMeHyTuM HaparusyuMa (Chrystal, 2024). Opje He npekngamo cjehame
Ha aHTUYKY MUTONOTHjy Beh HacTaB/baMo aHANMN3Y O CTBApalby HOMUTUYKIX MUTOBA Y
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reononuTuIn. Y 0BOM pedepaTy, Kao I03MBaHOTI CATOBOPHMKA, HABOJUMO AHTOHMOCA
Hecropaca (Nestoras, 2024). HecTopac y jenHoM akpoHNYHOM Has3uBy [Ipuilagrocii 3atia-
gy, TI0jallllbaBa OTBOPEHOCT OHJAIlIbE TPYKE MONUTHYKE KY/ITYPe, OffHOCHO BEXaMEHTHY
IUjaneKTUKY Koja ce pabara y pununmkama muxoBe HOMUTHYKE eTNTe, KAo U CaMy UJeH-
TUYHOCT [puke ca ocTammM fp>kaBaMa Koje doje CBOjuM MAEHTUTETHMA daTIKaHCKY II€j3aX,
aJm, MCTO TAKO, CTPATENIKy MO3UI[OHNPAaHOCT Ipuke Ka 3amagHuM fpymTeuMa (Nestoras,
2024). Ayrop y kyitiky ucitiopujckoi iiamheroa mozncjeha Ha oHe Ipolece Koju Cy 3aIlo4eTn
TOKOM JIpyror CBjeTCKOT para o HeflaBHOT eKOHOMCKOT Kpaxa Koji je 0d0yXBaTuo cBe
cepe gpyurra. Mebytum, oHO 1ITO ayTOpa [OHAjBMILIE UHTPUTUPA ¥ OBOj CTYAM)U jecTe
reHeasoruja BesanocTu Ipuke 3a EBpory kao u 3a 3amaz. [Tomasehu of Heopeanmcridxmx
pakypca, Hectopac KoHCTUTYMIIIE NCTOPUjCKY IIEPUOAUKY KOja Ce OFHOCKIA Ha IMjaieK-
TUYKY eKBUIMOPUjYM T'PUKe TIOMUTIIKE KYIType Koja ce popMmpana ToKoM rpahaHckor
para Ha MHTepecHMM nonoBuMa 3anana u Cosjerckor Casesa (Nestoras, 2024). HapasHo,
Ty je ucTopujckn cykod ca Typckom (xoju je TokoM mpuzpyxnBarma E3 Bommedno maru-
¢uKoBaH) OAUIpao 3HAYAjHY YIOTY Y GOPMUPaAELY TPUKOT €TOCa, OFHOCHO [IOLIIO je 10
CTBapama jefHe KOIEKTYBHE CBIjeCTH KOja je diia IIof 3aafHIM YTULajeM, ali ICTO TaKO
¥ Ca MIHTPOBEPTHIM CTABOM KOjH je TIOICTAKA0 XKeJby Jia ce dyfie A1o 3allajjHe VBIUIM3aLVje
(Nestoras, 2024, str. 7-8). OHO ca 4MMe ayTOp Huje carmacaH, 1 TuMe ondanyje Moryhxe
emycTeMe TPYKe MHTEPUOPU3aLje 3alaJHOT €T0Ca, CBAKAKO je YTUINTAPHM OC/IOHALl Ha
3alajiHe IapTHepe U KOHIIeNIVjy Mohu Koja 81 u3 Te adymmjanyje IpoUCTeKIa TOKOM
IIOMEeHYTOT cyKoda jep je Ipyka mokasasma BeNMMKHU CTETIEH TOMEPAHTHOCTH I1a je CXOHO
OBOM OIIOBpTraBamby yTUINTAPHE XUIOTe3e, HOTPEdHO TPAKUTHU CacBUM doratuju odum
3acTymama Te3e O 3allafIHoj IpeBaleHLIMj! Ha IyX TPYKOT AyLITBA. Taj Apyru KOpIyc of-
roBOPa KOjJ MOTY OATOBapaTy TOj €TOCHOj €BOTYLIj} IPUKOT [PYLITBA CBAKAKO je UTabe
UJIEHTUTETa. Y HaBeJeHOj HICLIM ONIpaBJama Kojy HaBogyu AHToHMoc Hectopac npenosHa-
jeMo 1 Hallle Cay4eCHUIITBO, TO jeCT OHO KOje CMO TeOPYjCKY IIPefiCTaBIIN y dpeBujapy
OBOT pyKomuca. VIcTu ce OfHOCH Ha ITa/IMMIICECTE XeTIEHCKe KYIType, OHOCHO Tpafuuuje,
CeIlyJIKpaJHe MUTOIOTHje KOju Cy IMOACTUIIA/IN Pa3BOj HALMOHAIHOT UEHTUTETA /N,
VICTO TAKO, Ta PEBUTA/IN3AIIY]ja IIPOITIOCTU MOYKE Ce TOCMATPaTi KPO3 IOCTKOIOHNUjaTHN
pakypc Enpapna Caupa 1 KacHuje MOfCTHULIAbE ,,KYITYPHOT KOJIOHUjanuaMa“ off CTpaHe
EBpore, 1 nepuenuyju Xe1eHUMCTUYKOT JIeraTa ¢ IIU/bEM ,CTBapatba CONICTBEHOT KYITYp-
HOT MMTa“ Kpo3 IIpoliec HaBefeHe KojoHm3alyje nponocty (Nestoras, 2024, str. 10-11).
Hecropac nHTeprperypa CTAaHOBMIITA OHMX ayTOPa KOj! Ha jefjlaH HAuMH JOBOJIE Y MUTaIbe
dbopmMupame CyBepeHNCTIYKOT MICKOpaKa rpukor etoca. OBfije Tpeda moMeHyTH! fla ayTop
y MMHMjaMa aHa/nu3e BesaHoCTu Ipuke 3a EBpony u 3anmaj yBoau 1 IOCTMOfIEPHUCTUIKE
OKBUpe jep je Oe3 mIX HeMoryhe MpoTyMadunTy 1 MUTaba UEHTUTETA, aJIM, TIPHje CBera,
HecTopoc nHcuctupa Ha jefHOM CMHKPETU3MY KOjU je TEIIKO OII03BaT! y GopMupamy
KacHMjeT TPYKOTr eToca. [eononuTiike MUTOBE KOji Ce I0jaB/byjy KaO HapaTUBHM JIeTaT
rpukor Hapoyia, Hectopac mocMarpa kpo3 KOHGPOHTAIV)jy TPY JOMUHAHTHE Mapaiurme.
I[TIpBu oI, KAKO VX ayTOP OC/IOB/bABA, ,PUBAICKIX TEOMOMUTUYKIX MIUTOBA, BE3aH je 3a
»Q1I030dCKy peakijy Ha I1MdepanHo je3rpo MPOCBETUTE/BCTBA IIITO je OAPa3yMIjeBaIo
OYeKMBamba MO/ICTUIIAa HE3aBUCHOCTY Off CTpaHe Pycuje, raje ce mpenosHaje penmrujcka
HUT WINTY IAPAJNTMA, TOK Ce APYTHU 1 Tpehyt puBasIcKy reomoMMTIYKI MUAT OfHOCE Ha TajIac
»POMaHTMYapCKOr MOKpeTa y [pukoj 1 okmB/paBama BusaHTujcke mMmnepuje, ofHOCHO,
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uctu he dutn omosBaHK HOTpedOM OUyBama ,HAIMOHAIHE 0e30€HOCTI U TePUTOPUjATHOT
MHTETpUTETa" KOjIi Ce Be3yjy ycMjepaBarbeM Ha 3alafHit apuinjaTuBHU KPYT IpUIaamba
(Nestoras, 2024, str. 17, 18). HecTopac 0BUM CYIIPOTCTaB/batbeM TeONOIUTUYKIIX MUTOBA
KOjU Cy IIPeTXOAM/IN nojaBu ofpeheHor HanmoHamHOT etoca Ipuke, popmupa jeaHy 1mo-
cedHy enucreMornoluKy rpaby 3a pasmarpame kputiiuuxe ieoionuitiuke (Nestoras, 2024).
Hehemo ce daBntu TeopujckuM nHayrypucameM ose gucnuHe Beh hemo ce yemjepuru
Ha 3Ha4aj MUTA, a/Ii HOCeQHO ITOJIMTUYKOTr MITA KOjU Ce eKCTpaxyje U3 HberoBe aHasIu3e.
[TonuTryky MUT U3 ayTOPOBE MEPLENMje IPENCTaB/ba 3HAYAjHY KOMIIOHEHTY KOjOj je
HOTPedHO MOCBETUTY MAXKIY Y TYMaderwy ApyiTBeHnx mporeca (Nestoras, 2024). Crora
Cce IOMIMTUYKY MUTOBU Pafio MHBOJIBUPA)Y M UHTEPUOPU3Y]Y Y pOpMamMa reOroIn TUIKIX
MMTOBA. [€OMOMMTUYKY MUTOBH, KOju Cy GOPMUPAHM Off MHOIITBA MOMUTUYKIX MUTOBA,
00MYHO ce Besyjy, kako HarmanraBa Hecropac 3a mpocTop, 3aTo IITO je 0Baj B, ITOUTIYKE
reorpaduje BUI/BUB Ha TEPEHY perMOHaTHNUX CYK0da, o bickor ucroka jjo mpocropa
Kasxasa (Bumre y: Nestoras, 2024, str. 21). Konuko je To 3Ha4ajHO 3a popMmpame IpIKor
TeONOUTUIKOT €T0Ca, KAKO YMTaMo 13 fijenia AHTOHMoca HecTopaca, TOIMKO Cy HOMUTIY-
KU, OfHOCHO T'€OIOINTIYKY MUTOBY 3HAYajHN 1 33 MHOTOOPOjHIje HAI[IOHA/THE eHTHUTETe
KOjl1 ce Be3yjy 3a HEKI CBETI IPOCTOp Kao IpepabeHy cemynkpanny muronoremy. To hemo
KacHMje U IOTBPANTY Ha IpUMjepyMa KOji MHKIMHMPAjy fa ce Hahy Ha ITaTHY Teomosnm-
Tiuke onrtuke. Crora ce ofje 1 ¢popMynuile ocedHa AMMeH3Mja FeONONNUTUKE Koja ce
HasuBa axanumuuka ieoionuimiuka (Nestoras, 2024). AHaIUTHYKa TeONOIMTUKA KOja ce
jaB/ba Ka0O eKBMBAJIEHT aHAMUTHYKe (1Io3oduje d1 mopex arcopdoBama MIUTOMIOMIKIX
TTa/IMMIICECTA TParaja 3a HbUXOBIM CEMaHTUYKIM OKBMPOM U 3HaUajeM KOjy OHY Majy 3a
Heke fipyiuTBeHe 1 monutudke gorahaje (Nestoras, 2024, str. 23-24). To je u mpeoBnagano
y bopMupamy KOHCTUTYUTUBHOT MUTa KOji ce OBJije pasMaTpa. OBaj aHaIMTUIKM OKBUD
je Ba)KaH 3a IIpoy4YaBarbe TeONONNTUIKIX MUTOBA, OFHOCHO HherOBMX MUKPOCTPYKTypa
yoOIM4eHNX y HOMUTUYKIM MUTOBUMA, KOjuMa je pyHIaMeHTaIHM LVb J1a IIOKaXXy CBOjy
YTeMe/bEHOCT, a/Ii He Y IPOy4YaBaby IbMXOBOT BPUjeHOCHOT OTIIOPA KOMMKO Y IPOy4YaBamby
IIXOBOT XO/IMCTUYKOL JIEraTa, OGHOCHO caomiTera (Nestoras, 2024, str. 25-26). OHoO 111TO
je BaxkHO ycTahy y 0BOM, KaKO CMO ra U IMEHOBA/IN, aHAIMTUIKOM OKBUPY IIPOydYaBarba
FeOIIOIMTUYKMX MITOIOTeMa CBAaKaKo je 3Ha4aj ofpeheHIx MIUTOMOMIKIX HapaTuBa Koju
CY BaXKHU 32 je[JHO APYILITBO, OffHOCHO OHY 3HAYajHO yTUYy Ha GOpMIUparbe ITOMUTUIKIX
upeHtuTera faror apymrsa (Nestoras, 2024). Hecropac kopuctu Ipuky xao cTynujy
CIy4ajy y KOHTEKCTY IIpMKa3/Bamba yIoTpede MUTOBA ¥ KOHCTATYje M BaJIOpU3yje Hajlase
€MMHEHTHIX aHTPOIIO/IOTa O 3Ha4Yajy MUTA 32 jefIHy IPYLUITBEHY 3ajegHuLy. Jako cMo To
y IPETXOJHUM TyMaderb/iMa HaBe/l, MUAT C€ OPTaHCKY Be3yje 3a KUBOT jefJHe ITOIUTIYKE
3ajepHuIe. Kao ¥ MOMUTIYKM, ¥ PETUIMjCKU U T€OIIONIUTUYKM MUTOBM C€ KOPUCTE C II/beM
MHTETPATVBHO-MHCTPYMEHTAUCTIIKOT (PaKTOPA, YKONMKO CY OHM MHIOKTPUHICAHY OF
CTpaHe IOMUTUYKKX €/I)Ta jeJHOT IPYIUTBA, IITO je 33 HaC U IeTEPMUHATOPHY LIM/b OBOT
papa. Hecropac HaBoaM MHOKTpMHALMjY HalMCTIYKOT MuTomoreMa (Nestoras, 2024, str.
53). TakBa MCKyCcTBa Hac U JOBOJE IO jaCHYje CIMKe O IOIUTUYKOM MUTY KOjU 3a ayTopa
CafIp>KV EHTUTETE ,,JPAMCKOT Had0ja, Xepon3Ma I CMUCAOHOT YCMepaBarbha AATOr APYLITBA',
41Me ce OOIMKYyje U TeONOMUTUYKI AyX nmonutndke sajennuie (Nestoras, 2024, str. 54).
Moske ce pehn ma je pujed o jefHOM MaHUPY MHAOKTPUHALNMje 3ajeqHIIIe N3adpaHuM
HACJIOBUMa TIOJIUTUYKMX Y PETUTUjCKUX MUTONOTeMa. MebyTum, oHO IITO HOMUTUIKM
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MWTOBY IIPY>Kajy y CBOM COIIMjaTHOM KOPITYCY, CBaKaKo je jemHa QyHKIMja Koja je Beoma
3HaYajHa y cryaujama desdjemHocty, anu u MehyHaponHMUX OffHOCA, a TO je OHITLONOUIKA
CUlypHOCifi KOja ce MOYKe CMaTpPaTy IN0pU(IKOBAaHOM IOTPEdOM CaBpeMEHNX APYLITaBa
(Nestoras, 2024, str. 56; up.: Prorokovi¢, 2018).

HJOKTPMHA CITACA

Bupgjenyu cMo KONMuKM je 3Ha4aj IONUTUYKMX MUTOBA 3a CABPEMEHY TE€OIIONIUTUKY U
KaKo OHa Tpeda fla IPUCTYIIA BIXOBOj eBOMYLMj/. Y HapeTHUM pefoBuMa hemo HaBoauTH
HapajurMe pernoHaTHUX CYK0da, OffHOCHO IIOMUTUYKIX U PETUTMjCKUX HapaTyBa U MITOBA
Koju cy Be3aHU 3a fato gpymrso (Havel, 2013). Kako cMO y aHTUIIMIIMPAHOM CaXKeTKy
pajia 1 HaBenu, BeNKe Cule e KOHCTAHTHO BOJie TONMUTUIKYIM MUTOBMMA, jeTHOCTABHO,
KYITUBUIIY MX KaKO OM Ce MHTePMOPU30BaIN Ka0 BPUje[THOCHN 0dpacly Y BUXOBOM
npywrsy. [Toueunmi on Cjenumenux Jp>kapa, unje MOMUTUYKe €IMTe KYITUBUIIY Hapa-
tuBe xpuinhanckux nuonucra (Jevti¢, 2013; Dugin, 2008b), no eBpoasujckux cuia Koje
PexaduInTyjy cakpajaHe HapaTUBe, IIO YeMY U3/IaBajajy CBOjy IOCedHOCT, OfTHOCHO CaMy
HOCedHOCT MPaBOCIaB/ba Koje je cauyBasio 1 IpeHujeno Ha Pycujy 3aBjeTHe MUTO/IOTEMe
(Andri¢ & Radojevi¢, 2024, str. 18-21). IIpuje omuca kaBKaBCKOT OAPYYja, KOje Kao aa
Hocu dpeme [pomeiniejesux pana (Hesiod, 2000, str. 78), oBpje hemo excTpaxoBaru jefan
aKTyaJIHV PErMOHAIHY CYKOO KOjM je 3aIpaBO AMUCIIeP3VMBHU)Y U 3BYYHUjI Y OFHOCY Ha
HIpBOOUTHO JleTepMUHICAHY reorpadCKy IMPIHY. JelaH TAaKaB PEIUTHjCKO-TTOMUTUIKN
JIeraT cafip>KaH je y ofHoCy XpuinhaHCKUX IMoHNCTa 1 fipxKase Vspaen. Oncrajyhu y
MUTOIOTeMaMa CBOje M3adpaHOCTH U M3adpaHOCTHU CaKpaaHO reorpadpCKor TIa, JeBpejn
ycIIjeBajy fa Ofipye, U yjeHO IOTBPHYjy, KaKO CaKpaIHy TaKo ¥ MAEOIOMIKY IPeIMETHOCT
OBOT 300pHIMYKOT carefiaBama. Mupompyd JeBTrh MUTOIOreMCKY ONMCYje U TOoKasyje
Hallle Tese O M3adPaHOCTM 1 II0BE3aHOCTY IIPOTECTAaHTCKMX feHoMMHanuja y CAJl, unju
PEIUIUjCKO-TIONIUTIYKI JIETaTU Cy OCTA/IM CAaCTaBHY VO [P)KaBHO-eCXaTOJIOLIKe MICHje
Awmepuxe. To je BUIybMBO, TpeMa feTa/bHOM yBUAY Muporbyda JesTiha, of IpBIX BaykKHNX
deHoMeHomOmKNX cBeTKOBMHA Cjennmennx JJp)kaa [0 jeHOT Hac/leJHOT yCBajakba TOT
odpaciia Koju ce 3aIp>Kao 10 JaHac, Kao jefHoj KynTysuuryhoj nsadpaHoctn amepuakor
mpymTsa. OHo 1rTo he npefcTaB/baTi 1 yeMjepere Ka 3aBpIIHIUM (pparMeHTIMa OBOT pajia
CBAKaKo je OfHOC XpUIThaHCTBa M IIMOHM3Ma, Kao I MOMMara XpUIThaHCKOT IIMOHN3Ma.
Bunjehemo ko MMeHOBaHOT CarOBOPHMKA KaKo ce ToncTosjehyjy xpunrhancTBO 1 I[VIOHN-
3aM, OZHOCHO KOj/ MUTOJIOLIKY V/IU HAPATOJIOLIKY MefinjyM odesdjehyje meTanT mUXOBUM
MMTOJTIOTeMaMa. Y31Majyhu penurujy kao oCHOBY OBOT JIeTaHTa, ay TOp II0jalllbaBa ICTOPU-
jaT Kao u pakypce ,,GyHIaMeHTaMMCTUIKe MHTEepIpeTanje XpuirhancTea®, Koju HacTaje
Ka0 OIIO3WT y BpeMeHy aHTMHOMMje yTuiaja JJapsuHoBor yuema (Jevtic, 2013, str. 465).
I[Ipepacrajyhu y apymrsenn otmop, kako Kaxxe Mupopyd Jetuh, pyHmameHTamnCTNKN
MaHU}ECT je IIaCKpao IeT HeMOOUTHUX KaHOHA 33 CBAKOT PeBHOCHOT ITPUCTAINITY XPU-
mrhaHcTBa, off yera he meTu KaHOH MOCTAaTH OCHOBA XpUIThaHCKOT IMOHM3Ma, a OH yIryhyje:

»ia he Vcyc onet curypho gohm Ha 3empy. llenokynaa xpuurhancka momymamm-
ja Bepyje y oBaj QyHmaMeHT. Aut OBM KOje Ha3uBaMoO XpuIIhaHCKMM LYIOHUCTUMA CY
dyHIaMeHTaMICTH KOjU CMATpajy /ia Taj loasak Moxe Ja Oyfie OCTBapeH CaMo aKo ce
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npeTxonHo JeBpeju Bpate y Ilanectuny [...] ITopen oBor ocHoBa XpuurhaHCKOT IIMOHNU-
3Ma, TIOCTOj! jOLI jelaH a TO je BepoBambe Aa je cynduna CAJl moBe3aHa ca IO PIIKOM
Hspaeny® (Jevti¢, 2013, str. 466).

OBaj penurujcku Hapatus nocrahe u GyHIaMeHT Koji je TOOPO3HAH Yy CIIO/BHO]
nomutuiy Cjenumwennx JIpxxasa (Jevti¢, 2013; Mearsheimer & Walt, 2007). Oso he,
sanucahe mpod. JepTnh, mocratu u NpenosHaT/FUB €TOC PKABHUIITBA Y OKBYPUMA
aMepU4IKe IMO/INTHUKE. MebyTI/IM, KOJIMKO je XpI/IIHhaHCKI/I IOVMOHM3aM 3HaqajaH " KOJIMKO
jé aTloJIOTeTUYHO MCTAKHYT Off CTPaHEe aMePUYKe IOIUTUIKE €/IUTE, TOBOPE aKTUBHOCTH
OBe Cynepcuie IpeMa IPOHOHCUPamy VIspaena 1 ieropyx MHTepeca Ha binckom UCTOKY.
C mpyre cTpaHe, jeBpejcKy Hapof je y odaBe3n Ja ce MpUp>KaBa OHMX KaHOHA KOjI:

»CY TIPOIMCAHN j€BP€jCKUM BEPCKMM IIPABOM Xa/laxoM. Xajaxa IIofpasymeBa Ja
JeBpeju Mopajy la IpMHOCE XXPTBY, a )XPTBa C€ MOXKE IIPMHETH CaMO Y JepyCcalMMCKOM
Xpamy, Koju je cpyieH 70-Te ropmue mocie Xpucra. JeBpeju cy nocjie ycranka 132-135.
npoTepann 13 ITanectune. O Tafa ma fio faHac, HeMa XpaMa ¥ OHM HeMajy Ifie fia IIpu-
Hecy )KPTBY, 3Ha4M Jja He MOTY y IIOTIIYHOCTH Jja U3Bpllle odaBe3e Koje MM HaMehe xasiaxa.
3dor Tora cy ce, xxusehu y ujaciopy, ropyHaMa IpUIpeMai 3a OBPaTaK y Jepycamim
7ia &1 moHoBO oM XpaM. Y MehyBpemMeny, MycluMaHN Cy OCBOjUIIN JepycanuM ¥ Ha
MecTy Ije je S0 jepycalMMCKy XpaM usrpagm ase Jamuje: An Axcy n Kynomy Ha cTeHu.
Te nBe namumje cy mopurayTe y yactT MyXaMmeoBor y3jeTa Ha HeQ0 Ha KpMIATOM KObY
Bypaky, u 10 je Tpehe cBeto MecTo ncama nocie Meke u Memuue® (Jevti¢, 2013, str. 467).

Ha ocHOBy u3iBOjeHUX IIMTaTa, MOXe Ce 3aK/bYYUTY Be3aHOCT XpuinhaHckor u
IIIOHUCTIYKOT TIOKpeTa, KaKo McTide mpod. JeBTnh, Kao 1 MHKIMHMpPambe Ka OCTBApemy
IBUje pasmM4uuTe ecxatonomke Mucuje (Jevti¢, 2013, str. 468). Bpujeme nucama oBor pajja
3aTM4e eKCIaH3MBHMU OMMCKOMCTOYHM CYKOO KOju je 00yXBaTMO He CaMo TepUTOPUjy Ha
KOjy Homaxxy 1paso Jespeju u [TamectrHim Beh 1 oHe TepuTopmje U fp>KaBe Off KOjUX Cy
HeKe jollI Off paHuje y KOHQIMKTHOM PacIoNoXelby ca VI3paesoM, aau MCTO XOCTUIHO
pacIonoxee je MpeHnjeTo y HefaBHOM KOH(IMKTY ca VpaHoM Koju, 1o cBemy cyaehu,
Hje okoH4aH. He penykyjyhu reoeKoHOMCKY IPUCTYI SMMCKOMCTUYHNIM CYKOOUMa KOj1
je odmbexmo ABafeceTn BIjeK, MMAK CMaTPaMo fla Cy TOMEHYTe MUTOJIOTeMe OfMrpae
3HAYAjHY Y/IOTY Y HOKPETakhy I CyOYaBamky JIMCKOMCTOYHNX [UBUIN3ALIMjCKAX TUTAHA.
[Mpunpemajyhu ce 3a HapenHO PpeHOMEHOOLIKO NHPOPMIUCathe, TaKbY heMo mocBeTnTI
Y1 TOj MUTOJIOLIKO]j Be3y XpuInhaHCKIMX IIMIOHNUCTA Vi LIMOHM3MA KOjI je KacHMje 3aXBaTho 1
criopHy nomutuky CAJL. To3Haro je kakBa je cHara T0OMCTUYKVIX ITIOKpeTa KOjy yTUYy Ha
npencjenHnake Kanpupate y CjemymennM JIpykaBa, HOCeSHO OHMX IPYIIa Koje IIPOHOHCUPajy
pEeNUI1O3He BPEIHOTE, LITO je MO CIy4aj jolr off BpeMeHa ¢popmupamwa Mopante sehute
Koja je 3HaTHO yTHIjajIa Ha aMepruKe Jip)KaBHIKe, II0CeOHO Y BpeMeHy pelydIuKaHaria,
Kako caonmraBa Mupospyd Jestuh (Jevti¢, 2013, str. 474). Mebhytum, u oBgje je BusjbuBa
jeiHa KOHTPaAVKTOPHOCT KOja Ce OrIefia KpOo3 MITO/IOTeMCKe IPOTeKToparte XpyirhaHCKyx
IIVIOHNCTA jep, aKO ce y3MY y 003Mp Kpajibe eCcXaTOJIOIIKe arnHalje Ha Koje ce 3aCTao
TOKOM MOJIMTBEHOT MIIYNTaBakha CBETHX CIINCA, jaCHO je [ia ICTa KOPUCTE LMOHNCTIYKO
IMTame Kao MOTeHIWjaTHy XPTBY 3a OCTBapere CBOT XpuinmhaHcKor GpyHaaMeHTa (Jevtic,
2013, str. 477). Konmuko 3a JeBpeje TONMMKO U 3a apaIICKM CBUjeT, CBETY CIIVCK Vi TOJIUTUYKA
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MMTOBU IIPE/ICTaB/bajy M3BOPUIITA HajofaHuje eTocHe MeTaHuje (up.: Havel, 2013). ITona-
»yhm mpaBo Ha eBoIMparbe CBOje IPVUCYTHOCTH Y SOKjUM IPOMICIVIMA, 0da CTapo3aBjeTHa
Hapofa IojijefHaKo ce BOfle MUTOIOTeMaMa O CBOjoj 113adpaHOCTH U TIOHOBHOM pohemy.
Vimajyhu y Bupty caMo ieK/IapaTUBHY IOfPIIKY U JeK/IAPATUBHO jeAMHCTBO apaICKOr CBUjeTa
KOjJ OIICTaje KpO3 MHTEPECHE CTPYje 1 KOaININje, Off KOjUX Ce M3/iBaja HelaBHU IIPEeBPaT
y Cupuju, y3 CHaXHY UI€ONIOLIKY, AUIIOMATCKY 1 BojHY noapiuky Cjegumenux [Ipxasa,
Vspaen nerieHnjama ycnyjeBa ja HaMeTHe CBOje reoctparelke nHTepece (Mearsheimer &
Walt, 2007). [Tocnentu cykodu ca VipaHom, Koju €y Ha 0dje cTpaHe IPOIIALleH) He CaMO
Kao BOjHU Beh 11 Kao pe/Inrujcko MUTOJIOUIKM CYKOOM, yMHOrOMe IIOTBPhyjy Tese fa ce Hu
CaBpeMeHM TeXHONOIIKN CBUjeT Hifje Of[peKao CBOT XePOjCKOT 100a 1 CBOjUX XePOjCKMX
murosa (Dugin, 2010a). ITommrkonomko-penmurujcku pedepar Mupospyda Jepriha cvmu-
pyje ydp3aHOCT 3aK/bydKa fla je caMO reoCTpaTelnka fOOUT JOMMHAHTaH (HaKTOp y OBOM
reOOIMTUYIKOM OIIaXKajy.

YTunaj naTepecHux ApymITBeHNUX rpymna Koje fjenyjy y Cjequmenum JIpxaBama,
a Koje CMO MasioJac y GopMaTy peUr1o3HUX IPyIa MOMEHY/IN, JOa3u KPo3 MOTBpPAIHE
penose Ilona Mupinajmepa u Crusena Bonta (Mearsheimer & Walt, 2007). Tosopehu o
OHMM TeMaTMMa KOjy Cy ce HeKafla KOHCIIMPOJIOIIKY TepUUIINPAN, OBU ayTOPH, KaKo
je M MMeHOBaH HUXOB PYKOIINC, aHANIU3MPAjy CTPYKTYPY uspaenckor noduja. OHO 1ITO
yodasajy Mupiajmep u Bont jecte mopefak no>XpTBOBaHOCTY aMEPUYKUX JIP>KaBHUKA
KaJia je ped 0 M3pae/iCkOM NMUTAY ¥ OHa KOHCTaHTa 300T KOje CMO I C HaMjepoM OCTa-
BIIM HEOpPeYeHO MIIYeKBambe HOBOI cyKoda ca MpaHom (Mearsheimer & Walt, 2007).
OunrnefHa aHaIMTUYKA MIMOCUHKPa3Mja Koja je BUI/bUBA KOJ| OBMX TeopeTndapa Kajja
TyMaue OflHOC AMepuKe 1 VIspaena, ¢ pa3/ioroM oCTaB/ba MUTakbe [a /I je TaKaB TeoIIo-
antiaky nporekropar morpedad CjennmenuM IpsxkaBama (Mearsheimer & Walt, 2007).
Maxo ce ofirosop IpoHanasy y HaCJIOBY IbMXOBe CTYAuje, IPUMjepu Koje HaBOfie OICY]y
CTBapame MoceSHOT U/IeONOIIKOT TPUXBaTalba U3PACTICKIUX NHTepeca 1 y BehuHm cy4a-
jeBa HerMpama HoTpeda APyrux dmmckoucrouHux gpxasa (Mearsheimer & Walt, 2007).
Hepmasro domdappoBame Jloxe [0Ka3asIo je cTaB fja IPUBUSHO aMEPUUIKO IAPTHEPCTBO
HIje jeMal] IeTaHTa ca apaIlCKMM CBUjeTOM YKOJIMKO ce Hapyle nuaTepecu Vspaena. To je
BUJI/BUBO jep Ce, KaKO U OIUCYjy ayTOpU OB€ CTY/Mje, CBY OHM KOjI Ce YCyJi€e [ja IIOMEHY
MoryhHOCT 1 cHary joduja 001M4YHO IIporace M CTUTMATU3Yjy 3a AaHTUCEMUTH3aM, IITO
Cjenumenum [Ip>xaBaMa, ofiTydHu ¢y MupiajMep u Bont y KpuTu4kmum sanmcuma,
CTBapa He BUIIE CTPATEIKy IPEJHOCT, KAKO je TO U3ITefaNo y II0jeINHIM UCTOPUjCKIM
morabajuma, Beh cTparellKy MHEPTHOCT fia Ce ycMjepe Ha ipyre S/IMCKOMCTOYHE 13a30Be
(Mearsheimer & Walt, 2007, str. 15). KoMmmiemeHTapHa HOfpIIKa Kojy AMepuKa Ipysxa
Vspaery, 4ecTo je pesynTupaa yKiambeM d1Io KakBe MOTYNHOCTI YCIIOCTaB/batba JeTaHTa
ca apallCKMM CBUjeTOM, ITI0CedHO y foMeHy dopde IpoTus Tepopusma (koju je duo moryh
Kpo3 manyudukopame [pyre naTU]ALE) U 9€CTO je UCTY S0 HeHYHIMPAH 300T CHAXKHOT
noduja Ha amepinuKy agMuHncTpanyjy (Mearsheimer & Walt, 2007, str. 204). ¥ carnacjy ca
Mupmajmepom u Bontom, KojuMa CUTYPHO IPETXOAM CTyAuja o V3paenckom HyKneapHom
upoipamy u ciiomwroj vonutmuyu Cjequrenux Jlpiasa, Koja je 0C/IOB/beHa TOOPO3HAHOM
muronoreMoM Camcornose oiyuje unu gokiipune, Cejmypa Xepiua (Hersh, 1991), morxxemo
3aK/by4INTH OBaj ONMMCKOMCTOYHY M3BOJ, KA0 CTPAHMYHO TEOJIOUIKI HI3 KOjeM je TEIIKO
IpefiBUTjeTY MUPOBHY ITaTMHALIK)Y.
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BricKoMCTOYHNM 1 pernoHamHu CyKodu, Koju ce ofB1jajy Ha Ty Adpuke, EBpore,
OIpaBJlaBajy, Kako To uctude Jlapja JIyrnHa, CBOjy €CXaTONOIIKY II03BAaHOCT, aKO HE U OHY
AHTUYKY, Y KOjOj Cy jOII BayKi/Ia Havye/la YHYTPaIlILeT U CIIO/balllbeT paTa, ¥ 3aBUCHOCTH
KaKxo ce Taj gpyru neprymupao (Dugina, 2023, str. 13, 15). 3ajeqHIYKO VM je TO fia CY OZABHO
CBOjy ayTEHTUYHOCT IIPEHMje/IM Ha CHO/bAlllEhe AKTePe TAKO [Ia je TELIKO HOTUCHYTI MeH-
TOPCTBO HOBOT Munuiapucitiuuxoi Onumila. Jou jerHoM ce no3usamo Ha [lapjy Hyruny
KOja muiie fa je par Pycuje 3anpaso par ca Kudenunum n0iocom, OFHOCHO ,,paT IPOTUB
nudepanmsma u samagmamrsa’ (Dugina, 2023, str. 17). Unsn ce fa je cykod ca Kudenunum
71010cOM, O[IHOCHO C HaM€TalbeM HEKMX HOBMX BPMjEIHOCTU KOje HapylIaBajy OlCTaHaK
UCTOPUjCKM KOHCTUTYMCAHMUX U TTO3HATUX 3ajeIHNUIIA, KAO U HUXOBUX KOH3€PBATUBHUX
MMUTOJIOTeMa C TMOepai3MOM, TOCedHO MPaBOCTABHIIX 3ajeIHUIIA KOje CY U3/I0XKeHe YTHUIAjy
OBe UJIe0TIOTHje, OTHOCHO Ca OHMM IITa Ce MOfIpasyMujeBa Iof MudepamHyM 3aCTyITHN-
IITBOM, jeTHO Off IOTeHIVjaTHNX 0djalllberba M PETMOHATHMX CYK0Oa, KOje YCTTOBHO TaKo
Ha3MBaMo, I Ha IIOCTCOBjeTCKOM IIpocTopy. VHayrypumryhu cede kao jemHor of Bopehmx
reornonuTryapa, Anekcangap [lyruH he jom panuje y okBupy TymMadema Cpegrvoasujcke
umilepuje, TTOjaCHUTH U 3HAYaj jepPMEHCKOT MUTaba Koje je BeOMa Ba)KHO y TOj penanyjn
Mockse u Texepana (Dugin, 2004):

»aPUjeBCKY HAapOfI, jadeTCKe IPMUPOJE U CPOFHOCTI Ca MHIAOEBPOIICKUM HapOLiy-
Ma, mocedHo asujckuM — Tj. ca VMipanumma u Kypauma. Ca gpyre cTpaHe, JepMeHu cy
xpuinhaHCKM HApOJ, U BUX0Ba MOHO(DM3NUTCKA TPafUIiMja Ce YKIala YIPaBo y ONIITY
HacTpojeHocT Vcroune LlpkBe (Majja je mpaBoc/IaB/be CMaTpa 3a jepeTUIKY CTPY)y), a
takobe cy jako cBecHM reononuTIyKe Bese ca Pycujom. JepMeHN Hace/baBajy 3eMibe Off
U3y3eTHOT CTPATENIKOT 3HaYaja IIOIITO Kpo3 JepMeHUjy 1 Apuax Boau myT us Typcke
y Asepdejuian u iasbe y Cpepiby Asujy. JepeBaH ayTOMaTCKM II0CTaje M3Y3eTHO BaXKHa
CTpaTellKa KapyKa Ha ocoBiMHM MockBa-TexepaH koja fofatHo yuspuihyje Pycujy ca
Vpanom n opicerta Typcky of yHYTapKOHTMHEHTATHMX IIpocTopa. ¥ cimydajy moryher mpe-
ycMepaBama bakya ca Ankape Ha TexepaH y okBupy ommrer npojekta Mocksa—-Texepan
dp3o he ce pemnty n Kapadaxcko ImuTame, MOwWTO he CBe YeTHPHU CTpaHe SUTHU SKMBOTHO
3aMHTepeCcOBaHe 3a XMTHO YCIIOCTaB/batbe CTadJTHOCTI Y TAKO Ba>KHOM CTPATEIIKOM
pernony* (Dugin, 2004, str. 213-214).

He Tpeda mocedHo aHamusupaTy MoApydje YKpajiHe U YKa3aTy Ha UCTOPUjCKI U
€CXaTOJIOLIK!M U3BOP jefHOT Hapofia ¥ KojeM je 3aBiafao ropernoMenytu Kudenun noioc,
OJIHOCHO HaMeTHYTa TI0fijena Koja je IoBena 1o KpBaBOT CyKoda BeNMHCKM TpaBOC/IaBHO
OpMjeHTICAHOT Hapopa. 3allaiHU CTpaTe3y CMaTpajy aa ,Tepuropuje Kpuma, Jondaca,
IMpupmectposma, HaropHo-Kapadaxa, Jyxxue Ocetnje n Adxasnmje®, mpema MULIbEHY
Cresuiie Kapananiimsa, Hoce CTaTyc CaHMTapHOT KOPJIOHA YKjy Y/IOTY He MOPaMO JJOfJATHO
nojammasary (Karapandzin, 2024, str. 21-22).

*

3aK/by4HM OCBPT OBOT €ceja, KOjuM CMO HAaCTOjau ia M3/IBOjUIMO CaMO MUTOIOTeM-
CKe HapaTuBe, Mako Ou oBo ca cranoBuTa Hecropaca dumo noxxe/bHO audepeHumpary,
UIIAK, HAIIl CTaB KOj! je IPaTIO Hayesla M CyTecTHje OBOT ayTopa y IpOy4YaBamby KPUTHUYKe
U aHAJIUTUYKE CTPAaHe TeONOIMTUYKMX U TONUTUYKIX MUTOBA, OfTHOCHO HIXOBO MHTEP-
MOpM30Babe 3a Cajlallliba IPYLITBA I Ip)KaBe, UIIA0 je MHOTO fla/be jep MO KOJ, APYTUX
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MICTIUTIAIA KOji Cy ce daBW/IN OBOM TEMOM IIPOHAIIN CY>KMBOT 3ajelHNIIA Ca MUTOTIO-
TeMCKIM JIeTaTMa Koja Cy Cay>XiIa (M fajbe CIIyXKe) Kao IapagurMe Koje OIpaBHaBajy
BE3aHOCT HAPOJIa 33 CAKPAHOCT T/1a. OHO LITO UM je 3ajeJHIYKO, MaKO Cy IO BPEMEHCKOj 1
IIPOCTOPHOj FeHeaIorMj| Ya/beHN, jeCTe [ja CBOje MO3HAHCTBO UIIAK CTUYY Y jeNHO] BPCTU
MeilieMIicuxo3e MUitionoieMcke gyuie Koja ce OBAIUIOTIIA Y MITOBYMMA i0HOB8HOT pohetva 1
Xepojckom Muiliy, KOju Cy CBOjCTBEHM CBMM HapOJyIMa KOjI Ce TI031Bajy Ha €CXaTOIOUIKY
U MCTOPUjCKY yTeMe/beHOCT. VI Ha Kpajy, He penyKyjyhm reoekoHOMCKa 1 TeoCTpaTelIKa
OIIpaBJjarba SNIMCKOMCTOYHMX 1 IOCTCOBjeTCKUX PeryoHa, 3aK/bydnhemo fa he pernonan-
HY CYKOOU eT3UCTUPATH JOK IOf HOCTOj! 3e0ma 0 TyOUTKY eCXaTO/IOMKOr MATO/IOTeMa.
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THE MYTHOLOGEMS OF GEOPOLITICAL CONFLICTS
(Translation In Extenso)

Abstract: To dispel the Dionysian narrative unease or the doubt about the epistemol-
ogy of the paper, we will say that the authors’ statement contained in this multi-layered
descriptor represents not only a sociological and philosophical but also a psychoanalytical
interpretation of regional conflicts, whose mythological aspect has succeeded in gathering
“the historical actors” and uniting them in the rehabilitation of their “geopolitical legacies”
not only with political panaceas for the salvation of “democratic spirit” but, much more
complex, with mythologem-like encounters. Here, we can recognize the influence of Carl
Gustav Jung and Karl Kerenyi, whose mythological heritage will help us analyse the contem-
porary “geopolitical awakenings’, as Aleksandr Dugin would phenomenologically conclude.
Referring to the aforementioned towering duo, sometimes “the sepulchral mythologem”
is more important in the description of geopolitical forces, i.e., social battlefields, than any
anticipated and daily informed calmness or. rather, geopolitical ambiguity because “the
religious revolt”, which is considered the ruler of both regional and global conflicts, is kept
in that archetypal structure. Through a chrestomathy of regional conflicts with a selection
of archetypal examples of both the post-Soviet and Middle Eastern regions, we will try to
explain their archetypal and geopolitical predictors.

Keywords: archetype, geopolitics, mythologems, regional conflicts, Middle East.

INTRODUCTION

The thematical paper we dedicate to this inaugurated anthology of narratives will strive
to present, in the clearest possible sociological-eschatological analysis, those mythologems
that are considered to precede the emergence of Philosophy geopolitical conflicts. Relying
on the former research, some of which spoke about the aforementioned geopolitical my-
thologems, in this review we will address those mythological narrations which coloured not

! predragz@ucg.ac.me; https://orcid.org/0009-0003-6052-8368
2 obradsamardzic@gmail.com; https://orcid.org/0000-0001-6917-9449

36


https://orcid.org/0009-0003-6052-8368
https://orcid.org/0000-0001-6917-9449

Socioloski pregled / Sociological Review, vol. LX (2026), no. 1, pp. 26-45

only regional conflicts, but also conflicts between great powers which secretly respond to
the pronounced request of this text. Although regional conflicts overflowing the planetary
geopolitical landscape demand specially based interdisciplinary findings, here we, as the
appointed narrators, will strive to describe the background of those mythologems which
inspire or in the name of which regional conflicts started and are ongoing. We will not
incline towards those pages that are well known to the sociological archives, but to those
pages bequeathed by the mythologemic cenotaph or the above-mentioned sepulchral my-
thology, but also by sacral geography we have written about in different research forms as
well (Samardzi¢, Zivkovi¢, 2023; Zivkovi¢, Samardzic, 2023; Pilipovi¢, 2007). The 29* and
the 21* centuries are marked by the cenotaphs indicating the intentions of those nations
that stived towards the recovery or construction of new imperial towers. The transhumanist
age, as observed by Christopher Coker, continues to confirm the alienation of warriors
which started with the breakthrough of technology (Coker, 2010, str. 71). At first glance,
it is perhaps even absurd to write about geopolitical myths when the world is in such, as
Coker would call it, desemanticization of war (Coker, 2010, p. 71), i.e., the use of the so-
far unknown genetic engineering technology that would certainly entice resentment on
the face of a well-known essayist cenotaph recognized in the figure of Julius Evola (Evola,
2024). Stevica Karapandzin in a certain manner supports our viewpoint when speaking
about regional landscapes such as “Ukraine, Gaza, Nagorno-Karabakh” and others, the
understanding of which entails pedantic reading of geopolitics and which, on the other
hand, in order to be understood, must be perceived from the “ontological and apocalyptic
dimension” (Karapandzin, 2024, str. 15).

Although we have determined the direction of our study, in this breviary we still need
to clarify the importance of the myth for geopolitics. We assume that our initial thesis will
be questioned, but we only ask the scientific public to be patient because of the subsequent
connection of thematic segments with the research subject. Robert Graves will apologeti-
cally exclaim in order to indicate that “the Greek myth is largely religious-political history”
(Graves, 2017, p. 15). We will say, religious-political history that is still a judge nowadays,
but to some other Titans. The starting thesis with which we might describe political myths,
particularly those existing in geopolitics, is an archetypal citation not only of those Old
Testament nations, but also many of those following their legacy, of one myth, i.e. the rebirth
myth (Jung, 2015; cf. Graves, 2017). According to C. G. Jung’s interpretation, this concept
might, apart from its original metempsychosis or transmigration of the soul, be divided into
four distinct perspectives in which the presence of this analytics has been observed (we will
cite the original source, Carl Gustav Jung and Carl Kerenyi (2007)), which are subsequently
encountered in the phenomenological Olympus marked as an archetype (for more details,
see: Jung, 2015, pp. 119-123). The archetype we are citing is not foreign to modern societies
because, no matter how alienated they are in the world of technological mythology (cf.
Galimberti, 2018) and due to the aforementioned Coker-style desemanticization of war,
we still believe that even in such imprisonment there is a reference to certain religious and
mythological narratives which ensure them a higher degree of foundation. War semanticiza-
tion, which can be considered a richer mythologemic narrative, is also related to the heroic
myth or, as described by Aleksandr Dugin, the fight against time (chronoclasm), where
society rehabilitates the myth of heroism and with such ritualism ensures its uniqueness and
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eternity (Dugin, 2010a, pp. 141-142). These theses will be thoroughly proved subsequently,
particularly in those segments of the paper referring to regional conflicts, as well as their
mythological and religious incentives.

Paul Chrystal (Chrystal, 2020), as an adequate thematical interlocutor, in his study
entitled War in Greek Mythology, presents or builds a multitude of symbolical meanings
which Greek mythology managed to generate. These entities, in a way, anticipated and
preceded the emergence of some modern political ideologies. The other side of the myth-
ological narratives we speak about at the same time described some of the innate and later
atavistic, never-relinquished tendencies of the human race that have persisted to date,
from the sphere of psychiatry to popular culture (Chrystal, 2020). How important the
myth is to a society is proved by Chrystal through the persistence of the Greek myth which
through its evolution underwent all those stages of growing to the establishment of official
historiography that began with Herodotus and Thucydides (Chrystal, 2020, p. 2). If the
Greek myth underwent all stages of its evolution, in one stage it had to encounter being
brought into question as described by Paul Chrystal. Namely, it is the very re-examination
of the myth which essentially did not represent, in Jungian interpretation, a hymn to gods,
but a descriptor of the social reality that, with the passage of time, assumed an allegorical
character (Chrystal, 2020, p. 6; Jung, 2015). It is clear that the myth was used or cited as an
instrument or substitute of historical onomastics, i.e., tradition (Chrystal, 2020). What is
more important for this structure of the paper is definitely the question of conflicts, i.e., the
phenomenon of war and/or warfare, which was inaugurated through Greek mythological
narratives. Thus, Paul Chrystal directs us towards the very essence of the Greek myth which
carried the spirit of hostility in itself. It is most pronouncedly reflected in theogonic contents
which are not, as the author notes, an authentic product of their culture but a reflection of
a mythological metempsychosis transmitted from neighbouring cultures (Chrystal, 2020,
pp. 21-22). The above-mentioned hostility of Greek mythology, which may also be labelled
as war culture that will become part of the everyday life of Greek poleis, was caused, as
observed by Paul Chrystal, by civilizational incompatibility that will not easily leave the
aforementioned epitaphs and cenotaphs of the memory of Ancient Greece (Chrystal, 2020).
Here, we will only remember and paraphrase Paul Chrystal, who points to ancient-histo-
riographic memoirs as integral part of encyclopaedia syncretism, i.e., ancient war culture.
The main actors marking the mythological chapters were those deities with which it was
necessary to establish a specific détente because not even gods remained indifferent during
war encounters (Chrystal, 2020).

THE ANALYTICAL FRAMEWORK IN THE
STUDY OF GEOPOLITICAL MYTHS

We believe that war culture has been fully inherited in today’s post-modernist era,
but that actors, from local deities to mythical Titans, have been substituted by some new
acters that, in a seemingly secularized manner, maintain ties with the aforementioned
narratives (Chrystal, 2024). Here, we do not disrupt the memory of ancient mythology, but
continue the analysis of the creation of political myths in geopolitics. In this text we will
cite Antonios Nestoras as an adequate interlocutor (Nestoras, 2024). In his book with the
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acronical title Belonging to the West, Nestoras explains the openness of Greek political
culture of the time, i.e., the vehement dialectic that was born in the philippics of the Greek
political elite, as well as the very identity of Greece with other states that colour the Balkan
landscape with their identities, but also, the strategic positioning of Greece towards West-
ern societies (Nestoras, 2024). In the corner of historical memory, the author reminds us
of those processes which began during the Second World War until the recent economic
collapse which permeated all spheres of society. However, what intrigues this author most
ion his study is the genealogy of the attachment of Greece to Europe, as well as the West
itself. Starting from neorealistic perspectives, Nestoras constitutes historical period timeline
which referred to the dialectical equilibrium of Greek political culture that was formed in
the interest poles of the West and the Soviet Union during the civil war (Nestoras, 2024).
Of course, the historical conflict with Turkey (which was mysteriously pacified during the
accession to the EC) played a significant role in the formation of the Greek ethos, i.e.,
collective consciousness was formed that was under the Western influence, but also an
introvert attitude which inspired the desire to be part of the Western civilization (Nestoras,
2024, pp. 7-8). What this author disagrees with and, thus, denies the possibility of a poten-
tial episteme of Greek interiorization of the Western ethos is certainly the utilitarian reliance
on Western partners and the concept of power that would derive from such affiliation
during the aforementioned conflict. Namely, Greece showed a high degree of tolerance
and, in line with this denial of the utilitarian hypothesis, it is necessary to search for a much
richer scope of advoking the thesis of Western prevalence in the Greek society’s spirit. This
other corpus of answers which may suit that ethos revolution of Greek society is definite-
ly the question of identity. In the aforementioned series of justifications listed by Antonios
Nestoras we can also recognize our complicity, that is, what we have theoretically present-
ed in the breviary of this manuscript. This refers to the palimpsests of Hellenic culture and/
or tradition of sepulchral mythology which encouraged the development of national
identity but, on the other hand, such revitalization of the past may also be seen through
the post-colonial perspective of Edward Said and further encouragement of “cultural co-
lonialism” by Europe and the perception of Hellenistic legacy with the aim of “creating own
cultural myth” through the process of this colonization of the past (Nestoras, 2024, pp.
10-11). Nestoras interprets the views of those authors who, in a way, bring into question
the formation of the sovereigntist step of the Greek ethos. Here, it is necessary to note that
the author, in the lines of analyzing the attachment of Greece to Europe and the West, also
introduces postmodernist frameworks because without them it is impossible to interpret
the questions of identity; however, Nestoras primarily insists on a syncretism that is diffi-
cult to renounce in the formation of the further Greek ethos. Geopolitical myths emerging
as a narrative legacy of the Greek people are seen by Nestoras through a confrontation of
three dominant paradigms. The first of these, as the author calls them, “rival geopolitical
myths” refers to the “philosophical reaction to the liberal core of the Enlightenment’, which
implied the expectations of encouraging independence by Russia, where a religious myth
and/or paradigm is recognized, while the second and the third rival myths refer to the wave
of “the romantic movement in Greece and the revival of the Byzantine Empire’, i.e., they
will be renounced by the need for the preservation “of national security and territorial
integrity” associated with directing towards the Western affiliative circle of belonging
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(Nestoras, 2024, p. 17, 18). By confronting these geopolitical myths that preceded the
emergence of a certain national ethos of Greece, Nestoras forms a special epistemological
material for considering critical geopolitics (Nestoras, 2024). We will not deal with the
theoretical inauguration of this discipline, but instead, we will focus on the importance of
the myth, in particular the political myth which is extracted from his analysis. The politi-
cal myth from this author’s perception is an important component that should be given
attention in the interpretation of social processes (Nestoras, 2024). That is why political
myths are readily involved and interiorized in the forms of geopolitical myths. Geopoliti-
cal myths which, as we can see, have been formed from a multitude of political myths, are
usually related, according to Nestoras, to the space, because this form of political geography
is visible in the area of regional conflicts, from the Middle East to the Caucasus (for more
details, see: Nestoras, 2024, p. 21). Just as this is relevant for the formation of Greek geo-
political ethos, as we can see in the work of Antonios Nestoras, political and/or geopoliti-
cal myths are also relevant for numerous national entities which are connected with a sacred
area as a modified sepulchral mythologem. We will support it in the text below with the
examples inclining to find their place on the canvas of geopolitical optics. That is why here
a special dimension is formulated, if geopolitics referred to as analytical geopolitics (Nesto-
ras, 2024). Analytical geopolitics emerging as an equivalent of analytical philosophy would,
in addition to absorbing mythological palimpsests, also seek their semantic framework and
importance they have for certain social and political events (Nestoras, 2024, pp. 23-24).
This actually prevailed in the formation of the constitutive myth discussed here. This an-
alytical framework is relevant for the study of geopolitical myths, i.e., its microstructures
shaped in political myths, whose fundamental goal is to show their foundation not so much
in the study of their value resistance as in the study of their holistic legacy, i.e., announce-
ment (Nestoras, 2024, pp. 25-26). What is important to emphasize in this, as we have called
it, analytical framework of studying geopolitical mythologems, is definitely the importance
of certain mythological narratives important for a society, i.e., those that significantly in-
fluence the formation of political identities of a given society (Nestoras, 2024). Nestoras
uses Greece as a case study in the context of presenting the use of myths and, at the same
time, he states and valorizes the findings of eminent anthropologists about the importance
of the myth for a social community. Although we have already mentioned it in previous
interpretations, the myth is organically related to the life of a political community. Political,
as well as religious and geopolitical myths are equally used for the purpose of the integra-
tive-instrumentalist factor if they are indoctrinated by political elites of a society, which is
for us the determination aim of this paper as well. Nestoras mentions indoctrination of the
Nazi mythologem (Nestoras, 2024, p. 53). Such experiences actually bring us a clearer
picture of the political myth which, according to this author, contains the entities of “dra-
matic charge, heroism and meaningful direction of a given society”, thus shaping the geo-
political spirit of a political community (Nestoras, 2024, p. 54). It can be said that this is a
manner of indoctrinating a community with the selected names of political and religious
mythologems. However, what political myths offer in their social corpus, as we have seen,
is definitely a function that is quite important in the studies of security, as well as of inter-
national relations, and that is ontological certainty that can be considered a glorified need
of contemporary societies (Nestoras, 2024, p. 56; cf. Prorokovi¢, 2018).
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DOCTRINE OF SALVATION

We have seen the extent of the importance of political myths for modern geopolitics
and how it should approach the evolution of those myths. In the following texts we will list
the paradigms of regional conflicts, i.e., those political and religious narratives and myths
related to a given society (Havel, 2013). As we have stated in the anticipated abstract of this
paper, great powers are constantly guided by political myths, simply cultivating them for
the purpose of their interiorization as value patterns in their respective societies. Starting
from the United States, whose political elites cultivate narratives of Christian Zionists
(Jevti¢, 2013; Dugin, 2008b) to Eurasian powers which rehabilitate sacral narratives, thus
distinguishing their uniqueness, i.e., the uniqueness of Orthodoxy that preserved and
transferred covenant mythologems into Russia (Andri¢, Radojevi¢, 2024, pp. 18-21). Before
the description of the Caucasian region which seems to carry the burden of Prometheus’
wounds (Hesiod, 2000, p. 78), we will first mention an ongoing regional conflict which is
actually more dispersive and relevant as compared to the originally defined geographic
latitude. Such religious-political legacy is contained in the relationship between Christian
Zionists and the State of Israel. Surviving in the mythologems of their chosenness and the
chosenness of their sacral and geographic area, the Jews have managed to maintain and
at the same time support both the sacral and the ideological subjectivity of this collective
perception. Miroljub Jevti¢ mythologemically describes and proves our theses about the
chosenness and connectedness of protestant denominations in the USA, whose religious-po-
litical legacies have become integral part of the US state-eschatological mission. In line with
Miroljub Jevti¢’s detailed insight, it is evident from the first important phenomenological
celebrations of the United States to the hereditary adoption of that pattern which has
remained to date, as the cultivating chosenness of American society. What will constitute
the direction towards the final segments of this paper is definitely the relationship between
Christianity and Zionism, as well as this understanding of Christian Zionism. We will see
in the works of the listed authors how Christianity and Zionism are identified and what
caused it, i.e., which mythological or narratological medium provides a detente to their
mythologems. Taking religion as the basis of this détente, the author clarifies the history, as
well as perspectives, of the “fundamentalist interpretation of Christianity” which emerged
as an opposite in the period of the antinomy of the influence of Darwin’s teaching (Jevti¢,
2013, p. 465). Growing into social resistance, as stated by Miroljub Jefti¢, the fundamentalist
manifest has placed five indisputable canons for each devout follower of Christianity, the
fifth of which will become the basis of Christian Zionism, as follows:

“Jesus will certainly come to the Earth again. The entire Christian population
believes in this foundation. But those we call Christian Zionists are fundamentalists who
believe that Christ’s arrival can be accomplished only if Jews return to Palestine [...] In
addition to this foundation of Christian Zionism, there is yet another - the belief that the
US destiny is related to its support to Israel”. (Jevti¢, 2013, p. 466)

This religious narrative will also become the foundation that is well-known in the
foreign policy of the United States of America (Jevti¢, 2013; Mearsheimer, Walt, 2007). As
Professor Jevti¢ writes, this will become the recognizable ethos of statesmanship within
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the frameworks of the US politics. However, how important Christian Zionism is and how
apologetically it is emphasized by the US political elite is proved by the activities of this
super power towards pronouncing Israel and its interests in the Middle East. On the other
hand, Jews are obliged to observe the canons:

“which are prescribed by Jewish religious law, or halaha. Halaha implies that Jews
must make an offering, and it can be done solely in the Temple of Jerusalem, which was
destroyed in 70 AD. After the rebellion in 132-135, Jews were exiled from Palestine. Ever
since then, there has been no temple and they have nowhere to make an offering, which
means that they cannot fully perform duties imposed by halaha. That is why, living in
diaspora, they have for years prepared to return to Jerusalem in order to rebuild the temple.
In the meantime, Muslims conquered Jerusalem and built two mosques in the place of
the Temple of Jerusalem: Al-Aqsa and the Dome of the Rock. These mosques were raised
in honour of Mohammeds rise to the heaven on the winged horse Burag, and that is the
third holy place of Islam, after Mecca and Medina.” (Jevti¢, 2013, p. 467)

According to the selected quotes, it may be concluded that Christian and Zionist
movements are connected, as stated by Professor Jevti¢, as well as that there is an inclination
towards the accomplishment of, it must be emphasized, two different eschatological missions
(Jevti¢, 2013, p. 468). The time when this paper was written witnessed an expansive Middle
East conflict which covered not only the territory claimed by the Jews and the Palestin-
ians, but also the territories and states which have been conflict-inclined towards Israel,
whereas the conflict disposition was also manifested in the recent conflict with Iran which
has, in all likelihood, not been ended. Without reducing the geoeconomic approach to the
Middle East conflicts that marked the 20" century, we still believe that the aforementioned
mythologems played a significant role in the initiation and confrontation of Middle East
civilizational Titans. Preparing for further phenomenological information, we will also
dedicate attention to that mythological connection of Christian Zionists and Zionism which
subsequently spread in the US foreign policy as well. The power of the lobbyist movements
influencing presidential candidates in the USA is well known, especially of those groups
that pronounce religious values, as was the case ever since the time of the formation of the
Moral Majority which substantially influenced American statesmen, particularly during the
Republican mandates, according to Miroljub Jevti¢ (Jevti¢, 2013, p. 474). However, here it
is also possible to observe a contradiction reflected through mythologemic protectorates
of Christian Zionists because, taking into account the final eschatological paginations on
which the prayerful reading of the holy scriptures stopped, it is clear that they use the Zi-
onist question as a potential sacrifice for the fulfilment of this Christian foundation (Jevti¢,
2013, p. 477). Both to the Jews and to the Arab world, holy scriptures and political myths
constitute the sources of the most loyal ethos prayer (cf. Havel, 2013). Claiming the right to
evoke their presence in God’s providences, both Old Testament peoples are equally guided
by mythologems about their chosenness and rebirth. Having in mind just the declarative
support and the declarative unity of the Arab world, which persists through interest factions
and coalitions, among which the recent coup in Syria stands out, with strong ideological,
diplomatic and military support of the USA, Israel has for decades managed to impose
its geostrategic interests (Mearsheimer, Walt, 2007). The latest conflicts with Iran, which
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were declared as not only military, but also religious and mythological conflicts by both
sides, largely confirm the theses that the modern technological world has not renounced
its heroic times and its heroic myths (Dugin, 2010a). Miroljub Jevti¢s political-religious
work prevents jumping to conclusions that only geostrategic gain is a dominant factor in
this geopolitical observation.

The influence of interest social groups acting in the USA and just mentioned in the
form of religious groups, is acknowledged by John Mearsheimer and Stephen Walt (Mear-
sheimer & Walt, 2007). Speaking of the topics which used to be conspiratorially perceived,
these authors, in line with the title of their book, analyze the structure of the Israel lobby.
What is observed by Mearsheimer and Walt is the order of sacrifice of the US statesmen
to the Israeli question and the constant because of which we have intentionally left out the
anticipation of a new conflict with Iran (Mearsheimer & Walt, 2007). The obvious analytical
idiosyncrasy that can be found in these theoreticians’ interpretations of the relationship
between the USA and Israel reasonably puts a question whether such a geopolitical protec-
torate is necessary to the United States (Mearsheimer & Walt, 2007). Although the answer
can be found in the title of their study, the examples they list describe the creation of a
special ideological acceptance of Israeli interests and, in most cases, the denial of the needs
of other Middle East countries (Mearsheimer & Walt, 2007). The recent bombing of Doha
has proven the point that the apparent American partnership is no guarantee of détente
with the Arab world if Israel’s interests are violated. It is evident because, according to the
authors of this study, all those who dare to mention the possibility and power of the lobby
are usually denounced and stigmatized for anti-Semitism, which, as Mearsheimer and Walt
are determined in their criticism, no longer creates a strategic advantage for the United States
as it appeared in certain historical events, but a strategic inertia to focus on other Middle
Eastern challenges. (Mearsheimer, Walt, 2007, p. 15). America’s complementary support
for Israel has often resulted in the elimination of any possibility of establishing détente with
the Arab world, especially in the field of combating terrorism (which was possible through
the pacification of the Second Intifada) and has often been denounced due to the strong
lobbying of the American administration. (Mearsheimer, Walt, 2007, p. 204). In compliance
with Mearsheimer and Walt, whose book is definitely preceded by the study Israel’s Nuclear
Arsenal and American Foreign Policy, named after Seymor Hersh’s well-known mythologem
of the Samson Option or Doctrine (Hersh, 1991), we can conclude this Middle East as a
theological series of pages whose peaceful pagination is difficult to predict.

Both the Middle East conflict and the regional ones ongoing in the territory of Africa
and Europe bring along the justification which, according to Darya Dugina, explains their
eschatological, or even ancient claim with the still valid principles of internal and external
war, depending on how the latter was perceived (Dugina, 2023, p. 13, 15). What they have
in common is that they have long transferred their authenticity to external actors, so that
it is difficult to speak about and suppress the mentorship of the new militaristic Olympus.
Once again, we will quote Darya Dugina who writes that Russia’s war is actually the war
with the Logos of Cybele, i.e., “war against liberalism and Westernism” (Dugina, 2023, p.
17). It seems that the conflict with the Logos of Cybele, i.e., with the imposition of some
new values that disrupt the survival of historically constituted and familiar communities,
as well as their conservative mythologems, by liberalism, particularly Christian Orthodox
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communities exposed to the influence of this ideology, i.e., by what is implied under liberal
representation, is one of the potential explanations of both regional conflicts, only condi-
tionally labelled in that way, and of those in the post-Soviet territories. Inaugurating himself
as one of the leading geopoliticians, Aleksandr Dugin previously, within the interpretation
of the Central Asian Empire, clarified the importance of the Armenian question, which is
quite significant in the Moscow-Tehran relations (Dugin, 2004). He describes them as:

“Aryan people of Japhetic nature and affinity with Indo-European peoples, espe-
cially Asian ones - that is, with Iranians and Kurds. On the other hand, Armenians are
a Christian people and their Monophysite tradition fits into the general organization of
the Eastern Church (although considered a heretic faction by Orthodoxy), while they
are also quite aware of the geopolitical ties with Russia. Armenians inhabit the regions of
exceptional strategic importance because the road from Turkey to Azerbaijan and fur-
ther to Central Asia leads exactly through Armenia and Artsakh. Yerevan automatically
becomes an extremely important strategic link in the Moscow-Tehran axis, which further
strengthens Russia with Iran and cuts off Turkey from intracontinental territories. In the
event of potential redirection of Baku from Ankara to Tehran within the general project
Moscow-Tehran, the Karabakh question will soon be resolved since all four sides will have
a vital interest in urgently establishing stability in such an important strategic region.”
(Dugin, 2004, pp. 213-214)

There is no need to analyze separately the Ukrainian region and point to the his-
torical and eschatological source of a nation in which the aforementioned Logos of Cybele
prevailed, i.e., an imposed division that led to the brutal conflict of the mostly Christian
Orthodox oriented nation. According to the perception of Western strategists, “the terri-
tories of Crimea, Donbass, Transnistria, Nagorno-Karabakh, South Ossetia and Abkhazia”,
in Stevica Karapandzin’s opinion, have the status of a sanitary cordon whose role does not
need further explanation (Karapandzin, 2024, pp. 21-22).

*

The concluding overview of this essay was aimed at distinguishing only mythologemic
narratives, although it would be desirable to differentiate this from Nestoras’s viewpoint;
however, our attitude, which followed this author’s principles and suggestions in the study
of one critical and analytical side of geopolitical and political myths, i.e., their interioriza-
tion for today’s societies and states, went much further because in other thinkers dealing
with this topic we have found a co-existence of communities with mythologemic legacies
that served and still serve as paradigms justifying people’s attachment to the sacredness of
the territory. What they have in common, despite their temporal and spatial genealogical
distance, is that they gain their acquaintance in a kind of metempsychosis of the mythologemic
soul, embodied in the rebirth myth, as well as in the heroic myth, which are specific for all
the nations citing their eschatological and historical foundation. Finally, we will conclude,
without reducing the geoeconomic and geostrategic justifications of the Middle East and
the post-Soviet regions, that regional conflicts will exist as long as there is apprehension
about losing one’s own eschatological mythologem.
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