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p Bojucnas Byphuh, pedosnu ipogecop
Ynueepsuiuein y Huwy
Ipasuu ¢axyninein y Huuy

llp Mapro Tpajrosuh, ooyeniu
Ynueepsuiuein y Huwy
Ipasuot ¢axyniueii y Huuy

KA TUTYPUIIEPCIIEKTUBUCTUYKOJ BUOETULA

Carceinak: 3awitio ce mu pasHuyu oanac basumo duoeiiuxom? Ko nam je
upysrcuo MoyhAHOCHE 0a U3 COlCTigeHe CaMoO0080bHOCIIU, KOJY HAM UPABHA HAYKA
u ipaxca Hyoe, KpeHemo Ha Uyl Ka buoetuuuxom uoopyyjy? Ha au cmo iwium iy-
itiemM KpeHynu Kao upasHuyu guiozou umu xao iosuiuusuciuiu? Axo ce 6agumo
OUOCTUUKOM KAO HOBUM TO/bEM Y KOJEM MOHCEMO Oa OTUKpUjeMo KopeHe ceoje Hay-
Ke, jep ce basumo JHCUBOTOM, OHOA CMO HA BA/LAHOM UYIHY. Anu, ako u buoetiuyu
HIpuUnasuMo ca pasure UpaeHol HO3UUUBU3MA, THA0A He CaMO 0d HUWINA 8A/bAHO
HUCMO YHUHUIU 30 OUOCTUUKY, 6efi cMO joj HaHanu HedoUpPaAs/LUBY WIlIeily.

Kawyune peuu: eiiuxa, buoeiiuxa, upaso, KPUSUYHOUPABHA WeOpUja, UH-
wmelpanu3am, Uiypuiepcuekiuuéusam.

YBOJI

,,I[a JI CJ'IOGOI[apCKa, CCKYJIapr30BaHa ApiKaBa JXMBU O HOPMATUBHUX IIPET-

(Th!

ITOCTaBKU KOj€ OHa cama He Moxe 1a rapantyje”. Koja je yrora mpaBa y OBaKBoj
curyauuju? [IpaBo mMopa 1a ce OKpeHe CBOM KOpeHy, *uBOTy. OBO Ham JaHac
»»J103BOJbaBa’* OMOETUKA, OJIHOCHO ILTYPUIICPCIICKTUBUCTUYKY ITPUCTYIT OUOCTHITH.

* OBaj wiaHak je pesylTaT HCTPRKUBAYKOL Paja y OKBHPY mpojekta Op. 179046 . 3amrura
JbYJICKMX U MambUHCKUX IIpaBa y €BPOIICKOM NpaBHOM mpoctopy™ IIpaBHor ¢axynrtera y Humry
KOju puHaHCHMpa MUHHCTApPCTBO 32 HAYKY U TEXHOJOMIKH pa3Boj Pemybnuke Cpouje.

"E. F. Béckenforde, Die Entstehung des Staates als Vorgang der Sikularisation (1976), y:
HCTH ayTOop, Recht, Staat, Freiheit, Frankfurt/Main 1991, S. 92 ff., opne: 112. HaBeneno npema: J.
Xab6epmac, J. Panmnrep, Jujanexiuuxa cexynapusayuje, locuje, beorpax, 2006, 15.
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OBO MOKEMO J1a carjielaBaMo U ca XepMEeHEyTHUKe pasuHe, jep: ,,Mozep-
Ha XepMEHEYTHKa, KOoja MMpHIaia MOJAEPHOj CTPYKTYPHO] aHTPOIIOIOTHjH, ITOKa-
3yje mpolece ‘KOHKpeaTHBHOCTH u3Mel)y uoBeka u mpupoje, u3mely 4oBeka u
cuTyauyje, u3Mely 4oBeka M YOBEKa, M THME Jacajallliba UCKYCTBa ‘cycpera’ U
‘KOMyHHKanuje’ ociobalja 3a BHIE MPUCTYIE W IJIOJHOCTH, KaKBH €€ IO cajla
HHUCY MOIJIM 3aMHUCIUTH. TH Cy mporecu ‘XepMEHEyTHYIKH CTOra LITO CE HE U3-
BOJIe M3 CYOjeKTUBHOCTH HUTH jeIHE HUTH JIpyTe CTPaHe, a He MOTY Cc€ HH aHTH-
LUIHMPATU U YIUIAHUPATH Yy CMUCIY HEKOT aHOHUMHOI ‘MEXaHu3Ma WU HEKOT
Hazpehenor cucrema®.’ YHopuITe 3a OBaKBY IOCTAaBKY Bese m3Mely Xepme-
HEYTHKE U TUTypHUIIECIEKTHBUCTHYKE OMOETHKE HAIA3UMO Y je3UYKOj CITMYHOCTH
m3Mel)y ,,peun XepMeHEeyTHKa i nMeHa rpukor 6ora Xepmeca™. Jep: ,Kama ce
Xepmec poano Ha miuanuHu Kunenu, imerosa Mmatu Maja nakJpUBO ra je MoBH-
Ja ¥ TI0JIOXKUIIA y PElIeTo 3a Bejame kuTa. MelhyTim, oH moue Ja pacTe 3ara-
wyjyhoM Op3uHOM M y TpPEeH OKa MocTaje Aedak, KOju ce, YUM Ce MaTH OKpe-
HyJTa, HCKPao y MoTpasu 3a noxuibajuma“.’ Tako je y XoMepoBoj XUMHHM OH
IJIACHHK ,,IyTHUK KOjH J0Ja3H U3 janexa u Beh ommasu®.’ Hacympor memy
croju XecrtHja, ,,boruma Ormuira Koja ,,y CBaKOM JJOMY U y CBUM TPaJICKUM
BehHMIIaMa ITHTH CBe KOju Tpaxe meny momoh®.’ Tako ,,[pajm ycrnocrasiba
KOMITJIEMeHTapaH ofgHoc™ m3mely me nu Xepmeca: ,,Tamo rme Xecruja moma-
huHCKM oM MpeTBapa y 3alITHheH MPOCTOP M3 KOjer je MCKJbYYEHO CBE OHO
LITO je cTpaHo, XepMec LIMPOM OTBapa BpaTa Kako OM CTpaHIy Aao MPHUCTY-
na“.” Tako ce oaurpaBa Cycper MO3HaTOr U HEMO3HATOT, U CTBapa ILUIypuUIep-
CIEKTUBUCTHYKO MOJbe OUOeTHKE. Jep, aKo ce ,,CBe pazyMe caMo 10 ce6u*® ve-
MY HCTpaKHBaKE, a aKO je ,,CBe HeMo3HaTo™ Kako HcTpakuBaTH. JlaKie, ,,ako
Ou oHO WITO Tpeba pasyMeTH OMIIO0 cacBUM Tyhe oHOME KO Tpeba Ja pasyme u
aKko He Ou OWJI0 HWYera ITO UM je 3ajeTHHIKO, He OW OMII0 HU Tadke HaIOBe-
31Bamba 32 pasyMeBame... .

3aro Ha caMOM MOYETKY paja najeMo AepuHULM]jy 3a KOjy cMarpamo jaa
Haj00Jbe OCNIMKaBa OMOETHKY: ,,bHOETHKA je OTBOPEHO MO/ApYYje CycpeTa U -
janora pa3UYUTHX 3HAHOCTH U JjeNIaTHOCTH, T€ PA3IMYMTUX MPHUCTYNa U TO-
rJieia Ha CBHUjET, KOjU Ce OKYIUUbajy paaM apTHKYJIHpama, IUCKYTUpama U pje-
LIaBama €TUUKUX MHUTaka BE3aHUX 32 KHUBOT, 32 JKUBOT Y ILJEJIMHU U Y CBAKOM

2X. Derep, Xepmeneymuuku oineou, Jocuje, beorpam, 2000, 33.
3 .
Ibid., 32.
4p, I'pesc, I puxu muitiosu, Homut, beorpan, 1992, 59-60.
5 X. ®erep, Xepmeneyituuku oinedu, 32.
ep, I'pesc, [ puku muitiogu, 61.
7 X. ®erep, Xepmeneyimuuku oinedu, 32.
8 .
Ibid.
? Ibid.
1 1bid., 32, ¢. 68.
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O]l JljeioBa Te I[jeJIMHE, 33 JKUBOT y CBUM HETOBUM OOJIMIIUMA, CTYIE-EBUMA,
hasama u mojaBuocTIMa™."!

1. ITPABO U IUTYPUIIEPCIIEKTUBUCTUYKA BUOETUKA

.| pahanm, mocmymajre: ropoputr hy y mme cBux. Tko ce He cmaxe ca
MHOM HEKa 0ZMax HAIyCTH OBY camy®.'> OBaKBa MOCTABKa BOHM Y ,,HICOJOIIKE
CTPaHIYTHUIIC Y KOjJUMa CE jeJ[Ha MEepPCIEKTHBA, 3a00paBibajylin pOTUBPEUHOCT
36UIBCKOT, HAMETHE Kao mujena ucrtuna®.”’ Ko je namac crpemaH 1a mpuxBaT
oBakBor PycooBor (Jean Jacques Rousseau) ,;3aKOHOAABLA™, OCUM ,,TyO0KO"
ayTOPUTAPHUX THUIOBA JIMYHOCTH, ,,)KEJPHUX' allCONIyTHE BJIACTH W arlCOyTHE
ITIOKOPHOCTH OHUX KOjH Ce MpeMa IlbUXOBOM CXBaTamy Hajase ,,ACrof  mux. To
je cucrem ,,rmje ce Bepyje y Hajehy u majbecpammjy max...“'* Taxo Jomac
(Hans Jonas) ,,npuiukoM npumama Harpane 3a mup Hbemaukux HakagHuKa,
yKa3yje Ha TO Jia OH HE 3aroBapa HUKAKBY, I1a HU €KOJIOUIKY ,,... JUKTATypy 3a
OBJIA/IABARbE HALIMM TIpoGIeMuma.”."” Jlakiie, MOKEMO Jia KOHCTATyjeMO ciesie-
he: ,,Kao mTo He MOXe TocTojaTn HeKa oceOHa ,,KaTONMYKa™ WK ,,ACTIaMCKa‘
MareMaruka, ,,KaToJMJKa“ WIH ,,ACIaMCKa'“ MEIWIIMHA, TaKO HE IOCTOjH HHU
,,KaTOJMYKa" WIH ,,iciaMcka’ OMOeTHKa; pjed je, 3ampaBo, O IUTyPaTHTETy I10-
3MIIMja OHUX KOjH MCIIOBjenajy KpimhaHCKy OJHOCHO HCIaMCKy penurujy™.'® Ta-
KBa OTBOPEHOCT 3a AepuHUCAe OMOeTHKE U MOryha HepUCTPacCHOCT je ,,0pe-
henoct HeompeheHOCTH™ GHOETHKE KOja je, ,,Hhe3MHA MPEIHOCT | Koja MoKe
,.yCTIOCTABHTH M OCMHCIITH... HOBY €NOXaHy MapagurMy 3Hama®.'® OmHocHO
Ja HU Y jeJHOM APYIITBY HE MOCTOjW HEINTO IITO OM MOTJIM Ha3BaTH ,,I[pPKBe-
HOM* Ma Ko0ja I[pKBa TO Ouya u ,,JJandkoM** OroeTHKOM. Jep: ,,E molto frequente,
non solo in Italia, ma anche nella bioetica soprattuto anglofona, la distazione tra
bioetica ‘laica’, che sarebbe I’etica della qualita della vita, e bioetica cattolica,
che sarebbe ’etica della sacralita della vita. Questa semplicistica opposizione,

"H. Juri¢, Uporista za integrativau bioetiku u djelu Van Rensselera Pottera, y: Integrativ-
na bioetika i izazovi suvremene civilizacije, (ur.) Velimir Valjan, Bioeti¢ko drustvo u BiH, Sara-
jevo, 2007, 83.

12V Valjan, Teskoce oko definicije i sadraja bioetike, y: Integrativna bioetika i izazovi su-
vremene civilizacije, (ur.) V. Valjan, Bioeti¢ko drustvo BiH, Sarajevo, 2007, 20.

13 P, Barisi¢, Pluripespektivizam — temeljni uvjet ili zatamnjenje istine?, y: Integrativna bi-
oetika i interkulturalnost, (ur.) V. Valjan, Bioeticko drustvo u BiH, Sarajevo, 2009, 36.

" Ibid., 30.

15 A. Pazanin, Jonasov ,, princip odgovornosti“ kao problem a ne kao rjesenje suvremene
etike, y: Izazovi bioetike, (ur.) A. Covié, Pergamena Zagreb, 2000, 138.

'S V. Valjan, Muslimani i kr§¢ani — zajednicki ciljevi u bioetici, y: Integrativna bioetika i
interkulturalnost, (ur.) V. Valjan, Bioeticko drustvo BiH, Sarajevo, 2009, 11.

" H. Juri¢, Uporista za integrativnu bioetiku u djelu Van Rensselera Pottera, 83.

'8 p. Barisi¢, Pluripespektivizam — temeljni uvjet ili zatamnjenje istine?, 26

249



Jp Bojucnas Byphuh, Ip Mapko Tpajkosuh, Ka irypuiiepciiexiiusuciuuyxoj ... (ctp. 247-260)

che non ¢ evidentemente del tutto priva di significato, ha pero il grave limite di
dimenticare che ¢ impossibile parlare di una bioetica laica, cosi come di una
bioetica cattolica”."

Carnacao oBome u llIBajmep (Walter Schweidler) paznukyje nBe Kyatype
normkultur n nutzenkultur ,.y kojoj onosumju ce kpehe n 6noeruka“. Jlakne: ,,Y
BpEMEHY y KOjeMY ce TOBOPH, Y ,,CyAapy"* WIH ,,CyKOOy* KyaTypa... ce ToKasyje
Jla Ce Ty HE PaJid O STHUYKH, PEJIUTH]CKU WU MOBJECHO OOUIHEIKCHUM IIjEIIMHA-
Ma... Hero O JIyXOBHMM MohnMa Koje CTOje HaCYIpOT JOCAIAIIBIM ,, HHTEPKYJITY-
paTHEM™ THHUjaMa pa3aBajama. FIcToBpeMeHo ce y ,,MHTEPKYJITyPaATHOM XOpH-
30HTY Takohep MOKe TOBOPUTH O JIMHHjaMa pa3liBajama (Koje ce, Ha mpumjep,
THYy OMOMEIUIMHCKOr HalpeTKa U HhEroBe eTHUKe U mpaBHe perynanuje). Cro-
ra... Te JIMHUje pa3[Bajamba ce KOpjeHe y MPUHLIUIHjEIHIM 3aXTjeBUMa 32 HCTH-
HOM KOjH C€ THUY YOBjEYaHCTBA Y I[JeJIMHHU, KOjU OU ce Tpedaii MohM YCKIIaAUTH
C M3BjECHHM HOBHM ojnpelhemeM mojMa ,,KyaTypa®, y Be3UHOM MOJEPHOM ILTy-
pansoM cmuciy pujeun.’’ Jep, , HUTKO HeMa BU3Hjy ONCTAaHKA, HUTH TKO MOXKE
pehu mro 6y y ToM npasiry TpeGaTo YMHATH K KOjuM cMjepoM nhu. !

Hama npaBHuIMMa ce jeqHoCcTaBHO ,,Hamehe mrypunepcrnexktusuzam. Cs.
Toma AxBuncku (Thomas Aquinas) npencTaB/ba OKOCHHUILY OBaKBe HIEje, CBO-
JUM CTaBOM Jia ce CBa MopajHa cepa He MOXKe MOKPUTH mpaBoMm. Jep je: ,,Ilep-
criekTuBu3aM (HOBoJIaT. Perspectiva), yueme 1o kojeM oapelera cxpahama, 1mo-
CTYIIKE W CTBapHO Jorahame oIjjermyjeMo MpemMa HalluM HWHTEepecHuMa W Tpo-
MjeHJFMBUM ToTpebaMa, Ta je Jakiie Hallla Crio3Haja ofpeheHa TuM dakropuma,
¥ 3aT0 penatuBHa (a He ancomyTHa)“.”> JIok je ,,JlocMaTpame KHBOTA U3 Pa3iIi-
YUTUX MEPCIEKTHBA, IUTyPUIIEPCIIEKTUBU3aM  OCHOBA, OJHOCHO ,,METOAOJIOIIKO
je nmomasumre uHTErpaTHBHE GHoeTHKE... . OBO 3aTO WTO: ,,Y ITypHIEpCHeK-
TUBH3MY C€ HCKa3yje 3axTjeB 3a YTeMEJbeHheM HHTETPHPAHOT TEOPETCKOT U
IPAKTHYHOT 3HAA HA MCTHHU CMHUCIA, a HEe HAa 00jeKTHBHO] ncTHHI.>" 3aTo 1,
npema YoBuhy, roBopuMoO O ,,yHyTpallkbeM IUIypalIu3My KOjU OH M Ha3uBa
[UTYpUIIEPCIIEKTUBU3aM, a KOjU CE CacTOjHu y ,,MHOIITBEHOCTH H-CHUX acleKara

¥ MHOTOCTPYKOCTH HEPCIIEKTHBA Y KOjUMA CE OHH carienasajy™.”

" M. Chiodi, Etica della vita, Glossa, Milano, 2006, 39.

'S, Bosto, Integrativna bioetika izmedu univerzalizma i kulturnog pluralizma, y: Integra-
tivna bioetika i interkulturalnost, (ur.) V. Valjan, Bioeticko drustvo BiH, Sarajevo, 2009, 44.

2L T, Jozié, Kultura Zivota, y: Integrativna bioetika i interkulturalnost, (ur.) V. Valjan, Bi-
oeti¢ko drustvo BiH, Sarajevo, 2009, 111.

2 Filozofijski rjecnik, u redakciji V. Filipovica, Nakladni zavod Matice hrvatske, Zagreb,
1984, 247.

2 p. Barisi¢, Pluripespektivizam — temeljni uvjet ili zatamnjenje istine?, 25.

**Ibid., 26.

2 A. Covié, Integrativna bioetika i pluriperspektivizam, y: Integrativna bioetika i izazovi
suvremene civilizacije, (ur.) V. Valjan, Bioeticko drustvo BiH, Sarajevo, 2007, 67.
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Jox je mojam u neduHHMIMja OMOETHKE CTapa MPEKO OCaMJIeCeT TOJMHA,
Ha3HaKa IUTyPUINIEPCIICKTHBUCTHYKE ITOCTABKE OMOETUKE M0jaBHiIa Ce PEIaTHBHO
ckopo. Mehytum, cam 3agarak OMOETHKE CTap je KOJHMKO M JbYJCKa [UBHIN3A-
ja, a y o0JacTu mpaBa KOJHMKO je cTapo KPUBHYHO MPaBo Kao U (uno3odcko
MPOMUIIIBAE FETOBOT OCHOBHOT 3a/1aTKa — 3aIITHUTE KHUBOTA, OTHOCHO ,,santit-
ta della vita“ > ETHYKO PECIIEKTOBAHE IEIOKYITHOT KHBOTA HA 3eMJbH OCHOBA
je OHOTa MITO MOXKEMO Ha3BaTH ILTypPHUIIEPCIIEKTUBUCTUYKA OMOETHKA, & HEroBa
3allTUTa, OCHOBA j€ OHOra IITO MOXEMO Ha3BaTH NPaBOM, ca HArjlackOM Ha
KPUBUYHO-TIpaBHY MaTepHjy. CBe 0BO je oMoryheHo caMo IuTypHUIepCieKTHBH-
CTHYKOM TTOCTaBKOM Omoetnke. Tako n cama aeuHHUIja OHOSTHKE HOCH y Ce-
OU 10Jbe Ty pPUIIEPCIIEKTHBU3MA.

Wnak, cam TepMuH OnoeTHka Kao u AeuHunMja duoetuke je HoBa. Tep-
MuH Onoetnka Besyjemo y3 ume @puna Japa (Fritz Jahr), mpoTecTaHTCKOT Tia-
CTOpa M eThdapa Koju je y dacomucy ,,Kosmos* 1927. ronuae 00jaBro wiaHak
Ha Temy ,,Bio-Ethik: eine Umschau iiber die ethischen Bezichungen des Men-
schen zu Tier und Pflanze“.*’ Tazma Jap mosesyje 6uoeruxy u Kauros (Imma-
nuel Kant) xaTeropudky UMIEPATHB I10jMOM ,,0MO€THYKH MMIIEPAaTHB™, HaKO Ta
TaKO y TOM TPEHYTKY HE Ha3uBa JJOCIOBHO.

[la 6uoeTrka HUje HUIITA INTO j€ HACTANIO Y JBAJIECETOM BEKy MoTBphyje u
cam Jap craBom: ,,In fact Bio-ethics is definitely not only a discovery of the pre-
sent. As a particularly impresive example from the past we may remember the fi-
gure of St. Franz of Assisi and his great love to animals, progressing in is warm
szmpathz for all living beings the Rousseauean enthusiasm for nature in its etirety
by centuries*.”® Ja 6u nasee pekao: ,,So that the rule for our actions may be the
Bio-Ethical Demand: Respect every living being on principle as a goal in itself
and treat it, if possible, as such!“.* 1 name Jap 3a OmoeTky Kaxe: ,the systema-
tics study og human conduct in the area of the life sciences and the personal, pro-
fesional and public moral commitment and conduct towards all forms of life, in as
far as this conduct is examined in the light of moral values and principles*.*

Hakne, Jap naje cBoje onpeheme OmoeTnke Koje je Beoma Onucko Kanto-
BOM KaTEropuyKoM UMIIepaTuBy, Kpo3 cieaehe mocraske: ,,The Bioetihical Im-

26 M. Chiodi, Tra cielo e terra, il senso della vita a pratire dal dibattio bioetico, Cittadella
Editrice — Assisi, 2002, 16.

21 F. Jahr, Bio-Ethik: eine Umschau iiber die ethischen Beziehungen des Menschen zu Tier
und Pflanze, Kosmos 24, no. 1, 1927, 2-4. Haseneno npema: L. Rin¢i¢, A. Muzur, Od bioeticara —
ucenika do bioeticara — ucitelja: pijetizam i edukacija u Zivotu i djelu Fritza Jahra, Jahr, Rijeka,
2012, 112.

*® Haseneno mpema: H. M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 Definition
and Vision of Bioethics, y: Od nove medicinske etike do inegrativne bioetike, Zagreb, 2009, 20.

> Tbid., 19.

* Ibid., 22.
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perative guides ethical and cultural attitudes and responsabilities in the life sci-
ences and towards all forms of life (1927)*; ,,The Bioethical Imprative is based
on historical and other evidence that ’sompassion is an empirical established
phenomenon of the human soul’ (1928); ,,The Bioethical Imperative stren-
gthens and complements moral recognition and duties towards fellow humans in
the Kantian context and should be followed in respect of human culture and mu-
tual moral obligations among humans (1928)%; ,,The Bioethical Imperative has
to recognize, to steward, and to cultivate the struggle for life among forms of li-
fe and natural and cultural living enviroments®; ,,The Bioethical Imperative im-
plments copmassion, love, and solidarity with all forms of life as a content-ba-
sed principle and virtue into the ’godlen rule’ and into Kant’s Catgorical Impe-
rative, which are reciprocal and formal only (1934)“; ,,The Bioethical Imperati-
ve includes obligations towards one’s own body and soul as a living being
(1934) !

Ha kpajy je Jap, mpema Cacy (Hans-Martin Sass), cyMupao cBoje 3aKJbyd-
Ke 0 OMOeTHITM U Ta0 YETUPH TIOCTaBKe: ,,Bioethics is a new and necessary aca-
demic discipline. Bioethics is a necessary moral attitude, conviction and con-
duct. Bioethics recognized and respect all life and living interactions in nature
and culture. Bioethics has legitimate obligations in professional settings, in pu-
blice sphere, and in eduication, consultancy, publics moralitz, and cultuure«.*?

VY nucmy koje [orep (Van Renssellaer Potter) ynyhyje WUpany llleroru,
OH noTBphyje na je 3anpaBo OH TBOpALl KOHLENTa OnoeTHke kKoju Hactaje 1970.
rogude y CA/l. Ilotep je cmaTpao, na Ouoetnka Basba nia Oyze ,,HOBa JHUCIIH-
IUTMHA KOja 37pYyXyje OMOIJIONIKO 3HAE M 3HAKE O JbYIACKUM BPEIHOCHUM CY-
craBuma (...). I3abpao cam kopjen 010 — o3HauaBajyhu muMe OHOJIONIKO 3HA-
b€, 3HAHOCT O XKUBUM BpjeHOCHUM cyctaBuma®.”> C Tum mrro he 2001. rogusxe
y TO3/IpaBHOj pe4M yYECHHIIMMA CUMIIO3HMjyMa ,,bHoeTHKa M 3HaHOCT y HOBO]
eNoXM‘* TMPEICTAaBUTH ,,pujed Omoetnka y m3mamy u3 1970. ronune, kao huoe-
WUKAa, MOPANHOCH OUCIIAHKA — A HE KAO 3HAHOCIU O ochmaHKy“.34 ITorepos no-
npuHoc 6uoerny notBphyje u Kjoau (Maurizio Chiodi): ,,Il nome ’bioetica’ si
¢ imposto nel mondo anglosassone solo verso la fine degli anni *70 — e da qui
via via in tutto il mondo -, sia per I’influsso di Van Rensselaer Potter (Bioet-

3U'H. M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 Definition and Vision of Bio-
ethics, 22-25

32 H. M. Sass, European Roots of Bioetihcs: Fritz Jahr’s 1927 Definition and Vision of Bio-
ethics, 22.

3 V. R. Potter, Humility and Responsibility — a bioethics for Oncologist: Presidential
Adress, Cancer Research 35, 1975, 2297, 2299. V. R. Potter, Bioethics: Bridge to the Future,
Prentice-Hall, Engglewood Cliffs, 1971, 2. HaBeneno mpema: V. Valjan, Bioetika, Sarajavo-Za-
greb, 2004, 13.

3. Valjan, Teskoce oko definicije i sadrzaja bioetike, 16.
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hics: Bridge to the Future, 1971), sia per 'importanza del Kennedy Center for
Bioethics e dell’opera monumentale — frutto di un intenso confronto interdisci-
plinare — che questo istituto decise di chiamare Encyclopedia of Bioethics. Da
qui il nome si diffuse in tuto il mondo**> U nacrasma na: ,,Gli 1nizi della bioe-
tica negli USA sono in stretto rapporto con la teologia morale. Basterebbe ri-
cordare, come ha riconoscuto L. Walters, uno dei piu accreditati ‘storici’ del-
la bioetica, che furono due laici cattolici americani a fondare I due principali
centri di bieotica negli Stati Uniti, Daniel Callahan, ¢ André Hellegers, fon-
datori rispettivamente dell’ Hatstings Center, con W. Gaylil, e del Kennedy
Institute” >

IIpema Illerotu, Ilotep je peu bioethics mpakTU4IHO ,,ACKOBAO"* KopucTehn
JIBE TPUKe peud bios — )KUBOT U éthiké, nok je Xenerepc (André Hellegers) peu
bioethics Te 1971. ToguHe ,,cCTAaBHO Y Ha3UB CBOTA HHCTUTYTA 32 JBYICKY PETIpPO-
nykumjy....>" Tlotep je 6GHOETHKY CXBATHO Kao ,,3HAHOCT PAaBHOTEXe M3Mehy
qoBEKa M MPUPOJIE M MOCT TpeMa Oyayhnoctn dosjeuancrsa®.” [Topea oBakBor
oapehema OMOETHKE, KATOJIMYKH TEOJI03U KOPUCTE U HAa3UB ,,6THKA )KUBOTA, jep
ce GHOeTHKA ¥ 0ABM OCHOBHMM ITHTA-MMA BE3AaHUM 32 BPEIHOCT KHUBOTA.

buoetuka ce y neny Joncena (Albert Jonsen) cxpata Kao MEIUIIUHCKA €TU-
Ka HOBOT J100a, Maja je JOHCeH HAmyCTHO KACHHjEe MEJUKATIMCTHYKU MPUCTYI
OMOETHIIN KOjH j€ 3aCTyIao Xejerepc, jep: ,,buoernka je MHOTO BHUIIE OJT MEITH-
LMHE U MEJULIMHCKE 3HAHOCTH: TO je MpOyYaBame €THUKUX MpodiieMa KOju ce
jaBJbajy Kajzia JbYIU U OHO OMOJIOIIKO Y FhiMa U FhHUXOBO] OKOJIMHH Jjelyje je-
Ho Ha apyro“.*’ Yromuko ce: ,,0H0eTHKa MOUYENAa CMATPATH ETHKOM OHOEME/IH-
[IHE, OJTHOCHO ,,0MOMETUIIMHCKOM eTUKoM™ (biomedical ethics)“.41

[otep je xao M mpe wera Jap cXBaTHO OMAcHOCT O[] OfBajarba MOPATHUX
BPEIHOCTH OJ1 CBEKOIIMKOT Ca3Hama CBETa, T¢ MPUXBATA Jia Ce OBJIC 3aMpaBo pa-
I 0 OMOMEIMIIMHN Kao HAYIM U €TUIM T€ MOPAJIHUM BPEAHOCTUMA Ka0 OCHOBU
CBeKoJMKe Jhyncke nenarHoctd. O 3Hauajy [lotepoBe muciu y obnacti Groe-
THKE FOBOPH U CTaB JIa MOPaMO Ja TOBOPUMO 0 ,,ITotepoBom Hacehy*. "

JonpuHoc m3rpagme OMOETHKE Aaje Cy W Jajbe ImeHe NeHUHULMjEe Kao
mrTo je: ,.the systematic study of human conduct in the area of the life scineces

% M. Chiodi, Etica della vita, 31-32.

3 Ibid., 32-33.

7, Segota, Nova definicija bioetike, y: Izazovi bioetike, Zagreb, 2000, 11.

38 1. Segota, Nova definicija bioetike, 11.

¥ O tome Buue y: B. Schocckenhoff, Etica della vita, Un compendio teologico, Querinina-
na: 2. ed, Brescia, 1997.

40 A. Jonsen, The Birth of Bioethics, hastings centre Report, Special Supplement, XI/XII,
1993, EB2, 1624. HaBeneno npema: I. Segota, Nova definicija bioetike, 12.

*1'1. Segota, Nova definicija bioetike, 12.

2y, Valjan, Bioetika, 14.
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and helth care, in as far as this conduct is examined in the light of moral values
and principles“.*

OHo mITo je 6uio 3ajeqamuko Japy, [lorepy n Xenerepcy je cienehe: ,,she-
re one important view: the urgent need of special attention towards teaching et-
hics in the professional and personal setting at a time of eroding values and tra-
ditions globally, in part related to progress in scinece and tehnology, in part as
an independent evolztionary development in cultural history*.**

V ,,Encyclopedia of Bioethics* u3 1978. roaune, Hama3uMo 1a je ouoe-
THKa ,,CyCTaBHO NPOYyYaBamke JbYJCKOT MOHAIakha Ha MO0JbY 3HAHOCTH O JKH-
BOTY M CKpOM 32 31paBJjbe, YKOJIUKO je HCIUTHUBAHO y CBETIIy MOPAJIHUX Bpe.-
HoTa U Hauena®. Hox he y npyrom m3gamy u3 1995. roqune oBa neduHHAnN-
ja 6uTtu mpommpeHa jep je OmoeTuka ,,CyCTaBHO MPOydaBarmkhe MOPATHUX -
MEH3Hja — YKJbYy4yjyhu MopanHo riename, oflyKe, MOHAIIAke U OJrOBOPHO
IpKamke — 3HAHOCTH O YKMBOTY M CKpOM 3a 37paBibe, MpUMEmYjyhu pasnuyu-
Te eTHYKe METOJONOTHje ¢ MHTEpPANCHUIUIHHAPHOM ummocTtamujom™.* Opxe
je mpuMeTaH IoMak oJ1 BpeTHOCTH Ka ,,eTHYK0j MeTogonoruju. Hucmo ckio-
HU J1a TTOBEpYjeMO y HeMOTYRHOCT NpUXBaTama MIypAIUTETa BPEIHOCTH, TE
Y MOPEeJI HAaroBelITaja Jia je METO0JIONIKA HHTerpallkja jako 100pa OCHOBA 3a
U3rpajilky IUIYPUIEPCHCKTUBUCTHYKIX MOApPYYja, OCTajeMO MOTIIYHO Ha aK-
CHOJIOLIKO] pa3WHM MOCMaTpama IIYypPHepCleKTUBUCTUYKE OMOETHKE, a Mo-
ceOHO KaJia JKeJIMMO J1a je TOBEJIEMO Yy Be3y ca KpUBHYHOIIPABHOM TEOPH]jOM.
Jep je ,,mojam OMOETHKA CI0KEHUIIA ¥ KOjOj, U3 TIEPCIIEKTUBE JTaHAIIHUX CIT0-
3Haja W MHTeprpeTanuja Aeo Ouo ymyhyje Ha OMO-MEAMIMHCKE 3HAHOCTH C
nparehum OmoeTexHoJOrMjamMa, JOK OPYTH AMO €THKa ynyhyje Hajupuje Ha
¢mro30dhcKy TUCHMILIMHY €THKY KOja ce 0aBHM IMpOy4aBameM 3a/laHUX TeMe-
Jba JbY/ICKOT UCIIPABHOT ITOHAIIAMka, a IOTOM M Ha CaM CyCTaB MOPAJIHO-ETHY-
KUX BpPjeIHOCTH KOje oHa AeduHHpa, enabopupa, eKCIUIMIHNPA U MPETIoCTa-
BJbAa Ka0 TEOPETCKHU yBjeT 3a JAepHHUpame OKBUpPA MCIPABHOM MPAKTHYHOM
JbYICKOM jjenoamy.”’

Taxo ce ycyhyjemo na 1amMo 1 cBoje cxBaTame OMOETHKE, Ka0 MECTa, IMOJI-
pydYja He cycpeTama ancoilyTHHX BPEJIHOCTH, Behi MECTa alicoJlyTHOT CyCpeTama
BPEITHOCTH.

3 H. M. Sass, European Roots of Bioethics: Fritz Jahr’s 1927 Definition and Vision of Bio-
ethics, 22.

* Ibid.

v Valjan, Teskoce oko definicije i sadrzaja bioetike, 17.

“ Tbid.

47T, Matuli¢, Bioetika, Zagreb, 2001, 40.

* Jlepuanmmja koja je nckbydrBO mata o Mapka TpajkoBrha, Tako Jia OH 3a by TPEy3H-
Ma CBaKy BPCTY Hay4HE OATOBOPHOCTH.
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[TnypunepcrnekTHBUCTUYKY OMOSTHKY BUAMMO Y XOJHCTHYKUM OKBUpPUMA,
jep ce Ko \be paan o CTBapamy ,,HOBOT OpjeHTaloHor okBupa“. To je ,,MHOBa-
THBHU HA4YWH MOPAJHOT OpjEeHTHpama y JACIUKAaTHUM CHTyalujama Koje Cy
MPOM3JIa3UIIe U3 MPUMjeHe 3HAHCTBEHO-TEXHMUKUX MocTuriyha y noapydjy me-
munuae”.* Pagu ce 3ampaso, ¥ Ty HaJa3MMO MECTO Clajara ca mpaBoM cxsahe-
HUM Ha aKCHOJIOIIKW HAYWH, O HHTEPAKIHjH ,,pa3InIUTUX MOPATHUX H Tpode-
CHOHANHKX TepcrekTHBa”.” Jep je MpHCyTaH aKCHOM Ja je BepH moTpebaH pa-
3yM 3a IOMUIBbamke 00jaBe — fides quaerens intellectum, y TOM CBETITy HacTaje
HOBH MOCT m3Mehjy Bepe W pasyma y eHIUKIMnU ,,Evangelium vitae®, jep ce
cMaTpa Jia MpBa €THYKa MHUIBEHHA U J10J1a3€ U3 CBETJIA JbYJICKOT pa3syMa KOjH je
,,IPOCBETJHEH BEPOM®’, a TO CE CBE JIeIIaBa 110 TOMUCTUYKOM TEOJIOIIKOM IPHH-
LIy 110 KOjeM MWIIOCT non destruit sed perficit naturam. 3ato ce OMOETHKA U
neuHUIE Kao ,,IUTypUIIEPCIIEKTUBHO MOJApydje’ Koje cabupe ,,MopajiHe mnep-
CIIEKTHUBE" M TUME U3Ja3U U3 ,,CKyUCHE YJIOTe ,,HOBE METUIIMHCKE €TUKE", KA0 U
Jla THME TOCTaje ,,[UIAHeTapHA ,,eTHKA KUBOTAa™.”' Jep MpHCTYI H3laramy Ipo-
Oiema OMOeTHKE HYje 3aCHOBAaH Ha HAYeINy ,,WIH-WIIA" Y CMUCITY WM CaMO €M-
upujcku (,,pU3NUKKE™), WM CAMO METAEMITUPUCKH (,,MeTa(u3uUKH™) TOBOP
Beh je 3aCHOBAH HA KOMILIEMEHTApHOM Haueny ,u-u“.> Tako ce u omoryhasa
na OnoeTHka ohe y KOHTaKT ¢ mpaBoM, cxBalieHMM Ha aKCHOJIONIKH HauY¥H, jep
je buoeoTHKa ,,IOApPYyYHa, pelanujcKo-pu1030¢cKa 1 MIypUnepcneKTHBHA eTH-
ka“.** Moxe ce pehu 1a ce paay o IUTypUIEpCIEKTUBHUM IOIJIEIMMA Ha GHoe-
THUYKY pacnpaBy O BPEIHOCTH KUBOTA y KOJy MU YKJbY4yjeMO IPaBO Kao Bpel-
HoCT. Jep, ako je OMoeTHKa HacTala KO MOpalHa peaKiyja Ha N3a30Be TEXHUY-
KuX Jocturayha y ¢cBUM o0jacTMa YOBEKOBOT JKHBOTA, 3ap HEje MOTyhe aa ce
W 3a MPaBO KaXKe JIa je HACTAJIO Kao BPETHOCHA peaKIlhja Ha U3a30B€ CBEYKITHOT
’KMBOTA U JIeJlaba YOBEKa.

Y XOMMCTHYKOM MaHUPY [1ajeMo joul jeqHa onpendy Onoerunke: LIt can be
defined as the systematics study of the moral dimensions —including moral vi-
sion, decisions, conductand policies — of the life scienccesand helth care, me-
louing a variety of ethical metodologies in an interdisciplinary setting*.”

Jlakie, MU y/1a3uMoO y ,,0HOETHUKY ernoXy*’ Kpo3 Hjeje HEHHX OCHMBA-
ua’’, Koje Basba J1a TIPEJICTABHHUIIN JIPYrHX HAyKa M CTpyKa Ha Haj60sbM Moryhn
Ha4MH J1aJbe BOJIE.

¥ A. Covi¢, Etika i bioetika, 10.

0 A. Covic, Etika i bioetika, 11.

! Ibid.

52T, Matulié, Metamorfoze kulture, Zagreb, 2009, 663.

>3 Ibid.

3% A. Covi¢, Etika i bioetika, Pergamena, Zagreb, 2004, 28.
> 1. Segota, Nova definicija bioetike, f. 43, 22.

56 A. Covié, Etika i bioetika, 10.
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2. INTYPUIIEPCIIEKTUBUCTUYKO-BPEAHOCHA IIOCTABKA
BUOETUKE U [TIPABA

. . . . 58
ITomrTo GMoeTH4KO MoApydYje BUAUMO Kao ,,0pjeHTalMjCKy BpHjeaHOCT

MH CMO Ha Tpary BPEJHOCHE IIOCTaBKEe YHTABOT IIOJpy4Yja JeJOBama IpaBa
yHyTap OMOETHKE, a CAaCBUM CarjlacHo ,,pacTyfieM OMOETHYKOM CeH3HOunuTe-
1y, jep He MpHXBaTaMoO BPEIHOCHY HeyTpanHocT Hayke (Wertfreiheit der
Wissenschaft). Ako OuoeTuKy, Kao IITO CMO Ha CAMOM IOYETKY pajia HaBellu
MpUXBaTaMo Kao ,,0TBOPEHO IOJpydje’ cycpeTa W JelioBama pa3HUX Hayka,
Tajla paBHAa HayKa MMa CBOje MECTO y OMOETHYKOM MoApydjy. A 300r Tora je
OHA OJI'OBOpHA 3a CBOjE€ BPEIHOCHO JIEJIOBAbE, OJHOCHO 3a oJ0alBame Iy-
KOT MpaBHOT MM3UTHBHU3MA KOjH je CKIIOH Ja Bepyje y Wertfreiheit der Wissen-
schaft. Ha oBakBOj BpeIHOCHO] mocTaBiu npaBa mHcuctupa u Jleo Hltpayc
(Leo Strauss), xana xaxe: ,,The prohibition against value judgements in social
science would lead to the consequence that we are permitted to give a strictly
factual description of the overt acts that can observed in concretation camps
and perhaps an equally factual analysis of the motivation of the actors concer-
ned: we would not be permitted to speak of cruelty*.*” Oo nac 6au u yoau
y oHO cTame koje IllTpayc u Ha3uBa ,bitter satire“.®’ Bpegnocna nocraska 1ie-
JOKYIHOT TIoZipydja OMOeTHKe M mpaBa oMoryhasa ga cTBapu Ha30BEMO CBO-
JUM HMEHOM, Jla ce He OTPaHUYHMO Ha jeJIHOCTABHO MOHABJbAHE YHEHCHHYHOT
crama, Beh a 01eMo Kopak Harpe] Te Ja KPUTHYKH HPOLEHYjeMO OHO IITO
BHIIUMO, jep: ,,The rejection of value judgementsendangers historical objecti-
vity. In first place, it prevents one from calling a spade a spade“.”> A mnpaso
npumnaja ,,lapcTBy CMHCAOHHX TBOPEBHHA, CTBAPHOCTH YCJIOBJbEHE BpEIHO-
ctuma...“.” A 510 MCIMTHBaWA IITA je OCHOB IIPaBa, KA0 HAyKe O UCIIPABHOM
JIeJIOBamy, YBEK JIOJIa3H Kaja TOCTaHe ,,KPXKa caMOpa3yMJBUBOCT MOPAITHOT
nonamama“.*

O HeratuBHOCTH nipuxBatama Wertfreiheit der Wissenschaft cBenoun u
Manhattan Project, jep je ,,CpyllleH MHT O MHPOJbYOWBO] 3HAHOCTH (peaceful

7 Mely ocnuBauMMa GHOSTHKE Balba CIIOMEHYTH M mMeHa momyT: JlaHmjena Kamaxana
(Daniel Callahan), Janena Knoycepa (Danner Clouser), 1lejmca Unnnpeca (James F. Childress),
Enmynna [enerpuna (Edmund Pellegrino).

2 H. Juri¢, Uporista za integrativnu bioetiku u djelu Van rensselera Pottera, 85.

Ibid.

601, Strauss, Natural right and history, Chicago & London, 1992, 52.

%! Ibid., 52.

% Ibid., 61.

83 J. Bunnep, Ipunof yuewy o iojmy iipasa, Jlocuje, Beorpax, 2008, 27.

8 G. Kiienzlen, Covjek kao ,,0s0ba*?, y: Izazovi bioetike, (ur.) A. Covié, Pergamena, Za-
greb, 2000, 117.
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science). HapyiieHa je, ¢ HajTparudHUjUM EKCIIEPUMEHTAHUM IOCIIEAUIIAMA,
npenorda 0 XyMaHoj, 100p0j ¥ OTUIEMEHUBAYKO] 3HAHOCTH M TEXHUIM d Priori.
Manhattan Project je 3aucta oHaj Mehar oJ1 Kojer 3armounmpy OpOjHA €TUYKU U
MOpAJHH TPHjENOpH U CyKoOJpaBama n3Mel)y 3HaHCTBeHHKA U (rto3oda, Teo-
jora, HOJMTHYApa, T€ OHUX JY)KHOCHHKA KOjH JIOHOce omiyke (decision ma-
kers) v najy HOBaI 3a HCTpaKHBarba.*

HenotpeOHo je u mITeTHO W3/1BajaTy ,,Maje akaJeMCKe IMapIese U3 jeAnH-
cTBeHOr GuoeTHukor moapydja“*® Te je mrypunepcnextusuzam omoryhuo mpa-
By na Hale cBoje MecTo y Onoerunu kao noapy4qjy. Cycper OuoeTuke u mpasa
Ha BPEIHOCHO] pa3WHH TOBOPH O CTBApamy 3ajeJHHYKOT ,,AHTEPIUCIUTUINHAD-
Hor mpo6Giemckor noapyuja.®’ Jep ce GuoeTHKa jaBiba ,,Ka0 OJATOBOp Ha IO-
CTYIIHO T'yGJberbe MOpAIHE OpjeHTaIje JbyACKOr ajernoBaba... ." Ha oBoM my-
Ty HaIlIa c€ ¥ CBEYKYyITHa KyJITypa Koja U caMa oTBphyje cBOjuM mpobieMuma
00aBe3HOCT ILTYpHUIIEPIIEKTHBCTHYKOT MIPUCTYTIA, jep: ,,La cultura post-moderna
e post-inrustriale é caratterizzata da una veloce evoluzione e da un’eccezionale
rapida del progresso tecnologico, da una grande complessita e iperspecializza-
zione dei sottosistemi che la compongono (dall’economia alla politica, dalla
scuala al divertimento, dalla famiglia al mondo religioso) e da una difficile pre-
vedibilita e governabilita di questa complessita®.”’

CacBuM y CKJIaJly C IUTYPUIIEPCIIEKTUBUCTUYKIM OJJHOCOM OHMOETHYKA pe-
(hmekcHja MOCTYIHO yJla3| y 001acT MpaBHE PeryJIaTuBe, IIPH YeMy TTOCEOHO H3-
JIBajaMo JIOMEH KPUBHYHO-TIPAaBHE MatepHje.” Jep, GHOETHKA TOBOPH O KHBOTY
U3 Pa3IMYUTHX NEPCIeKTHBA, TAe yOpajamo ciezaehe: eTnuky, npasHy, (uio-
30()CKy, TEONOIIKY, COIMjaTHy, NCHXOIONIKY Ka0 MHOIITBO Apyrux. Mehy-
THM, TIpe HETO IITO ce Aohe 10 MmpaBHE peryjaTuBe MocToju MHoro Behe, mupe
oJipyyje cycperama OMOeTHKEe W mMpaBa, akcuoyoruja. CamMo BPeIHOCTH MOTY
Jla TIOHYJle BajbaHa pellera, Koja hie MoToM mpaBHA TEXHHKA YOOIMYUTH Y
IpaBHe Mporrce Koju he JejcTBoBaTH y 061acTn OMOETHYKIX MUTama Koja 3ax-
TeBajy na Oyay peryiiicaHa MpaBHHUM IpornucumMa. Tex je Taga moryhe na mohe
0 ,y30u3ama y GopMy 3aKOHA“® GHOSTHUKHX NPHHIIHIA, jep ,,pa3MaTpame
OHOTa IITO je 700po, a IITO JIOIIE, IPABEIHO M HENPaBEIHO IIOMHUYE CE Ha Pa3H-
HY pacrpaBe O MPaBHYHOCTH, oJpehuBama 1Ta je 3aKOHUTO, a [ITa HE3aKOHH-

85 T. Petkovi¢, A. Covié, Eticki manifesti vrhunskih znanstvenika i moralna filozofija, y:
ITzazovi bioetike, (ur.) A. Covié, Pergamena, Zagreb, 2000, 354.

% A. Covi¢, Etika i bioetika, 141.

7 Ibid., 145.

8 T, Matulié, Metemorfoze kulture, Zagreb, 2009, 700.

%M. Chiodi, Etica della viva, Milano, 2006, 3.

p. Barisi¢, Bioetika i ljudska prava, u: Izazovi bioetike, Zagreb, 2000, 43.

"IT. Matulié, Metamorfoze kulture, Zagreb 2009, 664.

2P Barisi¢, Bioetika i ljudska prava, u: Izazovi bioetike, 43.
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10“.”> AIn, HA OCHOBY HYera ce MOKe BOJMTH PACIIPaBa O TOME Ja JIH je HEeIITo
[IPaBEAHO WJIM HE, a Y KaCHHMjOj MPaBHOj MPOLEAypH 3aKOHUTO uiau He? [la Ou
n30ernu ,,TpUKOBe* Kpajiber IPaBHOT MO3UTHBU3MA, TJIE C€ NMUTamkEe PaBeIHO-
CTH jaBJba Kao aroJIOTeTCKO MUTAE OJJHOCA MTPEMa BIaCTH, MM MOPaMo Jia pac-
paBy ,,0KPEHEMO * Ka BpeJHOCTHMA, KOje Cy MOCTOjaHuje 0Jf HPOMEHJbUBHUX HH-
CTaHIM BJIACTH. Jep, MUIypUTIIepCIIEKTUBUCTHYKA OMOETHKA MHUTa OHO IITO IPABO
HE MUTAa: ,,3alITO YAHUM TO HITO YHHUM? Jep, CBe LITO je TEXHUYKU U TPaBHO-
TEXHUYKN M3BOJJFUBO HUje yBEK M A00po. Hu3 mpaBHUX akaTa KOju Cy JOHETH
Kako Om perynucann o0acT OMOETHKE M3a3MBajy M CAMH BEOME BEIIMKE HECY-
IJIacHlLie, MaKo je norpeda 3a yjeAHauaBameM MpaBHE peryjaTtuse Ha Tiay EBpo-
e ¥ Hactaja 300r Hecyrjiacula ¥ NpaBHO HEyjeAHAYECHOT peryiucama Ouoe-
THuKe Tpobaemaruke. Tako ce Ha GHOETHKY HE MOXKE IPMMEHHTH CTaB [a Ce
3aIlpaBo paju o, a U3 IEPCIEKTUBE MpaBa, CKyIly IpaBHHUX IpaBuia Koja ypehy-
jy obmact koja 3aaupe y Meauiiuay. OBUM ce 1eJIOKYIHA (HUI030(CKO-STHYKA
[OCTaBKa CBETA U YOBEKa ,,pyIIM" U CBOJU Ha NyKy (¢opmy mnpasa. OBaksa ¢op-
Ma IpaBa 4ecTO U He pearyje Ha mpobieMm ,,IoTaMiberha )KUBOTA  KOjU ce U Jie-
mraBa 300T 0JICyCTBA BPEJHOCTH Y TeMEJby MO3MTUBHOT IpaBa. Jlakie, ynpkoc
€TUYKO] CBECTH YOBEKa, KOjy CBM IIOCEIYjeMO, AELIaBajy Ce Hamaaud Ha Bpel-
HOCT JbYJICKOT HMBOTa, IIPX Y€MY CE YECTO 32 OBAKBE MOCTYIIKE KOPUCTH U U3-
pa3 ,,onpaBaaHa‘ youcTBa, ,,03akomeHa’ youcrsa. Lllto nasee 3Hauu na: ,,Jlana-
LU YOBjEK, MpeMa HUBUIM3HPAHUjU, HHjE€ JOCTHIO IyHY CBjE€CT O BpH]jeIHO-
cTH Jpyackor xuBota“.” Jep: , J[BajeceTn BeK GHO je, y HEKy pyKy, MOIpPHIITE
Ha/Mpamka UCTOPHjCKUX U MICJHUX Mpoleca KOju Cy BOJAWIM Ka BEJHKOj epyIl-
LIMjH 3713, a)TK U OTPHINTE HBHXOBOT Cy30Hjama‘.”®

Tako je 0JIHOC HOPMAaTUBHOCTH y TPaBy ¥ OMOETHKE 3alpaBo jeJlaH O] Haj-
Ba)XHUjUX MpoOiieMa Be3aHUX 3a oBaj MehycoOuu ,, aujanor' usmely mux. IIpo-
0J1eM HOPMaTHBHOCTH Y IIPaBy, T€ NOCEOHO Y KPUBUYHOM IIPaBy, 3alpaBo je Mo
HaIlleM MHUILBEHY Mpo0IeM KOjH je TIOBE3aH ca OHTOJIOIIKOM CYIIITHHOM IIpaBa,
KOjy 4MHE BpeIHOCTH. buoeTnuka HOpMaTHBHOCT Be3aHa je 3a ,,JbyJICKO AeJI0Ba-
e U IMOHAIake HA M0JbYy OMOMEIMIMHCKUX 3HAHOCTH Yy LIMpEeM M OHOJIOTHj-
CKHX HCTpakuBama y yxkeM cmuciy“.’ Hemoryhe je MCIPaBHO TOBOPHTH O
npaBy B OMOETUIN aKO CE 3aHEMapH BUXOB BpeAHOCHU actekT. [lIto name 3Ha-
4M Ja je Hemorylhie BaJbaHO IIPaBHO HOPMHUPATH OWIIO KOje pelIehe OMOeTHUKHX

7 Ibid.

™ Baspa criomenyTH ,,KOHBEHIM]Y O 3aIITHTH JbyACKHX PaBa U JOCTOjAHCTBA JbYACKOL OH-
ha y nmorneny npumene Guosioruje ¥ MeauuuHe: ,,KoHBEHIN]y 0 JbYICKMM IpaBHMa y OHOMEaH-
IIMHK®, KOja je noHeTa y OBueny y Illnanuju, a npuxsartuia jy je U nornucaia 21 3emsba 4iaHuna
Beha Esporre.

> M. Vidal, Kr$éanska etika, Pakovo, 2001, 222.

76 Jopau Iasie Hpyru, Cehare u uoeninuitieiu, beorpan, 2008, 5.

77T, Matulié, Metamorfoze kulture, Zagreb, 2009, 663.
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npobJieMa. 3a mpaBu MPUCTYI MPoOIeMUMa OUOETHKA 3aXTeBa OHOT KOJH ,,jOIIT
YBjeK MMa CHare MOIITOBATH HErOBE TeMeJbHE 3aKOHHTOCTH™.”® TaKBOT MH BH-
JMMO y BPEIHOCTHMA. A jeHO 011 go0apa Koje ce MOKe IMOKa3aTH Kao TeMeJbHA
BpEIHOCT OMOETHKE U TIPaBa je KUBOT, OHOCHO santita della vita, xoja cama 1o
ceOM M3a3MBa M NHUTamkE OJrOBOPHOCTH Y NpaBy 3a HEroBy moBpedy. Hakie,
npaBo ¥ OMOETHKA MOpajy Ja IOBEXY OMOJIOIIKY OCHOBY YOBEKA Ca HETOBHM
OCHOBHHM BpeIHOCTHMA. Pamy ce 0 MOparHO-BpeTHOCHUM peduiekcrjama Be3a-
HUM Y3 OCHOBHE Tpo0JieMa JbYACKOT JKUBJbeHha. MH HE MOKEMO JIa T03BOJIMMO
Ja ce MOKaXy Kao TayHUM Xycepiose peun (Edmund Husserl) na Ham Hayka
Hema 1mTa pehu y ,,HeBOJbH HaIIeT )XKMBOTA* M1 MU HE MOXXEMO J1a JO3BOJIMMO Ja
HayKa UCKJbYYH ,,0HE TpobJieMe Koju cy Hajropyhuju 3a 4oBjeka koju ce, y Ha-
LIMM HEMHUPHHM BpeMeHuMa, ocjeha npenymren cyn6unn.” Tako npasHa Hay-
Ka He MOXe J1a IIOCTYTa, OHa je Kao M MPaBO CTBOPEHA 300T YOBEKa KOra He MO-
e HU I10J1 KOJUM YCJIOBHMA JIa OCTaBH NMPEMYIITEHOT CaMOM CEOH.

3AKJBYUAK

OpnBajame mpaBa ox OnoeTHke cxBaheHE Kao IUTYPUIEPCIEKTUBUCTHYKO
HOApYYje JeNI0Bamkba MHPOKOT CHEKTPa HAayKa U y4erha, OCTaBJba MPAaBO H30JI0-
BaHUM U OTPaHMUYEHHUM Yy COIICTBEHE OKBHPE KOjU MOCTajy HEJOBOJHHU 32 Pa3Boj
npaBHe mucian. OBHM ce HAHOCH HETIONpaBJbUBa IITETA MPABY, ATH U OMOSTHITN
KOja He no0Mja MpaBHA pellerka CBOjUX MpolOiieMa, a LITO je HeOmXoAHo. Jep,
OmoeTrKa HHje caMO M3HOIICHE MOTIeIa, carjenaBame npobdiaema, seh 1 muxo-
BO MMPOMUIIUBAKE U Yy KPajlbeM HBHXOBO HOPMHpame, MOCEOHO Y 00JacTh Kpu-
BUYHOT 3aKOHOAABCTBA, OAHOCHO [1aBambe 3aKOHCKMX OJrOBOpa Ha APYLITBEHA
MUTaka KOja U3BUPY U3 OMOETHUUYKOT MOAPYYja.

Tako He camo n1a Teopuja u (rnozoduja mpaBa Hamaze cBOje MECTO y Oroe-
THYKOM TO/Ipy4jy Beh To YMHM 1 KpHBUYHONPABHA TEOPH]ja, KOja je U Y MPAKTUIHO]
cepu menoBama NpaBHe HAyKe HAJIIO3BAHM]a J1a 3aUTUTH XKUBOT. TakBa HEM30J10-
BaHOCT MpaBHE Hayke oMoryhaBa BeHO U3NAKEHE U3 COINICTBEHE OPraHMIEHOCTH U
npernyTame ,,0M0eTHIKOM ceH3nbunurety™. OBo je Moryhe camo ako u'y Ouoeru-
¥ &JTK ¥ Y TIPaBy MPUXBATUMO Kao IMOJA3HY Ta4YKy LTy pPUTICPCIICKTHBU3AM.

[Ja nu je moryhe na u npaBo Oyzae cxBaheHO Kao Mozpydje AeoBama pa3HuX
BpeIHOCHUX opjeHTanuja? [ypumepcnekTiBm3am, KOju He 3a1a3u Y pPeIaTHBH-
3am, he pehu n1a, a Mu cMO CKJIOHHM Jia y TO MOBepyjeMo, uMajyhul y BuIly BajbaHe
pesynrare 10 KOjUX c€ OBAKBOM IIOCTaBKOM JOLUIO Y OMOETHUIM KA0 TOAPYY]jy.

7 Ibid., 663.
" E. Husserl, La crisi della scienze europee, Milano, 1961, 15. HaBegeno mpema: T. Matu-
li¢, Metamorfoze kulture, 671.
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Towards Pluri-Per spectivism Bioethics

Abstract: Why are we lawyers still dealing with Bioethics? Who has given
us the opportunity to, out of our own self-sufficiency, which legal doctrine and
practice have enabled, make a journey towards the field of Bioethics?

The separation of the law from Bioethics, understood as Pluri-Perspectivi-
stic field of action of a wide range of science and teaching, leaves the law isola-
ted and limited to its own frames that become insufficient for the development of
the legal thought. This causes an irreparable damage to the law, as well as to
Bioethics which does not get legal solutions to its problems, which is necessary.
Since Bioethics is not a mere presentation of views, comprehending the pro-
blem, but also their reflexion and, eventually, their standardization, i.e. the pro-
viding of legal answers to the social issues that arise from the field of Bioethics.

Thus, not only the theory and philosophy of law find their place in the field
of Bioethics, but the same goes for the theory of criminal law, which, also, even
in the practical sphere of jurisprudence, is most likely to protect the life. Such a
non-isolation of jurisprudence enables it to step out of its own constrains and
accept the "Bioethical sensibility." This is possible only if we recognize the Plu-
ri-Perspectivism as a starting point in both Bioethics and the law.

Is it possible that the law be understood as a field of activity of the various
value orientations? Pluri-Perspectivism, which does not go into relativism, will
claim that it is possible, and we are inclined to believe it, given the proper re-
sults obtained in the field of Bioethics via such a postulate.
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