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The paper presents the data on the cult of the goddess of Dardania (Dea
Dardanica) in Kosovo and Metohija. The existence of the cult was authenti-
cated in Kosovo and Metohija by votive arae found in the Smira village near
Kosovska Vitina and in the ancient settlement Vendenis (Vindenae) near the
Glavnik village in the municipality of Podujevo. A certain number of
epigraph records shows the prevailing respect for the Dea Dardanica cult in
this area.

cult; Dea Dardanica; Dardania; Kosovo and Metohija; Upper Moesia.

The knowledge about religion and cults of a certain ethnic group
provides us with spiritual, ethnic, political, and social picture of the
society on a certain territory; in this particular case, the territory of
Kosovo and Metohija in the Roman period. Therefore, the presence
of epichoric cultural remains and traces of local cults together with
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the ancient tradition intertwined with the new religion show the re-
sults of the romanisation on this territory. However, in the inland of
the Balkan Peninsula, a significant number of local cults, epichoric
deities was persevered, which was one form of ancient world adjust-
ing, but also the indicator of how much the locals were entrenched.
This resulted in the integration of its kind of the Roman culture and
local tradition; the spiritual syncretism, however, can be found with
religion and cults (Kudrjavcev, 1957, p. 161; Cerskov, 1969, p. 64).

Regardless of the fact how much has been done in attempts to
elucidate these questions, it can be said that we are still assuming,
at least, about some aspects of spiritual life and the ways used for
the representation of religious phenomena. This is highly typical of
a Neolithic man, especially in the central area of the Balkan Penin-
sula, even though, we do have significant papers on that (Garasa-
nin, 1968, pp. 211-233). The same goes for the Iron Age, i.e. the
Illyrians—oral sources do not offer any data on religion and cults of
the Illyrians from pre-Roman and Roman periods. Even though we
do have certain ancient authors who spoke about their religion, the
information on cults is marginally mentioned (Gisinger, 1927, pp.
661-687; Cerskov, 1969, pp. 64-69; JbySomuposuh, 2014, pp. 733-
745; Mirdita, 2015, pp. 404-405). Due to the lack of written sources,
the only way to learn about the religious life and cults is to study
original archaeological materials, epigraph and iconographic
records, (Cerskov, 1969, pp. 64-69; Mirdita, 2007, pp. 13-21; [oro-
Buh, 2008, pp. 31-43; Dobruna-Salihu, 2012, pp. 217-225; Jbydomu-
poBuh, 2014, pp. 123-134; Mirdita, 2015, pp. 404-405;
Jbydomuposuh, 2016, pp. 221-242; Mihajlovié, 2016, pp. 679-710).

Epigraph records from Kosovo and Metohija emphasize the fact
that in the Dardanian part of Upper Moesia romanisation spread
and affected the spiritual life of the locals, whose lifestyle during
the 1%, 2"¢ and 3" centuries was very complex. This was seen best
on the statues dedicated to different deities belonging to the
Roman state religion, Hellenic and eastern, or, even, religious tra-
ditions of the ancient Balkan peoples.

This paper deals with the epigraph records on the Dea Dardanica
cult in the south of Upper Moesia: it is about two votive arae which
prove the existence of this cult in Kosovo and Metohija. One votive
ara with an inscription was found in the Smir village near Kosovska
Vitina and the second one in the ancient settlement Vendenis (Vin-
denae) near the Glavnik village in the Podujevo municipality
(Shukriu, 1989, p. 16 fot. 1; Mirdita, 2007, pp. 31-33; [lonosuh, 2008,

GLIGOR M. SAMARDZIC



NOTES ON THE CULT OF THE GODDESS DEA DARDANICA IN THE SOUTH OF UPPER MOESIA

pp- 38-39; Dobruna-Salihu, 2012, pp. 217-225; Mihajlovi¢, 2016, pp.
690-691).

The inscription on the votive ara from the Smir village near
Kosovska Vitina says: Deae Dard(aniae) / Artor(ius) / Heracli/tus
spec(ulator) leg(ionis) IIII Fl(aviae) / v(otum) s(olvit) m(erito) / Gentiano
et Basso / co(n)s(ulibus) (Shukriu, 1989, p. 16 fot. 1; Mirdita, 2007, p.
32; Shukriu, 2011, pp. 571-575; Mihajlovi¢, 2016, p. 691). This
inscription can easily be dated due to the mention of the consul.
The fact is that Gentianus and Bassus were consuls in 211; therefore,
the construction period of this statue can be precisely determined.
This votive ara was dedicated to a speculator of Legio IV Flavio
whose Roman name was Artorius and Greek Heraclitus. Judging by
the Greek name (Heraclitus), it is about the person of an oriental
descent (presumably from some Hellenic provinces of the Roman
Empire).

As mentioned before, the votive ara dedicated to the Dardanian
goddess Dea Dardanica was found in the ancient village Vendenis
(Vindenae) near the Glavnik village in the Podujevo municipality in
2003. It is dedicated to a consular beneficiary from IV Flaviae M.
Aurelius Valerianus legion and the inscription says: Deae Dard(anicae)
/ M. Aur(elius) Vale/rianus /b(ene)f(iciarius) c(on)s(ularis) / leg(ionis) IIII
Fl[aviae]/ [V(otum) s(olvit) I(ibens) m(erito)] (Dobruna-Salihu, 2012, pp.
217-225; Mihajlovi¢, 2016, p. 691; EDCS-641001342). All the onomas-
tic elements related to the person are purely Roman. Marcus is one
of the most common Roman names. The nomen gentilicium is Aure-
lius, which means that his ancestors became the Roman citizens
during the rule of the last Antoninus or even thanks to the Edict of
Caracala in 212. The cognomen Valerianus is also highly common in
inscriptions from the Principate. Given the fact that most of the
inscriptions dedicated to the beneficiaries from Legio IV Flavio
found in Kosovo and Metohija are from the 3™ century, it is justi-
fied to place this statue in that period. The beneficiary's name does
not reveal anything about his origin, but the fact that the statue
was built to honour the local deity could indicate the possibility of
him being the romanised local citizen. It is believed that Legio IV
Flavio secured the transport on the roads leading to the inland of
the province (Lissus-Naissus) (Camapuwuh, 2019, pp. 119-128).

2 The label refers to the number under which the statues were registered in on-

line epigraphic database (Epigraphic database Clauss/Slaby - EDCS http://db.e
dcs.eu/epigr/epi_en.php, accessed in June 2019).
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The inscriptions indicate that they were mostly dedicated to the
military officials. Therefore, both epigraph records with Dea
Dardanica inscriptions were built by the soldiers from Legio IV Fla-
vio. The first inscription was dedicated to the speculator and the
second to the beneficiary consul. It is important to state that the
beneficiary consuls and speculators were integral part of the prov-
ince envoy’s staff and they could have different roles (a messenger,
an intelligence officer, a law clerk, as well as a handsman in the
case of the speculators, etc.) and be involved in the activities relat-
ed to the road and customs stops (Austin & Rankov, 1995, pp. 151~
154; Cupcea, 2008, pp. 263-279). While taking up their new duties in
the stations, they built votive statues and left inscriptions to
express the gratitude to gods.

In the case of the aforementioned epigraph records from Kosovo
and Metohija, the first inscription stated the year when the person
the statue was dedicated to took up their duties (by stating the con-
sular couple) and the second one did not state anything (Dise, 1997,
p. 285; Mihajlovié, 2016, pp. 692-693). It is assumed that the statues
were dedicated to Heraclius and Valerian who built the statues
when they took up their new duties. The location of the statue from
the Smir village near Kosovska Vitina is near the Ulpiana-Scupi
road, while the second one was found in the ancient settlement
Vendenis (Vindenae) near the Glavnik village in the Podujevo munic-
ipality (the Lissus-Naissus road). Judging from the inscriptions on
the statues, it can be assumed that Dea Dardanica was the deity suit-
able for showing gratitude when taking up the duties related to
administration of Dardania (Dobruna-Salihu, 2012, pp. 220-221;
Mihajlovié, 2016, pp. 692-693). Besides, the appearance of the stat-
ue dedicated to this deity in other provinces (Dacia) leads to the
conclusion that the immigrants from Daradania were the ones
whom the inscriptions were dedicated to ([Torosuh, 2008, pp. 31-
43; Mihajlovié, 2016, pp. 679-710).

The researchers who studied or discussed the Dea Dardanica cult
in the Balkan provinces of the Empire emphasized the goddess in
their analyses and presented it in ways that the Romans interpret-
ed the act of honouring the tribal goddess or the phenomenon
which is related to the Roman imperial context (Shukriu, 1989, pp.
15-21; Mirdita, 2007, pp. 31-33; [lomosuh, 2008, pp. 31-43; Dobru-
na-Salihu, 2012, pp. 217-225; Mihajlovi¢, 2016, pp. 679-710). Some
of them presumed that the epigraph and iconographic records
(Podujevo, Vitina, Kur§umlija Spa, Gornji Milanovac, Ni§, Romania)
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dedicated to Dea Dardanica could represent the personification of
the province of Dardania due to the factors which were interpreted
as symbols of natural and economic characteristics of Dardania (a
money bag and labris - mining, the bovine - livestock farming, a
boar - hunting) (Jovanovié, 1980, pp. 53-60; Shukriu, 1989, pp. 15-
21; Ferri, 2003, pp. 453; Mirdita, 2007, pp. 31-33; Dobruna-Salihu,
2012, pp. 217-225). However, 1. Popovi¢ adds that figurative compo-
sitions and epigraphic representations of deities of Dardania are
from the period when the province under that name did not exist
and therefore this goddess should not be perceived as the personi-
fication of the province of Dardania, but broadly, as the deity of
Dardania, the home country (ITorosuh, 2008, p. 40). V. Mihajlovi¢,
in recent studies, argues that this conclusion cannot be regarded as
certain because it is based on general assumptions. The final
thought that Daradania is iconographically represented as the
region rich in ores, livestock, and wild animals is based on scat-
tered data from different oral sources which were joined together
using the logic of ethnic determinism. According to Mihajlovi¢, the
creation of concept and image of Dea Dardanica was most likely
influenced by the possible personification of Dardania as the min-
ing domain, the so-called mining money. He thinks that the Darda-
nians did not exist as the solid ethnic group in the pre-Roman
period and it is not even certain if they had anything resembling
the tribal goddess. Therefore, Dea Dardanica should be perceived as
the indirect result of the processes that were happening in the con-
text of the Roman Empire. The goddess of Dardania is at the same
time the occurrence which is unequivocally and strongly connect-
ed with the context of the Roman imperial structure (Mihajlovi¢,
2016, p. 697).

Putting aside all the aforementioned possibilities and assump-
tions on the identification and its functions, Dea Dardanica still
remains the characteristic deity for the Dardanians and their terri-
tory. Due to epigraph records dedicated to the Dea Dardanica cult
and iconographic records from Kosovo and Metohija (Podujevo,
Vitina) (Shukriu, 1989, pp. 15-21; Mirdita, 2007, pp. 31-33; Dobru-
na-Salihu, 2012, pp. 217-225; Mihajlovié, 2016, pp. 690-691), which
were most likely dedicated to the immigrants from Dardania
(Romania) (EDCS-11200904; EDCS-11200905; Birbulescu, 1997, p.
553; Tomosuh, 2008, p. 39), but also from other regions of Upper
Moesia (KurSumplija Spa, Gornji Milanovac, Ni§) (IMS IV 118-119,
nr. 104; EDCS-13900438; Bysiuh, 1941/1948, p. 101; DuSanié, 1976,
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pp- 156-157, nr. 167), as well as other regions, it can be concluded
that this goddess should not be perceived as merely the personifi-
cation of Dardania, but, broadly as the deity of Dardania, the home
country.

CONCLUSION

A certain number of epigraph statues that testify to the existence of
the Dea Dardanica cult in the ancient period in Kosovo and Metohija
(Upper Moesia) was preserved. These statues are mostly found at
the locations of old road stations and are often the result of coinci-
dental findings at the location that is not associated with the cult
ritual. The Dea Dardanica cult in Kosovo and Metohija (the south of
Upper Moesia) was authenticated by the votive arae which were
found in the Smir village near Kosovska Vitina and in the ancient
settlement Vendenis (Vindenae) near the Glavink village in the Podu-
jevo municipality. A small number of these epigraph records from
the 3™ century shows the respect for the Dea Dardanica cult on this
territory. Both epigraph records from Kosovo and Metohija were
built by the soldiers from Legio IV Flavio, the first inscription by
the speculator and the second one by the consular beneficiary.

It can be said that Dea Dardanica, in the way we know about it
from epigraph and iconographic records from Kosovo and Metohija
and other regions of Upper Moesia (Kur§umlija Spa, Gornji Milano-
vac, Ni$), was some kind of official deity in the realms of local gov-
ernment of Dardenia, i.e. Upper Moesia and consequently
respected among the people from this territory. There are not
grounds for conclusions that the goddess of Dardania was some
kind of exclusive cult that attracted selected individuals from local
or regional upper social classes nor for the argument that it was an
overall popular deity of all the citizens of Dardania. Due to the
epigraph and iconographic representations of Dea Dardanica found
so far, it cannot be even characterized as the deity which was large-
ly respected among the Dardanians. In the end, this goddess should
not be perceived as primarily the personification of the province of
Dardania, but broadly as the deity of the home country of the
Dardanians.
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['yimrop M. CAMAPLIR

YHUBEP3UTET Y [TPUIITUHU CA TTPMBPEMEHUM CEAVIITEM
y KOCOBCKOJ MUWTPOBUIIH, DUII030PCKU GAKYJITET
KATEIPA 3A UCTOPUJY

PE3UME BUJBELIKE O KYJITY BOTMEGE DEA DARDANICA HA JYTI'Y [OPEE MESHJE
(HEkomKA TPUMJEPA A KOCOBA 1 METOXHJE)

Y pagy ce mpeseHTYyjy nofany o Kyaty Dea Dardanica Ha jyry mpo-
BuHIMje [opbe Mesuje. CauyBaH je ckpomaH 0poj enurpadpCcKux Crio-
MeHMKa KOjU CBjeJjoue O IIOCTOjamy OBOT KyJTa y PUMCKO 1oda Ha
nozpyuyjy Kocosa u Metoxuje (Topwa Mesuja). Ty CIOMEHUIIN TOTU-
4y yIJIaBHOM ca JIOKaJIMTeTa HeKaJallllbUX IIyTHUX CTaHULIA U Hajue-
urhe cy pesysTar cay4ajHUX Hasasa ca JIOKaJIUTETa KOjUu HUCY Be3a-
HU y3 Ky/nTHU putyasn. Kynt Dea Dardanica Ha KocoBy m MeToxuju
(jyr Fopme Me3uje) ocBjejoueH je Ha BOTUBHOj apH Koja je HaheHna y
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ceny Cmupa koz KocoBcke BUTHHE 1 y aHTUYKOM Hacesby Vendenis
(Vindenae) xox cena I'maBHuK y onwtrnu [loayjeso. Odje ce maryjy y
11l Bujek. Oda erurpadcka cBjeZouaHCTBA OAUTIIN CY BOjHULIU JIETH-
je IV dnaBuja, mpu 4eMy ce y IPBOM HATIUCY pafu O CIEKyJIaTopy
JIOK je y ApyroM pujed o deHedUI[HjapHOM KOH3YJIapy.

Moxke ce pehu na je Dea Dardanica, y 0dnvKy KakaB [103HajeMoO Ha
OCHOBY enurpadpCcKux CBjeflouaHCTaBa U MKOHOrpadCKOT MaTepuja-
na ca KocoBa u MeToxuje u Apyrux nozgpydja Fopwe Mesuje (Kyp-
mymavjcka bamwa, l'opwsu MuaHoBal, Hum), Suna Heka BpCTa 3Ba-
HUYHOT OO0XaHCTBAa y OKBMpPHMMaA JIOKAJHOT YIIPaBHOT ypehema
JNapzmanuje, onHOCHO ['opibe Mesuje 1 cTora je nomroBaHa Mely /by-
IVMa ca OBOT NOoZpydja. Hema OCHOBa 3a 3akbydke Ja je doruma
Napnanuje duma Heka BPCTa €KCKIIY3UBHOT KyJITa KOjU je OKYI/bao
omadpaHe TojefUHIlEe U3 JIOKAJTHUX WM PErMOHATHUX MoBalhe-
HUX CJIOjeBa, aJI1 HU 33 MUIL/beEbEe [la Ce Pafy O OIIITEIONyIapHOM
d0oxKaHCTBY CBMX CTaHOBHMKA [lapAaHuje. Takohe, Ha OCHOBY 10 cazia
npoHahennx enurpadckux cBjemodancTaBa v nkoHorpadceke rpahe
Dea Dardanica ce He MOXKe OKapaKTepHCaTH HU Kao O0XKAHCTBO Koje je
MacOBHO IMTOIITOBAaHO Koz lapaanara. OTyza oBy dorumby U He Tpeda
CXBaTaTU CaMo Kao repcoHunurKanyjy nposunnuje lapaanuje Beh
Kao d0KaHCTBO JIOMOBUHe JlapAaHana.

K/bYYHE PEYM: KyqT; Dea Dardanica; [lapmanuja; KocoBo u Metoxuja; lopma Mesuja.
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