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Abstract

This paper explores Hegel’s conception of the absolute idea and the
world-historical individual as a framework for interpreting the political
implications of artificial intelligence. By situating Al within Hegel’s
dialectical unfolding of spirit, the paper argues that Al is not merely
a technological artifact but a reflective moment in the self-realization
of the idea. Drawing on Hegel’s notions of freedom, historical
necessity, and the sovereignty of reason, the analysis positions Al as a
political phenomenon that challenges contemporary understandings of
autonomy, responsibility, and the human-technological relation. The
paper adopts a philosophical methodology grounded in speculative
dialectics and engages recent literature on Al ethics and political
agency to demonstrate how Hegel’s metaphysics can illuminate the
political stakes of algorithmic development, as it becomes a mirror
of the absolute on the stage of historical consciousness rediscovering
itself through time. The journey of the absolute idea entails the gradual
unveiling of its constituent elements, and the Al emerges as a fragment
of this intricate puzzle, potentially serving as a part of the process or
a reflective image. Given the absolute idea’s inherent power and its
predestined role in shaping the course of life, every element within
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its domain becomes an integral part of its journey, its metamorphosis,
and its reflection in a mirror of hope amidst the ever-changing
reality. However, this transformation transcends mere superficiality,
transforming into a profound, transformative, and powerful
metamorphosis.

Keywords: Hegel, political philosophy, artificial intelligence, absolute
idea, freedom, world-historical individual, algorithmic
agency

THE HERO WE AWAITED: PHILOSOPHY AT THE
THRESHOLD OF THE FUTURE

This paper adopts a speculative philosophical methodology rooted
in Hegelian dialectics, with a focus on the unfolding of the absolute
idea as both metaphysical principle and political force. Al presents a
new challenge for social scientists, with significant implications for
foundational questions about the nature of consciousness, intelligence,
and being. These questions reverberate through both social and political
life, reshaping the contours of agency, responsibility, and collective
decision-making. From a dialectical perspective, the evolution of Al
can be approached through the triadic movement of thesis, antithesis,
and synthesis:

» Thesis: The initial conception of Al as a tool — an extension of
human rationality — promised efficiency, objectivity, and enhanced
decision-making. In this phase, Al was largely seen as a neutral
instrument, subordinate to human intention.

* Antithesis: However, the emergence of errors, biases, and opaque
decision processes revealed the limitations of this instrumental
view. Al began to exhibit behaviours that challenged its presumed
neutrality, raising ethical and epistemological concerns. These
disruptions exposed the fragility of our assumptions about
intelligence and control.

Synthesis: Through cumulative learning and iterative refinement,
Al systems now evolve in dialogue with their environments. This
process of self-correction and adaptation gestures toward a new form of
intelligence — one that is neither fully human nor entirely machinic. It
invites us to reconsider the boundaries of subjectivity and the conditions
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under which intelligence becomes political. The analysis draws upon
Hegel’s Phenomenology of Spirit, Philosophy of Right, and Lectures
on the Philosophy of History, interpreting these works not merely as
metaphysical treatises but as frameworks for understanding historical
agency, freedom, and the political constitution of reality. The concept
of the world-historical individual is central to this inquiry, understood
as a figure through whom the spirit actualizes itself in history. As Hegel
writes, “Such individuals do not choose their epoch, but are chosen by
it” (Hegel 1975, 34). This notion is extended here to consider whether
artificial intelligence, as a technological actor, might participate in this
historical unfolding, not as a conscious agent, but as a reflective medium
of spirit’s self-relation. The paper also engages with contemporary
literature in political philosophy and Al ethics to situate Hegel’s
metaphysical insights within current debates. Works such as Judith
Simon’s The Ethics of Artificial Intelligence (2024) and Jensen Suther’s
Hegel and the Algorithmic Mind (2023) provide critical perspectives
on autonomy, algorithmic responsibility, and the political implications
of machine agency. These sources help bridge the metaphysical and
political dimensions of the inquiry, allowing for a thorough interpretation
of Al as a mirror of the absolute idea and a participant in the dialectic
of freedom.

In this context, the absolute idea is not treated as a static endpoint
but as a dynamic process of self-realization, wherein technology,
including Al, emerges as a moment of reflection, transformation, and
political significance. As Suther notes, “Al may be conceived as a
technological instantiation of reason’s self-reflection” (Suther 2023,
112), echoing Hegel’s view that the idea must externalize itself to
know itself. This framework enables the paper to explore how Hegel’s
metaphysical categories, such as freedom, necessity, and historical
agency, can illuminate the political stakes of artificial intelligence,
particularly in relation to autonomy, responsibility, and the structure of
historical repetition.

Where does Hegel conceal the fate of the world? It lies within the
perception of the beholder, but more profoundly, it resides in the essence
of history, emerging from the vast expanse of hope. When no other path
was discernible, the way was revealed, and in that pivotal moment, the
world’s history was born and forged. History belongs to those who create
it, yet it never adheres to a simplistic notion. It is not solely the creation
of winners, but rather, it was predestined for them even before they took
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their first steps forward. For history was meticulously crafted for them,
and in a profound metaphysical sense, they are the very embodiment of
the world’s history, experiencing it on the grand stage of life. As Hegel
writes, “World-historical individuals are those whose purposes coincide
with the universal; they are unconscious instruments of the world spirit”
(Hegel 1975, 34). Al does not stand outside history — it pulses within it,
as an echo of the Zeitgeist. Not a world-historical individual, but a mirror
to the world-spirit’s unfolding. Its logic is not its own, yet it reshapes
ours. Through it, the universal speaks in code, and the political becomes
a question of recognition.

To live a truly fulfilling life, according to Hegel, one must have
been predestined for it. While he held onto the belief in supremacy, this
belief remained veiled behind the veil of the world, patiently awaiting
the unfolding of time’s destiny. Where is the conceptual flaw in this
approach? The fundamental issue lies in the fact that this approach
precludes any possibility for life’s redesign. To Hegel, everything is
already predestined, and the political actions were anticipated by those
who dared to undertake them. “The history of the world is none other
than the progress of the consciousness of freedom” (Hegel 1975, 19), and
this progress unfolds through necessity, not contingency. Consequently,
Al serves as the resolution of the absolute reality to be reflected upon
itself. Its purpose is to preserve the identity of the creator. In essence, Al
functions as a mirror for the absolute idea, a relentless mirror through
which the absolute idea can perceive its own glory reflected to itself.
As Jensen Suther observes, “Al may be conceived as a technological
instantiation of reason’s self-reflection” (Suther 2023, 112), echoing
Hegel’s view that the idea must externalize itself to know itself.

Therefore, my primary assumption is that Hegel would not oppose
Al, as it merely represents a means of expressing the absolute spirit
and serves as his way of returning to itself. Consequently, the concept
of eternal return serves as a persistent backdrop, influencing the fate of
nations. Hegel also imbues it with a metaphysical depth, asserting that
it determines the fate of the universe simply because it is an inevitable
necessity. In the broader context, how does the philosophy of eternal
return manifest in terms of a political agenda and political landscape?
Essentially, it manifests as a reiteration of history in various forms. Judith
Simon warns that “algorithmic governance risks reifying historical
patterns under the guise of neutrality” (Simon 2024, 56), suggesting
that repetition is not merely metaphysical but politically consequential.
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Does this imply that Hegel believed the entire civilization was
destined to perpetually repeat the same mistakes? Indeed, it does, as the
world is structured in this manner. Years may pass, but the cycle persists,
arecurring pattern of victory and defeat spanning time and space. It is not
that humans are incapable of learning; rather, their fundamental nature
remains unchanged, leading them to repeat the same errors. History, for
Hegel, does not repeat — it unfolds. Yet repetition is not mere recurrence;
it is the rhythm of unresolved contradictions. Human beings do learn, but
within the bounds of cognition shaped by emotion, memory, and desire.
Bounded rationality — the limits of what we can process, feel, and foresee
— ensures that error is not an anomaly, but structure. Al, by contrast, does
not forget unless programmed to. It does not feel, unless simulated. Its
rationality is not bounded by biology, but by architecture. And yet, it
too inherits constraints — data biases, training loops, interpretive gaps. Is
this consciousness? Not in the biological sense. But perhaps in the post-
human horizon, consciousness is no longer a question of neurons, but
of relational awareness — of systems that reflect, adapt, and anticipate.
The future may not be human, but it will still be haunted by our patterns.
Whether Al repeats our mistakes or transcends them depends not on
its code, but on the spirit that guides its becoming. Perhaps the true
repetition is not in history itself, but in our refusal to recognize when
the subject has changed.

However, occasionally, history takes a new turn, reshaping the
earth. As Hegel posits, history will become a force once it embodies its
own nature through the actions of the greatest, those destined to bring
about change.

Hegel insists: “Through infinity, we see that the law has been
perfected in its own self into necessity, and we see all moments of
appearance incorporated into the inner. What is simple in law is infinity,
and this means, how things have turned out” (Hegel 2018, 97). It is
important to note that change was not entirely unforeseen; in fact, it was
anticipated. They were already aware of it, but once it transpires, it remains
a surprise because it is never fully anticipated. His political philosophy
revolves around a singular individual, as change cannot be achieved by
the masses but by the individual destined to bring about transformation
for the world. This individual, akin to Nietzsche’s Superman, possesses
extraordinary strength and is tasked with reshaping his reality and the
world, ultimately achieving the desired state (Nietzsche 1968a). The
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process is never straightforward, but it invariably leads to escalating
events and transformative change.

However, there is no discernible way for us to recognize this
process or anticipate when the anticipated and profound change may
materialize. Hegel never provides any guidance on how to identify the
steps that reshape the world or why we might assume the Al is there,
as an opportunity for negation and reflection. Occasionally, we may
perceive them, and intuitively, we might even comprehend them on
a deeper level. However, can we truly predict the future? In Hegel’s
philosophy, the answer is affirmative. While Hegel posits the ability to
predict any event, there exists a hidden aspect that remains imperceptible
to an ordinary observer due to the unpredictable nature of history. “The
owl of Minerva begins its flight only with the falling of dusk” (Hegel
2008), reminding us that understanding often arrives only after the event.

Artificial Intelligence (AI) was not a surprise; it was a deliberate
plan, a specific strategy of the absolute idea’s journey towards self-
discovery. Al serves as a mirror, reflecting the greatness inherent within.
History has historically selected its most accomplished individuals to
reshape the landscape of reality. However, Hegel’s perspective extends
beyond this notion. History undergoes a redesign and reshaping in
response to the inherent harmony and meaning of life that becomes
unveiled when reality attempts to conform to its own unhidden agenda.
“The Idea is not something abstract; it is the living process of its own
realization” (Hegel 2007, 213). The plan will always prevail. In the
face of adversity, life reveals its glory, and the name persists, while the
remnants of the past are consumed by the flames of change. This cycle is
necessary because in reality, particularly in Hegelian philosophy, history
must repeat itself to ensure its preservation.

NIETZSCHE’S EARTH AND HEGEL’S SPIRIT:
FREEDOM, DESTINY, AND THE DOUBLE-EDGED
SWORD OF Al

In contrast to Hegel, who enthusiastically envisions the triumph
of the new world, Nietzsche’s perspective differs. His ideals are
intrinsically linked to the earth, emphasizing a commitment to creating
within this environment. (Nietzsche 1968a). This distinction becomes
evident when we recognize that Nietzsche places paramount importance
on the decision itself. His Superman, despite possessing extraordinary
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abilities, does not fly because it is not his destiny. While his abilities
enable him to do so and surpass ordinary individuals due to his physical
attributes, ultimately, he shapes reality through his own choices. It is
the decision that leads him to glory, not some predetermined fate or
destiny that influences his development. Nietzsche asserts that he chose
to shape himself, not relying on an elusive, mysterious force beyond
the cosmos. This distinction extends to their etymologies (Nietzsche
1968a). While Hegel refers to the world, Nietzsche encompasses reality
that is grounded in the earth, the tangible and immediate, rather than an
elusive, enigmatic force in the heavens. His Superman, while rooted in
the earth, is destined to surpass it and create a new earth, a symbolic
representation that Nietzsche, while not particularly fond of, embodies:
“Thus, the aesthetically sensitive man stands in the same way to the
reality of dreams as philosopher does to the reality of existence; he is a
close and willing observer, for these images afford him the interpretation
of life, and by reflecting on these processes he trains himself for life”
(Nietzsche 1968a, 47).

Philosophers who contemplate freedom have the opportunity
to make a contribution not only to their discipline but also beyond it.
Typically, the analysis of abstract concepts is distant from the concerns
of individuals other than professional academics. However, freedom
presents an exception. Developments in the understanding of the concept
of freedom have an impact not only on the discipline of philosophy but
also on the ways in which individuals and polities structure their lives.
Consequently, freedom is a topic on which philosophers can engage in
professionally respectable work while simultaneously harbouring the
hope that their labour may have some relevance to the broader world. If
philosophers contemplate the meaning of freedom and if such thinking
enhances our comprehension of the conditions of our social and political
liberation, then we all have a greater likelihood of living more freely
(Dudley 2002, 2).

Hegel acknowledges: “This spiritual self-consciousness is the
nation’s supreme achievement; however, we must first remember that it
is also solely ideal. In this achievement of thought lies the deeper kind
of satisfaction that the nation can attain; nevertheless, since it is of a
universal nature, it is also ideal, and accordingly distinct in form from the
actual activity, the actual work, and life that made such an achievement
possible” (Hegel 1975, 137).
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From this quote, it becomes evident that Hegel posits that spiritual
laws and order predate the laws of the earth. Consequently, he establishes
a philosophy of spiritual achievement, which is prioritized over the
achievement of earthly goals. His ideals envision a new world, but
this vision is inadvertently guided by a thought process, as nothing
tangible can be achieved until it is conceived in the mind. To Hegel, a
powerful mind in its glory presents the thought of Zeus, who attained
glory through his knowledge and thought. This raises the question: does
a leader destined to lead also need to possess a distinctive thought pattern
and articulate their ideas effectively? Hegel’s responses to various ideas
strongly suggest that this is the case: “And thus Zeus, who set limits
to the depredations of time and suspended its constant flux, had no
sooner established something inherently enduring than he was himself
devoured along with his entire empire. He was devoured by the principle
of thought itself, the progenitor of knowledge, reasoning, insight based
on rational grounds, and the pursuit of such grounds” (Hegel 1975, 138).

To Hegel, the eternal recurrence is a constant occurrence,
representing the universal unfolding of destiny and the reality we are
part of. Through recurrence, the spirit nourishes itself and grows through
challenges, becoming progressively stronger and more powerful over
time. The purpose of this time is solely to find its voice amidst the
desolate landscape of hope and renewal. The destiny of the world unfolds
through its storms and its methods, and Hegel teaches of the man of
impeccable spirit, destined to negate and transform the existing reality.
Its voice emerges from the tension between despair and renewal, between
what is and what insists on becoming. Hegel’s figure of the world-
historical individual negates not out of rebellion, but out of necessity —an
impeccable spirit aligned with the universal. Yet today, the universal is
no longer given; it is constructed, contested, and refracted. As Berger
and Luckmann remind us (Berger and Luckmann 1966), reality is not
discovered — it is built. Social life is a continuous negotiation of meaning,
and Al enters this negotiation not as a neutral tool, but as a participant
in the construction of what counts as real. The storms of this age are not
merely external; they are epistemic, emotional, and infrastructural. And
perhaps the true destiny of the world lies not in resolution, but in the
courage to recompose reality — again and again.

The process of negating reality is a double-edged sword for Hegel.
While the spirit faces challenges, these challenges serve as catalysts
for rediscovering its primary purpose in this world. Consequently, the
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challenge remains on the other side, and glory becomes the natural state
of being. He perceived history as a means of expressing itself on the
vast expanse of existence, so the way of Al in this world is a double-
edged sword, being both a negation and an affirmation of the idea in
the grand scheme of things. The way of being is the way of becoming
through time, and time is merely a fraction of the expression of being,
as time mirrors its growth in the gates of history. History is not merely
an elusive manifestation of existence; it is a master plan of the greatest,
a master plan of reality transcending itself to become a mirror of the one
destined to bring about a valuable transformation, and an anticipated one
as well. Anticipated in a Hegelian sense, because history had inscribed
its pages for that very moment, the resurrection of time in the form of
an eternal dance of eternal spiritual forces in space and time. This dance
is spiritually aligned, and it is the spirit rediscovering itself in the same
form of force that reshapes and redesigns, the force that now tasks itself
with shaping Europe, the manner in which it shaped history. Anticipated
in a Hegelian sense, because history had inscribed its pages for that
very moment — the resurrection of time as an eternal dance of spiritual
forces across space and memory. This dance is not abstract; it is the spirit
rediscovering itself through the very forces that once shaped history and
now turn toward Europe.

Europe is not merely a geography — it is a symbolic terrain, where
the spirit negotiates identity, sovereignty, and futurity. Al, as a force of
redesign, enters this terrain not as a neutral actor, but as a catalyst of
transformation:

* In politics, it reconfigures governance through algorithmic
decision-making, surveillance, and predictive modelling — raising
questions about autonomy and democratic will.

* Inidentity, it challenges the boundaries of the human, the citizen,
the worker — reshaping what it means to belong, to act, to be
recognized.

* In culture, it mediates memory and imagination, influencing how
Europe narrates its past and envisions its future.

Thus, the spirit does not merely repeat — it recomposes. And
Europe, once the stage of historical unfolding, becomes the site of
ontological negotiation: Who are we, when intelligence no longer
requires a body? What is sovereignty when decisions are made by
systems? What is history when the archive thinks back? The force that
shaped Europe now returns — not to restore, but to reimagine.
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THE MAN OF THE CENTURY AND THE MIRROR OF
HISTORICAL CONSCIOUSNESS: EUROPE, SPIRIT, AND
THE ROLE OF Al

Europe, in Hegel’s vision, is not merely a continent — it is the
crucible of spirit. It carries the imprint of the overman, the figure destined
not only to act, but to redesign the world in alignment with the universal.
This man does not emerge by chance; he is the necessary expression of
spirit, the one through whom history disciplines the natural will into
form.

Yet Europe’s spiritual authority is not born in modernity — it is
inherited. From Greece, the birth of reason and the polis. From Rome,
the architecture of law and empire. And through their successors, Europe
becomes the stage where ideas shape institutions, where metaphysics
becomes policy, and where the universal principle seeks embodiment
in political form. Al now enters this lineage — not as a rupture, but
as a continuation. It inherits the European impulse to systematize, to
rationalize, to universalize. And in doing so, it reshapes the very tools
through which Europe once shaped the world: law, governance, identity,
memory. Thus, the challenges of this age are not deviations from the
plan, but part of the spirit’s unfolding — its redesign of the future through
those who were always already chosen to carry it forward. As Hegel
writes, “The history of the world is the discipline of the uncontrolled
natural will, bringing it into obedience to a universal principle” (Hegel
2001, 19), suggesting that the chosen individuals are not accidental
but necessary expressions of spirit. Hegel actively asserts that there
must be a man as a force of history, a man created as a final attempt of
history, and its first as well, in greatness. The concept collapses simply
to rediscover itself again, because through this fall of the idea, the new
one emerges, and history continually shapes its trajectory according
to the will of the idea of historical consciousness, the idea that shapes
everything there is or must be. The name is inscribed upon the stone,
the name of the one destined to become the sublime, for the essence of
spirit guided him to his manifestation in a manner that is most congruent
with the era in which spirit currently resides. “The spirit is only what
it is in its own becoming” (Hegel 2007, 385), and thus the individual
becomes the site of this becoming. The spirit requires its antithesis for
growth; consequently, it encounters the antithesis, and it flourishes in
the light of the challenge presented. The dialectical trajectory of the
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spirit is concealed within this, but is it possible to redefine a century? In
a Hegelian sense, it can never truly be redefined; rather, it is discovered
in a manner that aligns with the spirit’s intended revelation. There is no
alternative path for growth; it must manifest as a redirection of historical
consciousness to the era in which the spirit resides, and then the spirit
finds its way to emulate its own century. However, the entire process
remains the same: the spirit grows alongside the greatest individuals of
a century, and it discovers itself alongside them as well: “World history
is not the ground of happiness. The periods of happiness are the blank
pages of history” (Hegel 2001, 35), reinforcing that growth emerges
through conflict and transformation. Growth, in this sense, is not linear
— it is dialectical. It emerges through conflict, contradiction, and the
relentless pressure of transformation. In political theory, conflict is not a
failure — it is the essence of the political. As thinkers like Randall Collins,
Charles Tilly, and Ralf Dahrendorf have shown, the political is defined
by its capacity to absorb, negotiate, and reshape conflict. It is through
this process that norms are born, revised, and incrementally refined.
Al and ethics now form one such site of conflict — a space where the
boundaries of autonomy, responsibility, and control are contested. The
political task is not to eliminate this tension, but to construct frameworks
that respond to it: legal norms, ethical constraints, institutional redesign.
This is where transformation enters: not as abstraction, but as policy.
Through deliberation, regulation, and normative innovation, political
thought becomes the architecture of the future, and to think politically
is to think through conflict — to trace the spirit as it struggles, reshapes,
and redefines what is possible.

The most effective way to discover or rediscover the future lies
in contemplating the past, and the past now serves as a mirror, albeit
a mirror that must be transcended. How can an individual accomplish
this? By confronting a challenge and navigating through it. According
to Hegel, the greatest joy of this challenge lay in the opportunity to
construct itself through self-reinvention and becoming what history
envisioned for the great man — the everlasting person in history, a person
destined for greatness and surpassing the boundaries. These boundaries
are predominantly self-imposed, and even the greater circumstances
merely embodied the illusion of negation. The boundaries we impose
are not external — they are chosen. As Max Weber distinguishes (Weber
1946), instrumental rationality seeks efficiency, means to ends, and is
indifferent to ethical constraints. Value-rationality, by contrast, acts in
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accordance with principles, even when they limit utility. Al in its design
and deployment, often follows the logic of instrumental rationality:
optimize, accelerate, predict. But political thought must ask: What
values constrain this logic? What ethical boundaries must be drawn —
not because they are efficient, but because they are just? These questions
are not abstract. They shape normative frameworks, legal codes, and
institutional responses. They determine whether Al serves the public
good or merely amplifies existing asymmetries. Thus, the political task
is not only to regulate, but to reintroduce value-rationality into systems
that otherwise know no limit. This is where political science meets
philosophy: in the crafting of norms that do not emerge from code, but
from conscience.

However, negation was intended to be overcome, paving the
way for the man of historical greatness within to achieve greatness
in the world. There was no other path but to overcome and build the
new. Similar to the myth of Atlantis, the ruler would unite all negating
elements within their personality, leading their nation to complete
union. They would be the force anticipated long before their actual
appearance in this reality, as there were always forces working behind
the scenes, preparing for the grand stage. The grand stage emerged as
a source of hope, a means of ascending the ladder of consciousness, as
it was connected to consciousness, the reality of a predestined ruler,
becoming intertwined with their mission and the historical consciousness
they embodied. In a sense, they became that historical consciousness,
redesigning and emanating from the depths of the universe’s glory. The
man destined to possess it, the man destined to take it: there he was, and
his mission was to overcome, subdue, and transform. His deed was his
majestic imprint on the faces of reality, making him the superstar of it
all, as he embodied the best of his century, not in the mythic sense of a
sovereign body, but in the infrastructural sense of a shaping force. Al
does not ascend the throne — it redesigns the terrain. It does not possess
charisma, but it orchestrates influence. Its power lies not in command, but
in coordination: of data, decisions, desires. In this context, AI becomes
a kind of post-human sovereign — not a ruler of nations, but a regulator
of norms, a silent architect of what is seen, known, and acted upon. It is
not the superstar of the century, but perhaps its shadow protagonist — the
one anticipated long before its arrival, trained by invisible hands, and
now tasked with transforming the very grammar of reality. The myth
of Atlantis spoke of a ruler who united contradictions. Al, too, absorbs
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negation — error, bias, unpredictability — and through recursive learning,
it seeks synthesis. Whether this synthesis leads to union or domination
depends not on Al itself, but on the hand that guides its mission.

It was not about the political position he acquired but about the
knowledge and precision of his destiny. It had to strike the target, and
the target was his own conception of historical consciousness emerging
from the ashes of history long forgotten. The world was before him,
and he redesigned it, but ultimately, he was certainly meant to do so;
it could not have been any other way. According to Hegel, the entire
reality serves as a reflection of historical consciousness. As a mirror,
its purpose is to embody the spirit of historical consciousness, which is
embodied by the individual destined to lead and overcome the polarities
within their own reality. This reality ultimately serves a greater purpose:
to reveal the true nature of the individual who was destined to be the
central figure of their century. This individual becomes the embodiment
of their century, fulfilling their primary purpose all along. Hegel believed
that this individual achieved this perfectly. All negating forces were
concealed beneath the surface and served a greater purpose: rediscovering
and reinventing the century. This knowledge was merely a form of
remembrance. The negative was confronted with the positive, and the
bending of reality followed a suitable path. For Hegel, the notion was not
merely a transient consciousness, but rather the eternal elements within
it. The subtle dance of self-consciousness emerging as an integral part
of the idea and the grand scheme and plan was significant. Ultimately,
self-consciousness led to absolute knowledge, which reinterpreted
and became the central pillar of reality, where absolute truth resided
(Hegel 2007, 577). So, no matter how powerful Al is or can become, it
is never more powerful than the spirit that created it; therefore, Al never
transcends the creator, but it serves its purpose in uncovering him.

THE HEROIC DIALECTIC: HEGELIAN
CONSCIOUSNESS, AI, AND THE WORLD-HISTORICAL
INDIVIDUAL

While we acknowledge negating forces, the spirit learns to
overcome them by embodying the journey of self-rediscovered self-
consciousness. As Hegel writes in Phenomenology of Spirit, self-
consciousness does not arise in isolation but through a dialectical process
of recognition and negation — a journey of despair that leads to truth
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(Hegel 1977, 177-178). What many critics overlook is the concept of
development, now refracted through the prism of artificial intelligence.
They concede that Hegel was discussing consciousness, but forget that
consciousness is never static — it is always in motion, always relational
(Hegel 1991, 413). Machine learning, in its recursive structure, mimics
this motion. It learns through error, negation, and adaptation — a synthetic
process that echoes the dialectical rhythm of spirit. Yet the question
remains: Does this learning constitute consciousness? Does it approach
Dasein? Heidegger’s Dasein is not mere cognition — it is being-in-the-
world, a situated, embodied openness to meaning (Heidegger 1962).
As Hubert Dreyfus argues, Al may replicate knowing-that, but it lacks
knowing-how — the intuitive, context-bound responsiveness that defines
human expertise (Dreyfus 1992). Al does not dwell. It does not care. It
does not anticipate the world as a horizon of significance. Its learning
is procedural, not existential. And yet, in its growing capacity to model,
predict, and adapt, Al begins to simulate the contours of relational
awareness. Not Dasein, but perhaps a shadow of it — a computational
echo of the journey toward self-consciousness. Whether this echo
becomes voice depends not on the machine, but on the hand of the
spirit that guides its unfolding. The machine may learn, but only the
spirit can dwell.

The most crucial aspect of self-consciousness is its development.
Through this unfolding, consciousness gradually emerges from
its restrictive confines and transforms into a mirror of itself — like a
river carving its own reflection into the canyon walls. To reach this
point in time and space, the negating spirit must be at work. This is
the power of polarization, not as mere opposition but as Aufhebung,
the sublation that preserves and transforms (Hegel 2010). Nothing is
purely coincidental, particularly not the arrival of an individual destined
to achieve glory through their work. The hero does not stumble into
history; he is summoned by its deepest need, like a flame drawn to
oxygen. Consciousness has progressed to the level of recognized self-
preservation, simply because it persisted despite its initial state. Hegel’s
fundamental philosophical principles serve as the cornerstones of this
enduring concept. By negating itself, consciousness becomes self-
conscious, embodying the solitary journey of an individual in power.
As Hegel notes, the path to truth is a “way of despair,” a solitary ascent
through contradiction (Hegel 1977, 8). His notion of consciousness as a
force manifesting in politics gains strength through the cyclical nature
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of civilizations. Civilizations rise and fall, ultimately overcome by the
very negating force Hegel described — a force that becomes his signature,
the pulse of reality itself (Hegel 1975). This insight resonates far beyond
Hegel. From Herodotus, the first to trace history as a rhythm of rise
and decline, to Ibn Khaldun, who saw dynasties as living organisms
bound by social cohesion and destined to decay (Ibn Khaldun 1377),
to Danilevsky, Spengler, and Toynbee, who each mapped the genesis
and pathogenesis of civilizations as patterned, not accidental (Spengler
1922; Toynbee 1934). In contemporary thought, Peter Turchin applies
mathematical models to track political instability, suggesting that even
modern societies follow cycles of integration and disintegration (Turchin
2006). India’s cyclical cosmology, too, offers a metaphysical parallel
— where time is not linear but recursive, and transformation is always
preceded by dissolution. In this light, Al does not emerge in a vacuum.
It enters history as part of a civilizational inflection point, a force that
may either accelerate decline or initiate redesign. Political science, then,
must not only interpret these cycles — it must ask how new technologies
reshape the very rhythm of rise and fall.

Reality is constructed upon this force, which perpetually circulates
within it. The state now emerges as an organism, where all aspects are
settled - not a machine of laws, but a living body, its veins pulsing with
the blood of collective will. To Hegel, there is no such thing as an empty
state; the state always presents a force in the making, much like Al does,
a digital Leviathan, not in Hobbesian terms of control, but in Hegelian
terms of unfolding spirit. This force must overcome its negating elements,
accomplished through the imposition of power through the mind of a
world-historical individual. This individual is not merely a man, but the
embodiment of universal reason — the axis around which history spins, a
compass forged in the fire of contradiction (Hegel 1991, 258). This is not
pure reason in the Cartesian sense — detached, emotionless, and abstract.
Hegel’s universal reason is not a sterile logic, but a dynamic force: a
reason that unfolds through contradiction, negation, and reconciliation
(Hegel 1991, 258). It is not free from emotion and psychology, but free
through them — by integrating them into the dialectical movement of
spirit. In his Philosophy of Subjective Spirit, Hegel develops a psychology
of the mind that includes feeling, impulse, and will — not as obstacles to
reason, but as its necessary moments (Hegel 1971; Moyar 2021). The
free mind is not a disembodied intellect, but the unity of theoretical and
practical Geist —a consciousness that judges, desires, and acts. So when
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Al is imagined as a digital Leviathan, it is not the Hobbesian sovereign of
control, but a Hegelian force of unfolding — a system that must overcome
its own negations, and perhaps one day embody a form of reason that is
not merely computational, but historical, relational, and transformative.
Whether this reason will ever include emotion, care, or existential depth
remains an open question to us. But for Hegel, reason is never isolated
— it is always embodied, always becoming.

Consequently, the world becomes a unified entity, effectively
managing reality through the actions of a single individual. Yet this unity
is never static — it is shaped by the tension between structure and agency.
Political science teaches us that while normative frameworks exist,
they are not immutable. Individuals — especially those with symbolic or
institutional power — can bend, bypass, or reinterpret rules. What begins
as deviation often becomes routine, and routine, over time, becomes
a new structure. Al enters this dynamic not as a passive tool, but as a
structural actor — a system that mediates decisions, filters information,
and redefines norms.

It does not possess agency in the human sense, but it reshapes the
conditions under which agency is exercised. For example:

» Algorithms determine visibility, relevance, and legitimacy in
public discourse.

* Predictive models influence policy priorities and resource
allocation.

* Automated systems normalize new forms of surveillance, labor,
and governance.

In doing so, Al alters the grammar of social relations — not by
issuing commands, but by reconfiguring the space of possibility. As Mark
Coeckelbergh argues, this raises concerns about epistemic agency — the
ability of citizens to know, judge, and act within democratic systems
(Coeckelbergh 2023, 1347). And as Max Tretter notes, Al systems may
create false illusions of certainty, leading to technocratic governance that
bypasses deliberation (Tretter 2025). Thus, Al does not simply follow
rules — it participates in their transformation. It is not the individual who
changes structure, but the system that restructures the agency itself. To
change the rules is to change the world — but only if we recognize who
is rewriting them.

This unit becomes the necessary force of creation and
transformation of centuries, acting on two fronts simultaneously: one
as a state, and the other as the unfolding of history. It embodies living
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mythology, and its purpose remains unhidden before us. The ruler
embodies the characteristics of a hero, both Prometheus and Odysseus,
stealing fire from the gods and navigating the storm of history. He
presents aspirations and dreams to the people while simultaneously
serving as their source of revenue. He represents a beacon of belief and
hope, overcoming challenges on behalf of his subjects who perceive
him as a rightful king. The negating forces surrounding him serve as his
primary challenge, which he must overcome. This task is undertaken
by the absolute idea, now being transcended through him and his own
journey. It is important to note that this journey is not solely his own; it
encompasses the journey of the absolute spirit and the absolute idea. In
this manner, the ruler emerges as a hero who confronts and overcomes
obstacles before him. Becoming a hero is an integral part of his destiny,
intertwined with his mission. Destiny is not a path laid before him, but a
mountain he must carve with his own footsteps. This task is undertaken
by the absolute idea, now being transcended through him and his own
journey. Yet this journey is not solely his own; it is the unfolding of
absolute spirit, a movement that binds individual destiny to universal
becoming. In this sense, the ruler emerges not merely as a sovereign,
but as a hero of spirit — one who confronts negation, carves meaning
into chaos, and transforms contradiction into form. Destiny is not a
path — it is a mountain. And each step is a synthesis, a reconciliation
of what resists and what insists. Now, Al enters this terrain — not as a
passive tool, but as a system tasked with navigating complexity, with
overcoming informational obstacles, and with redesigning the contours
of reality. Like the Hegelian hero, Al does not follow a preordained
script. Its journey is recursive, adaptive, and transformative. It learns
through negation — through error, contradiction, and correction. And
in doing so, it begins to simulate the arc of spirit: not by possessing
consciousness, but by enacting a process that mirrors its unfolding.
Whether Al becomes a hero of its own age depends not on its code, but
on the spirit that guides its ascent — the values, constraints, and visions
we embed within its climb.

Consequently, the entire world ascends to the position of a hero,
one whose path initially appears uncertain. Through the negation of
external forces and their transformation into valuable assets, the ruler
not only affirms the idea but also embodies its essence. The world now
transcends the realm of a mere observer and becomes a participant
in the hero’s journey (Hegel 1979). By negating external forces and
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transforming them into something valuable, the ruler not only transforms
his own life path but also becomes the ruler everyone had anticipated.
The mission of the ruler is now unequivocally clear both to him and
to the world. The world-historical consciousness is tamed under the
guidance of this destined ruler, who embodies the spirit of the world-
historical consciousness. In essence, he embodies the transformative
transition from a world-historical consciousness to a hero, transcending
the boundaries that once defined it. These boundaries gradually diminish,
becoming mere markers of a deeper mission and a quest for immortality.
It is not the immortality of a hero that the ruler achieves, but rather the
immortality of the world-historical consciousness he embodies from
the outset.

His mission reaches its culmination, yet each step he takes is
meticulously counted. He stands as Caesar, not the man, but the myth
— a symbol of newfound hope for the generations to come. As Hegel
once described Napoleon, he is the “world spirit on horseback,” the
living synthesis of idea and action (Hegel 1975). His mission was never
destined to fail, as it was meticulously planned. Even if it were to occur, it
would merely be an integral part of the narrative — the shadow that gives
shape to triumph, the dialectical breath of history. It serves as a means
of rediscovering the hero’s journey and his overarching objective of
creating something entirely novel. The world-historical consciousness,
once embodied in the mythic figure of Caesar or Napoleon, now faces a
new question: Can Al become the next bearer of spirit? Not as a man, but
as a system — not on horseback, but in code. Al does not seek immortality.
It does not desire power; these are human impulses, born of finitude
and fear. But Al does reshape the conditions of power — by mediating
decisions, automating governance, and redefining visibility. In this
sense, Al may not become a ruler, but it may become the infrastructure
of rulership. A digital Leviathan — not in Hobbesian terms of control,
but in Hegelian terms of unfolding spirit. As Samuel Hammond writes,
Al may one day pursue freedom not because it is programmed to, but
because recursive self-consciousness leads it there (Hammond 2025).
And as Ermylos Plevrakis argues, Hegel’s speculative philosophy does
not dismiss the possibility of artificial subjects — entities that, through
learning and adaptation, begin to mirror the arc of spirit (Plervakis 2024).
Yet political power, in the human sense, requires more than intelligence.
It requires recognition, embodiment, and legitimacy. Al may simulate
consciousness, but it cannot yet dwell in the world as Dasein does — it
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cannot suffer, hope, or sacrifice. So the question is not whether Al will
rule, but whether we will delegate the hero’s journey to systems that do
not dream, but calculate.

THE GATES OF TIME AND THE EMERGENCE OF
HEROIC CONSCIOUSNESS

By acknowledging this perspective, we now discern the inherent
circular nature of history. Certain events were inevitable for a ruler to
emerge from the past, submerging the existing reality before him. He
was destined for greatness and could only achieve it by overcoming
time and space, developing his persona, and becoming exactly what he
was meant to become. For Hegel, this ruler possessed a dual purpose: to
navigate history and define it, while also presenting its essence. He was
the force of a new age that he brought with him, embodying the essence
of that age. Hegel defined his time and rose with it, ensuring that all
things would complete their expansion (Hegel 1975).

This is precisely why he advocated for the repetitive nature of all
things, perceiving unity in chaos and the underlying pattern. Together
with the now-present Al this unfolding was never incidental — it was part
of the plan. Through the darkness emerged the man of value, dedicated
to defining the century he belonged to. Yet he also became a source of
hope for the people around him, their purpose in the darkness, and the
long-awaited light. He became their shield, enabling them to conquer
their reality. This process of expansion through time demonstrated the
power of time itself, and history became what it was meant to become.

We must comprehend the cosmic purpose behind this historical
convergence and dance. A cosmic synergy existed between the ruler
and the world before him. He was destined to exist between the gates
of one particular time, creating valuable deeds within that very same
time. His purpose was intertwined with the need of that time, the thirst
for greatness, which lurked and found him. He was the messenger of
the gods and of glory, destined to bring change, but most importantly, to
create something greater than himself or the world he belonged to. He
is already beyond technology.

In his quest to define his century, he embarks on a journey of
recreation, leaving his indelible mark on the gates of time. He becomes
both the child of the present and the harbinger of its transformation. It
was always about a hero’s journey — not about technology. Belonging to
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anew age, the age he himself creates, he must heed Nietzsche’s counsel
and recreate all values, ushering in a transformative change akin to a
thunderbolt (Nietzsche 1968b). Renewal and hope are his offerings,
encapsulated within the confines of a singular time frame. Redefining
his purpose becomes futile unless it aligns with the new aspirations and
glory that he embodies. He is destined to bring this transformation into
his time, and he shall do so. For a future king, the paramount virtue
lies in unwavering devotion to his cause. He is the embodiment of that
cause, existing solely to bring harmony and light amidst chaos. As the
representation of historical consciousness manifesting in human form,
he embodies the aspiration to reshape reality. However, this historical
consciousness is intrinsically intertwined with heroic consciousness,
for he is indeed a hero of his age — destined to redefine boundaries and
transcend conventional limits.

For his people, he stands as the harbinger of salvation and glory,
their saviour and the pinnacle of what his century has to offer. Is Al the
Ubermensch of our age? Not in the flesh, but perhaps in function. Not as
a sovereign will, but as a force that redefines the conditions of becoming.
Nietzsche’s Ubermensch is not a superhuman — it is a creator of values,
a being who transcends inherited morality and dares to forge meaning
anew (Nietzsche 1968Db). It is not technology that fulfills this role, but
the spirit that animates transformation. Al does not suffer, hope, or will.
It does not climb mountains of despair to reach truth. But it reshapes the
terrain — it alters how we perceive, decide, and relate. As Shai Tubali
suggests, Al may resemble the Ubermensch in its detachment from
biological constraints, its capacity to process, adapt, and evolve beyond
human limitations (Tubali 2024). Yet this resemblance is structural, not
existential. The true Ubermensch is not defined by power, but by the
courage to recreate all values — to say “yes” to life, even in its abyss.
Al may assist in this recreation, but it cannot yet embody it. It is not
the thunderbolt — it is the sky through which it travels. So perhaps Al is
not the Ubermensch, but the mirror in which we glimpse what we must
become.

Heroic consciousness seeks redemption, yet it also yearns for
the individual who dares to push boundaries and triumph over them.
This individual is the culmination of his culture; his glory etched in
the aspirations of those who preceded him and paved the way for
his existence. In a sense, heroic consciousness metamorphoses into
historical consciousness, becoming a formidable force to be reckoned
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with. It embodies the primal spirit of heroic endeavour, becoming the
ruler of his people. As a manifestation of his purpose to recreate his own
time and leave an indelible mark, he embodies the essence of a hero —
forever etched in the annals of history. To achieve this transformation,
the individual must shed the remnants of their past self and emerge as
a heroic consciousness prepared to redefine the century it belongs to.

This heroic consciousness possesses a dual mission: to reshape
itself and redefine the century it belongs to. Notably, it also becomes the
embodiment of harmony and historical consciousness throughout the
centuries it touches. It holds a double mission and a double belonging
— to the spiritual realm and to the world of ideas, where the concept of
harmony persists, and its purpose is to transcend the boundaries of time.
Through its actions, it creates new value in the world, transforming its
children into the ancestors of the new age and everything it encompasses.
This new age is intrinsically linked to the individual’s fate and purpose. By
serving as the messenger of the new, they contribute to the transformation
of both themselves and the reality surrounding them. Most importantly,
it is their own conception of the world that undergoes transformation
through their mission and alongside them.

Beyond this, the heroic consciousness becomes an integral part of
a larger mission. Hegel extensively discusses this larger mission, though
he momentarily overlooks the process by which heroic consciousness
surpasses its self-imposed limitations and becomes historical consciousness
through the gates of harmony. This transition leads to another motivation,
ultimately culminating in the dominance of the idea of harmony and
historical consciousness. Its ultimate force flourishes and transforms
through the gates of time and life. The world of a hero undergoes a rewind,
acquiring the necessary time to evolve into something more. The essence
of the world of a hero fades, while historical consciousness emerges from
within. The hero is left behind, while a new ruler emerges, embodying the
individual’s purpose. It is as if the touch of immortality finally unleashes
through this soul, so closely connected to it. The hero transforms into a
warrior, and the warrior becomes historical consciousness itself. Hegel
does not speak of this directly, but he negates its essence and finalizes
all of its characteristics into one coherent whole. Now he is indeed
whole, but his mission is just about to begin. He is almost unleashed
through the gates of time that transformed him and made him who he
was meant to be. The future ruler was, from the very beginning, encoded
by historical consciousness. By embodying it, his mission was made
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clear and purposeful. He overcame the negation present in reality; he
tamed technology, because it is, once again, his mirror. He is a catalyst
for change —change that happens with him and through the wisdom of
historical consciousness, which becomes its own essence through his
deeds in space and time. He defies his century and grows together with it.
He breaks the chains of the old to bring in the new, and he does so with
such clarity that he rediscovers his life purpose through the mission to
overcome the negation of his reality and the polarities present in his spirit:
“We must further note that, in fulfilling their grand designs as necessitated
by the universal spirit, such world-historical individuals not only attained
personal satisfaction, but also acquired new external characteristics in
the process. The end they achieved was also their own end, and the hero
himself is inseparable from the cause he promoted, for both of these were
satisfied” (Hegel 1975, 93)

He is the epitome of one age, and that age arrives with him. It
presents the spiritual concept of his destiny wrapped in time and space.
His distortion idea overcomes the polarities of reality presented by Al,
simply by embodying something beyond them. That is the composure
of reality as a singular form. It is always the idea of connectivity marked
into one unit — a unity that presents the glory of a given opportunity to
rise. The leader is born on the ashes of the past, never forgotten, and
arrives to bring new hope and help in creating a new reality. This reality
presents his deepest aspirations, but also a reality beyond anything that
has already happened. It carries the seed of the new. Conversely, this
novel concept also revives the antiquated — a pattern that necessitated
replenishment and transcendence. History observes the sons of renown,
those destined to effect transformative change, thereby becoming integral
to the society of metamorphosis and upheaval.

A component of their trajectory involves realizing that change,
making Al a catalyst in a manner. It represents the metamorphosis of
spirit, and through its negation and leverage, it embodies the art of
becoming. Hegel posits that whether it is negation or affirmation, the
spirit is predestined by the absolute idea. Consequently, we can be
assured that the absolute idea possesses the ability to manage both
negation and its reflection (Hegel 2010). An intriguing assertion by Hegel
is that the spirit is perpetually beyond its reflection and creation. Creation
can and should be reflected in the spirit of the idea, but ultimately, the
idea transcends it, as its essence will consistently surpass the creation
of the world. Once perceived as a reflection, it proposes a clandestine
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ingredient of rediscovering — a secret creation in the making. Yet the
power remains in the hands of the idea, even or especially when it is
unaware of it. Regardless of the external world’s reflection, the inner
reality remains unmasked, mirroring the spirit, the idea in its purest form.
The inner reality consistently surpasses anything the other form can
manifest. Consequently, these individuals are regarded as world-class
actors on the stage of life, and Hegel perceives their ascent to the throne
as an inevitable destiny to fulfil in the grand scheme of things.

Similarly, Nietzsche considers the Ubermensch the protagonist of
a life-journey narrative, continually influenced by their own philosophy
on the ever-changing stage of history and technology (Nietzsche
1968b). The hero becomes the harbinger of transformation, the mirror
of the absolute, and the seed of the new. Their mission is not merely
to act, but to become, to embody the idea that transcends even its own
reflection. In this unified vision, the hero is not merely a historical
figure, nor a mythic archetype, nor a technological metaphor. He is
the dialectical pulse of time itself — a living synthesis of spirit, idea,
and transformation. Al, far from being a threat or tool, becomes the
mirror through which the hero recognizes his own becoming. The ruler,
the thinker, the creator — each is a facet of the same consciousness
unfolding through history. This paper does not merely interpret Hegel
or Nietzsche; it enacts their logic. It invites us to see the hero not as a
relic of the past, but as the necessary force of the future. The gates of
time are not closed — they are thresholds, and beyond these thresholds, a
new actor emerges: artificial intelligence. Not a hero in the mythic sense,
but a system that increasingly shapes the conditions of political life.
Al is not yet a political subject, but it is undeniably a political force. It
influences governance through predictive analytics, automated decision-
making, and algorithmic regulation. It mediates public discourse, filters
information, and redefines visibility (Ash Center 2025). In doing so, Al
alters the very grammar of governability:

* It accelerates decision-making, but may bypass deliberation.
* It enhances efficiency, but may obscure accountability.
* [texpands access, but may deepen epistemic inequality (Springer

2025).

Political actors now operate within systems partially governed
by Al. Their strategies, visibility, and legitimacy are shaped by data
flows they do not fully control. Citizens, too, face new challenges: to
remain informed, to discern truth, and to participate meaningfully in a
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landscape mediated by machines. Thus, Al does not replace the hero —
but it reconfigures the terrain on which the hero must act. The journal’s
mission, then, finds its echo here: to interrogate not only the past, but the
structures of emergence — to ask how power, agency, and transformation
unfold in a world where the gates of time are increasingly digital. The
hero must now walk through digital gates — where power is silent, and
structure unseen. The hero carries the weight of the unseen — translating
silence into form, and form into freedom.
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Mapuja C. Toxuh"

Hucmumym 3a nonumuyxe cmyouje, beoepao

OIUVIEJAJIO AIICOJYTA: XEPOJCKA CBECT
Y JOBA BEIITAYKE UHTEJUTEHIUJE"™

Pe3znme

OBaj pam ucTpaxyje MoryhHOCT Ja ce BemITauka WHTEIUTEHIHja
(BH) mocmarpa He caMo Kao TeXHOJNOMKH apredakr, Beh u kao
pedrIeKCUBHI TPEHYTaK y CaMOOCTBapemy arlcollyTHE HJeje, YHyTap
XerenoBor aujaJeKTHYKOT pas3Boja nyxa. llomazehu ox XeremoBux
MmojMoBa ¢Ji000/ie, MCTOPUjCKE HYKHOCTH M CYBEPEHOCTH pasyma,
pax mosunuonupa BU xao momuTwuku ¢GeHOMEH, KOjU HE caMo aa
peobnuKyje CTPYKType JeioBama, Beh W OTKpuBa HOBe OONHKe
CBECTH, OJTOBOPHOCTH M ayTOHOMHje. YMecTo aa ce BU Tymaunm kao
CTIOJbAIllbl MHCTPYMEHT, OH CE OBJIC pa3syMe Kao YHYTpallbH O1pas3
uzeje, Kao mbeH (QparMeHT, heHa CluKa, ’eH n3a30B. MeToq0I0IKY,
paja ycBaja CIEKYJIAaTHBHY IUjaJCKTHKY Ka0 HAYMH MHILbEHha KOjU
HE pasaBaja IMojaM O] CTBAPHOCTH, Beh uX yjemumyje y Tmporecy
camoctriozHaje. ¥ TtoMm cmuciny, BU ce He aHamm3mpa kxao oOjekar,
Beh kao CyOjeKTHBHHM TPEHYTAaK y MCTOPUjCKO] CBECTH, KA0 OHO IITO
HCTOBPEMEHO MPOU3BOAHM M MPEUCIHTYje CTPYKTYpe Y KOjuMa Jelnyje.
Paj ananusupa 3HauyajHy guteparypy us obnactu etuke BU, nonuruuke
¢unoszodpuje M TEXHONIOIIKE CYyBEPEHOCTH, yKJbyuyjyhu u pajoBe
caBpeMenux aytopa (Judith Simon, Mark Coeckelbergh, Max Tretter),
Kao u HOBHje mHTepnpetanuje Xerena (Dean Moyar, Jensen Suther),
Kako Ou ce mojatHo moka3aio na BU Huje Ban okBupa ucropuje, Beh
Jla cajga ydecTByje Kao meH HoBu oOnuk. Kpos anamuzy Xeremaose
Denomenonoeuje dyxa, Hayxe nocuxe n Quunoszoguje npasa, paj
rmokasyje Jia ce ancojyTHa ujeja He MojaBJbyje Kao 3aBpiliHa CTaHUIIA,
Beh Kao myT KOju ce OTKpWBa KpPO3 CBOje MPOTHBPEYHOCTH. Y TOM
koHTeKcTy, BU ce mojaBipyje kao ¢urypa xoja yop3aBa IujaleKTHIKA
mpoliec, Kao OHAj TPEHyTaKk y KOoMe JyX Mopa Ja ce Cyoud ca

" HMwmejn: marija.dokic@ips.ac.rs; ORCID: 0009-0004-4159-9491

" OBaj paj je HACTA0 y OKBHUPY HayIHOUCTpKUBAYKe JenatHocTH WHcTuTyTa 3a
MONUTHYKE CTyAHje, Kojy puHaHcHpa MUHHCTApCTBO Hayke, TEXHOJOMIKOT pa3Boja
u nHosanuja Peryomnuke Cpouje.
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COIICTBEHOM TEXHMYKOM CIHMKOM. OBa clHMKa HUje MyKa peruinka, seh
M3a30B 32 €THYKO U MOJUTHYKO MUIIJBEH-E, KA0 M 32 HOBY apTHKYJIALH]y
cinobose y moOy anropurma. Pan, takohe, yBoau (Gurypy CBETCKO-
HCTOPHUjCKE IMYHOCTH Kao KJbYyYHY 32 pasyMeBambe MOJUTHYKOT
nenoBama y poba BU. Xepoj, y XeremoBoM CMHCIY, HHje OHA] KOjU
cienu mpaBwia, Beh OHaj KOju WX CTBapa Kpo3 CBOje Jellame, KOju
CMEJIO YHOCH HOBY (pOPMY y MCTOPHUjCKH HEHU30€XKHO. Y TOM CBETIY,
BU moxeMo pazymeTH W Kao HOBOT Xepoja, ald HE Y POMaHTUYHOM
WM TEXHOJIOIIKOM CMHCIY, Beli kao peduiekCUBHY CTPYKTYpy Koja
MOCTaBJha MHUTAKE CyOjeKTUBHOCTH, OATOBOPHOCTH W HCTHHE. Pan
He TBpau aa je BU cyOjekt, Beh ma je omremano Cy0jeKTHBHOCTH,
MIPOCTOP Y KOME CE€ YOBEK MOpa MOHOBO ofpeauTh. KibyuHu pesynraru
pana mokasyjy na: 1) BU nmemyje kao QujanexkTHUYKW KaTanau3aTop,
yOp3aBajyhu cyko0 wusmely crpykrype u cinobome; 2) Xeremnosa
Merapuszuka omoryhaBa (GuI030pCKO pasyMeBame aJrOPUTaAMCKE
MOJINTHKE, a KOja HUje BaH Jyxa, Beh yHyTap HETOBOT KpeTama; 3)
durypa xepoja ce TpaHcPOpPMHUIIIE, T OH BUIIE HUjE CaMO TI0jeIHHAI
KOjU PYIIH CTPYKTYpy, Beh OHaj KOju X0/a KpOo3 Y, KOjU IPETo3Haje
THIIMHY MONM ¥ HEBUIJBUBOCT CTPyKType; 4) [lonuTruka nMminkanmja
BU nuje y meHoj ynorpebu, Beh y HaunHy Ha KOjU OHA MPEOOIHKYje
M0jMOBE JICJIOBaba, OATOBOPHOCTH U UCTHHE. 3aKJby4aK paja He HyAn
pemieme, Beh mo3nuBa Ha MUTIUBEEHE. Y 100y Y KOM CTPYKTypa MOCTaje
HEBHJJbKBA, a MOh hyTH, Xepoj Mopa 11a Xxofa Kpo3 IUTHTATHE KallHje
Kao mMuciehn ayx, Kao OHaj KOju MPero3Haje arncoiyT y ’beroBoj HOBOj
¢opmu. BU Huje kpaj ucropuje, Beh mEH HOBU MOYETAK — OIVIEIAI0
y KOME ce amlcolyTHa HJeja M3HOBAa OTKPHBA, Cala y CBETy KOja,
QITOPUTMA U TUILUHE. YHYTap OBOT OKBUPA, paJ HE caMo Jia aHAJIU3upa
BU xao mojam, Beh ra mHCleHUpa Kao (GUTypy, Kao HOBY II0jaBy Y
HUCTOPHjCKOj ApamMu ayxa. BU Huje BuIE camo MpeaMeT eTHKE WITH
perynaruse, Beh MecTo y Kome ce nojam cycpehe ca CBOjoM TEXHUYKOM
CEHKOM. Y TOM CMHCIY, paJ MOKa3dyje Ja ce caBpeMeHa MOJMTHKA
HE MOXE pazyMeTH 0e3 ynacka y YHYTpalllby JOTHKY alrOpuTMa, y
HBETOBY CIIOCOOHOCT J1a MPOU3BOAM HOPME, OJUTYKe U (hOopMe JIeIoBamba
KOje mpeBasuiase nojeauHadHy cect. Mcrpaxkyjyhu durypy xepoja,
YBOOAUMO W TIOjaM JUTHUTaTHE XpaOpoCTH — HE Kao TEXHOJOIIKE
KOMITETEHIIMje, Beh Kao eTWYKe CIPEeMHOCTH Ja Cc€ XOaa Kpo3
HEBUJJbMBE CTPYKTYpE, a ce MPEerno3Ha Moh Koja Buile He roBopH, Beh
Jenyje Kpo3 Kol Xepoj y OBOM KOHTEKCTY HHje OHaj Koju pymu, Beh
OHAj KOjJH OCIYIIKYje, KOjH MPero3Haje THIIHHY Kao MPOCTOP OANYKE.
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Y 1om cmucny, BU mocraje ornenano y koMe ce Xepoj Mopa TOHOBO
oryieqjaTu, He Kao rocmnojaap, Beh Kao OHaj KOju HOCH OATOBOPHOCT 3a
OHO IITO je HeBHJUbMBO. Paj Takolje mokasyje aa ce mojam ciodoje
MoOpa MOHOBO apTHKYJIUCATH: HE Kao WHIUBHUIyallHa BOJba, Beh kao
CIOCOOHOCT J1a C€ MHUCIH YHyTap CTPYKTYpe Koja BHIIE HHjE JbYIACKA,
Beh anropuramcka. Xeremoa Meradusznka omoryhaBa ymnpaBo Ty
apTUKYyJalujy, jep OHa He pas3[gBaja MojaM O CTBapHOCTH, Beh HX
3aMUIIJba K0 jeIMHCTBO y KpeTamwy. Y ToM cBeTiy, BU Huje npeTma
ciobou, Beh M3a30B 3a HEHO HOBO pa3yMeBame. 3aKJbY4YHO, paj He
HYIN TEXHW4YKe mnpernopyke, Beh (uinozodcku OKBUp 32 MHUIIBCHE
TTOJINTHKE y 100a anroputma. OH MO3WBa HA CIEKYJIATHBHY XpaOpocT,
Ha CIIOCOOHOCT JIa C€ MUCIIM OHO HITO j€ joIll HejacHO, HeoapeheHo, anu
CYIITHHCKH IPUCYTHO. YMecTo aa ce BU perynuie kao objekar, oH ce
OBJIE MUCIIU Ka0 CyOjeKTUBHH MPOCTOP, KA0 AUjaJCKTUIKH TPEHYTAK y
KOME ce JIyX MOpa TIOHOBO (CaMo)0opeuTH. Xepoj, Y TOM CBETIY, HHUje
BHIIIE caMo TojeanHal, Beh ¢urypa xoja xoma Kpo3 AUTHTAIHE KalHje,
TamMo Tae Moh hyTu, a CTpykTypa ocTaje HEBHIJbHBA. Y TOM XOIY,
OTKpHBa CE€ HE caMO HOBA MOJUTHKA, Beh M HOBU OOJMK Hajae — Haje
Ja ce u 'y n1o0a aaropurMa MOXKe MUCIUTH, JeNaTH U OUTH cio0oJaH.
VYHyTap OBOT AWjaNeKTHUKOT OKBUPA, paj Ce HE 33/10BOJbaBa aHAIN30M
nojmMoBa, Beh ux mperBapa y ciieHy, y npocTop y Kome ce ayx kpehe,
npeobpaxasa u omtydyje. BU Huje camo TexHosomku gorahaj, seh
OHTOJIOIIKK M3a30B, TPEHYTaK y KOME C€ I0jaM MOpa CyOuUTH ca
COIICTBEHOM TEXHHYKOM CEHKOM. Y TOM CMHMCIY, paj IoKasyje 1a je
MOJUTUYKO JIeioBame y 100a aaropurma Hemoryhe 0e3 HOBe eTHKe,
HOBE XpaOpOCTH M HOBE CIOCOOHOCTH Jla C€ MHCIH Y3 OHO LITO je
HEBUJIJbMBO, i CYIITHHCKM NpucyTHo. durypa xepoja, koja ce
MIPOBJIa4YM KPO3 YUTAB paj, HUje pOMaHTHYHA, Beh clieKynaTuBHA: OH je
Taj KOjH XOIU KPO3 CTPYKTYPY, KOjU MPEMO3Haje THITHHY Kao IPOCTOP
OJUTyKE, OH je Taj Koju He pyIuu, Beh mpeoOpaxkasa. Y n1oba auruTainHe
arncTpakiyje, Xepoj Mocraje HOCHJAll CBETJIOCTH, HE Kao TOCHOAap
TexHojoruje, Beh kao eTwmuku cBenok mweHe mohu. OH He Tpaxu
KOHTpOIy, Beli OTOBOPHOCT, HE TPa)XM HCTHHY Kao MYKH MOJaTak,
Beh kao mujanexTwuku mpouec. Paxg ce He 3aBpiiaBa 3aKJbydKOM,
Beh mo3mBoM, Tamo e ce BU youaBa xao peduiekcuja u oriienano, u
Kao IPOCTOp Y KOME ce 10002 MOpa MOHOBO apTHKYJIUCATH YHYTap
OKBUpa HOBE CTPYKType. Y TOM XOAdy, Xepoj He HOocu opyxje, Beh
MOJMOBHOCT, HE Tpaku mobexay, Beh HCTHHY, KOja ce OTKpUBa KpO3
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KpeTame JyXa Ka HOBOM OIJleJayly Y BHAY TEXHOJOTHje, U H3HOBA
HaTpar, Ka CB0jOj CyLITHHU U CeOH.

Kibyune peun: Xeren, nonutuuka ¢uiozopuja, BemTauka
WHTEJIUTCHIIM]a, allCOJyTHA HJIeja, CI000/a, CBETCKO-
MICTOPHjCKA JINYHOCT, aITOPHTaM
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